BOOK III
In the Name of God the Compassionate, the Merciful.

T

he sciences of Wisdom are God’s armies, wherewith He strengthens the spirits of the initiates, and
purifies their knowledge from the defilement of ignorance, their justice from the defilement of iniquity,
their generosity from the defilement of ostentation, and their forbearance from the defilement of
foolishness; and brings near to them whatever was far from them in respect of the understanding of the state
hereafter; and makes easy to them whatever was hard to them in respect of obedience and zealous endeavour.
And they are amongst the evidences and proofs of the prophets, giving information concerning the mysteries
and sovereignty of God, bestowed on the gnostics exclusively, and how He causes the revolution of the Luminous
Sphere appertaining to the Rahmán and the Pearl, which rules over the vaporous globular sphere, even as the
intellect rules over the bodies of dust and their external and internal senses; for the revolution of that spiritual
Sphere rules over the vaporous sphere and the gleaming meteors and the radiant lamps and the fostering winds
and the outspread earths and the flowing waters. May God benefit His servants thereby and increase their
understanding! Now every reader understands according to the measure of his intelligence, and the devotee
practises devotion according to the measure of his power to exert himself, and the mufti decides questions of law
according to the amount of judgement he possesses, and the alms-giver gives alms in proportion to his ability,
and the donor is generous in proportion to his means, and the recipient of generosity obtains so much of his
bounty as he approves. But he who searches for water in the desert will not be prevented from seeking it by his
knowledge of what is in the seas, and he will be earnest in seeking the Water of this life ere he is cut off from it
by preoccupation with the means of subsistence and hindered by illness and want, and ere objects come between
him and that to which he is hastening, since none who prefers vain desire or is inclined to ease or turns back from
his search or has fears for himself or feels anxiety about his means of livelihood will ever attain unto Knowledge,
unless he take refuge with God and prefer his spiritual affairs to his temporal and take from the treasure of
Wisdom the great riches, which neither lose their value nor are inherited like riches, and the majestic lights and
noble jewels and precious estates, giving thanks for His bounty, glorifying His dispensation, magnifying His
allotment; and unless he seek refuge with God from the vileness of interests and from an ignorance that he makes
much of the little which he sees in himself and makes little of the much and great in others, and admires himself
on account of that for which God hath not given him permission. But it behoves one who hath knowledge and
is seeking that he should learn whatever he does not know, and teach what he knows already, and deal gently
with those of weak intelligence, and heither be made conceited by the stupidity of the stupid nor harshly rebuke
him that is dull of understanding. Such were you aforetime, but God has been gracious unto you. Transcendent
is God and exalted above the sayings of the blasphemers, and the belief of those who attribute partners, and
the imputation of defect by those deficient, and the comparison by the comparers, and the evil conceptions of
the thinkers, and the descriptions by those who vainly imagine. And to Him be the praise and the glory for
the composition of the Divine, Lordly Book of the Masnavi, since He is the Helper to success and the Giver
of bounty, and to Him belongs the conferring abundant benefits and favours, especially upon His servants, the
gnostics, in despite of a party who desire to extinguish the Lights of God with their mouths—but God will bring
His Light to completion, even if the unbelievers are loth. Verily, We have sent down the Warning and verily We
will guard it. And whoever shall alter it after he hath heard it, surely the guilt thereof is upon those who alter it:
verily, God is Hearing and Knowing. And praise be to God, the Lord of all created beings!
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 ﺳﻮﻡم ﺩدﻓﺘﺮ
 ﺳﻮﻡم  ﺩدﻓﺘﺮ  ﻣﻘﺪﻣﻪﮫ 
In The Name of God The Merciful, The Compassionate
 ﺑﻴﯿﺎﺭر  ﺍاﻟﺪﻳﯾﻦ  ﺣﺴﺎﻡم  ﺍاﻟﺤﻖ  ﺿﻴﯿﺎء ﺍاﻯى
 ﺑﺎﺭر  ﺳﻪﮫ  ﺷﺪ  ﺳﻨﺖ  ﻛﻪﮫ  ﺩدﻓﺘﺮ  ﺳﻮﻡم ﺍاﻳﯾﻦ
 ﺭرﺍا  ﺍاﺳﺮﺍاﺭر  ﻯى  ﮔﻨﺠﻴﯿﻨﻪﮫ  ﮔﺸﺎ ﺑﺮ
 ﺭرﺍا  ﺍاﻋﺬﺍاﺭر  ﺑﻬﮭﻞ  ﺩدﻓﺘﺮ  ﺳﻮﻡم ﺩدﺭر
 ﺯزﻫﮬﮪھﺪ  ﻣﻰ  ﺣﻖ  ﻗﻮﺕت  ﺍاﺯز ﻗﻮﺗﺖ
 ﺟﻬﮭﺪ  ﻣﻰ  ﺣﺮﺍاﺭرﺕت  ﻛﺰ  ﻋﺮﻭوﻗﻰ  ﺍاﺯز ﻧﻪﮫ
 ﺑﻮﺩد  ﺭرﻭوﺷﻦ  ﻛﺎﻭو  ﺷﻤﺲ  ﭼﺮﺍاﻍغ ﺍاﻳﯾﻦ
 ﺑﻮﺩد  ﺭرﻭوﻏﻦ  ﻭو  ﭘﻨﺒﻪﮫ  ﻭو  ﻓﺘﻴﯿﻞ  ﺍاﺯز ﻧﻪﮫ
 ﺑﻮﺩد  ﺩدﺍاﻳﯾﻢ  ﭼﻨﻴﯿﻦ  ﻛﺎﻭو  ﮔﺮﺩدﻭوﻥن ﺳﻘﻒ
 ﺑﻮﺩد  ﻗﺎﻳﯾﻢ  ﺍاﺳﺘﻨﻰ  ﻭو  ﻃﻨﺎﺏب  ﺍاﺯز ﻧﻪﮫ
 ﻧﺒﻮﺩد  ﻣﻄﺒﺦ  ﺍاﺯز  ﺟﺒﺮﻳﯾﻞ ﻗﻮﺕت
 ﻭوﺟﻮﺩد  ﺧﻼﻕق  ﺩدﻳﯾﺪﺍاﺭر  ﺍاﺯز ﺑﻮﺩد
 ﺣﻖ  ﺍاﺑﺪﺍاﻝل  ﻗﻮﺕت  ﺍاﻳﯾﻦ ﻫﮬﮪھﻤﭽﻨﺎﻥن
  
 ﻃﺒﻖ  ﺍاﺯز  ﻭو  ﻃﻌﺎﻡم  ﺍاﺯز  ﻧﻪﮫ  ﺩدﺍاﻥن  ﺣﻖ  ﺯز ﻫﮬﮪھﻢ
 ﺍاﻧﺪ  ﺍاﺳﺮﺷﺘﻪﮫ  ﻧﻮﺭر  ﺯز  ﻫﮬﮪھﻢ  ﺭرﺍا ﺟﺴﻤﺸﺎﻥن
 ﺍاﻧﺪ  ﺑﮕﺬﺷﺘﻪﮫ  ﻣﻠﻚ  ﺍاﺯز  ﻭو  ﺭرﻭوﺡح  ﺯز ﺗﺎ
 ﺟﻠﻴﯿﻞ  ﺍاﻭوﺻﺎﻑف  ﺑﻪﮫ  ﻣﻮﺻﻮﻓﻰ  ﻛﻪﮫ ﭼﻮﻥن
   ﺧﻠﻴﯿﻞ  ﭼﻮﻥن  ﺑﮕﺬﺭر  ﺍاﻣﺮﺍاﺽض  ﺁآﺗﺶ ﺯز
 ﺳﻼﻡم  ﻭو  ﺑﺮﺩد  ﻫﮬﮪھﻢ  ﺗﻮ  ﺑﺮ  ﺁآﺗﺶ ﮔﺮﺩدﺩد
   ﻏﻼﻡم  ﺭرﺍا  ﻣﺰﺍاﺟﺖ  ﻣﺮ  ﻋﻨﺎﺻﺮ ﺍاﻯى
 ﺍاﺳﺖ  ﻣﺎﻳﯾﻪﮫ  ﻋﻨﺎﺻﺮ  ﺭرﺍا  ﻣﺰﺍاﺟﻰ ﻫﮬﮪھﺮ
   ﺍاﺳﺖ  ﭘﺎﻳﯾﻪﮫ  ﻫﮬﮪھﺮ  ﺍاﺯز  ﺑﺮﺗﺮ  ﻣﺰﺍاﺟﺖ ﻭوﻳﯾﻦ
 ﻣﻨﺒﺴﻂ  ﺟﻬﮭﺎﻥن  ﺍاﺯز  ﻣﺰﺍاﺟﺖ ﺍاﻳﯾﻦ
 ﻣﻠﺘﻘﻂ  ﺷﺪ  ﻛﻨﻮﻥن  ﺭرﺍا  ﻭوﺣﺪﺕت ﻭوﺻﻒ
 ﺧﻠﻖ  ﺍاﻓﻬﮭﺎﻡم  ﻯى  ﻋﺮﺻﻪﮫ  ﺩدﺭرﻳﯾﻐﺎ ﺍاﻯى
   ﺣﻠﻖ  ﺧﻠﻖ  ﻧﺪﺍاﺭرﺩد  ﺁآﻣﺪ  ﺗﻨﮓ ﺳﺨﺖ
 ﺗﻮ  ﺭرﺍاﻯى  ﺣﺬﻕق  ﺑﻪﮫ  ﺍاﻟﺤﻖ  ﺿﻴﯿﺎء ﺍاﻯى
 ﺗﻮ  ﺣﻠﻮﺍاﻯى  ﺭرﺍا  ﺳﻨﮓ  ﺑﺨﺸﺪ ﺣﻠﻖ
 ﻳﯾﺎﻓﺖ  ﺣﻠﻖ  ﺗﺠﻠﻰ  ﺍاﻧﺪﺭر  ﻃﻮﺭر ﻛﻮﻩه
   ﻧﺘﺎﻓﺖ  ﺑﺮ  ﺭرﺍا  ﻣﻰ  ﻭو  ﻧﻮﺷﻴﯿﺪ  ﻣﻰ  ﻛﻪﮫ ﺗﺎ
 ﺍاﻟﺠﺒﻞ  ﺍاﻧﺸﻖ  ﻭو  ﻣﻨﻪﮫ  ﺩدﻛﺎ ﺻﺎﺭر
   ﺍاﻟﺠﻤﻞ  ﺭرﻗﺺ  ﺟﺒﻞ  ﻣﻦ  ﺭرﺃأﻳﯾﺘﻢ ﻫﮬﮪھﻞ

O Light of the Truth, Husamu’ddin, bring this Third Book,
for “three times” has become a sunna.
Open the treasury of mysteries;
in respect of the Third Book leave excuses alone.
Your power flows from the power of God,
not from the veins which throb because of heat.
This lamp, the sun, which is bright—
it is not by means of wick and cotton and oil.
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The vault of heaven, which is so enduring,
is not supported by any tent-rope or pillar.
The power of Gabriel was not from the kitchen;
it was from beholding the Creator of existence.
Likewise, know this power of the Abdal of God to be from God,
not from dishes and from trays.
Their bodies too have been moulded of the Light,
so that they have transcended the Spirit and the Angel.
Inasmuch as you are endowed with the qualities of the Almighty,
pass beyond the fire of the maladies, like Khalil.
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To you also the fire will become coolness and safety,
O you to whose complexion the elements are slaves.
The elements are the substance of every complexion,
but this complexion of yours is superior to every grade.
This complexion of yours is of the simple world;
it has now gathered up the attributes of Unity.
Oh, alas, the area of the people’s understandings is exceeding narrow:
the people have no throat.
O Light of the Truths, through the keenness of your perception
your sweetmeat bestows a throat on stone.
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Mount Sinai in the epiphany gained a throat,
so that it quaffed the wine; but it could not bear the wine.
Thereby the mountain was shattered and split asunder:
have you seen a mountain amble like a camel?
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 ﻛﺲ  ﺑﻪﮫ  ﻛﺲ  ﻫﮬﮪھﺮ  ﺍاﺯز  ﺁآﻳﯾﺪ  ﺑﺨﺸﻰ ﻟﻘﻤﻪﮫ
   ﺑﺲ  ﻭو  ﺍاﺳﺖ  ﻳﯾﺰﺩدﺍاﻥن  ﻛﺎﺭر  ﺑﺨﺸﻰ ﺣﻠﻖ
 ﺭرﺍا  ﺭرﻭوﺡح  ﻭو  ﺭرﺍا  ﺟﺴﻢ  ﺑﺨﺸﺪ ﺣﻠﻖ
 ﺟﺪﺍا  ﻋﻀﻮﺕت  ﻫﮬﮪھﺮ  ﺑﻬﮭﺮ  ﺑﺨﺸﺪ ﺣﻠﻖ
 ﺷﻮﻯى  ﺍاﺟﻼﻟﻰ  ﻛﻪﮫ  ﺑﺨﺸﺪ  ﮔﻬﮭﻰ ﺍاﻳﯾﻦ
   ﺷﻮﻯى  ﺧﺎﻟﻰ  ﺩدﻏﻞ  ﺍاﺯز  ﻭو  ﺩدﻏﺎ  ﺯز ﻭو
 ﻛﺲ  ﺑﻪﮫ  ﺭرﺍا  ﺳﻠﻄﺎﻥن  ﺳﺮ  ﻧﮕﻮﻳﯾﻰ ﺗﺎ
   ﻣﮕﺲ  ﭘﻴﯿﺶ  ﺭرﺍا  ﻗﻨﺪ  ﻧﺮﻳﯾﺰﻯى ﺗﺎ
 ﺟﻼﻝل  ﺍاﺳﺮﺍاﺭر  ﻧﻮﺷﺪ  ﻛﺲ  ﺁآﻥن ﮔﻮﺵش
  
 ﻻﻝل  ﻭو  ﺍاﻓﺘﺎﺩد  ﺯزﺑﺎﻥن  ﺻﺪ  ﺳﻮﺳﻦ  ﭼﻮ ﻛﺎﻭو
 ﺧﺪﺍا  ﻟﻄﻒ  ﺭرﺍا  ﺧﺎﻙك  ﺑﺨﺸﺪ ﺣﻠﻖ
 ﮔﻴﯿﺎ  ﺻﺪ  ﺑﺮﻭوﻳﯾﺪ  ﻭو  ﺁآﺏب  ﺧﻮﺭرﺩد ﺗﺎ
 ﻟﺐ  ﻭو  ﺣﻠﻖ  ﺑﺒﺨﺸﺪ  ﺭرﺍا  ﺧﺎﻛﻰ ﺑﺎﺯز
   ﻃﻠﺐ  ﺍاﻧﺪﺭر  ﺧﻮﺭرﺩد  ﺭرﺍا  ﮔﻴﯿﺎﻫﮬﮪھﺶ ﺗﺎ
 ﺯزﻓﺖ  ﮔﺸﺖ  ﺣﻴﯿﻮﺍاﻥن  ﺧﻮﺭرﺩد  ﮔﻴﯿﺎﻫﮬﮪھﺶ ﭼﻮﻥن
   ﺭرﻓﺖ  ﻭو  ﺍاﻧﺴﺎﻥن  ﻯى  ﻟﻘﻤﻪﮫ  ﺣﻴﯿﻮﺍاﻥن ﮔﺸﺖ
 ﺑﺸﺮ  ﺍاﻛﺎﻝل  ﺷﺪ  ﺁآﻣﺪ  ﺧﺎﻙك ﺑﺎﺯز
 ﺑﺼﺮ  ﻭو  ﺭرﻭوﺡح  ﺑﺸﺮ  ﺍاﺯز  ﺷﺪ  ﺟﺪﺍا ﭼﻮﻥن
 ﺑﺎﺯز  ﺟﻤﻠﻪﮫ  ﺩدﻫﮬﮪھﺎﻧﺸﺎﻥن  ﺩدﻳﯾﺪﻡم  ﻫﮬﮪھﺎ ﺫذﺭرﻩه
 ﺩدﺭرﺍاﺯز  ﮔﺮﺩدﺩد  ﺧﻮﺭرﺩدﺷﺎﻥن  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﺍاﻭو  ﺍاﻧﻌﺎﻡم  ﺍاﺯز  ﺑﺮﮒگ  ﺭرﺍا ﺑﺮﮔﻬﮭﺎ
 ﺍاﻭو  ﻋﺎﻡم  ﻟﻄﻒ  ﺩدﺍاﻳﯾﻪﮫ  ﺭرﺍا ﺩدﺍاﻳﯾﮕﺎﻥن
 ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﺍاﻭو  ﺭرﺯزﻗﻬﮭﺎ  ﺭرﺍا ﺭرﺯزﻗﻬﮭﺎ
 ﺯزﻫﮬﮪھﺪ  ﭼﻮﻥن  ﻏﺬﺍاﻳﯾﻰ  ﺑﻰ  ﮔﻨﺪﻡم  ﺍاﻧﻜﻪﮫ ﺯز
 ﻣﻨﺘﻬﮭﺎ  ﺭرﺍا  ﺳﺨﻦ  ﺍاﻳﯾﻦ  ﺷﺮﺡح ﻧﻴﯿﺴﺖ
 ﻫﮬﮪھﺎ  ﭘﺎﺭرﻩه  ﺑﺪﺍاﻧﻰ  ﮔﻔﺘﻢ  ﺍاﻯى ﭘﺎﺭرﻩه
 ﺩدﺍاﻥن  ﻣﺄﻛﻮﻝل  ﻭو  ﺁآﻛﻞ  ﻋﺎﻟﻢ ﺟﻤﻠﻪﮫ
   ﺩدﺍاﻥن  ﻣﻘﺒﻮﻝل  ﻭو  ﻣﻘﺒﻞ  ﺭرﺍا ﺑﺎﻗﻴﯿﺎﻥن
 ﻣﻨﺘﺸﺮ  ﺳﺎﻛﻨﺎﻧﺶ  ﻭو  ﺟﻬﮭﺎﻥن ﺍاﻳﯾﻦ
 ﻣﺴﺘﻤﺮ  ﺳﺎﻟﻜﺎﻧﺶ  ﻭو  ﺟﻬﮭﺎﻥن  ﺁآﻥن ﻭو
 ﻣﻨﻘﻄﻊ  ﻋﺎﺷﻘﺎﻧﺶ  ﻭو  ﺟﻬﮭﺎﻥن ﺍاﻳﯾﻦ
   ﻣﺠﺘﻤﻊ  ﻣﺨﻠﺪ  ﻋﺎﻟﻢ  ﺁآﻥن ﺍاﻫﮬﮪھﻞ
 ﺩدﻫﮬﮪھﺪ  ﺭرﺍا  ﺧﻮﺩد  ﻛﺎﻭو  ﺍاﺳﺖ  ﺁآﻥن  ﻛﺮﻳﯾﻢ ﭘﺲ
 ﺍاﺑﺪ  ﺗﺎ  ﻣﺎﻧﺪ  ﻛﻪﮫ  ﺣﻴﯿﻮﺍاﻧﻰ ﺁآﺏب
 ﻛﺮﻳﯾﻢ  ﺁآﻣﺪ  ﺍاﻟﺼﺎﻟﺤﺎﺕت ﺑﺎﻗﻴﯿﺎﺕت
   ﺑﻴﯿﻢ  ﻭو  ﺍاﺧﻄﺎﺭر  ﻭو  ﺁآﻓﺖ  ﺻﺪ  ﺍاﺯز ﺭرﺳﺘﻪﮫ

Bestowal of mouthfuls comes from everyone to someone;
bestowal of a throat is the work of God alone.
He bestows a throat on the body and on the spirit;
He bestows a separate throat for every part of you.
This He bestows at the time when you become Majestic
and become void of guile and deceit,
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So that you will not tell the King’s secret to any one
nor pour out sugar before flies.
The secrets of Majesty are drunk in by the ear of that one who,
like the lily, has a hundred tongues and is dumb.
The grace of God bestows a throat on the earth,
to the end that it may drink water and make a hundred herbs grow.
Again, He bestows on the creature of earth a throat and lip,
in order that it may eat its herbage in desire.
When the animal has eaten its herbage, it becomes fat:
the animal becomes a mouthful for Man and goes.
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In turn it becomes earth and becomes a devourer of Man,
when the spirit and the sight are separated from Man.
I beheld the atoms with their mouths all open:
if I should tell of their food, it would become long.
Provisions have provision from His bounty;
His universal grace is the nourisher of them that nourish.
He bestows gifts on the gifts,
for how should wheat spring forth without any sustenance?
There is no end to the explanation of this matter.
I have told a portion: you may know the portions.
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Know that the entire world is eating and being eaten;
know that those who have everlasting life are fortunate and accepted.
This world and its inhabitants are dispersed;
that world and its travellers are continuing.
This world and its lovers are cut off;
the people of that world are eternalized and united.
The noble, then, is he that gives to himself the Water of Life
that remains unto everlasting.
The noble one is the good works which endure:
he has been freed from a hundred banes and perils and fears.
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 ﻧﻴﯿﺴﺖ  ﺑﻴﯿﺶ  ﻛﺲ  ﻳﯾﻚ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻧﻨﺪ ﮔﺮ
   ﻧﻴﯿﺴﺖ  ﺍاﻧﺪﻳﯾﺶ  ﻋﺪﺩد  ﺧﻴﯿﺎﻻﺕت ﭼﻮﻥن
 ﻧﺎﻯى  ﻭو  ﺍاﺳﺖ  ﺣﻠﻖ  ﺭرﺍا  ﻣﺄﻛﻮﻝل  ﻭو ﺁآﻛﻞ
  
 ﺭرﺍاﻯى  ﻭو  ﺍاﺳﺖ  ﻋﻘﻞ  ﺭرﺍا  ﻣﻐﻠﻮﺏب  ﻭو ﻏﺎﻟﺐ
 ﺭرﺍا  ﻋﺪﻝل  ﻋﺼﺎﻯى  ﺍاﻭو  ﺑﺨﺸﻴﯿﺪ ﺣﻠﻖ
 ﺭرﺍا  ﺣﺒﻞ  ﻭو  ﻋﺼﺎ  ﭼﻨﺪﺍاﻥن  ﺁآﻥن ﺧﻮﺭرﺩد
 ﺍاﻛﻞ  ﺟﻤﻠﻪﮫ  ﺁآﻥن  ﺯز  ﻧﺸﺪ  ﺍاﻓﺰﻭوﻥن  ﺍاﻭو  ﺍاﻧﺪﺭر ﻭو
   ﺷﻜﻞ  ﻭو  ﺍاﻛﻞ  ﻧﺒﻮﺩدﺵش  ﺣﻴﯿﻮﺍاﻧﻰ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺩدﺍاﺩد  ﺣﻠﻖ  ﻫﮬﮪھﻢ  ﻋﺼﺎ  ﭼﻮﻥن  ﺭرﺍا  ﻳﯾﻘﻴﯿﻦ ﻣﺮ
 ﺯزﺍاﺩد  ﻛﻪﮫ  ﺭرﺍا  ﺧﻴﯿﺎﻟﻰ  ﻫﮬﮪھﺮ  ﺍاﻭو  ﺑﺨﻮﺭرﺩد ﺗﺎ
 ﺣﻠﻘﻬﮭﺎﺳﺖ  ﺍاﻋﻴﯿﺎﻥن  ﭼﻮ  ﺭرﺍا  ﻣﻌﺎﻧﻰ ﭘﺲ
   ﺧﺪﺍاﺳﺖ  ﻫﮬﮪھﻢ  ﻣﻌﺎﻧﻰ  ﺣﻠﻖ ﺭرﺍاﺯزﻕق
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The eater and the eaten have a throat and windpipe:
the victor and the vanquished have understanding and mental perception.
He bestowed a throat on the rod of justice;
it devoured all those many rods and ropes;
And in it was no increase from all that eating,
because its eating and its form were not animal.
To Faith also He gave a throat like the rod,
so that it devoured every vain fancy that was born.
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 ﻧﻴﯿﺴﺖ  ﺧﻠﻖ  ﺍاﺯز  ﺍاﻳﯾﭻ  ﻣﺎﻫﮬﮪھﻰ  ﺗﺎ  ﻣﻪﮫ  ﺯز ﭘﺲ
   ﻧﻴﯿﺴﺖ  ﺣﻠﻖ  ﺭرﺍا  ﺍاﻭو  ﻣﺎﻳﯾﻪﮫ  ﺟﺬﺏب  ﺑﻪﮫ ﻛﻪﮫ
 ﺷﻮﺩد  ﺧﺎﻟﻰ  ﺗﻦ  ﻓﻜﺮ  ﺍاﺯز  ﺟﺎﻥن ﺣﻠﻖ
 ﺷﻮﺩد  ﺍاﺟﻼﻟﻰ  ﺭرﻭوﺯزﻳﯾﺶ  ﮔﻬﮭﺎﻥن ﺁآﻥن
 ﺑﺪﺍاﻥن  ﺁآﻣﺪ  ﻣﺰﺍاﺝج  ﺗﺒﺪﻳﯾﻞ ﺷﺮﻁط
   ﺑﺪﺍاﻥن  ﻣﺮﮒگ  ﺑﻮﺩد  ﺑﺪ  ﻣﺰﺍاﺝج ﻛﺰ
 ﺷﺪ  ﺧﻮﺍاﺭر  ﮔﻞ  ﺁآﺩدﻣﻰ  ﻣﺰﺍاﺝج ﭼﻮﻥن
 ﺷﺪ  ﺧﻮﺍاﺭر  ﻭو  ﺳﻘﻴﯿﻢ  ﻭو  ﺭرﻧﮓ  ﺑﺪ  ﻭو ﺯزﺭرﺩد
 ﻳﯾﺎﻓﺖ  ﺗﺒﺪﻳﯾﻞ  ﺍاﻭو  ﺯزﺷﺖ  ﻣﺰﺍاﺝج ﭼﻮﻥن
  
 ﺗﺎﻓﺖ  ﺷﻤﻊ  ﭼﻮﻥن  ﺭرﺧﺶ  ﺍاﺯز  ﺯزﺷﺘﻰ ﺭرﻓﺖ
 ﺭرﺍا  ﺁآﻣﻮﺯز  ﺷﻴﯿﺮ  ﻃﻔﻞ  ﻛﻮ  ﺍاﻯى ﺩدﺍاﻳﯾﻪﮫ
 ﺭرﺍا  ﭘﺪﻓﻮﺯز  ﻛﻨﺪ  ﺧﻮﺵش  ﻧﻌﻤﺖ  ﺑﻪﮫ ﺗﺎ
 ﺍاﻭو  ﺑﺮ  ﭘﺴﺘﺎﻥن  ﺁآﻥن  ﺭرﺍاﻩه  ﺑﺒﻨﺪﺩد ﮔﺮ
 ﺍاﻭو  ﺑﺮ  ﺑﺴﺘﺎﻥن  ﺻﺪ  ﺭرﺍاﻩه  ﮔﺸﺎﻳﯾﺪ ﺑﺮ
 ﺿﻌﻴﯿﻒ  ﺁآﻥن  ﺣﺠﺎﺏب  ﺷﺪ  ﭘﺴﺘﺎﻥن  ﺍاﻧﻜﻪﮫ ﺯز
   ﺭرﻋﻴﯿﻒ  ﻭو  ﺧﻮﺍاﻥن  ﻭو  ﻧﻌﻤﺖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺍاﺯز
 ﻓﻄﺎﻡم  ﻣﻮﻗﻮﻑف  ﻣﺎﺳﺖ  ﺣﻴﯿﺎﺕت ﭘﺲ
   ﺍاﻟﻜﻼﻡم  ﺗﻢ  ﻛﻦ  ﺟﻬﮭﺪ  ﺍاﻧﺪﻙك ﺍاﻧﺪﻙك
 ﻏﺬﺍا  ﺧﻮﻥن  ﺑﺪ  ﺁآﺩدﻣﻰ  ﺑﻮﺩد  ﺟﻨﻴﯿﻦ ﭼﻮﻥن
 ﻛﺬﺍا  ﻣﻮﻣﻦ  ﺑﺮﺩد  ﭘﺎﻛﻰ  ﻧﺠﺲ ﺍاﺯز
 ﺷﺪ  ﺷﻴﯿﺮ  ﻏﺬﺍاﻳﯾﺶ  ﺧﻮﻥن  ﻓﻄﺎﻡم ﺍاﺯز
 ﺷﺪ  ﮔﻴﯿﺮ  ﻟﻘﻤﻪﮫ  ﺷﻴﯿﺮ  ﻓﻄﺎﻡم ﻭوﺯز
 ﺷﻮﺩد  ﻟﻘﻤﺎﻧﻰ  ﻟﻘﻤﻪﮫ  ﻓﻄﺎﻡم  ﺯز ﻭو
 ﺷﻮﺩد  ﭘﻨﻬﮭﺎﻧﻰ  ﺍاﺷﻜﺎﺭر ﻃﺎﻟﺐ

If they (the noble) are thousands, there is no more than one:
it is not like the fancies of him that thinks of number.

Hence the spiritual and intelligible things, like the concrete things,
have throats, and the giver of food to the throat of the spiritual and
intelligible things is also God.
Therefore from the Moon to the Fish there is nothing in creation
that has not a throat in respect of its drawing sustenance.
The spirit’s throat is emptied of thought for the body,
then its apportioned sustenance becomes Majestic.
Know that the necessary condition is the transformation of the nature,
for the death of evil men is from evil nature.
When it has become natural to a human being to eat clay,
he grows pale and ill-complexioned and sickly and miserable;
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When his ugly nature has been transformed,
the ugliness departs from his face, and he shines like a candle.
Where is a nurse for the suckling babe?—
that with kindness she may sweeten the inner part of its mouth,
And, though she bar its way to her teat
may open up for it the way to a hundred gardens?
Because the teat has become to that feeble
a barrier from thousands of pleasures and dishes and loaves
Our life, then, depends on weaning. Endeavour little by little.
The discourse is complete.
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When man was an embryo his nourishment was blood:
in like fashion the true believer draws purity from filth.
Through being weaned from blood, his nourishment became milk;
and through being weaned from milk, he became a taker of food.
And through being weaned from food he becomes like Luqman;
he becomes a seeker of the hidden game.
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 ﺭرﺣﻢ  ﺩدﺭر  ﺑﮕﻔﺘﻰ  ﻛﺲ  ﺭرﺍا  ﺟﻨﻴﯿﻦ ﮔﺮ
   ﻣﻨﺘﻈﻢ  ﺑﺲ  ﻋﺎﻟﻤﻰ  ﺑﻴﯿﺮﻭوﻥن ﻫﮬﮪھﺴﺖ
 ﻃﻮﻝل  ﻭو  ﻋﺮﺽض  ﺑﺎ  ﺧﺮﻣﻰ  ﺯزﻣﻴﯿﻦ ﻳﯾﻚ
   ﺍاﻛﻮﻝل  ﭼﻨﺪﻳﯾﻦ  ﻭو  ﻧﻌﻤﺖ  ﺻﺪ  ﺍاﻭو ﺍاﻧﺪﺭر
 ﺩدﺷﺘﻬﮭﺎ  ﻭو  ﺑﺤﺮﻫﮬﮪھﺎ  ﻭو ﻛﻮﻫﮬﮪھﻬﮭﺎ
 ﻫﮬﮪھﺎ  ﻛﺸﺖ  ﻭو  ﻫﮬﮪھﺎ  ﺑﺎﻍغ  ﻫﮬﮪھﺎ ﺑﻮﺳﺘﺎﻥن
 ﺿﻴﯿﺎ  ﭘﺮ  ﻭو  ﺑﻠﻨﺪ  ﺑﺲ ﺁآﺳﻤﺎﻧﻰ
 ﺳﻬﮭﺎ  ﺻﺪ  ﻭو  ﻣﺎﻫﮬﮪھﺘﺎﺏب  ﻭو ﺁآﻓﺘﺎﺏب
 ﺩدﺑﻮﺭر  ﺍاﺯز  ﻭو  ﺷﻤﺎﻝل  ﺍاﺯز  ﻭو  ﺟﻨﻮﺏب ﺍاﺯز
 ﺳﻮﺭر  ﻭو  ﻋﺮﻭوﺳﻴﯿﻬﮭﺎ  ﺩدﺍاﺭرﺩد ﺑﺎﻏﻬﮭﺎ
 ﺁآﻥن  ﻋﺠﺎﻳﯾﺒﻬﮭﺎﻯى  ﻧﺎﻳﯾﺪ  ﺻﻔﺖ ﺩدﺭر
   ﺍاﻣﺘﺤﺎﻥن  ﺩدﺭر  ﺍاﻯى  ﭼﻪﮫ  ﻇﻠﻤﺖ  ﺍاﻳﯾﻦ  ﺩدﺭر ﺗﻮ
 ﺗﻨﮕﻨﺎ  ﻣﻴﯿﺦ  ﭼﺎﺭر  ﺩدﺭر  ﺧﻮﺭرﻯى ﺧﻮﻥن
 ﻋﻨﺎ  ﻭو  ﺍاﻧﺠﺎﺱس  ﻭو  ﺟﻨﺲ  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺑﺪﻯى  ﻣﻨﻜﺮ  ﺧﻮﺩد  ﺣﺎﻝل  ﺣﻜﻢ  ﺑﻪﮫ ﺍاﻭو
   ﺷﺪﻯى  ﻛﺎﻓﺮ  ﻭو  ﻣﻌﺮﺽض  ﺭرﺳﺎﻟﺖ ﺯزﻳﯾﻦ
 ﻏﺮﻭوﺭر  ﻭو  ﺍاﺳﺖ  ﻓﺮﻳﯾﺐ  ﻭو  ﺍاﺳﺖ  ﻣﺤﺎﻝل ﻛﺎﻳﯾﻦ
 ﻛﻮﺭر  ﻭوﻫﮬﮪھﻢ  ﻧﺪﺍاﺭرﺩد  ﺗﺼﻮﻳﯾﺮﻯى  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﻭو  ﺍاﺩدﺭرﺍاﻙك  ﻧﺪﻳﯾﺪ  ﭼﻮﻥن  ﭼﻴﯿﺰﻯى ﺟﻨﺲ
 ﺍاﻭو  ﻣﻨﻜﺮﻧﺎﻙك  ﺍاﺩدﺭرﺍاﻙك ﻧﺸﻨﻮﺩد
 ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﻋﺎﻡم  ﺧﻠﻖ  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﮔﻮﻳﯾﻨﺪﺷﺎﻥن  ﻣﻰ  ﺍاﺑﺪﺍاﻝل  ﺟﻬﮭﺎﻥن  ﺁآﻥن ﺯز
 ﺗﻨﮓ  ﻭو  ﺗﺎﺭرﻳﯾﻚ  ﺑﺲ  ﺍاﺳﺖ  ﭼﺎﻫﮬﮪھﻰ  ﺟﻬﮭﺎﻥن ﻛﺎﻳﯾﻦ
   ﺭرﻧﮓ  ﻭو  ﺑﻮ  ﺑﻰ  ﻋﺎﻟﻤﻰ  ﺑﻴﯿﺮﻭوﻥن ﻫﮬﮪھﺴﺖ
 ﻧﺮﻓﺖ  ﺍاﻳﯾﺸﺎﻥن  ﺯز  ﻛﺴﻰ  ﮔﻮﺵش  ﺩدﺭر ﻫﮬﮪھﻴﯿﭻ
   ﺯزﻓﺖ  ﻭو  ﮊژﺭرﻑف  ﺣﺠﺎﺏب  ﺁآﻣﺪ  ﻃﻤﻊ ﻛﺎﻳﯾﻦ
 ﺍاﺳﺘﻤﺎﻉع  ﺍاﺯز  ﻃﻤﻊ  ﺑﻨﺪﺩد  ﺭرﺍا ﮔﻮﺵش
   ﺍاﻃﻼﻉع  ﺍاﺯز  ﻏﺮﺽض  ﺑﻨﺪﺩد  ﺭرﺍا ﭼﺸﻢ
 ﺧﻮﻥن  ﻃﻤﻊ  ﺭرﺍا  ﺟﻨﻴﯿﻦ  ﺁآﻥن  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺩدﻭوﻥن  ﺍاﻭوﻃﺎﻥن  ﺩدﺭر  ﺍاﻭوﺳﺖ  ﻏﺬﺍاﻯى ﻛﺎﻥن
 ﻛﺮﺩد  ﻣﺤﺠﻮﺏب  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺣﺪﻳﯾﺚ ﺍاﺯز
 ﺧﻮﺭرﺩد  ﭼﺎﺷﺖ  ﻧﺪﺍاﻧﺪ  ﻣﻰ  ﺍاﻭو  ﺧﻮﻥن ﻏﻴﯿﺮ

If any one were to say to the embryo in the womb,
“Outside is a world exceedingly well-ordered,
A pleasant earth, broad and long,
wherein are a hundred delights and so many things to eat,
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Mountains and seas and plains,
fragrant orchards, gardens and sown fields,
A sky very lofty and full of light,
sun and moonbeams and a hundred stars.
From the south-wind and from the north-wind and from the west-wind
the gardens have wedding-feasts and banquets.
Its marvels come not into description:
why are you in tribulation in this darkness?
Why do you drink blood on the gibbet of this narrow place
in the midst of confinement and filth and pain?”
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It, in virtue of its present state, would be incredulous,
and would turn away from this message and would disbelieve it,
Saying, “This is absurd and is a deceit and delusion,”
because the judgement of the blind has no imagination.
Inasmuch as its perception has not seen anything of the kind,
its incredulous perception would not listen;
Just as in this world
the Abdal speak of that world to the common folk,
Saying, “This world is an exceeding dark and narrow pit;
outside is a world without scent or colour”:
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Naught entered into the ear of a single one of them,
for this desire is a barrier huge and stout.
Desire closes the ear from hearing;
self-interest closes the eye from beholding,
Even as, in the case of the embryo,
desire for the blood which is its nourishment in the low abodes
Debarred it from the news of this world:
it knows no breakfast but blood

5

 ﻧﺎﺻﺢ  ﻧﺼﻴﯿﺤﺖ  ﺗﺮﻙك  ﻭو  ﺣﺮﺹص  ﺍاﺯز  ﺑﭽﻪﮫ  ﭘﻴﯿﻞ  ﺧﻮﺭرﻧﺪﮔﺎﻥن  ﻯى ﻗﺼﻪﮫ
Story of those who ate the young elephant from greed and because they neglected
the advice of the sincere counsellor
 ﻫﮬﮪھﻨﺪﻭوﺳﺘﺎﻥن  ﺩدﺭر  ﻛﻪﮫ  ﺗﻮ  ﺷﻨﻴﯿﺪﻯى ﺁآﻥن
   ﺩدﻭوﺳﺘﺎﻥن  ﮔﺮﻭوﻫﮬﮪھﻰ  ﺩدﺍاﻧﺎﻳﯾﻰ ﺩدﻳﯾﺪ
 ﻋﻮﺭر  ﻭو  ﺑﺮﮒگ  ﺑﻰ  ﺷﺪﻩه  ﻣﺎﻧﺪﻩه ﮔﺮﺳﻨﻪﮫ
 ﺩدﻭوﺭر  ﺭرﺍاﻩه  ﺍاﺯز  ﺳﻔﺮ  ﺍاﺯز  ﺭرﺳﻴﯿﺪﻧﺪ ﻣﻰ
 ﺑﮕﻔﺖ  ﻭو  ﺟﻮﺷﻴﯿﺪ  ﺩدﺍاﻧﺎﻳﯾﻴﯿﺶ ﻣﻬﮭﺮ
  
 ﺷﻜﻔﺖ  ﮔﻠﺒﻦ  ﭼﻮﻥن  ﻭو  ﺳﻼﻣﻴﯿﺸﺎﻥن ﺧﻮﺵش
 ﺧﻼ  ﺯز  ﻭو  ﺗﺠﻮﻉع  ﻛﺰ  ﺩدﺍاﻧﻢ ﮔﻔﺖ
 ﻛﺮﺑﻼ  ﺯزﻳﯾﻦ  ﺭرﻧﺠﺘﺎﻥن  ﺁآﻣﺪ ﺟﻤﻊ
ﱠ
 ﺟﻠﻴﯿﻞ  ﻗﻮﻡم  ﺍاﻯى  ﺍاﷲ  ﺍاﷲ ﻟﻴﯿﻚ
   ﭘﻴﯿﻞ  ﻓﺮﺯزﻧﺪ  ﺧﻮﺭرﺩدﺗﺎﻥن  ﻧﺒﺎﺷﺪ ﺗﺎ
 ﺭرﻭوﻳﯾﺪ  ﻣﻰ  ﺍاﻛﻨﻮﻥن  ﻛﻪﮫ  ﺳﻮ  ﺍاﻳﯾﻦ  ﻫﮬﮪھﺴﺖ ﭘﻴﯿﻞ
 ﺑﺸﻨﻮﻳﯾﺪ  ﻭو  ﻣﺸﻜﻨﻴﯿﺪ  ﺯزﺍاﺩدﻩه ﭘﻴﯿﻞ
 ﺭرﺍاﻫﮬﮪھﺘﺎﻥن  ﺍاﻧﺪﺭر  ﺑﭽﮕﺎﻧﻨﺪ ﭘﻴﯿﻞ
   ﺧﻮﺍاﻫﮬﮪھﺘﺎﻥن  ﺩدﻝل  ﺑﺲ  ﻫﮬﮪھﺴﺖ  ﺍاﻳﯾﺸﺎﻥن ﺻﻴﯿﺪ
 ﺳﻤﻴﯿﻦ  ﺑﺲ  ﻭو  ﻟﻄﻴﯿﻒ  ﻭو  ﺿﻌﻴﯿﻔﻨﺪ ﺑﺲ
   ﻛﻤﻴﯿﻦ  ﺩدﺭر  ﻃﺎﻟﺐ  ﻫﮬﮪھﺴﺖ  ﻣﺎﺩدﺭر ﻟﻴﯿﻚ
 ﺭرﺍاﻩه  ﻓﺮﺳﻨﮓ  ﺻﺪ  ﻓﺮﺯزﻧﺪ  ﭘﻰ ﺍاﺯز
   ﺁآﻩه  ﺁآﻩه  ﻭو  ﺣﻨﻴﯿﻦ  ﺩدﺭر  ﺑﮕﺮﺩدﺩد ﺍاﻭو
 ﺍاﻭو  ﺧﺮﻃﻮﻡم  ﺍاﺯز  ﺁآﻳﯾﺪ  ﺩدﻭوﺩد  ﻭو ﺁآﺗﺶ
 ﺍاﻭو  ﻣﺮﺣﻮﻡم  ﻛﻮﺩدﻙك  ﺁآﻥن  ﺯز ﺍاﻟﺤﺬﺭر
 ﭘﺴﺮ  ﺍاﻯى  ﺣﻘﻨﺪ  ﺍاﻃﻔﺎﻝل ﺍاﻭوﻟﻴﯿﺎ
 ﺧﺒﺮ  ﺑﺎ  ﺍاﻳﯾﺸﺎﻥن  ﻏﻴﯿﺒﺖ  ﻭو  ﺣﻀﻮﺭر ﺩدﺭر
 ﻧﻘﺼﺎﻧﺸﺎﻥن  ﺍاﺯز  ﻣﻨﺪﻳﯾﺶ ﻏﺎﻳﯾﺒﻰ
   ﺟﺎﻧﺸﺎﻥن  ﺑﺮﺍاﻯى  ﺍاﺯز  ﻛﻴﯿﻦ  ﻛﺸﺪ ﻛﺎﻭو
 ﺍاﻭوﻟﻴﯿﺎ  ﺍاﻳﯾﻦ  ﻣﻨﻨﺪ  ﺍاﻃﻔﺎﻝل ﮔﻔﺖ
 ﻛﻴﯿﺎ  ﻭو  ﻛﺎﺭر  ﺍاﺯز  ﻓﺮﺩد  ﻏﺮﻳﯾﺒﻰ ﺩدﺭر
 ﻳﯾﺘﻴﯿﻢ  ﻭو  ﺧﻮﺍاﺭر  ﺍاﻣﺘﺤﺎﻥن  ﺑﺮﺍاﻯى ﺍاﺯز
   ﻧﺪﻳﯾﻢ  ﻭو  ﻳﯾﺎﺭر  ﻣﻨﻢ  ﺳﺮ  ﺍاﻧﺪﺭر ﻟﻴﯿﻚ
 ﻣﻦ  ﻋﺼﻤﺘﻬﮭﺎﻯى  ﺟﻤﻠﻪﮫ  ﺩدﺍاﺭر ﭘﺸﺖ
   ﻣﻦ  ﺍاﺟﺰﺍاﻯى  ﺧﻮﺩد  ﻫﮬﮪھﺴﺘﻨﺪ ﮔﻮﻳﯾﻴﯿﺎ
 ﻣﻨﻨﺪ  ﭘﻮﺷﺎﻥن  ﺩدﻟﻖ  ﺍاﻳﯾﻦ  ﻫﮬﮪھﺎﻥن  ﻭو ﻫﮬﮪھﺎﻥن
 ﺗﻨﻨﺪ  ﻳﯾﻚ  ﻭو  ﻫﮬﮪھﺰﺍاﺭر  ﺍاﻧﺪﺭر  ﻫﮬﮪھﺰﺍاﺭر ﺻﺪ

Have you heard that in India
a sage spied a party of friends?
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Left hungry, lacking provisions, and naked,
they were coming from travel on a far road.
His wisdom’s love was stirred, and he gave them a fair greeting
and blossomed like a rose-bush.
“I know,” he said, “that anguish has gathered upon you
from this Karbala in consequence of hunger and emptiness;
But, for God’s sake, for God’s sake, O illustrious company
let not your food be the young of the elephant!
The elephant is in this direction that you are now going;
do not tear in pieces the elephant’s offspring, but listen.
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The young elephants are on your road:
to hunt them down is what your hearts desire exceedingly.
They are very weak and tender and very fat,
but their mother is searching lying in wait.
She will roam a hundred leagues’ distance in quest of her children,
moaning and making lament.
Fire and smoke issue from her trunk:
beware of those pitied children of hers !”
O son, the saints are God’s children:
in absence and presence well aware.
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Do not deem absence to be the result of imperfection on their part,
for He takes vengeance for the sake of their spirits.
He said, “These saints are My children in exile,
sundered from dominion and glory;
Despised and orphaned for the sake of probation,
but secretly I am their friend and intimate.
All of them are supported by My protections:
you may say they are in truth parts of Me.
Take heed! Take heed! These are My dervishes;
they are a hundred thousand thousand and they are one body.”
6

 ﻫﮬﮪھﻨﺮ  ﭼﻮﺑﻰ  ﻳﯾﻚ  ﺑﻪﮫ  ﻛﺮﺩدﻯى  ﻛﻰ  ﻧﻪﮫ ﻭوﺭر
 ﺯزﺑﺮ  ﻭو  ﺯزﻳﯾﺮ  ﺭرﺍا  ﻓﺮﻋﻮﻥن ﻣﻮﺳﻴﯿﻰ
 ﺑﺪ  ﻧﻔﺮﻳﯾﻦ  ﻳﯾﻚ  ﺑﻪﮫ  ﻛﺮﺩدﻯى  ﻛﻰ  ﻧﻪﮫ ﻭوﺭر
 ﺧﻮﺩد  ﻏﺮﻗﺎﺏب  ﺭرﺍا  ﻏﺮﺏب  ﻭو  ﺷﺮﻕق ﻧﻮﺡح
 ﺭرﺍاﺩد  ﻟﻮﻁط  ﺩدﻋﺎﻯى  ﻳﯾﻚ  ﻧﻜﻨﺪﻯى ﺑﺮ
 ﻣﺮﺍاﺩد  ﺑﻰ  ﺭرﺍا  ﺷﻬﮭﺮﺳﺘﺎﻧﺸﺎﻥن ﺟﻤﻠﻪﮫ
 ﻓﺮﺩدﻭوﺳﺸﺎﻥن  ﭼﻮﻥن  ﺷﻬﮭﺮﺳﺘﺎﻥن ﮔﺸﺖ
   ﻧﺸﺎﻥن  ﺑﻴﯿﻦ  ﺭرﻭو  ﺳﻴﯿﻪﮫ  ﺁآﺏب  ﻯى ﺩدﺟﻠﻪﮫ
 ﺧﺒﺮ  ﺍاﻳﯾﻦ  ﻭو  ﻧﺸﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺷﺎﻡم ﺳﻮﻯى
 ﮔﺬﺭر  ﺩدﺭر  ﺑﺒﻴﯿﻨﻰ  ﻗﺪﺳﺶ  ﺭرﻩه ﺩدﺭر
 ﭘﺮﺳﺖ  ﺣﻖ  ﺍاﻧﺒﻴﯿﺎﻯى  ﺯز  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﺳﺖ  ﺑﺪﻩه  ﺳﻴﯿﺎﺳﺘﻬﮭﺎ  ﻗﺮﻧﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﺧﻮﺩد
 ﺷﻮﺩد  ﺍاﻓﺰﻭوﻥن  ﺑﻴﯿﺎﻥن  ﻭوﻳﯾﻦ  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﺷﻮﺩد  ﺧﻮﻥن  ﻫﮬﮪھﺎ  ﻛﻪﮫ  ﻛﻪﮫ  ﺑﻮﺩد  ﭼﻪﮫ  ﺟﮕﺮ ﺧﻮﺩد
 ﺑﻔﺴﺮﺩد  ﺁآﻥن  ﺑﺎﺯز  ﻭو  ﻫﮬﮪھﺎ  ﻛﻪﮫ  ﺷﻮﺩد ﺧﻮﻥن
 ﺭرﺩد  ﻭو  ﻛﻮﺭرﻯى  ﺷﺪﻥن  ﺧﻮﻥن  ﻧﺒﻴﯿﻨﻰ ﺗﻮ
 ﭼﺸﻢ  ﺗﻴﯿﺰ  ﺑﻴﯿﻦ  ﺩدﻭوﺭر  ﻛﻮﺭرﻯى ﻃﺮﻓﻪﮫ
   ﭘﺸﻢ  ﻏﻴﯿﺮ  ﻧﺒﻴﯿﻨﺪ  ﺍاﺷﺘﺮ  ﺍاﺯز ﻟﻴﯿﻚ
 ﺍاﻧﺲ  ﺣﺮﺹص  ﻯى  ﺻﺮﻓﻪﮫ  ﺯز  ﺑﻴﯿﻨﺪ  ﻣﻮ  ﺑﻪﮫ ﻣﻮ
   ﺧﺮﺱس  ﻫﮬﮪھﻤﭽﻮ  ﺩدﺍاﺭرﺩد  ﻣﻘﺼﻮﺩد  ﺑﻰ ﺭرﻗﺺ
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Else, how should a Moses have overthrown Pharaoh
by means of one goodly rod?
Else, how should Noah have submerged East and West in his Flood
by means of one evil curse?
One prayer of the generous Lot
would not have razed their entire city in despair.
Their city, resembling Paradise, became a lake of black water:
go, behold the sign!
This sign and this information lie in the direction of Syria:
you will see it as you pass on the way to Jerusalem.
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Hundreds of thousands of prophets who worshipped God
truly there have been chastisements in every generation
If I should tell on and if this narration should increase,
not only hearts but the mountains would bleed.
The mountains bleed and again become solid;
you do not see them bleed: you are blind and reprobate.
A marvellous blind man, far-sighted and keen-eyed,
but sees nothing of the camel except the hair!
Man, from the frugality of greed, inspects hair by hair:
like a bear, he keeps dancing to no purpose.

 ﺑﺸﻜﻨﻰ  ﺭرﺍا  ﺧﻮﺩد  ﻛﻪﮫ  ﻛﻦ  ﺟﺎ  ﺁآﻥن ﺭرﻗﺺ
   ﻛﻨﻰ  ﺑﺮ  ﺷﻬﮭﻮﺕت  ﺭرﻳﯾﺶ  ﺍاﺯز  ﺭرﺍا ﭘﻨﺒﻪﮫ
 ﻛﻨﻨﺪ  ﻣﻴﯿﺪﺍاﻥن  ﺳﺮ  ﺑﺮ  ﺟﻮﻻﻥن  ﻭو ﺭرﻗﺺ
 ﻛﻨﻨﺪ  ﻣﺮﺩدﺍاﻥن  ﺧﻮﺩد  ﺧﻮﻥن  ﺍاﻧﺪﺭر ﺭرﻗﺺ
 ﺯزﻧﻨﺪ  ﺩدﺳﺘﻰ  ﺧﻮﺩد  ﺩدﺳﺖ  ﺍاﺯز  ﺭرﻫﮬﮪھﻨﺪ ﭼﻮﻥن
 ﻛﻨﻨﺪ  ﺭرﻗﺼﻰ  ﺧﻮﺩد  ﻧﻘﺺ  ﺍاﺯز  ﺟﻬﮭﻨﺪ ﭼﻮﻥن
 ﺯزﻧﻨﺪ  ﻣﻰ  ﺩدﻑف  ﺩدﺭرﻭوﻥن  ﺍاﺯز ﻣﻄﺮﺑﺎﻧﺸﺎﻥن
 ﺯزﻧﻨﺪ  ﻣﻰ  ﻛﻒ  ﺷﻮﺭرﺷﺎﻥن  ﺩدﺭر ﺑﺤﺮﻫﮬﮪھﺎ
 ﮔﻮﺷﺸﺎﻥن  ﺑﻬﮭﺮ  ﻟﻴﯿﻚ  ﻧﺒﻴﯿﻨﻰ ﺗﻮ
   ﺯزﻧﺎﻥن  ﻛﻒ  ﻫﮬﮪھﻢ  ﺷﺎﺧﻬﮭﺎ  ﺑﺮ ﺑﺮﮔﻬﮭﺎ
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 ﺯزﺩدﻥن  ﻛﻒ  ﺭرﺍا  ﺑﺮﮔﻬﮭﺎ  ﻧﺒﻴﯿﻨﻰ ﺗﻮ
  
 ﺑﺪﻥن  ﮔﻮﺵش  ﺍاﻳﯾﻦ  ﻧﻪﮫ  ﺑﺎﻳﯾﺪ  ﺩدﻝل ﮔﻮﺵش
 ﺩدﺭرﻭوﻍغ  ﻭو  ﻫﮬﮪھﺰﻝل  ﺍاﺯز  ﺑﻨﺪ  ﺑﺮ  ﺳﺮ ﮔﻮﺵش
   ﻓﺮﻭوﻍغ  ﺑﺎ  ﺟﺎﻥن  ﺷﻬﮭﺮ  ﺑﺒﻴﯿﻨﻰ ﺗﺎ
 ﺳﺨﻦ  ﺩدﺭر  ﻣﺤﻤﺪ  ﮔﻮﺵش  ﻛﺸﺪ ﺳﺮ
ُ
   ﺃأﺫذﻥن  ﻫﮬﮪھ َﻮ  ﺣﻖ  ﻧﺒﻰ  ﺩدﺭر  ﺑﮕﻮﻳﯾﺪ ﻛﺶ
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Dance where you break yourself
and tear away the cotton from the sore of lust.
Men dance and wheel on the battle-field:
they dance in their own blood.
When they are freed from the hand of self, they clap a hand;
when they escape from their own imperfection, they make a dance.
From within them musicians strike the tambourine;
at their ecstasy the seas burst into foam.
You see it not, but for their ears
the leaves too on the boughs are clapping hands.
You do not see the clapping of the leaves:
one must have the spiritual ear, not this ear of the body.
Close the ear of the head to jesting and lying,
that you may see the resplendent city of the soul.
The ear of Mohammed draws out the hidden meaning in the words,
for God says of him in the Qur’an, “He is an ear.”

7

This Prophet is entirely ear and eye; we are refreshed by him:
he is the breast and we the boy

 ﻧﺒﻰ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﭼﺸﻢ  ﻭو  ﺍاﺳﺖ  ﮔﻮﺵش  ﺳﺮ ﺳﺮﺑﻪﮫ
   ﺻﺒﻰ  ﻣﺎ  ﺍاﻭو  ﺍاﺳﺖ  ﻣﺮﺿﻊ  ﻣﺎ  ﺯزﻭو ﺗﺎﺯزﻩه
 ﺭرﺍاﻥن  ﺑﺎﺯز  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺳﺨﻦ ﺍاﻳﯾﻦ
   ﺭرﺍاﻥن  ﺁآﻏﺎﺯز  ﺑﺮ  ﻭو  ﭘﻴﯿﻞ  ﺍاﻫﮬﮪھﻞ ﺳﻮﻯى

This discourse has no end. Go back to those who had to do
with the elephant, and start at the beginning.

   ﺑﭽﮕﺎﻥن  ﭘﻴﯿﻞ  ﻣﺘﻌﺮﺿﺎﻥن  ﻯى  ﻗﺼﻪﮫ  ﻯى ﺑﻘﻴﯿﻪﮫ
The remainder of the Story of those who molested the young elephants
 ﻛﻨﺪ  ﻣﻰ  ﺑﻮﻳﯾﻰ  ﭘﻴﯿﻞ  ﺭرﺍا  ﺩدﻫﮬﮪھﺎﻥن ﻫﮬﮪھﺮ
 ﺗﻨﺪ  ﻣﻰ  ﺑﺮ  ﺑﺸﺮ  ﻫﮬﮪھﺮ  ﻯى  ﻣﻌﺪﻩه ﮔﺮﺩد
 ﺧﻮﻳﯾﺶ  ﭘﻮﺭر  ﻛﺒﺎﺏب  ﻳﯾﺎﺑﺪ  ﻛﺠﺎ ﺗﺎ
   ﺧﻮﻳﯾﺶ  ﺯزﻭوﺭر  ﻭو  ﺍاﻧﺘﻘﺎﻡم  ﻧﻤﺎﻳﯾﺪ ﺗﺎ
 ﺧﻮﺭرﻯى  ﺣﻖ  ﺑﻨﺪﮔﺎﻥن ﮔﻮﺷﺘﻬﮭﺎﻯى
   ﺑﺮﻯى  ﻛﻴﯿﻔﺮ  ﻛﻨﻰ  ﺍاﻳﯾﺸﺎﻥن ﻏﻴﯿﺒﺖ
 ﺍاﺳﺖ  ﺧﺎﻟﻖ  ﺩدﻫﮬﮪھﺎﻧﺘﺎﻥن  ﺑﻮﻳﯾﺎﻯى  ﻛﻪﮫ ﻫﮬﮪھﺎﻥن
  
 ﺍاﺳﺖ  ﺻﺎﺩدﻕق  ﻛﺎﻭو  ﺁآﻥن  ﻏﻴﯿﺮ  ﺟﺎﻥن  ﺑﺮﺩد ﻛﻰ
 ﮔﻴﯿﺮ  ﺑﻮﻯى  ﻛﺶ  ﺍاﻓﺴﻮﺳﻴﯿﻰ  ﺁآﻥن  ﺍاﻥن ﻭو
 ﻧﻜﻴﯿﺮ  ﻳﯾﺎ  ﻣﻨﻜﺮ  ﮔﻮﺭر  ﺍاﻧﺪﺭر ﺑﺎﺷﺪ
 ﻣﻬﮭﺎﻥن  ﺁآﻥن  ﺯز  ﺍاﻣﻜﺎﻥن  ﺩدﺯزﺩدﻳﯾﺪﻥن  ﺩدﻫﮬﮪھﺎﻥن ﻧﻰ
   ﺩدﻫﮬﮪھﺎﻥن  ﺩدﺍاﺭرﻭو  ﺍاﺯز  ﻛﺮﺩدﻥن  ﺧﻮﺵش  ﺩدﻫﮬﮪھﺎﻥن ﻧﻪﮫ
 ﺭرﺍا  ﭘﻮﺵش  ﺭرﻭو  ﻣﺮ  ﻧﻴﯿﺴﺖ  ﺭرﻭوﻏﻦ  ﻭو ﺁآﺏب
 ﺭرﺍا  ﻫﮬﮪھﻮﺵش  ﻭو  ﻋﻘﻞ  ﻧﻴﯿﺴﺖ  ﺣﻴﯿﻠﺖ ﺭرﺍاﻩه
 ﮔﺮﺯزﺷﺎﻥن  ﺯزﺧﻤﻬﮭﺎﻯى  ﻛﻮﺑﺪ ﭼﻨﺪ
   ﻣﺮﺯزﺷﺎﻥن  ﻭو  ﮊژﺍاﮊژﺧﺎ  ﻫﮬﮪھﺮ  ﺳﺮ ﺑﺮ
 ﺍاﺛﺮ  ﺑﻨﮕﺮ  ﺭرﺍا  ﻋﺰﺭرﺍاﻳﯾﻴﯿﻞ ﮔﺮﺯز
 ﺻﻮﺭر  ﺩدﺭر  ﺁآﻫﮬﮪھﻦ  ﻭو  ﭼﻮﺏب  ﻧﺒﻴﯿﻨﻰ ﮔﺮ
 ﮔﻬﮭﻰ  ﮔﻪﮫ  ﻧﻤﺎﻳﯾﺪ  ﻣﻰ  ﺻﻮﺭرﺕت  ﺑﻪﮫ ﻫﮬﮪھﻢ
   ﺁآﮔﻬﮭﻰ  ﺑﺎﺷﺪ  ﺭرﻧﺠﻮﺭر  ﻫﮬﮪھﻤﺎﻥن  ﺁآﻥن ﺯز
 ﻣﻦ  ﻳﯾﺎﺭرﺍاﻥن  ﺍاﻯى  ﺭرﻧﺠﻮﺭر  ﺁآﻥن ﮔﻮﻳﯾﺪ
   ﻣﻦ  ﺳﺎﺭرﺍاﻥن  ﺑﺮ  ﺷﻤﺸﻴﯿﺮ  ﺍاﻳﯾﻦ ﭼﻴﯿﺴﺖ
 ﺧﻴﯿﺎﻝل  ﺍاﻳﯾﻦ  ﺑﺎﺷﺪ  ﺑﻴﯿﻨﻴﯿﻢ  ﻧﻤﻰ ﻣﺎ
  
 ﺍاﺭرﺗﺤﺎﻝل  ﻫﮬﮪھﺴﺖ  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺧﻴﯿﺎﻝل ﭼﻪﮫ
 ﻧﮕﻮﻥن  ﭼﺮﺥخ  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺧﻴﯿﺎﻝل ﭼﻪﮫ
   ﻛﻨﻮﻥن  ﺷﺪ  ﺧﻴﯿﺎﻟﻰ  ﺍاﻳﯾﻦ  ﻧﻬﮭﻴﯿﺐ ﺍاﺯز
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The elephant takes a sniff at every mouth
and keeps poking round the belly of every man,
To see where she will find the roasted flesh of her young,
so that she may manifest her vengeance and strength.”
You eat the flesh of God’s servants:
you backbite them, you will suffer retribution.
Beware, for he that smells your mouths is the Creator:
how shall any one save his life except him that is true?
Woe to the scoffer whose smell shall be tested in the grave
by Munkar or Nakir!
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There is no possibility of withdrawing the mouth from those mighty ones,
or of sweetening the mouth with medicinal ointments.
There is no water and oil to cover the face,
there is no way of evasion to intelligence and sagacity.
How many a time will the blows of their maces
beat upon the head and rump of every vain gabbler!
Look at the effect of the mace of ‘Azra’il,
if you do not see the wood and iron in forms.
Sometimes too they appear in form:
the patient is aware thereof.
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The patient says, O my friends,
what is this sword over my head? “
“We do not see it; this must be imagined.”
What fancy is this? For it is departure.
What fancy is this, from terror of which
this inverted sphere has now become a phantom?
8

 ﺷﺪ  ﻣﺤﺴﻮﺱس  ﺗﻴﯿﻐﻬﮭﺎ  ﻭو ﮔﺮﺯزﻫﮬﮪھﺎ
 ﺷﺪ  ﻣﻨﻜﻮﺱس  ﺳﺮﺵش  ﻭو  ﺑﻴﯿﻤﺎﺭر ﭘﻴﯿﺶ
 ﺍاﻭوﺳﺖ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺁآﻥن  ﻛﻪﮫ  ﺑﻴﯿﻨﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
  
 ﺩدﻭوﺳﺖ  ﭼﺸﻢ  ﻭو  ﺁآﻥن  ﺯز  ﺑﺴﺘﻪﮫ  ﺩدﺷﻤﻦ ﭼﺸﻢ
 ﺷﺪ  ﺗﻴﯿﺰ  ﭼﺸﻤﺶ  ﻭو  ﺭرﻓﺖ  ﺩدﻧﻴﯿﺎ ﺣﺮﺹص
 ﺷﺪ  ﺭرﻳﯾﺰ  ﺧﻮﻥن  ﮔﻪﮫ  ﺭرﻭوﺷﻦ  ﺍاﻭو ﭼﺸﻢ
 ﺍاﻭو  ﭼﺸﻢ  ﺁآﻥن  ﺷﺪ  ﻫﮬﮪھﻨﮕﺎﻡم  ﺑﻰ ﻣﺮﻍغ
 ﺍاﻭو  ﺧﺸﻢ  ﻭو  ﺍاﻭو  ﻛﺒﺮ  ﻯى  ﻧﺘﻴﯿﺠﻪﮫ ﺍاﺯز
 ﺭرﺍا  ﻣﺮﻍغ  ﺁآﻳﯾﺪ  ﻭوﺍاﺟﺐ  ﺑﺮﻳﯾﺪﻥن ﺳﺮ
 ﺩدﺭرﺍا  ﺟﻨﺒﺎﻧﺪ  ﻭوﻗﺖ  ﻏﻴﯿﺮ  ﺑﻪﮫ ﻛﺎﻭو
 ﺭرﺍا  ﺟﺎﻧﺖ  ﺟﺰﻭو  ﺍاﺳﺖ  ﻧﺰﻋﻰ  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
 ﺭرﺍا  ﺍاﻳﯾﻤﺎﻧﺖ  ﺟﺎﻥن  ﻧﺰﻉع  ﺍاﻧﺪﺭر ﺑﻨﮕﺮ
 ﺍاﺳﺖ  ﺯزﺭر  ﻫﮬﮪھﻤﻴﯿﺎﻥن  ﻣﺎﻧﻨﺪ  ﺗﻮ ﻋﻤﺮ
   ﺍاﺳﺖ  ﺍاﺷﻤﺮ  ﺩدﻳﯾﻨﺎﺭر  ﻣﺎﻧﻨﺪ  ﺷﺐ  ﻭو ﺭرﻭوﺯز
 ﻭوﻗﻮﻑف  ﺑﻰ  ﺯزﺭر  ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﺷﻤﺎﺭرﺩد ﻣﻰ
   ﺧﺴﻮﻑف  ﺁآﻳﯾﺪ  ﻭو  ﮔﺮﺩدﺩد  ﺧﺎﻟﻰ  ﻛﻪﮫ ﺗﺎ
 ﺟﺎﻯى  ﺑﻪﮫ  ﻧﻨﻬﮭﻰ  ﻭو  ﺑﺴﺘﺎﻧﻰ  ﻛﻪﮫ  ﺯز ﮔﺮ
   ﭘﺎﻯى  ﺯز  ﺩدﺍاﺩدﻥن  ﺁآﻥن  ﺯز  ﻛﻮﻩه  ﺁآﻳﯾﺪ ﺍاﻧﺪﺭر
 ﻋﻮﺽض  ﺭرﺍا  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺟﺎﻯى  ﺑﺮ  ﺑﻨﻪﮫ ﭘﺲ
ْ   َﻭو  ﺍاﺳ ُﺠ ْﺪ 
   ﻏﺮﺽض  ﻳﯾﺎﺑﻰ  ﺍاﻗ َﺘ ِﺮ ْﺏب 
ْ   َﻭو  ﺯز ﺗﺎ
 ﻣﻜﻮﺵش  ﭼﻨﺪﻳﯾﻦ  ﻛﺎﺭرﻫﮬﮪھﺎ  ﺗﻤﺎﻣﻰ ﺩدﺭر
  
 ﻣﻜﻮﺵش  ﺩدﻳﯾﻦ  ﺩدﺭر  ﺑﻮﺩد  ﻛﻪﮫ  ﻛﺎﺭرﻯى  ﺑﻪﮫ ﺟﺰ
 ﻧﺎﺗﻤﺎﻡم  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺭرﻓﺖ  ﺗﻮ ﻋﺎﻗﺒﺖ
   ﺧﺎﻡم  ﺗﻮ  ﻧﺎﻥن  ﻭو  ﺍاﺑﺘﺮ ﻛﺎﺭرﻫﮬﮪھﺎﻳﯾﺖ
 ﻟﺤﺪ  ﻭو  ﮔﻮﺭر  ﻛﺮﺩدﻥن  ﻋﻤﺎﺭرﺕت  ﺁآﻥن ﻭو
 ﻟﺒﺪ  ﻧﻪﮫ  ﻭو  ﭼﻮﺏب  ﺑﻪﮫ  ﻭو  ﺍاﺳﺖ  ﺳﻨﮓ  ﺑﻪﮫ ﻧﻪﮫ
 ﻛﻨﻰ  ﮔﻮﺭرﻯى  ﺻﻔﺎ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد ﺑﻠﻜﻪﮫ
   ﻣﻨﻰ  ﺩدﻓﻦ  ﻛﻨﻰ  ﺍاﻭو  ﻣﻨﻰ ﺩدﺭر
 ﻏﻤﺶ  ﻣﺪﻓﻮﻥن  ﻭو  ﮔﺮﺩدﻯى  ﺍاﻭو ﺧﺎﻙك
 ﺩدﻣﺶ  ﺍاﺯز  ﻣﺪﺩدﻫﮬﮪھﺎ  ﻳﯾﺎﺑﺪ  ﺩدﻣﺖ ﺗﺎ
 ﻛﻨﮕﺮﻩه  ﻭو  ﻫﮬﮪھﺎ  ﻗﺒﻪﮫ  ﻭو ﮔﻮﺭرﺧﺎﻧﻪﮫ
   ﺳﺮﻩه  ﺁآﻥن  ﻣﻌﻨﻰ  ﺍاﺻﺤﺎﺏب  ﺍاﺯز ﻧﺒﻮﺩد
 ﺭرﺍا  ﭘﻮﺵش  ﺍاﻃﻠﺲ  ﺯزﻧﺪﻩه  ﺍاﻛﻨﻮﻥن ﺑﻨﮕﺮ
 ﺭرﺍا  ﻫﮬﮪھﻮﺵش  ﮔﻴﯿﺮﺩد  ﺩدﺳﺖ  ﺍاﻃﻠﺲ ﻫﮬﮪھﻴﯿﭻ
 ﺍاﻭو  ﺟﺎﻥن  ﺁآﻥن  ﺍاﺳﺖ  ﻣﻨﻜﺮ  ﻋﺬﺍاﺏب ﺩدﺭر
 ﺍاﻭو  ﻏﻤﺪﺍاﻥن  ﺩدﻝل  ﺩدﺭر  ﻏﻢ ﻛﮋﺩدﻡم

To the sick man the maces and swords became perceptible, and his
head dropped down.
He sees that that is for his sake:
the eye of foe and friend is barred from it.
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Worldly greed vanished, his eye became keen:
his eye became illumined at the moment of bloodshed.
That eye of his, from the result of his pride and his anger,
became the cock that crows unseasonably.
It is necessary to cut off the head of the bird
that rings the bell at the wrong time.
At every moment your particular spirit is struggling with death:
in your spirit’s death-struggle look to your faith!
Your life is like a purse of gold:
day and night are like him who counts the gold coins.
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He counts and gives the gold without stopping,
until it is emptied and there comes the eclipse.
If you take away from a mountain and do not put in the place,
the mountain will be demolished by that giving.
Therefore, for every breath, put an equivalent in its place,
so that by and fall to worship and draw nigh you may gain your object.
Do not strive so much to complete affairs:
do not strive in any affair that is not religious.
at the end you will depart incomplete,
your affairs marred and your bread unbaked.
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And the beautifying of your grave and sepulchre
is not by means of stone and wood and plaster;
Nay, but by digging for yourself a grave in purity
and burying egoism in His egoism,
And by becoming His dust and buried in love of Him,
so that your breath may gain replenishments from His breath.
A tomb with domes and turrets—
that is not good on the part of the followers of Reality.
Look now at a living person attired in satin:
does the satin help his understanding at all?
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His soul is in hateful torment,
the scorpion of grief is in his grief-laden heart.

9

Outside, on his exterior, embroideries and decorations;
but within he is sorely lamenting from thoughts,

 ﻧﮕﺎﺭر  ﻭو  ﻧﻘﺶ  ﻇﺎﻫﮬﮪھﺮﺵش  ﺑﺮ  ﺑﺮﻭوﻥن ﺍاﺯز
 ﺯزﺍاﺭر  ﺯزﺍاﺭر  ﺍاﻭو  ﻫﮬﮪھﺎ  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﺯز  ﺩدﺭرﻭوﻥن  ﺯز ﻭو
 ﻛﻬﮭﻦ  ﺩدﻟﻖ  ﺁآﻥن  ﺩدﺭر  ﺑﻴﯿﻨﻰ  ﻳﯾﻜﻰ  ﺁآﻥن ﻭو
   ﺳﺨﻦ  ﺷﻜﺮ  ﻭو  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﻧﺒﺎﺕت ﭼﻮﻥن

While you may see another in an old patched frock,
his thoughts as the sugar-cane and his words (like) sugar.

 ﭘﻴﯿﻞ  ﺣﻜﺎﻳﯾﺖ  ﺑﻪﮫ  ﮔﺸﺘﻦ ﺑﺎﺯز
Returning to the story of the elephant
 ﻣﻦ  ﭘﻨﺪ  ﺍاﻳﯾﻦ  ﺑﺸﻨﻮﻳﯾﺪ  ﻧﺎﺻﺢ ﮔﻔﺖ
   ﻣﻤﺘﺤﻦ  ﻧﮕﺮﺩدﺩد  ﺟﺎﻧﺘﺎﻥن  ﻭو  ﺩدﻝل ﺗﺎ
 ﺷﻮﻳﯾﺪ  ﻗﺎﻧﻊ  ﺑﺮﮔﻬﮭﺎ  ﻭو  ﮔﻴﯿﺎﻩه ﺑﺎ
 ﺭرﻭوﻳﯾﺪ  ﻛﻢ  ﺑﭽﮕﺎﻥن  ﭘﻴﯿﻞ  ﺷﻜﺎﺭر ﺩدﺭر
 ﻧﺼﺢ  ﻭوﺍاﻡم  ﮔﺮﺩدﻭوﻥن  ﺯز  ﻛﺮﺩدﻡم  ﺑﺮﻭوﻥن ﻣﻦ
   ﻧﺼﺢ  ﺍاﻧﺠﺎﻡم  ﺑﻮﺩد  ﻛﻰ  ﺳﻌﺎﺩدﺕت ﺟﺰ
 ﺁآﻣﺪﻡم  ﺭرﺳﺎﻟﺖ  ﺗﺒﻠﻴﯿﻎ  ﺑﻪﮫ ﻣﻦ
   ﻧﺪﻡم  ﺍاﺯز  ﺭرﺍا  ﺷﻤﺎ  ﻣﺮ  ﺭرﻫﮬﮪھﺎﻧﻢ ﺗﺎ
 ﺯزﻧﺪ  ﺭرﻫﮬﮪھﺘﺎﻥن  ﻃﻤﻊ  ﻛﻪﮫ  ﻣﺒﺎﺩدﺍا ﻫﮬﮪھﻴﯿﻦ
 ﻛﻨﺪ  ﺑﺮ  ﺑﻴﯿﺨﻬﮭﺎﺗﺎﻥن  ﺍاﺯز  ﺑﺮﮒگ ﻃﻤﻊ
 ﺭرﻓﺖ  ﻭو  ﻛﺮﺩد  ﺑﺎﺩدﻯى  ﺧﻴﯿﺮ  ﻭو  ﺑﮕﻔﺖ ﺍاﻳﯾﻦ
   ﺯزﻓﺖ  ﺭرﺍاﻩه  ﺩدﺭر  ﺟﻮﻋﺸﺎﻥن  ﻭو  ﻗﺤﻂ ﮔﺸﺖ
 ﺍاﻯى  ﺟﺎﺩدﻩه  ﺳﻮﻯى  ﺩدﻳﯾﺪﻧﺪ ﻧﺎﮔﻬﮭﺎﻥن
   ﺍاﻯى  ﻧﻮﺯزﺍاﺩدﻩه  ﻓﺮﺑﻬﮭﻰ  ﭘﻴﯿﻠﻰ ﭘﻮﺭر
 ﻣﺴﺖ  ﮔﺮﮔﺎﻥن  ﭼﻮﻥن  ﺍاﻓﺘﺎﺩدﻧﺪ ﺍاﻧﺪﺭر
  
 ﺩدﺳﺖ  ﺷﺴﺘﻨﺪ  ﻓﺮﻭو  ﺧﻮﺭرﺩدﻧﺪﺵش ﭘﺎﻙك
 ﺩدﺍاﺩد  ﭘﻨﺪ  ﻭو  ﻧﺨﻮﺭرﺩد  ﻫﮬﮪھﻤﺮﻩه  ﻳﯾﻜﻰ ﺁآﻥن
 ﻳﯾﺎﺩد  ﺑﻮﺩد  ﻓﻘﻴﯿﺮﺵش  ﺁآﻥن  ﺣﺪﻳﯾﺚ ﻛﻪﮫ
 ﺳﺨﻦ  ﺁآﻥن  ﺁآﻣﺪ  ﻣﺎﻧﻊ  ﻛﺒﺎﺑﺶ ﺍاﺯز
   ﻛﻬﮭﻦ  ﻋﻘﻞ  ﺗﺮﺍا  ﺑﺨﺸﺪ  ﻧﻮ ﺑﺨﺖ
 ﻫﮬﮪھﻤﻪﮫ  ﺁآﻥن  ﺧﻔﺘﻨﺪ  ﻭو  ﺑﻴﯿﻔﺘﺎﺩدﻧﺪ ﭘﺲ
  
 ﺭرﻣﻪﮫ  ﺍاﻧﺪﺭر  ﺷﺒﺎﻥن  ﭼﻮﻥن  ﮔﺮﺳﻨﻪﮫ  ﺁآﻥن ﻭو
 ﺭرﺳﻴﯿﺪ  ﻣﻰ  ﺳﻬﮭﻤﻨﺎﻛﻰ  ﭘﻴﯿﻠﻰ ﺩدﻳﯾﺪ
 ﺩدﻭوﻳﯾﺪ  ﺣﺎﺭرﺱس  ﺳﻮﻯى  ﺁآﻣﺪ ﺍاﻭوﻻ
 ﺑﺎﺭر  ﺳﻪﮫ  ﺭرﺍا  ﺩدﻫﮬﮪھﺎﻧﺶ  ﺁآﻥن  ﻛﺮﺩد  ﻣﻰ ﺑﻮﻯى
 ﻧﺎﮔﻮﺍاﺭر  ﻧﻴﯿﺎﻣﺪ  ﺯزﻭو  ﺑﻮﻳﯾﻰ ﻫﮬﮪھﻴﯿﭻ
 ﺑﺮﻓﺖ  ﻭو  ﮔﺸﺖ  ﺍاﻭو  ﮔﺮﺩد  ﺑﺎﺭرﻯى ﭼﻨﺪ
   ﺯزﻓﺖ  ﭘﻴﯿﻞ  ﺷﻪﮫ  ﺁآﻥن  ﻧﺎﺯزﺭرﺩد  ﺭرﺍا  ﻭو ﻣﺮ

Said the sincere adviser, “Listen to this counsel of mine,
so that your hearts and souls may not be afflicted.
Be content with herbage and leaves;
do not go in chase of the young elephants.
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I have put off from my neck the debt of admonition:
how should the end of admonition be anything but felicity?
I came to deliver the message
that I may save you from repentance.
Beware! Let not greed waylay you,
let not greed for food tear you up by the roots!”
This he said, and gave a farewell and departed;
their famine and hunger waxed great on the way.
Suddenly, in the direction of a highroad,
they espied a fat young elephant, newly born.
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They fell upon it like furious wolves,
ate it clean up, and washed their hands.
One of the fellow-travellers did not eat and exhorted,
for the sayings of that dervish were remembered by him.
Those words hindered him from its roasted flesh :
old intelligence bestows on you a new fortune.
Then they all fell down and slept,
but the hungry one like the shepherd in the flock.
He saw a frightful elephant approaching:
first she came and ran towards him who was keeping guard.
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She smelt his mouth three times:
no disagreeable smell came from it.
She paced round him several times and went off:
the huge queen-elephant did not harm him.
10

 ﻛﺮﺩد  ﺑﻮﻯى  ﺭرﺍا  ﺍاﻯى  ﺧﻔﺘﻪﮫ  ﻫﮬﮪھﺮ  ﻟﺐ ﻣﺮ
 ﻣﺮﺩد  ﺧﻔﺘﻪﮫ  ﺁآﻥن  ﺯز  ﺭرﺍا  ﻭو  ﺁآﻣﺪ  ﻣﻰ ﺑﻮﻯى
 ﺑﻮﺩد  ﺧﻮﺭرﺩدﻩه  ﺯزﺍاﺩدﻩه  ﭘﻴﯿﻞ  ﻛﺒﺎﺏب ﺍاﺯز
 ﺯزﻭوﺩد  ﭘﻴﯿﻞ  ﺑﻜﺸﺘﺶ  ﻭو  ﺩدﺭرﺍاﻧﻴﯿﺪ ﺑﺮ
 ﮔﺮﻭوﻩه  ﺁآﻥن  ﺯز  ﺭرﺍا  ﻳﯾﻚ  ﺑﻪﮫ  ﻳﯾﻚ  ﺍاﻭو  ﺯزﻣﺎﻥن ﺩدﺭر
   ﺷﻜﻮﻩه  ﺁآﻥن  ﺯز  ﻧﺒﻮﺩدﺵش  ﻭو  ﺩدﺭرﺍاﻧﻴﯿﺪ ﻣﻰ
 ﮔﺰﺍاﻑف  ﺭرﺍا  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﺍاﻧﺪﺍاﺧﺖ  ﻫﮬﮪھﻮﺍا ﺑﺮ
   ﺷﻜﺎﻑف  ﺷﺪ  ﻣﻰ  ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺯزﺩد  ﻫﮬﮪھﻤﻰ ﺗﺎ
 ﺑﺮﺩد  ﺭرﺍاﻩه  ﺍاﺯز  ﺧﻠﻖ  ﺧﻮﻥن  ﻯى  ﺧﻮﺭرﻧﺪﻩه ﺍاﻯى
 ﻧﺒﺮﺩد  ﺍاﻳﯾﺸﺎﻧﺖ  ﺧﻮﻥن  ﻧﻴﯿﺎﺭرﺩد ﺗﺎ
 ﻳﯾﻘﻴﯿﻦ  ﺩدﺍاﻥن  ﺍاﻳﯾﺸﺎﻥن  ﺧﻮﻥن  ﺍاﻳﯾﺸﺎﻥن ﻣﺎﻝل
   ﻳﯾﻤﻴﯿﻦ  ﺩدﺭر  ﺁآﻳﯾﺪ  ﺯزﻭوﺭر  ﺍاﺯز  ﻣﺎﻝل  ﺍاﻧﻜﻪﮫ ﺯز
 ﻛﺸﺪ  ﻛﻴﯿﻦ  ﺑﭽﮕﺎﻥن  ﭘﻴﯿﻞ  ﺁآﻥن ﻣﺎﺩدﺭر
 ﻛﺸﺪ  ﻛﻴﯿﻔﺮ  ﺭرﺍا  ﺧﻮﺍاﺭرﻩه  ﺑﭽﻪﮫ ﭘﻴﯿﻞ
 ﺧﻮﺍاﺭر  ﭘﺎﺭرﻩه  ﺍاﻯى  ﺧﻮﺭرﻯى  ﻣﻰ  ﺑﭽﻪﮫ ﭘﻴﯿﻞ
 ﺩدﻣﺎﺭر  ﺗﻮ  ﺍاﺯز  ﭘﻴﯿﻞ  ﺧﺼﻢ  ﺁآﺭرﺩد  ﺑﺮ ﻫﮬﮪھﻢ
 ﺭرﺍا  ﺍاﻧﺪﻳﯾﺶ  ﻣﻜﺮ  ﻛﺮﺩد  ﺭرﺳﻮﺍا ﺑﻮﻯى
 ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﻃﻔﻞ  ﺑﻮﻯى  ﺩدﺍاﻧﺪ ﭘﻴﯿﻞ
 ﻳﯾﻤﻦ  ﺍاﺯز  ﺭرﺍا  ﺣﻖ  ﺑﻮﻯى  ﻳﯾﺎﺑﺪ  ﻛﻪﮫ ﺁآﻥن
   ﻣﻦ  ﺯز  ﺭرﺍا  ﺑﺎﻃﻞ  ﺑﻮﻯى  ﻧﻴﯿﺎﺑﺪ ﭼﻮﻥن
 ﺩدﻭوﺭر  ﺭرﺍاﻩه  ﺍاﺯز  ﺑﻮﻯى  ﺑﺮﺩد  ﭼﻮﻥن ﻣﺼﻄﻔﻰ
 ﺑﺨﻮﺭر  ﻣﺎ  ﺩدﻫﮬﮪھﺎﻥن  ﺍاﺯز  ﻧﻴﯿﺎﺑﺪ ﭼﻮﻥن
 ﻣﺎ  ﺯز  ﭘﻮﺷﺎﻧﺪ  ﻟﻴﯿﻚ  ﺑﻴﯿﺎﺑﺪ ﻫﮬﮪھﻢ
 ﺳﻤﺎ  ﺑﺮ  ﺁآﻳﯾﺪ  ﺑﺮ  ﺑﺪ  ﻭو  ﻧﻴﯿﻚ ﺑﻮﻯى
 ﺣﺮﺍاﻡم  ﺁآﻥن  ﺑﻮﻯى  ﻭو  ﺧﺴﺒﻰ  ﻫﮬﮪھﻤﻰ ﺗﻮ
   ﺳﺒﺰﻓﺎﻡم  ﺁآﺳﻤﺎﻥن  ﺑﺮ  ﺯزﻧﺪ ﻣﻰ
 ﺷﻮﺩد  ﻣﻰ  ﺯزﺷﺘﺖ  ﺍاﻧﻔﺎﺱس ﻫﮬﮪھﻤﺮﻩه
 ﺭرﻭوﺩد  ﻣﻰ  ﮔﺮﺩدﻭوﻥن  ﺑﻮﮔﻴﯿﺮﺍاﻥن  ﺑﻪﮫ ﺗﺎ
 ﺁآﺯز  ﺑﻮﻯى  ﻭو  ﺣﺮﺹص  ﺑﻮﻯى  ﻭو  ﻛﺒﺮ ﺑﻮﻯى
 ﭘﻴﯿﺎﺯز  ﭼﻮﻥن  ﺑﻴﯿﺎﻳﯾﺪ  ﮔﻔﺘﻦ  ﺳﺨﻦ ﺩدﺭر
 ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﻛﻰ  ﻣﻦ  ﺳﻮﮔﻨﺪ  ﺧﻮﺭرﻯى ﮔﺮ
   ﺍاﻡم  ﻛﺮﺩدﻩه  ﺗﻘﻮﻯى  ﺳﻴﯿﺮ  ﻭو  ﭘﻴﯿﺎﺯز ﺍاﺯز
 ﻛﻨﺪ  ﻏﻤﺎﺯزﻯى  ﺳﻮﮔﻨﺪ  ﺩدﻡم ﺁآﻥن
 ﺯزﻧﺪ  ﺑﺮ  ﻫﮬﮪھﻤﻨﺸﻴﯿﻨﺎﻥن  ﺩدﻣﺎﻍغ ﺑﺮ
 ﺁآﻥن  ﺑﻮﻯى  ﺍاﺯز  ﺷﻮﺩد  ﺭرﺩد  ﺩدﻋﺎﻫﮬﮪھﺎ ﺑﺲ
   ﺯزﺑﺎﻥن  ﺩدﺭر  ﻧﻤﺎﻳﯾﺪ  ﻣﻰ  ﻛﮋ  ﺩدﻝل ﺁآﻥن

She smelt the lips of every sleeper,
and the smell was coming to her from each of those slumbering men.
He had eaten of the roasted flesh of the young elephant:
the elephant quickly tore him to pieces and killed him.
At once she set about rending the people of that company one by one,
and she had no awe of it.
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She tossed each one in the air recklessly,
so that he dashed on the earth and was cloven asunder.
O drinkers of the people’s blood, leave the way,
lest their blood wage war against you.
Know for sure that their property is their blood,
because property comes into one’s hand by strength.
The mother of those young elephants will exact vengeance:
retribution will slay him that eats the young elephant.
O eater of bribes, you eat the young elephant:
from you too the Master of the elephant will wring the breath.
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The smell put to shame the deviser of fraud:
the elephant knows the smell of her child.
He that perceives the smell of God from Yemen,
how should not he perceive the smell of falsehood from me?
Inasmuch as Mustafa smelt from far away,
how should not he smell the odour from our mouths?
He does smell it, but he conceals from us:
the good and bad smells go up to Heaven.
You are sleeping,
and the smell of that unlawful deed is beating on the azure sky.
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It accompanies your foul breaths;
it ascends to the smellers in the celestial sphere.
The smell of pride and the smell of greed and the smell of lust
will become, in speaking, like onions.
If you take oath, saying, “When have I eaten them?
I have abstained from onions and garlic,”
The breath of your oath will inform
and will strike upon the noses of those who sit beside you.
Many prayers, then, are rejected because of the smell thereof:
the corrupt heart shows in the tongue.

11

ْ
 ﺩدﻋﺎ  ﺁآﻥن  ﺟﻮﺍاﺏب  ﺁآﻳﯾﺪ ﺍاﺧ َﺴ ُﺆﺍا
 ﺩدﻏﺎ  ﻫﮬﮪھﺮ  ﺟﺰﺍاﻯى  ﺑﺎﺷﺪ  ﺭرﺩد ﭼﻮﺏب
 ﺭرﺍاﺳﺖ  ﻣﻌﻨﻴﯿﺖ  ﺑﻮﺩد  ﻛﺞ  ﺣﺪﻳﯾﺜﺖ ﮔﺮ
   ﺧﺪﺍاﺳﺖ  ﻣﻘﺒﻮﻝل  ﻟﻔﻆ  ﻛﺠﻰ ﺁآﻥن
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The answer to such a prayer is “Get you gone”:
the requital for every knave is the cudgel of repulse.
If your words be wrong and your meaning right,
that wrongness of expression is acceptable to God.

 ﻣﺤﺒﻮﺏب  ﻧﺰﺩد  ﺍاﺳﺖ  ﺑﻴﯿﮕﺎﻧﮕﺎﻥن  ﺻﻮﺍاﺏب  ﺍاﺯز  ﺑﻬﮭﺘﺮ  ﻣﺤﺒﺎﻥن  ﺧﻄﺎﻯى  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
Explaining that in the sight of the Beloved a fault committed by lovers
is better than the correctness of strangers.
 ﻧﻤﺎﺯز  ﺑﺎﻧﮓ  ﺩدﺭر  ﺻﺪﻕق  ﺑﻼﻝل ﺁآﻥن
 ﻧﻴﯿﺎﺯز  ﺍاﺯز  ﺧﻮﺍاﻧﺪ  ﻫﮬﮪھﻤﻰ  ﻫﮬﮪھﻰ  ﺭرﺍا ﺣﻰ
 ﻧﻴﯿﺴﺖ  ﺭرﺍاﺳﺖ  ﭘﻴﯿﻤﺒﺮ  ﺍاﻯى  ﺑﮕﻔﺘﻨﺪ ﺗﺎ
   ﺑﻨﺎﺳﺖ  ﺁآﻏﺎﺯز  ﻛﻪﮫ  ﺍاﻛﻨﻮﻥن  ﺧﻄﺎ ﺍاﻳﯾﻦ
 ﻛﺮﺩدﮔﺎﺭر  ﺭرﺳﻮﻝل  ﺍاﻯى  ﻭو  ﻧﺒﻰ ﺍاﻯى
 ﺑﻴﯿﺎﺭر  ﺍاﻓﺼﺢ  ﺑﻮﺩد  ﻛﺎﻭو  ﻣﻮﺫذﻥن ﻳﯾﻚ
 ﺻﻼﺡح  ﻭو  ﺩدﻳﯾﻦ  ﺍاﻭوﻝل  ﺑﺎﺷﺪ ﻋﻴﯿﺐ
  
 ﺍاﻟﻔﻼﺡح  ﻋﻠﻰ  ﺣﻰ  ﻟﻔﻆ  ﺧﻮﺍاﻧﺪﻥن ﻟﺤﻦ
 ﺑﮕﻔﺖ  ﻭو  ﺑﺠﻮﺷﻴﯿﺪ  ﭘﻴﯿﻐﻤﺒﺮ ﺧﺸﻢ
   ﻧﻬﮭﻔﺖ  ﻋﻨﺎﻳﯾﺎﺕت  ﺍاﺯز  ﺭرﻣﺰﻯى  ﺩدﻭو ﻳﯾﻚ

The veracious Bilal in the call to prayer used, from ardent feeling,
to pronounce ђayya as hayya,
So that they said, “O Messenger, this fault is not right now
when it is the beginning of the edifice.
O Prophet and Messenger of the Creator,
get a muezzin who speaks more correctly.
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At the commencement of religion and piety,
it is a disgrace to mispronounce hayy ala’l-falah.”
The Prophet’s wrath boiled up, and he gave one or two indications
of the hidden favours which God had bestowed upon Bilal,

 ﺑﻼﻝل  ﻫﮬﮪھﻰ  ﺧﺪﺍا  ﻧﺰﺩد  ﺧﺴﺎﻥن ﻛﺎﻯى
  
 ﻗﺎﻝل  ﻭو  ﻗﻴﯿﻞ  ﻭو  ﺧﻰ  ﻭو  ﺣﻰ  ﺻﺪ  ﺍاﺯز ﺑﻬﮭﺘﺮ
 ﺭرﺍاﺯزﺗﺎﻥن  ﻣﻦ  ﺗﺎ ﻭوﺍاﻣﺸﻮﺭرﺍاﻧﻴﯿﺪ
   ﺁآﻏﺎﺯزﺗﺎﻥن  ﻭو  ﺁآﺧﺮ ﻭوﺍاﻧﮕﻮﻳﯾﻢ
 ﺩدﻋﺎ  ﺩدﺭر  ﺧﻮﺵش  ﺩدﻡم  ﺗﻮ  ﻧﺪﺍاﺭرﻯى ﮔﺮ
 ﺻﻔﺎ  ﺍاﺧﻮﺍاﻥن  ﺯز  ﺧﻮﺍاﻩه  ﻣﻰ  ﺩدﻋﺎ ﺭرﻭو

Saying, “ O base men, in God’s sight the hayy of Bilal
is better than a hundred ha’s and kha’s and words and phrases.
Do not stir me to anger, lest I divulge your secret—
your end and your beginning.”
If you have not a sweet breath in prayer,
go and beg a prayer from the pure.

 ﺍاﻯى  ﻧﻜﺮﺩدﻩه  ﮔﻨﺎﻩه  ﺩدﻫﮬﮪھﺎﻥن  ﺑﺪﺍاﻥن  ﻛﻪﮫ  ﺧﻮﺍاﻥن  ﺩدﻫﮬﮪھﺎﻧﻰ  ﺑﻪﮫ  ﻣﺮﺍا  ﻛﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﺑﻪﮫ  ﺗﻌﺎﻟﻰ  ﺣﻖ ﺍاﻣﺮ
How God most High commanded Moses, on whom be peace, saying,
“Call unto Me with a mouth with which you have not sinned.”
 ﭘﻨﺎﻩه  ﺟﻮ  ﻣﻰ  ﻣﻦ  ﺯز  ﻣﻮﺳﻰ  ﺍاﻯى ﮔﻔﺖ
   ﮔﻨﺎﻩه  ﺗﻮ  ﻧﻜﺮﺩدﻯى  ﻛﻪﮫ  ﺩدﻫﮬﮪھﺎﻧﻰ ﺑﺎ
 ﺩدﻫﮬﮪھﺎﻥن  ﺁآﻥن  ﻧﺪﺍاﺭرﻡم  ﻣﻦ  ﻣﻮﺳﻰ ﮔﻔﺖ
   ﺧﻮﺍاﻥن  ﻏﻴﯿﺮ  ﺩدﻫﮬﮪھﺎﻥن  ﺍاﺯز  ﺭرﺍا  ﻣﺎ ﮔﻔﺖ
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He said, “O Moses,
ask Me for protection with a mouth you have not sinned with.”
Moses said, “I have not such a mouth.”
God said, “Call unto Me by the mouth of others.”
12

 ﮔﻨﺎﻩه  ﻛﺮﺩدﻯى  ﻛﻰ  ﻏﻴﯿﺮ  ﺩدﻫﮬﮪھﺎﻥن ﺍاﺯز
  
 ﺍاﻟﻪﮫ  ﻛﺎﻯى  ﺧﻮﺍاﻥن  ﺑﺮ  ﻏﻴﯿﺮ  ﺩدﻫﮬﮪھﺎﻥن ﺍاﺯز
 ﺗﺮﺍا  ﻣﺮ  ﺩدﻫﮬﮪھﺎﻧﻬﮭﺎ  ﻛﻪﮫ  ﻛﻦ  ﭼﻨﺎﻥن ﺁآﻥن
 ﺩدﻋﺎ  ﺁآﺭرﺩد  ﺭرﻭوﺯزﻫﮬﮪھﺎ  ﺩدﺭر  ﻭو  ﺷﺐ ﺩدﺭر
 ﮔﻨﺎﻩه  ﺳﺘﻰ  ﻧﻜﺮﺩدﻩه  ﻛﻪﮫ  ﺩدﻫﮬﮪھﺎﻧﻰ ﺍاﺯز
   ﺧﻮﺍاﻩه  ﻋﺬﺭر  ﺑﺎﺷﺪ  ﻏﻴﯿﺮ  ﺩدﻫﮬﮪھﺎﻥن  ﺁآﻥن ﻭو
 ﻛﻦ  ﭘﺎﻙك  ﺭرﺍا  ﺧﻮﻳﯾﺸﺘﻦ  ﺩدﻫﮬﮪھﺎﻥن ﻳﯾﺎ
   ﻛﻦ  ﭼﺎﻻﻙك  ﻭو  ﭼﺎﺑﻚ  ﺭرﺍا  ﺧﻮﺩد ﺭرﻭوﺡح

When did you sin by the mouth of others?
Invoke by the mouth of others, crying, “O God!”
Act in such wise
that mouths may pray for you in the nights and days.
Ask pardon by a mouth with which you have committed no sin—
and that will be the mouth of others—
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 ﺭرﺳﻴﯿﺪ  ﭘﺎﻛﻰ  ﭼﻮﻥن  ﺍاﺳﺖ  ﭘﺎﻙك  ﺣﻖ ﺫذﻛﺮ
 ﭘﻠﻴﯿﺪ  ﺁآﻳﯾﺪ  ﺑﺮﻭوﻥن  ﺑﻨﺪﺩد  ﺑﺮ ﺭرﺧﺖ
 ﺿﺪﻫﮬﮪھﺎ  ﺍاﺯز  ﺿﺪﻫﮬﮪھﺎ  ﮔﺮﻳﯾﺰﺩد ﻣﻰ
 ﺿﻴﯿﺎ  ﺍاﻓﺮﻭوﺯزﺩد  ﺑﺮ  ﭼﻮﻥن  ﮔﺮﻳﯾﺰﺩد ﺷﺐ
 ﺩدﻫﮬﮪھﺎﻥن  ﺍاﻧﺪﺭر  ﭘﺎﻙك  ﻧﺎﻡم  ﺁآﻳﯾﺪ  ﺩدﺭر ﭼﻮﻥن
   ﺍاﻧﺪﻫﮬﮪھﺎﻥن  ﻧﻰ  ﻭو  ﻣﺎﻧﺪ  ﭘﻠﻴﯿﺪﻯى ﻧﻰ

Or make your own mouth pure;
make your spirit alert and nimble.
Praise of God is pure:
when purity has come, defilement packs and goes out.
Contraries flee from contraries:
night flees when the light shines forth.
When the pure Name comes into the mouth,
neither impurity remains nor sorrows.

ﱠ
 ﺍاﺳﺖ  ﺣﻖ  ﮔﻔﺘﻦ  ﻟﺒﻴﯿﻚ  ﻋﻴﯿﻦ  ﻧﻴﯿﺎﺯزﻣﻨﺪ  ﮔﻔﺘﻦ  ﺍاﷲ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
Showing that the supplicant’s invocation of God
is essentially the same thing as God’s response to him
ﱠ
 ﺷﺒﻰ  ﮔﻔﺘﻰ  ﻣﻰ  ﺍاﷲ  ﻳﯾﻜﻰ ﺁآﻥن
   ﻟﺒﻰ  ﺫذﻛﺮﺵش  ﺍاﺯز  ﺷﺪ  ﻣﻰ  ﺷﻴﯿﺮﻳﯾﻦ  ﻛﻪﮫ ﺗﺎ
 ﮔﻮ  ﺑﺴﻴﯿﺎﺭر  ﺍاﻯى  ﺁآﺧﺮ  ﺷﻴﯿﻄﺎﻥن ﮔﻔﺖ
ﱠ
 ﻛﻮ  ﻟﺒﻴﯿﻚ  ﺭرﺍا  ﺍاﷲ  ﻫﮬﮪھﻤﻪﮫ ﺍاﻳﯾﻦ
 ﺗﺨﺖ  ﭘﻴﯿﺶ  ﺍاﺯز  ﺟﻮﺍاﺏب  ﻳﯾﻚ  ﻧﻴﯿﺎﻳﯾﺪ ﻣﻰ
ﱠ
   ﺳﺨﺖ  ﺭرﻭوﻯى  ﺑﺎ  ﺯزﻧﻰ  ﻣﻰ  ﺍاﷲ ﭼﻨﺪ
 ﺳﺮ  ﺑﻨﻬﮭﺎﺩد  ﻭو  ﺷﺪ  ﺩدﻝل  ﺷﻜﺴﺘﻪﮫ ﺍاﻭو
 ﺧﻀﺮ  ﺩدﺭر  ﺭرﺍا  ﺧﻀﺮ  ﺍاﻭو  ﺧﻮﺍاﺏب  ﺩدﺭر ﺩدﻳﯾﺪ
 ﺍاﻯى  ﻭوﺍاﻣﺎﻧﺪﻩه  ﭼﻮﻥن  ﺫذﻛﺮ  ﺍاﺯز  ﻫﮬﮪھﻴﯿﻦ ﮔﻔﺖ
   ﺍاﻯى  ﺧﻮﺍاﻧﺪﻩه  ﻛﺶ  ﺁآﻥن  ﺍاﺯز  ﭘﺸﻴﯿﻤﺎﻧﻰ ﭼﻮﻥن
 ﺟﻮﺍاﺏب  ﺁآﻳﯾﺪ  ﻧﻤﻰ  ﻟﺒﻴﯿﻜﻢ ﮔﻔﺖ
   ﺑﺎﺏب  ﺭرﺩد  ﺑﺎﺷﻢ  ﻛﻪﮫ  ﺗﺮﺳﻢ  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﺯز
ﱠ
 ﻣﺎﺳﺖ  ﻟﺒﻴﯿﻚ  ﺗﻮ  ﺍاﷲ  ﺁآﻥن ﮔﻔﺖ
  
 ﻣﺎﺳﺖ  ﭘﻴﯿﻚ  ﺳﻮﺯزﺕت  ﻭو  ﺩدﺭرﺩد  ﻭو  ﻧﻴﯿﺎﺯز  ﺁآﻥن ﻭو
 ﺗﻮ  ﺟﻮﻳﯾﻴﯿﻬﮭﺎﻯى  ﭼﺎﺭرﻩه  ﻭو  ﻫﮬﮪھﺎ ﺣﻴﯿﻠﻪﮫ
 ﺗﻮ  ﭘﺎﻯى  ﺍاﻳﯾﻦ  ﮔﺸﺎﺩد  ﻭو  ﺑﻮﺩد  ﻣﺎ ﺟﺬﺏب

One night a certain man was crying “Allah! “
till his lips were growing sweet with praise of Him.
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The Devil said, “Please, O garrulous one,
where is the ‘Here am I’ to all this ‘Allah’?
Not a single response is coming from the Throne:
how long will you cry ‘Allah’ with grim face?”
He became broken-hearted and laid down his head:
in a dream he saw Khadir amidst the verdure.
He said, “Listen, you have held back from praising God:
how is it that you repent of having called unto Him?”
He said, “No Here am I is coming to me in response,
hence I fear that I may be driven away from the Door.”
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He said, “That ‘Allah’ of yours is My ‘Here am I,’ and that supplication
and grief and ardour of yours is My messenger.
Your shifts and attempts to find a means were My drawing,
and released your feet.

13

 ﻣﺎﺳﺖ  ﻟﻄﻒ  ﻛﻤﻨﺪ  ﺗﻮ  ﻋﺸﻖ  ﻭو ﺗﺮﺱس
   ﻟﺒﻴﯿﻜﻬﮭﺎﺳﺖ  ﺗﻮ  ﺭرﺏب  ﻳﯾﺎ  ﻫﮬﮪھﺮ ﺯزﻳﯾﺮ
 ﻧﻴﯿﺴﺖ  ﺩدﻭوﺭر  ﺟﺰ  ﺩدﻋﺎ  ﺯزﻳﯾﻦ  ﺟﺎﻫﮬﮪھﻞ ﺟﺎﻥن
   ﻧﻴﯿﺴﺖ  ﺩدﺳﺘﻮﺭر  ﮔﻔﺘﻨﺶ  ﺭرﺏب  ﻳﯾﺎ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺑﻨﺪ  ﻭو  ﺍاﺳﺖ  ﻗﻔﻞ  ﺩدﻟﺶ  ﺑﺮ  ﻭو  ﺩدﻫﮬﮪھﺎﻥن ﺑﺮ
 ﮔﺰﻧﺪ  ﻭوﻗﺖ  ﺧﺪﺍا  ﺑﺎ  ﻧﻨﺎﻟﺪ ﺗﺎ
 ﻣﺎﻝل  ﻭو  ﻣﻠﻚ  ﺻﺪ  ﺭرﺍا  ﻓﺮﻋﻮﻥن  ﻣﺮ ﺩدﺍاﺩد
   ﺟﻼﻝل  ﻭو  ﻋﺰ  ﺩدﻋﻮﻯى  ﺍاﻭو  ﺑﻜﺮﺩد ﺗﺎ
 ﺳﺮ  ﺩدﺭرﺩد  ﺍاﻭو  ﻧﺪﻳﯾﺪ  ﻋﻤﺮﺵش  ﻫﮬﮪھﻤﻪﮫ ﺩدﺭر
 ﮔﻬﮭﺮ  ﺑﺪ  ﺁآﻥن  ﺣﻖ  ﺳﻮﻯى  ﻧﻨﺎﻟﺪ ﺗﺎ
 ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻣﻠﻚ  ﺟﻤﻠﻪﮫ  ﺭرﺍا  ﺍاﻭو ﺩدﺍاﺩد
   ﺍاﻧﺪﻫﮬﮪھﺎﻥن  ﻭو  ﺭرﻧﺞ  ﻭو  ﺩدﺭرﺩد  ﻧﺪﺍاﺩدﺵش ﺣﻖ
 ﺟﻬﮭﺎﻥن  ﻣﻠﻚ  ﺍاﺯز  ﺑﻬﮭﺘﺮ  ﺁآﻣﺪ ﺩدﺭرﺩد
   ﻧﻬﮭﺎﻥن  ﺩدﺭر  ﺭرﺍا  ﺧﺪﺍا  ﻣﺮ  ﺑﺨﻮﺍاﻧﻰ ﺗﺎ
 ﺍاﺳﺖ  ﺍاﻓﺴﺮﺩدﮔﻰ  ﺍاﺯز  ﺩدﺭرﺩد  ﺑﻰ ﺧﻮﺍاﻧﺪﻥن
   ﺍاﺳﺖ  ﺑﺮﺩدﮔﻰ  ﺩدﻝل  ﺍاﺯز  ﺩدﺭرﺩد  ﺑﺎ ﺧﻮﺍاﻧﺪﻥن
 ﺭرﺍا  ﺁآﻭوﺍاﺯز  ﻟﺐ  ﺯزﻳﯾﺮ  ﻛﺸﻴﯿﺪﻥن ﺁآﻥن
 ﺭرﺍا  ﺁآﻏﺎﺯز  ﻭو  ﻣﺒﺪﺍا  ﻛﺮﺩدﻥن ﻳﯾﺎﺩد
 ﺣﺰﻳﯾﻦ  ﻭو  ﺻﺎﻓﻰ  ﺁآﻭوﺍاﺯز  ﺷﺪﻩه ﺁآﻥن
   ﻣﻌﻴﯿﻦ  ﺍاﻯى  ﻭو  ﻣﺴﺘﻐﺎﺙث  ﻭوﻯى  ﺧﺪﺍا ﺍاﻯى
 ﻧﻴﯿﺴﺖ  ﺟﺬﺑﻪﮫ  ﺑﻰ  ﺭرﻫﮬﮪھﺶ  ﺩدﺭر  ﺳﮓ  ﻯى ﻧﺎﻟﻪﮫ
   ﺍاﺳﺖ  ﺯزﻧﻰ  ﺭرﻩه  ﺍاﺳﻴﯿﺮ  ﺭرﺍاﻏﺐ  ﻫﮬﮪھﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﺳﺖ  ﻣﺮﺩدﺍاﺭر  ﺍاﺯز  ﻛﻪﮫ  ﻛﻬﮭﻔﻰ  ﺳﮓ ﭼﻮﻥن
   ﻧﺸﺴﺖ  ﺷﻬﮭﻨﺸﺎﻫﮬﮪھﺎﻥن  ﺧﻮﺍاﻥن  ﺳﺮ ﺑﺮ
 ﻏﺎﺭر  ﭘﻴﯿﺶ  ﺍاﻭو  ﺧﻮﺭرﺩد  ﻣﻰ  ﻗﻴﯿﺎﻣﺖ ﺗﺎ
 ﺗﻐﺎﺭر  ﺑﻰ  ﻋﺎﺭرﻓﺎﻧﻪﮫ  ﺭرﺣﻤﺖ ﺁآﺏب
 ﻧﻴﯿﺴﺖ  ﻧﺎﻡم  ﺭرﺍا  ﻛﺎﻭو  ﭘﻮﺳﺖ  ﺳﮓ  ﺑﺴﺎ ﺍاﻯى
   ﻧﻴﯿﺴﺖ  ﺟﺎﻡم  ﺁآﻥن  ﺑﻰ  ﭘﺮﺩدﻩه  ﺍاﻧﺪﺭر ﻟﻴﯿﻚ
 ﭘﺴﺮ  ﺍاﻯى  ﺟﺎﻡم  ﺍاﻳﯾﻦ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺑﺪﻩه ﺟﺎﻥن
 ﻇﻔﺮ  ﺑﺎﺷﺪ  ﻛﻰ  ﺻﺒﺮ  ﻭو  ﺟﻬﮭﺎﺩد ﺑﻰ
 ﺣﺮﺝج  ﻧﺒﻮﺩد  ﺍاﻳﯾﻦ  ﺑﻬﮭﺮ  ﻛﺮﺩدﻥن ﺻﺒﺮ
   ﺍاﻟﻔﺮﺝج  ﻣﻔﺘﺎﺡح  ﻛﺎﻟﺼﺒﺮ  ﻛﻦ ﺻﺒﺮ
 ﻧﺠﺴﺖ  ﻛﺲ  ﺣﺰﻣﻰ  ﻭو  ﺻﺒﺮ  ﺑﻰ  ﻛﻤﻴﯿﻦ ﺯزﻳﯾﻦ
   ﺩدﺳﺖ  ﻭو  ﭘﺎ  ﺁآﻣﺪ  ﺻﺒﺮ  ﺧﻮﺩد  ﺭرﺍا ﺣﺰﻡم
 ﮔﻴﯿﺎﺳﺖ  ﺯزﻫﮬﮪھﺮﻳﯾﻦ  ﻛﺎﻳﯾﻦ  ﺧﻮﺭرﺩد  ﺍاﺯز  ﻛﻦ ﺣﺰﻡم
   ﺍاﻧﺒﻴﯿﺎﺳﺖ  ﻧﻮﺭر  ﻭو  ﺯزﻭوﺭر  ﻛﺮﺩدﻥن ﺣﺰﻡم

Your fear and love are the noose to catch My favour:
beneath every ‘O Lord’ is many a ‘Here am I’.”
Far from this prayer is the soul of the fool,
because to him it is not permitted to cry “O Lord.”
On his mouth and heart are lock and bolt,
to the end that he may not moan unto God in the hour of bale.
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He gave to Pharaoh hundredfold possessions and riches,
so that he claimed might and majesty.
In his whole life that man of evil nature felt no headache,
lest he should moan unto God.
God gave him all the empire of this world,
He did not give him grief and pain and sorrows.
Grief is better than the empire of the world,
so that you may call unto God in secret.
The call of the griefless is from a frozen heart,
the call of the grieving one is from rapture:
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To withdraw the voice under the lips,
to bear in mind origin and beginning;
The voice become pure and sad, “O God!”
and “O You whose help is sought!” and “O Helper!”
The moan of a dog for His sake is not void of attraction,
because everyone who desires is a brigand’s captive—
As the dog of the Cave, this was freed from carrion
and sat at the table of the emperors:
Until the Resurrection, before the Cave
it is drinking in Gnostic wise without pot the water of mercy.
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Oh, there is many a one in a dog’s skin, who has no name,
yet is not without that cup in secret.
Give your life for this cup, O son:
how may victory be without warfare and patience?
To show patience for the sake of this is no hardship:
show patience, for patience is the key to joy.
From this ambush none escaped without some patience and prudence:
to prudence, indeed, patience is the foot and hand.
Exercise prudence in eating, for this is poisonous herbage:
to exercise prudence is the strength and light of the prophets.
14

 ﺟﻬﮭﺪ  ﺑﺎﺩدﻯى  ﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻛﺎﻭو  ﺑﺎﺷﺪ ﻛﺎﻩه
 ﻧﻬﮭﺪ  ﻭوﺯزﻧﻰ  ﺭرﺍا  ﺑﺎﺩد  ﻣﺮ  ﻛﻰ ﻛﻮﻩه
 ﺗﺮﺍا  ﺧﻮﺍاﻧﺪ  ﻫﮬﮪھﻤﻰ  ﻏﻮﻟﻰ  ﻃﺮﻑف ﻫﮬﮪھﺮ
 ﺑﻴﯿﺎ  ﻫﮬﮪھﻴﯿﻦ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺭرﺍاﻩه  ﺑﺮﺍاﺩدﺭر ﻛﺎﻯى
 ﺭرﻓﻴﯿﻖ  ﺑﺎﺷﻢ  ﻫﮬﮪھﻤﺮﻫﮬﮪھﺖ ﺭرﻫﮬﮪھﻨﻤﺎﻳﯾﻢ
   ﺩدﻗﻴﯿﻖ  ﺭرﺍاﻩه  ﺍاﻳﯾﻦ  ﺩدﺭر  ﻗﻼﻭوﻭوﺯزﻡم ﻣﻦ
 ﺍاﻭو  ﺩدﺍاﻧﺪ  ﺭرﻩه  ﻧﻰ  ﻭو  ﺍاﺳﺖ  ﻗﻼﻭوﻭوﺯز ﻧﻰ
 ﺧﻮ  ﮔﺮﮒگ  ﺁآﻥن  ﺳﻮﻯى  ﺭرﻭو  ﻛﻢ ﻳﯾﻮﺳﻔﺎ
 ﺗﺮﺍا  ﻧﻔﺮﻳﯾﺒﺪ  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺍاﻳﯾﻦ ﺣﺰﻡم
 ﺳﺮﺍا  ﺍاﻳﯾﻦ  ﺩدﺍاﻣﻬﮭﺎﻯى  ﻭو  ﻧﻮﺵش  ﻭو ﭼﺮﺏب
 ﺍاﻭو  ﻧﻮﺵش  ﻧﻰ  ﻭو  ﺩدﺍاﺭرﺩد  ﭼﺮﺑﺶ  ﻧﻪﮫ ﻛﻪﮫ
 ﺍاﻭو  ﮔﻮﺵش  ﺩدﺭر  ﺩدﻣﺪ  ﻣﻰ  ﺧﻮﺍاﻧﺪ ﺳﺤﺮ
 ﺭرﻭوﺷﻨﻰ  ﺍاﻯى  ﻣﺎ  ﻣﻬﮭﻤﺎﻥن  ﺑﻴﯿﺎ ﻛﻪﮫ
   ﻣﻨﻰ  ﺁآﻥن  ﺗﻮ  ﻭو  ﺗﺴﺖ  ﺁآﻥن ﺧﺎﻧﻪﮫ
 ﺍاﻡم  ﺗﺨﻤﻪﮫ  ﮔﻮﻳﯾﻰ  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺁآﻥن ﺣﺰﻡم
   ﺍاﻡم  ﺩدﺧﻤﻪﮫ  ﺍاﻳﯾﻦ  ﻯى  ﺧﺴﺘﻪﮫ  ﺳﻘﻴﯿﻤﻢ ﻳﯾﺎ
 ﺑﺒﺮ  ﺳﺮ  ﺩدﺭرﺩد  ﺍاﺳﺖ  ﺩدﺭرﺩد  ﺳﺮﻡم ﻳﯾﺎ
 ﭘﺴﺮ  ﺧﺎﻟﻮ  ﺁآﻥن  ﺳﺖ  ﺧﻮﺍاﻧﺪﻩه  ﻣﺮﺍا ﻳﯾﺎ
 ﻧﻴﯿﺸﻬﮭﺎ  ﺑﺎ  ﺩدﻫﮬﮪھﺪ  ﻧﻮﺷﺖ  ﻳﯾﻚ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﻳﯾﺸﻬﮭﺎ  ﻧﻮﺷﺶ  ﺗﻮ  ﺩدﺭر  ﺑﻜﺎﺭرﺩد ﻛﻪﮫ
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He that jumps at every breath of wind is straw,
how should the mountain attach any weight to the wind?
On every side a ghoul is calling you—
“Hark, O brother, you wish the way, come.
I will show the way, I will be your kind fellow-traveller,
I am the guide on this intricate path.”
She is not the guide, and she does not know the way.
O Joseph, do not go towards that wolfish one!
Prudence is this, that you be not beguiled
by the fat things and sweets and snares of the World;
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For she has neither fat nor sweet:
she chants spells of magic and breathes into your ear,
Saying, “Come in as my guest, O light:
the house is yours, and you are mine.”
Prudence is this, that you say, “I have indigestion” or “I am ill,
I am a sick man in this charnel-house”;
Or “ My head aches: take away my headache,”
or “the son of my maternal uncle has invited me”—
For she will give you honey with stings,
so that her honey will plant in you sores.

 ﺩدﻫﮬﮪھﺪ  ﺷﺼﺘﺖ  ﺍاﮔﺮ  ﭘﻨﺠﺎﻩه  ﺍاﮔﺮ ﺯزﺭر
 ﺩدﻫﮬﮪھﺪ  ﺷﺴﺘﺖ  ﺩدﺭر  ﮔﻮﺷﺖ  ﺍاﻭو ﻣﺎﻫﮬﮪھﻴﯿﺎ
 ﺣﻴﯿﻞ  ﭘﺮ  ﺁآﻥن  ﺩدﻫﮬﮪھﺪ  ﻛﻰ  ﺧﻮﺩد  ﺩدﻫﮬﮪھﺪ ﮔﺮ
   ﺩدﻏﻞ  ﮔﻔﺘﺎﺭر  ﺳﺖ  ﭘﻮﺳﻴﯿﺪﻩه ﺟﻮﺯز
 ﺑﺮﺩد  ﺭرﺍا  ﻣﻐﺰﺕت  ﻭو  ﻋﻘﻞ  ﺁآﻥن ﮊژﻏﮋﻍغ
 ﻧﺸﻤﺮﺩد  ﻳﯾﻚ  ﺭرﺍا  ﻋﻘﻞ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺍاﺕت  ﻛﻴﯿﺴﻪﮫ  ﻭو  ﺗﺴﺖ  ﺧﻮﺭرﺟﻴﯿﻦ  ﺗﻮ ﻳﯾﺎﺭر
   ﺍاﺕت  ﻭوﻳﯾﺴﻪﮫ  ﺟﺰ  ﻣﺠﻮ  ﺭرﺍاﻣﻴﯿﻨﻰ  ﺗﻮ ﮔﺮ
 ﺗﺴﺖ  ﺫذﺍاﺕت  ﻫﮬﮪھﻢ  ﺗﻮ  ﻣﻌﺸﻮﻕق  ﻭو ﻭوﻳﯾﺴﻪﮫ
   ﺗﺴﺖ  ﺁآﻓﺎﺕت  ﻫﮬﮪھﻤﻪﮫ  ﺑﺮﻭوﻧﻴﯿﻬﮭﺎ ﻭوﻳﯾﻦ
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 ﻛﻨﻨﺪ  ﺩدﻋﻮﺕت  ﭼﻮﻥن  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺁآﻥن ﺣﺰﻡم
 ﻣﻨﻨﺪ  ﺧﻮﺍاﻫﮬﮪھﺎﻥن  ﻭو  ﻣﺴﺖ  ﻧﮕﻮﻳﯾﻰ ﺗﻮ
 ﺩدﺍاﻥن  ﻣﺮﻍغ  ﺻﻔﻴﯿﺮ  ﺍاﻳﯾﺸﺎﻥن ﺩدﻋﻮﺕت
   ﻧﻬﮭﺎﻥن  ﻣﻜﻤﻦ  ﺩدﺭر  ﺻﻴﯿﺎﺩد  ﻛﻨﺪ ﻛﻪﮫ
 ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺑﻨﻬﮭﺎﺩدﻩه  ﭘﻴﯿﺶ  ﻣﺮﺩدﻩه ﻣﺮﻍغ
   ﺣﻨﻴﯿﻦ  ﻭو  ﺁآﻭوﺍاﺯز  ﻭو  ﺑﺎﻧﮓ  ﺍاﻳﯾﻦ  ﻛﻨﺪ ﻣﻰ
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Whether she give you fifty or sixty gold,
she gives you, O fish, flesh on a hook.
If she gives, when does that deceitful one really give?
The words of the swindler are rotten walnuts.
Their rattling robs you of understanding and brain
and does not reckon myriads of understandings as one.
Your bag and your purse are your friend,:
if you are Ramin, seek none but your Wisa.
It is your essential self that is your Wisa and beloved,
and all these external things are banes to you.
Prudence is this, that when they invite you,
you should not say, “They are enamored and fond of me.”
Know that their invitation is the bird’s whistle
which the fowler gives concealed in place of ambush:
He has put forward a dead bird,
that this is making this plaintive noise and cry.

15

 ﺍاﻭو  ﺍاﻭوﺳﺖ  ﺟﻨﺲ  ﻛﻪﮫ  ﭘﻨﺪﺍاﺭرﺩد ﻣﺮﻍغ
 ﺍاﻭو  ﭘﻮﺳﺖ  ﺩدﺭرﺩدﺷﺎﻥن  ﺑﺮ  ﺁآﻳﯾﺪ ﺟﻤﻊ
 ﺣﻖ  ﺩدﺍاﺩد  ﺣﺰﻣﺶ  ﻛﻪﮫ  ﻣﺮﻏﻰ  ﻣﮕﺮ ﺟﺰ
   ﻣﻠﻖ  ﻭو  ﺩدﺍاﻧﻪﮫ  ﺁآﻥن  ﮔﻴﯿﺞ  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﻳﯾﻘﻴﯿﻦ  ﭘﺸﻴﯿﻤﺎﻧﻰ  ﺣﺰﻣﻰ  ﺑﻰ ﻫﮬﮪھﺴﺖ
   ﺍاﻳﯾﻦ  ﺷﺮﺡح  ﺩدﺭر  ﺭرﺍا  ﺍاﻓﺴﺎﻧﻪﮫ  ﺍاﻳﯾﻦ ﺑﺸﻨﻮ

The birds think he is one of their kind:
they gather round, and he rends their skins
Except, no doubt, the bird on which God has bestowed prudence,
so that it may not be fooled by that bait and enticement.
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Imprudence is assuredly repentance.
Hear the following story in explanation of this.

 ﺑﺴﻴﯿﺎﺭر  ﺍاﻟﺤﺎﺡح  ﻭو  ﻻﺑﻪﮫ  ﺑﻪﮫ  ﺧﻮﺍاﻧﺪﻥن  ﺩدﻋﻮﺕت  ﺑﻪﮫ  ﻭو  ﺭرﺍا  ﺷﻬﮭﺮﻯى  ﺭرﻭوﺳﺘﺎﻳﯾﻰ ﻓﺮﻳﯾﻔﺘﻦ
How the countryman deceived the townsman and invited him
with humble entreaties and great importunity.
 ﻣﻀﻰ  ﻣﺎ  ﺍاﻧﺪﺭر  ﺑﻮﺩد  ﺑﺮﺍاﺩدﺭر ﺍاﻯى
 ﺁآﺷﻨﺎ  ﺭرﻭوﺳﺘﺎﻳﯾﻰ  ﺑﺎ ﺷﻬﮭﺮﻳﯾﻰ
 ﺁآﻣﺪﻯى  ﺷﻬﮭﺮ  ﺳﻮﻯى  ﭼﻮﻥن ﺭرﻭوﺳﺘﺎﻳﯾﻰ
   ﺯزﺩدﻯى  ﺷﻬﮭﺮﻯى  ﺁآﻥن  ﻛﻮﻯى  ﺍاﻧﺪﺭر ﺧﺮﮔﻪﮫ
 ﺑﺪﻯى  ﻣﻬﮭﻤﺎﻧﺶ  ﻣﺎﻩه  ﺳﻪﮫ  ﻭو  ﻣﻪﮫ ﺩدﻭو
   ﺑﺪﻯى  ﺧﻮﺍاﻧﺶ  ﺑﺮ  ﻭو  ﺍاﻭو  ﺩدﻛﺎﻥن ﺑﺮ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺑﻮﺩدﻳﯾﺶ  ﻛﻪﮫ  ﺭرﺍا  ﺣﻮﺍاﻳﯾﺞ ﻫﮬﮪھﺮ
   ﺭرﺍاﻳﯾﮕﺎﻥن  ﺷﻬﮭﺮﻯى  ﻣﺮﺩد  ﻛﺮﺩدﻯى ﺭرﺍاﺳﺖ
 ﺗﻮ  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻯى  ﮔﻔﺖ  ﻭو  ﻛﺮﺩد  ﺷﻬﮭﺮﻯى  ﺑﻪﮫ ﺭرﻭو
 ﺟﻮ  ﻓﺮﺟﻪﮫ  ﺩدﻩه  ﺳﻮﻯى  ﻧﺎﻳﯾﻰ  ﻣﻰ ﻫﮬﮪھﻴﯿﭻ
ﺍاﷲ ﱠ
ﱠ
 ﺑﻴﯿﺎﺭر  ﻓﺮﺯزﻧﺪﺍاﻥن  ﺟﻤﻠﻪﮫ  ﺍاﷲ 
 ﺑﻬﮭﺎﺭر  ﻧﻮ  ﻭو  ﺍاﺳﺖ  ﮔﻠﺸﻦ  ﺯزﻣﺎﻥن ﻛﺎﻳﯾﻦ
 ﺛﻤﺮ  ﻭوﻗﺖ  ﺑﻴﯿﺎ  ﺗﺎﺑﺴﺘﺎﻥن  ﺑﻪﮫ ﻳﯾﺎ
 ﻛﻤﺮ  ﻣﻦ  ﺭرﺍا  ﺧﺪﻣﺘﺖ  ﺑﺒﻨﺪﻡم ﺗﺎ
 ﺑﻴﯿﺎﺭر  ﺭرﺍا  ﻗﻮﻣﺖ  ﻭو  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻭو ﺧﻴﯿﻞ
 ﭼﻬﮭﺎﺭر  ﻭو  ﻣﺎﻩه  ﺳﻪﮫ  ﺑﺎﺵش  ﻣﺎ  ﺩدﻩه ﺩدﺭر
 ﺑﻮﺩد  ﺧﻮﺵش  ﺩدﻩه  ﻯى  ﺧﻄﻪﮫ  ﺑﻬﮭﺎﺭرﺍاﻥن ﻛﻪﮫ
 ﺑﻮﺩد  ﻛﺶ  ﺩدﻝل  ﻯى  ﻻﻟﻪﮫ  ﻭو  ﺯزﺍاﺭر ﻛﺸﺖ
 ﺣﺎﻝل  ﺩدﻓﻊ  ﺭرﺍا  ﺍاﻭو  ﺷﻬﮭﺮﻯى  ﺩدﺍاﺩدﻯى ﻭوﻋﺪﻩه
   ﺳﺎﻝل  ﻫﮬﮪھﺸﺖ  ﻭوﻋﺪﻩه  ﺑﻌﺪ  ﺁآﻣﺪ  ﺑﺮ ﺗﺎ
 ﻛﻰ  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﻫﮬﮪھﻤﻰ  ﺳﺎﻟﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﺍاﻭو
   ﺩدﻯى  ﻣﺎﻩه  ﻛﺎﻣﺪ  ﻛﺮﺩد  ﺧﻮﺍاﻫﮬﮪھﻰ ﻋﺰﻡم
 ﻛﺎﻣﺴﺎﻟﻤﺎﻥن  ﺳﺎﺧﺘﻰ  ﺑﻬﮭﺎﻧﻪﮫ ﺍاﻭو
   ﻣﻴﯿﻬﮭﻤﺎﻥن  ﺑﻴﯿﺎﻣﺪ  ﺧﻄﻪﮫ  ﻓﻼﻥن ﺍاﺯز

In the past, O brother,
there was a townsman intimate with a countryman.
Whenever the countryman came to town,
he would pitch his tent in the street of the townsman.
He would be his guest for two or three months,
he would be in his shop and at his table,
And the townsman would provide, free of cost,
everything that he wanted during that time.
240

He turned to the townsman and said,
“Sire, are you never coming to the country for a holiday?
Bring all your children, in God’s name,
for this is the time of the rose-garden and the springtide;
Or come in summer, in the fruit-season,
that I may brace my belt to do you service.
Bring your retinue and your children and kinsfolk,
and stay in our village three or four months,
For in spring the countryside is pleasant;
there are sown fields and lovely anemones.”

245

The townsman was putting him off with promises,
until eight years had elapsed since the promise.
Every year he would say, “When will you set out on the journey?—for
the month of December is come,”
And he would make an excuse, saying,
“This year we have a guest who has come from such and such a district;
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 ﻭوﺍاﺭرﻫﮬﮪھﻴﯿﺪ  ﺗﻮﺍاﻧﻢ  ﮔﺮ  ﺩدﻳﯾﮕﺮ ﺳﺎﻝل
 ﺩدﻭوﻳﯾﺪ  ﺧﻮﺍاﻫﮬﮪھﻢ  ﻃﺮﻑف  ﺁآﻥن  ﻣﻬﮭﻤﺎﺕت ﺍاﺯز
 ﻣﻨﺘﻈﺮ  ﻋﻴﯿﺎﻟﻢ  ﺁآﻥن  ﻫﮬﮪھﺴﺘﻨﺪ ﮔﻔﺖ
 ﺑﺮ  ﺍاﻫﮬﮪھﻞ  ﺍاﻯى  ﺗﻮ  ﻓﺮﺯزﻧﺪﺍاﻥن ﺑﻬﮭﺮ
 ﺁآﻣﺪﻯى  ﻟﻜﻠﻚ  ﭼﻮ  ﺳﺎﻟﻰ  ﻫﮬﮪھﺮ ﺑﺎﺯز
   ﺷﺪﻯى  ﺷﻬﮭﺮﻯى  ﻯى  ﻗﺒﻪﮫ  ﻣﻘﻴﯿﻢ ﺗﺎ
 ﺧﻮﻳﯾﺶ  ﻣﺎﻝل  ﻭو  ﺯزﺭر  ﺯز  ﺳﺎﻟﻰ  ﻫﮬﮪھﺮ ﺧﻮﺍاﺟﻪﮫ
   ﺧﻮﻳﯾﺶ  ﺑﺎﻝل  ﮔﺸﺎﺩدﻯى  ﻛﺮﺩدﻯى  ﺍاﻭو ﺧﺮﺝج
 ﭘﻬﮭﻠﻮﺍاﻥن  ﺁآﻥن  ﻣﺎﻩه  ﺳﻪﮫ  ﻛﺮﺕت ﺁآﺧﺮﻳﯾﻦ
   ﺷﺒﺎﻥن  ﻭو  ﺑﺎﻣﺪﺍاﺩدﺍاﻥن  ﻧﻬﮭﺎﺩدﺵش ﺧﻮﺍاﻥن
 ﺭرﺍا  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻭو  ﮔﻔﺖ  ﺑﺎﺯز  ﺧﺠﺎﻟﺖ ﺍاﺯز
 ﻣﺮﺍا  ﺑﻔﺮﻳﯾﺒﻰ  ﭼﻨﺪ  ﻭوﻋﺪﻩه ﭼﻨﺪ
 ﺟﻮﺳﺖ  ﻭوﺻﻞ  ﺟﺎﻧﻢ  ﻭو  ﺟﺴﻢ  ﺧﻮﺍاﺟﻪﮫ ﮔﻔﺖ
   ﻫﮬﮪھﻮﺳﺖ  ﺣﻜﻢ  ﺍاﻧﺪﺭر  ﺗﺤﻮﻳﯾﻞ  ﻫﮬﮪھﺮ ﻟﻴﯿﻚ
 ﺑﺎﺩدﺑﺎﻥن  ﻭو  ﺍاﺳﺖ  ﻛﺸﺘﻰ  ﭼﻮﻥن ﺁآﺩدﻣﻰ
   ﺭرﺍاﻥن  ﺑﺎﺩد  ﺁآﻥن  ﺭرﺍا  ﺑﺎﺩد  ﺁآﺭرﺩد  ﻛﻰ ﺗﺎ
 ﻛﺮﻳﯾﻢ  ﻛﺎﻯى  ﺑﺪﺍاﺩدﺵش  ﺳﻮﮔﻨﺪﺍاﻥن ﺑﺎﺯز
   ﻧﻌﻴﯿﻢ  ﺑﻨﮕﺮ  ﺑﻴﯿﺎ  ﻓﺮﺯزﻧﺪﺍاﻥن ﮔﻴﯿﺮ
 ﻋﻬﮭﺪ  ﺑﻪﮫ  ﻛﺮﺕت  ﺳﻪﮫ  ﺑﮕﺮﻓﺖ  ﺍاﻭو ﺩدﺳﺖ
 ﺟﻬﮭﺪ  ﺑﻨﻤﺎﻯى  ﺑﻴﯿﺎ  ﺯزﻭو  ﺍاﷲ ﻛﺎﷲ
 ﭼﻨﻴﯿﻦ  ﺳﺎﻟﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻭو  ﺳﺎﻝل  ﺩدﻩه ﺑﻌﺪ
   ﺷﻜﺮﻳﯾﻦ  ﻫﮬﮪھﺎﻯى  ﻭوﻋﺪﻩه  ﻭو  ﻫﮬﮪھﺎ ﻻﺑﻪﮫ
 ﭘﺪﺭر  ﺍاﻯى  ﮔﻔﺘﻨﺪ  ﺧﻮﺍاﺟﻪﮫ ﻛﻮﺩدﻛﺎﻥن
 ﺳﻔﺮ  ﺩدﺍاﺭرﺩد  ﻫﮬﮪھﻢ  ﺳﺎﻳﯾﻪﮫ  ﻭو  ﺍاﺑﺮ  ﻭو ﻣﺎﻩه
 ﺍاﻯى  ﻛﺮﺩدﻩه  ﺛﺎﺑﺖ  ﺗﻮ  ﻭوﻯى  ﺑﺮ ﺣﻘﻬﮭﺎ
   ﺍاﻯى  ﺑﺮﺩدﻩه  ﺑﺲ  ﺍاﻭو  ﻛﺎﺭر  ﺩدﺭر ﺭرﻧﺠﻬﮭﺎ
 ﺁآﻥن  ﺣﻖ  ﺑﻌﻀﻰ  ﻛﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﻣﻴﯿﻬﮭﻤﺎﻥن  ﺗﻮ  ﺷﻮﻯى  ﭼﻮﻥن ﻭوﺍاﮔﺰﺍاﺭرﺩد
 ﻧﻬﮭﺎﻥن  ﺍاﻭو  ﺭرﺍا  ﻣﺎ  ﻛﺮﺩد  ﻭوﺻﻴﯿﺖ ﺑﺲ
   ﻛﻨﺎﻥن  ﻻﺑﻪﮫ  ﺩدﻩه  ﺳﻮﻯى  ﻛﺸﻴﯿﺪﺵش ﻛﻪﮫ
 ﺳﻴﯿﺒﻮﻳﯾﻪﮫ  ﺍاﻯى  ﻭوﻟﻰ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺣﻖ ﮔﻔﺖ
   ﺍاﻟﻴﯿﻪﮫ  ﺃأﺣﺴﻨﺖ  ﻣﻦ  ﺷﺮ  ﻣﻦ ﺍاﺗﻖ
 ﺑﻮﺩد  ﺁآﺧﺮ  ﺩدﻡم  ﺗﺨﻢ ﺩدﻭوﺳﺘﻰ
 ﺷﻮﺩد  ﻓﺎﺳﺪ  ﺁآﻥن  ﻛﻪﮫ  ﻭوﺣﺸﺖ  ﺍاﺯز ﺗﺮﺳﻢ
 ﻗﻄﻮﻉع  ﺷﻤﺸﻴﯿﺮ  ﭼﻮ  ﺑﺎﺷﺪ ﺻﺤﺒﺘﻰ
   ﺯزﺭرﻭوﻉع  ﺩدﺭر  ﻭو  ﺑﻮﺳﺘﺎﻥن  ﺩدﺭر  ﺩدﻯى ﻫﮬﮪھﻤﭽﻮ

Next year I will run to that part,
if I can escape from the pressing affairs.”
He said, “My family are expecting your children,
O benefactor.”
250

Every year he was coming back, like the stork,
to reside in the townsman’s pavilion,
And every year the Khwaja
would spend his gold and wealth upon him and open his wings.
On the last occasion,
that paladin set dishes before him at morn and eve for three months.
From shame he again said to the Khwaja,
“How long promises? How long will you deceive me?”
The Khwaja said, “My body and soul are eager for the meeting,
but every change depends on the decree of Him.

255

Man is like a ship or sail:
to see when the Driver of the wind shall send the breeze.”
Once more he adjured him, crying, “O generous man,
take your children and come and behold the pleasures.”
He took his hand three times in covenant, saying,
“In God’s name, come quickly, make the utmost effort!”
After ten years—and every year
the same sugared entreaties and promises—
The Khwaja’s children said, “O father,
the moon and the clouds and the shadows too have their journeys.

260

You have laid obligations on him;
you have taken great pains on his account,
And he wishes to repay some part of that obligation
when you become his guest.
He gave us many injunctions in secret:
‘Bring him to the country,’ said he, ‘coaxing him!’”
He said, “This is true, but, O Sibawayh, be on your guard
against the malice of him to whom you have shown kindness.
Love is the seed of the last breath:
I fear that it may be corrupted by estrangement.”

265

There is a friendship like a cutting sword,
as December in the gardens and cornfields ;
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 ﺑﻬﮭﺎﺭر  ﻧﻮ  ﻓﺼﻞ  ﭼﻮ  ﺑﺎﺷﺪ ﺻﺤﺒﺘﻰ
 ﺷﻤﺎﺭر  ﺑﻰ  ﺩدﺧﻞ  ﻭو  ﻋﻤﺎﺭرﺗﻬﮭﺎ ﺯزﻭو
 ﺑﺮﻯى  ﺑﺪ  ﻇﻦ  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺁآﻥن ﺣﺰﻡم
   ﺑﺮﻯى  ﺑﺪ  ﺍاﺯز  ﺷﻮﻯى  ﻭو  ﮔﺮﻳﯾﺰﻯى ﺗﺎ
 ﺭرﺳﻮﻝل  ﺁآﻥن  ﺍاﺳﺖ  ﮔﻔﺘﻪﮫ  ﺍاﻟﻈﻦ  ﺳﻮء ﺣﺰﻡم
   ﻓﻀﻮﻝل  ﺍاﻯى  ﺩدﺍاﻥن  ﻣﻰ  ﺩدﺍاﻡم  ﺭرﺍا  ﻗﺪﻡم ﻫﮬﮪھﺮ
 ﻓﺮﺍاﺥخ  ﻭو  ﻫﮬﮪھﻤﻮﺍاﺭر  ﻫﮬﮪھﺴﺖ  ﺻﺤﺮﺍا ﺭرﻭوﻯى
 ﺍاﻭوﺳﺘﺎﺥخ  ﺭرﺍاﻥن  ﻛﻢ  ﺍاﺳﺖ  ﺩدﺍاﻣﻰ  ﻗﺪﻡم ﻫﮬﮪھﺮ
 ﻛﻮ  ﺩدﺍاﻡم  ﻛﻪﮫ  ﺩدﻭوﺩد  ﻛﻮﻫﮬﮪھﻰ  ﺑﺰ ﺁآﻥن
 ﮔﻠﻮ  ﺩدﺭر  ﺍاﻓﺘﺪ  ﺩدﺍاﻣﺶ  ﺑﺘﺎﺯزﺩد ﭼﻮﻥن
 ﺑﺒﻴﯿﻦ  ﺍاﻳﯾﻨﻚ  ﻛﻮ  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﻣﻰ  ﻛﻪﮫ ﺁآﻥن
   ﻛﻤﻴﯿﻦ  ﺩدﻳﯾﺪﻯى  ﻧﻤﻰ  ﺩدﻳﯾﺪﻯى  ﻣﻰ ﺩدﺷﺖ
 ﻋﻴﯿﺎﺭر  ﺍاﻯى  ﺻﻴﯿﺎﺩد  ﻭو  ﺩدﺍاﻡم  ﻭو  ﻛﻤﻴﯿﻦ ﺑﻰ
 ﺯزﺍاﺭر  ﻛﺸﺖ  ﻣﻴﯿﺎﻥن  ﺑﺎﺷﺪ  ﻛﻰ ﺩدﻧﺒﻪﮫ
 ﺯزﻣﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺁآﻣﺪﻧﺪ  ﮔﺴﺘﺎﺥخ  ﻛﻪﮫ ﺁآﻥن
   ﺑﺒﻴﯿﻦ  ﺭرﺍا  ﻫﮬﮪھﺎﺷﺎﻥن  ﻛﻠﻪﮫ  ﻭو ﺍاﺳﺘﺨﻮﺍاﻥن
 ﻣﺮﺗﻀﻰ  ﺍاﻯى  ﺭرﻭوﻯى  ﮔﻮﺭرﺳﺘﺎﻥن  ﺑﻪﮫ ﭼﻮﻥن
   ﻣﻀﻰ  ﻣﺎ  ﺍاﺯز  ﺑﭙﺮﺱس  ﺭرﺍا ﺍاﺳﺘﺨﻮﺍاﻧﺸﺎﻥن
 ﻛﻮﺭر  ﻣﺴﺘﺎﻥن  ﺁآﻥن  ﺑﻴﯿﻨﻰ  ﻇﺎﻫﮬﮪھﺮ  ﺑﻪﮫ ﺗﺎ
 ﻏﺮﻭوﺭر  ﭼﺎﻩه  ﺩدﺭر  ﺭرﻓﺘﻨﺪ  ﻓﺮﻭو ﭼﻮﻥن
 ﻣﻴﯿﺎ  ﻛﻮﺭرﺍاﻧﻪﮫ  ﺗﻮ  ﺩدﺍاﺭرﻯى  ﺍاﮔﺮ ﭼﺸﻢ
 ﻋﺼﺎ  ﺁآﻭوﺭر  ﺩدﺳﺖ  ﭼﺸﻢ  ﻧﺪﺍاﺭرﻯى ﻭوﺭر
 ﺭرﺍا  ﺍاﺳﺘﺪﻻﻝل  ﻭو  ﺣﺰﻡم  ﻋﺼﺎﻯى ﺁآﻥن
 ﭘﻴﯿﺸﻮﺍا  ﻛﻦ  ﻣﻰ  ﺩدﻳﯾﺪ  ﻧﺪﺍاﺭرﻯى ﭼﻮﻥن
 ﻧﻴﯿﺴﺖ  ﺍاﺳﺘﺪﻻﻝل  ﻭو  ﺣﺰﻡم  ﻋﺼﺎﻯى ﻭوﺭر
   ﺍاﻳﯾﺴﺖ  ﻣﻪﮫ  ﺭرﻩه  ﻫﮬﮪھﺮ  ﺳﺮ  ﺑﺮ  ﻛﺶ  ﻋﺼﺎ ﺑﻰ
 ﻧﻬﮭﺪ  ﻧﺎﺑﻴﯿﻨﺎ  ﻛﻪﮫ  ﻧﻪﮫ  ﺳﺎﻥن  ﺁآﻥن  ﺯز ﮔﺎﻡم
 ﻭوﺍاﺭرﻫﮬﮪھﺪ  ﺳﮓ  ﺍاﺯز  ﻭو  ﭼﺎﻩه  ﺍاﺯز  ﭘﺎ  ﻛﻪﮫ ﺗﺎ
 ﺍاﺣﺘﻴﯿﺎﻁط  ﻭو  ﺗﺮﺱس  ﺑﻪﮫ  ﻭو ﻟﺮﺯزﻟﺮﺯزﺍاﻥن
 ﺧﺒﺎﻁط  ﺩدﺭر  ﻧﻴﯿﻔﺘﺪ  ﺗﺎ  ﭘﺎ  ﻧﻬﮭﺪ ﻣﻰ
 ﺷﺪﻩه  ﻧﺎﺭرﻯى  ﺩدﺭر  ﺟﺴﺘﻪﮫ  ﺯزﺩدﻭوﺩدﻯى ﺍاﻯى
   ﺷﺪﻩه  ﻣﺎﺭرﻯى  ﻯى  ﻟﻘﻤﻪﮫ  ﺟﺴﺘﻪﮫ ﻟﻘﻤﻪﮫ

There is a friendship like the season of spring,
from which restorations and produce incalculable.
Prudence is this; that you think evil,
so that you may flee and become quit of evil.
The Prophet has said, “Prudence is thinking evil”:
know that for every footstep there is a snare, O fool!
The surface of the plateau is level and broad,
every step there is a snare : do not advance boldly.
270

The mountain-goat runs on, saying; “Where is the snare?”
As it speeds onward; the snare lights on its throat.
O you who said “Where?” look and see!
You saw the plain; you did not see the ambush.
Without ambush and snare and hunter, O cunning one,
how should there be a sheep’s tail amidst the wheat field?
They that came along boldly on the earth—
see their bones and skulls!
When you go to the graveyard, O you with whom God is pleased,
ask their bones concerning that which is past,
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That you may see clearly how those blind intoxicated men
went down into the pit of delusion.
If you have eyes, do not walk blindly;
and if you have not eyes, take a staff in your hand.
When you have not the staff of prudence and judgement,
make the eye your leader;
And if there is no staff of prudence and judgement,
do not stand on every road without a guide.
Step in the same fashion as a blind man steps,
in order that your foot may escape from the pit and the dog.
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He plants his foot tremblingly and with fear and precaution,
so that he may not fall into derangement.
O you who have jumped away from some smoke and fallen into a fire,
you who have sought a mouthful and become a mouthful for a snake,
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 ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﻧﻌﻤﺖ  ﻛﺮﺩدﻥن  ﻃﺎﻏﻰ  ﻭو  ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻯى ﻗﺼﻪﮫ
Story of the people of Saba and how prosperity made them obstinate
 ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻯى  ﻗﺼﻪﮫ  ﻧﺨﻮﺍاﻧﺪﻯى ﺗﻮ
 ﺻﺪﺍا  ﺟﺰ  ﻧﺪﻳﯾﺪﻯى  ﻭو  ﺑﺨﻮﺍاﻧﺪﻯى ﻳﯾﺎ
 ﻧﻴﯿﺴﺖ  ﺁآﮔﺎﻩه  ﺧﻮﺩد  ﻛﻮﻩه  ﺁآﻥن  ﺻﺪﺍا ﺍاﺯز
  
 ﻧﻴﯿﺴﺖ  ﺭرﺍاﻩه  ﺭرﺍا  ﻛﻪﮫ  ﻫﮬﮪھﻮﺵش  ﻣﻌﻨﻰ ﺳﻮﻯى
 ﻫﮬﮪھﻮﺵش  ﻭو  ﮔﻮﺵش  ﺑﻰ  ﻛﻨﺪ  ﺑﺎﻧﮕﻰ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﺧﻤﻮﺵش  ﺷﺪ  ﻫﮬﮪھﻢ  ﺍاﻭو  ﺗﻮ  ﻛﺮﺩدﻯى  ﺧﻤﺶ ﭼﻮﻥن
 ﻓﺮﺍاﻍغ  ﺑﺲ  ﺭرﺍا  ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﺣﻖ ﺩدﺍاﺩد
   ﺑﺎﻍغ  ﻭو  ﺍاﻳﯾﻮﺍاﻧﻬﮭﺎ  ﻭو  ﻗﺼﺮ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺭرﮔﺎﻥن  ﺑﺪ  ﺁآﻥن  ﻧﮕﺰﺍاﺭرﺩدﻧﺪ  ﺁآﻥن ﺷﻜﺮ
   ﺳﮕﺎﻥن  ﺍاﺯز  ﻛﻤﺘﺮ  ﺑﻮﺩدﻧﺪ  ﻭوﻓﺎ ﺩدﺭر
 ﺩدﺭر  ﺯز  ﻧﺎﻧﻰ  ﻯى  ﻟﻘﻤﻪﮫ  ﺭرﺍا  ﺳﮕﻰ ﻣﺮ
 ﻛﻤﺮ  ﺑﻨﺪﺩد  ﻫﮬﮪھﻤﻰ  ﺩدﺭر  ﺑﺮ  ﺭرﺳﺪ ﭼﻮﻥن
 ﺷﻮﺩد  ﻣﻰ  ﺩدﺭر  ﺣﺎﺭرﺱس  ﻭو ﭘﺎﺳﺒﺎﻥن
 ﺭرﻭوﺩد  ﻣﻰ  ﺳﺨﺘﻰ  ﻭو  ﺟﻮﺭر  ﻭوﻯى  ﺑﺮ  ﭼﻪﮫ ﮔﺮ
 ﻗﺮﺍاﺭر  ﻭو  ﺑﺎﺵش  ﺑﺎﺷﺪﺵش  ﺩدﺭر  ﺁآﻥن  ﺑﺮ ﻫﮬﮪھﻢ
 ﺍاﺧﺘﻴﯿﺎﺭر  ﻏﻴﯿﺮﻯى  ﻛﺮﺩد  ﺩدﺍاﺭرﺩد ﻛﻔﺮ

You have not read the story of the people of Saba.
Or you have read it and seen nothing but the echo.
The mountain itself is not aware of the echo:
the mind of the mountain has no sense of the meaning.
Without ear and mind, it goes on making a noise;
when you are silent, it also becomes silent.
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God bestowed on the people of Saba much ease—
myriads of castles and palaces and orchards.
Those ill-natured ones rendered no thanks for that:
in fidelity they were less than dogs.
When to a dog there comes from the door a piece of bread,
he will gird up his loins at the door.
He will become the watcher and guardian of the door,
even though violence and hard treatment befall him.
Still will he stay and abide at that door:
he will deem it ingratitude to prefer another.

 ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﻏﺮﻳﯾﺒﻰ  ﺁآﻳﯾﺪ  ﺳﮕﻰ ﻭوﺭر
   ﺍاﺩدﺏب  ﺩدﻡم  ﺁآﻥن  ﻛﻨﻨﺪ  ﻣﻰ  ﺳﮕﺎﻧﺶ ﺁآﻥن
 ﺍاﺳﺖ  ﻣﻨﺰﻝل  ﺍاﻭوﻝل  ﻛﻪﮫ  ﺟﺎ  ﺁآﻥن  ﺑﺮﻭو ﻛﻪﮫ
   ﺍاﺳﺖ  ﺩدﻝل  ﮔﺮﻭوﮔﺎﻥن  ﻧﻌﻤﺖ  ﺁآﻥن ﺣﻖ
 ﺧﻮﻳﯾﺶ  ﺟﺎﻯى  ﺑﺮ  ﺑﺮﻭو  ﻛﻪﮫ  ﮔﺰﻧﺪﺵش ﻣﻰ
   ﺑﻴﯿﺶ  ﻣﮕﺬﺍاﺭر  ﻓﺮﻭو  ﻧﻌﻤﺖ  ﺁآﻥن ﺣﻖ
 ﺣﻴﯿﺎﺕت  ﺁآﺏب  ﺩدﻝل  ﺍاﻫﮬﮪھﻞ  ﻭو  ﺩدﻝل  ﺩدﺭر ﺍاﺯز
   ﭼﺸﻤﻬﮭﺎﺕت  ﺷﺪ  ﻭوﺍا  ﻭو  ﻧﻮﺷﻴﯿﺪﻯى ﭼﻨﺪ
 ﺧﻮﺩدﻯى  ﺑﻰ  ﻭو  ﻭوﺟﺪ  ﻭو  ﺳﻜﺮ  ﻏﺬﺍاﻯى ﺑﺲ
   ﺯزﺩدﻯى  ﺟﺎﻥن  ﺑﺮ  ﺩدﻻﻥن  ﺍاﻫﮬﮪھﻞ  ﺩدﺭر ﺍاﺯز
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 ﺣﺮﺹص  ﺯز  ﻛﺮﺩدﻯى  ﺭرﻫﮬﮪھﺎ  ﺭرﺍا  ﺩدﺭر  ﺍاﻳﯾﻦ ﺑﺎﺯز
   ﺧﺮﺱس  ﭼﻮ  ﮔﺮﺩدﻯى  ﻫﮬﮪھﻤﻰ  ﺩدﻛﺎﻥن  ﻫﮬﮪھﺮ ﮔﺮﺩد
 ﺩدﻳﯾﮓ  ﭼﺮﺏب  ﻣﻨﻌﻤﺎﻥن  ﺁآﻥن  ﺩدﺭر ﺑﺮ
   ﺭرﻳﯾﮓ  ﻣﺮﺩدﻩه  ﺛﺮﻳﯾﺪ  ﺑﻬﮭﺮ  ﺩدﻭوﻯى ﻣﻰ
 ﺷﻮﺩد  ﻓﺮﺑﻪﮫ  ﺟﺎﻥن  ﻛﻪﮫ  ﺩدﺍاﻥن  ﺍاﻳﯾﻨﺠﺎ ﭼﺮﺑﺶ
 ﺷﻮﺩد  ﺑﻪﮫ  ﺍاﻳﯾﻨﺠﺎ  ﻧﺎﺍاﻭوﻣﻴﯿﺪ ﻛﺎﺭر
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And, if a strange dog comes by day or night,
the dogs there will at once teach him a lesson,
Saying, “Go to the place that is your first lodging:
obligation for that kindness is the heart’s pledge.”
They will bite him, saying, “Go to your place,
and do not any more leave the obligation for that kindness.”
From the door of the spirit and spiritual men
how long did you drink the water of life, and yours eves were opened!
Much food from the door of the spiritual,
of intoxication and ecstasy and selflessness, did you cast upon your soul.
Afterwards, through greed, you did abandon that door,
and you are going round about every shop, like a bear.
For the sake of worthless crust of bread (tharid)
you are running to the doors of those patrons whose pots are fat.
Know that here the “fat” is that the soul becomes fat,
and here the plight of the desperate is made good.
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 ﺍاﻭو  ﺩدﻋﺎﻯى  ﺑﻪﮫ  ﺷﻔﺎ  ﻃﻠﺐ  ﺟﻬﮭﺖ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻋﻴﯿﺴﻰ  ﻯى  ﺻﻮﻣﻌﻪﮫ  ﺩدﺭر  ﺻﺒﺎﺣﻰ  ﻫﮬﮪھﺮ  ﺁآﻓﺖ  ﺍاﻫﮬﮪھﻞ  ﺁآﻣﺪﻥن ﺟﻤﻊ
How the smitten would assemble every morning at the door of the cell of Jesus,
on whom be peace, craving to be healed through his prayer.
 ﺩدﻝل  ﺍاﻫﮬﮪھﻞ  ﺧﻮﺍاﻥن  ﻋﻴﯿﺴﺎﺳﺖ  ﻯى ﺻﻮﻣﻌﻪﮫ
   ﻣﻬﮭﻞ  ﺩدﺭر  ﺍاﻳﯾﻦ  ﻣﺒﺘﻼ  ﺍاﻯى  ﻫﮬﮪھﺎﻥن  ﻭو ﻫﮬﮪھﺎﻥن
 ﺧﻠﻖ  ﺍاﻃﺮﺍاﻑف  ﻫﮬﮪھﺮ  ﺯز  ﮔﺸﺘﻨﺪﻯى ﺟﻤﻊ
   ﺩدﻟﻖ  ﺍاﻫﮬﮪھﻞ  ﻭو  ﺷﻞ  ﻭو  ﻟﻨﮓ  ﻭو  ﺿﺮﻳﯾﺮ ﺍاﺯز
 ﺻﺒﺎﺡح  ﻋﻴﯿﺴﻰ  ﺻﻮﻣﻌﻪﮫ  ﺁآﻥن  ﺩدﺭر ﺑﺮ
   ﺟﻨﺎﺡح  ﺍاﺯز  ﺭرﻫﮬﮪھﺎﻧﺪ  ﺍاﻭوﺷﺎﻥن  ﺩدﻡم  ﺑﻪﮫ ﺗﺎ
 ﺧﻮﻳﯾﺶ  ﺍاﻭوﺭرﺍاﺩد  ﺍاﺯز  ﮔﺸﺘﻰ  ﻓﺎﺭرﻍغ  ﭼﻮ ﺍاﻭو
   ﻛﻴﯿﺶ  ﺧﻮﺏب  ﺁآﻥن  ﺷﺪﻯى  ﺑﻴﯿﺮﻭوﻥن ﭼﺎﺷﺘﮕﻪﮫ
 ﻧﺰﺍاﺭر  ﺩدﻳﯾﺪﻯى  ﻣﺒﺘﻼ  ﺟﻮﻗﻰ ﺟﻮﻕق
 ﺍاﻧﺘﻈﺎﺭر  ﻭو  ﺍاﻣﻴﯿﺪ  ﺩدﺭر  ﺩدﺭر  ﺑﺮ ﺷﺴﺘﻪﮫ
 ﺧﺪﺍا  ﺍاﺯز  ﺁآﻓﺖ  ﺍاﺻﺤﺎﺏب  ﺍاﻯى ﮔﻔﺘﻰ
 ﺭرﻭوﺍا  ﺷﺪ  ﺟﻤﻠﮕﺎﻧﺘﺎﻥن  ﺍاﻳﯾﻦ ﺣﺎﺟﺖ
 ﻋﻨﺎ  ﻭو  ﺭرﻧﺞ  ﺑﻰ  ﮔﺮﺩدﻳﯾﺪ  ﺭرﻭوﺍاﻥن ﻫﮬﮪھﻴﯿﻦ
 ﺧﺪﺍا  ﺍاﻛﺮﺍاﻡم  ﻭو  ﻏﻔﺎﺭرﻯى ﺳﻮﻯى
 ﭘﺎﻯى  ﺑﺴﺘﻪﮫ  ﺍاﺷﺘﺮﺍاﻥن  ﭼﻮﻥن ﺟﻤﻠﮕﺎﻥن
   ﺭرﺍاﻯى  ﺑﻪﮫ  ﺍاﻳﯾﺸﺎﻥن  ﺯزﺍاﻧﻮﻯى  ﮔﺸﺎﻳﯾﻰ ﻛﻪﮫ
 ﺧﺎﻥن  ﺳﻮﻯى  ﺷﺎﺩدﻣﺎﻥن  ﻭو  ﺩدﻭوﺍاﻥن ﺧﻮﺵش
   ﺩدﻭوﺍاﻥن  ﭘﺎ  ﺷﺪﻧﺪﻯى  ﺍاﻭو  ﺩدﻋﺎﻯى ﺍاﺯز
 ﺧﻮﻳﯾﺶ  ﺁآﻓﺎﺕت  ﺑﺴﻰ  ﺗﻮ ﺁآﺯزﻣﻮﺩدﻯى
   ﻛﻴﯿﺶ  ﺷﺎﻫﮬﮪھﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺻﺤﺖ ﻳﯾﺎﻓﺘﻰ
 ﺷﺪ  ﺭرﻫﮬﮪھﻮﺍاﺭر  ﺗﻮ  ﻟﻨﮕﻰ  ﺁآﻥن ﭼﻨﺪ
 ﺷﺪ  ﺁآﺯزﺍاﺭر  ﻭو  ﻏﻢ  ﺑﻰ  ﺟﺎﻧﺖ ﭼﻨﺪ
 ﺑﻨﺪ  ﭘﺎﻯى  ﺑﺮ  ﺍاﻯى  ﺭرﺷﺘﻪﮫ  ﻣﻐﻔﻞ ﺍاﻯى
 ﻟﻮﻧﺪ  ﺍاﻯى  ﻧﮕﺮﺩدﻯى  ﮔﻢ  ﻫﮬﮪھﻢ  ﺧﻮﺩد  ﺯز ﺗﺎ
 ﺗﻮ  ﻓﺮﺍاﻣﻮﺷﻰ  ﻭو ﻧﺎﺳﭙﺎﺳﻰ
 ﺗﻮ  ﻧﻮﺷﻰ  ﻋﺴﻞ  ﺁآﻥن  ﻧﺎﻭوﺭرﺩد ﻳﯾﺎﺩد
 ﺷﺪ  ﺑﺴﺘﻪﮫ  ﺗﻮ  ﺑﺮ  ﺭرﺍاﻩه  ﺁآﻥن ﻻﺟﺮﻡم
 ﺷﺪ  ﺧﺴﺘﻪﮫ  ﺗﻮ  ﺍاﺯز  ﺩدﻝل  ﺍاﻫﮬﮪھﻞ  ﺩدﻝل ﭼﻮﻥن
 ﻛﻦ  ﺍاﺳﺘﻐﻔﺎﺭر  ﻭو  ﺩدﺭرﻳﯾﺎﺏب ﺯزﻭوﺩدﺷﺎﻥن
   ﻛﻦ  ﺯزﺍاﺭر  ﻫﮬﮪھﺎﻯى  ﮔﺮﻳﯾﻪﮫ  ﺍاﺑﺮﻯى ﻫﮬﮪھﻤﭽﻮ

The table of the spiritual is the cell of Jesus:
O afflicted one, beware, beware! Do not forsake this door!
From all sides the people would gather—
blind and lame and palsied and clothed in rags—
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At the door of the cell of Jesus in the morning,
that he by his breath might deliver them from tribulation.
As soon as he finished his litanies,
that man of goodly religion would go forth at morningtide,
And would see troops of afflicted feeble folk
seated at the door in hope and expectancy.
He would say, “O you that are smitten,
the desires of all you here present have been granted by God.
Listen, set off and go without pain or trouble
towards the forgiveness and kindness of God.”

305

All, like tethered camels
whose knees you unbind with foresight,
At his prayer would begin to run on their feet,
hastening gladly and joyously to their homes.
You have experienced many maladies in yourself,
and have gained health from these kings of religion.
How often has your limping been turned into a smooth gait,
how often has your soul been made void of grief and pain !
O heedless one, tie a string to your foot,
that you may not become lost to yourself even, O sluggard !
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Your ingratitude and forgetfulness
did not call to mind your drinking of honey.
Necessarily, that way became barred to you,
since the hearts of the “men of heart” were made sore by you.
Quickly overtake them and ask pardon of God;
weep lamentably like a cloud,
20

 ﺑﺸﻜﻔﺪ  ﺗﻮ  ﺳﻮﻯى  ﮔﻠﺴﺘﺎﻧﺸﺎﻥن ﺗﺎ
 ﻭوﺍاﻛﻔﺪ  ﺧﻮﺩد  ﺑﺮ  ﭘﺨﺘﻪﮫ  ﻫﮬﮪھﺎﻯى ﻣﻴﯿﻮﻩه
 ﻣﺒﺎﺵش  ﺳﮓ  ﺍاﺯز  ﻛﻢ  ﮔﺮﺩد  ﺩدﺭر  ﺁآﻥن  ﺑﺮ ﻫﮬﮪھﻢ
   ﺗﺎﺵش  ﺧﻮﺍاﺟﻪﮫ  ﺳﺘﻰ  ﺷﺪﻩه  ﺍاﺭر  ﻛﻬﮭﻒ  ﺳﮓ ﺑﺎ
 ﻧﺎﺻﺤﻨﺪ  ﺭرﺍا  ﺳﮕﺎﻥن  ﻣﺮ  ﻫﮬﮪھﻢ  ﺳﮕﺎﻥن ﭼﻮﻥن
 ﺑﺒﻨﺪ  ﺍاﻭوﻝل  ﻯى  ﺧﺎﻧﻪﮫ  ﺍاﻧﺪﺭر  ﺩدﻝل ﻛﻪﮫ
 ﺍاﺳﺘﺨﻮﺍاﻥن  ﺧﻮﺭرﺩدﻯى  ﻛﻪﮫ  ﺍاﻭوﻝل  ﺩدﺭر ﺁآﻥن
   ﻣﻤﺎﻥن  ﺭرﺍا  ﺁآﻥن  ﮔﺰﺍاﺭر  ﺣﻖ  ﻭو  ﮔﻴﯿﺮ ﺳﺨﺖ
 ﺭرﻭوﺩد  ﺟﺎ  ﺁآﻥن  ﺍاﺩدﺏب  ﻛﺰ  ﮔﺰﻧﺪﺵش ﻣﻰ
 ﺷﻮﺩد  ﻣﻔﻠﺢ  ﺍاﻭوﻟﻴﯿﻦ  ﻣﻘﺎﻡم ﻭوﺯز
 ﺑﺮﻭو  ﻃﺎﻏﻰ  ﺳﮓ  ﻛﺎﻯى  ﮔﺰﻧﺪﺵش ﻣﻰ
 ﻣﺸﻮ  ﻳﯾﺎﻏﻰ  ﻧﻌﻤﺘﺖ  ﻭوﻟﻰ ﺑﺎ
 ﺑﺎﺵش  ﺑﺴﺘﻪﮫ  ﺣﻠﻘﻪﮫ  ﻫﮬﮪھﻤﭽﻮ  ﺩدﺭر  ﻫﮬﮪھﻤﺎﻥن ﺑﺮ
   ﺑﺎﺵش  ﺑﺮﺟﺴﺘﻪﮫ  ﻭو  ﭼﺎﺑﻚ  ﻭو ﭘﺎﺳﺒﺎﻥن
 ﻣﺒﺎﺵش  ﻣﺎ  ﻭوﻓﺎﻯى  ﻧﻘﺾ ﺻﻮﺭرﺕت
   ﻓﺎﺵش  ﻫﮬﮪھﻮﺩدﻩه  ﺑﻰ  ﻣﻜﻦ  ﺭرﺍا  ﻭوﻓﺎﻳﯾﻰ ﺑﻰ
 ﺷﻌﺎﺭر  ﺁآﻣﺪ  ﻭوﻓﺎ  ﭼﻮﻥن  ﺭرﺍا  ﺳﮕﺎﻥن ﻣﺮ
 ﻣﻴﯿﺎﺭر  ﻧﺎﻣﻰ  ﺑﺪ  ﻭو  ﻧﻨﮓ  ﺭرﺍا  ﺳﮕﺎﻥن ﺭرﻭو
 ﺑﻮﺩد  ﻋﺎﺭر  ﺭرﺍا  ﺳﮕﺎﻥن  ﭼﻮﻥن  ﻭوﻓﺎﻳﯾﻰ ﺑﻰ
 ﻧﻤﻮﺩد  ﺩدﺍاﺭرﻯى  ﺭرﻭوﺍا  ﭼﻮﻥن  ﻭوﻓﺎﻳﯾﻰ ﺑﻰ
 ﻭوﻓﺎ  ﺍاﺯز  ﺁآﻭوﺭرﺩد  ﻓﺨﺮ  ﺗﻌﺎﻟﻰ ﺣﻖ
 ﻏﻴﯿﺮﻧﺎ  ﺑﻌﻬﮭﺪ  ﺍاﻭوﻓﻰ  ﻣﻦ ﮔﻔﺖ
 ﺣﻖ  ﺭرﺩد  ﺑﺎ  ﻭوﻓﺎ  ﺩدﺍاﻥن  ﻭوﻓﺎﻳﯾﻰ ﺑﻰ
  
 ﺳﺒﻖ  ﻛﺲ  ﻧﺪﺍاﺭرﺩد  ﺣﻖ  ﺣﻘﻮﻕق ﺑﺮ
 ﻛﺮﻳﯾﻢ  ﻛﺎﻥن  ﺷﺪ  ﺁآﻥن  ﺍاﺯز  ﺑﻌﺪ  ﻣﺎﺩدﺭر ﺣﻖ
   ﻏﺮﻳﯾﻢ  ﺗﻮ  ﺟﻨﻴﯿﻦ  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو ﻛﺮﺩد
 ﺍاﻭو  ﺟﺴﻢ  ﺩدﺭرﻭوﻥن  ﻛﺮﺩدﺕت ﺻﻮﺭرﺗﻰ
 ﺧﻮ  ﻭو  ﺁآﺭرﺍاﻡم  ﺭرﺍا  ﻭو  ﺣﻤﻠﺶ  ﺩدﺭر ﺩدﺍاﺩد
 ﺗﺮﺍا  ﺍاﻭو  ﺩدﻳﯾﺪ  ﻣﺘﺼﻞ  ﺟﺰﻭو ﻫﮬﮪھﻤﭽﻮ
 ﺟﺪﺍا  ﺗﺪﺑﻴﯿﺮﺵش  ﻛﺮﺩد  ﺭرﺍا ﻣﺘﺼﻞ
 ﺳﺖ  ﺳﺎﺧﺘﻪﮫ  ﻓﻦ  ﻭو  ﺻﻨﻌﺖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺣﻖ
   ﺳﺖ  ﺍاﻧﺪﺍاﺧﺘﻪﮫ  ﻣﻬﮭﺮ  ﺗﻮ  ﺑﺮ  ﻣﺎﺩدﺭر  ﻛﻪﮫ ﺗﺎ
 ﺑﻮﺩد  ﻣﺎﺩدﺭر  ﺍاﺯز  ﺳﺎﺑﻖ  ﺣﻖ  ﺣﻖ ﭘﺲ
 ﺑﻮﺩد  ﺧﺮ  ﻧﺪﺍاﻧﺪ  ﺭرﺍا  ﺣﻖ  ﺁآﻥن  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺷﻴﯿﺮ  ﻭو  ﺿﺮﻉع  ﻭو  ﺁآﻓﺮﻳﯾﺪ  ﻣﺎﺩدﺭر  ﻛﻪﮫ ﺁآﻥن
 ﻣﮕﻴﯿﺮ  ﺧﻮﺩد  ﺁآﻥن  ﻗﺮﻳﯾﻦ  ﻛﺮﺩدﺵش  ﭘﺪﺭر ﺑﺎ

In order that their rose-garden may open its blossoms to you,
and that the ripe fruits may burst and reveal themselves.
Pace round that same door: do not be less than a dog,
if you have become a fellow-servant with the dog of the Cave,
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Because even dogs admonish dogs, saying,
“Fix your heart on your first home,
Hold fast to the first door where you did eat bones,
and fulfill your obligation : do not leave that.”
They keep biting him, that from a sense of duty
he may go thither and be prospered by his first abode.
They bite him, saying, “O naughty dog, Go!
Do not become an enemy to your benefactor.
Be attached, like the door-ring, to that same door;
keep watch and be nimble and ready to spring.
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Do not be the type of our breaking faith;
do not recklessly make disloyalty notorious.
Since fidelity is the badge by which the dogs are known,
Go and do not bring disgrace and ill-fame upon the dogs.”
Inasmuch as unfaithfulness has been a disgrace to dogs,
how should you deem it right to show unfaithfulness?
The high God has boasted of faithfulness: He has said,
“Who but I am most faithful in keeping a promise?”
Know that faithfulness with rejection of God is unfaithfulness:
no one has precedence over God’s rights.
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Your mother’s right arose after that Bounteous One
had made her indebted for your embryo.
He bestowed on you a form within her body;
He gave ease to her during pregnancy and accustomed her.
She deemed you as a part joined;
His providence separated that which was joined.
God has prepared thousands of artifices and contrivances,
so that your mother has thrown love upon you.
Therefore God’s right is prior to the mother:
whoever does not recognise that right is an ass.
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Do not even admit that He created mother, breast, and milk,
and united her with the father!
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 ﺗﻮ  ﺍاﺣﺴﺎﻥن  ﻗﺪﻳﯾﻢ  ﺧﺪﺍاﻭوﻧﺪ ﺍاﻯى
 ﺗﻮ  ﺁآﻥن  ﻫﮬﮪھﻢ  ﻧﻪﮫ  ﻛﻪﮫ  ﺁآﻥن  ﻭو  ﺩدﺍاﻧﻢ  ﻛﻪﮫ ﺁآﻥن
 ﻛﻦ  ﻳﯾﺎﺩد  ﺭرﺍا  ﺣﻖ  ﻛﻪﮫ  ﺑﻔﺮﻣﻮﺩدﻯى ﺗﻮ
   ﻛﻬﮭﻦ  ﮔﺮﺩدﺩد  ﻧﻤﻰ  ﻣﻦ  ﺣﻖ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺻﺒﻮﺡح  ﺁآﻥن  ﻛﺮﺩدﻡم  ﻛﻪﮫ  ﻟﻄﻔﻰ  ﻛﻦ ﻳﯾﺎﺩد
   ﻧﻮﺡح  ﻛﺸﺘﻰ  ﺩدﺭر  ﺣﻔﻆ  ﺍاﺯز  ﺷﻤﺎ ﺑﺎ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺭرﺍا  ﺑﺎﺑﺎﻳﯾﺎﻧﺘﺎﻥن ﭘﻴﯿﻠﻪﮫ
   ﺍاﻣﺎﻥن  ﻣﻮﺟﺶ  ﺍاﺯز  ﻭو  ﻃﻮﻓﺎﻥن  ﺍاﺯز ﺩدﺍاﺩدﻡم
 ﺑﻮﺩد  ﺑﮕﺮﻓﺘﻪﮫ  ﺯزﻣﻴﯿﻦ  ﺧﻮ  ﺁآﺗﺶ ﺁآﺏب
 ﺭرﺑﻮﺩد  ﻣﻰ  ﺭرﺍا  ﻛﻪﮫ  ﺍاﻭوﺝج  ﻣﺮ  ﺍاﻭو ﻣﻮﺝج
 ﺭرﺩدﺗﺎﻥن  ﻧﻜﺮﺩدﻡم  ﻣﻦ  ﻛﺮﺩدﻡم ﺣﻔﻆ
   ﺟﺪﺗﺎﻥن  ﺟﺪ  ﺟﺪ  ﻭوﺟﻮﺩد ﺩدﺭر
 ﺯزﻧﻢ  ﭼﻮﻥن  ﭘﺎﻳﯾﺖ  ﭘﺸﺖ  ﺳﺮ  ﺷﺪﻯى ﭼﻮﻥن
   ﻛﻨﻢ  ﭼﻮﻥن  ﺿﺎﻳﯾﻊ  ﺧﻮﻳﯾﺶ ﻛﺎﺭرﮔﺎﻩه
 ﺷﻮﻯى  ﻣﻰ  ﻭوﻓﺎﻳﯾﺎﻥن  ﺑﻰ  ﻓﺪﺍاﻯى ﭼﻮﻥن
   ﺭرﻭوﻯى  ﻣﻰ  ﺳﻮ  ﺑﺪﺍاﻥن  ﺑﺪ  ﮔﻤﺎﻥن ﺍاﺯز
 ﺑﺮﻯى  ﻭوﻓﺎﻳﯾﻴﯿﻬﮭﺎ  ﺑﻰ  ﻭو  ﺳﻬﮭﻮ  ﺯز ﻣﻦ
   ﺑﺮﻯى  ﺑﺪ  ﮔﻤﺎﻥن  ﺁآﻳﯾﻰ  ﻣﻦ ﺳﻮﻯى
 ﺗﻮ  ﻛﻪﮫ  ﺑﺮ  ﺟﺎ  ﺁآﻥن  ﺑﺮ  ﺑﺪ  ﮔﻤﺎﻥن ﺍاﻳﯾﻦ
 ﺗﻮ  ﺩدﻭو  ﺧﻮﺩد  ﻫﮬﮪھﻤﭽﻮﻥن  ﭘﻴﯿﺶ  ﺩدﺭر  ﺷﻮﻯى ﻣﻰ
 ﺯزﻓﺖ  ﻫﮬﮪھﻤﺮﺍاﻫﮬﮪھﺎﻥن  ﻭو  ﻳﯾﺎﺭر  ﮔﺮﻓﺘﻰ ﺑﺲ
  
 ﺭرﻓﺖ  ﻛﻪﮫ  ﮔﻮﻳﯾﻰ  ﻛﻮ  ﻛﻪﮫ  ﭘﺮﺳﻢ  ﺗﺮﺍا ﮔﺮ
 ﺑﺮﻳﯾﻦ  ﭼﺮﺥخ  ﺑﺮ  ﺭرﻓﺖ  ﻧﻴﯿﻜﺖ ﻳﯾﺎﺭر
   ﺯزﻣﻴﯿﻦ  ﻗﻌﺮ  ﺩدﺭر  ﺭرﻓﺖ  ﻓﺴﻘﺖ ﻳﯾﺎﺭر
 ﭼﻨﺎﻥن  ﺁآﻥن  ﻣﻴﯿﺎﻧﻪﮫ  ﺩدﺭر  ﺑﻤﺎﻧﺪﻯى ﺗﻮ
   ﻛﺎﺭرﻭوﺍاﻥن  ﺍاﺯز  ﺁآﺗﺸﻰ  ﭼﻮﻥن  ﻣﺪﺩد ﺑﻰ
 ﺩدﻟﻴﯿﺮ  ﻳﯾﺎﺭر  ﺍاﻯى  ﮔﻴﯿﺮ  ﺍاﻭو ﺩدﺍاﻣﻦ
 ﺯزﻳﯾﺮ  ﻭو  ﺑﺎﻻ  ﺍاﺯز  ﺑﺎﺷﺪ  ﻣﻨﺰﻩه ﻛﺎﻭو
 ﺷﻮﺩد  ﺑﺮ  ﮔﺮﺩدﻭوﻥن  ﺳﻮﻯى  ﻋﻴﯿﺴﻰ  ﭼﻮ ﻧﻰ
 ﺭرﻭوﺩد  ﺍاﻧﺪﺭر  ﺯزﻣﻴﯿﻦ  ﺩدﺭر  ﻗﺎﺭرﻭوﻥن  ﭼﻮ ﻧﻰ
 ﻣﻜﺎﻥن  ﺑﻰ  ﻭو  ﻣﻜﺎﻥن  ﺩدﺭر  ﺑﺎﺷﺪ  ﺗﻮ ﺑﺎ
   ﺩدﻛﺎﻥن  ﺍاﺯز  ﻭو  ﺳﺮﺍا  ﺍاﺯز  ﺑﻤﺎﻧﻰ ﭼﻮﻥن
 ﺻﻔﺎ  ﻛﺪﻭوﺭرﺗﻬﮭﺎ  ﺍاﺯز  ﺁآﺭرﺩد  ﺑﺮ ﺍاﻭو
 ﻭوﻓﺎ  ﮔﻴﯿﺮﺩد  ﺗﺮﺍا  ﺟﻔﺎﻫﮬﮪھﺎﻯى ﻣﺮ
 ﮔﻮﺷﻤﺎﻝل  ﻓﺮﺳﺘﺪ  ﺁآﺭرﻯى  ﺟﻔﺎ ﭼﻮﻥن
   ﻛﻤﺎﻝل  ﺳﻮﻯى  ﻭوﺍاﺭرﻭوﻯى  ﻧﻘﺼﺎﻥن  ﺯز ﺗﺎ

O Lord, O You whose beneficence is eternal,
Yours is both that which I know and that which I know not.
You did command, saying, “Remember God,
because My right shall never grow old.
Remember the kindness which I did to you that morn
by protecting in the ship of Noah.
At that time I gave your fathers protection
from the Flood and from its waves.
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Water, like fire in nature, had covered the earth:
its waves were sweeping away the highest peaks of the mountains.
I protected you; I did not spurn you,
in the bodies of the ancestors of the ancestors of your ancestors.
Now that you have come to the head, how should I smite
the sole of your foot? How should I let My workshop go to waste?
How are you becoming devoted to the unfaithful
and going in that direction from ill thoughts?
I am clear of negligence and infidelities,
you come to Me and think evil.
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Think this evil thought against the place
where you cringe before one like yourself.
You got many powerful friends and companions:
if I ask you, ‘Where?’ you will say, ‘He is gone.’
Your good friend is gone up to the highest Heaven;
your wicked friend is gone to the bottom of the earth.
You are left in the middle so helpless,
like a fire from a caravan.”
O valiant friend, lay hold of the skirt of Him
who is exempt from “above” and “below.”
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Neither does He ascend to Heaven, like Jesus,
nor go into the earth, like Qarun.
He is with you in space and in the spaceless
when you leave house and shop behind.
He brings forth purity from defilements;
He takes your acts of wrong as faithful performance.
When you commit wrong, He sends chastisement,
to the end that you may go back from imperfection towards perfection.
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 ﺭرﻭوﺵش  ﺩدﺭر  ﻛﺮﺩدﻯى  ﺗﺮﻙك  ﻭوﺭرﺩدﻯى  ﺗﻮ ﭼﻮﻥن
   ﺗﺒﺶ  ﻭو  ﺭرﻧﺞ  ﺍاﺯز  ﺁآﻳﯾﺪ  ﻗﺒﻀﻰ  ﺗﻮ ﺑﺮ
 ﻣﻜﻦ  ﻳﯾﻌﻨﻰ  ﺑﻮﺩد  ﻛﺮﺩدﻥن  ﺍاﺩدﺏب ﺁآﻥن
   ﻛﻬﮭﻦ  ﻋﻬﮭﺪ  ﺁآﻥن  ﺍاﺯز  ﺗﺤﻮﻳﯾﻠﻰ ﻫﮬﮪھﻴﯿﭻ
 ﺷﻮﺩد  ﺯزﻧﺠﻴﯿﺮﻯى  ﻗﺒﺾ  ﻛﺎﻳﯾﻦ  ﺁآﻥن  ﺍاﺯز ﭘﻴﯿﺶ
 ﺷﻮﺩد  ﮔﻴﯿﺮﻯى  ﭘﺎ  ﺍاﺳﺖ  ﮔﻴﯿﺮﻯى  ﺩدﻝل  ﻛﻪﮫ ﺍاﻳﯾﻦ
 ﻓﺎﺵش  ﻭو  ﻣﺤﺴﻮﺱس  ﺷﻮﺩد  ﻣﻌﻘﻮﻟﺖ ﺭرﻧﺞ
   ﻻﺵش  ﺑﻪﮫ  ﺭرﺍا  ﺍاﺷﺎﺭرﺕت  ﺍاﻳﯾﻦ  ﻧﮕﻴﯿﺮﻯى ﺗﺎ
 ﺷﺪ  ﺩدﻟﮕﻴﯿﺮ  ﻗﺒﻀﻬﮭﺎ  ﻣﻌﺎﺻﻰ ﺩدﺭر
 ﺷﺪ  ﺯزﻧﺠﻴﯿﺮ  ﺍاﺟﻞ  ﺍاﺯز  ﺑﻌﺪ ﻗﺒﻀﻬﮭﺎ
 ﺫذﻛﺮﻧﺎ  ﻋﻦ  ﻫﮬﮪھﻨﺎ  ﺃأﻋﺮﺽض  ﻣﻦ ﻧﻌﻂ
   ﺑﺎﻟﻌﻤﻰ  ﻧﺠﺰﻱي  ﻭو  ﺿﻨﻜﺎ ﻋﻴﯿﺸﻪﮫ
 ﺑﺮﺩد  ﻣﻰ  ﺭرﺍا  ﻛﺴﺎﻥن  ﻣﺎﻝل  ﭼﻮﻥن ﺩدﺯزﺩد
 ﺧﻠﺪ  ﻣﻰ  ﺭرﺍا  ﺩدﻟﺶ  ﺗﻨﮕﻰ  ﺩدﻝل  ﻭو ﻗﺒﺾ
 ﭼﻴﯿﺴﺖ  ﻗﺒﺾ  ﺍاﻳﯾﻦ  ﻋﺠﺐ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﮔﺮﻳﯾﺴﺖ  ﺷﺮﺕت  ﻛﺰ  ﻣﻈﻠﻮﻡم  ﺁآﻥن ﻗﺒﺾ
 ﻛﻨﺪ  ﻛﻢ  ﺍاﻟﺘﻔﺎﺗﻰ  ﻗﺒﺾ  ﺑﺪﻳﯾﻦ ﭼﻮﻥن
 ﻛﻨﺪ  ﺩدﻡم  ﺭرﺍا  ﺁآﺗﺸﺶ  ﺍاﺻﺮﺍاﺭر ﺑﺎﺩد
 ﻻﺟﺮﻡم  ﺷﺪ  ﻋﻮﺍاﻥن  ﻗﺒﺾ  ﺩدﻝل ﻗﺒﺾ
   ﻋﻠﻢ  ﺯزﺩد  ﻣﻌﺎﻧﻰ  ﺁآﻥن  ﻣﺤﺴﻮﺱس ﮔﺸﺖ
 ﻣﻴﯿﺦ  ﭼﺎﺭر  ﻭو  ﺳﺖ  ﺷﺪﻩه  ﺯزﻧﺪﺍاﻥن  ﻫﮬﮪھﺎ ﻏﺼﻪﮫ
   ﺑﻴﯿﺦ  ﺷﺎﺥخ  ﺑﺮﻭوﻳﯾﺪ  ﻭو  ﺍاﺳﺖ  ﺑﻴﯿﺦ ﻏﺼﻪﮫ
 ﺁآﺷﻜﺎﺭر  ﺷﺪ  ﻫﮬﮪھﻢ  ﺑﻮﺩد  ﭘﻨﻬﮭﺎﻥن ﺑﻴﯿﺦ
 ﺷﻤﺎﺭر  ﺑﻴﯿﺨﻰ  ﺍاﻧﺪﺭرﻭوﻥن  ﺑﺴﻂ  ﻭو ﻗﺒﺾ
 ﺑﺰﻥن  ﺯزﻭوﺩدﺵش  ﺑﻮﺩد  ﺑﺪ  ﺑﻴﯿﺦ  ﻛﻪﮫ ﭼﻮﻥن
   ﭼﻤﻦ  ﺩدﺭر  ﺧﺎﺭرﻯى  ﺯزﺷﺖ  ﻧﺮﻭوﻳﯾﺪ ﺗﺎ
 ﻛﻦ  ﻗﺒﺾ  ﺁآﻥن  ﻯى  ﭼﺎﺭرﻩه  ﺩدﻳﯾﺪﻯى ﻗﺒﺾ
   ﺑﻦ  ﺯز  ﺭرﻭوﻳﯾﺪ  ﻣﻰ  ﺟﻤﻠﻪﮫ  ﺳﺮﻫﮬﮪھﺎ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺩدﻩه  ﺁآﺏب  ﺭرﺍا  ﺧﻮﺩد  ﺑﺴﻂ  ﺩدﻳﯾﺪﻯى ﺑﺴﻂ
   ﺩدﻩه  ﺍاﺻﺤﺎﺏب  ﺑﺎ  ﻣﻴﯿﻮﻩه  ﺁآﻳﯾﺪ  ﺑﺮ ﭼﻮﻥن

When you have neglected a part of your prayers in the Way,
there comes over you a painful and hot feeling of contraction.
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That is the corrective act, meaning,
“Do not make any change in the ancient covenant
Before this contraction shall become a chain,
this which grips the heart shall become a fetter gripping the foot.”
Your mental pain shall become perceptible to the senses and manifest.
See that you do not hold this indication as naught.
The contractions in sins affect the heart;
after death contractions become chains.
Whoever here shall turn his hack upon Our commemoration,
We shall give him a straitened life and reward him with blindness.”
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When a thief is carrying off people’s property,
contraction and tightening of heart prick his heart,
He says, “I wonder what this contraction is”:
“The contraction of the injured person who wept at your wickedness.”
When he pays no regard to this contraction,
the wind of perseverance blows its fire.
The contraction that grips the heart turns into the grip of the policeman:
inevitably those ideas become sensible and display themselves.
The pangs have become prison and the cross:
the pang is the root, and the root produces boughs.
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The root was hidden, it is revealed.
Consider inward contraction and expansion as a root.
When it is a bad root, strike it quickly,
so that an ugly thorn may not grow in the garden.
You have felt the contraction: seek a remedy for it,
because all heads grow from the bottom.
You have felt the expansion: water your expansion,
and when the fruit appears, give it to your friends.

23

 ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻯى  ﻗﺼﻪﮫ ﺑﺎﻗﻰ
The remainder of the Story of the people of Saba
 ﺧﺎﻡم  ﻭو  ﺑﻮﺩدﻧﺪ  ﺻﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﺯز  ﺳﺒﺎ ﺁآﻥن
   ﻛﺮﺍاﻡم  ﺑﺎ  ﻧﻌﻤﺖ  ﻛﻔﺮﺍاﻥن ﻛﺎﺭرﺷﺎﻥن
 ﻣﺜﺎﻝل  ﺩدﺭر  ﻧﻌﻤﺖ  ﻛﻔﺮﺍاﻥن  ﺁآﻥن ﺑﺎﺷﺪ
   ﺟﺪﺍاﻝل  ﺗﻮ  ﺧﻮﺩد  ﻣﺤﺴﻦ  ﺑﺎ  ﻛﻨﻰ ﻛﻪﮫ
 ﻧﻴﯿﻜﻮﻯى  ﺍاﻳﯾﻦ  ﻣﺮﺍا  ﺑﺎﻳﯾﺪ  ﻧﻤﻰ ﻛﻪﮫ
   ﺷﻮﻯى  ﻣﻰ  ﺭرﻧﺠﻪﮫ  ﭼﻪﮫ  ﺯزﻳﯾﻦ  ﺑﺮﻧﺠﻢ ﻣﻦ
 ﻛﻦ  ﺩدﻭوﺭر  ﺭرﺍا  ﻧﻴﯿﻜﻮﻳﯾﻰ  ﺍاﻳﯾﻦ  ﻛﻦ ﻟﻄﻒ
   ﻛﻦ  ﻛﻮﺭر  ﺯزﻭوﺩدﻡم  ﭼﺸﻢ  ﻧﺨﻮﺍاﻫﮬﮪھﻢ ﻣﻦ
 ﺑﻴﯿﻨﻨﺎ  ﺑﺎﻋﺪ  ﮔﻔﺘﻨﺪ  ﺳﺒﺎ ﭘﺲ
 ﺯزﺑﻨﻨﺎ  ﺧﺬ  ﻟﻨﺎ  ﺧﻴﯿﺮ ﺷﻴﯿﻨﻨﺎ
 ﺑﺎﻍغ  ﻭو  ﺍاﻳﯾﻮﺍاﻥن  ﺍاﻳﯾﻦ  ﺧﻮﺍاﻫﮬﮪھﻴﯿﻢ  ﻧﻤﻰ ﻣﺎ
   ﻓﺮﺍاﻍغ  ﻭو  ﺍاﻣﻦ  ﻧﻪﮫ  ﻭو  ﺧﻮﺏب  ﺯزﻧﺎﻥن ﻧﻪﮫ
 ﺍاﺳﺖ  ﺑﺪ  ﻫﮬﮪھﻤﺪﻳﯾﮕﺮ  ﻧﺰﺩدﻳﯾﻚ ﺷﻬﮭﺮﻫﮬﮪھﺎ
  
 ﺍاﺳﺖ  ﺩدﺩد  ﻛﺎﻧﺠﺎ  ﺧﻮﺵش  ﺍاﺳﺖ  ﺑﻴﯿﺎﺑﺎﻥن ﺁآﻥن
 ﺍاﻟﺸﺘﺎ  ﺍاﻟﺼﻴﯿﻒ  ﻓﻲ  ﺍاﻹﻧﺴﺎﻥن ﻳﯾﻄﻠﺐ
 ﺫذﺍا  ﺃأﻧﻜﺮ  ﺍاﻟﺸﺘﺎء  ﺟﺎء ﻓﺈﺫذﺍا
 ﺃأﺑﺪﺍا  ﺑﺤﺎﻝل  ﻳﯾﺮﺿﻰ  ﻻ ﻓﻬﮭﻮ
 ﺭرﻏﺪﺍا  ﺑﻌﻴﯿﺶ  ﻻ  ﺑﻀﻴﯿﻖ ﻻ
ْ َ ُ
ُ  ﺍاﻹ ْﻧ 
 ﺃأﻛﻔﺮﻩه  ﻣﺎ ﺴﺎﻥن
ِ ﻗ ِﺘﻞ
   ﺃأﻧﻜﺮﻩه  ﻫﮬﮪھﺪﻯى  ﻧﺎﻝل ﻛﻠﻤﺎ
 ﻛﺸﺘﻨﻰ  ﺷﺪ  ﺁآﻥن  ﺯز  ﺍاﺳﺖ  ﺳﺎﻥن  ﺯزﻳﯾﻦ ﻧﻔﺲ
   ﺳﻨﻰ  ﺁآﻥن  ﮔﻔﺖ  ﺃأﻧﻔﺴﻜﻢ ﺍاﻗﺘﻠﻮﺍا
 ﻧﻬﮭﻰ  ﻛﺶ  ﭼﻮﻥن  ﻫﮬﮪھﺮ  ﺍاﺳﺖ  ﺳﻮﻳﯾﻪﮫ  ﺳﻪﮫ ﺧﺎﺭر
   ﺟﻬﮭﻰ  ﻛﻰ  ﺗﻮ  ﺍاﻭو  ﺯزﺧﻢ  ﻭوﺯز  ﺧﻠﺪ ﺩدﺭر
 ﺯزﻥن  ﺧﺎﺭر  ﺩدﺭر  ﻫﮬﮪھﻮﺍا  ﺗﺮﻙك ﺁآﺗﺶ
   ﺯزﻥن  ﻛﺎﺭر  ﻧﻴﯿﻜﻮ  ﻳﯾﺎﺭر  ﺍاﻧﺪﺭر ﺩدﺳﺖ
 ﺳﺒﺎ  ﺍاﺻﺤﺎﺏب  ﺑﺮﺩدﻧﺪ  ﺣﺪ  ﺯز ﭼﻮﻥن
 ﺻﺒﺎ  ﺍاﺯز  ﺑﻪﮫ  ﻭوﺑﺎ  ﻣﺎ  ﭘﻴﯿﺶ  ﺑﻪﮫ ﻛﻪﮫ
 ﺁآﻣﺪﻧﺪ  ﻧﺼﻴﯿﺤﺖ  ﺩدﺭر ﻧﺎﺻﺤﺎﻧﺸﺎﻥن
 ﺷﺪﻧﺪ  ﻣﻰ  ﻣﺎﻧﻊ  ﻛﻔﺮ  ﻭو  ﻓﺴﻮﻕق ﺍاﺯز
 ﺩدﺍاﺷﺘﻨﺪ  ﻣﻰ  ﻧﺎﺻﺤﺎﻥن  ﺧﻮﻥن ﻗﺼﺪ
 ﻛﺎﺷﺘﻨﺪ  ﻣﻰ  ﻛﺎﻓﺮﻯى  ﻭو  ﻓﺴﻖ ﺗﺨﻢ

Saba were folk given over to dalliance and foolishness;
it was their practice to show ingratitude to the generous.
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By way of illustration,
it would be ingratitude to dispute with your benefactor,
Saying, “I do not want this kindness, I am annoyed by it:
why are you troubling me?
Do a favour, take away this kindness;
I do not desire an eye: blind me at once!”
Hence the people of Saba said, “put a far distance between us:
our blemish is better for us, take away our adornment.
We do not desire these palaces and orchards,
nor fair women nor that safety and ease.
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Towns near to each other are bad;
the desert, where the wild beasts are, is good.”
Man craves winter in summer,
and when winter comes, he likes it not,
for he is never content with any state,
neither with poverty nor with a life of plenty.
May Man be killed! How ungrateful he is!
Whenever he obtains guidance, he spurns it.
The carnal soul is of this sort, hence it ought to be killed:
that Exalted One has said, “Kill yourselves.”
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It is a three sided thorn: however you may place it, it will pierce,
and how will you escape from its stab?
Set the thorn on fire with renunciation of sensual passion,
and cling to the righteous friend.
When the people of Saba carried beyond bounds,
saving, “In our opinion, pestilence is better than the zephyr,”
Their counsellors began to admonish
and restrain from impiety and ingratitude;
They sought to take the lives of their counsellors,
and sowed the seed of impiety and ingratitude.
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 ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺗﻨﮓ  ﺷﻮﺩد  ﺁآﻳﯾﺪ  ﻗﻀﺎ ﭼﻮﻥن
   ﺩدﻫﮬﮪھﺎﻥن  ﺭرﻧﺞ  ﺷﻮﺩد  ﺣﻠﻮﺍا  ﻗﻀﺎ ﺍاﺯز
 ﺍاﻟﻔﻀﺎ  ﺿﺎﻕق  ﺍاﻟﻘﻀﺎء  ﺟﺎء  ﺇإِﺫذﺍا ﮔﻔﺖ
 ﺍاﻟﻘﻀﺎء  ﺟﺎء  ﺇإِﺫذﺍا  ﺍاﻷﺑﺼﺎﺭر ﺗﺤﺠﺐ
 ﻗﻀﺎ  ﻭوﻗﺖ  ﺷﻮﺩد  ﻣﻰ  ﺑﺴﺘﻪﮫ ﭼﺸﻢ
 ﺭرﺍا  ﭼﺸﻢ  ﻛﺤﻞ  ﭼﺸﻢ  ﻧﺒﻴﯿﻨﺪ ﺗﺎ
 ﮔﺮﺩد  ﺍاﻧﮕﻴﯿﺰﻳﯾﺪ  ﭼﻮ  ﻓﺎﺭرﺱس  ﺁآﻥن ﻣﻜﺮ
 ﻛﺮﺩد  ﺩدﻭوﺭر  ﺍاﺳﺘﻐﺎﺛﺖ  ﺯز  ﻏﺒﺎﺭرﺕت ﺁآﻥن
 ﻏﺒﺎﺭر  ﺳﻮﻯى  ﻣﺮﻭو  ﺭرﻭو  ﻓﺎﺭرﺱس ﺳﻮﻯى
 ﺳﻮﺍاﺭر  ﻣﻜﺮ  ﺁآﻥن  ﻛﻮﺑﺪ  ﺗﻮ  ﺑﺮ  ﻧﻪﮫ ﻭوﺭر
 ﺑﺨﻮﺭرﺩد  ﮔﺮﮔﺶ  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻥن  ﺣﻖ ﮔﻔﺖ
 ﻧﻜﺮﺩد  ﺯزﺍاﺭرﻯى  ﭼﻮﻥن  ﮔﺮﮒگ  ﮔﺮﺩد ﺩدﻳﯾﺪ
 ﺭرﺍا  ﮔﺮﮒگ  ﮔﺮﺩد  ﺩدﺍاﻧﺴﺖ  ﻧﻤﻰ ﺍاﻭو
 ﭼﺮﺍا  ﺍاﻭو  ﻛﺮﺩد  ﭼﺮﺍا  ﺩدﺍاﻧﺶ  ﭼﻨﻴﯿﻦ ﺑﺎ
 ﮔﺰﻧﺪ  ﺑﺎ  ﮔﺮﮒگ  ﺑﻮﻯى ﮔﻮﺳﻔﻨﺪﺍاﻥن
 ﺧﺰﻧﺪ  ﻣﻰ  ﺳﻮ  ﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻭو  ﺑﺪﺍاﻧﻨﺪ ﻣﻰ
 ﺭرﺍا  ﺷﻴﯿﺮ  ﺑﻮﻯى  ﺣﻴﯿﻮﺍاﻧﺎﺕت ﻣﻐﺰ
 ﭼﺮﺍا  ﮔﻮﻳﯾﺪ  ﻣﻰ  ﺗﺮﻙك  ﺑﺪﺍاﻧﺪ ﻣﻰ
 ﮔﺮﺩد  ﺑﺎﺯز  ﺩدﻳﯾﺪﻯى  ﺧﺸﻢ  ﺷﻴﯿﺮ ﺑﻮﻯى
 ﮔﺮﺩد  ﺍاﻧﺒﺎﺯز  ﺣﺬﺭر  ﻭو  ﻣﻨﺎﺟﺎﺕت ﺑﺎ
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When the decree comes to pass, this world becomes cramped;
by the decree sweetmeat becomes anguish to the mouth.
He said, “When the Decree comes, the expanse is narrow;
when the Decree comes, the eyes are veiled.”
The eye is bandaged at the time of the Decree,
so that the eye does not see the eye’s salve.
When the cunning of that Horseman has raised the dust,
the dust keeps you off from calling for aid.
Go towards the Horseman, not towards the dust;
else the cunning of the Rider will beat upon you.
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God said, “He whom this wolf devoured, he saw the wolf ’s dust:
how did not he make piteous moan?”
Did not he know the wolf ’s dust?
With such knowledge, why did he graze?
Sheep know the smell of the harmful wolf
and creep away in every direction.
The brain of animals knows the smell of the lion
and bids farewell to grazing.
You have smelt the lion of wrath. Turn back!
Consort with prayer and dread!

 ﮔﺮﮒگ  ﮔﺮﺩد  ﺍاﺯز  ﮔﺮﻭوﻩه  ﺁآﻥن ﻭوﺍاﻧﮕﺸﺘﻨﺪ
   ﺳﺘﺮﮒگ  ﺁآﻣﺪ  ﮔﺮﺩد  ﺑﻌﺪ  ﻣﺤﻨﺖ ﮔﺮﮒگ
 ﺧﺸﻢ  ﺑﻪﮫ  ﺭرﺍا  ﮔﻮﺳﻔﻨﺪﺍاﻥن  ﺁآﻥن  ﺩدﺭرﻳﯾﺪ ﺑﺮ
   ﭼﺸﻢ  ﺑﺴﺘﻨﺪ  ﺧﺮﺩد  ﭼﻮﭘﺎﻥن  ﺯز ﻛﻪﮫ
 ﻧﺎﻣﺪﻧﺪ  ﻭو  ﺑﺨﻮﺍاﻧﺪ  ﭼﻮﭘﺎﻧﺸﺎﻥن ﭼﻨﺪ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﭼﻮﭘﺎﻥن  ﭼﺸﻢ  ﺩدﺭر  ﻏﻢ ﺧﺎﻙك
 ﺗﺮﻳﯾﻢ  ﭼﻮﭘﺎﻥن  ﺧﻮﺩد  ﺗﻮ  ﺍاﺯز  ﻣﺎ  ﺑﺮﻭو ﻛﻪﮫ
   ﺳﺮﻭوﺭرﻳﯾﻢ  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﮔﺮﺩدﻳﯾﻢ  ﺗﺒﻊ ﭼﻮﻥن
 ﻧﻪﮫ  ﻳﯾﺎﺭر  ﺁآﻥن  ﻭو  ﮔﺮﮔﻴﯿﻢ  ﻯى ﻃﻌﻤﻪﮫ
   ﻧﻪﮫ  ﻋﺎﺭر  ﺁآﻥن  ﻭو  ﻧﺎﺭرﻳﯾﻢ ﻫﮬﮪھﻴﯿﺰﻡم
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 ﺩدﻣﺎﻍغ  ﺩدﺭر  ﺟﺎﻫﮬﮪھﻠﻴﯿﺖ  ﺑﺪ ﺣﻤﻴﯿﺘﻰ
  
 ﺯزﺍاﻍغ  ﻛﺮﺩد  ﺩدﻣﻨﺸﺎﻥن  ﺑﺮ  ﺷﻮﻣﻰ ﺑﺎﻧﮓ
 ﭼﺎﻩه  ﻛﻨﺪﻧﺪ  ﻫﮬﮪھﻤﻰ  ﻣﻈﻠﻮﻣﺎﻥن ﺑﻬﮭﺮ
   ﺁآﻩه  ﮔﻔﺘﻨﺪ  ﻣﻰ  ﻭو  ﺍاﻓﺘﺎﺩدﻧﺪ  ﭼﻪﮫ ﺩدﺭر
 ﺑﺸﻜﺎﻓﺘﻨﺪ  ﻳﯾﻮﺳﻔﺎﻥن ﭘﻮﺳﺘﻴﯿﻦ
 ﻳﯾﺎﻓﺘﻨﺪ  ﻳﯾﻚ  ﻳﯾﻚ  ﻛﺮﺩدﻧﺪ  ﻣﻰ  ﭼﻪﮫ ﺁآﻥن
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That multitude did not turn back from the wolf ’s dust,
and after the dust the wolf of tribulation came on in his might.
In wrath he tore to pieces those sheep
which shut their eyes to the shepherd, Wisdom.
How oft did the shepherd call them! And they came not:
they were throwing the dust of resentment in the eyes of the shepherd,
Saving, “ Go: we ourselves are better shepherds than you.
How should we become: followers? We are chieftains, every one.
We are food for the wolf, and we are not for the Friend;
we are fuel for the Fire, and we are not for dishonour.”
A heathen pride was in their brains:
the raven croaked disaster over the traces of their habitation.
They were digging a pit for the oppressed:
they fell into the pit, crying “Alas !”
They tore the coats of the Josephs,
and that which they gave they got, piece by piece.
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 ﺗﻮ  ﺟﻮﻯى  ﺣﻖ  ﺩدﻝل  ﻳﯾﻮﺳﻒ  ﺁآﻥن ﻛﻴﯿﺴﺖ
 ﺗﻮ  ﻛﻮﻯى  ﺍاﻧﺪﺭر  ﺑﺴﺘﻪﮫ  ﺍاﺳﻴﯿﺮﻯى ﭼﻮﻥن
 ﺍاﻯى  ﺑﺴﺘﻪﮫ  ﺍاﺳﺘﻦ  ﺑﺮ  ﺭرﺍا ﺟﺒﺮﺋﻴﯿﻠﻰ
   ﺍاﻯى  ﺧﺴﺘﻪﮫ  ﺟﺎ  ﺻﺪ  ﺑﻪﮫ  ﺭرﺍا  ﺑﺎﻟﺶ  ﻭو ﭘﺮ
 ﺁآﻭوﺭرﻯى  ﺑﺮﻳﯾﺎﻥن  ﮔﻮﺳﺎﻟﻪﮫ  ﺍاﻭو ﭘﻴﯿﺶ
   ﺁآﻭوﺭرﻯى  ﻛﻬﮭﺪﺍاﻥن  ﺑﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﻛﺸﻰ ﻛﻪﮫ
 ﭘﻮﺕت  ﻭو  ﻟﻮﺕت  ﺭرﺍا  ﻣﺎ  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﺑﺨﻮﺭر ﻛﻪﮫ
ﱠ
   ﻗﻮﺕت  ﺍاﷲ  ﻟﻘﺎء  ﺟﺰ  ﺭرﺍا  ﺍاﻭو ﻧﻴﯿﺴﺖ
 ﻣﺒﺘﻼ  ﺁآﻥن  ﺍاﻣﺘﺤﺎﻥن  ﻭو  ﺷﻜﻨﺠﻪﮫ ﺯزﻳﯾﻦ
 ﺧﺪﺍا  ﺑﺎ  ﺷﻜﺎﻳﯾﺖ  ﺗﻮ  ﺍاﺯز  ﻛﻨﺪ ﻣﻰ
 ﻛﻬﮭﻦ  ﮔﺮﮒگ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺍاﻓﻐﺎﻥن  ﺧﺪﺍا ﻛﺎﻯى
   ﻛﻦ  ﺻﺒﺮ  ﺁآﻣﺪ  ﻭوﻗﺖ  ﻧﻚ ﮔﻮﻳﯾﺪﺵش
 ﺧﺒﺮ  ﺑﻰ  ﻫﮬﮪھﺮ  ﺍاﺯز  ﻭوﺍاﺧﻮﺍاﻫﮬﮪھﻢ  ﺗﻮ ﺩدﺍاﺩد
 ﺩدﺍاﺩدﮔﺮ  ﺧﺪﺍاﻯى  ﺟﺰ  ﺩدﻫﮬﮪھﺪ  ﻛﻪﮫ ﺩدﺍاﺩد
 ﻓﻨﺎ  ﺷﺪ  ﺻﺒﺮ  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
 ﺭرﺑﻨﺎ  ﻳﯾﺎ  ﺗﻮ  ﺭرﻭوﻯى  ﻓﺮﺍاﻕق ﺩدﺭر
 ﻳﯾﻬﮭﻮﺩد  ﺩدﺳﺖ  ﺩدﺭر  ﺩدﺭرﻣﺎﻧﺪﻩه ﺍاﺣﻤﺪﻡم
 ﺛﻤﻮﺩد  ﺣﺒﺲ  ﺩدﺭر  ﺍاﻓﺘﺎﺩدﻩه ﺻﺎﻟﺤﻢ
 ﺍاﻧﺒﻴﯿﺎ  ﺟﺎﻥن  ﺑﺨﺶ  ﺳﻌﺎﺩدﺕت ﺍاﻯى
 ﺑﻴﯿﺎ  ﻳﯾﺎ  ﺧﻮﺍاﻧﻢ  ﺑﺎﺯز  ﻳﯾﺎ  ﺑﻜﺶ ﻳﯾﺎ
 ﺗﺎﺏب  ﻧﻴﯿﺴﺖ  ﺭرﺍا  ﻛﺎﻓﺮﺍاﻥن  ﻓﺮﺍاﻗﺖ ﺑﺎ
   ﺗﺮﺍاﺏب  ﻛﻨﺖ  ﻟﻴﯿﺘﻨﻲ  ﻳﯾﺎ  ﮔﻮﺩد ﻣﻰ
 ﺍاﺳﺖ  ﺳﻮ  ﺁآﻥن  ﺯز  ﺧﻮﺩد  ﻛﻮ  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﺍاﻭو ﺣﺎﻝل
   ﺍاﺳﺖ  ﺗﻮ  ﻛﺎﻥن  ﻛﺴﻰ  ﺗﻮ  ﺑﻰ  ﺑﻮﺩد ﭼﻮﻥن
 ﻧﺰﻩه  ﺍاﻯى  ﺁآﺭرﻯى  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺣﻖ
   ﺑﻪﮫ  ﺻﺒﺮ  ﻭو  ﺁآﺭر  ﺻﺒﺮ  ﺑﺸﻨﻮ ﻟﻴﯿﻚ
 ﺧﺮﻭوﺵش  ﻛﻢ  ﺧﺎﻣﺶ  ﺍاﺳﺖ  ﻧﺰﺩدﻳﯾﻚ ﺻﺒﺢ
   ﻣﻜﻮﺵش  ﺗﻮ  ﺗﻮ  ﭘﻰ  ﻛﻮﺷﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ

Who is that Joseph? Your God-seeking heart,
bound as a captive in your abode.
You have bound a Gabriel on a pillar;
you have wounded his wings and plumes in a hundred places.
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You set before him a roasted calf,
you fetch straw and bring him to the straw-barn,
Saying, “Eat; this is a dainty meal for us,”
for him there is no food but meeting God face to face.
On account of this torment and tribulation
that afflicted is complaining of you to God,
Crying, “O God, deliver from this old wolf !”
He says to it, “Lo, the hour is come: have patience.
I will demand justice for you from every heedless one:
who gives justice but God, the Dealer of justice?”

405

It says, “My patience is lost
in separation from Your face, O Lord.
I am Ahmad left forsaken in the hands of the Jews,
I am Salih fallen into prison of Thamud.
O You that bestow felicity on the souls of the prophets
either slay me or call me back or come.
The infidels cannot endure to be separated from You:
he is saying, ‘O would that I had been dust!’
This is the state of him who in sooth belongs to that side:
how should one that belongs to You be without You?”
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God says, “Yes, O pure; but listen and have patience,
for patience is better.
The dawn is near. Hush, do not wail!
I am striving for you, do not you strive.”

 ﺩدﻩه  ﺳﻮﻯى  ﺭرﻭوﺳﺘﺎﻳﯾﻰ  ﺩدﻋﻮﺕت  ﺑﻪﮫ  ﺧﻮﺍاﺟﻪﮫ  ﺭرﻓﺘﻦ  ﺩدﺍاﺳﺘﺎﻥن  ﻯى ﺑﻘﻴﯿﻪﮫ
The rest of the Story of the Khwaja’s going to the village on the invitation of the countryman.
 ﮔﺮﺩد  ﻳﯾﺎﺭر  ﺍاﻯى  ﮔﺮﺩد  ﺑﺎﺯز  ﻫﮬﮪھﻴﯿﻦ  ﺣﺪ  ﺯز ﺷﺪ
 ﺑﺮﺩد  ﺧﺎﻧﻪﮫ  ﺑﻴﯿﻦ  ﺭرﺍا  ﺧﻮﺍاﺟﻪﮫ ﺭرﻭوﺳﺘﺎﻳﯾﻰ
 ﻧﻪﮫ  ﮔﻮﺷﻪﮫ  ﻳﯾﻚ  ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻯى ﻗﺼﻪﮫ
   ﺩدﻩه  ﺑﻪﮫ  ﺁآﻣﺪ  ﭼﻮﻥن  ﺧﻮﺍاﺟﻪﮫ  ﻛﺎﻥن  ﺑﮕﻮ ﺁآﻥن

It has passed beyond bounds: return, O valiant friend.
The countryman, mark you, took the Khwaja to his house.
Put aside the story of the people of Saba:
tell how the Khwaja came to the village.
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 ﻛﺮﺩد  ﺷﻴﯿﻮﻩه  ﺗﻤﻠﻖ  ﺩدﺭر ﺭرﻭوﺳﺘﺎﻳﯾﻰ
 ﻛﺮﺩد  ﻛﺎﻟﻴﯿﻮﻩه  ﺭرﺍا  ﺧﻮﺍاﺟﻪﮫ  ﺣﺰﻡم  ﻛﻪﮫ ﺗﺎ
 ﺷﺪ  ﺧﻴﯿﺮﻩه  ﺍاﻭو  ﭘﻴﯿﺎﻡم  ﺍاﻧﺪﺭر  ﭘﻴﯿﺎﻡم ﺍاﺯز
 ﺷﺪ  ﺗﻴﯿﺮﻩه  ﺧﻮﺍاﺟﻪﮫ  ﺣﺰﻡم  ﺯزﻻﻝل ﺗﺎ
 ﭘﺴﻨﺪ  ﺩدﺭر  ﻛﻮﺩدﻛﺎﻧﺶ  ﺍاﻳﯾﻨﺠﺎ  ﺍاﺯز ﻫﮬﮪھﻢ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﺷﺎﺩدﻯى  ﺑﻪﮫ  ﻧﻠﻌﺐ  ﻭو ﻧﺮﺗﻊ
 ﻋﺠﺐ  ﺗﻘﺪﻳﯾﺮ  ﺯز  ﻛﺶ  ﻳﯾﻮﺳﻒ ﻫﮬﮪھﻤﭽﻮ
   ﺍاﺏب  ﻇﻞ  ﺍاﺯز  ﺑﺒﺮﺩد  ﻧﻠﻌﺐ  ﻭو ﻧﺮﺗﻊ
 ﺁآﻥن  ﺍاﺳﺖ  ﺑﺎﺯزﻯى  ﺟﺎﻥن  ﺑﻠﻜﻪﮫ  ﺑﺎﺯزﻯى  ﻧﻪﮫ ﺁآﻥن
   ﺁآﻥن  ﺍاﺳﺖ  ﺩدﻏﺎﺳﺎﺯزﻯى  ﻭو  ﻣﻜﺮ  ﻭو ﺣﻴﯿﻠﻪﮫ
 ﺁآﻥن  ﺍاﻧﺪﺍاﺯزﺩد  ﺟﺪﺍا  ﻳﯾﺎﺭرﺕت  ﺍاﺯز  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﺯزﻳﯾﺎﻥن  ﺩدﺍاﺭرﺩد  ﺯزﻳﯾﺎﻥن  ﻛﺎﻥن  ﺭرﺍا  ﺁآﻥن ﻣﺸﻨﻮ
 ﻣﮕﻴﯿﺮ  ﺻﺪ  ﺩدﺭر  ﺻﺪ  ﺳﻮﺩد  ﺁآﻥن  ﺑﻮﺩد ﮔﺮ
 ﻓﻘﻴﯿﺮ  ﺍاﻯى  ﮔﻨﺠﻮﺭر  ﺯز  ﻣﮕﺴﻞ  ﺯزﺭر ﺑﻬﮭﺮ
 ﻛﺮﺩد  ﺯزﺟﺮ  ﻳﯾﺰﺩدﺍاﻥن  ﭼﻨﺪ  ﻛﻪﮫ  ﺷﻨﻮ ﺍاﻳﯾﻦ
 ﺳﺮﺩد  ﻭو  ﮔﺮﻡم  ﺭرﺍا  ﻧﺒﻰ  ﺍاﺻﺤﺎﺏب ﮔﻔﺖ
 ﺗﻨﮓ  ﺳﺎﻝل  ﺩدﺭر  ﺩدﻫﮬﮪھﻞ  ﺑﺎﻧﮓ  ﺑﺮ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺩدﺭرﻧﮓ  ﺑﻰ  ﺑﺎﻃﻞ  ﻛﺮﺩدﻧﺪ  ﺭرﺍا ﺟﻤﻌﻪﮫ
 ﺧﺮﻧﺪ  ﺍاﺭرﺯزﺍاﻥن  ﺩدﻳﯾﮕﺮﺍاﻥن  ﻧﺒﺎﻳﯾﺪ ﺗﺎ
 ﺑﺮﻧﺪ  ﺍاﻳﯾﺸﺎﻥن  ﻣﺎ  ﺯز  ﺻﺮﻓﻪﮫ  ﺟﻠﺐ  ﺁآﻥن ﺯز
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺧﻠﻮﺕت  ﺑﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﻣﺎﻧﺪ
 ﻧﻴﯿﺎﺯز  ﭘﺮ  ﺛﺎﺑﺖ  ﺩدﺭرﻭوﻳﯾﺶ  ﺳﻪﮫ  ﺩدﻭو ﺑﺎ
 ﺑﺎﺯزﺭرﮔﺎﻧﻴﯿﻰ  ﻭو  ﻟﻬﮭﻮ  ﻭو  ﻃﺒﻞ ﮔﻔﺖ
   ﺭرﺑﺎﻧﻴﯿﻰ  ﺍاﺯز  ﺑﺒﺮﻳﯾﺪ ﭼﻮﻧﺘﺎﻥن
 ﻫﮬﮪھﺎﺋﻤﺎ  ﻗﻤﺢ  ﻧﺤﻮ  ﻓﻀﻀﺘﻢ ﻗﺪ
 ﻗﺎﺋﻤﺎ  ﻧﺒﻴﯿﺎ  ﺧﻠﻴﯿﺘﻢ ﺛﻢ
 ﻛﺎﺷﺘﻴﯿﺪ  ﺑﺎﻃﻞ  ﺗﺨﻢ  ﮔﻨﺪﻡم ﺑﻬﮭﺮ
 ﺑﮕﺬﺍاﺷﺘﻴﯿﺪ  ﺭرﺍا  ﺣﻖ  ﺭرﺳﻮﻝل  ﺁآﻥن ﻭو
 ﻣﺎﻝل  ﻭو  ﺍاﺳﺖ  ﻟﻬﮭﻮ  ﻣﻦ  ﺧﻴﯿﺮ  ﺍاﻭو ﺻﺤﺒﺖ
   ﺑﻤﺎﻝل  ﭼﺸﻤﻰ  ﺑﮕﺬﺍاﺷﺘﻰ  ﺭرﺍا  ﻛﻪﮫ ﺑﻴﯿﻦ
 ﻳﯾﻘﻴﯿﻦ  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺷﻤﺎ  ﺣﺮﺹص  ﻧﺸﺪ ﺧﻮﺩد
   ﺍاﻟﺮﺍاﺯزﻗﻴﯿﻦ  ﺧﻴﯿﺮ  ﻭو  ﺭرﺯزﺍاﻕق  ﻣﻨﻢ ﻛﻪﮫ
 ﺩدﻫﮬﮪھﺪ  ﺭرﻭوﺯزﻯى  ﺧﻮﺩد  ﺯز  ﺭرﺍا  ﮔﻨﺪﻡم  ﻛﻪﮫ ﺁآﻥن
 ﻧﻬﮭﺪ  ﺿﺎﻳﯾﻊ  ﺭرﺍا  ﺗﻮﻛﻠﻬﮭﺎﺕت ﻛﻰ
 ﺁآﻥن  ﺍاﺯز  ﮔﺸﺘﻰ  ﺟﺪﺍا  ﮔﻨﺪﻡم  ﭘﻰ ﺍاﺯز
   ﺁآﺳﻤﺎﻥن  ﺯز  ﮔﻨﺪﻡم  ﺳﺖ  ﻓﺮﺳﺘﺎﺩدﻩه ﻛﻰ

The countryman used blandishments in ingratiating himself,
until he made the Khwaja’s prudence crazy.
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He was distracted by message upon message,
till the clear water of his prudence became turbid.
On the same side his children in approval
were joyously striking up “Let us frolic and play,”
Like Joseph, whom by the wondrous predestination
“Let us frolic and play” carried off from his father’s shadow.
That is not play; nay, it is play with one’s life,
it is cunning and deceit and contrivance of fraud.
Whatever would fling you asunder from the Friend,
do not listen to it, for it holds loss, loss.
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If the gain be a hundred hundredfold, do not accept it: do not,
for the sake of the gold, break with the dervish, who is the treasurer!
Hear how many a rebuke, hot and cold,
God addressed to the Companions of the Prophet,
Because, in a year of distress, at the sound of the drum
they without tarrying made void the Friday congregation,
“Lest” “others should buy cheap and get the advantage over us
in respect of those imported goods.”
The Prophet was left alone in prayer
with two or three poor men firm and full of supplication.
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He said, “ How did the drum and the pastime and a trading affair
sunder you from a man of God ?
You have dispersed madly towards the wheat,
and left a Prophet standing.
On account of the wheat you sowed the seed of vanity
and forsook that Messenger of God.
Companionship with him is better than pastime and riches:
see whom you have forsaken, rub an eye!
Truly, to your greed did not this become certain,
that I am the Provider and the best of them that provide?”
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He that gives sustenance from Himself unto the wheat,
how should He let your acts of trust be wasted?
For the sake of wheat you have become parted from Him
who has sent the wheat from Heaven.
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 ﺻﺤﺮﺍا  ﺑﻪﮫ  ﺁآﺏب  ﺍاﺯز  ﺭرﺍا  ﺑﻄﺎﻥن  ﺑﺎﺯز ﺩدﻋﻮﺕت
How the falcon invited the ducks to come from the water to the plain
 ﺧﻴﯿﺰ  ﺁآﺏب  ﻛﺰ  ﺭرﺍا  ﺑﻂ  ﮔﻮﻳﯾﺪ ﺑﺎﺯز
 ﺭرﻳﯾﺰ  ﻗﻨﺪ  ﺭرﺍا  ﺩدﺷﺘﻬﮭﺎ  ﺑﺒﻴﯿﻨﻰ ﺗﺎ
 ﺩدﻭوﺭر  ﺑﺎﺯز  ﺍاﻯى  ﮔﻮﻳﯾﺪﺵش  ﻋﺎﻗﻞ ﺑﻂ
 ﺳﺮﻭوﺭر  ﻭو  ﺍاﺳﺖ  ﺍاﻣﻦ  ﻭو  ﺣﺼﻦ  ﺭرﺍا  ﻣﺎ ﺁآﺏب
 ﺷﺘﺎﺏب  ﺑﻄﺎﻥن  ﺍاﻯى  ﺁآﻣﺪ  ﺑﺎﺯز  ﭼﻮﻥن ﺩدﻳﯾﻮ
   ﺁآﺏب  ﺣﺼﻦ  ﺍاﺯز  ﺭرﻭوﻳﯾﺪ  ﻛﻢ  ﺑﻴﯿﺮﻭوﻥن  ﺑﻪﮫ ﻫﮬﮪھﻴﯿﻦ
 ﮔﺮﺩد  ﺑﺎﺯز  ﺭرﻭو  ﺭرﻭو  ﮔﻮﻳﯾﻨﺪ  ﺭرﺍا ﺑﺎﺯز
 ﻣﺮﺩد  ﭘﺎﻯى  ﺍاﻯى  ﺩدﺍاﺭر  ﺩدﺳﺖ  ﻣﺎ  ﺳﺮ ﺍاﺯز
 ﺗﺮﺍا  ﺩدﻋﻮﺕت  ﺩدﻋﻮﺗﺖ  ﺍاﺯز  ﺑﺮﻯى ﻣﺎ
 ﻛﺎﻓﺮﺍا  ﺗﻮ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﻧﻨﻮﺷﻴﯿﻢ ﻣﺎ
 ﺗﺮﺍا  ﻗﻨﺪﺳﺘﺎﻥن  ﻭو  ﻗﻨﺪ  ﺭرﺍا  ﻣﺎ ﺣﺼﻦ
 ﺗﺮﺍا  ﺑﺴﺘﺎﻥن  ﺍاﺕت  ﻫﮬﮪھﺪﻳﯾﻪﮫ  ﻧﺨﻮﺍاﻫﮬﮪھﻢ ﻣﻦ
 ﻛﻢ  ﻟﻮﺕت  ﻧﻴﯿﺎﻳﯾﺪ  ﺑﺎﺷﺪ  ﺟﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﻋﻠﻢ  ﻧﺎﻳﯾﺪ  ﻛﻢ  ﻫﮬﮪھﺴﺖ  ﻟﺸﻜﺮ  ﻛﻪﮫ ﭼﻮﻥن
 ﺁآﻭوﺭرﻳﯾﺪ  ﻋﺬﺭر  ﺑﺴﻰ  ﺣﺎﺯزﻡم  ﻯى ﺧﻮﺍاﺟﻪﮫ
 ﻣﺮﻳﯾﺪ  ﺩدﻳﯾﻮ  ﺑﺎ  ﻛﺮﺩد  ﺑﻬﮭﺎﻧﻪﮫ ﺑﺲ
 ﻣﻬﮭﻢ  ﺩدﺍاﺭرﻡم  ﻛﺎﺭرﻫﮬﮪھﺎ  ﺩدﻡم  ﺍاﻳﯾﻦ ﮔﻔﺖ
   ﻣﻨﺘﻈﻢ  ﻧﮕﺮﺩدﺩد  ﺁآﻥن  ﺑﻴﯿﺎﻳﯾﻢ ﮔﺮ
 ﺍاﺳﺖ  ﻓﺮﻣﻮﺩدﻩه  ﻛﻢ  ﻧﺎﺯز  ﻛﺎﺭرﻯى ﺷﺎﻩه
  
 ﺍاﺳﺖ  ﻧﻐﻨﻮﺩدﻩه  ﺷﺐ  ﺷﺎﻩه  ﺍاﻧﺘﻈﺎﺭرﻡم ﺯز
 ﻛﺮﺩد  ﺷﺎﻩه  ﺍاﻣﺮ  ﺗﺮﻙك  ﻧﻴﯿﺎﺯزﻡم ﻣﻦ
 ﺯزﺭرﺩد  ﺭرﻭوﻯى  ﺷﻪﮫ  ﺑﺮ  ﺷﺪ  ﻧﺘﺎﻧﻢ ﻣﻦ
 ﺧﺎﺹص  ﺳﺮﻫﮬﮪھﻨﮓ  ﻣﺴﺎ  ﻫﮬﮪھﺮ  ﻭو  ﺻﺒﺎﺡح ﻫﮬﮪھﺮ
 ﻣﻨﺎﺹص  ﺟﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ  ﻣﻦ  ﺍاﺯز  ﺭرﺳﺪ ﻣﻰ
 ﺩدﻩه  ﺳﻮﻯى  ﺁآﻳﯾﻢ  ﻛﻪﮫ  ﺩدﺍاﺭرﻯى  ﺭرﻭوﺍا ﺗﻮ
   ﮔﺮﻩه  ﺳﻠﻄﺎﻥن  ﺍاﻓﻜﻨﺪ  ﺍاﺑﺮﻭو  ﺩدﺭر ﺗﺎ
 ﻛﻨﻢ  ﭼﻮﻥن  ﺧﺸﻤﺶ  ﺩدﺭرﻣﺎﻥن  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﻛﻨﻢ  ﻣﺪﻓﻮﻥن  ﻣﮕﺮ  ﺯزﻳﯾﻦ  ﺭرﺍا  ﺧﻮﺩد ﺯزﻧﺪﻩه
 ﮔﻔﺖ  ﺑﺎﺯز  ﺑﻬﮭﺎﻧﻪﮫ  ﺻﺪ  ﺍاﻭو  ﻧﻤﻂ ﺯزﻳﯾﻦ
   ﺟﻔﺖ  ﻧﻔﺘﺎﺩد  ﺣﻖ  ﺣﻜﻢ  ﺑﺎ  ﻫﮬﮪھﺎ ﺣﻴﯿﻠﻪﮫ
 ﭘﻴﯿﭻ  ﺣﻴﯿﻠﻪﮫ  ﻋﺎﻟﻢ  ﺫذﺭرﺍاﺕت  ﺷﻮﺩد ﮔﺮ
   ﻫﮬﮪھﻴﯿﭻ  ﻫﮬﮪھﻴﯿﭽﻨﺪ  ﺁآﺳﻤﺎﻥن  ﻗﻀﺎﻯى ﺑﺎ

Says the falcon to the duck, “Come out of the water,
that you may see the plains diffusing sweetness,”
The wise duck says to him, “Away, O falcon!
The water is our stronghold and safety and joy.”
The Devil is like the falcon. O ducks make haste!
Beware; do not come out of your stronghold, the water.
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They say to the falcon, “Go, Go!
Turn back and keep your hand off our heads, O kind friend!
We do not accept your invitation: keep the invitation for yourself:
we will not listen to these words of yours, O infidel!
The stronghold is for us: let the sugar and sugar-fields be yours!
I do not desire your gift: take it for yourself !
While there is life, food will not fail;
when there is an army, banners will not fail.”
The prudent Khwaja offered many an excuse
and made many a pretext to the obstinate Devil.
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“At this moment,” said he, “ I have serious matters;
if I come, they will not be set in order.
The King has charged me with a delicate affair,
and because of expecting me he has not slept during the night.
I dare not neglect the King’s command;
I cannot fall into disgrace with the King.
Every morning and evening a special officer arrives
and requests of me a means of escape.
Do you deem it right that I should go into the country,
with the result that the King would knit his brows?
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How should I heal his anger after that?
Surely, by this I should bury myself alive.”
He related a hundred pretexts of this sort;
expedients did not coincide with God’s decree.
If the atoms of the world contrive expedients,
they are nothing, nothing, against the ordinance of Heaven.
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 ﺁآﺳﻤﺎﻥن  ﺍاﺯز  ﺯزﻣﻴﯿﻦ  ﺍاﻳﯾﻦ  ﮔﺮﻳﯾﺰﺩد ﭼﻮﻥن
  
 ﻧﻬﮭﺎﻥن  ﻭوﻯى  ﺍاﺯز  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺍاﻭو  ﻛﻨﺪ ﭼﻮﻥن
 ﺯزﻣﻴﯿﻦ  ﺳﻮﻯى  ﺁآﺳﻤﺎﻥن  ﺯز  ﺁآﻳﯾﺪ  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﻛﻤﻴﯿﻦ  ﻧﻰ  ﭼﺎﺭرﻩه  ﻧﻪﮫ  ﺩدﺍاﺭرﺩد  ﻣﻔﺮ ﻧﻰ
 ﺍاﻭو  ﺑﺮ  ﺑﺎﺭرﺩد  ﻣﻰ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺍاﺯز ﺁآﺗﺶ
 ﺭرﻭو  ﺑﻨﻬﮭﺎﺩدﻩه  ﺁآﺗﺸﺶ  ﭘﻴﯿﺶ  ﺑﻪﮫ ﺍاﻭو
 ﺍاﻭو  ﺑﺮ  ﺑﺎﺭرﺍاﻥن  ﻛﻨﺪ  ﻃﻮﻓﺎﻥن  ﻫﮬﮪھﻤﻰ ﻭوﺭر
 ﺍاﻭو  ﺑﺮ  ﻭوﻳﯾﺮﺍاﻥن  ﻛﻨﺪ  ﻣﻰ  ﺭرﺍا ﺷﻬﮭﺮﻫﮬﮪھﺎ
 ﻭوﺍاﺭر  ﺍاﻳﯾﻮﺏب  ﺍاﻭو  ﺗﺴﻠﻴﯿﻢ  ﺷﺪﻩه ﺍاﻭو
 ﺑﻴﯿﺎﺭر  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻣﻰ  ﭼﻪﮫ  ﻫﮬﮪھﺮ  ﺍاﺳﻴﯿﺮﻡم ﻛﻪﮫ
 ﻣﻜﺶ  ﺳﺮ  ﺯزﻣﻴﯿﻨﻰ  ﺍاﻳﯾﻦ  ﺟﺰﻭو  ﻛﻪﮫ ﺍاﻯى
  
 ﻣﻜﺶ  ﺩدﺭر  ﻳﯾﺰﺩدﺍاﻥن  ﺣﻜﻢ  ﺑﻴﯿﻨﻰ  ﻛﻪﮫ ﭼﻮﻥن
ُ  ﺧﻠَ ْﻘ ﭼﻮﻥن
َ
 ﺗﺮﺍاﺏب   ِﻣ ْﻦ  ﺷﻨﻮﺩدﻯى ﻨﺎﻛ ْﻢ
   ﻣﺘﺎﺏب  ﺭرﻭو ،٬ ﺗﻮ  ﺍاﺯز  ﺟﺴﺖ  ﺑﺎﺷﻰ ﺧﺎﻙك
 ﻛﺎﺷﺘﻢ  ﺗﺨﻤﻰ  ﺧﺎﻙك  ﺍاﻧﺪﺭر  ﻛﻪﮫ ﺑﻴﯿﻦ
   ﺍاﻓﺮﺍاﺷﺘﻢ  ﻣﻨﺶ  ﻭو  ﺧﺎﻛﻰ ﮔﺮﺩد
 ﮔﻴﯿﺮ  ﭘﻴﯿﺸﻪﮫ  ﺧﺎﻛﻰ  ﺗﻮ  ﺩدﻳﯾﮕﺮ  ﻯى ﺣﻤﻠﻪﮫ
 ﺍاﻣﻴﯿﺮ  ﻣﻴﯿﺮﺍاﻧﺖ  ﺟﻤﻠﻪﮫ  ﺑﺮ  ﻛﻨﻢ ﺗﺎ
 ﺭرﻭوﺩد  ﺩدﺭر  ﭘﺴﺘﻰ  ﺑﻪﮫ  ﺑﺎﻻ  ﺍاﺯز ﺁآﺏب
 ﺭرﻭوﺩد  ﺑﺮ  ﺑﺎﻻ  ﺑﻪﮫ  ﭘﺴﺘﻰ  ﺍاﺯز  ﮔﻪﮫ ﺁآﻥن
 ﺷﺪ  ﺧﺎﻙك  ﺯزﻳﯾﺮ  ﺑﻪﮫ  ﺑﺎﻻ  ﺍاﺯز ﮔﻨﺪﻡم
 ﺷﺪ  ﭼﺎﻻﻙك  ﻭو  ﺧﻮﺷﻪﮫ  ﺍاﻭو  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺯزﻣﻴﯿﻦ  ﺩدﺭر  ﺁآﻣﺪ  ﻣﻴﯿﻮﻩه  ﻫﮬﮪھﺮ  ﻯى ﺩدﺍاﻧﻪﮫ
  
 ﺩدﻓﻴﯿﻦ  ﺍاﺯز  ﺁآﻭوﺭرﺩد  ﺑﺮ  ﺳﺮﻫﮬﮪھﺎ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺧﺎﻙك  ﺑﻪﮫ  ﺗﺎ  ﮔﺮﺩدﻭوﻥن  ﺯز  ﻧﻌﻤﺘﻬﮭﺎ ﺍاﺻﻞ
   ﭘﺎﻙك  ﺟﺎﻥن  ﻏﺬﺍاﻯى  ﺷﺪ  ﺁآﻣﺪ ﺯزﻳﯾﺮ
 ﺯزﻳﯾﺮ  ﺑﻪﮫ  ﺷﺪ  ﮔﺮﺩدﻭوﻥن  ﺯز  ﭼﻮﻥن  ﺗﻮﺍاﺿﻊ ﺍاﺯز
 ﺩدﻟﻴﯿﺮ  ﺣﻰ  ﺁآﺩدﻣﻰ  ﺟﺰﻭو ﮔﺸﺖ
 ﺟﻤﺎﺩد  ﺁآﻥن  ﺷﺪ  ﺁآﺩدﻣﻰ  ﺻﻔﺎﺕت ﭘﺲ
 ﺷﺎﺩد  ﮔﺸﺖ  ﭘﺮﺍاﻥن  ﻋﺮﺵش  ﻓﺮﺍاﺯز ﺑﺮ
 ﺁآﻣﺪﻳﯾﻢ  ﺍاﻭوﻝل  ﺯز  ﺯزﻧﺪﻩه  ﺟﻬﮭﺎﻥن ﻛﺰ
  
 ﺷﺪﻳﯾﻢ  ﺑﺎﻻ  ﺳﻮﻯى  ﭘﺴﺘﻰ  ﺍاﺯز ﺑﺎﺯز
 ﺳﻜﻮﻥن  ﺩدﺭر  ﺗﺤﺮﻙك  ﺩدﺭر  ﺍاﺟﺰﺍا ﺟﻤﻠﻪﮫ
   ﺭرﺍاﺟﻌﻮﻥن  ﺇإﻟﻴﯿﻪﮫ  ﻛﺈﻧﺎ ﻧﺎﻃﻘﺎﻥن
 ﻧﻬﮭﺎﻥن  ﺍاﺟﺰﺍاﻯى  ﺗﺴﺒﻴﯿﺤﺎﺕت  ﻭو ﺫذﻛﺮ
   ﺁآﺳﻤﺎﻥن  ﺍاﻧﺪﺭر  ﺍاﻓﻜﻨﺪ ﻏﻠﻐﻠﻰ

How shall this earth flee from Heaven,
how shall it conceal itself from it?
Whatever may come from Heaven to the earth,
it has no refuge or device or hiding-place.
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Is fire from the sun raining upon it,
it has laid its face before his fire;
And if the rain is making a flood upon it
and devastating the cities upon it,
It has become resigned to it, like Job, saying,
“I am captive: bring whatever you will.”
O you, who are a part of this earth, do not lift up your head;
when you see the decree of God, do not withdraw.
Since you have heard “We created you of dust,”
He has required you to be dust: do not avert your face.
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“Mark how I have sown a seed in the earth:
you are dust of the earth, and I have raised it aloft.
Once more adopt the practice of earthiness,
that I may make you prince over all princes.”
Water goes from above to below;
then from below it goes up above.
The wheat went beneath the earth from above;
afterwards it became ears of corn and sprang up quickly.
The seed of every fruit entered into the earth;
afterwards it raised up heads from the buried.
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The source of blessings descended from Heaven to the earth
and became the nutriment of the pure spirit.
Forasmuch as it came down from Heaven on account of humility,
it became part of the living and valiant man
Hence that inanimate matter was turned into human qualities
and soared joyously above the empyrean,
Saying, “We came at first from the living world,
and have gone back from below to above “
All particles, in movement at rest, are speakers:
“Truly, to Him we are returning.”
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The praises and glorifications of the hidden particles
have filled Heaven with an uproar.
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 ﻛﺮﺩد  ﻧﻴﯿﺮﻧﺠﺎﺕت  ﺁآﻫﮬﮪھﻨﮓ  ﻗﻀﺎ ﭼﻮﻥن
 ﻛﺮﺩد  ﻣﺎﺕت  ﺭرﺍا  ﺷﻬﮭﺮﻳﯾﻰ ﺭرﻭوﺳﺘﺎﻳﯾﻰ
 ﺷﺪ  ﻣﺎﺕت  ﺧﻮﺍاﺟﻪﮫ  ﺣﺰﻡم  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺑﺎ
 ﺷﺪ  ﺁآﻓﺎﺕت  ﻣﻌﺮﺽض  ﺩدﺭر  ﺳﻔﺮ  ﺁآﻥن ﺯز
 ﺑﻮﺩد  ﺧﻮﻳﯾﺶ  ﺛﺒﺎﺕت  ﺑﺮ ﺍاﻋﺘﻤﺎﺩدﺵش
 ﺭرﺑﻮﺩد  ﺩدﺭر  ﺳﻴﯿﻠﺶ  ﻧﻴﯿﻢ  ﺑﺪ  ﻛﻪﮫ  ﭼﻪﮫ ﮔﺮ
 ﺳﺮ  ﭼﺮﺥخ  ﺍاﺯز  ﻛﻨﺪ  ﺑﻴﯿﺮﻭوﻥن  ﻗﻀﺎ ﭼﻮﻥن
 ﻛﺮ  ﻭو  ﻛﻮﺭر  ﺟﻤﻠﻪﮫ  ﮔﺮﺩدﻧﺪ ﻋﺎﻗﻼﻥن
 ﺑﺮﻭوﻥن  ﺩدﺭرﻳﯾﺎ  ﺍاﺯز  ﺍاﻓﺘﻨﺪ ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن
   ﺯزﺑﻮﻥن  ﺭرﺍا  ﭘﺮﺍاﻥن  ﻣﺮﻍغ  ﮔﻴﯿﺮﺩد ﺩدﺍاﻡم
 ﺷﻮﺩد  ﺩدﺭرﺷﻴﯿﺸﻪﮫ  ﺩدﻳﯾﻮ  ﻭو  ﭘﺮﻯى ﺗﺎ
 ﺭرﻭوﺩد  ﺩدﺭر  ﺑﺎﺑﻞ  ﺑﻪﮫ  ﻫﮬﮪھﺎﺭرﻭوﺗﻰ ﺑﻠﻜﻪﮫ
 ﮔﺮﻳﯾﺨﺖ  ﺣﻖ  ﻗﻀﺎﻯى  ﻛﺎﻧﺪﺭر  ﻛﺴﻰ ﺟﺰ
   ﻧﺮﻳﯾﺨﺖ  ﺗﺮﺑﻴﯿﻌﻰ  ﻫﮬﮪھﻴﯿﭻ  ﺭرﺍا  ﺍاﻭو ﺧﻮﻥن
 ﻗﻀﺎ  ﺩدﺭر  ﮔﺮﻳﯾﺰﻯى  ﺩدﺭر  ﻛﻪﮫ  ﺁآﻥن ﻏﻴﯿﺮ
 ﺭرﻫﮬﮪھﺎ  ﻭوﻯى  ﺍاﺯز  ﻧﺪﻫﮬﮪھﺪﺕت  ﺣﻴﯿﻠﻪﮫ ﻫﮬﮪھﻴﯿﭻ

When the Decree set out to enchantments,
the countryman checkmated a townsman.
Notwithstanding thousands of resolutions, the Khwaja was checkmated,
and from that journey he fell into the midst of calamities.
His reliance was upon his own firmness,
though he was a mountain, a half-flood swept him away.
When the Decree puts forth its head from Heaven,
all the intelligent become blind and deaf;
470

Fishes are cast out of the sea;
the snare catches miserably the flying bird.
Even genie and demon go into the bottle;
nay, a Harut goes into Babylon.
Except that one who has taken refuge with the Decree:
his blood no astrological square shed.
Except that you take refuge with the Decree,
no contrivance will give you release from it.

 ﻛﻨﻨﺪ  ﻗﻄﺎﻑف  ﺭرﺍا  ﺑﺎﻏﻬﮭﺎ  ﺩدﺭرﻭوﻳﯾﺸﺎﻥن  ﺯزﺣﻤﺖ  ﺑﻰ  ﺗﺎ  ﺍاﻳﯾﺸﺎﻥن  ﻛﺮﺩدﻥن  ﺣﻴﯿﻠﺖ  ﻭو  ﺿﺮﻭوﺍاﻥن  ﺍاﻫﮬﮪھﻞ  ﻯى ﻗﺼﻪﮫ
The Story of the people of Zarwan and how they contrived
that they should pick the fruit in their orchards without being troubled by the poor.
 ﺍاﻯى  ﺧﻮﺍاﻧﺪﻩه  ﺿﺮﻭوﺍاﻥن  ﺍاﺻﺤﺎﺏب  ﻯى ﻗﺼﻪﮫ
   ﺍاﻯى  ﻣﺎﻧﺪﻩه  ﺟﻮﻳﯾﻰ  ﺣﻴﯿﻠﻪﮫ  ﺩدﺭر  ﭼﺮﺍا ﭘﺲ
 ﭼﻨﺪ  ﻧﻴﯿﺶ  ﻛﮋﺩدﻡم  ﻛﺮﺩدﻧﺪ  ﻣﻰ ﺣﻴﯿﻠﻪﮫ
 ﭼﻨﺪ  ﺩدﺭرﻭوﻳﯾﺶ  ﺭرﻭوﺯزﻯى  ﺍاﺯز  ﺑﺮﻧﺪ ﻛﻪﮫ
 ﻣﻜﺮ  ﺳﮕﺎﻟﻴﯿﺪﻧﺪ  ﻣﻰ  ﺷﺐ  ﻫﮬﮪھﻤﻪﮫ ﺷﺐ
 ﺑﻜﺮ  ﻭو  ﻋﻤﺮﻭو  ﭼﻨﺪﻳﯾﻦ  ﻛﺮﺩدﻩه  ﺭرﻭو  ﺩدﺭر ﺭرﻭوﻯى
 ﺑﺪﺍاﻥن  ﺁآﻥن  ﺳﺮﻫﮬﮪھﺎ  ﮔﻔﺘﻨﺪ  ﻣﻰ ﺧﻔﻴﯿﻪﮫ
   ﺁآﻥن  ﻳﯾﺎﺑﺪ  ﺩدﺭر  ﺧﺪﺍا  ﻛﻪﮫ  ﻧﺒﺎﻳﯾﺪ ﺗﺎ
 ﮔﻞ  ﺍاﺳﮕﺎﻟﻴﯿﺪﻩه  ﺍاﻧﺪﺍاﻳﯾﻨﺪﻩه  ﮔﻞ ﺑﺎ
   ﺩدﻝل  ﺯز  ﭘﻨﻬﮭﺎﻥن  ﻛﻨﺪ  ﻣﻰ  ﻛﺎﺭرﻯى ﺩدﺳﺖ
 ﺧﻠﻖ  ﻣﻦ  ﻫﮬﮪھﻮﺍاﻙك  ﻳﯾﻌﻠﻢ  ﻻ  ﺃأ ﮔﻔﺖ
   ﻣﻠﻖ  ﺃأﻡم  ﺻﺪﻗﺎ  ﻧﺠﻮﺍاﻙك  ﻓﻲ ﺇإﻥن
 ﻏﺪﺍا  ﻗﺪ  ﻇﻌﻴﯿﻦ  ﻋﻦ  ﻳﯾﻐﻔﻞ ﻛﻴﯿﻒ
 ﻏﺪﺍا  ﻣﺜﻮﺍاﻩه  ﺍاﻳﯾﻦ  ﻳﯾﻌﺎﻳﯾﻦ ﻣﻦ

You have read the story of the people of Zarwan:
then why have you persisted in seeking expedients?
475

Several men who stung like scorpions were contriving
that they might cut off part of the daily bread of some poor folk.
During the night, the whole night, they were devising a plot;
many an Amr and Bakr had put their faces together.
Those wicked men were speaking their inmost thoughts in secret,
lest God should discover it.
Did the clay devise against the Plasterer?
Is the hand doing any work that is hidden from the heart?
He has said, “Does not He who created know your desire,
whether in your secret conversation there is sincerity or cajolery?”
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How should a traveller who has set out at morn be unheeded
by One who sees plainly where shall be his lodging tomorrow?
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 ﺻﻌﺪﺍا  ﺃأﻭو  ﻫﮬﮪھﺒﻄﺎ  ﻗﺪ ﺃأﻳﯾﻨﻤﺎ
 ﻋﺪﺩدﺍا  ﺃأﺣﺼﻰ  ﻭو  ﺗﻮﻻﻩه ﻗﺪ
 ﻛﻦ  ﭘﺎﻙك  ﻏﻔﻠﺖ  ﺯز  ﺍاﻛﻨﻮﻥن  ﺭرﺍا ﮔﻮﺵش
   ﻛﻦ  ﻏﻤﻨﺎﻙك  ﺁآﻥن  ﻫﮬﮪھﺠﺮ ﺍاﺳﺘﻤﺎﻉع
 ﺩدﻫﮬﮪھﻰ  ﺭرﺍا  ﻏﻤﮕﻴﯿﻦ  ﻛﻪﮫ  ﺩدﺍاﻥن  ﺯزﻛﺎﺗﻰ ﺁآﻥن
 ﻧﻬﮭﻰ  ﺩدﺳﺘﺎﻧﺶ  ﭘﻴﯿﺶ  ﭼﻮﻥن  ﺭرﺍا ﮔﻮﺵش
 ﺩدﻝل  ﺭرﻧﺠﻮﺭرﺍاﻥن  ﻏﻤﻬﮭﺎﻯى ﺑﺸﻨﻮﻯى
   ﮔﻞ  ﻭو  ﺁآﺏب  ﺍاﺯز  ﺷﺮﻳﯾﻒ  ﺟﺎﻥن  ﻯى ﻓﺎﻗﻪﮫ
 ﻓﻨﻰ  ﭘﺮ  ﺩدﺍاﺭرﺩد  ﺩدﻭوﺩد  ﭘﺮ  ﻯى ﺧﺎﻧﻪﮫ
   ﺭرﻭوﺯزﻧﻰ  ﺍاﺻﻐﺎ  ﺯز  ﺑﮕﺸﺎ  ﺭرﺍا  ﻭو ﻣﺮ
 ﺷﻮﺩد  ﺩدﻡم  ﺭرﺍاﻩه  ﭼﻮ  ﺭرﺍا  ﺍاﻭو  ﺗﻮ ﮔﻮﺵش
 ﺷﻮﺩد  ﻛﻢ  ﺍاﻭو  ﻯى  ﺧﺎﻧﻪﮫ  ﺍاﺯز  ﺗﻠﺦ ﺩدﻭوﺩد
 ﺭرﻭوﻯى  ﺍاﻯى  ﻣﺎ  ﺑﺎ  ﺗﻮ  ﻛﻦ  ﮔﺴﺎﺭرﻯى ﻏﻢ
   ﺭرﻭوﻯى  ﻣﻰ  ﺍاﻋﻠﻰ  ﺭرﺏب  ﺳﻮﻯى  ﺑﻪﮫ ﮔﺮ
 ﺑﻮﺩد  ﺯزﻧﺪﺍاﻧﻰ  ﻭو  ﺣﺒﺲ  ﺗﺮﺩدﺩد ﺍاﻳﯾﻦ
 ﺭرﻭوﺩد  ﺳﻮﻳﯾﻰ  ﺟﺎﻥن  ﻛﻪﮫ  ﺑﻨﮕﺬﺍاﺭرﺩد ﻛﻪﮫ
 ﻛﺸﺪ  ﻣﻰ  ﺳﻮ  ﺑﺪﺍاﻥن  ﺁآﻥن  ﺳﻮ  ﺑﺪﻳﯾﻦ ﺍاﻳﯾﻦ
 ﺭرﺷﺪ  ﺭرﺍاﻩه  ﻣﻨﻢ  ﮔﻮﻳﯾﺎ  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺍاﺳﺖ  ﺣﻖ  ﺭرﺍاﻩه  ﻯى  ﻋﻘﺒﻪﮫ  ﺗﺮﺩدﺩد ﺍاﻳﯾﻦ
  
 ﺍاﺳﺖ  ﻣﻄﻠﻖ  ﭘﺎﻳﯾﺶ  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻥن  ﺧﻨﻚ ﺍاﻯى
 ﺭرﺍاﺳﺖ  ﺭرﺍاﻩه  ﺩدﺭر  ﺭرﻭوﺩد  ﻣﻰ  ﺗﺮﺩدﺩد ﺑﻰ
   ﻛﺠﺎﺳﺖ  ﮔﺎﻣﺶ  ﺑﺠﻮ  ﺩدﺍاﻧﻰ  ﻧﻤﻰ ﺭرﻩه
 ﻣﻌﺎﻑف  ﺭرﻭو  ﻭو  ﺑﮕﻴﯿﺮ  ﺭرﺍا  ﺁآﻫﮬﮪھﻮ ﮔﺎﻡم
   ﻧﺎﻑف  ﺑﻪﮫ  ﺗﺎ  ﺁآﻫﮬﮪھﻮ  ﮔﺎﻡم  ﺍاﺯز  ﺭرﺳﻰ ﺗﺎ
 ﺭرﻭوﻯى  ﻣﻰ  ﺍاﻧﻮﺭر  ﺍاﻭوﺝج  ﺑﺮ  ﺭرﻭوﺵش ﺯزﻳﯾﻦ
   ﺭرﻭوﻯى  ﻣﻰ  ﺁآﺫذﺭر  ﺑﺮ  ﮔﺮ  ﺑﺮﺍاﺩدﺭر ﺍاﻯى
 ﻛﻒ  ﻭو  ﻣﻮﺝج  ﺍاﺯز  ﻧﻰ  ﻭو  ﺗﺮﺱس  ﺩدﺭرﻳﯾﺎ  ﺯز ﻧﻰ
   ﺗﺨﻒ  ﻻ  ﺧﻄﺎﺏب  ﺗﻮ  ﺷﻨﻴﯿﺪﻯى ﭼﻮﻥن
 ﺣﻖ  ﺩدﺍاﺩد  ﺧﻮﻓﺖ  ﻛﻪﮫ  ﭼﻮﻥن  ﺩدﺍاﻥن   َﺗ َﺨ ْﻒ ﻻ
   ﻃﺒﻖ  ﻓﺮﺳﺘﺎﺩدﺕت  ﭼﻮﻥن  ﻓﺮﺳﺘﺪ ﻧﺎﻥن
 ﻧﻴﯿﺴﺖ  ﺧﻮﻑف  ﺭرﺍا  ﻛﺎﻭو  ﺭرﺍاﺳﺖ  ﻛﺲ  ﺁآﻥن ﺧﻮﻑف
   ﻧﻴﯿﺴﺖ  ﻃﻮﻑف  ﺍاﻳﯾﻨﺠﺎ  ﻛﺶ  ﺭرﺍا  ﻛﺲ  ﺁآﻥن  ﻯى ﻏﺼﻪﮫ

Wherever he has descended or mounted,
He has taken charge of it and reckoned up by number.
Now purge your ear of forgetfulness
and listen to the separation of the sorrowful one.
Know that when you set your ear to his tale,
that is the alms which you give to the sad;
You will hear the sorrows of the heart-sick—
the starvation of the noble spirit by the water and clay.
485

One filled with knowledge, it has a house filled with smoke:
open a window for it by listening.
When your ear becomes a way of breath for it,
the bitter smoke will decrease from its house.
Show sympathy with us, O well-watered one,
if You are faring towards the most high Lord.
This vacillation is a prison and jail
that will not let the soul go in any direction.
This draws in one direction, and that in another,
each saying, “I am the right way.”
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This vacillation is a precipice on the Way to God:
oh, blest is he whose feet are loosed.
He fares on the right way without vacillation:
you do not know the way, seek where his footprints are.
Cleave to the footprints of the deer and advance safely,
that from the deer’s footprints you may attain to the musk-gland.
By means of this wayfaring you will ascend to the most luminous zenith,
O brother, if you will walk on the fire
No fear of sea or waves or foam,
since you have heard the allocution, “Be not afraid.”

495

Know that it is Be not afraid, when God has given you the fear:
He will send the bread, since He has sent the tray to you.
The fear is for that one who has no fear;
the anguish for that one who does not frequent this place.
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   ﺩدﻩه  ﺳﻮﻯى  ﺑﻪﮫ  ﺧﻮﺍاﺟﻪﮫ  ﺷﺪﻥن ﺭرﻭوﺍاﻥن
The Khwaja’s departure to the country
 ﺳﺎﺧﺖ  ﺗﺠﻬﮭﻴﯿﺰ  ﻭو  ﺁآﻣﺪ  ﻛﺎﺭر  ﺩدﺭر ﺧﻮﺍاﺟﻪﮫ
   ﺗﺎﺧﺖ  ﺍاﺷﺘﺎﺏب  ﺩدﻩه  ﺳﻮﻯى  ﻋﺰﻣﺶ ﻣﺮﻍغ
 ﺳﺎﺧﺘﻨﺪ  ﺭرﺍا  ﺳﻔﺮ  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻭو ﺍاﻫﮬﮪھﻞ
 ﺍاﻧﺪﺍاﺧﺘﻨﺪ  ﻋﺰﻡم  ﮔﺎﻭو  ﺑﺮ  ﺭرﺍا ﺭرﺧﺖ
 ﺩدﻩه  ﺳﻮﻯى  ﺷﺘﺎﺑﺎﻥن  ﻭو ﺷﺎﺩدﻣﺎﻧﺎﻥن
   ﺩدﻩه  ﻣﮋﺩدﻩه  ﺩدﻩه  ﺍاﺯز  ﺧﻮﺭرﺩدﻳﯾﻢ  ﺑﺮﻯى ﻛﻪﮫ
 ﺍاﺳﺖ  ﺧﻮﺵش  ﭼﺮﺍاﮔﺎﻩه  ﺭرﺍا  ﻣﺎ ﻣﻘﺼﺪ
   ﺍاﺳﺖ  ﻛﺶ  ﺩدﻝل  ﻭو  ﻛﺮﻳﯾﻢ  ﺟﺎ  ﺁآﻥن  ﻣﺎ ﻳﯾﺎﺭر
 ﺍاﺳﺖ  ﺧﻮﺍاﻧﺪﻩه  ﺁآﺭرﺯزﻭوﻣﺎﻥن  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺑﺎ
   ﺍاﺳﺖ  ﺑﻨﺸﺎﻧﺪﻩه  ﻛﺮﻡم  ﻏﺮﺱس  ﻣﺎ ﺑﻬﮭﺮ
 ﺩدﺭرﺍاﺯز  ﺯزﻣﺴﺘﺎﻥن  ﺩدﻩه  ﻯى  ﺫذﺧﻴﯿﺮﻩه ﻣﺎ
 ﺑﺎﺯز  ﺁآﺭرﻳﯾﻢ  ﺷﻬﮭﺮ  ﺳﻮﻯى  ﺍاﻭو  ﺑﺮ ﺍاﺯز
 ﻛﻨﺪ  ﻣﺎ  ﺭرﺍاﻩه  ﺍاﻳﯾﺜﺎﺭر  ﺑﺎﻍغ ﺑﻠﻜﻪﮫ
 ﻛﻨﺪ  ﺟﺎ  ﺧﻮﺩدﻣﺎﻥن  ﺟﺎﻥن  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺗﺮﺑﺤﻮﺍا  ﻛﻲ  ﺃأﺻﺤﺎﺑﻨﺎ ﻋﺠﻠﻮﺍا
 ﺗﻔﺮﺣﻮﺍا  ﻻ  ﺩدﺭرﻭوﻥن  ﺍاﺯز  ﮔﻔﺖ  ﻣﻰ ﻋﻘﻞ
ﱠ
 ﺭرﺍاﺑﺤﻴﯿﻦ  ﻛﻮﻧﻮﺍا  ﺍاﷲ  ﺭرﺑﺎﺡح ﻣﻦ
   ﺍاﻟﻔﺮﺣﻴﯿﻦ ُﺤ ﱡﺐ
ِ  ﻳﯾ  ﻻ  ﺭرﺑﻲ ﺇإﻥن
 ﺁآﺗﺎﻛﻢ  ﺑﻤﺎ  ﻫﮬﮪھﻮﻧﺎ ﺍاﻓﺮﺣﻮﺍا
   ﺃأﻟﻬﮭﺎﻛﻢ  ﻣﺸﻐﻞ  ﺁآﺕت ﻛﻞ
 ﻭوﻯى  ﻏﻴﯿﺮ  ﺍاﺯز  ﻣﺸﻮ  ﺷﻮ  ﻭوﻯى  ﺍاﺯز ﺷﺎﺩد
   ﺩدﻯى  ﻣﺎﻩه  ﺩدﮔﺮﻫﮬﮪھﺎ  ﻭو  ﺍاﺳﺖ  ﺑﻬﮭﺎﺭر ﺍاﻭو
 ﺗﺴﺖ  ﺍاﺳﺘﺪﺭرﺍاﺝج  ﺍاﻭوﺳﺖ  ﻏﻴﯿﺮ  ﭼﻪﮫ ﻫﮬﮪھﺮ
  
 ﺗﺴﺖ  ﺗﺎﺝج  ﻭو  ﺗﺴﺖ  ﻣﻠﻚ  ﻭو  ﺗﺨﺖ  ﭼﻪﮫ ﮔﺮ
 ﻟﻘﺎﺳﺖ  ﺩدﺍاﻡم  ﻏﻢ  ﻛﻪﮫ  ﺷﻮ  ﻏﻢ  ﺍاﺯز ﺷﺎﺩد
   ﺍاﺭرﺗﻘﺎﺳﺖ  ﭘﺴﺘﻰ  ﺳﻮﻯى  ﺭرﻩه  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﻛﺎﻥن  ﭼﻮ  ﺗﻮ  ﺭرﻧﺞ  ﻭو  ﺍاﺳﺖ  ﮔﻨﺞ  ﻳﯾﻜﻰ ﻏﻢ
   ﻛﻮﺩدﻛﺎﻥن  ﺩدﺭر  ﺍاﻳﯾﻦ  ﺩدﺭرﮔﻴﯿﺮﺩد  ﻛﻰ ﻟﻴﯿﻚ
 ﺑﺸﻨﻮﻧﺪ  ﺑﺎﺯزﻯى  ﻧﺎﻡم  ﭼﻮﻥن ﻛﻮﺩدﻛﺎﻥن
 ﺩدﻭوﻧﺪ  ﻣﻰ  ﺗﮓ  ﻫﮬﮪھﻢ  ﮔﻮﺭر  ﺧﺮ  ﺑﺎ ﺟﻤﻠﻪﮫ
 ﺩدﺍاﻣﻬﮭﺎﺳﺖ  ﺳﻮ  ﺍاﻳﯾﻦ  ﻛﻮﺭر  ﺧﺮﺍاﻥن ﺍاﻯى
 ﺁآﺷﺎﻣﻬﮭﺎﺳﺖ  ﺧﻮﻥن  ﺳﻮﻯى  ﺍاﻳﯾﻦ  ﻛﻤﻴﯿﻦ ﺩدﺭر

The Khwaja got to work and made preparations:
the bird, his resolve, sped rapidly towards the country.
His kinsfolk and children made ready for the journey
and threw the baggage upon the ox of departure,
Rejoicing and hastening towards the country, saying,
“We have eaten some fruit: give the glad news of the country!
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The place for which we are bound is a sweet pasturage,
and our friend there is kind and charming.
He has invited us with thousands of wishes;
he has planted for us the shoot of kindness.
From him we shall bring back to town
the store of the countryside during the long winter.
Nay, he will give up the orchard for our sake;
he will make a place for us in the middle of his soul.
Hasten, friends, that you may get gain!”
Reason from within was saying, “Do not rejoice! ”
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Be gainers by the gain of God:
lo, my Lord loves not them that rejoice.
Rejoice moderately on account of what He causes to come to you:
everything that comes and is a source of preoccupation diverts you
Rejoice in Him, do not rejoice in anything except Him:
He is the spring, and other things the month of December.
Everything other than He is the leading you gradually to perdition,
though it is your throne and kingdom and your crown.
Rejoice in sorrow, for sorrow is the snare of union:
in this Way the ascent is downwards.
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Sorrow is a treasure, and your pain is as the mine,
but how should this catch hold of children?
When children hear the name of “play,”
they all run with the speed of a wild ass.
O blind asses, in this direction there are snares;
in this direction there are bloodsheds in ambush.
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 ﻏﻴﯿﺐ  ﺯز  ﭘﻨﻬﮭﺎﻥن  ﻛﻤﺎﻥن  ﭘﺮﺍاﻥن ﺗﻴﯿﺮﻫﮬﮪھﺎ
   ﺷﻴﯿﺐ  ﺗﻴﯿﺮ  ﺻﺪ  ﺭرﺳﺪ  ﻣﻰ  ﺟﻮﺍاﻧﻰ ﺑﺮ
 ﻧﻬﮭﺎﺩد  ﺑﺎﻳﯾﺪ  ﺩدﻝل  ﺻﺤﺮﺍاﻯى  ﺩدﺭر ﮔﺎﻡم
 ﮔﺸﺎﺩد  ﻧﺒﻮﺩد  ﮔﻞ  ﺻﺤﺮﺍاﻯى  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
 ﺩدﻭوﺳﺘﺎﻥن  ﺍاﻯى  ﺩدﻝل  ﺍاﺳﺖ  ﺁآﺑﺎﺩد ﺍاﻳﯾﻤﻦ
   ﮔﻠﺴﺘﺎﻥن  ﺩدﺭر  ﮔﻠﺴﺘﺎﻥن  ﻭو  ﻫﮬﮪھﺎ ﭼﺸﻤﻪﮫ
 ﺳﺎﺭرﻳﯾﻪﮫ  ﻳﯾﺎ  ﺳﺮ  ﻭو  ﺍاﻟﻘﻠﺐ  ﺇإﻟﻰ ﻋﺞ
   ﺟﺎﺭرﻳﯾﻪﮫ  ﻋﻴﯿﻦ  ﻭو  ﺃأﺷﺠﺎﺭر ﻓﻴﯿﻪﮫ
 ﻛﻨﺪ  ﺍاﺣﻤﻖ  ﺭرﺍا  ﻣﺮﺩد  ﺩدﻩه  ﻣﺮﻭو ﺩدﻩه
 ﻛﻨﺪ  ﺭرﻭوﻧﻖ  ﺑﻰ  ﻭو  ﻧﻮﺭر  ﺑﻰ  ﺭرﺍا ﻋﻘﻞ
 ﻣﺠﺘﺒﻰ  ﺍاﻯى  ﺷﻨﻮ  ﭘﻴﯿﻐﻤﺒﺮ ﻗﻮﻝل
 ﺭرﻭوﺳﺘﺎ  ﺩدﺭر  ﻭوﻃﻦ  ﺁآﻣﺪ  ﻋﻘﻞ ﮔﻮﺭر
 ﺷﺎﻡم  ﻭو  ﺭرﻭوﺯزﻯى  ﺑﻮﺩد  ﺭرﺳﺘﺎ  ﺩدﺭر  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺗﻤﺎﻡم  ﻧﺒﻮﺩد  ﺍاﻭو  ﻋﻘﻞ  ﻣﺎﻫﮬﮪھﻰ  ﺑﻪﮫ ﺗﺎ
 ﺑﻮﺩد  ﺍاﻭو  ﺑﺎ  ﺍاﺣﻤﻘﻰ  ﻣﺎﻫﮬﮪھﻰ  ﺑﻪﮫ ﺗﺎ
 ﺩدﺭرﻭوﺩد  ﭼﻪﮫ  ﺍاﻳﯾﻨﻬﮭﺎ  ﺟﺰ  ﺩدﻩه  ﺣﺸﻴﯿﺶ ﺍاﺯز
 ﺭرﻭوﺳﺘﺎ  ﺍاﻧﺪﺭر  ﺑﺎﺷﺪ  ﻣﺎﻫﮬﮪھﻰ  ﺍاﻧﻜﻪﮫ ﻭو
 ﻋﻤﺎ  ﻭو  ﺟﻬﮭﻞ  ﺑﺎﺷﺪﺵش ﺭرﻭوﺯزﮔﺎﺭرﻯى
 ﻧﺎﺷﺪﻩه  ﻭوﺍاﺻﻞ  ﺷﻴﯿﺦ  ﺑﺎﺷﺪ  ﭼﻪﮫ ﺩدﻩه
   ﺯزﺩدﻩه  ﺩدﺭر  ﺣﺠﺖ  ﻭو  ﺗﻘﻠﻴﯿﺪ  ﺩدﺭر ﺩدﺳﺖ
 ﺣﻮﺍاﺱس  ﺍاﻳﯾﻦ  ﻛﻠﻰ  ﻋﻘﻞ  ﺷﻬﮭﺮ ﭘﻴﯿﺶ
  
 ﺧﺮﺍاﺱس  ﺩدﺭر  ﺑﺴﺘﻪﮫ  ﭼﺸﻢ  ﺧﺮﺍاﻥن ﭼﻮﻥن
 ﮔﻴﯿﺮ  ﺍاﻓﺴﺎﻧﻪﮫ  ﺻﻮﺭرﺕت  ﻛﻦ  ﺭرﻫﮬﮪھﺎ ﺍاﻳﯾﻦ
 ﮔﻴﯿﺮ  ﺩدﺍاﻧﻪﮫ  ﮔﻨﺪﻡم  ﺗﻮ  ﺩدﺭرﺩدﺍاﻧﻪﮫ  ﺗﻮ ﻫﮬﮪھﻞ
 ﺳﺘﺎﻥن  ﻣﻰ  ﺑﺮ  ﻫﮬﮪھﻴﯿﻦ  ﻧﻴﯿﺴﺖ  ﺭرﻩه  ﺩدﺭر  ﺑﻪﮫ ﮔﺮ
   ﺑﺮﺍاﻥن  ﺳﻮ  ﺍاﻳﯾﻦ  ﻧﻴﯿﺴﺘﺖ  ﺭرﻩه  ﺑﺪﺍاﻥن ﮔﺮ
 ﺑﻮﺩد  ﻛﺞ  ﻇﺎﻫﮬﮪھﺮ  ﭼﻪﮫ  ﺍاﺭر  ﮔﻴﯿﺮ ﻇﺎﻫﮬﮪھﺮﺵش
 ﺭرﻭوﺩد  ﺑﺎﻃﻦ  ﺳﻮﻯى  ﻇﺎﻫﮬﮪھﺮ ﻋﺎﻗﺒﺖ
 ﺍاﺳﺖ  ﺻﻮﺭرﺕت  ﺧﻮﺩد  ﺁآﺩدﻣﻰ  ﻫﮬﮪھﺮ ﺍاﻭوﻝل
  
 ﺍاﺳﺖ  ﺳﻴﯿﺮﺕت  ﺟﻤﺎﻝل  ﻛﺎﻭو  ﺟﺎﻥن  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺍاﺳﺖ  ﻛﻰ  ﺻﻮﺭرﺕت  ﺟﺰ  ﻣﻴﯿﻮﻩه  ﻫﮬﮪھﺮ ﺍاﻭوﻝل
   ﺍاﺳﺖ  ﻭوﻯى  ﻣﻌﻨﺎﻯى  ﻛﻪﮫ  ﻟﺬﺕت  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺧﺮﻧﺪ  ﻭو  ﺳﺎﺯزﻧﺪ  ﺧﺮﮔﺎﻩه ﺍاﻭوﻻ
 ﺁآﻭوﺭرﻧﺪ  ﻣﻬﮭﻤﺎﻥن  ﺑﻪﮫ  ﭘﺲ  ﺁآﻥن  ﺯز  ﺭرﺍا ﺗﺮﻙك
 ﺗﺮﻙك  ﻣﻌﻨﻴﯿﺖ  ﺩدﺍاﻥن  ﺧﺮﮔﺎﻩه ﺻﻮﺭرﺗﺖ
   ﻓﻠﻚ  ﭼﻮ  ﺻﻮﺭرﺕت  ﺩدﺍاﻥن  ﻣﻼﺡح ﻣﻌﻨﻴﯿﺖ
 ﻧﻔﺲ  ﻳﯾﻚ  ﻛﻦ  ﺭرﻫﮬﮪھﺎ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺣﻖ ﺑﻬﮭﺮ
   ﺟﺮﺱس  ﺑﺠﻨﺒﺎﻧﺪ  ﺧﻮﺍاﺟﻪﮫ  ﺧﺮ ﺗﺎ

The arrows are flying, the bow is hidden:
from the Unseen World come upon youth a hundred arrows of old one.
You must set foot on the plain of the heart,
because in the plain of clay there is no opening.
515

The heart is the abode of security, O friends; f
ountains and rose-gardens within rose-gardens.
Turn towards the heart and journey on, O night-travellers:
therein are trees and a flowing spring.
Do not go to the country: the country makes a fool of a man;
it makes the intellect void of light and splendour.
O chosen one, listen to the Prophet’s saying:
“To dwell in the country is the grave of the intellect.”
If anyone stays in the country a single day and evening,
his intellect will not be fully restored for a month.
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For a month foolishness will abide with him: what but these things
should he reap from the parched herbage of the country?
And he that stays a month in the country,
ignorance and blindness will be his for a long time.
What is “the country”: The Shaykh that has not been united,
but has become addicted to conventionality and argument.
Compared with the town, Universal Reason,
these senses are like asses in an ass-mill with their eyes bandaged.
Leave this and take the outward form of the tale:
let the pearlseed alone and take the wheatseed.
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If there is no way to the pearl, come, take the wheat;
if there is no way for you in that, push on in this direction.
Take its outward! Though the outward fly crookedly,
the outward at last will lead to the inward.
In truth, the first of every human being is the form;
after that the spirit, which is beauty of disposition.
How is the first of every fruit anything but the form?
After that the delicious taste which is its real meaning.
First they make or buy a tent;
afterwards they bring the Turcoman as a guest.
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Deem your form to be the tent, your real essence the Turcoman;
regard your essence as the sailor, your form as the ship.
For God’s sake, quit this for a moment,
so that the Khwaja’s ass may shake its bell.
33

How the Khwaja and his family went to the country.
 ﺳﺎﺧﺘﻨﺪ  ﺟﻬﮭﺎﺯزﻯى  ﺑﭽﮕﺎﻥن  ﻭو ﺧﻮﺍاﺟﻪﮫ
 ﺗﺎﺧﺘﻨﺪ  ﺩدﻩه  ﺟﺎﻧﺐ  ﺳﺘﻮﺭرﺍاﻥن ﺑﺮ
 ﺭرﺍاﻧﺪﻧﺪ  ﺻﺤﺮﺍا  ﺳﻮﻯى ﺷﺎﺩدﻣﺎﻧﻪﮫ
 ﺧﻮﺍاﻧﺪﻧﺪ  ﺑﺮ  ﺗﻐﻨﻤﻮﺍا  ﻛﻰ ﺳﺎﻓﺮﻭوﺍا
 ﺷﻮﺩد  ﻛﻴﯿﺨﺴﺮﻭو  ﻣﺎﻩه  ﺳﻔﺮﻫﮬﮪھﺎ ﻛﺰ
 ﺷﻮﺩد  ﺧﺴﺮﻭو  ﻛﻰ  ﻣﺎﻩه  ﺳﻔﺮﻫﮬﮪھﺎ ﺑﻰ
 ﺭرﺍاﺩد  ﻓﺮﺯزﻳﯾﻦ  ﺷﻮﺩد  ﺑﻴﯿﺪﻕق  ﺳﻔﺮ ﺍاﺯز
 ﻣﺮﺍاﺩد  ﺻﺪ  ﻳﯾﻮﺳﻒ  ﻳﯾﺎﺑﻴﯿﺪ  ﺳﻔﺮ ﻭوﺯز
 ﺳﻮﺧﺘﻨﺪ  ﺁآﻓﺘﺎﺑﻰ  ﺍاﺯز  ﺭرﻭوﻯى ﺭرﻭوﺯز
 ﺁآﻣﻮﺧﺘﻨﺪ  ﻣﻰ  ﺭرﺍاﻩه  ﺍاﺧﺘﺮ  ﺯز ﺷﺐ
 ﺯزﺷﺖ  ﺭرﺍاﻩه  ﺍاﻳﯾﺸﺎﻥن  ﭘﻴﯿﺶ  ﮔﺸﺘﻪﮫ ﺧﻮﺏب
   ﺑﻬﮭﺸﺖ  ﭼﻮﻥن  ﺭرﻩه  ﺷﺪﻩه  ﺩدﻩه  ﻧﺸﺎﻁط ﺍاﺯز
 ﺷﻮﺩد  ﻣﻰ  ﺧﻮﺵش  ﻟﺒﺎﻥن  ﺷﻴﯿﺮﻳﯾﻦ  ﺍاﺯز ﺗﻠﺦ
 ﺷﻮﺩد  ﻣﻰ  ﻛﺶ  ﺩدﻝل  ﮔﻠﺰﺍاﺭر  ﺍاﺯز ﺧﺎﺭر
 ﺷﻮﺩد  ﻣﻰ  ﺧﺮﻣﺎ  ﻣﻌﺸﻮﻕق  ﺍاﺯز ﺣﻨﻈﻞ
 ﺷﻮﺩد  ﻣﻰ  ﺻﺤﺮﺍا  ﺧﺎﻧﻪﮫ  ﻫﮬﮪھﻢ  ﺍاﺯز ﺧﺎﻧﻪﮫ
 ﻛﺶ  ﺧﺎﺭر  ﻧﺎﺯزﻧﻴﯿﻨﺎﻥن  ﺍاﺯز  ﺑﺴﺎ ﺍاﻯى
   ﻭوﺵش  ﻣﺎﻩه  ﻋﺬﺍاﺭر  ﮔﻞ  ﺍاﻣﻴﯿﺪ ﺑﺮ
 ﺭرﻳﯾﺶ  ﭘﺸﺖ  ﮔﺸﺘﻪﮫ  ﺣﻤﺎﻝل  ﺑﺴﺎ ﺍاﻯى
  
 ﺧﻮﻳﯾﺶ  ﺭرﻭوﻯى  ﻣﻪﮫ  ﺑﺮ  ﺩدﻝل  ﺑﺮﺍاﻯى ﺍاﺯز
 ﺳﻴﯿﺎﻩه  ﺧﻮﺩد  ﺟﻤﺎﻝل  ﺁآﻫﮬﮪھﻨﮕﺮ ﻛﺮﺩدﻩه
   ﻣﺎﻩه  ﺭرﻭوﻯى  ﺑﺒﻮﺳﺪ  ﺁآﻳﯾﺪ  ﺷﺐ  ﻛﻪﮫ ﺗﺎ
 ﻣﻴﯿﺦ  ﭼﺎﺭر  ﺩدﻛﺎﻧﻰ  ﺑﺮ  ﺷﺐ  ﺗﺎ ﺧﻮﺍاﺟﻪﮫ
  
 ﺑﻴﯿﺦ  ﻛﺮﺩدﺳﺖ  ﺩدﻟﺶ  ﺩدﺭر  ﺳﺮﻭوﻯى  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﻭوﺩد  ﻣﻰ  ﺧﺸﻜﻰ  ﻭو  ﺩدﺭرﻳﯾﺎ ﺗﺎﺟﺮﻯى
 ﺩدﻭوﺩد  ﻣﻰ  ﺷﻴﯿﻨﻰ  ﺧﺎﻧﻪﮫ  ﻣﻬﮭﺮ  ﺑﻪﮫ ﺁآﻥن
 ﺑﻮﺩد  ﺳﻮﺩدﺍاﻳﯾﻰ  ﻣﺮﺩدﻩه  ﺑﺎ  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺑﻮﺩد  ﺳﻴﯿﻤﺎﻳﯾﻰ  ﺯزﻧﺪﻩه  ﺍاﻣﻴﯿﺪ ﺑﺮ
 ﭼﻮﺏب  ﺑﻪﮫ  ﺁآﻭوﺭرﺩدﻩه  ﺭرﻭوﻯى  ﺩدﺭرﻭوﮔﺮ ﺁآﻥن
   ﺧﻮﺏب  ﺭرﻭوﻯى  ﻣﻪﮫ  ﺧﺪﻣﺖ  ﺍاﻣﻴﯿﺪ ﺑﺮ
 ﺍاﺟﺘﻬﮭﺎﺩد  ﻛﻦ  ﺍاﻯى  ﺯزﻧﺪﻩه  ﺍاﻣﻴﯿﺪ ﺑﺮ
 ﺟﻤﺎﺩد  ﺩدﻭو  ﺭرﻭوﺯزﻯى  ﺑﻌﺪ  ﻧﮕﺮﺩدﺩد ﻛﺎﻭو

The Khwaja and his children prepared an outfit
and galloped on their beasts towards the country.
Merrily they rode afield; they chanted,
“Travel, that you may gain advantage”;
For by travelling the moon becomes Kay Khusraw:
how should it become an emperor (khusraw) without travelling?
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Through travel the pawn becomes a noble queen,
and through travel Joseph gained a hundred objects of desire.
By day they scorched their faces in the sun,
by night they were learning the way from the stars.
The bad road to them seemed good:
from delight in the country the road seemed like Paradise.
From sweet-lipped ones bitterness becomes sweet;
from the rose-garden thorns become charming.
Colocynth turns into dates from the beloved;
the house is made spacious fields by the housemate.
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Oh, many a dainty youth that suffers thorns
in the hope of a rose-cheeked moon-like.
Oh, many a porter, his back torn with wounds
for the sake of the moon-faced one to whom he has lost his heart.
The ironsmith has blackened his beauty,
that night comes he may kiss the face of the moon.
The merchant, racked, on a bench till nightfall,
because a cypress has taken root in his heart
A trader is faring over sea and land:
he runs for love of one who sits at home.

545

Whoever has a passion for that which is dead;
it is in hope of one who has the features of the living.
The carpenter turns his face to wood,
in the hope of rendering service to a fair one whose face is like the moon.
Do you exert yourself in hope of the Living One
who does not become lifeless after a day or two!
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 ﺧﺴﻰ  ﺍاﺯز  ﺭرﺍا  ﺧﺴﻰ  ﻣﮕﺰﻳﯾﻦ ﻣﻮﻧﺴﻰ
   ﻣﻮﻧﺴﻰ  ﺁآﻥن  ﺍاﻭو  ﺩدﺭر  ﺑﺎﺷﺪ ﻋﺎﺭرﻳﯾﺖ
 ﻛﺠﺎﺳﺖ  ﺑﺎﺑﺎ  ﻭو  ﻣﺎﺩدﺭر  ﺑﺎ  ﺗﻮ ﺍاﻧﺲ
   ﻭوﻓﺎﺳﺖ  ﺭرﺍا  ﻣﻮﻧﺴﺎﻧﺖ  ﺣﻖ  ﺑﺠﺰ ﮔﺮ
 ﺷﺪ  ﭼﻪﮫ  ﻻﻻ  ﻭو  ﺩدﺍاﻳﯾﻪﮫ  ﺑﺎ  ﺗﻮ ﺍاﻧﺲ
 ﻋﻀﺪ  ﺣﻖ  ﻏﻴﯿﺮ  ﺑﻪﮫ  ﺷﺎﻳﯾﺪ  ﻛﺴﻰ ﮔﺮ
 ﻧﻤﺎﻧﺪ  ﭘﺴﺘﺎﻥن  ﺑﺎ  ﻭو  ﺷﻴﯿﺮ  ﺑﺎ  ﺗﻮ ﺍاﻧﺲ
 ﻧﻤﺎﻧﺪ  ﺩدﺑﻴﯿﺮﺳﺘﺎﻥن  ﺍاﺯز  ﺗﻮ ﻧﻔﺮﺕت
 ﺩدﻳﯾﻮﺍاﺭرﺷﺎﻥن  ﺑﺮ  ﺑﻮﺩد  ﺷﻌﺎﻋﻰ ﺁآﻥن
  
 ﻧﺸﺎﻥن  ﺁآﻥن  ﻭوﺍاﺭرﻓﺖ  ﺧﻮﺭرﺷﻴﯿﺪ ﺟﺎﻧﺐ
 ﺷﻌﺎﻉع  ﺁآﻥن  ﺍاﻓﺘﺪ  ﻛﻪﮫ  ﭼﻴﯿﺰﻯى  ﺁآﻥن  ﻫﮬﮪھﺮ ﺑﺮ
   ﺷﺠﺎﻉع  ﺍاﻯى  ﺁآﻳﯾﻰ  ﻋﺎﺷﻖ  ﻫﮬﮪھﻢ  ﺁآﻥن  ﺑﺮ ﺗﻮ
 ﺑﻮﺩد  ﻣﻮﺟﻮﺩد  ﺁآﻥن  ﭼﻪﮫ  ﻫﮬﮪھﺮ  ﺑﺮ  ﺗﻮ ﻋﺸﻖ
 ﺑﻮﺩد  ﺍاﻧﺪﻭوﺩد  ﺯزﺭر  ﺣﻖ  ﻭوﺻﻒ  ﺯز ﺁآﻥن
 ﺑﻤﺎﻧﺪ  ﻣﺲ  ﻭو  ﺭرﻓﺖ  ﺍاﺻﻞ  ﺑﺎ  ﺯزﺭرﻯى ﭼﻮﻥن
 ﺑﺮﺍاﻧﺪ  ﺍاﻭو  ﻃﻼﻕق  ﺁآﻣﺪ  ﺳﻴﯿﺮ ﻃﺒﻊ
 ﺑﻜﺶ  ﭘﺎ  ﺻﻔﺎﺗﺶ  ﺍاﻧﺪﻭوﺩد  ﺯزﺭر ﺍاﺯز
   ﺧﻮﺵش  ﮔﻮﻯى  ﻛﻢ  ﺭرﺍا  ﻗﻠﺐ  ﺟﻬﮭﺎﻟﺖ ﺍاﺯز
 ﺍاﺳﺖ  ﻋﺎﺭرﻳﯾﺘﻰ  ﻗﻠﺒﻬﮭﺎ  ﺩدﺭر  ﺧﻮﺷﻰ ﻛﺎﻥن
   ﺍاﺳﺖ  ﺯزﻳﯾﻨﺘﻰ  ﺑﻰ  ﻯى  ﻣﺎﻳﯾﻪﮫ  ﺯزﻳﯾﻨﺖ ﺯزﻳﯾﺮ
 ﺭرﻭوﺩد  ﻣﻰ  ﻛﺎﻥن  ﺩدﺭر  ﻗﻠﺐ  ﺭرﻭوﻯى  ﺯز ﺯزﺭر
 ﺭرﻭوﺩد  ﻣﻰ  ﻛﺎﻥن  ﻫﮬﮪھﻢ  ﺗﻮ  ﺭرﻭو  ﻛﺎﻥن  ﺁآﻥن ﺳﻮﻯى
 ﺭرﻭوﺩد  ﻣﻰ  ﺧﻮﺭر  ﺗﺎ  ﺩدﻳﯾﻮﺍاﺭر  ﺍاﺯز ﻧﻮﺭر
 ﺭرﻭوﺩد  ﻣﻰ  ﺧﻮﺭر  ﺩدﺭر  ﻛﻪﮫ  ﺭرﻭو  ﺧﻮﺭر  ﺑﺪﺍاﻥن ﺗﻮ
 ﺁآﺳﻤﺎﻥن  ﺍاﺯز  ﺁآﺏب  ﺗﻮ  ﺑﺴﺘﺎﻥن  ﺳﭙﺲ ﺯزﻳﯾﻦ
   ﻧﺎﻭوﺩدﺍاﻥن  ﺩدﺭر  ﻭوﻓﺎ  ﺗﻮ  ﻧﺪﻳﯾﺪﻯى ﭼﻮﻥن
 ﮔﺮﮒگ  ﺩدﺍاﻡم  ﻧﺒﺎﺷﺪ  ﺩدﻧﺒﻪﮫ ﻣﻌﺪﻥن
   ﺳﺘﺮﮒگ  ﮔﺮﮒگ  ﺁآﻥن  ﻣﻌﺪﻥن  ﺷﻨﺎﺳﺪ ﻛﻰ
 ﮔﺮﻩه  ﺩدﺭر  ﺑﺴﺘﻪﮫ  ﺑﺮﺩدﻧﺪ  ﮔﻤﺎﻥن ﺯزﺭر
   ﺩدﻩه  ﺑﻪﮫ  ﻣﻐﺮﻭوﺭرﺍاﻥن  ﺷﺘﺎﺑﻴﯿﺪﻧﺪ ﻣﻰ
 ﺷﺪﻧﺪ  ﻣﻰ  ﺭرﻗﺼﺎﻥن  ﻭو  ﺧﻨﺪﺍاﻥن ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﭼﺮﺧﻰ  ﺩدﻭوﻻﺏب  ﺁآﻥن ﺳﻮﻯى
 ﭘﺮﻳﯾﺪ  ﻣﻰ  ﻣﺮﻏﻰ  ﺩدﻳﯾﺪﻧﺪ  ﻫﮬﮪھﻤﻰ ﭼﻮﻥن
 ﺩدﺭرﻳﯾﺪ  ﻣﻰ  ﺟﺎﻣﻪﮫ  ﺻﺒﺮ  ﺩدﻩه ﺟﺎﻧﺐ
 ﺍاﻭو  ﺳﻮﻯى  ﺍاﺯز  ﺩدﻩه  ﺯز  ﺁآﻣﺪ  ﻣﻰ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺍاﻭو  ﺭرﻭوﻯى  ﺑﺮ  ﺧﻮﺵش  ﺩدﺍاﺩدﻧﺪ  ﻣﻰ ﺑﻮﺳﻪﮫ
 ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﺭرﺍا  ﻣﺎ  ﻳﯾﺎﺭر  ﺭرﻭوﻯى  ﺗﻮ ﻛﻪﮫ
    ﺩدﻳﯾﺪﻩه  ﺭرﺍا  ﻣﺎ  ﻭو  ﺟﺎﻥن  ﺭرﺍا  ﺟﺎﻥن  ﺗﻮ ﭘﺲ
 ﺍاﻯى 

Do not from meanness choose a mean person as your friend:
that friendship in him is borrowed.
If your friends other than God possess constancy,
where is your friendship with your mother and father?
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If anyone but God is worthy to be relied upon,
what has become of your friendship with your nurse and tutor?
Your friendship with the milk and the breast did not endure;
your shyness of school did not endure.
That was radiance upon their wall:
that sign went back towards the Sun.
On whatever thing that radiance may fall,
you become in love with that, O brave man.
On whatever existent thing your love,
that is gilded with Divine qualities.
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When the goldenness has gone to its original source
and the copper remains, nature is surfeited and proceeds to divorce it.
Withdraw your foot from that which is gilded by His qualities,
do not from ignorance call the base alloy beautiful;
For in base coin the beauty is borrowed:
beneath the comeliness is the substance uncomely.
The gold is going from the face of the false coin into the mine:
do you too go towards the Mine to which it is going.
The light is going from the wall up to the sun:
do you go to that Sun which ever goes in proportion.
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Henceforth take the water from Heaven,
forasmuch as you have not found faithfulness in the aqueduct.
The lure to catch the wolf is not the place where the sheep’s tail came from:
how should that fierce wolf know the place of provenance?
They imagined gold tied in knots;
the deluded were making haste to the countryside.
Thus were they going along,
laughing and dancing and meandering towards the water-wheel.
Whenever they saw a bird flying in the direction of the country,
patience rent its garments;
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They would kiss joyfully the face of anyone
who came from the country, from his neighbourhood,
Saying, “You have seen the face of our friend,
therefore to the Soul you are the soul, and to us the eye.”
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 ﺑﻮﺩد  ﻟﻴﯿﻠﻰ  ﻛﻮﻯى  ﻣﻘﻴﯿﻢ  ﻛﻪﮫ  ﺭرﺍا  ﺳﮓ  ﺁآﻥن  ﻣﺠﻨﻮﻥن ﻧﻮﺍاﺧﺘﻦ
How Majnun petted the dog that lived in Layla’s abode.
 ﻧﻮﺍاﺧﺖ  ﻣﻰ  ﺭرﺍا  ﺳﮕﻰ  ﻛﺎﻭو  ﻣﺠﻨﻮﻥن ﻫﮬﮪھﻤﭽﻮ
   ﮔﺪﺍاﺧﺖ  ﻣﻰ  ﭘﻴﯿﺸﺶ  ﻭو  ﺩدﺍاﺩد  ﻣﻰ  ﺍاﺵش ﺑﻮﺳﻪﮫ
 ﻃﻮﺍاﻑف  ﺩدﺭر  ﺧﺎﺿﻊ  ﮔﺸﺖ  ﻣﻰ  ﺍاﻭو ﮔﺮﺩد
   ﺻﺎﻑف  ﺩدﺍاﺩد  ﻣﻰ  ﺷﻜﺮﺵش  ﺟﻼﺏب ﻫﮬﮪھﻢ
 ﺧﺎﻡم  ﻣﺠﻨﻮﻥن  ﺍاﻯى  ﮔﻔﺖ  ﺍاﻟﻔﻀﻮﻟﻰ ﺑﻮ
   ﻣﺪﺍاﻡم  ﺁآﺭرﻯى  ﻣﻰ  ﻛﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺷﻴﯿﺪ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﺧﻮﺭرﺩد  ﻣﻰ  ﭘﻠﻴﯿﺪﻯى  ﺩدﺍاﻳﯾﻢ  ﺳﮓ ﭘﻮﺯز
 ﺍاﺳﺘﺮﺩد  ﻣﻰ  ﻟﺐ  ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺩد ﻣﻘﻌﺪ
 ﺷﻤﺮﺩد  ﺑﺮ  ﺍاﻭو  ﺑﺴﻰ  ﺳﮓ ﻋﻴﯿﺒﻬﮭﺎﻯى
 ﻧﺒﺮﺩد  ﺑﻮﻳﯾﻰ  ﺩدﺍاﻥن  ﻏﻴﯿﺐ  ﺍاﺯز  ﺩدﺍاﻥن ﻋﻴﯿﺐ
 ﺗﻦ  ﻭو  ﻧﻘﺸﻰ  ﻫﮬﮪھﻤﻪﮫ  ﺗﻮ  ﻣﺠﻨﻮﻥن ﮔﻔﺖ
   ﻣﻦ  ﭼﺸﻢ  ﺍاﺯز  ﺑﻨﮕﺮﺵش  ﻭو  ﺁآ ﺍاﻧﺪﺭر
 ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﻣﻮﻟﻰ  ﺑﺴﺘﻪﮫ  ﻃﻠﺴﻢ ﻛﺎﻳﯾﻦ
 ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﻟﻴﯿﻠﻰ  ﻯى  ﻛﻮﭼﻪﮫ ﭘﺎﺳﺒﺎﻥن
 ﺷﻨﺎﺧﺖ  ﻭو  ﺟﺎﻥن  ﻭو  ﺩدﻝل  ﻭو  ﺑﻴﯿﻦ ﻫﮬﮪھﻤﺘﺶ
   ﺳﺎﺧﺖ  ﮔﺎﻩه  ﻣﺴﻜﻦ  ﻭو  ﺑﮕﺰﻳﯾﺪ  ﻛﺠﺎ ﻛﺎﻭو
 ﺍاﺳﺖ  ﻣﻦ  ﻛﻬﮭﻒ  ﺭرﺥخ  ﻓﺮﺥخ  ﺳﮓ ﺍاﻭو
  
 ﺍاﺳﺖ  ﻣﻦ  ﻟﻬﮭﻒ  ﻫﮬﮪھﻢ  ﻭو  ﺩدﺭرﺩد  ﻫﮬﮪھﻢ  ﺍاﻭو ﺑﻠﻜﻪﮫ
 ﺍاﻭو  ﻛﻮﻯى  ﺍاﻧﺪﺭر  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﺳﮕﻰ ﺁآﻥن
 ﺍاﻭو  ﻣﻮﻯى  ﻳﯾﻚ  ﺩدﻫﮬﮪھﻢ  ﻛﻰ  ﺷﻴﯿﺮﺍاﻥن  ﺑﻪﮫ ﻣﻦ
 ﻏﻼﻡم  ﺭرﺍا  ﺳﮕﺎﻧﺶ  ﻣﺮ  ﺷﻴﯿﺮﺍاﻥن  ﻛﻪﮫ ﺍاﻯى
   ﺍاﻟﺴﻼﻡم  ﻭو  ﺧﺎﻣﺶ  ﻧﻴﯿﺴﺖ  ﺍاﻣﻜﺎﻥن ﮔﻔﺖ
 ﺩدﻭوﺳﺘﺎﻥن  ﺍاﻯى  ﺑﮕﺬﺭرﻳﯾﺪ  ﺻﻮﺭرﺕت  ﺯز ﮔﺮ
   ﮔﻠﺴﺘﺎﻥن  ﺩدﺭر  ﮔﻠﺴﺘﺎﻥن  ﻭو  ﺍاﺳﺖ ﺟﻨﺖ
 ﺳﻮﺧﺘﻰ  ﺷﻜﺴﺘﻰ  ﭼﻮﻥن  ﺧﻮﺩد ﺻﻮﺭرﺕت
   ﺁآﻣﻮﺧﺘﻰ  ﺷﻜﺴﺖ  ﺭرﺍا  ﻛﻞ ﺻﻮﺭرﺕت
 ﺑﺸﻜﻨﻰ  ﺭرﺍا  ﺻﻮﺭرﺗﻰ  ﻫﮬﮪھﺮ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﻛﻨﻰ  ﺑﺮ  ﺧﻴﯿﺒﺮ  ﺑﺎﺏب  ﺣﻴﯿﺪﺭر ﻫﮬﮪھﻤﭽﻮ
 ﺳﻠﻴﯿﻢ  ﻯى  ﺧﻮﺍاﺟﻪﮫ  ﺁآﻥن  ﺷﺪ  ﺻﻮﺭرﺕت  ﻯى ﺳﻐﺒﻪﮫ
   ﺳﻘﻴﯿﻢ  ﮔﻔﺘﺎﺭرﻯى  ﺑﻪﮫ  ﺷﺪ  ﻣﻰ  ﺩدﻩه  ﺑﻪﮫ ﻛﻪﮫ
 ﺷﺎﺩدﻣﺎﻥن  ﺗﻤﻠﻖ  ﺁآﻥن  ﺩدﺍاﻡم ﺳﻮﻯى
   ﺍاﻣﺘﺤﺎﻥن  ﻯى  ﺩدﺍاﻧﻪﮫ  ﺳﻮﻯى  ﻣﺮﻏﻰ ﻫﮬﮪھﻤﭽﻮ

Like Majnun, who was petting a dog
and kissing it and melting before it:
He was pacing round it, stooping humbly in circumambulation;
he was also giving it pure sugar-julep.
An idle talker said, “O half-baked Majnun,
what hypocrisy is this that you are always displaying?
570

A dog’s muzzle is ever eating filth;
a dog scrapes its ass with its lips.”
He recounted the dog’s faults at some length: no one who perceives faults
(‘aybdan) has got a scent of him that knows the things unseen (ghaybdan).
Majnun said, “You are entirely form and body:
come within, and view it through my eyes;
For this is a talisman sealed by the Lord:
this is the guardian of the abode of Layla.
Look at its high aspiration and its heart and soul and knowledge;
where it chose and made its dwelling-place.
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It is the dog of blessed countenance, of my Cave;
no, it is the sharer of my grief and woe.
The dog that stays in her abode,
how should I give a single hair of it to the lions?
Oh, since to her dogs the lions are (devoted) slaves,
there is no possibility of speaking. Silence, and farewell!”
If you pass beyond form, O friends,
it is Paradise and rose-gardens within rose-gardens.
When you have broken and destroyed your own form,
you have learned to break every form.

580

After that, you will break every form:
like Haydar, you will uproot the gate of Khaybar.
That simple Khwaja was duped by form,
for he was going to the country on infirm words.
Joyously towards the snare of that flattery,
as a bird towards the bait of tribulation
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 ﺭرﺍا  ﺩدﺍاﻧﻪﮫ  ﺁآﻥن  ﻣﺮﻍغ  ﺩدﺍاﻧﺴﺖ  ﻛﺮﻡم ﺍاﺯز
 ﻋﻄﺎ  ﺁآﻥن  ﺟﻮﺩد  ﻧﻰ  ﺍاﺳﺖ  ﺣﺮﺹص ﻏﺎﻳﯾﺖ
 ﺷﺎﺩدﻣﺎﻥن  ﺩدﺍاﻧﻪﮫ  ﻃﻤﻊ  ﺩدﺭر ﻣﺮﻏﻜﺎﻥن
   ﺩدﻭوﺍاﻥن  ﻭو  ﭘﺮﺍاﻥن  ﺗﺰﻭوﻳﯾﺮ  ﺁآﻥن ﺳﻮﻯى
 ﻛﻨﻢ  ﺁآﮔﺎﻫﮬﮪھﺖ  ﺧﻮﺍاﺟﻪﮫ  ﺷﺎﺩدﻯى  ﺯز ﮔﺮ
   ﻛﻨﻢ  ﮔﺎﻫﮬﮪھﺖ  ﺑﻰ  ﻛﻪﮫ  ﺭرﻫﮬﮪھﺮﻭو  ﺍاﻯى ﺗﺮﺳﻢ
 ﭘﺪﻳﯾﺪ  ﺩدﻩه  ﺁآﻣﺪ  ﭼﻮ  ﻛﺮﺩدﻡم ﻣﺨﺘﺼﺮ
 ﮔﺰﻳﯾﺪ  ﺩدﻳﯾﮕﺮ  ﺭرﻩه  ﺩدﻩه  ﺁآﻥن  ﻧﺒﻮﺩد ﺧﻮﺩد
 ﺗﺎﺧﺘﻨﺪ  ﻣﻰ  ﺩدﻩه  ﺑﻪﮫ  ﺩدﻩه  ﻣﺎﻫﮬﮪھﻰ ﻗﺮﺏب
 ﻧﺸﻨﺎﺧﺘﻨﺪ  ﻧﻜﻮ  ﺩدﻩه  ﺭرﺍاﻩه  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﻭوﺩد  ﻗﻼﻭوﻭوﺯزﻯى  ﺑﻰ  ﺭرﻩه  ﺩدﺭر  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺷﻮﺩد  ﺳﺎﻟﻪﮫ  ﺻﺪ  ﺭرﺍاﻩه  ﺭرﻭوﺯزﻩه  ﺩدﻭو ﻫﮬﮪھﺮ
 ﺩدﻟﻴﯿﻞ  ﺑﻰ  ﻛﻌﺒﻪﮫ  ﺳﻮﻯى  ﺗﺎﺯزﺩد  ﻛﻪﮫ ﻫﮬﮪھﺮ
  
 ﺫذﻟﻴﯿﻞ  ﮔﺮﺩدﺩد  ﮔﺸﺘﮕﺎﻥن  ﺳﺮ  ﺍاﻳﯾﻦ ﻫﮬﮪھﻤﭽﻮ
 ﺍاﻭوﺳﺘﺎ  ﺑﻰ  ﻯى  ﭘﻴﯿﺸﻪﮫ  ﮔﻴﯿﺮﺩد  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺭرﻭوﺳﺘﺎ  ﻭو  ﺷﻬﮭﺮ  ﺑﻪﮫ  ﺷﺪ  ﺧﻨﺪﻯى ﺭرﻳﯾﺶ
 ﺧﺎﻓﻘﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺑﺎﺷﺪ  ﻧﺎﺩدﺭر  ﻛﻪﮫ ﺟﺰ
   ﻭوﺍاﻟﺪﻳﯾﻦ  ﺑﻰ  ﺯزﻧﺪ  ﺑﺮ  ﺳﺮ ﺁآﺩدﻣﻰ
 ﻛﻨﺪ  ﻣﻰ  ﻛﺴﺒﻰ  ﻛﻪﮫ  ﻳﯾﺎﺑﺪ  ﺍاﻭو ﻣﺎﻝل
 ﺯزﻧﺪ  ﮔﻨﺠﻰ  ﺑﺮ  ﻛﻪﮫ  ﺑﺎﺷﺪ ﻧﺎﺩدﺭرﻯى
 ﺑﻮﺩد  ﺟﺎﻥن  ﺟﺴﻤﺶ  ﻛﻪﮫ  ﻛﻮ ﻣﺼﻄﻔﺎﻳﯾﻰ
 ﺑﻮﺩد  ﺍاﻟﻘﺮﺁآﻥن  ﻋﻠﻢ  ﺭرﺣﻤﻦ  ﻛﻪﮫ ﺗﺎ
 ﺑﺎﻟﻘﻠﻢ  ﻋﻠﱠ َﻢ  ﺟﻤﻠﻪﮫ  ﺭرﺍا  ﺗﻦ ﺍاﻫﮬﮪھﻞ
َ
   ﻛﺮﻡم  ﺑﺬﻝل  ﺩدﺭر  ﺍاﻓﺮﺍاﺷﺖ ﻭوﺍاﺳﻄﻪﮫ
 ﭘﺴﺮ  ﺍاﻯى  ﻣﺤﺮﻭوﻡم  ﻫﮬﮪھﺴﺖ  ﺣﺮﻳﯾﺼﻰ ﻫﮬﮪھﺮ
 ﺗﺮ  ﺁآﻫﮬﮪھﺴﺘﻪﮫ  ﻣﺮﻭو  ﺗﻚ  ﺣﺮﻳﯾﺼﺎﻥن ﭼﻮﻥن
 ﺗﺎﺏب  ﻭو  ﺩدﻳﯾﺪﻧﺪ  ﺭرﻧﺠﻬﮭﺎ  ﺭرﻩه  ﺁآﻥن ﺍاﻧﺪﺭر
   ﻋﺬﺍاﺏب  ﺩدﺭر  ﺧﺎﻛﻰ  ﻣﺮﻍغ  ﻋﺬﺍاﺏب ﭼﻮﻥن
 ﺭرﻭوﺳﺘﺎ  ﺍاﺯز  ﻭو  ﺩدﻩه  ﺍاﺯز  ﮔﺸﺘﻪﮫ ﺳﻴﯿﺮ
 ﻧﺎﺍاﻭوﺳﺘﺎ  ﭼﻨﺎﻥن  ﺭرﻳﯾﺰ  ﺷﻜﺮ ﻭوﺯز

The bird deemed the bait a mark of kindness,
that gift is the extreme of cupidity and is not munificence;
In desire for the bait
the little birds are merrily flying and running towards that imposture.
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If I acquaint you with the joy of the Khwaja,
I fear, O wayfarer, lest I make you late.
I will abridge. When the village came in sight,
it was not in truth that village, he chose another road.
For about a month they were hurrying from village to village,
because they did not well know the way to the village.
If anybody goes on the way without a leader,
every two days’ journey becomes one of a hundred years.
Whoever speeds towards the Ka`ba without a guide
becomes contemptible, like these bewildered men.
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Whoever takes up a trade without a teacher
becomes a laughing-stock in town and country.
Except it be singular, between East and West
does a descendant of Adam put forth his head without parents?
He gains wealth who earns something;
it is an extraordinary event when one hits upon a treasure.
Where is a Mustafa? Whose body is spirit,
so that the Merciful should teach the Qur’an?
For all those who are attached to the body He, in profusion of bounty,
raised “He taught by the pen” as the means.
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O son, every greedy person is deprived:
do not you run like the greedy, more slowly.
On that journey they suffered pains and anguish
like the torment of a land-bird in fresh water.
They became sick of the village and the country
and of the sugared expressions of such an uninstructed boor.
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 ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﺭرﻭوﺳﺘﺎﻳﯾﻰ  ﺁآﻭوﺭرﺩدﻥن  ﻧﺎﺷﻨﺎﺧﺘﻪﮫ  ﻭو  ﻧﺎﺩدﻳﯾﺪﻩه  ﻭو  ﺩدﻩه  ﺑﻪﮫ  ﻗﻮﻣﺶ  ﻭو  ﺧﻮﺍاﺟﻪﮫ ﺭرﺳﻴﯿﺪﻥن
How the Khwaja and his kinsfolk arrived at the village,
and how the countryman pretended not to see or recognise them.
 ﻃﺮﻑف  ﺁآﻥن  ﺭرﺳﻴﯿﺪﻧﺪ  ﭼﻮﻥن  ﻣﺎﻫﮬﮪھﻰ ﺑﻌﺪ
   ﻋﻠﻒ  ﺑﻰ  ﺳﺘﻮﺭرﺍاﻥن  ﺍاﻳﯾﺸﺎﻥن  ﻧﻮﺍا ﺑﻰ
 ﻧﻴﯿﺘﻰ  ﺑﺪ  ﺍاﺯز  ﻛﻪﮫ  ﺑﻴﯿﻦ ﺭرﻭوﺳﺘﺎﻳﯾﻰ
   ﺍاﻟﺘﻲ  ﻭو  ﺍاﻟﻠﺘﻴﯿﺎ  ﺑﻌﺪ  ﻛﻨﺪ ﻣﻰ
 ﺭرﻭوﺯز  ﺑﻪﮫ  ﺍاﻳﯾﺸﺎﻥن  ﺯز  ﻛﻨﺪ  ﻣﻰ  ﭘﻨﻬﮭﺎﻥن ﺭرﻭوﻯى
 ﭘﻮﺯز  ﺑﻨﮕﺸﺎﻳﯾﻨﺪ  ﺑﺎﻏﺶ  ﺳﻮﻯى ﺗﺎ
 ﺍاﺳﺖ  ﺷﺮ  ﻭو  ﺯزﺭرﻕق  ﻫﮬﮪھﻤﻪﮫ  ﻛﻪﮫ  ﺭرﻭو  ﭼﻨﺎﻥن ﺁآﻥن
   ﺍاﺳﺖ  ﺍاﻭوﻟﻴﯿﺘﺮ  ﻧﻬﮭﺎﻥن  ﻣﺴﻠﻤﺎﻧﺎﻥن ﺍاﺯز
 ﻣﮕﺲ  ﭼﻮﻥن  ﺩدﻳﯾﻮﺍاﻥن  ﻛﻪﮫ  ﺑﺎﺷﺪ ﺭرﻭوﻳﯾﻬﮭﺎ
   ﺣﺮﺱس  ﭼﻮﻥن  ﺑﺎﺷﺪ  ﺑﻨﺸﺴﺘﻪﮫ  ﺳﺮﺵش ﺑﺮ
 ﺗﻮﻓﺘﻨﺪ  ﺩدﺭر  ﺍاﻭو  ﺭرﻭوﻯى  ﺑﺒﻴﯿﻨﻰ ﭼﻮﻥن
 ﻣﺨﻨﺪ  ﺧﻮﺵش  ﺩدﻳﯾﺪﻯى  ﭼﻮ  ﺭرﻭو  ﺁآﻥن  ﻣﺒﻴﯿﻦ ﻳﯾﺎ
 ﻋﺎﺻﻴﯿﻪﮫ  ﺧﺒﻴﯿﺚ  ﺭرﻭوﻯى  ﭼﻨﺎﻥن ﺩدﺭر
   ﺑﺎﻟﻨﺎﺻﻴﯿﻪﮫ  ﻧﺴﻔﻌﺎ  ﻳﯾﺰﺩدﺍاﻥن ﮔﻔﺖ
 ﻳﯾﺎﻓﺘﻨﺪ  ﺵش  ﺧﺎﻧﻪﮫ  ﻭو  ﺑﭙﺮﺳﻴﯿﺪﻧﺪ ﭼﻮﻥن
 ﺑﺸﺘﺎﻓﺘﻨﺪ  ﺩدﺭر  ﺳﻮﻯى  ﺧﻮﻳﯾﺸﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﺍاﺵش  ﺧﺎﻧﻪﮫ  ﺍاﻫﮬﮪھﻞ  ﺑﺴﺘﻨﺪ  ﻓﺮﻭو ﺩدﺭر
   ﻭوﺵش  ﺩدﻳﯾﻮﺍاﻧﻪﮫ  ﺭرﻭوﻯى  ﻛﮋ  ﺯزﻳﯾﻦ  ﺷﺪ ﺧﻮﺍاﺟﻪﮫ
 ﻧﺒﻮﺩد  ﻫﮬﮪھﻢ  ﺩدﺭرﺷﺘﻰ  ﻫﮬﮪھﻨﮕﺎﻡم ﻟﻴﯿﻚ
 ﺳﻮﺩد  ﭼﻪﮫ  ﺗﻴﯿﺰﻯى  ﭼﻪﮫ  ﺑﻪﮫ  ﺍاﻓﺘﺎﺩدﻯى  ﺩدﺭر ﭼﻮﻥن
 ﺭرﻭوﺯز  ﭘﻨﺞ  ﺍاﻳﯾﺸﺎﻥن  ﻣﺎﻧﺪﻧﺪ  ﺩدﺭرﺵش ﺑﺮ
 ﺳﻮﺯز  ﺧﻮﺭرﺷﻴﯿﺪ  ﺧﻮﺩد  ﺭرﻭوﺯز  ﺳﺮﻣﺎ  ﺑﻪﮫ ﺷﺐ
 ﺧﺮﻯى  ﻧﻰ  ﻣﺎﻧﺪﻥن  ﺑﻮﺩد  ﻏﻔﻠﺖ  ﺯز ﻧﻰ
   ﺧﻮﺭرﻯى  ﺑﻰ  ﻭو  ﺍاﺿﻄﺮﺍاﺭر  ﺍاﺯز  ﺑﻮﺩد ﺑﻠﻜﻪﮫ
 ﺍاﺿﻄﺮﺍاﺭر  ﺯز  ﻧﻴﯿﻜﺎﻥن  ﺑﺴﺘﻪﮫ  ﻟﺌﻴﯿﻤﺎﻥن ﺑﺎ
 ﺯزﺍاﺭر  ﺟﻮﻉع  ﺍاﺯز  ﺧﻮﺭرﺩد  ﻣﺮﺩدﺍاﺭرﻯى ﺷﻴﯿﺮ
 ﺳﻼﻡم  ﻛﺮﺩدﺵش  ﻫﮬﮪھﻤﻰ  ﺩدﻳﯾﺪﺵش  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﻧﺎﻡم  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﻣﺮﺍا  ﻣﻦ  ﻓﻼﻧﻢ ﻛﻪﮫ
 ﺍاﻯى  ﻛﻰ  ﺗﻮ  ﺩدﺍاﻧﻢ  ﭼﻪﮫ  ﻣﻦ  ﺑﺎﺷﺪ ﮔﻔﺖ
   ﺍاﻯى  ﭘﺎﻛﻰ  ﻗﺮﻳﯾﻦ  ﻳﯾﺎ  ﭘﻠﻴﯿﺪﻯى ﻳﯾﺎ
 ﺷﺒﻴﯿﻪﮫ  ﺷﺪ  ﻗﻴﯿﺎﻣﺖ  ﺑﺎ  ﺩدﻡم  ﺍاﻳﯾﻦ ﮔﻔﺖ
   ﺍاﺧﻴﯿﻪﮫ  ﻣﻦ  ﻳﯾﻔﺮ  ﺷﺪ  ﺑﺮﺍاﺩدﺭر ﺗﺎ

When, after a month, they arrived in that quarter,
themselves without provisions and their beasts without fodder,
See how the countryman, from evil intent,
still inflict calamities small and great,
600

And keeps his face hidden from them by day,
lest they should open their mouths in the direction of his orchard
It is better that a face like that, which is wholly hypocrisy and malice,
should he hidden from Moslems.
There are faces on which demons
are settled like gnats, as guardsmen.
When you behold his face, they fall upon you: Either do not behold
that face, when you have beheld, do not laugh pleasantly.
Concerning such a wicked, sinful face God has said,
“Verily, We will drag by the forelock.”
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When they had made enquiry and found his house,
they hurried like kinsfolk to the door.
The people in his house bolted the door.
At this perverseness, the Khwaja became mad-like,
But indeed it was no time for harshness:
when you have fallen into the pit, what is the use of being enraged?
Five days they remained at his door:
the night in the cold, the day itself in the blaze of the sun.
Their remaining was not from heedlessness or asininity;
no, it was from necessity and want of an ass.

610

From necessity, the good are bound to the vile:
from sore hunger the lion will eat a putrid carcass.
He would see him and salute him, saving,
“I am so-and-so, and this is my name.”
“Maybe,” he said; “ how should I know who you are,
whether you are a dirty fellow or an honest gentleman?”
“This moment,” said he, “resembles the Resurrection,
since a brother has come to flee from his brother.”
38

 ﺗﻮ  ﻛﻪﮫ  ﺁآﻧﻢ  ﻣﻦ  ﻛﻪﮫ  ﻛﺮﺩدﺵش  ﻣﻰ ﺷﺮﺡح
 ﺗﻮ  ﺩدﻭو  ﻣﻦ  ﺧﻮﺍاﻥن  ﺯز  ﺧﻮﺭرﺩدﻯى ﻟﻮﺗﻬﮭﺎ
 ﻣﺘﺎﻉع  ﺁآﻥن  ﺧﺮﻳﯾﺪﻡم  ﺭرﻭوﺯزﺕت  ﻓﻼﻥن ﺁآﻥن
   ﺷﺎﻉع  ﺍاﻻﺛﻨﻴﯿﻦ  ﺟﺎﻭوﺯز  ﺳﺮ ﻛﻞ
 ﺧﻠﻖ  ﺷﻨﻴﯿﺪﺳﺘﻨﺪ  ﻣﺎ  ﻣﻬﮭﺮ ﺳﺮ
  
 ﺣﻠﻖ  ﺧﻮﺭرﺩد  ﻧﻌﻤﺖ  ﭼﻮ  ﺭرﻭو  ﺩدﺍاﺭرﺩد ﺷﺮﻡم
 ﺗﺮﻫﮬﮪھﺎﺕت  ﮔﻮﻳﯾﻰ  ﭼﻪﮫ  ﮔﻔﺘﺶ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﺟﺎﺕت  ﻧﻪﮫ  ﺗﻮ  ﻧﺎﻡم  ﻧﻪﮫ  ﺩدﺍاﻧﻢ  ﺗﺮﺍا ﻧﻰ
 ﮔﺮﻓﺖ  ﺑﺎﺭرﺍاﻧﻰ  ﻭو  ﺍاﺑﺮ  ﺷﺐ ﭘﻨﺠﻤﻴﯿﻦ
   ﺷﮕﻔﺖ  ﺩدﺍاﺭرﺩد  ﺑﺎﺭرﺷﺶ  ﺍاﺯز ﻛﺎﺳﻤﺎﻥن
 ﺍاﺳﺘﺨﻮﺍاﻥن  ﺍاﻧﺪﺭر  ﻛﺎﺭرﺩد  ﺁآﻥن  ﺭرﺳﻴﯿﺪ ﭼﻮﻥن
 ﺑﺨﻮﺍاﻥن  ﺭرﺍا  ﻣﻬﮭﺘﺮ  ﻛﻪﮫ  ﺧﻮﺍاﺟﻪﮫ  ﺯزﺩد ﺣﻠﻘﻪﮫ
 ﺩدﺭر  ﺳﻮﻯى  ﺁآﻣﺪ  ﺍاﻟﺤﺎﺡح  ﺻﺪ  ﺑﻪﮫ ﭼﻮﻥن
 ﭘﺪﺭر  ﺟﺎﻥن  ﺍاﻯى  ﭼﻴﯿﺴﺖ  ﺁآﺧﺮ ﮔﻔﺖ
 ﺑﮕﺬﺍاﺷﺘﻢ  ﻫﮬﮪھﺎ  ﺣﻖ  ﺁآﻥن  ﻣﻦ ﮔﻔﺖ
   ﭘﻨﺪﺍاﺷﺘﻢ  ﻣﻰ  ﭼﻪﮫ  ﺁآﻥن  ﻛﺮﺩدﻡم ﺗﺮﻙك
 ﺭرﻭوﺯز  ﭘﻨﺞ  ﺩدﻳﯾﺪﻡم  ﺭرﻧﺞ  ﺳﺎﻟﻪﮫ ﭘﻨﺞ
 ﺳﻮﺯز  ﻭو  ﮔﺮﻣﺎ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﻣﺴﻜﻴﯿﻨﻢ ﺟﺎﻥن
 ﺗﺒﺎﺭر  ﻭو  ﻳﯾﺎﺭر  ﺍاﺯز  ﻭو  ﺧﻮﻳﯾﺶ  ﺍاﺯز  ﺟﻔﺎ ﻳﯾﻚ
 ﻫﮬﮪھﺰﺍاﺭر  ﺳﻴﯿﺼﺪ  ﭼﻮﻥن  ﻫﮬﮪھﺴﺖ  ﮔﺮﺍاﻧﻰ ﺩدﺭر
 ﺟﻔﺎﺵش  ﻭو  ﺟﻮﺭر  ﺑﺮ  ﻧﻨﻬﮭﺎﺩد  ﺩدﻝل  ﺍاﻧﻜﻪﮫ ﺯز
   ﻭوﻓﺎﺵش  ﻭو  ﻟﻄﻒ  ﺑﺎ  ﺑﻮﺩد  ﺧﻮﮔﺮ ﺟﺎﻧﺶ
 ﺍاﺳﺖ  ﺷﺪﺕت  ﻭو  ﺑﻼ  ﻣﺮﺩدﻡم  ﺑﺮ  ﭼﻪﮫ ﻫﮬﮪھﺮ
  
 ﺍاﺳﺖ  ﻋﺎﺩدﺕت  ﺧﻼﻑف  ﻛﺰ  ﺩدﺍاﻥن  ﻳﯾﻘﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺯزﻭوﺍاﻝل  ﺩدﺭر  ﻣﻬﮭﺮﺕت  ﺧﻮﺭرﺷﻴﯿﺪ  ﺍاﻯى ﮔﻔﺖ
   ﺣﻼﻝل  ﻛﺮﺩدﻡم  ﺭرﻳﯾﺨﺘﻰ  ﺧﻮﻧﻢ  ﺗﻮ ﮔﺮ
 ﺍاﻯى  ﮔﻮﺷﻪﮫ  ﺩدﻩه  ﻣﺎ  ﺑﻪﮫ  ﺑﺎﺭرﺍاﻥن ﺍاﻣﺸﺐ
   ﺍاﻯى  ﺗﻮﺷﻪﮫ  ﻗﻴﯿﺎﻣﺖ  ﺩدﺭر  ﺑﻴﯿﺎﺑﻰ ﺗﺎ
 ﺑﺎﻏﺒﺎﻥن  ﺁآﻥن  ﺍاﺳﺖ  ﮔﻮﺷﻪﮫ  ﻳﯾﻚ ﮔﻔﺖ
   ﭘﺎﺳﺒﺎﻥن  ﺍاﻭو  ﺭرﺍا  ﮔﺮﮒگ  ﺍاﻳﯾﻨﺠﺎ ﻫﮬﮪھﺴﺖ
 ﮔﺮﮒگ  ﺑﻬﮭﺮ  ﺍاﺯز  ﻛﻤﺎﻥن  ﻭو  ﺗﻴﯿﺮ  ﻛﻔﺶ ﺩدﺭر
   ﺳﺘﺮﮒگ  ﮔﺮﮒگ  ﺁآﻥن  ﺁآﻳﯾﺪ  ﮔﺮ  ﺯزﻧﺪ ﺗﺎ
 ﺗﺴﺖ  ﺁآﻥن  ﺟﺎ  ﻛﻨﻰ  ﺧﺪﻣﺖ  ﺁآﻥن  ﺗﻮ ﮔﺮ
   ﺟﺴﺖ  ﻓﺮﻣﺎﻯى  ﺩدﻳﯾﮕﺮﻯى  ﺟﺎﻯى  ﻧﻪﮫ ﻭوﺭر
 ﺩدﻩه  ﺟﺎﻯى  ﺗﻮ  ﻛﻨﻢ  ﺧﺪﻣﺖ  ﺻﺪ ﮔﻔﺖ
   ﺑﻨﻪﮫ  ﻛﻔﻢ  ﺩدﺭر  ﺗﻴﯿﺮ  ﻭو  ﻛﻤﺎﻥن ﺁآﻥن

He would explain to him, saying,
“I am he from whose table you did eat many delicacies.
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On such and such a day I bought that merchandise for you:
every secret that goes beyond the two is published.
The people heard the secret of our affection;
when the gullet has received bounty, the face has bashfulness.”
He would say to him, “do you talk nonsense?
I know neither you nor your name nor your dwelling-place.”
On the fifth night there began such a cloud and rain
that the sky might be astonished at its raining.
When the knife reached the bone,
the Khwaja knocked at the door, crying, “Call the master!”
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When, in response to a hundred urgent entreaties,
he came to the door, he said, “Why, what is it, my dear sir?”
He replied, “ I abandon those claims,
I renounce that which I was fancying.
I have suffered five years’ pain:
five days my miserable soul amidst this heat and blaze.”
One injustice from kindred and friends and family
is in heaviness as three hundred thousand,
Because he did not set his mind on his cruelty and injustice:
his soul was accustomed to kindness and faithfulness from him.
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Whatever is tribulation and sore grief to men, know for sure
that this is in consequence of its being contrary to habit.
He said, “O you the sun of whose love is in decline,
if you have shed my blood, I acquit you.
On this night of rain give us a nook,
so that at the Resurrection you may obtain a heavenly reward.”
“‘There is a nook,” he replied, “ belonging to the keeper of the vineyard:
he keeps watch there against the wolf,
Bow and arrow in his hand on account of the wolf,
so that he may shoot if the fierce wolf should come.
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If you will do that service, the place is yours;
and if not, have the kindness to seek another place.”
He said, “I will do a hundred services,
give you the place, and put that bow and arrow in my hand.
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 ﻛﻨﻢ  ﺭرﺯز  ﺣﺎﺭرﺳﻰ  ﻧﺨﺴﺒﻢ ﻣﻦ
 ﺯزﻧﻢ  ﺗﻴﯿﺮﺵش  ﺳﺮ  ﮔﺮﮒگ  ﺁآﺭرﺩد  ﺑﺮ ﮔﺮ
 ﺩدﻝل  ﺩدﻭو  ﺍاﻯى  ﺍاﻣﺸﺐ  ﻣﮕﺬﺍاﺭرﻡم  ﺣﻖ ﺑﻬﮭﺮ
   ﮔﻞ  ﺯزﻳﯾﺮ  ﺩدﺭر  ﻭو  ﺳﺮ  ﺑﺮ  ﺑﺎﺭرﺍاﻥن ﺁآﺏب
 ﻋﻴﯿﺎﻝل  ﺑﺎ  ﺍاﻭو  ﻭو  ﺷﺪ  ﺧﺎﻟﻰ  ﺍاﻯى ﮔﻮﺷﻪﮫ
 ﻣﺠﺎﻝل  ﺑﻰ  ﻭو  ﺗﻨﮓ  ﺟﺎﻯى  ﺟﺎ  ﺁآﻥن ﺭرﻓﺖ
 ﺳﻮﺍاﺭر  ﮔﺸﺘﻪﮫ  ﻫﮬﮪھﻤﺪﮔﺮ  ﺑﺮ  ﻣﻠﺦ ﭼﻮﻥن
 ﻏﺎﺭر  ﻛﻨﺞ  ﺍاﻧﺪﺭر  ﺳﻴﯿﻞ  ﻧﻬﮭﻴﯿﺐ ﺍاﺯز
 ﺧﺪﺍا  ﺍاﻯى  ﮔﻮﻳﯾﺎﻥن  ﺟﻤﻠﻪﮫ  ﺷﺐ  ﻫﮬﮪھﻤﻪﮫ ﺷﺐ
 ﺳﺰﺍا  ﻣﺎ  ﺳﺰﺍاﻯى  ﻣﺎ  ﺳﺰﺍاﻯى ﺍاﻳﯾﻦ
 ﺧﺴﺎﻥن  ﻳﯾﺎﺭر  ﺷﺪ  ﻛﻪﮫ  ﺁآﻥن  ﺳﺰﺍاﻯى ﺍاﻳﯾﻦ
   ﻧﺎﻛﺴﺎﻥن  ﺑﺮﺍاﻯى  ﺍاﺯز  ﻛﺮﺩد  ﻛﺴﻰ ﻳﯾﺎ
 ﺧﺎﻡم  ﻃﻤﻊ  ﺍاﻧﺪﺭر  ﻛﻪﮫ  ﺁآﻥن  ﺳﺰﺍاﻯى ﺍاﻳﯾﻦ
   ﻛﺮﺍاﻡم  ﺧﺎﻙك  ﺧﺪﻣﺖ  ﮔﻮﻳﯾﺪ ﺗﺮﻙك
 ﺩدﻳﯾﻮﺍاﺭرﺷﺎﻥن  ﻭو  ﻟﻴﯿﺴﻰ  ﭘﺎﻛﺎﻥن ﺧﺎﻙك
   ﮔﻠﺰﺍاﺭرﺷﺎﻥن  ﻭو  ﺭرﺯز  ﻭو  ﻋﺎﻡم  ﺍاﺯز ﺑﻬﮭﺘﺮ
 ﺷﻮﻯى  ﺩدﻝل  ﺭرﻭوﺷﻦ  ﻣﺮﺩد  ﻳﯾﻚ  ﻯى ﺑﻨﺪﻩه
   ﺭرﻭوﻯى  ﺷﺎﻫﮬﮪھﺎﻥن  ﺳﺮ  ﻓﺮﻕق  ﺑﺮ  ﻛﻪﮫ ﺑﻪﮫ
 ﺩدﻫﮬﮪھﻞ  ﺑﺎﻧﮓ  ﺟﺰ  ﺧﺎﻙك  ﻣﻠﻮﻙك ﺍاﺯز
   ﺳﺒﻞ  ﭘﻴﯿﻚ  ﺍاﻯى  ﻳﯾﺎﻓﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﻰ ﺗﻮ
 ﺭرﻭوﺡح  ﺑﻪﮫ  ﻧﺴﺒﺖ  ﺯزﻧﺎﻥن  ﺭرﻩه  ﺧﻮﺩد ﺷﻬﮭﺮﻳﯾﺎﻥن
   ﻓﺘﻮﺡح  ﺑﻰ  ﻭو  ﮔﻴﯿﺞ  ﻛﻴﯿﺴﺖ ﺭرﻭوﺳﺘﺎﻳﯾﻰ
 ﻋﻘﻞ  ﺗﺪﺑﻴﯿﺮ  ﺑﻰ  ﻛﻪﮫ  ﺁآﻥن  ﺳﺰﺍاﻯى ﺍاﻳﯾﻦ
   ﻧﻘﻞ  ﺑﮕﺰﻳﯾﺪ  ﺁآﻣﺪﺵش  ﻏﻮﻟﻰ ﺑﺎﻧﮓ
 ﺷﻐﺎﻑف  ﺗﺎ  ﺷﺪ  ﺩدﻝل  ﺯز  ﭘﺸﻴﯿﻤﺎﻧﻰ ﭼﻮﻥن
   ﺍاﻋﺘﺮﺍاﻑف  ﻧﺪﺍاﺭرﺩد  ﺳﻮﺩدﻯى  ﺳﭙﺲ  ﺁآﻥن ﺯز
 ﺍاﻭو  ﺩدﺳﺖ  ﺍاﻧﺪﺭر  ﺗﻴﯿﺮ  ﻭو  ﻛﻤﺎﻥن ﺁآﻥن
 ﺳﻮ  ﺑﻪﮫ  ﺳﻮ  ﺷﺐ  ﻫﮬﮪھﻤﻪﮫ  ﺟﻮﻳﯾﺎﻥن  ﺭرﺍا ﮔﺮﮒگ
 ﺷﺮﺭر  ﭼﻮﻥن  ﻣﺴﻠﻂ  ﺧﻮﺩد  ﺑﺮﻭوﻯى ﮔﺮﮒگ
 ﺧﺒﺮ  ﺑﻰ  ﺍاﻭو  ﮔﺮﮒگ  ﺯز  ﻭو  ﺟﻮﻳﯾﺎﻥن ﮔﺮﮒگ
 ﺷﺪﻩه  ﮔﺮﮔﻰ  ﭼﻮﻥن  ﻛﻴﯿﻚ  ﻫﮬﮪھﺮ  ﭘﺸﻪﮫ ﻫﮬﮪھﺮ
   ﺯزﺩدﻩه  ﺯزﺧﻤﻰ  ﺷﺎﻥن  ﻭوﻳﯾﺮﺍاﻧﻪﮫ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﻧﺒﻮﺩد  ﻫﮬﮪھﻢ  ﺭرﺍاﻧﺪﻥن  ﭘﺸﻪﮫ  ﺁآﻥن ﻓﺮﺻﺖ
 ﻋﻨﻮﺩد  ﮔﺮﮒگ  ﻯى  ﺣﻤﻠﻪﮫ  ﻧﻬﮭﻴﯿﺐ ﺍاﺯز
 ﺯزﻧﺪ  ﺁآﺳﻴﯿﺒﻰ  ﮔﺮﮒگ  ﻧﺒﺎﻳﯾﺪ ﺗﺎ
 ﻛﻨﺪ  ﺑﺮ  ﺧﻮﺍاﺟﻪﮫ  ﺭرﻳﯾﺶ ﺭرﻭوﺳﺘﺎﻳﯾﻰ

I will not sleep, I will guard the vines;
if the wolf raises his head, I will shoot the arrow at him.
For God’s sake do not leave me to-night, O double-hearted,
the rain-water overhead and the mud underneath!”
A nook was cleared, and he with his family went there:
a narrow place and without room to turn.
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Mounted upon one another, like locusts,
from terror of the flood into the corner of the cavern,
During the night, the whole night, they all crying,
“O God, this serves us right, serves us right, serves us right.”
This is what is deserved by him that consorted with the vile,
or showed worthiness for the sake of the unworthy.
This is what is deserved by him that in vain desire
gives up paying homage to the dust of the noble.
That you lick the dust and the wall of the pure
is better than the vulgar and their vines and rose-gardens.
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That you become a slave to a man of enlightened heart is better than
that you should walk upon the crown of the head of kings.
From the kings of earth you will get nothing
but the noise of a drum, O courier of roads.
Even the townsmen are brigands in comparison with the Spirit.
Who is the countryman? The fool that is without spiritual gifts
This is what is deserved by him who, the cry of a ghoul came to him,
without rational foresight chose to move.
When repentance has gone from the heart to the pericardium
after that it is of no use to acknowledge.
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The bow and arrow in his hand,
he seeking the wolf all night to and fro.
The wolf, in truth, was given power over him, like sparks of fire:
seeking the wolf, and unaware of the wolf.
Every gnat, every flea, had become as a wolf
and inflicted a wound upon them in that ruined place
There was no opportunity even of driving away those gnats,
because of dread of an attack by the rebellious wolf,
Lest the wolf should inflict some damage,
the countryman would tear out the Khwaja’s beard.
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 ﺷﺐ  ﻧﻴﯿﻢ  ﺗﺎ  ﻛﻨﺎﻥن  ﺩدﻧﺪﺍاﻥن  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﻟﺐ  ﺑﻪﮫ  ﺁآﻣﺪ  ﻣﻰ  ﻧﺎﻑف  ﺍاﺯز ﺟﺎﻧﺸﺎﻥن
 ﺍاﻯى  ﻫﮬﮪھﺸﺘﻪﮫ  ﮔﺮﮒگ  ﺗﻤﺜﺎﻝل ﻧﺎﮔﻬﮭﺎﻥن
   ﺍاﻯى  ﭘﺸﺘﻪﮫ  ﻓﺮﺍاﺯز  ﺍاﺯز  ﺁآﻭوﺭرﺩد  ﺑﺮ ﺳﺮ
 ﺷﺴﺖ  ﺯز  ﺧﻮﺍاﺟﻪﮫ  ﺁآﻥن  ﺑﮕﺸﺎﺩد  ﺭرﺍا ﺗﻴﯿﺮ
   ﭘﺴﺖ  ﺍاﻓﺘﺎﺩد  ﺗﺎ  ﻛﻪﮫ  ﺣﻴﯿﻮﺍاﻥن  ﺁآﻥن  ﺑﺮ ﺯزﺩد
 ﺟﺴﺖ  ﺑﺎﺩد  ﺣﻴﯿﻮﺍاﻥن  ﺯز  ﺍاﻓﺘﺎﺩدﻥن ﺍاﻧﺪﺭر
  
 ﺩدﺳﺖ  ﻛﻮﻓﺖ  ﻭو  ﻛﺮﺩد  ﻫﮬﮪھﺎﻯى ﺭرﻭوﺳﺘﺎﻳﯾﻰ
 ﺍاﺳﺖ  ﻣﻦ  ﻯى  ﻛﺮﻩه  ﺧﺮ  ﻛﻪﮫ ﻧﺎﺟﻮﺍاﻧﻤﺮﺩدﺍا
   ﺍاﺳﺖ  ﺁآﻫﮬﮪھﺮﻣﻦ  ﭼﻮﻥن  ﮔﺮﮒگ  ﺍاﻳﯾﻦ  ﻧﻰ ﮔﻔﺖ
 ﺍاﺳﺖ  ﻇﺎﻫﮬﮪھﺮ  ﮔﺮﮔﻰ  ﺍاﺷﻜﺎﻝل  ﺍاﻭو ﺍاﻧﺪﺭر
   ﺍاﺳﺖ  ﻣﺨﺒﺮ  ﺍاﻭو  ﮔﺮﮔﻰ  ﺍاﺯز  ﺍاﻭو ﺷﻜﻞ
 ﻭوﻯى  ﻓﺮﺝج  ﺍاﺯز  ﺟﺴﺖ  ﻛﻪﮫ  ﺑﺎﺩدﻯى  ﻧﻰ ﮔﻔﺖ
 ﻣﻰ  ﺯز  ﺁآﺑﻰ  ﻫﮬﮪھﻤﭽﻨﺎﻧﻚ  ﺷﻨﺎﺳﻢ ﻣﻰ
 ﺭرﻳﯾﺎﺽض  ﺩدﺭر  ﺭرﺍا  ﺍاﻡم  ﻛﺮﻩه  ﺧﺮ  ﺍاﻯى ﻛﺸﺘﻪﮫ
   ﺍاﻧﻘﺒﺎﺽض  ﺯز  ﻫﮬﮪھﺮﮔﺰ  ﺑﺴﻂ  ﻣﺒﺎﺩدﺕت ﻛﻪﮫ
 ﺍاﺳﺖ  ﺷﺐ  ﻛﻦ  ﺗﻔﺤﺺ  ﻧﻴﯿﻜﻮﺗﺮ ﮔﻔﺖ
  
 ﺍاﺳﺖ  ﻣﺤﺠﺐ  ﻧﺎﻇﺮ  ﺯز  ﺷﺐ  ﺩدﺭر ﺷﺨﺼﻬﮭﺎ
 ﺑﺴﻰ  ﻣﺒﺪﻝل  ﻭو  ﺑﻨﻤﺎﻳﯾﺪ  ﻏﻠﻂ ﺷﺐ
   ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﻧﺪﺍاﺭرﺩد  ﺷﺐ  ﺻﺎﻳﯾﺐ ﺩدﻳﯾﺪ
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In this wise gnashing their teeth till midnight:
their souls were coming from the navel to the lip.
Suddenly the figure of a deserted wolf
raised its head from the top of a hillock.
The Khwaja loosed the arrow from the thumbstall
and shot at the animal, so that it fell to the ground.
In falling, wind escaped from the animal:
the countryman uttered a wail and heat his hands,
“O ungenerous, it is my ass-colt!”
“No,” said he, “this is the devilish wolf,
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The features of wolfishness are apparent in it;
its form makes acquainted with its wolfishness.”
“No,” he said, “I know the wind that escaped from its arse
as well as water from wine.
You have killed my ass-colt in the meadows—
may you never be released from anguish!”
“Make a better investigation,” he replied; “it is night,
and at night material objects are screened from the beholder.
Night causes many a thing to appear wrong and changed:
not everyone has the seeing correctly by night.

 ﮊژﺭرﻑف  ﺑﺎﺭرﺍاﻥن  ﻫﮬﮪھﻢ  ﻭو  ﺍاﺑﺮ  ﻫﮬﮪھﻢ  ﻭو  ﺷﺐ ﻫﮬﮪھﻢ
   ﺷﮕﺮﻑف  ﺁآﺭرﺩد  ﻏﻠﻂ  ﺗﺎﺭرﻳﯾﻜﻰ  ﺳﻪﮫ ﺍاﻳﯾﻦ
 ﺍاﺳﺖ  ﺭرﻭوﺷﻦ  ﺭرﻭوﺯز  ﭼﻮ  ﻣﻦ  ﺑﺮ  ﺁآﻥن ﮔﻔﺖ
   ﺍاﺳﺖ  ﻣﻦ  ﻯى  ﻛﺮﻩه  ﺧﺮ  ﺑﺎﺩد  ﺷﻨﺎﺳﻢ ﻣﻰ
 ﺭرﺍا  ﺑﺎﺩد  ﺁآﻥن  ﺑﺎﺩد  ﺑﻴﯿﺴﺖ  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺭرﺍا  ﺯزﺍاﺩد  ﻣﺴﺎﻓﺮ  ﭼﻮﻥن  ﺷﻨﺎﺳﻢ ﻣﻰ
 ﻧﺎﺷﻜﻔﺖ  ﺑﻴﯿﺎﻣﺪ  ﻭو  ﺟﺴﺖ  ﺑﺮ ﺧﻮﺍاﺟﻪﮫ
   ﮔﺮﻓﺖ  ﮔﺮﻳﯾﺒﺎﻧﺶ  ﺭرﺍا ﺭرﻭوﺳﺘﺎﻳﯾﻰ
 ﺍاﻯى  ﺁآﻭوﺭرﺩدﻩه  ﺷﻴﯿﺪ  ﻃﺮﺍاﺭر ﻛﺎﺑﻠﻪﮫ
   ﺍاﻯى  ﺧﻮﺭرﺩدﻩه  ﻫﮬﮪھﻢ  ﺑﺎ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﻓﻴﯿﻮﻥن  ﻭو ﺑﻨﮓ
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 ﺧﺮ  ﺑﺎﺩد  ﺷﻨﺎﺳﻰ  ﺗﺎﺭرﻳﯾﻜﻰ  ﺳﻪﮫ ﺩدﺭر
 ﺳﺮ  ﺧﻴﯿﺮﻩه  ﺍاﻯى  ﻣﺮﺍا  ﻣﺮ  ﻧﺪﺍاﻧﻰ ﭼﻮﻥن
 ﺭرﺍا  ﮔﻮﺳﺎﻟﻪﮫ  ﺷﺐ  ﻧﻴﯿﻢ  ﺩدﺍاﻧﺪ  ﻛﻪﮫ ﺁآﻥن
 ﺭرﺍا  ﺳﺎﻟﻪﮫ  ﺩدﻩه  ﻫﮬﮪھﻤﺮﻩه  ﻧﺪﺍاﻧﺪ ﭼﻮﻥن
 ﻛﻨﻰ  ﻋﺎﺭرﻑف  ﻭو  ﻭوﺍاﻟﻪﮫ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
   ﺯزﻧﻰ  ﻣﻰ  ﻣﺮﻭوﺕت  ﭼﺸﻢ  ﺩدﺭر ﺧﺎﻙك
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Both night and clouds and heavy rain:
these three types of darkness produce great error.”
He said, “To me it is as bright day:
I know, it is the wind of my ass-colt.
Amongst twenty winds I know that wind
as the traveller his provisions for the journey.”
The Khwaja sprang up, and losing patience
he seized the countryman by his collar,
Crying, “O fool and pick pocket, you have shown hypocrisy:
you have eaten both dung and opium together.
In the midst of triple darkness you know the wind of the ass:
how do not you know me, O giddy-head?
He that knows a colt at midnight,
how should he not know his own friend of ten years
You are feigning to be distraught and a gnostic:
you are throwing dust in the eyes of generosity,
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 ﻧﻴﯿﺴﺖ  ﺁآﮔﺎﻩه  ﻫﮬﮪھﻢ  ﺧﻮﻳﯾﺶ  ﺍاﺯز  ﻣﺮﺍا ﻛﻪﮫ
   ﻧﻴﯿﺴﺖ  ﺍاﷲ  ﺟﺰ  ﮔﻨﺠﺎﻯى  ﺩدﻟﻢ ﺩدﺭر
 ﻧﻴﯿﺴﺖ  ﻳﯾﺎﺩد  ﺁآﻧﻢ  ﺍاﺯز  ﺧﻮﺭرﺩدﻡم  ﺩدﻯى  ﭼﻪﮫ ﺁآﻥن
   ﻧﻴﯿﺴﺖ  ﺷﺎﺩد  ﺗﺤﻴﯿﺮ  ﻏﻴﯿﺮ  ﺍاﺯز  ﺩدﻝل ﺍاﻳﯾﻦ
 ﺁآﺭر  ﻳﯾﺎﺩد  ﺣﻘﻢ  ﻣﺠﻨﻮﻥن  ﻭو ﻋﺎﻗﻞ
 ﺩدﺍاﺭر  ﻣﻌﺬﻭوﺭر  ﺧﻮﻳﯾﺸﻴﯿﻢ  ﺑﻰ  ﭼﻨﻴﯿﻦ ﺩدﺭر
 ﻧﺒﻴﯿﺬ  ﻳﯾﻌﻨﻰ  ﺧﻮﺭرﺩد  ﻣﺮﺩدﺍاﺭرﻯى  ﻛﻪﮫ ﺁآﻥن
 ﻛﺸﻴﯿﺪ  ﻣﻌﺬﻭوﺭرﺍاﻥن  ﺳﻮﻯى  ﺭرﺍا  ﺍاﻭو ﺷﺮﻉع
 ﻧﻴﯿﺴﺖ  ﺑﻴﯿﻊ  ﻭو  ﻃﻼﻕق  ﺭرﺍا  ﺑﻨﮕﻰ  ﻭو ﻣﺴﺖ
  
 ﺍاﺳﺖ  ﻣﻌﺘﻔﻰ  ﻭو  ﻣﻌﺎﻑف  ﺍاﻭو  ﺍاﺳﺖ  ﻃﻔﻞ ﻫﮬﮪھﻤﭽﻮ
 ﻓﺮﺩد  ﺷﺎﻩه  ﺑﻮﻯى  ﺯز  ﻛﺎﻳﯾﺪ ﻣﺴﺘﻴﯿﻰ
 ﻧﻜﺮﺩد  ﺁآﻥن  ﻣﻐﺰ  ﻭو  ﺳﺮ  ﺩدﺭر  ﻣﻰ  ﺧﻢ ﺻﺪ
 ﺭرﻭوﺍا  ﺑﺎﺷﺪ  ﭼﻮﻥن  ﺗﻜﻠﻴﯿﻒ  ﺍاﻭو  ﺑﺮ ﭘﺲ
 ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﺑﻰ  ﺷﺪ  ﻭو  ﮔﺸﺖ  ﺳﺎﻗﻂ ﺍاﺳﺐ
 ﺭرﺍا  ﻛﺮﻩه  ﺧﺮ  ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﻧﻬﮭﺪ  ﻛﻪﮫ ﺑﺎﺭر
 ﺭرﺍا  ﻣﺮﻩه  ﺑﻮ  ﭘﺎﺭرﺳﻰ  ﺩدﻫﮬﮪھﺪ  ﻛﻪﮫ ﺩدﺭرﺱس
 ﻋﺮﺝج  ﺁآﻣﺪ  ﭼﻮﻥن  ﮔﻴﯿﺮﻧﺪ  ﺑﺮ ﺑﺎﺭر
َ ْ َ ﻋﻠ 
   ﺣﺮﺝج    ﺍاﻷ ْﻋﻤﻰ ﻰ
َ ْﺲ
َ  ﻟَﻴﯿ  ﺣﻖ ﮔﻔﺖ
 ﺑﺼﻴﯿﺮ  ﺣﻖ  ﺍاﺯز  ﺷﺪﻡم  ﺍاﻋﻤﻰ  ﺧﻮﺩد ﺳﻮﻯى
 ﻛﺜﻴﯿﺮ  ﺍاﺯز  ﻭو  ﻗﻠﻴﯿﻞ  ﺍاﺯز  ﻣﻌﺎﻓﻢ ﭘﺲ
 ﺧﻮﺩدﻯى  ﺑﻰ  ﻭو  ﺯزﻧﻰ  ﺩدﺭرﻭوﻳﯾﺸﻰ ﻻﻑف
   ﺍاﻳﯾﺰﺩدﻯى  ﻣﺴﺘﻴﯿﺎﻥن  ﻫﮬﮪھﻮﻯى  ﻭو ﻫﮬﮪھﺎﻯى
 ﺁآﺳﻤﺎﻥن  ﺯز  ﻧﺪﺍاﻧﻢ  ﻣﻦ  ﺭرﺍا  ﺯزﻣﻴﯿﻦ ﻛﻪﮫ
   ﺍاﻣﺘﺤﺎﻥن  ﻏﻴﯿﺮﺕت  ﻛﺮﺩد ﺍاﻣﺘﺤﺎﻧﺖ
 ﻛﺮﺩد  ﺭرﺳﻮﺍاﺕت  ﭼﻨﻴﯿﻦ  ﻛﺮﻩه  ﺧﺮ ﺑﺎﺩد
 ﻛﺮﺩد  ﺍاﺛﺒﺎﺕت  ﺗﺮﺍا  ﻧﻔﻰ ﻫﮬﮪھﺴﺘﻰ
 ﺭرﺍا  ﺷﻴﯿﺪ  ﺣﻖ  ﻛﻨﺪ  ﺭرﺳﻮﺍا  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺭرﺍا  ﺻﻴﯿﺪ  ﺭرﻣﻴﯿﺪﻩه  ﮔﻴﯿﺮﺩد  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﭘﺴﺮ  ﺍاﻯى  ﺍاﺳﺖ  ﺍاﻣﺘﺤﺎﻥن  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺩدﺭر  ﺳﺮﻫﮬﮪھﻨﮓ  ﺷﺪﻡم  ﻣﻦ  ﮔﻮﻳﯾﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺍاﻣﺘﺤﺎﻥن  ﺯز  ﺭرﺍا  ﺍاﻭو  ﻋﺎﻣﻪﮫ  ﻧﺪﺍاﻧﺪ ﮔﺮ
   ﻧﺸﺎﻥن  ﺟﻮﻳﯾﻨﺪﺵش  ﺭرﺍاﻩه ﭘﺨﺘﮕﺎﻥن
 ﺧﺴﻰ  ﺧﻴﯿﺎﻃﻰ  ﺩدﻋﻮﻯى  ﻛﻨﺪ ﭼﻮﻥن
   ﺍاﻃﻠﺴﻰ  ﺷﻪﮫ  ﺍاﻭو  ﭘﻴﯿﺶ  ﺩدﺭر ﺍاﻓﻜﻨﺪ
 ﻓﺮﺍاﺥخ  ﺑﻐﻠﻄﺎﻕق  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺑﺒﺮ ﻛﻪﮫ
   ﺷﺎﺥخ  ﺩدﻭو  ﺭرﺍا  ﺍاﻭو  ﺷﻮﺩد  ﭘﻴﯿﺪﺍا  ﺍاﻣﺘﺤﺎﻥن ﺯز

Saying, “ I have no consciousness even of myself:
in my heart there is no room for anything but God.
I have no recollection of what I ate yesterday:
this heart takes joy in nothing except bewilderment.
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I am sane and maddened by God: remember,
and in such a state of selflessness, hold me excusable.
He that eats carrion, that is to say, date-wine—
the Law enrolls him amongst those who are excused.
The drunkard and shit eater has not divorce or barter;
he is even as a child: he is a person absolved and emancipated.
The intoxication that arises from the scent of the unique King—
a hundred vats of wine never wrought that in head and brain.
To him, then, how should the obligation be applicable?
The horse is fallen and has become unable to move.
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Who in the world would lay a load upon the ass-colt?
Who would give lessons in Persian to Bu Murra?
When lameness comes, the load is taken off:
God has said, it is no sin in the blind.
I have become blind in regard to myself, seeing by God:
therefore I am absolved from the small and from the great.”
You brag of your dervishhood and selflessness,
the wailful cries of those intoxicated with God,
Saying, “I know not earth from heaven.”
The jealousy has tried you, tried you.
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Thus has the wind of your ass-colt put you to shame,
thus has it affirmed the existence of your self-negation.
In this wise God exposes hypocrisy,
in this wise does He catch the quarry that has started away.
There are hundreds of thousands of trials, O son,
for anyone who says, “I am the captain of the Gate.”
If the common do not know him by the trial,
the adepts of the Way will demand from him the token.
When a churl pretends to be a tailor,
the king will throw down a piece of satin in front of him,
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Saying “Cut this into a wide undervest (baghaltaq)”:
from the trial there appear two horns on him.
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 ﺑﺪﻯى  ﻫﮬﮪھﺮ  ﺍاﻣﺘﺤﺎﻥن  ﻧﺒﻮﺩدﻯى ﮔﺮ
  
 ﺑﺪﻯى  ﺭرﺳﺘﻢ  ﻭوﻏﺎ  ﺩدﺭر  ﻣﺨﻨﺚ ﻫﮬﮪھﺮ
 ﮔﻴﯿﺮ  ﭘﻮﺷﻴﯿﺪﻩه  ﺯزﺭرﻩه  ﺭرﺍا  ﻣﺨﻨﺚ ﺧﻮﺩد
 ﺍاﺳﻴﯿﺮ  ﭼﻮﻥن  ﮔﺮﺩدﺩد  ﺯزﺧﻢ  ﺑﺒﻴﯿﻨﺪ ﭼﻮﻥن
 ﺩدﺑﻮﺭر  ﺍاﺯز  ﺷﺪ  ﭼﻮﻥن  ﻫﮬﮪھﺸﻴﯿﺎﺭر  ﺣﻖ ﻣﺴﺖ
 ﺻﻮﺭر  ﻧﻔﺦ  ﺍاﺯز  ﺧﻮﺩد  ﺑﻪﮫ  ﻧﺎﻳﯾﺪ  ﺣﻖ ﻣﺴﺖ

Were there not a testing of every vicious person,
every effeminate would be a Rustam in the fray.
Even suppose that the effeminate has put on a coat of mail:
as soon as he feels the blow, he will become as a captive.
How will he that is intoxicated with God be restored to his senses
by the west-wind? The God-intoxicated man will not come to himself
at the blast of the trumpet.

 ﺩدﺭرﻭوﻍغ  ﻧﻰ  ﺑﺎﺷﺪ  ﺭرﺍاﺳﺖ  ﺣﻖ  ﻯى ﺑﺎﺩدﻩه
   ﺩدﻭوﻍغ  ﺩدﻭوﻍغ  ﺧﻮﺭرﺩدﻯى  ﺩدﻭوﻍغ  ﺧﻮﺭرﺩدﻯى ﺩدﻭوﻍغ
 ﺑﺎﻳﯾﺰﻳﯾﺪ  ﻭو  ﺟﻨﻴﯿﺪ  ﺭرﺍا  ﺧﻮﺩد ﺳﺎﺧﺘﻰ
 ﻛﻠﻴﯿﺪ  ﺍاﺯز  ﺭرﺍا  ﺗﺒﺮ  ﻧﺸﻨﺎﺳﻢ  ﻛﻪﮫ ﺭرﻭو
 ﺁآﺯز  ﻭو  ﺣﺮﺹص  ﻭو  ﻣﻨﺒﻠﻰ  ﻭو  ﺭرﮔﻰ ﺑﺪ
 ﺳﺎﺯز  ﻣﻜﺮ  ﺍاﻯى  ﺷﻴﯿﺪ  ﺑﻪﮫ  ﭘﻨﻬﮭﺎﻥن  ﻛﻨﻰ ﭼﻮﻥن
 ﻛﻨﻰ  ﺣﻼﺟﻰ  ﻣﻨﺼﻮﺭر  ﺭرﺍا ﺧﻮﻳﯾﺶ
   ﺯزﻧﻰ  ﻳﯾﺎﺭرﺍاﻥن  ﻯى  ﭘﻨﺒﻪﮫ  ﺩدﺭر ﺁآﺗﺸﻰ
 ﻟﻬﮭﺐ  ﺑﻮ  ﺍاﺯز  ﻋﻤﺮ  ﺑﻨﺸﻨﺎﺳﻢ ﻛﻪﮫ
   ﺷﺐ  ﻧﻴﯿﻢ  ﺷﻨﺎﺳﻢ  ﺧﻮﺩد  ﻯى  ﻛﺮﻩه ﺑﺎﺩد
 ﻛﻨﺪ  ﺑﺎﻭوﺭر  ﺧﺮ  ﺗﻮ  ﺍاﺯز  ﻛﺎﻳﯾﻦ  ﺧﺮﻯى ﺍاﻯى
 ﻛﻨﺪ  ﻛﺮ  ﻭو  ﻛﻮﺭر  ﺗﻮ  ﺑﻬﮭﺮ  ﺭرﺍا ﺧﻮﻳﯾﺶ
 ﺷﻤﺮ  ﻛﻤﺘﺮ  ﺭرﻭوﺍاﻥن  ﺭرﻩه  ﺍاﺯز  ﺭرﺍا ﺧﻮﻳﯾﺶ
 ﻣﺨﻮﺭر  ﮔﻪﮫ  ﺭرﻳﯾﺎﻧﻰ  ﺭرﻩه  ﺣﺮﻳﯾﻒ ﺗﻮ
 ﺗﺎﺯز  ﻋﻘﻞ  ﺳﻮﻯى  ﺷﻴﯿﺪ  ﺍاﺯز  ﭘﺮ ﺑﺎﺯز
 ﻣﺠﺎﺯز  ﭘﺮ  ﺁآﺳﻤﺎﻥن  ﺑﺮ  ﭘﺮﺩد ﻛﻰ
 ﺳﺎﺧﺘﻰ  ﺣﻖ  ﻋﺎﺷﻖ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
   ﺑﺎﺧﺘﻰ  ﺳﻴﯿﺎﻫﮬﮪھﻰ  ﺩدﻳﯾﻮ  ﺑﺎ ﻋﺸﻖ
 ﺭرﺳﺘﺨﻴﯿﺰ  ﺩدﺭر  ﺭرﺍا  ﻣﻌﺸﻮﻕق  ﻭو ﻋﺎﺷﻖ
 ﺗﻴﯿﺰ  ﺁآﺭرﻧﺪ  ﭘﻴﯿﺶ  ﻭو  ﺑﻨﺪﻧﺪ  ﺑﺪﻭو ﺩدﻭو
 ﺍاﻯى  ﻛﺮﺩدﻩه  ﺧﻮﺩد  ﺑﻰ  ﻭو  ﮔﻴﯿﺞ  ﺭرﺍا  ﺧﻮﺩد  ﭼﻪﮫ ﺗﻮ
   ﺍاﻯى  ﺧﻮﺭرﺩدﻩه  ﺭرﺍا  ﻣﺎ  ﺧﻮﻥن  ﻛﻮ  ﺭرﺯز ﺧﻮﻥن
 ﺑﺠﻪﮫ  ﻣﻦ  ﺍاﺯز  ﺗﺮﺍا  ﻧﺸﻨﺎﺳﻢ  ﻛﻪﮫ ﺭرﻭو
   ﺩدﻩه  ﺑﻬﮭﻠﻮﻝل  ﻭو  ﺧﻮﻳﯾﺸﻢ  ﺑﻰ ﻋﺎﺭرﻑف
 ﺣﻖ  ﻗﺮﺏب  ﺍاﺯز  ﻛﻨﻰ  ﻣﻰ  ﺗﻮﻫﮬﮪھﻢ ﺗﻮ
   ﻃﺒﻖ  ﺍاﺯز  ﻧﺒﻮﺩد  ﺩدﻭوﺭر  ﮔﺮ  ﻃﺒﻖ ﻛﻪﮫ
 ﺍاﻭوﻟﻴﯿﺎ  ﻗﺮﺏب  ﻛﻪﮫ  ﺑﻴﯿﻨﻰ  ﻧﻤﻰ ﺍاﻳﯾﻦ
 ﻛﻴﯿﺎ  ﻭو  ﻛﺎﺭر  ﻭو  ﺩدﺍاﺭرﺩد  ﻛﺮﺍاﻣﺖ ﺻﺪ
 ﺷﻮﺩد  ﻣﻰ  ﻣﻮﻣﻰ  ﺩدﺍاﻭوﺩد  ﺍاﺯز ﺁآﻫﮬﮪھﻦ
 ﺑﻮﺩد  ﻣﻰ  ﺁآﻫﮬﮪھﻦ  ﭼﻮ  ﺩدﺳﺘﺖ  ﺩدﺭر ﻣﻮﻡم

The wine of God is true, not false: you have drunk buttermilk,
you have drunk buttermilk, buttermilk, buttermilk !
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You have made yourself out to be a Junayd or a Bayazid,
“Go, for I do not know a hatchet from a key.”
How by means of hypocrisy, O contriver of fraud, will you conceal
depravity of nature and sloth and greed and concupiscence?
You make yourself a Mansur-i Hallaj
and set fire to the cotton of your friends,
Saying, “I do not know Umar from Bu Lahab;
I know the wind of my ass-colt at midnight.”
Oh, the ass that would believe this from an ass like you,
and would make himself blind and deaf for your sake!
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Do not count yourself one of the travellers on the Way;
you are a comrade of them that defile the Way: do not eat shit!
Fly back from hypocrisy, hasten towards Reason:
how shall the wing of the phenomenal soar to Heaven?
You have feigned to be a lover of God;
you have played the game of love with a black devil.
At the Resurrection lover and beloved
shall be tied in couples and quickly brought forward.
Why have you made yourself crazy and senseless?
Where is the blood of the vine’? You have drunk our blood,
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“Go, I do not know you: spring away from me.
I am a gnostic who is beside himself and the Buhlul of the village.”
You art conceiving a false opinion of your nearness to God,
thinking that the Tray-maker is not far from the tray;
You do not see this, that the nearness of the saints
has a hundred miracles, displays and powers.
By David iron is made a piece of wax;
in your hand wax is as iron.
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 ﻋﺎﻡم  ﺳﺖ  ﺟﻤﻠﻪﮫ  ﺑﺮ  ﺭرﺯزﻕق  ﻭو  ﺧﻠﻖ ﻗﺮﺏب
   ﻛﺮﺍاﻡم  ﺍاﻳﯾﻦ  ﺩدﺍاﺭرﻧﺪ  ﻋﺸﻖ  ﻭوﺣﻰ ﻗﺮﺏب
 ﭘﺪﺭر  ﺍاﻯى  ﺑﺎﺷﺪ  ﺍاﻧﻮﺍاﻉع  ﺑﺮ ﻗﺮﺏب
 ﺯزﺭر  ﻭو  ﻛﻬﮭﺴﺎﺭر  ﺑﺮ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺯزﻧﺪ ﻣﻰ
 ﺭرﺍا  ﺷﻴﯿﺪ  ﺯزﺭر  ﺑﺎ  ﻫﮬﮪھﺴﺖ  ﻗﺮﺑﻰ ﻟﻴﯿﻚ
 ﺭرﺍا  ﺑﻴﯿﺪ  ﻧﺒﺎﺷﺪ  ﺁآﮔﻪﮫ  ﺁآﻥن  ﺍاﺯز ﻛﻪﮫ
 ﺁآﻓﺘﺎﺏب  ﻗﺮﻳﯾﺐ  ﺗﺮ  ﻭو  ﺧﺸﻚ ﺷﺎﺥخ
   ﺣﺠﺎﺏب  ﺩدﺍاﺭرﺩد  ﻛﻰ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﺯز ﺁآﻓﺘﺎﺏب
 ﻃﺮﻯى  ﺷﺎﺥخ  ﻗﺮﺑﺖ  ﺁآﻥن  ﻛﻮ ﻟﻴﯿﻚ
   ﺧﻮﺭرﻯى  ﻣﻰ  ﻭوﻯى  ﺍاﺯز  ﭘﺨﺘﻪﮫ  ﺛﻤﺎﺭر ﻛﻪﮫ
 ﺁآﻓﺘﺎﺏب  ﺁآﻥن  ﻗﺮﺑﺖ  ﺍاﺯز  ﺧﺸﻚ ﺷﺎﺥخ
   ﺑﻴﯿﺎﺏب  ﮔﻮ  ﮔﺸﺘﻦ  ﺧﺸﻚ  ﺗﺮ  ﺯزﻭو ﻏﻴﯿﺮ
 ﺧﺮﺩد  ﺑﻰ  ﺍاﻯى  ﻣﺒﺎﺵش  ﻣﺴﺘﻰ  ﭼﻨﺎﻥن ﺁآﻥن
 ﺧﻮﺭرﺩد  ﭘﺸﻴﯿﻤﺎﻧﻰ  ﺁآﻳﯾﺪ  ﻋﻘﻞ  ﺑﻪﮫ ﻛﻪﮫ
 ﺧﻮﺭرﻧﺪ  ﻣﻰ  ﻣﻰ  ﭼﻮﻥن  ﻛﻪﮫ  ﻣﺴﺘﺎﻥن  ﺁآﻥن  ﺍاﺯز ﺑﻠﻚ
 ﺑﺮﻧﺪ  ﻣﻰ  ﺣﺴﺮﺕت  ﭘﺨﺘﻪﮫ ﻋﻘﻠﻬﮭﺎﻯى
 ﭘﻴﯿﺮ  ﻣﻮﺵش  ﮔﺮﺑﻪﮫ  ﻫﮬﮪھﻤﭽﻮ  ﮔﺮﻓﺘﻪﮫ ﺍاﻯى
 ﮔﻴﯿﺮ  ﺷﻴﯿﺮ  ﮔﻴﯿﺮﻯى  ﺷﻴﯿﺮ  ﻣﻰ  ﺁآﻥن  ﺍاﺯز ﮔﺮ
 ﻫﮬﮪھﻴﯿﭻ  ﺟﺎﻡم  ﺧﻴﯿﺎﻟﻰ  ﺍاﺯز  ﺑﺨﻮﺭرﺩدﻩه ﺍاﻯى
   ﻣﭙﻴﯿﭻ  ﺑﺮ  ﺣﻘﺎﻳﯾﻖ  ﻣﺴﺘﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﻭوﺍاﺭر  ﻣﺴﺖ  ﺳﻮ  ﺁآﻥن  ﻭو  ﺳﻮ  ﺍاﻳﯾﻦ  ﻓﺘﻰ ﻣﻰ
 ﮔﺬﺍاﺭر  ﺳﻮ  ﺁآﻥن  ﺯز  ﻧﻴﯿﺴﺘﺖ  ﺳﻮ  ﺍاﻳﯾﻦ  ﺗﻮ ﺍاﻯى
 ﺁآﻥن  ﺍاﺯز  ﺑﻌﺪ  ﻳﯾﺎﺑﻰ  ﺭرﺍاﻩه  ﺳﻮ  ﺑﺪﺍاﻥن ﮔﺮ
   ﻓﺸﺎﻥن  ﺳﺮ  ﺳﻮ  ﺑﺪﺍاﻥن  ﮔﻪﮫ  ﺳﻮ  ﺑﺪﻳﯾﻦ ﮔﻪﮫ
 ﻣﺰﻥن  ﮔﭗ  ﺳﻮ  ﺁآﻥن  ﺍاﺯز  ﺳﻮﻳﯾﻰ  ﺍاﻳﯾﻦ ﺟﻤﻠﻪﮫ
   ﻣﻜﻦ  ﺟﺎﻥن  ﻫﮬﮪھﺮﺯزﻩه  ﻣﺮﮒگ  ﻧﺪﺍاﺭرﻯى ﭼﻮﻥن
 ﺍاﻭو  ﻧﻬﮭﺮﺍاﺳﺪ  ﺍاﺟﻞ  ﻛﺰ  ﺟﺎﻥن  ﺧﻀﺮ ﺁآﻥن
 ﺍاﻭو  ﻧﺸﻨﺎﺳﺪ  ﺭرﺍا  ﻣﺨﻠﻮﻕق  ﺍاﺭر ﺷﺎﻳﯾﺪ
 ﻛﻨﻰ  ﺧﻮﺵش  ﺗﻮﻫﮬﮪھﻢ  ﺫذﻭوﻕق  ﺍاﺯز ﻛﺎﻡم
   ﻛﻨﻰ  ﭘﺮﺵش  ﺧﻮﺩد  ﺧﻴﯿﻚ  ﺩدﺭر  ﺩدﻣﻰ ﺩدﺭر
 ﺑﺎﺩد  ﺯز  ﮔﺮﺩدﻯى  ﺗﻬﮭﻰ  ﺳﻮﺯزﻥن  ﻳﯾﻚ  ﺑﻪﮫ ﭘﺲ
 ﻣﺒﺎﺩد  ﻋﺎﻗﻞ  ﺗﻦ  ﻓﺮﺑﻪﮫ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺷﺘﺎ  ﺍاﻧﺪﺭر  ﺑﺮﻑف  ﺯز  ﺳﺎﺯزﻯى  ﻫﮬﮪھﺎ ﻛﻮﺯزﻩه
 ﻭوﻓﺎ  ﺁآﻥن  ﺑﻴﯿﻨﺪ  ﺁآﺏب  ﭼﻮﻥن  ﻛﻨﺪ ﻛﻰ

Nearness in respect of creating and sustaining is common to all;
these noble ones possess the nearness of the inspiration of Love.
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Nearness is of various kinds, O father:
the sun strikes on the mountains and on the gold;
But between the sun and the gold there is a nearness
of which the bid-tree has no knowledge.
The dry and fresh bough is near to the sun:
how should the sun be screened off from either?
But where is the nearness of the sappy bough,
from which you eat ripe fruit?
From nearness to the sun let the dry bough
get anything besides withering sooner!
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O man without wisdom, do not be an inebriate of the sort
that he comes to his wits he feels sorry;
Nay, be one of those inebriates on account of whom,
while they are drinking the wine, mature intellects suffer regret.
O you, who, like a cat, have caught an old mouse,
if you are so brave from that wine, catch the Lion!
O you who have drunk quaffed the cup of Nothingness from a phantom
do not reel like them that are intoxicated with the realities.
You are falling to this side and that, like the drunken:
O you on this side, there is no passage for you on that side.
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If you find the way to that side,
henceforth toss your head now to this side, now to that!
You are all on this side, do not idly boast of that side:
since you have not the death, do not agonise yourself in vain.
He with the soul of Khadir, that does not shrink from death—
if he know not the created, it is fitting.
You sweeten your palate with the savour of false imagination;
you blow into the bag of selfhood and fill it:
Then, at one prick of a needle you are emptied of wind—
may no intelligent man’s body be fat like this!
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You make pots of snow in winter:
when they see the water how shall they maintain that constancy?
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 ﺷﻐﺎﻻﻥن  ﻣﻴﯿﺎﻥن  ﻛﺮﺩدﻥن  ﻃﺎﻭوﺳﻰ  ﺩدﻋﻮﻯى  ﻭو  ﺷﺪﻥن  ﺭرﻧﮕﻴﯿﻦ  ﻭو  ﺭرﻧﮓ  ﺧﻢ  ﺩدﺭر  ﺷﻐﺎﻝل ﺍاﻓﺘﺎﺩدﻥن
How the jackal fell into the dyeing-vat and was dyed with many colours
and pretended amongst the jackals that he was a peacock.
 ﺭرﻧﮓ  ﺧﻢ  ﺍاﻧﺪﺭر  ﺭرﻓﺖ  ﺷﻐﺎﻟﻰ ﺁآﻥن
  
 ﺩدﺭرﻧﮓ  ﺳﺎﻋﺖ  ﻳﯾﻚ  ﻛﺮﺩد  ﺧﻢ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺷﺪﻩه  ﺭرﻧﮕﻴﯿﻦ  ﭘﻮﺳﺘﺶ  ﺁآﻣﺪ  ﺑﺮ ﭘﺲ
   ﺷﺪﻩه  ﻋﻠﻴﯿﻴﯿﻦ  ﻃﺎﻭوﺱس  ﻣﻨﻢ ﻛﻪﮫ
 ﻳﯾﺎﻓﺘﻪﮫ  ﺧﻮﺵش  ﺭرﻭوﻧﻖ  ﺭرﻧﮕﻴﯿﻦ ﭘﺸﻢ
   ﺗﺎﻓﺘﻪﮫ  ﺑﺮ  ﺭرﻧﮕﻬﮭﺎ  ﺁآﻥن ﺁآﻓﺘﺎﺏب
 ﺯزﺭرﺩد  ﻭو  ﻓﻮﺭر  ﻭو  ﺳﺮﺥخ  ﻭو  ﺳﺒﺰ  ﺭرﺍا  ﺧﻮﺩد ﺩدﻳﯾﺪ
 ﻛﺮﺩد  ﻋﺮﺿﻪﮫ  ﺷﻐﺎﻻﻥن  ﺑﺮ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﭼﻴﯿﺴﺖ  ﺣﺎﻝل  ﺷﻐﺎﻟﻚ  ﺍاﻯى  ﮔﻔﺘﻨﺪ ﺟﻤﻠﻪﮫ
   ﻣﻠﺘﻮﻳﯾﺴﺖ  ﻧﺸﺎﻁط  ﺳﺮ  ﺩدﺭر  ﺗﺮﺍا ﻛﻪﮫ
 ﺍاﻯى  ﻛﺮﺩدﻩه  ﻛﺮﺍاﻧﻪﮫ  ﻣﺎ  ﺍاﺯز  ﻧﺸﺎﻁط ﺍاﺯز
   ﺍاﻯى  ﺁآﻭوﺭرﺩدﻩه  ﻛﺠﺎ  ﺍاﺯز  ﺗﻜﺒﺮ ﺍاﻳﯾﻦ
 ﻓﻼﻥن  ﻛﺎﻯى  ﺷﺪ  ﺍاﻭو  ﭘﻴﯿﺶ  ﺷﻐﺎﻟﻰ ﻳﯾﻚ
   ﺩدﻻﻥن  ﺧﻮﺵش  ﺍاﺯز  ﺷﺪﻯى  ﻳﯾﺎ  ﻛﺮﺩدﻯى ﺷﻴﯿﺪ
 ﺟﻬﮭﻰ  ﺑﺮ  ﺑﻤﻨﺒﺮ  ﺗﺎ  ﻛﺮﺩدﻯى ﺷﻴﯿﺪ
   ﺩدﻫﮬﮪھﻰ  ﺣﺴﺮﺕت  ﺭرﺍا  ﺧﻠﻖ  ﺍاﻳﯾﻦ  ﻻﻑف  ﺯز ﺗﺎ
 ﮔﺮﻣﻴﯿﻰ  ﻧﺪﻳﯾﺪﻯى  ﺑﻜﻮﺷﻴﯿﺪﻯى ﺑﺲ
   ﺷﺮﻣﻴﯿﻰ  ﺑﻰ  ﺍاﻯى  ﺁآﻭوﺭرﺩدﻩه  ﺷﻴﯿﺪ  ﺯز ﭘﺲ
 ﺍاﻧﺒﻴﯿﺎﺳﺖ  ﻭو  ﺍاﻭوﻟﻴﯿﺎ  ﺁآﻥن ﮔﺮﻣﻰ
   ﺩدﻏﺎﺳﺖ  ﻫﮬﮪھﺮ  ﭘﻨﺎﻩه  ﺷﺮﻣﻰ  ﺑﻰ ﺑﺎﺯز
 ﻛﺸﻨﺪ  ﺧﻮﺩد  ﺳﻮﻯى  ﺧﻠﻖ  ﺍاﻟﺘﻔﺎﺕت ﻛﻪﮫ
 ﻧﺎﺧﻮﺷﻨﺪ  ﺑﺲ  ﺩدﺭرﻭوﻥن  ﺍاﺯز  ﻭو  ﺧﻮﺷﻴﯿﻢ ﻛﻪﮫ

A certain jackal went into the dyeing-vat,
stayed in the vat for a while,
And then arose, his skin having become multi-coloured,
saying, ‘I have become the Peacock of ‘Illiyyin.”
His coloured fur had gained a charming brilliance,
and the sun shone upon those colours.
He beheld himself green and red and roan and yellow,
he presented himself to the jackals.
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They all said, “O little jackal, what is the matter,
that you have in your head manifold exultation?
Because of exultation you have turned aside from us:
whence have you brought this arrogance?”
One of the jackals went to him and said, “O so-and-so, have you acted
deceitfully or have you become one of those whose hearts rejoice?
You have acted deceitfully to the end that you may jump on to the pulpit
and by your idle chatter give this folk regret.
You have striven much, you have not felt any ardour;
hence from deceit you have exhibited a piece of impudence.”
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Ardour belongs to the saints and prophets;
on the other hand, impudence is the refuge of every impostor;
For they draw the people’s attention to themselves,
saying, “We are happy,” though within they are exceedingly unhappy.

   ﻛﻪﮫ  ﺣﺮﻳﯾﻔﺎﻥن  ﻣﻴﯿﺎﻥن  ﺁآﻣﺪﻥن  ﺑﻴﯿﺮﻭوﻥن  ﻭو  ﺩدﻧﺒﻪﮫ  ﭘﻮﺳﺖ  ﺑﻪﮫ  ﺑﺎﻣﺪﺍاﺩد  ﻫﮬﮪھﺮ  ﺭرﺍا  ﺧﻮﺩد  ﺳﺒﻠﺖ  ﻭو  ﻟﺐ  ﻻﻓﻰ  ﻣﺮﺩد  ﻛﺮﺩدﻥن ﭼﺮﺏب
 ﭼﻨﺎﻥن  ﻭو  ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﭼﻨﻴﯿﻦ ﻣﻦ
How a braggart greased his lips and moustache every morning with the skin of a fat sheep’s tail
and came amongst his companions, saying,” I have eaten such and such.”
 ﻣﺴﺘﻬﮭﺎﻥن  ﺷﺨﺼﻰ  ﻳﯾﺎﻓﺖ  ﺩدﻧﺒﻪﮫ ﭘﻮﺳﺖ
   ﺳﺒﻠﺘﺎﻥن  ﻛﺮﺩدﻯى  ﭼﺮﺏب  ﺻﺒﺎﺣﻰ ﻫﮬﮪھﺮ
 ﻣﻦ  ﻛﻪﮫ  ﺭرﻓﺘﻰ  ﻣﻨﻌﻤﺎﻥن  ﻣﻴﯿﺎﻥن ﺩدﺭر
   ﺍاﻧﺠﻤﻦ  ﺩدﺭر  ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﭼﺮﺑﻰ ﻟﻮﺕت

A person, who was lightly esteemed,
used to grease his moustaches every morning
And go amongst the munificent, saying,
“I have eaten some well-greased food at the party.”
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 ﻧﻮﻳﯾﺪ  ﺩدﺭر  ﻧﻬﮭﺎﺩدﻯى  ﺳﺒﻠﺖ  ﺑﺮ ﺩدﺳﺖ
 ﺑﻨﮕﺮﻳﯾﺪ  ﺳﺒﻠﺖ  ﺳﻮﻯى  ﻳﯾﻌﻨﻰ ﺭرﻣﺰ
 ﺍاﺳﺖ  ﻣﻦ  ﮔﻔﺘﺎﺭر  ﺻﺪﻕق  ﮔﻮﺍاﻩه ﻛﺎﻳﯾﻦ
  
 ﺍاﺳﺖ  ﺧﻮﺭرﺩدﻥن  ﺷﻴﯿﺮﻳﯾﻦ  ﻭو  ﭼﺮﺏب  ﻧﺸﺎﻥن ﻭوﻳﯾﻦ
 ﻃﻨﻴﯿﻦ  ﺑﻰ  ﺟﻮﺍاﺏب  ﮔﻔﺘﻰ ﺍاﺷﻜﻤﺶ
ﱠ
   ﺍاﻟﻜﺎﺫذﺑﻴﯿﻦ  ﻛﻴﯿﺪ  ﺍاﷲ  ﺃأﺑﺎﺩد ﻛﻪﮫ
 ﻧﻬﮭﺎﺩد  ﺑﺮ  ﺁآﺗﺶ  ﺑﺮ  ﺭرﺍا  ﻣﺎ  ﺗﻮ ﻻﻑف
 ﺑﺎﺩد  ﺑﺮﻛﻨﺪﻩه  ﺗﻮ  ﭼﺮﺏب  ﺳﺒﻴﯿﻞ ﻛﺎﻥن
 ﮔﺪﺍا  ﺍاﻯى  ﺯزﺷﺘﺖ  ﻻﻑف  ﻧﺒﻮﺩدﻯى ﮔﺮ
 ﻣﺎ  ﺑﻪﮫ  ﺍاﻓﻜﻨﺪﻯى  ﺭرﺣﻢ  ﻛﺮﻳﯾﻤﻰ ﻳﯾﻚ
 ﺑﺎﺧﺘﻰ  ﻛﻢ  ﻛﮋ  ﻭو  ﻋﻴﯿﺐ  ﻧﻤﻮﺩدﻯى ﻭوﺭر
   ﺳﺎﺧﺘﻰ  ﺍاﻭو  ﺩدﺍاﺭرﻭوﻯى  ﻃﺒﻴﯿﺒﻰ ﻳﯾﻚ
 ﺩدﻡم  ﻭو  ﮔﻮﺵش  ﻣﺠﻨﺒﺎﻥن  ﻛﮋ  ﻛﻪﮫ  ﺣﻖ ﮔﻔﺖ
   ﺻﺪﻗﻬﮭﻢ  ﺍاﻟﺼﺎﺩدﻗﻴﯿﻦ ﻳﯾﻨﻔﻌﻦ
 ﻣﺤﺘﻠﻢ  ﺍاﻯى  ﻣﺨﺴﺐ  ﻛﮋ  ﺍاﻧﺪﺭر ﻛﻬﮭﻒ
   ﻓﺎﺳﺘﻘﻢ  ﻭو  ﻭوﺍاﻧﻤﺎ  ﺩدﺍاﺭرﻯى  ﭼﻪﮫ ﺁآﻥن
 ﺧﻤﺶ  ﺑﺎﺭرﻯى  ﺧﻮﺩد  ﻋﻴﯿﺐ  ﻧﮕﻮﻳﯾﻰ ﻭوﺭر
   ﻣﻜﺶ  ﺭرﺍا  ﺧﻮﺩد  ﺩدﻏﻞ  ﻭوﺯز  ﻧﻤﺎﻳﯾﺶ ﺍاﺯز
 ﺩدﻫﮬﮪھﺎﻥن  ﻣﮕﺸﺎ  ﻳﯾﺎﻓﺘﻰ  ﻧﻘﺪﻯى  ﺗﻮ ﮔﺮ
   ﺍاﻣﺘﺤﺎﻥن  ﺳﻨﮕﻬﮭﺎﻯى  ﺭرﻩه  ﺩدﺭر ﻫﮬﮪھﺴﺖ
 ﭘﻴﯿﺶ  ﻧﻴﯿﺰ  ﺭرﺍا  ﺍاﻣﺘﺤﺎﻥن ﺳﻨﮕﻬﮭﺎﻯى
  
 ﺧﻮﻳﯾﺶ  ﺍاﺣﻮﺍاﻝل  ﺩدﺭر  ﻫﮬﮪھﺴﺖ ﺍاﻣﺘﺤﺎﻧﻬﮭﺎ
 ﺣﻴﯿﻦ  ﺑﻪﮫ  ﺗﺎ  ﻭوﻻﺩدﺕت  ﺍاﺯز  ﻳﯾﺰﺩدﺍاﻥن ﮔﻔﺖ
   ﻣﺮﺗﻴﯿﻦ  ﻋﺎﻡم  ﻛﻞ ﻳﯾﻔﺘﻨﻮﻥن
 ﭘﺪﺭر  ﺍاﻯى  ﺍاﺳﺖ  ﺍاﻣﺘﺤﺎﻥن  ﺑﺮ ﺍاﻣﺘﺤﺎﻥن
 ﻣﺨﺮ  ﺭرﺍا  ﺧﻮﺩد  ﺍاﻣﺘﺤﺎﻥن  ﻛﻤﺘﺮ  ﺑﻪﮫ ﻫﮬﮪھﻴﯿﻦ

He would gaily put his hand on his moustache as a sign,
meaning, “Look at my moustache!
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For this is the witness to the truth of my words,
and this is the token of my eating greasy and delicious food.”
His belly would say in soundless response,
“May God destroy the plots of the liars!
Your boasting has set me on fire:
may that greasy moustache of yours be torn out!
Were it not for your foul boasting, O beggar,
some generous man would have taken pity on me;
And if you had shown the ailment and had not played false,
some physician would have prepared a remedy for it.”
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God has said, “Do not move ear or tail crookedly:
their veracity shall profit the veracious.”
Ne recurvatus in antro dormiveris, O to qui passus es nocturnam pollutionem: reveal that which you have, and act straight
Or if you tell not your fault, at least refrain from talk:
do not kill yourself by ostentation and trickery.
If you have got any money, do not open your mouth:
there are touchstones on the Way,
And for the touchstones too
there are tests concerning their own states.
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God has said, “From birth unto death
they are tried every year twice.
There is test upon test, O father:
beware, do not buy yourself at the smallest test.

 ﺑﻮﺩد  ﺁآﻣﺪﻩه  ﺳﭙﻴﯿﺪ  ﺭرﻭوﻯى  ﺁآﻧﻬﮭﺎ  ﺍاﺯز  ﻭو  ﺭرﺍا  ﺍاﻭو  ﺣﻀﺮﺕت  ﻛﺮﺩد  ﺍاﻣﺘﺤﺎﻧﻬﮭﺎ  ﻛﻪﮫ  ﺑﺎﻋﻮﺭر  ﺑﻠﻌﻢ  ﺑﻮﺩدﻥن ﺍاﻳﯾﻤﻦ
How Bal am the son of Ba`ur was secure, because the Lord had made tests
and he had come through them honourably.
 ﻟﻌﻴﯿﻦ  ﺍاﺑﻠﻴﯿﺲ  ﻭو  ﺑﺎﻋﻮﺭر ﺑﻠﻌﻢ
 ﻣﻬﮭﻴﯿﻦ  ﮔﺸﺘﻪﮫ  ﺁآﺧﺮﻳﯾﻦ  ﺍاﻣﺘﺤﺎﻥن ﺯز
 ﻛﻨﺪ  ﻣﻰ  ﺩدﻭوﻟﺖ  ﻣﻴﯿﻞ  ﺩدﻋﻮﻯى  ﺑﻪﮫ ﺍاﻭو
 ﻛﻨﺪ  ﻣﻰ  ﺳﺒﻠﺖ  ﻧﻔﺮﻳﯾﻦ  ﺍاﺵش ﻣﻌﺪﻩه

Bal’am the son of Ba’ur and the accursed Iblis
were disgraced at the ultimate test.
He, by his pretension, desires to be rich;
his belly is execrating his moustache,
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 ﻛﻦ  ﭘﻴﯿﺪﺍاﺵش  ﻛﻨﺪ  ﻣﻰ  ﭘﻨﻬﮭﺎﻥن ﻛﺎﻧﭽﻪﮫ
   ﻛﻦ  ﺭرﺳﻮﺍاﺵش  ﺧﺪﺍا  ﺍاﻯى  ﺭرﺍا  ﻣﺎ ﺳﻮﺧﺖ
 ﺍاﻧﺪ  ﻭوﻯى  ﺧﺼﻢ  ﺗﻨﺶ  ﺍاﺟﺰﺍاﻯى ﺟﻤﻠﻪﮫ
 ﺍاﻧﺪ  ﺩدﻯى  ﺩدﺭر  ﺍاﻳﯾﺸﺎﻥن  ﻻﻓﺪ  ﺑﻬﮭﺎﺭرﻯى ﻛﺰ
 ﻛﻨﺪ  ﻣﻰ  ﻛﺮﻣﻬﮭﺎ  ﺩدﺍاﺩد  ﻭوﺍا ﻻﻑف
 ﻛﻨﺪ  ﻣﻰ  ﺑﺮ  ﺑﻦ  ﺯز  ﺭرﺍا  ﺭرﺣﻤﺖ ﺷﺎﺥخ
 ﻛﻦ  ﺧﺎﻣﻮﺵش  ﻳﯾﺎ  ﺁآﺭر  ﭘﻴﯿﺶ ﺭرﺍاﺳﺘﻰ
  
 ﻛﻦ  ﻧﻮﺵش  ﻭو  ﺑﺒﻴﯿﻦ  ﺭرﺣﻤﺖ  ﮔﻬﮭﺎﻥن  ﺁآﻥن ﻭو
 ﺷﺪﻩه  ﺍاﻭو  ﺳﺒﻴﯿﻞ  ﺧﺼﻢ  ﺷﻜﻢ ﺁآﻥن
  
 ﺯزﺩدﻩه  ﺍاﻧﺪﺭر  ﺩدﻋﺎ  ﺩدﺭر  ﭘﻨﻬﮭﺎﻥن ﺩدﺳﺖ
 ﻟﺌﺎﻡم  ﻻﻑف  ﺍاﻳﯾﻦ  ﻛﻦ  ﺭرﺳﻮﺍا  ﺧﺪﺍا ﻛﺎﻯى
   ﻛﺮﺍاﻡم  ﺭرﺣﻢ  ﻣﺎ  ﺳﻮﻯى  ﺑﺠﻨﺒﺪ ﺗﺎ
 ﺷﻜﻢ  ﺁآﻥن  ﺩدﻋﺎﻯى  ﺁآﻣﺪ ﻣﺴﺘﺠﺎﺏب
   ﻋﻠﻢ  ﺑﻴﯿﺮﻭوﻥن  ﺑﺰﺩد  ﺣﺎﺟﺖ ﺳﻮﺯزﺵش
 ﺻﻨﻢ  ﺍاﻫﮬﮪھﻞ  ﻭو  ﻓﺎﺳﻘﻰ  ﮔﺮ  ﺣﻖ ﮔﻔﺖ
   ﻛﻨﻢ  ﺍاﺟﺎﺑﺘﻬﮭﺎ  ﺧﻮﺍاﻧﻰ  ﻣﺮﺍا ﭼﻮﻥن
 ﺷﺨﻮﻝل  ﻣﻰ  ﻭو  ﮔﻴﯿﺮ  ﺳﺨﺖ  ﺭرﺍا  ﺩدﻋﺎ ﺗﻮ
   ﻏﻮﻝل  ﺩدﺳﺖ  ﺍاﺯز  ﺑﺮﻫﮬﮪھﺎﻧﺪﺕت ﻋﺎﻗﺒﺖ
 ﺳﭙﺮﺩد  ﺩدﺭر  ﺣﻀﺮﺕت  ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﺷﻜﻢ ﭼﻮﻥن
 ﺑﺒﺮﺩد  ﺩدﻧﺒﻪﮫ  ﺁآﻥن  ﭘﻮﺳﺖ  ﺁآﻣﺪ ﮔﺮﺑﻪﮫ
 ﮔﺮﻳﯾﺨﺖ  ﺍاﻭو  ﺩدﻭوﻳﯾﺪﻧﺪ  ﮔﺮﺑﻪﮫ  ﭘﺲ ﺍاﺯز
  
 ﺭرﻳﯾﺨﺖ  ﺭرﻧﮓ  ﻋﺘﺎﺑﺶ  ﺗﺮﺱس  ﺍاﺯز ﻛﻮﺩدﻙك
 ﺧﺮﺩد  ﻃﻔﻞ  ﺁآﻥن  ﺍاﻧﺠﻤﻦ  ﺍاﻧﺪﺭر ﺁآﻣﺪ
 ﺑﺒﺮﺩد  ﺭرﺍا  ﻻﻓﻰ  ﻣﺮﺩد  ﺭرﻭوﻯى ﺁآﺏب
 ﺑﺪﺍاﻥن  ﺻﺒﺤﻰ  ﻫﮬﮪھﺮ  ﻛﻪﮫ  ﺩدﻧﺒﻪﮫ  ﺁآﻥن ﮔﻔﺖ
 ﺳﺒﻠﺘﺎﻥن  ﻭو  ﻟﺒﺎﻥن  ﻛﺮﺩدﻯى  ﻣﻰ ﭼﺮﺏب
 ﺭرﺑﻮﺩد  ﺩدﺭر  ﻧﺎﮔﻬﮭﺎﻧﺶ  ﺁآﻣﺪ ﮔﺮﺑﻪﮫ
 ﺳﻮﺩد  ﺟﻬﮭﺪ  ﺁآﻥن  ﻧﻜﺮﺩد  ﻭو  ﺩدﻭوﻳﯾﺪﻳﯾﻢ ﺑﺲ
 ﺷﮕﻔﺖ  ﺍاﺯز  ﺭرﺍا  ﺣﺎﺿﺮﺍاﻥن  ﺁآﻣﺪ ﺧﻨﺪﻩه
   ﮔﺮﻓﺖ  ﺟﻨﺒﻴﯿﺪﻥن  ﺑﺎﺯز ﺭرﺣﻤﻬﮭﺎﺷﺎﻥن
 ﺩدﺍاﺷﺘﻨﺪ  ﺳﻴﯿﺮﺵش  ﻭو  ﻛﺮﺩدﻧﺪ ﺩدﻋﻮﺗﺶ
 ﻛﺎﺷﺘﻨﺪ  ﺯزﻣﻴﯿﻨﺶ  ﺩدﺭر  ﺭرﺣﻤﺖ ﺗﺨﻢ
 ﻛﺮﺍاﻡم  ﺍاﺯز  ﺩدﻳﯾﺪ  ﺭرﺍاﺳﺘﻰ  ﺫذﻭوﻕق  ﭼﻮ ﺍاﻭو
   ﻏﻼﻡم  ﺷﺪ  ﺭرﺍا  ﺭرﺍاﺳﺘﻰ  ﺗﻜﺒﺮ ﺑﻰ

Crying, “Reveal what he is hiding!
He has consumed me: O God, expose him!”
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All the members of his body are his adversaries,
for he chatters of spring they are in December.
Vain talk repels acts of kindness and tears
off the bough of pity from the trunk of the tree.
Bring forward honesty, or else be silent,
and then behold pity and enjoy it.
That belly became the adversary of his moustache
and secretly had recourse to prayer,
Crying, “O God, expose this idle brag of the base,
in order that the pity of the noble may be moved towards me.”
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The belly’s prayer was answered:
the ardency of need put out a flag.
God has said, “Though you be a profligate and idolater,
I will answer when you call Me.”
Cleave fast unto prayer and ever cry out:
in the end it will deliver you from the hands of the ghoul.
When the belly committed itself to God,
the cat came and carried off the skin of that sheep’s tail.
They ran after the cat, she fled.
The child, from fear of his scolding, changed colour.
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The little child came into the company
and took away the prestige of the boastful man.
It said, “The sheep’s tail with which every morning
you greased your lips and moustaches—
The cat came and suddenly snatched it away:
I ran hard, but the effort was of no use.”
Those who were present laughed from astonishment,
and their feelings of pity began to be moved again.
They invited him and kept him well-fed;
they sowed the seed of pity in his soil.
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When he had tasted honesty from the noble,
he without arrogance became devoted to honesty.
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 ﺍاﻓﺘﺎﺩد  ﺻﺒﺎﻍغ  ﺧﻢ  ﺩدﺭر  ﻛﻪﮫ  ﺷﻐﺎﻝل  ﺁآﻥن  ﻛﺮﺩدﻥن  ﻃﺎﻭوﺳﻰ ﺩدﻋﻮﻯى
How the jackal which had fallen into the dyer’s vat pretended to be a peacock.
 ﻧﻬﮭﻔﺖ  ﺁآﻣﺪ  ﺭرﻧﮓ  ﺭرﻧﮓ  ﺷﻐﺎﻝل ﺁآﻥن
   ﺑﮕﻔﺖ  ﮔﺮ  ﻣﻼﻣﺖ  ﮔﻮﺵش  ﺑﻨﺎ ﺑﺮ
 ﻣﻦ  ﺭرﻧﮓ  ﺩدﺭر  ﻭو  ﻣﻦ  ﺩدﺭر  ﺁآﺧﺮ ﺑﻨﮕﺮ
  
 ﺷﻤﻦ  ﺧﻮﺩد  ﻧﺪﺍاﺭرﺩد  ﻣﻦ  ﭼﻮﻥن  ﺻﻨﻢ ﻳﯾﻚ
 ﺧﻮﺵش  ﻭو  ﺭرﻧﮓ  ﺻﺪ  ﺍاﻡم  ﮔﺸﺘﻪﮫ  ﮔﻠﺴﺘﺎﻥن ﭼﻮﻥن
   ﻣﻜﺶ  ﺳﺮ  ﻣﻦ  ﺍاﺯز  ﻛﻦ  ﺳﺠﺪﻩه  ﻣﺮﺍا ﻣﺮ
 ﺑﻴﯿﻦ  ﺭرﻧﮓ  ﻭو  ﺗﺎﺏب  ﻭو  ﺁآﺏب  ﻭو  ﻓﺮ  ﻭو ﻛﺮ
   ﺩدﻳﯾﻦ  ﺭرﻛﻦ  ﻭو  ﻣﺮﺍا  ﺧﻮﺍاﻥن  ﺩدﻧﻴﯿﺎ ﻓﺨﺮ
 ﺍاﻡم  ﮔﺸﺘﻪﮫ  ﺧﺪﺍاﻳﯾﻰ  ﻟﻄﻒ ﻣﻈﻬﮭﺮ
   ﺍاﻡم  ﮔﺸﺘﻪﮫ  ﻛﺒﺮﻳﯾﺎﻳﯾﻰ  ﺷﺮﺡح ﻟﻮﺡح
 ﺷﻐﺎﻝل  ﻣﺨﻮﺍاﻧﻴﯿﺪﻡم  ﻫﮬﮪھﻴﯿﻦ  ﺷﻐﺎﻻﻥن ﺍاﻯى
   ﺟﻤﺎﻝل  ﭼﻨﺪﻳﯾﻦ  ﺑﻮﺩد  ﺭرﺍا  ﺷﻐﺎﻟﻰ ﻛﻰ
 ﺟﻤﻊ  ﺑﻪﮫ  ﺟﺎ  ﺁآﻥن  ﺁآﻣﺪﻧﺪ  ﺷﻐﺎﻻﻥن ﺁآﻥن
   ﺷﻤﻊ  ﮔﺮﺩدﺍاﮔﺮﺩد  ﺑﻪﮫ  ﭘﺮﻭوﺍاﻧﻪﮫ ﻫﮬﮪھﻤﭽﻮ
 ﺟﻮﻫﮬﮪھﺮﻯى  ﺍاﻯى  ﺑﮕﻮ  ﺧﻮﺍاﻧﻴﯿﻤﺖ  ﭼﻪﮫ ﭘﺲ
   ﻣﺸﺘﺮﻯى  ﭼﻮﻥن  ﻧﺮ  ﻃﺎﻭوﺱس ﮔﻔﺖ
 ﺟﺎﻥن  ﻃﺎﻭوﺳﺎﻥن  ﻛﻪﮫ  ﺑﮕﻔﺘﻨﺪﺵش ﭘﺲ
   ﮔﻠﺴﺘﺎﻥن  ﺍاﻧﺪﺭر  ﺩدﺍاﺭرﻧﺪ  ﻫﮬﮪھﺎ ﺟﻠﻮﻩه
 ﻧﻰ  ﻛﻪﮫ  ﮔﻔﺘﺎ  ﻛﻨﻰ  ﺟﻠﻮﻩه  ﭼﻨﺎﻥن ﺗﻮ
   ﻣﻨﻰ  ﻛﻮﺑﻢ  ﭼﻮﻥن  ﻧﺎﺭرﻓﺘﻪﮫ ﺑﺎﺩدﻳﯾﻪﮫ
 ﻻ  ﻛﻪﮫ  ﮔﻔﺘﺎ  ﻛﻨﻰ  ﻃﺎﻭوﺳﺎﻥن ﺑﺎﻧﮓ
 ﺍاﻟﻌﻼ  ﺑﻮ  ﺧﻮﺍاﺟﻪﮫ  ﻃﺎﻭوﺱس  ﺍاﻯى  ﻧﻪﮫ ﭘﺲ
 ﺁآﺳﻤﺎﻥن  ﺯز  ﺁآﻳﯾﺪ  ﻃﺎﻭوﺱس ﺧﻠﻌﺖ
  
 ﺑﺪﺍاﻥن  ﺩدﻋﻮﻳﯾﻬﮭﺎ  ﻭو  ﺭرﻧﮓ  ﺍاﺯز  ﺭرﺳﻰ ﻛﻰ

That multi-coloured jackal came secretly
and tapped on the lobe of the rebuker’s ear.
Please look at me and at my colour:
truly the idolater possesses no idol like me.
Like the flower-garden I have become many-hued and lovely:
bow in homage to me, do not withdraw from me.
Behold my glory and splendour and sheen and radiance and colour!
Call me the Pride of the World and the Pillar of the Religion!
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I have become the theatre of the Divine Grace;
I have become the tablet on which the Divine Majesty is unfolded.
O jackals take heed; do not call me a jackal:
how should a jackal have so much beauty?”
Those jackals came here en masse,
like moths around the candle.
“Say then, what shall we call you, O creature of substance?”
He replied, “A peacock as Jupiter.”
Then they said to him,
“The spiritual peacocks have displays in the Rose-garden:
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Do you display yourself like that?” “No,” said he:
“not having gone into the desert, how should I tread Mina?”
“Do you utter the cry of peacocks?” “Nay,” said he.
“Then, Master Bu ’l-‘Ala, you are not a peacock.
The peacock’s garment of honour comes from Heaven:
how will you attain thereto by means of colours and pretences?”

 ﻛﺮﺩد  ﻣﻰ  ﻃﺎﻭوﺳﻰ  ﺩدﻋﻮﻯى  ﻛﻪﮫ  ﺷﻐﺎﻝل  ﺑﺪﺍاﻥن  ﺍاﻭو  ﺍاﻟﻮﻫﮬﮪھﻴﯿﺖ  ﺩدﻋﻮﻯى  ﻭو  ﻓﺮﻋﻮﻥن ﺗﺸﺒﻴﯿﻪﮫ
Comparison of Pharaoh and his pretence of divinity
to the jackal which pretended to be a peacock
 ﺭرﻳﯾﺶ  ﻛﺮﺩدﻩه  ﻣﺮﺻﻊ  ﻓﺮﻋﻮﻧﻰ ﻫﮬﮪھﻤﭽﻮ
   ﺧﺮﻳﯾﺶ  ﺍاﺯز  ﭘﺮﻳﯾﺪﻩه  ﻋﻴﯿﺴﻰ  ﺍاﺯز ﺑﺮﺗﺮ
 ﺯزﺍاﺩد  ﻣﺎﺩدﻩه  ﺷﻐﺎﻝل  ﻧﺴﻞ  ﺍاﺯز  ﻫﮬﮪھﻢ ﺍاﻭو
 ﻓﺘﺎﺩد  ﺩدﺭر  ﺟﺎﻫﮬﮪھﻰ  ﻭو  ﻣﺎﻟﻰ  ﺧﻢ ﺩدﺭر

You are even as Pharaoh, who bejewelled his beard
and in his asinine folly soared higher than Jesus.
He too was born of the generation of the she-jackal
and fell into a vat of riches and power.
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 ﻛﺮﺩد  ﺳﺠﺪﻩه  ﻣﺎﻟﺶ  ﻭو  ﺟﺎﻩه  ﺁآﻥن  ﺩدﻳﯾﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺑﺨﻮﺭرﺩد  ﺍاﻭو  ﺭرﺍا  ﺍاﻓﺴﻮﺳﻴﯿﺎﻥن  ﻯى ﺳﺠﺪﻩه
 ﺩدﻟﻖ  ﮊژﻧﺪﻩه  ﮔﺪﺍاﻯى  ﺁآﻥن  ﻣﺴﺘﻚ ﮔﺸﺖ
   ﺧﻠﻖ  ﺗﺤﻴﯿﺮﻫﮬﮪھﺎﻯى  ﺍاﺯز  ﻭو  ﺳﺠﻮﺩد ﺍاﺯز
 ﺯزﻫﮬﮪھﺮﻫﮬﮪھﺎﺳﺖ  ﺍاﻭو  ﺩدﺭر  ﻛﻪﮫ  ﺁآﻣﺪ  ﻣﺎﺭر ﻣﺎﻝل
   ﺍاﮊژﺩدﻫﮬﮪھﺎﺳﺖ  ﺧﻠﻖ  ﻯى  ﺳﺠﺪﻩه  ﻭو  ﻗﺒﻮﻝل  ﺁآﻥن ﻭو
 ﻣﻜﻦ  ﻧﺎﻣﻮﺳﻰ  ﻓﺮﻋﻮﻥن  ﺍاﻯى ﻫﮬﮪھﺎﻯى
   ﻣﻜﻦ  ﻃﺎﻭوﺳﻰ  ﻫﮬﮪھﻴﯿﭻ  ﺷﻐﺎﻟﻰ ﺗﻮ
 ﺷﻮﻯى  ﭘﻴﯿﺪﺍا  ﺍاﮔﺮ  ﻃﺎﻭوﺳﺎﻥن ﺳﻮﻯى
  
 ﺷﻮﻯى  ﺭرﺳﻮﺍا  ﻭو  ﺟﻠﻮﻩه  ﺍاﺯز ﻋﺎﺟﺰﻯى
 ﺑﺪﻧﺪ  ﻃﺎﻭوﺳﺎﻥن  ﭼﻮ  ﻫﮬﮪھﺎﺭرﻭوﻥن  ﻭو ﻣﻮﺳﻰ
 ﺯزﺩدﻧﺪ  ﺭرﻭوﻳﯾﺖ  ﻭو  ﺳﺮ  ﺑﺮ  ﺟﻠﻮﻩه ﭘﺮ
 ﺍاﺕت  ﺭرﺳﻮﺍاﻳﯾﻰ  ﻭو  ﺷﺪ  ﭘﻴﯿﺪﺍا  ﺍاﺕت ﺯزﺷﺘﻰ
   ﺍاﺕت  ﺑﺎﻻﻳﯾﻰ  ﺍاﺯز  ﺍاﻓﺘﺎﺩدﻯى  ﻧﮕﻮﻥن ﺳﺮ
 ﻗﻠﺐ  ﭼﻮ  ﮔﺸﺘﻰ  ﺳﻴﯿﻪﮫ  ﺩدﻳﯾﺪﻯى  ﻣﺤﻚ ﭼﻮﻥن
   ﻛﻠﺐ  ﮔﺸﺖ  ﭘﻴﯿﺪﺍا  ﻭو  ﺭرﻓﺖ  ﺷﻴﯿﺮﻯى ﻧﻘﺶ
 ﺟﻮﺵش  ﻭو  ﺣﺮﺹص  ﺍاﺯز  ﺯزﺷﺖ  ﮔﺮﮔﻴﯿﻦ  ﺳﮓ ﺍاﻯى
 ﻣﭙﻮﺵش  ﺧﻮﺩد  ﺑﺮ  ﺭرﺍا  ﺷﻴﯿﺮ ﭘﻮﺳﺘﻴﯿﻦ
 ﺍاﻣﺘﺤﺎﻥن  ﺑﺨﻮﺍاﻫﮬﮪھﺪ  ﺷﻴﯿﺮﺕت  ﻯى ﻏﺮﻩه
   ﺳﮕﺎﻥن  ﺍاﺧﻼﻕق  ﮔﻪﮫ  ﺁآﻥن  ﻭو  ﺷﻴﯿﺮ ﻧﻘﺶ
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Everyone who beheld his power and riches bowed down to him in worship:
he swallowed the worship of the idle mockers.
That beggar in tattered cloak became miserably drunk
with the people’s worship and feelings of amazement.
Riches are a snake, for therein are poisons;
and popular favour and worship is a dragon.
Ah, do not assume a virtue, O Pharaoh:
you are a jackal, do not in any wise behave as a peacock.
If you appear in the direction of the peacocks,
you are incapable of display and you will he put to shame.
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Moses and Aaron were as peacocks:
they flapped the wings of display upon your head and face.
Your foulness and disgrace were exposed;
you did fall headlong from your height.
When you saw the touchstone, you became black, like adulterated coin:
the leonine figure vanished, and the dog was revealed.
O foul mangy dog, through greed and exuberant insolence
do not clothe yourself in the lion’s skin.
The roar of the lion will demand from you the test.
The figure of a lion, and then the dispositions of dogs!

ْ  ﻟَ ْﺤ ِﻦ   ِﻓﻲ  ﻟَ َﺘﻌْﺮ َﻓ ﱠﻨ ُﻬﮭ ْﻢ  ﻭو ﺗﻔﺴﻴﯿﺮ
 ﺍاﻟ َﻘ ْﻮ ِﻝل 
ِ َ
Explanation of, and you will surely know them in the perversion of their speech.
 ﻣﺴﺎﻕق  ﺩدﺭر  ﺭرﺍا  ﻧﺒﻰ  ﻣﺮ  ﻳﯾﺰﺩدﺍاﻥن ﮔﻔﺖ
   ﻧﻔﺎﻕق  ﺍاﻫﮬﮪھﻞ  ﺯز  ﺳﻬﮭﻠﺘﺮ  ﻧﺸﺎﻧﻰ ﻳﯾﻚ
 ﻫﮬﮪھﻮﻝل  ﻭو  ﻧﻐﺰ  ﺑﺎﺷﺪ  ﺯزﻓﺖ  ﻣﻨﺎﻓﻖ ﮔﺮ
  
 ﻗﻮﻝل  ﻭو  ﻟﺤﻦ  ﺩدﺭر  ﺭرﺍا  ﻭو  ﻣﺮ ﻭوﺍاﺷﻨﺎﺳﻰ
 ﺧﺮﻯى  ﻣﻰ  ﺭرﺍا  ﻫﮬﮪھﺎ  ﻛﻮﺯزﻩه  ﺳﻔﺎﻟﻴﯿﻦ ﭼﻮﻥن
   ﻣﺸﺘﺮﻯى  ﺍاﻯى  ﻛﻨﻰ  ﻣﻰ ﺍاﻣﺘﺤﺎﻧﻰ
 ﭼﺮﺍا  ﻛﻮﺯزﻩه  ﺁآﻥن  ﺑﺮ  ﺩدﺳﺘﻰ  ﺯزﻧﻰ ﻣﻰ
 ﺭرﺍا  ﺍاﺷﻜﺴﺘﻪﮫ  ﻃﻨﻴﯿﻦ  ﺍاﺯز  ﺷﻨﺎﺳﻰ ﺗﺎ
 ﺑﻮﺩد  ﻣﻰ  ﺩدﮔﺮﮔﻮﻥن  ﺍاﺷﻜﺴﺘﻪﮫ ﺑﺎﻧﮓ
 ﺭرﻭوﺩد  ﻣﻰ  ﭘﻴﯿﺸﺶ  ﺍاﺳﺖ  ﭼﺎﻭوﻭوﺵش ﺑﺎﻧﮓ
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God said to the Prophet in the course,
“One sign of the hypocritical is easier:
Though the hypocrite is big, handsome, and terrible,
you will recognise him in his perverse enunciation and speech.”
When you are buying earthenware pots,
you make a trial, O purchaser.
You give the pot a tap with your hand:
why? In order that you may know the cracked one by the sound
The voice of the cracked one is different;
the voice is a chawush: it goes in front of it.
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 ﻛﻨﺪ  ﺗﻌﺮﻳﯾﻔﺶ  ﻛﻪﮫ  ﺁآﻳﯾﺪ  ﻣﻰ ﺑﺎﻧﮓ
 ﻛﻨﺪ  ﺗﺼﺮﻳﯾﻔﺶ  ﻓﻌﻞ  ﻣﺼﺪﺭر ﻫﮬﮪھﻤﭽﻮ
 ﻧﻤﻮﺩد  ﺭرﻭوﻳﯾﻰ  ﺍاﻣﺘﺤﺎﻥن  ﺣﺪﻳﯾﺚ ﭼﻮﻥن
 ﺯزﻭوﺩد  ﻫﮬﮪھﺎﺭرﻭوﺕت  ﻯى  ﻗﺼﻪﮫ  ﺁآﻣﺪ ﻳﯾﺎﺩدﻡم

795

The voice comes in order to make it known:
it determines it, as the verb the masdar.
When the subject of probation cropped up,
the story of Harut at once came into my memory.

 ﺗﻌﺎﻟﻰ  ﺣﻖ  ﺍاﻣﺘﺤﺎﻥن  ﺑﺮ  ﺍاﻳﯾﺸﺎﻥن  ﺩدﻟﻴﯿﺮﻯى  ﻭو  ﻣﺎﺭرﻭوﺕت  ﻭو  ﻫﮬﮪھﺎﺭرﻭوﺕت  ﻯى ﻗﺼﻪﮫ
The Story of Harut and Marut and their boldness
in encountering the probations of God most High
 ﺍاﻧﺪﻛﻰ  ﺑﻮﺩدﻳﯾﻢ  ﮔﻔﺘﻪﮫ  ﺁآﻥن  ﺯز  ﺍاﻳﯾﻦ  ﺍاﺯز ﭘﻴﯿﺶ
   ﻳﯾﻜﻰ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻧﺶ  ﺍاﺯز  ﮔﻮﻳﯾﻴﯿﻢ  ﭼﻪﮫ ﺧﻮﺩد
 ﺗﺤﻘﻴﯿﻘﻬﮭﺎ  ﺁآﻥن  ﺩدﺭر  ﮔﻔﺘﻦ ﺧﻮﺍاﺳﺘﻢ
 ﺗﻌﻮﻳﯾﻘﻬﮭﺎ  ﺍاﺯز  ﻭوﺍاﻣﺎﻧﺪ  ﻛﻨﻮﻥن ﺗﺎ
 ﻗﻠﻴﯿﻞ  ﺑﺴﻴﯿﺎﺭرﺵش  ﺯز  ﺩدﻳﯾﮕﺮ  ﻯى ﺣﻤﻠﻪﮫ
   ﭘﻴﯿﻞ  ﺯز  ﻋﻀﻮﻯى  ﻳﯾﻚ  ﺷﺮﺡح  ﺁآﻳﯾﺪ ﮔﻔﺘﻪﮫ
 ﺭرﺍا  ﻣﺎﺭرﻭوﺕت  ﺭرﺍا  ﻫﮬﮪھﺎﺭرﻭوﺕت  ﻛﻦ ﮔﻮﺵش
 ﺭرﺍا  ﻣﺎﺭرﻭوﺕت  ﭼﺎﻛﺮﺍاﻥن  ﻭو  ﻏﻼﻡم ﺍاﻯى
 ﺍاﻟﻪﮫ  ﺗﻤﺎﺷﺎﻯى  ﺍاﺯز  ﺑﻮﺩدﻧﺪ ﻣﺴﺖ
   ﺷﺎﻩه  ﺍاﺳﺘﺪﺭرﺍاﺝج  ﻋﺠﺎﻳﯾﺒﻬﮭﺎﻯى  ﺯز ﻭو
 ﺣﻖ  ﺍاﺳﺘﺪﺭرﺍاﺝج  ﺯز  ﺍاﺳﺖ  ﻣﺴﺘﻰ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﺣﻖ  ﻣﻌﺮﺍاﺝج  ﻛﻨﺪ  ﻣﺴﺘﻴﯿﻬﮭﺎ  ﭼﻪﮫ ﺗﺎ
 ﻧﻤﻮﺩد  ﻣﺴﺘﻰ  ﭼﻨﻴﯿﻦ  ﺩدﺍاﻣﺶ  ﻯى ﺩدﺍاﻧﻪﮫ
 ﮔﺸﻮﺩد  ﺩدﺍاﻧﺪ  ﭼﻬﮭﺎ  ﺍاﻧﻌﺎﻣﺶ ﺧﻮﺍاﻥن
 ﻛﻤﻨﺪ  ﺍاﺯز  ﺭرﻫﮬﮪھﻴﯿﺪﻩه  ﻭو  ﺑﻮﺩدﻧﺪ ﻣﺴﺖ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﻋﺎﺷﻘﺎﻧﻪﮫ  ﻫﮬﮪھﻮﻯى  ﻭو ﻫﮬﮪھﺎﻯى
 ﺑﻮﺩد  ﺭرﺍاﻩه  ﺩدﺭر  ﺍاﻣﺘﺤﺎﻥن  ﻭو  ﻛﻤﻴﯿﻦ ﻳﯾﻚ
 ﺭرﺑﻮﺩد  ﻣﻰ  ﺭرﺍا  ﻛﻪﮫ  ﻛﺎﻩه  ﭼﻮﻥن ﺻﺮﺻﺮﺵش
 ﺯزﺑﺮ  ﻭو  ﺯزﻳﯾﺮ  ﻛﺮﺩدﺷﺎﻥن  ﻣﻰ ﺍاﻣﺘﺤﺎﻥن
 ﺧﺒﺮ  ﺍاﻳﯾﻨﻬﮭﺎ  ﺯز  ﺭرﺍا  ﻣﺴﺖ  ﺳﺮ  ﺑﻮﺩد ﻛﻰ
 ﺍاﺳﺖ  ﻳﯾﻜﻰ  ﺍاﻭو  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﻣﻴﯿﺪﺍاﻥن  ﻭو ﺧﻨﺪﻕق
  
 ﺍاﺳﺖ  ﻣﺴﻠﻜﻰ  ﺧﻮﺵش  ﺍاﻭو  ﭘﻴﯿﺶ  ﺧﻨﺪﻕق  ﻭو ﭼﺎﻩه
 ﺑﻠﻨﺪ  ﻛﻮﻩه  ﺁآﻥن  ﺑﺮ  ﻛﻮﻫﮬﮪھﻰ  ﺑﺰ ﺁآﻥن
 ﮔﺰﻧﺪ  ﺑﻰ  ﺧﻮﺭرﺩدﻯى  ﺑﻬﮭﺮ  ﺍاﺯز  ﺩدﻭوﺩد ﺑﺮ
 ﻧﺎﮔﻬﮭﺎﻥن  ﺑﺒﻴﯿﻨﺪ  ﭼﻴﯿﻨﺪ  ﻋﻠﻒ ﺗﺎ
   ﺁآﺳﻤﺎﻥن  ﺣﻜﻢ  ﺯز  ﺩدﻳﯾﮕﺮ ﺑﺎﺯزﻳﯾﻰ

Before this, we had told a little of it: what, indeed, should we tell?
We can tell only one of its thousands.
I wished to speak of the truths in it,
till now they have remained on account of hindrances.
Once again a little of its much shall be told—
the description of a single limb of the elephant.
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Listen to Harut and Marut,
O you to whose face we are slaves and servants.
They were intoxicated with the spectacle of God
and with the marvels of the King’s gradual temptation.
Such intoxication arises from God’s gradual temptation,
so that what intoxications are wrought by the ascension to God.
The bait in His snare produced intoxication like this:
what things, can the table of His bounty reveal !
They were drunken and freed from the noose:
they were uttering rapturous cries in the fashion of lovers;
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In their road there was one ambush and trial:
its mighty wind would sweep the mountain away like straw.
The trial was turning them upside down,
how should one that is drunk have consciousness of these things?
To him pit and open field are one;
to him dungeon and pit are a pleasant path to tread.
The mountain-goat runs up that high mountain
for the sake of some harmless food.
While he browses, suddenly he sees another trick
played by the ordinance of Heaven.
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 ﻧﻈﺮ  ﺍاﻧﺪﺍاﺯزﺩد  ﺑﺮ  ﺩدﻳﯾﮕﺮ  ﻛﻬﮭﻰ ﺑﺮ
 ﺩدﮔﺮ  ﻛﻮﻩه  ﺁآﻥن  ﺑﺮ  ﺑﻴﯿﻨﺪ  ﺑﺰ ﻣﺎﺩدﻩه
 ﺯزﻣﺎﻥن  ﺩدﺭر  ﮔﺮﺩدﺩد  ﺗﺎﺭرﻳﯾﻚ  ﺍاﻭو ﭼﺸﻢ
  
 ﺑﺪﺍاﻥن  ﺗﺎ  ﻛﻪﮫ  ﺯزﻳﯾﻦ  ﻣﺴﺖ  ﺳﺮ  ﺟﻬﮭﺪ ﺑﺮ
 ﺭرﺍا  ﻭو  ﺑﻨﻤﺎﻳﯾﺪ  ﻧﺰﺩدﻳﯾﻚ  ﭼﻨﺎﻥن ﺁآﻥن
 ﺳﺮﺍا  ﺑﺎﻟﻮﻋﻪﮫ  ﮔﺮﺩد  ﺩدﻭوﻳﯾﺪﻥن ﻛﻪﮫ
 ﺑﻨﻤﺎﻳﯾﺪﺵش  ﮔﺰ  ﺩدﻭو  ﮔﺰ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺁآﻥن
   ﺁآﻳﯾﺪﺵش  ﺟﺴﺘﻦ  ﻣﻴﯿﻞ  ﻣﺴﺘﻰ  ﺯز ﺗﺎ
 ﻣﻴﯿﺎﻥن  ﺍاﻧﺪﺭر  ﻓﺘﺪ  ﺩدﺭر  ﺑﺠﻬﮭﺪ  ﻛﻪﮫ ﭼﻮﻥن
   ﺍاﻣﺎﻥن  ﺑﻰ  ﻛﻮﻩه  ﺩدﻭو  ﻫﮬﮪھﺮ  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺑﮕﺮﻳﯾﺨﺘﻪﮫ  ﻛﻪﮫ  ﺑﻪﮫ  ﺻﻴﯿﺎﺩدﺍاﻥن  ﺯز ﺍاﻭو
   ﺭرﻳﯾﺨﺘﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﺧﻮﻥن  ﭘﻨﺎﻫﮬﮪھﺶ ﺧﻮﺩد
 ﻛﻮﻩه  ﺩدﻭو  ﺁآﻥن  ﻣﻴﯿﺎﻥن  ﺻﻴﯿﺎﺩدﺍاﻥن ﺷﺴﺘﻪﮫ
   ﺑﺎﺷﻜﻮﻩه  ﻗﻀﺎﻯى  ﺍاﻳﯾﻦ ﺍاﻧﺘﻈﺎﺭر
 ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ  ﺑﺰ  ﺍاﻳﯾﻦ  ﺻﻴﯿﺪ  ﺍاﻏﻠﺐ ﺑﺎﺷﺪ
  
 ﺑﻴﯿﻦ  ﺧﺼﻢ  ﻭو  ﭼﺴﺖ  ﻭو  ﺍاﺳﺖ  ﭼﺎﻻﻙك  ﻧﻪﮫ ﻭوﺭر
 ﺑﻮﺩد  ﺳﺒﻠﺖ  ﻭو  ﺳﺮ  ﺑﺎ  ﭼﻪﮫ  ﺍاﺭر ﺭرﺳﺘﻢ
 ﺑﻮﺩد  ﺷﻬﮭﻮﺕت  ﻳﯾﻘﻴﯿﻦ  ﮔﻴﯿﺮﺵش  ﭘﺎ ﺩدﺍاﻡم
 ﺑﺒﺮ  ﺷﻬﮭﻮﺕت  ﻣﺴﺘﻰ  ﺍاﺯز  ﻣﻦ ﻫﮬﮪھﻤﭽﻮ
 ﺷﺘﺮ  ﺍاﻧﺪﺭر  ﺑﺒﻴﯿﻦ  ﺷﻬﮭﻮﺕت ﻣﺴﺘﻰ
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He casts his gaze upon another mountain:
on that other mountain he espies a she-goat.
Straightway his eye is darkened:
he leaps madly from this mountain to that.
To him it seems as near
as to run round the sink of a house.
Those thousands of ells appear to him two ells, in order that
from mad infatuation the impulse to leap may come to him.
As soon as he leaps,
he falls midway between the two pitiless mountains.
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He had fled to the mountain from the hunters:
his very refuge shed his blood.
The hunters are seated between the two mountains
in expectation of this awesome decree.
The capture of this goat is, for the most part, in this manner;
else he is agile and nimble and quick to see the enemy.
Though Rustam have head and moustache,
lust will certainly be the snare to catch his feet.
Be cut off, like me, from the intoxication of lust:
look at the intoxication of lust in the camel!

 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﺷﻬﮭﻮﺕت  ﻣﺴﺘﻰ  ﺍاﻳﯾﻦ ﺑﺎﺯز
   ﻣﺴﺘﻬﮭﺎﻥن  ﺩدﺍاﻥن  ﻣﻠﻚ  ﻣﺴﺘﻰ ﭘﻴﯿﺶ
 ﺑﺸﻜﻨﺪ  ﺍاﻳﯾﻦ  ﻣﺴﺘﻰ  ﺁآﻥن ﻣﺴﺘﻰ
 ﻛﻨﺪ  ﻛﻰ  ﺍاﻟﺘﻔﺎﺗﻰ  ﺷﻬﮭﻮﺕت  ﺑﻪﮫ ﺍاﻭو
 ﺷﻮﺭر  ﺁآﺏب ،٬ ﻧﺨﻮﺭرﺩدﻯى  ﺗﺎ  ﺷﻴﯿﺮﻳﯾﻦ ﺁآﺏب
 ﻧﻮﺭر  ﺩدﻳﯾﺪﻩه  ﺩدﺭرﻭوﻥن  ﭼﻮﻥن  ﺧﻮﺵش  ﺑﻮﺩد ﺧﻮﺵش
 ﺁآﺳﻤﺎﻥن  ﻫﮬﮪھﺎﻯى  ﺑﺎﺩدﻩه  ﺍاﺯز  ﺍاﻯى ﻗﻄﺮﻩه
   ﺳﺎﻗﻴﯿﺎﻥن  ﺯز  ﻭو  ﻣﻰ  ﺯز  ﺭرﺍا  ﺟﺎﻥن  ﻛﻨﺪ ﺑﺮ
 ﺭرﺍا  ﺍاﻣﻼﻙك  ﺑﻮﺩد  ﻣﺴﺘﻴﯿﻬﮭﺎ  ﭼﻪﮫ ﺗﺎ
 ﺭرﺍا  ﭘﺎﻙك  ﺭرﻭوﺣﻬﮭﺎﻯى  ﺟﻼﻟﺖ  ﺯز ﻭو
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 ﺍاﻧﺪ  ﺑﺴﺘﻪﮫ  ﻣﻰ  ﺁآﻥن  ﺩدﺭر  ﺩدﻝل  ﺑﻮﻳﯾﻰ  ﺑﻪﮫ ﻛﻪﮫ
 ﺍاﻧﺪ  ﺑﺸﻜﺴﺘﻪﮫ  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻯى  ﺑﺎﺩدﻩه ﺧﻢ
 ﺩدﻭوﺭر  ﻭو  ﻧﻮﻣﻴﯿﺪﻧﺪ  ﻛﻪﮫ  ﺁآﻧﻬﮭﺎ  ﻣﮕﺮ ﺟﺰ
 ﻗﺒﻮﺭر  ﺩدﺭر  ﻧﻬﮭﻔﺘﻪﮫ  ﻛﻔﺎﺭرﻯى ﻫﮬﮪھﻤﭽﻮ
 ﺍاﻧﺪ  ﮔﺸﺘﻪﮫ  ﻋﺎﻟﻢ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﺯز ﻧﺎﺍاﻣﻴﯿﺪ
 ﺍاﻧﺪ  ﻛﺸﺘﻪﮫ  ﻧﻬﮭﺎﻳﯾﺖ  ﺑﻰ ﺧﺎﺭرﻫﮬﮪھﺎﻯى
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Know, again, that this intoxication of lust in the world
is deemed of small account beside the intoxication of the angels.
The intoxication of that one breaks the intoxication of this one:
how should he show any propensity to lust?
Until you have drunk sweet water, briny water is sweet,
sweet as the light in the eye;
A single drop of the wines of Heaven
causes the soul to be rapt away from the wine and cupbearers —
So that what intoxications befall the angels and the spirits
purified by the Divine glory,
Who have set their hearts on that wine at one smell,
and have broken the jar of this world’s wine;—
Except, maybe, them that are in despair and far,
like infidels hidden in graves,
Have lost all hope of both worlds
and have sown thorns without end.
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 ﺩدﺭرﻳﯾﻎ  ﺍاﻯى  ﺑﮕﻔﺘﻨﺪ  ﻣﺴﺘﻴﯿﻬﮭﺎ  ﺯز ﭘﺲ
  
 ﻣﻴﯿﻎ  ﭼﻮ  ﺑﺪﺍاﺩدﻳﯾﻤﻰ  ﺑﺎﺭرﺍاﻥن  ﺯزﻣﻴﯿﻦ ﺑﺮ
 ﺟﺎ  ﺩدﺍاﺩد  ﺑﻰ  ﺍاﻳﯾﻦ  ﺩدﺭر ﮔﺴﺘﺮﻳﯾﺪﻳﯾﻤﻰ
 ﻭوﻓﺎ  ﻭو  ﻋﺒﺎﺩدﺍاﺕت  ﻭو  ﺍاﻧﺼﺎﻑف  ﻭو ﻋﺪﻝل
 ﺑﻴﯿﺴﺖ  ﮔﻔﺖ  ﻣﻰ  ﻗﻀﺎ  ﻭو  ﺑﮕﻔﺘﻨﺪ ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺑﺴﻰ  ﻧﺎﭘﻴﯿﺪﺍا  ﺩدﺍاﻡم  ﭘﺎﺗﺎﻥن ﭘﻴﯿﺶ
 ﺑﻼ  ﺩدﺷﺖ  ﺩدﺭر  ﮔﺴﺘﺎﺥخ  ﻣﺪﻭو ﻫﮬﮪھﻴﯿﻦ
 ﻛﺮﺑﻼ  ﺍاﻧﺪﺭر  ﻛﻮﺭرﺍاﻧﻪﮫ  ﻣﺮﺍاﻥن ﻫﮬﮪھﻴﯿﻦ
 ﻫﮬﮪھﺎﻟﻜﺎﻥن  ﺍاﺳﺘﺨﻮﺍاﻥن  ﻭو  ﻣﻮﻯى  ﺯز ﻛﻪﮫ
   ﺳﺎﻟﻜﺎﻥن  ﭘﺎﻯى  ﺭرﺍاﻩه  ﻧﻴﯿﺎﺑﺪ ﻣﻰ
 ﭘﻰ  ﻭو  ﻣﻮﻯى  ﻭو  ﺍاﺳﺘﺨﻮﺍاﻥن  ﺭرﺍاﻩه  ﻯى ﺟﻤﻠﻪﮫ
   ﺷﻰ  ﻛﺮﺩد  ﺷﻰ  ﻻ  ﻗﻬﮭﺮ  ﺗﻴﯿﻎ  ﻛﻪﮫ ﺑﺲ
 ﻋﻮﻥن  ﺟﻔﺖ  ﺑﻨﺪﮔﺎﻥن  ﻛﻪﮫ  ﺣﻖ ﮔﻔﺖ
   ﻫﮬﮪھﻮﻥن  ﻭو  ﺭرﺍاﻧﻨﺪ  ﻣﻰ  ﺁآﻫﮬﮪھﺴﺘﻪﮫ  ﺯزﻣﻴﯿﻦ ﺑﺮ
 ﺧﺎﺭرﺯزﺍاﺭر  ﺩدﺭر  ﺭرﻭوﺩد  ﭼﻮﻥن  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﭘﺎ
 ﭘﺮﻫﮬﮪھﻴﯿﺰﻛﺎﺭر  ﻭو  ﻓﻜﺮﺕت  ﻭو  ﻭوﻗﻔﻪﮫ  ﺑﻪﮫ ﺟﺰ
 ﮔﻮﺷﺸﺎﻥن  ﻟﻴﯿﻜﻦ  ﮔﻔﺖ  ﻣﻰ  ﻗﻀﺎ ﺍاﻳﯾﻦ
   ﺟﻮﺷﺸﺎﻥن  ﺣﺠﺎﺏب  ﺍاﻧﺪﺭر  ﺑﻮﺩد ﺑﺴﺘﻪﮫ
 ﺍاﻧﺪ  ﺑﺴﺘﻪﮫ  ﺭرﺍا  ﮔﻮﺷﻬﮭﺎ  ﻭو ﭼﺸﻤﻬﮭﺎ
 ﺍاﻧﺪ  ﺭرﺳﺘﻪﮫ  ﺧﻮﺩد  ﺍاﺯز  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻧﻬﮭﺎ  ﻣﺮ ﺟﺰ

Therefore they, because of their feelings of intoxication, said,
“Alas, we would rain upon the earth, like clouds;
We would spread in this place of injustice
justice and equity and devotions and faithfulness.”
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This they said, and the Divine decree was saying,
“Stop! Before your feet there is many an unseen pitfall.”
Beware; do not run boldly into the desert of woe!
Beware; do not push on blindly into the Karbala,
For because of the hair and bones of the perished
the travellers’ feet find no way.
The whole way is bones and hair and sinews:
many is the thing that the sword of Vengeance has made nothing.
God has said that servants attended by help
walk on the earth quietly and meekly.
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How should a bare-footed man go into the thorn-thicket
save with halting and reflection and cautiously?
The Decree was saying this,
but their ears were closed in the veil of their hotheadedness.
Eyes and ears have been closed,
except for them that have escaped from themselves.

 ﺭرﺍا  ﭼﺸﻢ  ﮔﺸﺎﻳﯾﺪ  ﻛﻰ  ﻋﻨﺎﻳﯾﺖ ﺟﺰ
 ﺭرﺍا  ﺧﺸﻢ  ﻧﺸﺎﻧﺪ  ﻛﻰ  ﻣﺤﺒﺖ ﺟﺰ
 ﻣﺒﺎﺩد  ﺭرﺍا  ﻛﺲ  ﺧﻮﺩد  ﺗﻮﻓﻴﯿﻖ  ﺑﻰ ﺟﻬﮭﺪ
 ﺑﺎﻟﺴﺪﺍاﺩد  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺟﻬﮭﺎﻥن ﺩدﺭر

Who but Grace shall open the eyes?
Who but Love shall allay the Wrath?
Truly, may no one in the world have toil without prospering!
And God best knows the right course.

 ﺍاﻧﺪﻳﯾﺸﻴﯿﺪﻥن  ﺗﺪﺍاﺭرﻙك  ﻭو  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺍا  ﻣﻮﺳﻰ  ﺁآﻣﺪﻥن  ﻓﺮﻋﻮﻥن  ﺩدﻳﯾﺪﻥن  ﺧﻮﺍاﺏب  ﻯى ﻗﺼﻪﮫ
The Story of Pharaoh’s dream of the coming of Moses, on whom be peace,
and how he took thought to relieve himself.
 ﺑﻮﺩد  ﺗﻮﻓﻴﯿﻖ  ﺑﻰ  ﭼﻮ  ﻓﺮﻋﻮﻧﻰ ﺟﻬﮭﺪ
 ﺑﻮﺩد  ﺗﻔﺘﻴﯿﻖ  ﺁآﻥن  ﺩدﻭوﺧﺖ  ﻣﻰ  ﺍاﻭو  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﻫﮬﮪھﺰﺍاﺭر  ﺣﻜﻤﺶ  ﺩدﺭر  ﺑﻮﺩد  ﻣﻨﺠﻢ ﺍاﺯز
 ﺷﻤﺎﺭر  ﺑﻰ  ﺳﺎﺣﺮ  ﻭو  ﻧﻴﯿﺰ  ﻣﻌﺒﺮ ﻭوﺯز
 ﺧﻮﺍاﺏب  ﺑﻪﮫ  ﻧﻤﻮﺩدﻧﺪﺵش  ﻣﻮﺳﻰ ﻣﻘﺪﻡم
   ﺧﺮﺍاﺏب  ﺭرﺍا  ﻣﻠﻜﺶ  ﻭو  ﻓﺮﻋﻮﻥن  ﻛﻨﺪ ﻛﻪﮫ
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Inasmuch as Pharaoh’s toil was not blessed,
whatever he would stitch, that was ripping asunder.
He had a thousand astrologers at his beck,
and also a countless multitude of dream-interpreters and magicians.
There was shown to him in a dream the coming of Moses,
who would destroy Pharaoh and his kingdom.
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 ﻧﺠﻮﻡم  ﺍاﻫﮬﮪھﻞ  ﺑﺎ  ﻭو  ﮔﻔﺖ  ﻣﻌﺒﺮ ﺑﺎ
  
 ﺷﻮﻡم  ﺧﻮﺍاﺏب  ﻭو  ﺧﻴﯿﺎﻝل  ﺩدﻓﻊ  ﺑﻮﺩد ﭼﻮﻥن
 ﻛﻨﻴﯿﻢ  ﺗﺪﺑﻴﯿﺮﻯى  ﻛﻪﮫ  ﮔﻔﺘﻨﺪﺵش ﺟﻤﻠﻪﮫ
   ﺯزﻧﻴﯿﻢ  ﻣﻰ  ﺯزﻥن  ﺭرﻩه  ﭼﻮ  ﺭرﺍا  ﺯزﺍاﺩدﻥن ﺭرﺍاﻩه
 ﺁآﻥن  ﺑﻮﺩد  ﻣﻮﻟﺪ  ﻛﻪﮫ  ﺷﺐ  ﺁآﻥن  ﺭرﺳﻴﯿﺪ ﺗﺎ
   ﻓﺮﻋﻮﻧﻴﯿﺎﻥن  ﺁآﻥن  ﺩدﻳﯾﺪﻧﺪ  ﺍاﻳﯾﻦ ﺭرﺍاﻯى
 ﭘﮕﺎﻩه  ﺍاﺯز  ﺭرﻭوﺯز  ﺁآﻥن  ﺁآﺭرﻧﺪ  ﺑﺮﻭوﻥن ﻛﻪﮫ
   ﭘﺎﺩدﺷﺎﻩه  ﺗﺨﺖ  ﻭو  ﺑﺰﻡم  ﻣﻴﯿﺪﺍاﻥن ﺳﻮﻯى
 ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن  ﺟﻤﻠﻪﮫ  ﺍاﻯى ﺍاﻟﺼﻼ
   ﻣﻜﺎﻥن  ﺁآﻥن  ﺯز  ﺭرﺍا  ﺷﻤﺎ  ﺧﻮﺍاﻧﺪ  ﻣﻰ ﺷﺎﻩه
 ﻧﻘﺎﺏب  ﺑﻰ  ﻧﻤﺎﻳﯾﺪ  ﺭرﻭو  ﺭرﺍا  ﺷﻤﺎ ﺗﺎ
   ﺛﻮﺍاﺏب  ﺑﻬﮭﺮ  ﻛﻨﺪ  ﺍاﺣﺴﺎﻥن  ﺷﻤﺎ ﺑﺮ
 ﻧﺒﻮﺩد  ﺩدﻭوﺭرﻯى  ﺑﺠﺰ  ﺭرﺍا  ﺍاﺳﻴﯿﺮﺍاﻥن ﻛﺎﻥن
 ﻧﺒﻮﺩد  ﺩدﺳﺘﻮﺭرﻯى  ﻓﺮﻋﻮﻥن ﺩدﻳﯾﺪﻥن
 ﺍاﻭو  ﭘﻴﯿﺶ  ﺩدﺭر  ﺭرﻩه  ﺑﻪﮫ  ﻓﺘﺎﺩدﻧﺪﻯى ﮔﺮ
 ﺭرﻭو  ﺑﻪﮫ  ﺑﺨﻔﺘﻨﺪﻯى  ﻳﯾﺎﺳﻪﮫ  ﺁآﻥن ﺑﻬﮭﺮ
 ﺍاﺳﻴﯿﺮ  ﻫﮬﮪھﻴﯿﭻ  ﻧﺒﻴﯿﻨﺪ  ﻛﻪﮫ  ﺑﺪ  ﺍاﻳﯾﻦ ﻳﯾﺎﺳﻪﮫ
 ﺍاﻣﻴﯿﺮ  ﺁآﻥن  ﻟﻘﺎﻯى  ﮔﻪﮫ  ﺑﻰ  ﻭو ﺩدﺭرﮔﻪﮫ
 ﺑﺸﻨﻮﺩد  ﺭرﻩه  ﺩدﺭر  ﭼﻮ  ﭼﺎﻭوﻭوﺷﺎﻥن ﺑﺎﻧﮓ
 ﻛﻨﺪ  ﺩدﻳﯾﻮﺍاﺭرﻯى  ﺑﻪﮫ  ﺭرﻭو  ﻧﺒﻴﯿﻨﺪ ﺗﺎ

He said to the interpreters and astrologers,
“How may the ill-boding phantasm and dream be warded off ?”
They all said to him, “We will contrive something,
we will waylay the birth, like brigands.”
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Untill the night arrived on which the begetting took place;
those Pharaoh’s men deemed it advisable,
Early on that day,
to bring forth the King’s banquet and throne towards the maydan,
“Welcome, O all you Israelites!
The King calls you from that place,
That he may show unto you his face unveiled,
and do kindness unto you for the sake of the recompense”;
For to those captives there was naught but distance:
the sight of Pharaoh was not permitted.
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If they fell in with him on the road,
they would lie on their faces on account of the law.
The law was this: no captive in or out of season
shall behold the countenance of that Prince,
And whenever on the road he hears the shout of the beadles,
he shall turn his face towards a wall, that he may not see;

 ﺑﻮﺩد  ﻣﺠﺮﻡم  ﺍاﻭو  ﺭرﻭوﻯى  ﺑﺒﻴﯿﻨﺪ ﻭوﺭر
 ﺭرﻭوﺩد  ﺁآﻥن  ﺍاﻭو  ﺳﺮ  ﺑﺮ  ﺑﺪﺗﺮ  ﭼﻪﮫ ﺁآﻥن
 ﻣﻤﺘﻨﻊ  ﻟﻘﺎﻯى  ﺣﺮﺹص ﺑﻮﺩدﺷﺎﻥن
  
 ﻣﻨﻊ  ﻓﻴﯿﻤﺎ  ﺁآﺩدﻣﻰ  ﺍاﺳﺖ  ﺣﺮﻳﯾﺺ ﭼﻮﻥن

And if he sees his face, he shall be guilty of a crime,
and the worst punishment shall befall him.
They had greed for the inaccessible countenance,
since Man is greedy for that which has been forbidden.

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﻭوﻻﺩدﺕت  ﻣﻨﻊ  ﺣﻴﯿﻠﺖ  ﺑﺮﺍاﻯى  ﺭرﺍا  ﺍاﺳﺮﺍاﺋﻴﯿﻞ  ﺑﻨﻰ  ﺧﻮﺍاﻧﺪﻥن  ﻣﻴﯿﺪﺍاﻥن ﺑﻪﮫ
How they summoned the Israelites to the maydan,
as a device to prevent the begetting of Moses, on whom be peace.
 ﺭرﻭوﻳﯾﺪ  ﻣﻴﯿﺪﺍاﻧﮕﻪﮫ  ﺳﻮﻯى  ﺍاﺳﻴﯿﺮﺍاﻥن ﺍاﻯى
 ﺍاﻣﻴﯿﺪ  ﺍاﺳﺖ  ﺟﻮﺩد  ﻭو  ﺩدﻳﯾﺪﻥن  ﺷﻬﮭﻨﺸﻪﮫ ﻛﺰ
 ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن  ﻣﮋﺩدﻩه  ﺷﻨﻴﯿﺪﻧﺪ ﭼﻮﻥن
   ﺁآﻥن  ﻣﺸﺘﺎﻕق  ﺑﺲ  ﻭو  ﺑﻮﺩدﻧﺪ ﺗﺸﻨﮕﺎﻥن
 ﺗﺎﺧﺘﻨﺪ  ﺳﻮ  ﺁآﻥن  ﻭو  ﺧﻮﺭرﺩدﻧﺪ  ﺭرﺍا ﺣﻴﯿﻠﻪﮫ
 ﺳﺎﺧﺘﻨﺪ  ﺟﻠﻮﻩه  ﺑﻬﮭﺮ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
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“O captives, go you to the maydan,
for there is hope of seeing and munificence from the King of kings.”
When the Israelites heard the glad news,
they were thirsting and longing exceedingly for that.
They swallowed the trick and hastened in that direction
and made themselves ready for the unveiling.
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  ﺣﻜﺎﻳﯾﺖ
Story.
 ﺩدﺍاﻥن  ﺣﻴﯿﻠﻪﮫ  ﻣﻐﻮﻝل  ﻛﺎﻳﯾﻨﺠﺎ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﻣﺼﺮﻳﯾﺎﻥن  ﺍاﺯز  ﻛﺴﻰ  ﺟﻮﻳﯾﻢ  ﻣﻰ ﮔﻔﺖ
 ﻃﺮﻑف  ﺍاﻳﯾﻦ  ﺁآﺭرﻳﯾﺪ  ﺟﻤﻊ  ﺭرﺍا ﻣﺼﺮﻳﯾﺎﻥن
   ﻛﻒ  ﺑﻪﮫ  ﺑﺎﻳﯾﺪ  ﻣﻰ  ﻛﻪﮫ  ﺁآﻥن  ﺁآﻳﯾﺪ  ﺩدﺭر ﺗﺎ
 ﺍاﻳﯾﻦ  ﻧﻴﯿﺴﺖ  ﺑﮕﻔﺘﺎ  ﺁآﻣﺪ  ﻣﻰ  ﻛﻪﮫ ﻫﮬﮪھﺮ
  
 ﻧﺸﻴﯿﻦ  ﮔﻮﺷﻪﮫ  ﺁآﻥن  ﺩدﺭر  ﺧﻮﺍاﺟﻪﮫ  ﺁآ  ﺩدﺭر ﻫﮬﮪھﻴﯿﻦ
 ﺁآﻣﺪﻧﺪ  ﺟﻤﻊ  ﻫﮬﮪھﻤﻪﮫ  ﺷﻴﯿﻮﻩه  ﺑﺪﻳﯾﻦ ﺗﺎ
 ﺯزﺩدﻧﺪ  ﺣﻴﯿﻠﺖ  ﺑﺪﻳﯾﻦ  ﺍاﻳﯾﺸﺎﻥن ﮔﺮﺩدﻥن
 ﻧﻤﺎﺯز  ﺑﺎﻧﮓ  ﺳﻮﻯى  ﻛﻪﮫ  ﺁآﻥن ﺷﻮﻣﻰ
ﱠ
 ﻧﻴﯿﺎﺯز  ﻧﺒﺮﺩدﻧﺪﻯى  ﺭرﺍا  ﺍاﷲ ﺩدﺍاﻋﻰ
 ﻛﺸﻴﯿﺪ  ﺍاﻧﺪﺭر  ﻣﻜﺎﺭرﺷﺎﻥن ﺩدﻋﻮﺕت
 ﺭرﺷﻴﯿﺪ  ﺍاﻯى  ﺷﻴﯿﻄﺎﻥن  ﻣﻜﺮ  ﺍاﺯز ﺍاﻟﺤﺬﺭر
 ﺑﻨﻮﺵش  ﻣﺤﺘﺎﺟﺎﻥن  ﻭو  ﺩدﺭرﻭوﻳﯾﺸﺎﻥن ﺑﺎﻧﮓ
   ﮔﻮﺵش  ﻣﺤﺘﺎﻟﻴﯿﺖ  ﺑﺎﻧﮓ  ﻧﮕﻴﯿﺮﺩد ﺗﺎ
 ﺧﻮ  ﺯزﺷﺖ  ﻭو  ﻃﺎﻣﻌﻨﺪ  ﮔﺪﺍاﻳﯾﺎﻥن ﮔﺮ
 ﺑﺠﻮ  ﺩدﻝل  ﺻﺎﺣﺐ  ﺗﻮ  ﺧﻮﺍاﺭرﺍاﻥن  ﺷﻜﻢ ﺩدﺭر
 ﺳﻨﮕﻬﮭﺎﺳﺖ  ﺑﺎ  ﮔﻬﮭﺮ  ﺩدﺭرﻳﯾﺎ  ﺗﮓ ﺩدﺭر
   ﻧﻨﮕﻬﮭﺎﺳﺖ  ﻣﻴﯿﺎﻥن  ﺍاﻧﺪﺭر ﻓﺨﺮﻫﮬﮪھﺎ
 ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن  ﺑﺠﻮﺷﻴﯿﺪﻧﺪ ﭘﺲ
   ﺩدﻭوﺍاﻥن  ﻣﻴﯿﺪﺍاﻥن  ﺟﺎﻧﺐ  ﺗﺎ  ﭘﮕﻪﮫ ﺍاﺯز
 ﺍاﻭو  ﺑﺮﺩد  ﺑﻤﻴﯿﺪﺍاﻥن  ﺣﻴﯿﻠﺘﺸﺎﻥن  ﺑﻪﮫ ﭼﻮﻥن
 ﺭرﻭو  ﺗﺎﺯزﻩه  ﺑﺲ  ﺑﻨﻤﻮﺩدﺷﺎﻥن  ﺧﻮﺩد ﺭرﻭوﻯى
 ﺑﺪﺍاﺩد  ﺑﺨﺸﺸﻬﮭﺎ  ﻭو  ﺩدﺍاﺭرﻯى  ﺩدﻝل ﻛﺮﺩد
 ﻗﺒﺎﺩد  ﺁآﻥن  ﻛﺮﺩد  ﻫﮬﮪھﺎ  ﻭوﻋﺪﻩه  ﻫﮬﮪھﻢ  ﻋﻄﺎ ﻫﮬﮪھﻢ
 ﺟﺎﻧﺘﺎﻥن  ﺑﺮﺍاﻯى  ﺍاﺯز  ﮔﻔﺖ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﺍاﻣﺸﺒﺎﻥن  ﺑﺨﺴﺒﻴﯿﺪ  ﻣﻴﯿﺪﺍاﻥن  ﺩدﺭر ﺟﻤﻠﻪﮫ
 ﻛﻨﻴﯿﻢ  ﺧﺪﻣﺖ  ﻛﻪﮫ  ﺩدﺍاﺩدﻧﺪ ﭘﺎﺳﺨﺶ
   ﺳﺎﻛﻨﻴﯿﻢ  ﺍاﻳﯾﻨﺠﺎ  ﻣﻪﮫ  ﻳﯾﻚ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺗﻮ ﮔﺮ

Even as here the crafty Moghul said,
“I am seeking a certain one of the Egyptians.
Bring the Egyptians together on this side,
in order that he who is wanted may come to hand.”
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Whenever anyone came, he said, “it is not this one:
oh, come in, sir, and sit in that corner,”
Till in this fashion they all were assembled,
and they beheaded them by means of this trick.
The ill-starredness of the fact
that they would not obey God’s summoner towards the call to prayer,
The invitation of the deceiver inveigled them.
O righteous man, beware of the deceit of the Devil!
Listen to the cry of the poor and needy;
lest yours ear receive the cry of a cunning rogue.
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If the beggars are covetous and depraved,
seek the man of heart amongst the gluttons.
At the bottom of the sea there are pearls with pebbles:
glories are amidst shames.
The Israelites, then, bestirred themselves mightily,
running betimes towards the maydan.
When he by cunning had brought them into the maydan,
he displayed his face to them, looking very fresh.
He showed fondness and gave presents:
that Emperor bestowed both gifts and promises.
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After that, he said: “For your lives’ sake,
do you all sleep in the maydan to-night!”
They answered him, saying, “ We will do service:
if you desire, we will dwell here a month.”
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   ﺣﻤﻞ  ﺷﺐ  ﺩدﺭر  ﺯزﻧﺎﻧﺸﺎﻥن  ﺍاﺯز  ﺍاﺳﺮﺍاﺋﻴﯿﻞ  ﺑﻨﻰ  ﺗﻔﺮﻳﯾﻖ  ﺑﻪﮫ  ﺷﺎﺩد  ﺷﻬﮭﺮ  ﺑﻪﮫ  ﻣﻴﯿﺪﺍاﻥن  ﺍاﺯز  ﻓﺮﻋﻮﻥن  ﮔﺸﺘﻦ ﺑﺎﺯز
How Pharaoh returned from the maydan to the city,
glad at having parted the Israelites from their wives on the night of the conception.
 ﺷﺎﺩدﻣﺎﻥن  ﺁآﻣﺪ  ﺑﺎﺯز  ﺷﺒﺎﻧﮕﻪﮫ ﺷﻪﮫ
  
 ﺯزﻧﺎﻥن  ﺍاﺯز  ﺩدﻭوﺭرﻧﺪ  ﻭو  ﺍاﺳﺖ  ﺣﻤﻞ ﻛﺎﻣﺸﺒﺎﻥن
 ﺧﺪﻣﺘﺶ  ﺍاﻧﺪﺭر  ﻫﮬﮪھﻢ  ﻋﻤﺮﺍاﻥن ﺧﺎﺯزﻧﺶ
   ﺻﺤﺒﺘﺶ  ﻗﺮﻳﯾﻦ  ﺁآﻣﺪ  ﺷﻬﮭﺮ  ﺑﻪﮫ ﻫﮬﮪھﻢ
 ﺗﻮ  ﺧﺴﺐ  ﺩدﺭر  ﺍاﻳﯾﻦ  ﺑﺮ  ﻋﻤﺮﺍاﻥن  ﺍاﻯى ﮔﻔﺖ
 ﻣﺠﻮ  ﺻﺤﺒﺖ  ﻭو  ﺯزﻥن  ﺳﻮﻯى  ﻣﺮﻭو ﻫﮬﮪھﻴﯿﻦ
 ﺗﻮ  ﺩدﺭرﮔﺎﻩه  ﺍاﻳﯾﻦ  ﺑﺮ  ﻫﮬﮪھﻢ  ﺧﺴﺒﻢ ﮔﻔﺖ
 ﺗﻮ  ﺧﻮﺍاﻩه  ﺩدﻝل  ﺑﺠﺰ  ﻧﻨﺪﻳﯾﺸﻢ ﻫﮬﮪھﻴﯿﭻ
 ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن  ﺯز  ﻫﮬﮪھﻢ  ﻋﻤﺮﺍاﻥن ﺑﻮﺩد
   ﺟﺎﻥن  ﻭو  ﺑﻮﺩد  ﺩدﻝل  ﺭرﺍا  ﻓﺮﻋﻮﻥن  ﻣﺮ ﻟﻴﯿﻚ
 ﻛﻨﺪ  ﻋﺼﻴﯿﺎﻥن  ﺍاﻭو  ﻛﻪﮫ  ﺑﺮﺩدﻯى  ﮔﻤﺎﻥن ﻛﻰ
 ﻛﻨﺪ  ﺁآﻥن  ﻓﺮﻋﻮﻥن  ﺟﺎﻥن  ﺧﻮﻑف  ﻛﻪﮫ ﺁآﻥن

At nightfall the King came back, rejoicing and saying,
“The conception is tonight, and they are far from their wives.”
‘Imran, his treasurer, also came to the city
in attendance upon him as his companion.
He said, “O ‘Imran, do you sleep at this door.
Beware! Go not to your wife or seek to lie with her.”
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He replied, “I will sleep at this portal of yours;
I will think of nothing but your pleasure.”
‘Imran, too, was one of the Israelites,
but he was heart and soul to Pharaoh.
How should he have thought that he would disobey
and do that which the dread of Pharaoh’s soul?

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﻣﺎﺩدﺭر  ﺷﺪﻥن  ﺣﺎﻣﻠﻪﮫ  ﻭو  ﻣﻮﺳﻰ  ﻣﺎﺩدﺭر  ﺑﺎ  ﻋﻤﺮﺍاﻥن  ﺁآﻣﺪﻥن ﺟﻤﻊ
How Imran lay with the mother of Moses and how the mother of Moses,
on him be peace, became pregnant.
 ﺧﻔﺖ  ﺩدﺭرﮔﺎﻩه  ﺁآﻥن  ﺑﺮ  ﺍاﻭو  ﻭو  ﺑﺮﻓﺖ ﺷﻪﮫ
   ﺟﻔﺖ  ﺩدﻳﯾﺪﻧﺶ  ﭘﻰ  ﺁآﻣﺪ  ﺷﺐ ﻧﻴﯿﻢ
 ﻟﺒﺶ  ﺁآﻥن  ﺑﻮﺳﻴﯿﺪ  ﻭو  ﺍاﻓﺘﺎﺩد  ﺍاﻭو  ﺑﺮ ﺯزﻥن
   ﺷﺒﺶ  ﺍاﻧﺪﺭر  ﺧﻮﺍاﺏب  ﺯز  ﺟﻬﮭﺎﻧﻴﯿﺪﺵش ﺑﺮ
 ﺧﻮﺵش  ﺩدﻳﯾﺪ  ﺭرﺍا  ﺯزﻥن  ﻭو  ﺍاﻭو  ﺑﻴﯿﺪﺍاﺭر ﮔﺸﺖ
   ﻟﺒﺶ  ﺑﺮ  ﻟﺐ  ﺍاﺯز  ﻛﺮﺩدﻩه  ﺑﺎﺭرﺍاﻥن ﺑﻮﺳﻪﮫ
 ﺁآﻣﺪﻯى  ﭼﻮﻥن  ﺯزﻣﺎﻥن  ﺍاﻳﯾﻦ  ﻋﻤﺮﺍاﻥن ﮔﻔﺖ
   ﺍاﻳﯾﺰﺩدﻯى  ﻗﻀﺎﻯى  ﻭو  ﺷﻮﻕق  ﺍاﺯز ﮔﻔﺖ
 ﻣﺮﺩد  ﻣﻬﮭﺮ  ﺍاﺯز  ﻛﻨﺎﺭر  ﺩدﺭر  ﻛﺸﻴﯿﺪﺵش ﺩدﺭر
 ﻧﺒﺮﺩد  ﺩدﺭر  ﺩدﻡم  ﺁآﻥن  ﺧﻮﺩد  ﺑﺎ  ﻧﻴﯿﺎﻣﺪ ﺑﺮ
 ﺳﭙﺮﺩد  ﺭرﺍا  ﺍاﻣﺎﻧﺖ  ﺍاﻭو  ﺑﺎ  ﺷﺪ ﺟﻔﺖ
 ﺧﺮﺩد  ﺍاﺳﺖ  ﻛﺎﺭرﻯى  ﺍاﻳﯾﻦ  ﻧﻪﮫ  ﺯزﻥن  ﺍاﻯى  ﺑﮕﻔﺖ ﭘﺲ
 ﺁآﺗﺸﻰ  ﺯزﺍاﺩد  ﺯزﺩد  ﺳﻨﮓ  ﺑﺮ ﺁآﻫﮬﮪھﻨﻰ
   ﻛﺸﻰ  ﻛﻴﯿﻦ  ﻣﻠﻜﺶ  ﻭو  ﺷﺎﻩه  ﺍاﺯز ﺁآﺗﺸﻰ

The King departed, and he slept at the door;
at midnight his wife came to see him.
The wife fell upon him and kissed his lips:
she roused him from his slumber in the night.
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He awoke and saw that his wife was fair
and that she rained kisses from her lips upon his.
‘Imran said, “How did you come at this time?”
She said, “From desire and from the Divine ordinance.”
The man drew her lovingly into his arms;
at that moment he did not rise to battle with himself.
Concubuit cum ea et depositum (semen) tradidit;
then he said, “O wife, this is not a small matter.
A steel struck upon the stone, and a fire was born—
a fire that shall take vengeance on the King and his empire.
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 ﻧﺒﺎﺕت  ﻣﻮﺳﻰ  ﺯزﻣﻴﯿﻦ  ﺗﻮ  ﺍاﺑﺮﻡم  ﭼﻮ ﻣﻦ
   ﻣﺎﺕت  ﻣﺎﺗﻴﯿﻢ  ﻣﺎ  ﻭو  ﺷﻄﺮﻧﺞ  ﺷﻪﮫ ﺣﻖ
 ﻋﺮﻭوﺱس  ﺍاﻯى  ﺩدﺍاﻥن  ﻣﻰ  ﺷﺎﻩه  ﺍاﺯز  ﺑﺮﺩد  ﻭو ﻣﺎﺕت
   ﻓﺴﻮﺱس  ﻣﺎ  ﺑﺮ  ﻣﻜﻦ  ﻣﺎ  ﺍاﺯز  ﻣﺪﺍاﻥن ﺁآﻥن
 ﺍاﻭو  ﺍاﺯز  ﺗﺮﺳﺪ  ﻣﻰ  ﻓﺮﻋﻮﻥن  ﺍاﻳﯾﻦ  ﭼﻪﮫ ﺁآﻥن
 ﺗﻮ  ﺟﻔﺖ  ﮔﺸﺘﻢ  ﻛﻪﮫ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﺷﺪ ﻫﮬﮪھﺴﺖ
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I am as the cloud, you the earth, and Moses the plant.
God is the king on the chessboard, and we are checkmated, checkmated.
Deem checkmate and victory from the King, O spouse:
do not deem them to be from us, do not jeer at us.
That of which this Pharaoh is afraid
came into being at the moment when I lay with you.

 ﺑﺎﺷﻰ  ﻧﺪﻳﯾﺪﻩه  ﻣﺮﺍا  ﻛﻪﮫ  ﻣﺠﺎﻣﻌﺖ  ﺍاﺯز  ﺑﻌﺪ  ﺭرﺍا  ﺟﻔﺖ  ﻋﻤﺮﺍاﻥن  ﻛﺮﺩدﻥن ﻭوﺻﻴﯿﺖ
How after having lain with her Imran charged his wife to pretend that she had not visited him.
 ﻣﺰﻥن  ﺩدﻡم  ﺍاﻳﯾﻨﻬﮭﺎ  ﺍاﺯز  ﻫﮬﮪھﻴﯿﭻ ﻭوﺍاﻣﮕﺮﺩدﺍاﻥن
   ﺣﺰﻥن  ﺻﺪ  ﺗﻮ  ﻭو  ﻣﻦ  ﺑﺮ  ﻧﻴﯿﺎﻳﯾﺪ ﺗﺎ
 ﺍاﻳﯾﻦ  ﺁآﺛﺎﺭر  ﺷﻮﺩد  ﭘﻴﯿﺪﺍا ﻋﺎﻗﺒﺖ
   ﻧﺎﺯزﻧﻴﯿﻦ  ﺍاﻯى  ﺭرﺳﻴﯿﺪ  ﻋﻼﻣﺘﻬﮭﺎ ﭼﻮﻥن
 ﻫﮬﮪھﺎ  ﻧﻌﺮﻩه  ﻣﻴﯿﺪﺍاﻥن  ﺳﻮﻯى  ﺍاﺯز  ﺯزﻣﺎﻥن ﺩدﺭر
 ﻫﮬﮪھﻮﺍا  ﺷﺪ  ﻣﻰ  ﭘﺮ  ﻭو  ﺧﻠﻖ  ﺍاﺯز  ﺭرﺳﻴﯿﺪ ﻣﻰ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺟﺴﺖ  ﺑﺮﻭوﻥن  ﻫﮬﮪھﻴﯿﺒﺖ  ﺁآﻥن  ﺍاﺯز ﺷﺎﻩه
   ﻫﮬﮪھﺎﻥن  ﻏﻠﻐﻠﻬﮭﺎﺳﺖ  ﭼﻪﮫ  ﻛﺎﻳﯾﻦ  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﭘﺎ
 ﻏﺮﻳﯾﻮ  ﻭو  ﺍاﺳﺖ  ﺑﺎﻧﮓ  ﭼﻪﮫ  ﻣﻴﯿﺪﺍاﻥن  ﺳﻮﻯى ﺍاﺯز
 ﺩدﻳﯾﻮ  ﻭو  ﺟﻨﻰ  ﺭرﻣﺪ  ﻣﻰ  ﻧﻬﮭﻴﯿﺒﺶ ﻛﺰ
 ﺑﺎﺩد  ﻋﻤﺮ  ﺭرﺍا  ﻣﺎ  ﺷﺎﻩه  ﻋﻤﺮﺍاﻥن ﮔﻔﺖ
 ﺷﺎﺩد  ﺗﻮ  ﺍاﺯز  ﺍاﻧﺪ  ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن ﻗﻮﻡم
 ﻛﻨﻨﺪ  ﻣﻰ  ﺷﺎﺩدﻯى  ﺷﺎﻩه  ﻋﻄﺎﻯى ﺍاﺯز
 ﺯزﻧﻨﺪ  ﻣﻰ  ﻛﻔﻬﮭﺎ  ﻭو  ﺁآﺭرﻧﺪ  ﻣﻰ ﺭرﻗﺺ
 ﻟﻴﯿﻚ  ﻭو  ﺍاﻣﺎ  ﺑﻮﺩد  ﻛﺎﻳﯾﻦ  ﺑﺎﺷﺪ ﮔﻔﺖ
   ﻧﻴﯿﻚ  ﻛﺮﺩد  ﭘﺮ  ﻣﺮﺍا  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﻭو ﻭوﻫﮬﮪھﻢ

Do not reveal any of these things; do not breathe a word,
lest there come upon me and you a hundred sorrows.
In the end the effects of this will be made manifest,
forasmuch as the signs have appeared, O beloved.”
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Forthwith from the direction of the maydan
loud cries were coming from the people, and the air was filled.
Thereupon the King, in terror, sprang forth bare-footed,
saying, “Listen, what are these tumults?
What is the noise and uproar from the direction of the maydan,
in fear whereof genie and demon are fleeing in dismay?”
‘Imran said, “May our King live!
The people of Israel are rejoicing on account of you.
Because of the bounty of the King
they are making merry and dancing and clapping their hands.”
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He said, “Maybe it is this,
but it makes me very suspicious and anxious.

   ﺑﺎﻧﮓ  ﺁآﻥن  ﺍاﺯز  ﻓﺮﻋﻮﻥن ﺗﺮﺳﻴﯿﺪﻥن
How Pharaoh was frightened by the noise.
 ﻛﺮﺩد  ﺗﻐﻴﯿﻴﯿﺮ  ﻣﺮﺍا  ﺟﺎﻥن  ﺻﺪﺍا ﺍاﻳﯾﻦ
 ﻛﺮﺩد  ﭘﻴﯿﺮ  ﺗﻠﺨﻢ  ﺍاﻧﺪﻭوﻩه  ﻭو  ﻏﻢ ﺍاﺯز
 ﺷﻪﮫ  ﺭرﻓﺖ  ﻣﻰ  ﺳﭙﺲ  ﺁآﻣﺪ  ﻣﻰ ﭘﻴﯿﺶ
  
 ﺯزﻩه  ﻭوﻗﺖ  ﺣﺎﻣﻞ  ﻫﮬﮪھﻤﭽﻮ  ﺍاﻭو  ﺷﺐ ﺟﻤﻠﻪﮫ

This sound has marred my soul
and aged me with bitter pain and grief.”
The King was pacing to and fro,
all night he was even as a woman in the hour of childbirth.
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 ﻣﺮﺍا  ﻋﻤﺮﺍاﻥن  ﺍاﻯى  ﮔﻔﺖ  ﻣﻰ  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
 ﻫﮬﮪھﺎ  ﻧﻌﺮﻩه  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺑﺮﺩدﻩه  ﺟﺎ  ﺍاﺯز ﺳﺨﺖ
 ﺗﺎ  ﻛﻪﮫ  ﺭرﺍا  ﻣﺴﻜﻴﯿﻦ  ﻋﻤﺮﺍاﻥن  ﻧﻰ ﺯزﻫﮬﮪھﺮﻩه
 ﺭرﺍا  ﺟﻔﺖ  ﺍاﺧﺘﻼﻁط  ﮔﻮﻳﯾﺪ ﺑﺎﺯز
 ﺧﺰﻳﯾﺪ  ﺩدﺭر  ﻋﻤﺮﺍاﻥن  ﺑﻪﮫ  ﻋﻤﺮﺍاﻥن  ﺯزﻥن ﻛﻪﮫ
 ﭘﺪﻳﯾﺪ  ﻣﻮﺳﻰ  ﻯى  ﺍاﺳﺘﺎﺭرﻩه  ﺷﺪ  ﻛﻪﮫ ﺗﺎ
 ﺭرﺣﻢ  ﺩدﺭر  ﺁآﻳﯾﺪ  ﺩدﺭر  ﻛﻪﮫ  ﭘﻴﯿﻤﺒﺮ ﻫﮬﮪھﺮ
   ﻣﻨﺘﺠﻢ  ﮔﺮﺩدﺩد  ﭼﺮﺥخ  ﺑﺮ  ﺍاﻭو ﻧﺠﻢ

Every moment he would say,
“O ‘Imran, these clamours have upset me mightily.”
Poor ‘Imran had not the courage
to relate his intercourse with his wife,
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How the wife of Imran had stolen to his side,
so that the star of Moses appeared.
Whenever any prophet enters into the womb,
his star becomes conspicuous in the sky.

   ﻣﻴﯿﺪﺍاﻥن  ﺩدﺭر  ﻣﻨﺠﻤﺎﻥن  ﻏﺮﻳﯾﻮ  ﻭو  ﺁآﺳﻤﺎﻥن  ﺑﺮ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﻯى  ﺳﺘﺎﺭرﻩه  ﺷﺪﻥن ﭘﻴﯿﺪﺍا
The appearance of the star of Moses, on whom be peace, in the sky
and the outcry of the astrologers in the maydan.
 ﺍاﺵش  ﺍاﺳﺘﺎﺭرﻩه  ﺁآﻥن  ﺷﺪ  ﭘﻴﯿﺪﺍا  ﻓﻠﻚ ﺑﺮ
   ﺍاﺵش  ﭼﺎﺭرﻩه  ﻭو  ﻣﻜﺮ  ﻭو  ﻓﺮﻋﻮﻥن ﻛﻮﺭرﻯى
 ﺑﺮﻭو  ﻋﻤﺮﺍاﻥن  ﺍاﻯى  ﻛﻪﮫ  ﮔﻔﺘﺶ  ﺷﺪ ﺭرﻭوﺯز
 ﺷﻮ  ﺑﺎﻧﮓ  ﺁآﻥن  ﻭو  ﻏﻠﻐﻞ  ﺁآﻥن ﻭوﺍاﻗﻒ
 ﮔﻔﺖ  ﻭو  ﻣﻴﯿﺪﺍاﻥن  ﺟﺎﻧﺐ  ﻋﻤﺮﺍاﻥن ﺭرﺍاﻧﺪ
   ﻧﺨﻔﺖ  ﺷﺎﻫﮬﮪھﻨﺸﻪﮫ  ﺑﻮﺩد  ﻏﻠﻐﻞ  ﭼﻪﮫ ﺍاﻳﯾﻦ

His star appeared in the sky,
to the confusion of Pharaoh and his plots and devices.
Day broke: he said to him, “O ‘Imran, go,
inform yourself concerning that uproar and noise.”
‘Imran rode to the maydan and said, “What uproar was this?
The King of kings has not slept.”

 ﭼﺎﻙك  ﺟﺎﻣﻪﮫ  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺳﺮ  ﻣﻨﺠﻢ ﻫﮬﮪھﺮ
  
 ﺧﺎﻙك  ﺑﻮﺳﻴﯿﺪ  ﻋﺰﺍا  ﺍاﺻﺤﺎﺏب ﻫﮬﮪھﻤﭽﻮ
 ﺁآﻭوﺍاﺯزﺷﺎﻥن  ﻋﺰﺍا  ﺍاﺻﺤﺎﺏب ﻫﮬﮪھﻤﭽﻮ
   ﺳﺎﺯزﺷﺎﻥن  ﻭو  ﻓﻐﺎﻥن  ﺍاﺯز  ﮔﺮﻓﺘﻪﮫ ﺑﺪ
 ﺑﺪﺭرﻳﯾﺪﮔﺎﻥن  ﺭرﻭو  ﻛﻨﺪﻩه  ﺑﺮ  ﻣﻮ  ﻭو ﺭرﻳﯾﺶ
   ﮔﺎﻥن  ﺩدﻳﯾﺪﻩه  ﺧﻮﻥن  ﭘﺮ  ﻛﺮﺩدﻩه  ﺳﺮ  ﺑﺮ ﺧﺎﻙك
  
 ﺣﺎﻝل  ﻭو  ﺍاﺳﺖ  ﺁآﺷﻮﺏب  ﭼﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺧﻴﯿﺮ ﮔﻔﺖ
   ﺳﺎﻝل  ﻣﻨﺤﻮﺱس  ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﻧﺸﺎﻧﻰ ﺑﺪ
 ﺍاﻣﻴﯿﺮ  ﺍاﻯى  ﮔﻔﺘﻨﺪ  ﻭو  ﺁآﻭوﺭرﺩدﻧﺪ ﻋﺬﺭر
 ﺍاﺳﻴﯿﺮ  ﺗﻘﺪﻳﯾﺮﺵش  ﺩدﺳﺖ  ﺭرﺍا  ﻣﺎ ﻛﺮﺩد
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 ﺷﺪ  ﺗﻴﯿﺮﻩه  ﺩدﻭوﻟﺖ  ﻭو  ﻛﺮﺩدﻳﯾﻢ  ﻫﮬﮪھﻤﻪﮫ ﺍاﻳﯾﻦ
 ﺷﺪ  ﭼﻴﯿﺮﻩه  ﻭو  ﮔﺸﺖ  ﻫﮬﮪھﺴﺖ  ﺷﻪﮫ ﺩدﺷﻤﻦ
 ﻋﻴﯿﺎﻥن  ﺁآﻣﺪ  ﭘﺴﺮ  ﺁآﻥن  ﻯى  ﺳﺘﺎﺭرﻩه ﺷﺐ
   ﺁآﺳﻤﺎﻥن  ﺟﺒﻴﯿﻦ  ﺑﺮ  ﻣﺎ ﻛﻮﺭرﻯى
 ﺳﻤﺎ  ﺑﺮ  ﭘﻴﯿﻤﺒﺮ  ﺁآﻥن  ﻯى  ﺳﺘﺎﺭرﻩه ﺯزﺩد
 ﺑﻜﺎ  ﺍاﺯز  ﮔﺸﺘﻴﯿﻢ  ﺑﺎﺭر  ﺳﺘﺎﺭرﻩه ﻣﺎ
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Every astrologer, with head bare and garment rent,
kissed the earth, like mourners.
Their voices were choked with lamentation,
like mourners, and their guise.
They had plucked out their beards and hair; their faces were torn;
they had cast earth on their heads, and their eyes were filled with blood.
He said, “Is it well? What is this perturbation and emotion?
Does the unlucky year give an evil sign?”
They offered excuses and said,
“O Amir, the hand of His predestination has made us captive.
We have done all this, and Fortune is darkened:
the King’s enemy has come into being and has prevailed.
During the night the star of that boy became clearly visible,
to our confusion, on the front of heaven.
The star of that prophet shot up in the sky:
we, from weeping, began to shed stars.”

57

 ﻧﻔﺎﻕق  ﺯز  ﻭو  ﻋﻤﺮﺍاﻥن  ﺷﺎﺩد  ﺧﻮﺵش  ﺩدﻝل ﺑﺎ
   ﺍاﻟﻔﺮﺍاﻕق  ﻛﺎﻩه  ﺑﺮﺩد  ﻣﻰ  ﺳﺮ  ﺑﺮ ﺩدﺳﺖ
 ﺗﺮﺵش  ﻭو  ﺧﺸﻢ  ﭘﺮ  ﺧﻮﻳﯾﺶ  ﻋﻤﺮﺍاﻥن ﻛﺮﺩد
   ﻫﮬﮪھﺶ  ﻭو  ﻋﻘﻞ  ﺑﻰ  ﺩدﻳﯾﻮﺍاﻧﮕﺎﻥن  ﭼﻮﻥن ﺭرﻓﺖ
 ﺑﺮﺍاﻧﺪ  ﻭو  ﻛﺮﺩد  ﺍاﻋﺠﻤﻰ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﺧﻮﺍاﻧﺪ  ﺟﻤﻊ  ﺑﺮ  ﺧﺸﻦ  ﺑﺲ ﮔﻔﺘﻬﮭﺎﻯى
 ﺍاﻭو  ﺳﺎﺧﺖ  ﻏﻤﮕﻴﯿﻦ  ﻭو  ﺗﺮﺵش  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﺍاﻭو  ﺑﺎﺧﺖ  ﺑﺎﮊژﮔﻮﻧﻪﮫ ﻧﺮﺩدﻫﮬﮪھﺎﻯى
 ﺑﻔﺮﻳﯾﻔﺘﻴﯿﺪ  ﻣﺮﺍا  ﺷﺎﻩه ﮔﻔﺘﺸﺎﻥن
 ﻧﺸﻜﻴﯿﻔﺘﻴﯿﺪ  ﻃﻤﻊ  ﺯز  ﻭو  ﺧﻴﯿﺎﻧﺖ ﺍاﺯز
 ﺍاﻧﮕﻴﯿﺨﺘﻴﯿﺪ  ﺭرﺍا  ﺷﺎﻩه  ﻣﻴﯿﺪﺍاﻥن ﺳﻮﻯى
 ﺭرﻳﯾﺨﺘﻴﯿﺪ  ﺭرﺍا  ﻣﺎ  ﺷﺎﻩه  ﺭرﻭوﻯى ﺁآﺏب
 ﺿﻤﺎﻥن  ﺍاﻧﺪﺭر  ﺯزﺩدﻳﯾﺪ  ﺳﻴﯿﻨﻪﮫ  ﺑﺮ ﺩدﺳﺖ
   ﻏﻤﺎﻥن  ﺍاﺯز  ﺁآﺭرﻳﯾﻢ  ﻓﺎﺭرﻍغ  ﻣﺎ  ﺭرﺍا ﺷﺎﻩه
 ﺧﺎﻳﯾﻨﺎﻥن  ﺍاﻯى  ﮔﻔﺖ  ﻭو  ﺑﺸﻨﻴﯿﺪ  ﻫﮬﮪھﻢ ﺷﺎﻩه
   ﺍاﻣﺎﻥن  ﺑﻰ  ﺭرﺍا  ﺷﻤﺎ  ﺁآﻭوﻳﯾﺰﻡم  ﺑﺮ ﻣﻦ
 ﺍاﻧﺪﺍاﺧﺘﻢ  ﻣﻀﺤﻜﻪﮫ  ﺩدﺭر  ﺭرﺍا ﺧﻮﻳﯾﺶ
   ﺩدﺭرﺑﺎﺧﺘﻢ  ﺩدﺷﻤﻨﺎﻥن  ﺑﺎ ﻣﺎﻟﻬﮭﺎ
 ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن  ﺟﻤﻠﻪﮫ  ﺍاﻣﺸﺐ  ﻛﻪﮫ ﺗﺎ
   ﺯزﻧﺎﻥن  ﻣﻼﻗﺎﺕت  ﺍاﺯز  ﻣﺎﻧﺪﻧﺪ ﺩدﻭوﺭر
 ﺧﺎﻡم  ﻛﺎﺭر  ﻭو  ﺭرﻭو  ﺁآﺏب  ﻭو  ﺭرﻓﺖ ﻣﺎﻝل
   ﻛﺮﺍاﻡم  ﺍاﻓﻌﺎﻝل  ﻭو  ﻳﯾﺎﺭرﻯى  ﺑﻮﺩد ﺍاﻳﯾﻦ
 ﺑﺮﻳﯾﺪ  ﻣﻰ  ﺧﻠﻌﺖ  ﻭو  ﺍاﺩدﺭرﺍاﺭر ﺳﺎﻟﻬﮭﺎ
 ﺧﻮﺭرﻳﯾﺪ  ﻣﻰ  ﻣﺴﻠﻢ  ﺭرﺍا ﻣﻤﻠﻜﺘﻬﮭﺎ
 ﻧﺠﻮﻡم  ﻭو  ﻓﺮﻫﮬﮪھﻨﮓ  ﻭو  ﺑﻮﺩد  ﺍاﻳﯾﻦ ﺭرﺍاﻳﯾﺘﺎﻥن
   ﺷﻮﻡم  ﻭو  ﻣﻜﺎﺭرﻳﯾﺪ  ﻭو  ﺧﻮﺍاﺭرﺍاﻧﻴﯿﺪ ﻃﺒﻞ
 ﺯزﻧﻢ  ﺁآﺗﺶ  ﻭو  ﺩدﺭرﻡم  ﺑﺮ  ﺭرﺍا  ﺷﻤﺎ ﻣﻦ
   ﻛﻨﻢ  ﺑﺮ  ﻟﺒﺎﻧﺘﺎﻥن  ﻭو  ﮔﻮﺵش  ﻭو ﺑﻴﯿﻨﻰ
 ﻛﻨﻢ  ﺁآﺗﺶ  ﻫﮬﮪھﻴﯿﺰﻡم  ﺭرﺍا  ﺷﻤﺎ ﻣﻦ
   ﻛﻨﻢ  ﻧﺎﺧﻮﺵش  ﺷﻤﺎ  ﺑﺮ  ﺭرﻓﺘﻪﮫ ﻋﻴﯿﺶ
 ﺧﺪﻳﯾﻮ  ﺍاﻯى  ﺑﮕﻔﺘﻨﺪ  ﻭو  ﻛﺮﺩدﻧﺪ ﺳﺠﺪﻩه
 ﺩدﻳﯾﻮ  ﭼﺮﺑﻴﯿﺪ  ﻣﺎ  ﺯز  ﻛﺮﺕت  ﻳﯾﻜﻰ ﮔﺮ
 ﺍاﻳﯾﻢ  ﻛﺮﺩدﻩه  ﺑﻼﻫﮬﮪھﺎ  ﺩدﻓﻊ ﺳﺎﻟﻬﮭﺎ
   ﺍاﻳﯾﻢ  ﻛﺮﺩدﻩه  ﻣﺎﻫﮬﮪھﺎ  ﭼﻪﮫ  ﺁآﻥن  ﺯز  ﺣﻴﯿﺮﺍاﻥن ﻭوﻫﮬﮪھﻢ
 ﭘﺪﻳﯾﺪ  ﺷﺪ  ﺣﻤﻠﺶ  ﻭو  ﻣﺎ  ﺍاﺯز  ﺷﺪ ﻓﻮﺕت
 ﺧﺰﻳﯾﺪ  ﺍاﻧﺪﺭر  ﺭرﺣﻢ  ﻭو  ﺟﺴﺖ  ﺍاﺵش ﻧﻄﻔﻪﮫ

‘Imran, with a right glad heart and from hypocrisy,
was beating his hands on his head and crying, “Alas, all is lost.”
‘Imran feigned to be wrathful and grim;
he went senseless and witless, like madmen.
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He feigned to be ignorant and pushed forward
and addressed to the company words exceeding rough.
He made himself out to be bitterly annoyed and grieved;
he played reversed dice.
He said to them, “You have deceived my King;
you have not refrained from treachery and covetousness.
You roused the King towards the maydan;
you let our King’s honour go to waste.
You put your hands on your breasts in warrant, saying,
‘We will set the King free from cares.’”
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The King too heard and said,
“O traitors, I will hang you up without quarter.
I exposed myself to derision;
I squandered riches on my enemies,
To the end that to-night all the Israelites
might remain far away from meeting with their wives.
Wealth and honour are gone, and all is done in vain:
is this friendship and the deeds of the noble?
For years you have been taking stipends and robes of honour
and devouring kingdoms as you pleased.
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Was this your judgement and wisdom and astrology?
You are sycophants and deceivers and ill-omened.
I will rend you to pieces and set you ablaze,
I will tear off your noses and ears and lips.
I will make you fuel for the fire,
I will make your past pleasure sour to you.”
They prostrated themselves and said,
“O Khedive, if one time the Devil has prevailed against us,
For years we have warded off afflictions:
the imagination is dumbfounded by that which we have done.
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It has eluded us, and his conception has occurred:
his semen came out and entered the womb;
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 ﻭوﻻﺩد  ﺭرﻭوﺯز  ﺍاﻳﯾﻦ  ﺍاﺳﺘﻐﻔﺎﺭر ﻟﻴﯿﻚ
 ﻗﺒﺎﺩد  ﻭو  ﺷﺎﻩه  ﺍاﻯى  ﺩدﺍاﺭرﻳﯾﻢ  ﻧﮕﻪﮫ ﻣﺎ
 ﻣﺎ  ﺑﻨﺪﻳﯾﻢ  ﺭرﺻﺪ  ﻣﻴﯿﻼﺩدﺵش ﺭرﻭوﺯز
 ﻗﻀﺎ  ﺍاﻳﯾﻦ  ﻧﺠﻬﮭﺪ  ﻭو  ﻓﻮﺕت  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﺑﻜﺶ  ﺭرﺍا  ﻣﺎ  ﻧﮕﻪﮫ  ﺍاﻳﯾﻦ  ﻧﺪﺍاﺭرﻳﯾﻢ ﮔﺮ
   ﻫﮬﮪھﺶ  ﻭو  ﺍاﻓﻜﺎﺭر  ﺗﻮ  ﺭرﺍاﻯى  ﻏﻼﻡم ﺍاﻯى
 ﺭرﻭوﺯز  ﺭرﻭوﺯز  ﺍاﻭو  ﺷﻤﺮﺩد  ﻣﻰ  ﻣﻪﮫ  ﻧﻪﮫ  ﺑﻪﮫ ﺗﺎ
 ﺩدﻭوﺯز  ﺧﺼﻢ  ﺣﻜﻢ  ﺗﻴﯿﺮ  ﻧﭙﺮﺩد ﺗﺎ
 ﺁآﻭوﺭرﺩد  ﺷﺒﻴﯿﺨﻮﻥن  ﺍاﻭو  ﻫﮬﮪھﺮﻙك  ﻗﻀﺎ ﺑﺮ
 ﺧﻮﺭرﺩد  ﺧﻮﺩد  ﺧﻮﻥن  ﺯز  ﺁآﻳﯾﺪ  ﻧﮕﻮﻥن ﺳﺮ
 ﻛﻨﺪ  ﺧﺼﻤﻰ  ﺁآﺳﻤﺎﻥن  ﺑﺎ  ﺯزﻣﻴﯿﻦ ﭼﻮﻥن
 ﺯزﻧﺪ  ﺑﺮ  ﻣﺮﮔﻰ  ﺯز  ﺳﺮ  ﮔﺮﺩدﺩد ﺷﻮﺭرﻩه
 ﺯزﻧﺪ  ﻣﻰ  ﭘﻨﺠﻪﮫ  ﻧﻘﺎﺵش  ﺑﺎ ﻧﻘﺶ
 ﻛﻨﺪ  ﻣﻰ  ﺑﺮ  ﺧﻮﺩد  ﺭرﻳﯾﺶ  ﻭو ﺳﺒﻠﺘﺎﻥن

But pardon for this, we shall watch the day of birth,
O King and Sovereign.
We shall observe the day of his nativity
that this event may not escape and evade us.
If we do not keep watch for this, kill us,
O you to whose judgement thoughts and intelligence are slaves.”
For nine months he was counting day after day,
lest the arrow of the Decree that transfixes its enemy should fly.
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Anyone who makes a night-attack upon Doom
falls headlong and drinks of his own blood.
When the earth shows enmity to the sky,
it becomes salty and presents a spectacle of death.
The picture struggles hand to hand with the Painter,
it tears out its own moustaches and beard.

 ﻣﻜﺮ  ﺟﻬﮭﺖ  ﻫﮬﮪھﻢ  ﻣﻴﯿﺪﺍاﻥن  ﺳﻮﻯى  ﺭرﺍا  ﻧﻮﺯزﺍاﺩدﻩه  ﺯزﻧﺎﻥن  ﻓﺮﻋﻮﻥن ﺧﻮﺍاﻧﺪﻥن
How Pharaoh summoned the women who had new-born children to the maydan,
also for the sake of his plot.
 ﺗﺨﺖ  ﺁآﻭوﺭرﺩد  ﺑﺮﻭوﻥن  ﺷﻪﮫ  ﻣﻪﮫ  ﻧﻪﮫ ﺑﻌﺪ
  
 ﺳﺨﺖ  ﻛﺮﺩد  ﻣﻨﺎﺩدﻯى  ﻭو  ﻣﻴﯿﺪﺍاﻥن ﺳﻮﻯى
 ﺭرﻭوﻳﯾﺪ  ﻣﻴﯿﺪﺍاﻥن  ﻃﻔﻠﻜﺎﻥن  ﺑﺎ  ﺯزﻧﺎﻥن ﻛﺎﻯى
 ﺷﻮﻳﯾﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن ﺟﻤﻠﻪﮫ
 ﺭرﺳﻴﯿﺪ  ﺭرﺍا  ﻣﺮﺩدﺍاﻥن  ﭘﺎﺭر  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
 ﻛﺸﻴﯿﺪ  ﺯزﺭر  ﺍاﻳﯾﺸﺎﻥن  ﺍاﺯز  ﻛﺲ  ﻫﮬﮪھﺮ  ﻭو ﺧﻠﻌﺖ
 ﺷﻤﺎﺳﺖ  ﺍاﻗﺒﺎﻝل  ﺍاﻣﺴﺎﻝل  ﺯزﻧﺎﻥن ﻫﮬﮪھﻴﯿﻦ
   ﺧﻮﺍاﺳﺖ  ﻛﻪﮫ  ﭼﻴﯿﺰﻯى  ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﺑﻴﯿﺎﺑﺪ ﺗﺎ
 ﺩدﻫﮬﮪھﺪ  ﺻﻠﺖ  ﻭو  ﺧﻠﻌﺖ  ﺭرﺍا  ﺯزﻧﺎﻥن ﻣﺮ
 ﻧﻬﮭﺪ  ﺯزﺭر  ﻛﻼﻩه  ﻫﮬﮪھﻢ  ﺭرﺍا ﻛﻮﺩدﻛﺎﻥن
 ﻫﮬﮪھﻴﯿﻦ  ﺳﺖ  ﺯزﺍاﻳﯾﻴﯿﺪﻩه  ﻣﺎﻩه  ﺍاﻳﯾﻦ  ﺍاﻭو  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻣﻜﻴﯿﻦ  ﺷﺎﻩه  ﺍاﺯز  ﮔﻴﯿﺮﻳﯾﺪ ﮔﻨﺠﻬﮭﺎ
 ﺷﺪﻧﺪ  ﺑﻴﯿﺮﻭوﻥن  ﻃﻔﻠﻜﺎﻥن  ﺑﺎ  ﺯزﻧﺎﻥن ﺁآﻥن
 ﺁآﻣﺪﻧﺪ  ﺷﻪﮫ  ﻯى  ﺧﻴﯿﻤﻪﮫ  ﺗﺎ ﺷﺎﺩدﻣﺎﻥن
 ﺷﻬﮭﺮ  ﺯز  ﺷﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺯزﺍاﺩدﻩه  ﻧﻮ  ﺯزﻥن ﻫﮬﮪھﺮ
 ﻗﻬﮭﺮ  ﻭو  ﺩدﺳﺘﺎﻥن  ﺍاﺯز  ﻏﺎﻓﻞ  ﻣﻴﯿﺪﺍاﻥن ﺳﻮﻯى

After nine months the King brought out his throne to the maydan
and made a strict proclamation.
“O women, go with your babes to the maydan;
go forth, all you of Israel.
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Just as last year robes of honour were bestowed on the men,
and every one of them bore away gold,
Listen, O women, this year it is your fortune,
so that each one may obtain the thing she desires.
He will give the women robes of honour and donations;
on the children too he will put miters of gold.
Take heed! Every one of you that has borne a child during this month
shall receive treasures from the mighty King.”
The women went forth with their babes:
they came joyfully to the King’s tent.
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Every woman that had newly given birth went forth
from the city to the maydan, unsuspicious of guile and vengeance.
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When all the women were gathered around him,
they took away from the mothers whatever was male,

 ﺁآﻣﺪﻧﺪ  ﮔﺮﺩد  ﺑﺪﻭو  ﺟﻤﻠﻪﮫ  ﺯزﻧﺎﻥن ﭼﻮﻥن
 ﺑﺴﺘﺪﻧﺪ  ﻣﺎﺩدﺭر  ﺯز  ﻧﺮ  ﺁآﻥن  ﺑﻮﺩد  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺍاﺣﺘﻴﯿﺎﻁط  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺑﺮﻳﯾﺪﻧﺪﺵش ﺳﺮ
 ﺧﺒﺎﻁط  ﻧﻔﺰﺍاﻳﯾﺪ  ﻭو  ﺧﺼﻢ  ﻧﺮﻭوﻳﯾﺪ ﺗﺎ

And cut off its head, saying, “This is a precaution
that the enemy may not grow up and that disorder may not increase.”

 ﻣﻮﺳﻰ  ﻣﺎﺩدﺭر  ﺑﻪﮫ  ﺁآﻣﺪﻥن  ﻭوﺣﻰ  ﻭو  ﻋﻤﺮﺍاﻥن  ﻯى  ﺧﺎﻧﻪﮫ  ﺑﻪﮫ  ﻋﻮﺍاﻧﺎﻥن  ﺁآﻣﺪﻥن  ﻭو  ﻣﻮﺳﻰ  ﺁآﻣﺪﻥن  ﻭوﺟﻮﺩد ﺑﻪﮫ
 ﺍاﻧﺪﺍاﺯز  ﺁآﺗﺶ  ﺩدﺭر  ﺭرﺍا  ﻣﻮﺳﻰ  ﻛﻪﮫ 
How Moses was born and how the officers came to Imran’s house and how it was divinely revealed
to the mother of Moses that she should cast Moses into the fire.
 ﺑﻮﺩد  ﺑﺮﺩدﻩه  ﻣﻮﺳﻰ  ﻛﻪﮫ  ﻋﻤﺮﺍاﻥن  ﺯزﻥن ﺧﻮﺩد
 ﺩدﻭوﺩد  ﻭو  ﺁآﺷﻮﺏب  ﺁآﻥن  ﺍاﺯز  ﺍاﻧﺪﺭرﭼﻴﯿﺪ ﺩدﺍاﻣﻦ
 ﻫﮬﮪھﺎ  ﺧﺎﻧﻪﮫ  ﺩدﺭر  ﻗﺎﺑﻠﻪﮫ  ﺯزﻧﺎﻥن ﺁآﻥن
 ﺩدﻏﺎ  ﺁآﻥن  ﻓﺮﺳﺘﺎﺩد  ﺟﺎﺳﻮﺳﻰ ﺑﻬﮭﺮ
 ﺍاﺳﺖ  ﻛﻮﺩدﻛﻰ  ﺍاﻳﯾﻨﺠﺎ  ﻛﻪﮫ  ﻛﺮﺩدﻧﺪﺵش ﻏﻤﺰ
  
 ﺍاﺳﺖ  ﺷﻜﻰ  ﻭو  ﻭوﻫﮬﮪھﻢ  ﺩدﺭر  ﻛﻪﮫ  ﻣﻴﯿﺪﺍاﻥن  ﺍاﻭو ﻧﺎﻣﺪ
 ﺍاﺳﺖ  ﺯزﻧﻰ  ﺯزﻳﯾﺒﺎ  ﻳﯾﻜﻰ  ﻛﻮﭼﻪﮫ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
   ﺍاﺳﺖ  ﻓﻨﻰ  ﭘﺮ  ﻟﻴﯿﻜﻦ  ﻭو  ﺩدﺍاﺭرﺩد ﻛﻮﺩدﻛﻰ
 ﺭرﺍا  ﻃﻔﻞ  ﺍاﻭو  ﺁآﻣﺪﻧﺪ  ﻋﻮﺍاﻧﺎﻥن ﭘﺲ
 ﺧﺪﺍا  ﺍاﻣﺮ  ﺍاﺯز  ﺍاﻧﺪﺍاﺧﺖ  ﺗﻨﻮﺭر ﺩدﺭر
 ﺧﺒﺮ  ﺑﺎ  ﺁآﻥن  ﺯز  ﺯزﻥن  ﺳﻮﻯى  ﺁآﻣﺪ ﻭوﺣﻰ
 ﭘﺴﺮ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺧﻠﻴﯿﻞ  ﺁآﻥن  ﺍاﺻﻞ  ﺯز ﻛﻪﮫ
 ﺑﺎﺭرﺩدﺍا  ﻛﻮﻧﻰ  ﻧﺎﺭر  ﻳﯾﺎ ﻋﺼﻤﺖ
 ﺷﺎﺭرﺩدﺍا  ﺣﺮﺍا  ﺍاﻟﻨﺎﺭر  ﺗﻜﻮﻥن ﻻ
 ﺷﺮﺭر  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو  ﺍاﻧﺪﺍاﺧﺖ  ﻭوﺣﻰ  ﺑﻪﮫ ﺯزﻥن
 ﺍاﺛﺮ  ﺁآﺗﺶ  ﻧﻜﺮﺩد  ﻣﻮﺳﻰ  ﺗﻦ ﺑﺮ
 ﺷﺪﻧﺪ  ﺳﻮ  ﺁآﻥن  ﻣﺮﺍاﺩد  ﺑﻰ  ﻋﻮﺍاﻧﺎﻥن ﭘﺲ
 ﺑﺪﻧﺪ  ﻭوﺍاﻗﻒ  ﺁآﻥن  ﻛﺰ  ﻏﻤﺎﺯزﺍاﻥن ﺑﺎﺯز
 ﺑﺮﺩدﺍاﺷﺘﻨﺪ  ﻣﺎﺟﺮﺍا  ﻋﻮﺍاﻧﺎﻥن ﺑﺎ
 ﭼﻨﺪ  ﺩدﺍاﻧﮓ  ﺑﺮﺍاﻯى  ﺍاﺯز  ﻓﺮﻋﻮﻥن ﭘﻴﯿﺶ
 ﻃﺮﻑف  ﺁآﻥن  ﮔﺮﺩدﻳﯾﺪ  ﺑﺎﺯز  ﻋﻮﺍاﻧﺎﻥن ﻛﺎﻯى
   ﻏﺮﻑف  ﺍاﻧﺪﺭر  ﺑﻨﮕﺮﻳﯾﺪ  ﻧﻴﯿﻜﻮ ﻧﻴﯿﻚ

Imran’s wife herself, who had brought Moses,
kept aloof from that turmoil and fume.
That villain sent the midwives into the houses
for the purpose of spying.
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They gave information of her, saying, “Here is a child:
she did not come to the maydan: for she is under suspicion and doubt.
In this street there is a comely woman:
she has a child, but she is an artful one.”
Then the officers came: she, by the command of God,
cast the child into the stove.
From that omniscient One revelation came to the woman
that this boy is of the stock of the Friend,
Through the protection of, “O fire, be cool,”
the fire will not be hot and untamed.
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In consequence of the revelation the woman cast him amidst the sparks:
the fire produced no effect on the body of Moses.
Then the officers went away without having attained their object,
again the informers, who were aware of it,
Raised an altercation with the officers before Pharaoh
for the sake of some petty coins,
Saying, “O officers, go back thither,
and look very carefully in the upper rooms.”

60

   ﺍاﻓﻜﻦ  ﺁآﺏب  ﺩدﺭر  ﺭرﺍا  ﻣﻮﺳﻰ  ﻛﻪﮫ  ﻣﻮﺳﻰ  ﻣﺎﺩدﺭر  ﺑﻪﮫ  ﺁآﻣﺪﻥن ﻭوﺣﻰ
How it was divinely revealed to the mother of Moses that she should throw Moses into the water.
 ﻓﮕﻦ  ﺁآﺑﺶ  ﺩدﺭر  ﻛﻪﮫ  ﺁآﻣﺪ  ﻭوﺣﻰ ﺑﺎﺯز
   ﻣﻜﻦ  ﻣﻮ  ﻭو  ﺩدﺍاﺭر  ﺍاﻭوﻣﻴﯿﺪ  ﺩدﺭر ﺭرﻭوﻯى
 ﺍاﻋﺘﻤﺎﺩد  ﻛﻦ  ﻭو  ﻧﻴﯿﻠﺶ  ﺩدﺭر  ﻓﮕﻦ ﺩدﺭر
 ﺳﭙﻴﯿﺪ  ﺭرﻭو  ﺭرﺳﺎﻧﻢ  ﻭوﻯى  ﺑﺎ  ﺗﺮﺍا ﻣﻦ
 ﻣﻜﺮﻫﮬﮪھﺎﺵش  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺳﺨﻦ ﺍاﻳﯾﻦ
   ﭘﺎﺵش  ﻭو  ﺳﺎﻕق  ﺩدﺭر  ﻫﮬﮪھﻢ  ﭘﻴﯿﭽﻴﯿﺪ  ﻣﻰ ﺟﻤﻠﻪﮫ
 ﺑﺮﻭوﻥن  ﺍاﻭو  ﻛﺸﺖ  ﻣﻰ  ﻃﻔﻞ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﺩدﺭرﻭوﻥن  ﺩدﺭر  ﺧﺎﻧﻪﮫ  ﺻﺪﺭر  ﺍاﻧﺪﺭر ﻣﻮﺳﻰ
 ﺟﻨﻴﯿﻦ  ﺑﺪ  ﺟﺎ  ﻫﮬﮪھﺮ  ﻛﺸﺖ  ﻣﻰ  ﺟﻨﻮﻥن ﺍاﺯز
   ﺑﻴﯿﻦ  ﺩدﻭوﺭر  ﭼﺸﻢ  ﻛﻮﺭر  ﺁآﻥن  ﺣﻴﯿﻞ ﺍاﺯز
 ﻋﻨﻮﺩد  ﻓﺮﻋﻮﻥن  ﻣﻜﺮ  ﺑﺪ ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﺑﻮﺩد  ﺧﻮﺭرﺩدﻩه  ﺭرﺍا  ﺟﻬﮭﺎﻥن  ﺷﺎﻫﮬﮪھﺎﻥن ﻣﻜﺮ
 ﭘﺪﻳﯾﺪ  ﺁآﻣﺪ  ﺗﺮ  ﻓﺮﻋﻮﻥن  ﺍاﻭو  ﺍاﺯز ﻟﻴﯿﻚ
 ﻛﺸﻴﯿﺪ  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو  ﻣﻜﺮ  ﻫﮬﮪھﻢ  ﺭرﺍا  ﻭو ﻫﮬﮪھﻢ
 ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﺷﺪ  ﻋﺼﺎ  ﻭو  ﺑﻮﺩد ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﺧﺪﺍا  ﺗﻮﻓﻴﯿﻖ  ﺑﻪﮫ  ﺭرﺍا  ﺁآﻥن  ﺑﺨﻮﺭرﺩد ﺍاﻳﯾﻦ
 ﻛﺠﺎ  ﺗﺎ  ﺍاﻳﯾﻦ  ﺩدﺳﺖ  ﺑﺎﻻﻯى  ﺷﺪ ﺩدﺳﺖ
   ﺍاﻟﻤﻨﺘﻬﮭﻰ  ﺇإﻟﻴﯿﻪﮫ  ﻛﻪﮫ  ﻳﯾﺰﺩدﺍاﻥن  ﺑﻪﮫ ﺗﺎ
 ﻛﺮﺍاﻥن  ﻭو  ﻏﻮﺭر  ﺑﻰ  ﺩدﺭرﻳﯾﺎﺳﺖ  ﻳﯾﻜﻰ ﻛﺎﻥن
   ﺁآﻥن  ﭘﻴﯿﺶ  ﺳﻴﯿﻠﻰ  ﭼﻮ  ﺩدﺭرﻳﯾﺎﻫﮬﮪھﺎ ﺟﻤﻠﻪﮫ
 ﺍاﮊژﺩدﻫﮬﮪھﺎﺳﺖ  ﮔﺮ  ﻫﮬﮪھﺎ  ﭼﺎﺭرﻩه  ﻭو  ﻫﮬﮪھﺎ ﺣﻴﯿﻠﻪﮫ
ﱠ
   ﻻﺳﺖ  ﺟﻤﻠﻪﮫ  ﺁآﻧﻬﮭﺎ  ﺍاﷲ  ﺇإﻻ ﭘﻴﯿﺶ
 ﻧﻬﮭﺎﺩد  ﺳﺮ  ﺑﻴﯿﺎﻧﻢ  ﺍاﻳﯾﻨﺠﺎ  ﺭرﺳﻴﯿﺪ ﭼﻮﻥن
 ﺑﺎﻟﺮﺷﺎﺩد  ﺍاﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺷﺪ ﻣﺤﻮ
 ﻫﮬﮪھﺴﺖ  ﺗﻮ  ﺩدﺭر  ﺁآﻥن  ﺑﻮﺩد  ﻓﺮﻋﻮﻥن  ﺩدﺭر  ﭼﻪﮫ ﺁآﻥن
   ﺍاﺳﺖ  ﭼﻪﮫ  ﻣﺤﺒﻮﺱس  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎﺕت ﻟﻴﯿﻚ
 ﺍاﺳﺖ  ﺗﻮ  ﺍاﺣﻮﺍاﻝل  ﺟﻤﻠﻪﮫ  ﺍاﻳﯾﻦ  ﺩدﺭرﻳﯾﻎ ﺍاﻯى
  
 ﺑﺴﺖ  ﺧﻮﺍاﻫﮬﮪھﻴﯿﺶ  ﺑﺮ  ﻓﺮﻋﻮﻥن  ﺁآﻥن  ﺑﺮ ﺗﻮ
 ﺯزﺍاﻳﯾﺪﺕت  ﻭوﺣﺸﺖ  ﮔﻮﻳﯾﻨﺪ  ﺗﻮ  ﺯز ﮔﺮ
   ﺁآﻳﯾﺪﺕت  ﻓﺴﺎﻧﻪﮫ  ﺁآﻥن  ﺩدﻳﯾﮕﺮ  ﺯز ﻭوﺭر
 ﻟﻌﻴﯿﻦ  ﻧﻔﺲ  ﻛﻨﺪ  ﻣﻰ  ﺧﺮﺍاﺑﺖ ﭼﻪﮫ
   ﻗﺮﻳﯾﻦ  ﺍاﻳﯾﻦ  ﺳﺨﺖ  ﺍاﻧﺪﺍاﺯزﺩدﺕت  ﻣﻰ ﺩدﻭوﺭر
 ﻧﻴﯿﺴﺖ  ﻓﺮﻋﻮﻥن  ﻫﮬﮪھﻴﯿﺰﻡم  ﺭرﺍا ﺁآﺗﺸﺖ
  
 ﺍاﺳﺖ  ﺯزﻧﻰ  ﺷﻌﻠﻪﮫ  ﺍاﻭو  ﻓﺮﻋﻮﻥن  ﭼﻮﻥن  ﻧﻪﮫ ﻭوﺭر

Once more the revelation came: “Throw him into the water;
keep your face in hope and do not tear your hair.
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Throw him into the Nile and put trust:
I will bring you to him happily.”
This discourse has no end.
All his plots entangled his legs and feet.
He was killing hundreds of thousands of children outside;
Moses remained indoors in the upper part of the house.
Wherever were embryos, in his frenzy that far-seeing blind man
was killing them by cunning devices.
The craft of the iniquitous Pharaoh was a dragon:
it had devoured the craft of the kings of the world;
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But one that was a greater Pharaoh than it came into sight
and swallowed both him and his craft.
It was a dragon: the rod became a dragon,
and this devoured that by the aid of God.
Hand is above hand: how far is this?
Up to God, for unto Him is the end.
For that is a sea without bottom or shore:
beside it all the seas together are as a torrent.
If devices and expedients are a dragon,
beside except Allah they all are nothing.
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Now that my exposition has reached this point,
it lays down its head and expires; and God best knows the right course.
That which was in Pharaoh, the same is in you,
but your dragon is confined in the pit.
Alas, all this is what passes in you:
you would fain fasten it on Pharaoh.
If they say it of you, there arises in you a feeling of estrangement;
and of another, it seems to you a fable.
What ruin is wrought in you by the accursed sensual soul!
This familiar casts you exceeding far.
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Your fire has not Pharaoh’s fuel;
otherwise, it is one that throws out flames like Pharaoh.
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 ﺑﻐﺪﺍاﺩد  ﺑﻪﮫ  ﺁآﻭوﺭرﺩد  ﻭو  ﭘﻴﯿﭽﻴﯿﺪ  ﺭرﻳﯾﺴﻤﺎﻧﻬﮭﺎﺵش  ﺩدﺭر  ﻭو  ﭘﻨﺪﺍاﺷﺖ  ﻣﺮﺩدﻩه  ﺭرﺍا  ﻓﺴﺮﺩدﻩه  ﺍاﮊژﺩدﻫﮬﮪھﺎﻯى  ﻛﻪﮫ  ﻣﺎﺭرﮔﻴﯿﺮ ﺣﻜﺎﻳﯾﺖ
Story of the snake-catcher who thought the frozen serpent was dead
and wound it in ropes and brought it to Baghdad.
 ﮔﻮﻯى  ﺗﺎﺭرﻳﯾﺦ  ﺍاﺯز  ﺑﺸﻨﻮ  ﺣﻜﺎﻳﯾﺖ ﻳﯾﻚ
  
 ﺑﻮﻯى  ﭘﻮﺷﻴﯿﺪﻩه  ﺳﺮ  ﺭرﺍاﺯز  ﺯزﻳﯾﻦ  ﺑﺮﻯى ﺗﺎ
 ﻛﻮﻫﮬﮪھﺴﺎﺭر  ﺳﻮﻯى  ﺭرﻓﺖ ﻣﺎﺭرﮔﻴﯿﺮﻯى
 ﻣﺎﺭر  ﺍاﻓﺴﻮﻧﻬﮭﺎﺵش  ﺑﻪﮫ  ﺍاﻭو  ﺑﮕﻴﯿﺮﺩد ﺗﺎ
 ﺑﻮﺩد  ﺷﺘﺎﺑﻨﺪﻩه  ﮔﺮ  ﻭو  ﮔﺮﺍاﻥن ﮔﺮ
 ﺑﻮﺩد  ﻳﯾﺎﺑﻨﺪﻩه  ﺳﺖ  ﺟﻮﻳﯾﻨﺪﻩه  ﻛﻪﮫ ﺁآﻥن
 ﺩدﺳﺖ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺗﻮ  ﺩدﺍاﻳﯾﻤﺎ  ﺯزﻥن  ﻃﻠﺐ ﺩدﺭر
   ﺍاﺳﺖ  ﺭرﻫﮬﮪھﺒﺮ  ﻧﻴﯿﻜﻮ  ﺭرﺍاﻩه  ﺩدﺭر  ﻃﻠﺐ ﻛﻪﮫ
 ﺍاﺩدﺏب  ﺑﻰ  ﻭو  ﺷﻜﻞ  ﺧﻔﺘﻪﮫ  ﻭو  ﻟﻮﻙك  ﻭو ﻟﻨﮓ
   ﻃﻠﺐ  ﻣﻰ  ﺭرﺍا  ﺍاﻭو  ﻭو  ﻏﻴﯿﮋ  ﻣﻰ  ﺍاﻭو ﺳﻮﻯى
 ﮔﻪﮫ  ﻭو  ﺧﺎﻣﻮﺷﻰ  ﺑﻪﮫ  ﮔﻪﮫ  ﻭو  ﺑﮕﻔﺖ ﮔﻪﮫ
   ﺷﻪﮫ  ﺑﻮﻯى  ﺳﻮ  ﻫﮬﮪھﺮ  ﮔﻴﯿﺮ  ﻛﺮﺩدﻥن ﺑﻮﻯى
 ﺧﻮﻳﯾﺶ  ﺍاﻭوﻻﺩد  ﺑﺎ  ﻳﯾﻌﻘﻮﺏب  ﺁآﻥن ﮔﻔﺖ
   ﺑﻴﯿﺶ  ﺣﺪ  ﺍاﺯز  ﻛﻨﻴﯿﺪ  ﻳﯾﻮﺳﻒ ﺟﺴﺘﻦ
 ﺟﺪ  ﺑﻪﮫ  ﺟﺴﺘﻦ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد  ﺣﺲ ﻫﮬﮪھﺮ
 ﻣﺴﺘﻌﺪ  ﺷﻜﻞ  ﺭرﺍاﻧﻴﯿﺪ  ﻃﺮﻑف ﻫﮬﮪھﺮ
  َﺗﻴﯿْﺄَ ُﺳﻮﺍا  ﻻ  ﺧﺪﺍا  ﺭرﻭوﺡح  ﺍاﺯز ﮔﻔﺖ
 ﺳﻮ  ﺑﻪﮫ  ﺳﻮ  ﺭرﻭو  ﭘﺴﺮ  ﻛﺮﺩدﻩه  ﮔﻢ ﻫﮬﮪھﻤﭽﻮ
 ﺷﻮﻳﯾﺪ  ﭘﺮﺳﺎﻥن  ﺩدﻫﮬﮪھﺎﻥن  ﺣﺲ  ﺭرﻩه ﺍاﺯز
 ﻧﻬﮭﻴﯿﺪ  ﺁآﻥن  ﺭرﺍاﻩه  ﭼﺎﺭر  ﺑﺮ  ﺭرﺍا ﮔﻮﺵش
 ﺑﺮﻳﯾﺪ  ﺑﻮ  ﺁآﻳﯾﺪ  ﺧﻮﺵش  ﺑﻮﻯى  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺳﺮﻳﯾﺪ  ﺁآﻥن  ﻛﺎﺷﻨﺎﻯى  ﺳﺮ  ﺁآﻥن ﺳﻮﻯى
 ﻛﺴﻰ  ﺍاﺯز  ﺑﺒﻴﯿﻨﻰ  ﻟﻄﻔﻰ  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﻋﺴﻰ  ﻳﯾﺎﺑﻰ  ﺭرﻩه  ﻟﻄﻒ  ﺍاﺻﻞ ﺳﻮﻯى
 ﮊژﺭرﻑف  ﺍاﺳﺖ  ﺩدﺭرﻳﯾﺎﻳﯾﻰ  ﺯز  ﺟﻮﻫﮬﮪھﺎ  ﻫﮬﮪھﻤﻪﮫ ﺍاﻳﯾﻦ
   ﻃﺮﻑف  ﺩدﺍاﺭر  ﻛﻞ  ﺑﺮ  ﻭو  ﺑﮕﺬﺍاﺭر  ﺭرﺍا ﺟﺰﻭو
 ﺍاﺳﺖ  ﺧﻮﺑﻰ  ﺑﻬﮭﺮ  ﺧﻠﻖ ﺟﻨﮕﻬﮭﺎﻯى
   ﺍاﺳﺖ  ﻃﻮﺑﻰ  ﻧﺸﺎﻥن  ﺑﺮﮔﻰ  ﺑﻰ ﺑﺮﮒگ
 ﺍاﺳﺖ  ﺁآﺷﺘﻰ  ﺑﻬﮭﺮ  ﺧﻠﻖ ﺧﺸﻤﻬﮭﺎﻯى
   ﺍاﺳﺖ  ﺭرﺍاﺣﺘﻰ  ﺑﻰ  ﺩدﺍاﻳﯾﻤﺎ  ﺭرﺍاﺣﺖ ﺩدﺍاﻡم
 ﺑﻮﺩد  ﺭرﺍا  ﻧﻮﺍاﺯزﺵش  ﺑﻬﮭﺮ  ﺯزﺩدﻥن ﻫﮬﮪھﺮ
 ﻛﻨﺪ  ﻣﻰ  ﺁآﮔﻪﮫ  ﺷﻜﺮ  ﺍاﺯز  ﮔﻠﻪﮫ ﻫﮬﮪھﺮ

Listen to a tale of the chronicler,
in order that you may get an inkling of this veiled mystery.
A snake-catcher went to the mountains
to catch a snake by his incantations.
Whether one be slow or speedy,
he that is a seeker will be a finder.
Always apply yourself with both hands to seeking,
for search is an excellent guide on the way.
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Lame and limping and bent in figure and unmannerly,
ever creep towards Him and be in quest of Him.
Now by speech and now by silence and now by smelling,
catch in every quarter the scent of the King.
Jacob said to his sons,
“Make search for Joseph beyond bounds.
In this search earnestly direct every sense towards every side,
like one that is ready.”
He said, “Do not despair of God’s breath”;
go to and fro as one that has lost his son.
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Inquire by means of the sense of the mouth,
and lay your ears on the four roads of that (which you seek).
Whenever a sweet scent comes, smell in that direction,
for you are acquainted with that direction.
Whenever you are aware of a kindness from any one,
it is possible you may find the way to the source of the kindness.
All these lovely things are from a deep Sea:
leave the part and keep your eye upon the Whole.
The wars of mankind are for the sake of Beauty;
the garniture of ungarnishedness is the sign of the Tuba tree.
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The angers of mankind are for the sake of Peace;
restlessness is ever the snare for Rest.
Every blow is for the sake of fondness;
every complaint makes aware of gratitude.
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 ﻛﺮﻳﯾﻢ  ﺍاﻯى  ﻛﻞ  ﺗﺎ  ﺟﺰﻭو  ﺍاﺯز  ﺑﺮ ﺑﻮﻯى
   ﺣﻜﻴﯿﻢ  ﺍاﻯى  ﺿﺪ  ﺗﺎ  ﺿﺪ  ﺍاﺯز  ﺑﺮ ﺑﻮﻯى
 ﺩدﺭرﺳﺖ  ﺁآﺭرﺩد  ﺁآﺷﺘﻰ  ﻣﻰ ﺟﻨﮕﻬﮭﺎ
   ﺟﺴﺖ  ﻣﺎﺭر  ﻳﯾﺎﺭرﻯى  ﺑﻬﮭﺮ  ﺍاﺯز ﻣﺎﺭرﮔﻴﯿﺮ
 ﺁآﺩدﻣﻰ  ﺟﻮﻳﯾﺪ  ﻣﺎﺭر  ﻳﯾﺎﺭرﻯى ﺑﻬﮭﺮ
   ﻏﻤﻰ  ﺑﻰ  ﺣﺮﻳﯾﻒ  ﺑﻬﮭﺮ  ﺧﻮﺭرﺩد ﻏﻢ
 ﺷﮕﺮﻑف  ﻣﺎﺭرﻯى  ﻳﯾﻜﻰ  ﺟﺴﺘﻰ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﺑﺮﻑف  ﺍاﻳﯾﺎﻡم  ﺩدﺭر  ﻭو  ﻛﻮﻫﮬﮪھﺴﺘﺎﻥن ﮔﺮﺩد
 ﻋﻈﻴﯿﻢ  ﺟﺎ  ﺁآﻥن  ﺩدﻳﯾﺪ  ﻣﺮﺩدﻩه ﺍاﮊژﺩدﻫﮬﮪھﺎﻳﯾﻰ
  
 ﺑﻴﯿﻢ  ﺯز  ﭘﺮ  ﺷﺪ  ﺍاﻭو  ﺷﻜﻞ  ﺍاﺯز  ﺩدﻟﺶ ﻛﻪﮫ
 ﺷﺪﻳﯾﺪ  ﺯزﻣﺴﺘﺎﻥن  ﺍاﻧﺪﺭر ﻣﺎﺭرﮔﻴﯿﺮ
 ﺩدﻳﯾﺪ  ﻣﺮﺩدﻩه  ﺍاﮊژﺩدﻫﮬﮪھﺎﻳﯾﻰ  ﺟﺴﺖ  ﻣﻰ ﻣﺎﺭر
 ﺧﻠﻖ  ﺣﻴﯿﺮﺍاﻧﻰ  ﺑﻬﮭﺮ  ﺍاﺯز ﻣﺎﺭرﮔﻴﯿﺮ
   ﺧﻠﻖ  ﻧﺎﺩدﺍاﻧﻰ  ﺍاﻳﯾﻨﺖ  ﮔﻴﯿﺮﺩد ﻣﺎﺭر
 ﺷﻮﺩد  ﻣﻔﺘﻮﻥن  ﭼﻮﻥن  ﺍاﺳﺖ  ﻛﻮﻫﮬﮪھﻰ ﺁآﺩدﻣﻰ
 ﺷﻮﺩد  ﭼﻮﻥن  ﺣﻴﯿﺮﺍاﻥن  ﻣﺎﺭر  ﺍاﻧﺪﺭر ﻛﻮﻩه
 ﺁآﺩدﻣﻰ  ﻣﺴﻜﻴﯿﻦ  ﻧﺸﻨﺎﺧﺖ ﺧﻮﻳﯾﺸﺘﻦ
   ﻛﻤﻰ  ﺩدﺭر  ﺷﺪ  ﻭو  ﺁآﻣﺪ  ﻓﺰﻭوﻧﻰ ﺍاﺯز
 ﻓﺮﻭوﺧﺖ  ﺍاﺭرﺯزﺍاﻥن  ﺁآﺩدﻣﻰ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
   ﺑﺪﻭوﺧﺖ  ﺩدﻟﻘﻰ  ﺑﺮ  ﺧﻮﻳﯾﺶ  ﺍاﻃﻠﺲ ﺑﻮﺩد
 ﺍاﻭوﺳﺖ  ﺣﻴﯿﺮﺍاﻥن  ﻛﻪﮫ  ﻭو  ﻣﺎﺭر  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
  
 ﺩدﻭوﺳﺖ  ﻣﺎﺭر  ﻭو  ﺳﺖ  ﺷﺪﻩه  ﺣﻴﯿﺮﺍاﻥن  ﭼﺮﺍا ﺍاﻭو
 ﮔﺮﻓﺖ  ﺑﺮ  ﺭرﺍا  ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﺁآﻥن ﻣﺎﺭرﮔﻴﯿﺮ
   ﺷﮕﻔﺖ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺁآﻣﺪ  ﺑﻐﺪﺍاﺩد ﺳﻮﻯى
 ﺍاﻯى  ﺧﺎﻧﻪﮫ  ﺳﺘﻮﻥن  ﭼﻮﻥن ﺍاﮊژﺩدﻫﮬﮪھﺎﻳﯾﻰ
   ﺍاﻯى  ﺩدﺍاﻧﮕﺎﻧﻪﮫ  ﭘﻰ  ﺍاﺯز  ﻛﺸﻴﯿﺪﺵش ﻣﻰ
 ﺍاﻡم  ﺁآﻭوﺭرﺩدﻩه  ﺍاﻯى  ﻣﺮﺩدﻩه ﻛﺎﮊژﺩدﻫﮬﮪھﺎﻯى
   ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﺟﮕﺮﻫﮬﮪھﺎ  ﻣﻦ  ﺷﻜﺎﺭرﺵش ﺩدﺭر
 ﻟﻴﯿﻚ  ﻭو  ﺑﺮﺩدﺵش  ﮔﻤﺎﻥن  ﻣﺮﺩدﻩه  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﻧﻴﯿﻚ  ﻧﻴﯿﻚ  ﻧﺪﻳﯾﺪﺵش  ﺍاﻭو  ﻭو  ﺑﻮﺩد ﺯزﻧﺪﻩه
 ﺑﻮﺩد  ﺍاﻓﺴﺮﺩدﻩه  ﺑﺮﻑف  ﻭو  ﺳﺮﻣﺎﻫﮬﮪھﺎ  ﺯز ﺍاﻭو
 ﻧﻤﻮﺩد  ﻣﻰ  ﻣﺮﺩدﻩه  ﺷﻜﻞ  ﻭو  ﺑﻮﺩد ﺯزﻧﺪﻩه
 ﺟﻤﺎﺩد  ﺍاﻭو  ﻧﺎﻡم  ﻭو  ﺳﺖ  ﺍاﻓﺴﺮﺩدﻩه ﻋﺎﻟﻢ
 ﺍاﻭوﺳﺘﺎﺩد  ﺍاﻯى  ﺑﻮﺩد  ﺍاﻓﺴﺮﺩدﻩه ﺟﺎﻣﺪ
 ﻋﻴﯿﺎﻥن  ﺁآﻳﯾﺪ  ﺣﺸﺮ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺗﺎ ﺑﺎﺵش
   ﺟﻬﮭﺎﻥن  ﺟﺴﻢ  ﺟﻨﺒﺶ  ﺑﺒﻴﯿﻨﻰ ﺗﺎ

Smell from the part to the Whole, O noble one;
smell from opposite to opposite, O wise one.
Assuredly wars bring peace;
the snake-catcher sought the snake for the purpose of friendship.
Man seeks a snake for the purpose of friendship
and cares for one that is without care.
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He was searching round about the mountains
for a big snake in the days of snow.
He espied there a huge dead dragon,
at the aspect whereof his heart was filled with fear.
The snake-catcher was looking for snakes in the hard winter,
he espied a dead dragon.
The snake-catcher catches snakes in order to amaze the people—
behold the foolishness of the people!
Man is a mountain: how should he be led into temptation?
How should a mountain become amazed at a snake?
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Wretched Man does not know himself:
he has come from a high estate and fallen into a low one.
Man has sold himself cheaply:
he was satin; he has sewn himself on to a tattered cloak.
Hundreds of thousands of snakes and mountains are amazed at him:
why has he become amazed and fond of a snake?
The snake-catcher took up that snake and came to Baghdad
for the sake of astonishment.
In quest of a paltry fee he carried along a dragon
like the pillar of a house,
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Saying, “I have brought a dead dragon:
I have suffered agonies in hunting it.”
He thought it was dead, but it was living,
and he did not see it very well.
It was frozen by frosts and snow:
it was alive, but it presented the appearance of the dead.
The world is frozen: its name is jamád (inanimate):
jámid is “frozen,” O master.
Wait till the sun of the Resurrection shall become manifest,
that you may see the movement of the world’s body.
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 ﺷﺪ  ﻣﺎﺭر  ﺍاﻳﯾﻨﺠﺎ  ﻣﻮﺳﻰ  ﻋﺼﺎﻯى ﭼﻮﻥن
 ﺷﺪ  ﺍاﺧﺒﺎﺭر  ﺳﺎﻛﻨﺎﻥن  ﺍاﺯز  ﺭرﺍا ﻋﻘﻞ
 ﺳﺎﺧﺖ  ﻣﺮﺩد  ﭼﻮﻥن  ﺗﺮﺍا  ﺧﺎﻙك  ﻯى ﭘﺎﺭرﻩه
   ﺷﻨﺎﺧﺖ  ﺷﺎﻳﯾﺪ  ﺟﻤﻠﮕﻰ  ﺭرﺍا ﺧﺎﻛﻬﮭﺎ
 ﺍاﻧﺪ  ﺯزﻧﺪﻩه  ﺳﻮ  ﺁآﻥن  ﻭوﺯز  ﺳﻮﻳﯾﻨﺪ  ﺯزﻳﯾﻦ ﻣﺮﺩدﻩه
 ﺍاﻧﺪ  ﮔﻮﻳﯾﻨﺪﻩه  ﻃﺮﻑف  ﺁآﻥن  ﻭو  ﺍاﻳﯾﻨﺠﺎ ﺧﺎﻣﺶ
 ﻣﺎ  ﺳﻮﻯى  ﻓﺮﺳﺘﺪ  ﺳﻮﺷﺎﻥن  ﺁآﻥن  ﺍاﺯز ﭼﻮﻥن
 ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﻣﺎ  ﺳﻮﻯى  ﮔﺮﺩدﺩد  ﻋﺼﺎ ﺁآﻥن
 ﻛﻨﺪ  ﺩدﺍاﻭوﺩدﻯى  ﻟﺤﻦ  ﻫﮬﮪھﻢ ﻛﻮﻫﮬﮪھﻬﮭﺎ
 ﺑﻮﺩد  ﻣﻮﻣﻰ  ﻛﻒ  ﺑﻪﮫ  ﺁآﻫﮬﮪھﻦ ﺟﻮﻫﮬﮪھﺮ
 ﺷﻮﺩد  ﺳﻠﻴﯿﻤﺎﻧﻰ  ﺣﻤﺎﻝل ﺑﺎﺩد
 ﺷﻮﺩد  ﺩدﺍاﻧﻰ  ﺳﺨﻦ  ﻣﻮﺳﻰ  ﺑﺎ ﺑﺤﺮ
 ﺷﻮﺩد  ﺑﻴﯿﻦ  ﺍاﺷﺎﺭرﺕت  ﺍاﺣﻤﺪ  ﺑﺎ ﻣﺎﻩه
 ﺷﻮﺩد  ﻧﺴﺮﻳﯾﻦ  ﺭرﺍا  ﺍاﺑﺮﺍاﻫﮬﮪھﻴﯿﻢ ﻧﺎﺭر
 ﻛﺸﺪ  ﺩدﺭر  ﻣﺎﺭرﻯى  ﭼﻮ  ﺭرﺍا  ﻗﺎﺭرﻭوﻥن ﺧﺎﻙك
 ﺭرﺷﺪ  ﺩدﺭر  ﺁآﻳﯾﺪ  ﺣﻨﺎﻧﻪﮫ ﺍاﺳﺘﻦ
 ﻛﻨﺪ  ﻣﻰ  ﺳﻼﻣﻰ  ﺍاﺣﻤﺪ  ﺑﺮ ﺳﻨﮓ
 ﻛﻨﺪ  ﻣﻰ  ﭘﻴﯿﺎﻣﻰ  ﺭرﺍا  ﻳﯾﺤﻴﯿﻰ ﻛﻮﻩه
 ﺧﻮﺷﻴﯿﻢ  ﻭو  ﺑﺼﻴﯿﺮﻳﯾﻢ  ﻭو  ﺳﻤﻴﯿﻌﻴﯿﻢ ﻣﺎ
   ﺧﺎﻣﺸﻴﯿﻢ  ﻣﺎ  ﻧﺎﻣﺤﺮﻣﺎﻥن  ﺷﻤﺎ ﺑﺎ
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 ﺭرﻭوﻳﯾﺪ  ﻣﻰ  ﺟﻤﺎﺩدﻯى  ﺳﻮﻯى  ﺷﻤﺎ ﭼﻮﻥن
 ﺷﻮﻳﯾﺪ  ﭼﻮﻥن  ﺟﻤﺎﺩدﺍاﻥن  ﺟﺎﻥن ﻣﺤﺮﻡم
 ﺭرﻭوﻳﯾﺪ  ﺟﺎﻧﻬﮭﺎ  ﻋﺎﻟﻢ  ﺟﻤﺎﺩدﻯى ﺍاﺯز
 ﺑﺸﻨﻮﻳﯾﺪ  ﻋﺎﻟﻢ  ﺍاﺟﺰﺍاﻯى ﻏﻠﻐﻞ
 ﺁآﻳﯾﺪﺕت  ﺟﻤﺎﺩدﺍاﺕت  ﺗﺴﺒﻴﯿﺢ ﻓﺎﺵش
   ﻧﺮﺑﺎﻳﯾﺪﺕت  ﺗﺎﻭوﻳﯾﻠﻬﮭﺎ  ﻯى ﻭوﺳﻮﺳﻪﮫ
 ﻗﻨﺪﻳﯾﻠﻬﮭﺎ  ﺗﻮ  ﺟﺎﻥن  ﻧﺪﺍاﺭرﺩد ﭼﻮﻥن
 ﺗﺎﻭوﻳﯾﻠﻬﮭﺎ  ﺍاﻯى  ﻛﺮﺩدﻩه  ﺑﻴﯿﻨﺶ ﺑﻬﮭﺮ
 ﺑﻮﺩد  ﻛﻰ  ﻇﺎﻫﮬﮪھﺮ  ﺗﺴﺒﻴﯿﺢ  ﻏﺮﺽض ﻛﻪﮫ
 ﺑﻮﺩد  ﻏﻰ  ﺧﻴﯿﺎﻝل  ﺩدﻳﯾﺪﻥن ﺩدﻋﻮﻯى
 ﺁآﻥن  ﺩدﻳﯾﺪﺍاﺭر  ﺭرﺍا  ﺑﻴﯿﻨﻨﺪﻩه  ﻣﺮ ﺑﻠﻜﻪﮫ
   ﺧﻮﺍاﻥن  ﺗﺴﺒﻴﯿﺢ  ﻛﻨﺪ  ﻣﻰ  ﻋﺒﺮﺕت ﻭوﻗﺖ
 ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﻳﯾﺎﺩدﺕت  ﺗﺴﺒﻴﯿﺢ  ﺍاﺯز  ﭼﻮ ﭘﺲ
 ﺑﻮﺩد  ﻣﻰ  ﮔﻔﺘﻦ  ﻫﮬﮪھﻤﭽﻮ  ﺩدﻻﻟﺖ ﺁآﻥن
 ﺍاﻋﺘﺰﺍاﻝل  ﺍاﻫﮬﮪھﻞ  ﺗﺎﻭوﻳﯾﻞ  ﺑﻮﺩد ﺍاﻳﯾﻦ
   ﺣﺎﻝل  ﻧﻮﺭر  ﻧﺪﺍاﺭرﺩد  ﻛﺎﻭو  ﻛﺲ  ﺁآﻥن  ﺁآﻥن ﻭو
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When here the rod of Moses became a snake,
information was given to the intellect concerning motionless beings.
Since He (God) made your piece of earth a man,
you should recognise the entire sum of the particles of earth:
From this standpoint they are dead and from that standpoint
they are living; silent here and speaking yonder.
When He sends them from that quarter towards us,
the rod becomes a dragon in relation to us.
The mountains too make a song like that of David,
and the substance of iron is wax in the hand.
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The wind becomes a bearer for Solomon;
the sea becomes capable of understanding words in regard to Moses.
The moon becomes able to see the sign in obedience to Ahmad;
the fire becomes wild-roses for Abraham.
The earth swallows Qárún like a snake;
the Moaning Pillar comes into righteousness.
The stone salaams to Ahmad;
the mountain sends a message to Yahya.
“We have hearing and sight and are happy,
with you, the uninitiated, we are mute.”
Forasmuch as you are going towards inanimateness,
how shall you become familiar with the spiritual life of inanimate beings?
Go from inanimateness into the world of spirits;
listen to the loud noise of the particles of the world.
The glorification of God by inanimate beings will become evident to you;
the doubts suggested by interpretations will not carry you away.
Since your soul has not the lamps for seeing,
you have made interpretations,
Saying, “How should visible glorification be the meaning intended?
The claim to see is an erroneous fancy.
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No, the sight of that causes him that sees it to glorify God
at the time when he regards its significance.
Therefore, inasmuch as it reminds you of glorification,
that indication is even as uttering”
This is the interpretation of the Mu‘tazilites
and of those who do not possess the light of immediate intuition.
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 ﺁآﺩدﻣﻰ  ﻧﻴﯿﺎﻣﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺣﺲ  ﺯز ﭼﻮﻥن
   ﺍاﻋﺠﻤﻰ  ﻏﻴﯿﺒﻰ  ﺗﺼﻮﻳﯾﺮ  ﺍاﺯز ﺑﺎﺷﺪ
 ﻣﺎﺭرﮔﻴﯿﺮ  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺳﺨﻦ ﺍاﻳﯾﻦ
 ﺯزﺣﻴﯿﺮ  ﺻﺪ  ﺑﺎ  ﺭرﺍا  ﻣﺎﺭر  ﺁآﻥن  ﻛﺸﻴﯿﺪ ﻣﻰ
 ﺟﻮ  ﻫﮬﮪھﻨﮕﺎﻣﻪﮫ  ﺁآﻥن  ﺁآﻣﺪ  ﺑﻐﺪﺍاﺩد  ﺑﻪﮫ ﺗﺎ
 ﺳﻮ  ﭼﺎﺭر  ﺑﺮ  ﺍاﻯى  ﻫﮬﮪھﻨﮕﺎﻣﻪﮫ  ﻧﻬﮭﺪ ﺗﺎ
 ﻧﻬﮭﺎﺩد  ﻫﮬﮪھﻨﮕﺎﻣﻪﮫ  ﻣﺮﺩد  ﺷﻂ  ﻟﺐ ﺑﺮ
 ﺍاﻭوﻓﺘﺎﺩد  ﺑﻐﺪﺍاﺩد  ﺷﻬﮭﺮ  ﺩدﺭر ﻏﻠﻐﻠﻪﮫ
 ﺍاﺳﺖ  ﺁآﻭوﺭرﺩدﻩه  ﺍاﮊژﺩدﻫﮬﮪھﺎ ﻣﺎﺭرﮔﻴﯿﺮﻯى
  
 ﺍاﺳﺖ  ﻛﺮﺩدﻩه  ﺷﻜﺎﺭرﻯى  ﻧﺎﺩدﺭر  ﺍاﻟﻌﺠﺐ ﺑﻮ
 ﺭرﻳﯾﺶ  ﺧﺎﻡم  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﺻﺪ  ﺁآﻣﺪ ﺟﻤﻊ
   ﺍاﺑﻠﻬﮭﻴﯿﺶ  ﺍاﺯز  ﺍاﻭو  ﭼﻮ  ﮔﺸﺘﻪﮫ  ﺍاﻭو ﺻﻴﯿﺪ
 ﻣﻨﺘﻈﺮ  ﺍاﻭو  ﻫﮬﮪھﻢ  ﻭو  ﺍاﻳﯾﺸﺎﻥن ﻣﻨﺘﻈﺮ
 ﻣﻨﺘﺸﺮ  ﺧﻠﻖ  ﺁآﻳﯾﻨﺪ  ﺟﻤﻊ  ﻛﻪﮫ ﺗﺎ
 ﺷﻮﺩد  ﺗﺮ  ﺍاﻓﺰﻭوﻥن  ﻫﮬﮪھﻨﮕﺎﻣﻪﮫ ﻣﺮﺩدﻡم
 ﺭرﻭوﺩد  ﻧﻴﯿﻜﻮﺗﺮ  ﺗﻮﺯزﻳﯾﻊ  ﻭو ﻛﺪﻳﯾﻪﮫ
 ﮊژﺍاﮊژﺧﺎ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﺻﺪ  ﺁآﻣﺪ ﺟﻤﻊ
 ﭘﺎ  ﭘﺸﺖ  ﺑﺮ  ﭘﺎ  ﭘﺸﺖ  ﻛﺮﺩدﻩه ﺣﻠﻘﻪﮫ
 ﺍاﺯزﺩدﺣﺎﻡم  ﺯز  ﻧﻰ  ﺧﺒﺮ  ﺯزﻥن  ﺍاﺯز  ﺭرﺍا ﻣﺮﺩد
  
 ﻋﺎﻡم  ﻭو  ﺧﺎﺹص  ﻗﻴﯿﺎﻣﺖ  ﭼﻮﻥن  ﻫﮬﮪھﻢ  ﺩدﺭر ﺭرﻓﺘﻪﮫ
 ﺍاﻭو  ﺟﻨﺒﺎﻧﻴﯿﺪ  ﺣﺮﺍاﻗﻪﮫ  ﻫﮬﮪھﻤﻰ ﭼﻮﻥن
 ﮔﻠﻮ  ﻫﮬﮪھﻨﮕﺎﻣﻪﮫ  ﺍاﻫﮬﮪھﻞ  ﻛﺸﻴﯿﺪﻧﺪ ﻣﻰ
 ﺑﻮﺩد  ﺍاﻓﺴﺮﺩدﻩه  ﺯزﻣﻬﮭﺮﻳﯾﺮ  ﻛﺰ  ﺍاﮊژﺩدﻫﮬﮪھﺎ ﻭو
 ﺑﻮﺩد  ﭘﺮﺩدﻩه  ﻭو  ﭘﻼﺱس  ﮔﻮﻧﻪﮫ  ﺻﺪ ﺯزﻳﯾﺮ
 ﻏﻠﻴﯿﻆ  ﺭرﺳﻨﻬﮭﺎﻯى  ﺑﺎ  ﺑﻮﺩدﺵش ﺑﺴﺘﻪﮫ
 ﺣﻔﻴﯿﻆ  ﺁآﻥن  ﺑﻮﺩدﺵش  ﻛﺮﺩدﻩه ﺍاﺣﺘﻴﯿﺎﻃﻰ
 ﺍاﺗﻔﺎﻕق  ﻭو  ﺍاﻧﺘﻈﺎﺭر  ﺩدﺭرﻧﮓ ﺩدﺭر
   ﻋﺮﺍاﻕق  ﺧﻮﺭرﺷﻴﯿﺪ  ﻣﺎﺭر  ﺁآﻥن  ﺑﺮ ﺗﺎﻓﺖ
 ﻛﺮﺩد  ﮔﺮﻡم  ﺳﻴﯿﺮﺵش  ﮔﺮﻡم ﺁآﻓﺘﺎﺏب
 ﺳﺮﺩد  ﺍاﺧﻼﻁط  ﺍاﻭو  ﺍاﻋﻀﺎﻯى  ﺍاﺯز ﺭرﻓﺖ
 ﺷﮕﻔﺖ  ﺍاﺯز  ﺍاﻭو  ﮔﺸﺖ  ﺯزﻧﺪﻩه  ﻭو  ﺑﻮﺩد ﻣﺮﺩدﻩه
   ﮔﺮﻓﺖ  ﺟﻨﺒﻴﯿﺪﻥن  ﺧﻮﻳﯾﺶ  ﺑﺮ ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﻣﺎﺭر  ﻣﺮﺩدﻩه  ﺁآﻥن  ﺟﻨﺒﺶ  ﺍاﺯز  ﺭرﺍا ﺧﻠﻖ
 ﻫﮬﮪھﺰﺍاﺭر  ﺻﺪ  ﺗﺤﻴﯿﺮ  ﻳﯾﻚ  ﺁآﻥن ﮔﺸﺘﺸﺎﻥن
 ﺍاﻧﮕﻴﯿﺨﺘﻨﺪ  ﻫﮬﮪھﺎ  ﻧﻌﺮﻩه  ﺗﺤﻴﯿﺮ ﺑﺎ
 ﺑﮕﺮﻳﯾﺨﺘﻨﺪ  ﺟﻨﺒﺸﺶ  ﺍاﺯز ﺟﻤﻠﮕﺎﻥن

When a man has not escaped from sense-perception,
he will be a stranger to the ideas of the unseen world.
This discourse has no end.
The snake-catcher, with a hundred pains, was bringing the snake along,
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Till (at last) the would-be showman arrived at Baghdad
that he might set up a public show at the cross-roads.
The man set up a show on the bank of the Tigris,
and a hubbub arose in the city of Baghdad—
“A snake-catcher has brought a dragon:
he has captured a marvellous rare beast.”
Myriads of simpletons assembled,
who had become a prey to him as he in his folly.
They were waiting, and he too was waiting
for the scattered people to assemble.

1035

The greater the crowd,
the better goes the begging and contributing.
Myriads of idle babblers assembled,
forming a ring, sole against sole.
Man took no heed of woman: on account of the throng they were
mingled together like nobles and common folk at the Resurrection.
When he began to move the cloth,
the people in the crowd strained their throats,
And the dragon, which had been frozen by intense cold,
was underneath a hundred kinds of coarse woollen cloths and coverlets.

1040

He had bound it with thick ropes:
that careful keeper had taken great precaution for it.
During the delay of expectation and coming together,
the sun of ‘Iraq shone upon the snake
The sun of the hot country warmed it;
the cold humours went out of its limbs.
It had been dead, and it revived:
from astonishment the dragon began to uncoil itself.
By the stirring of that dead serpent
the people’s amazement was multiplied a hundred thousand fold.
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With amazement they started shrieking
and fled en masse from its motion.
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 ﺑﻠﻨﺪ  ﺑﺎﻧﮓ  ﺁآﻥن  ﻭوﺯز  ﺑﻨﺪ  ﺍاﻭو  ﮔﺴﺴﺖ ﻣﻰ
 ﺑﻨﺪ  ﭼﺎﻗﺎﭼﺎﻕق  ﺭرﻓﺖ  ﻣﻰ  ﻃﺮﻑف ﻫﮬﮪھﺮ
 ﺯزﻳﯾﺮ  ﺯز  ﺷﺪ  ﺑﻴﯿﺮﻭوﻥن  ﻭو  ﺑﮕﺴﺴﺖ ﺑﻨﺪﻫﮬﮪھﺎ
 ﺷﻴﯿﺮ  ﻫﮬﮪھﻤﭽﻮ  ﻏﺮﺍاﻥن  ﺯزﺷﺖ ﺍاﮊژﺩدﻫﮬﮪھﺎﻳﯾﻰ
 ﺷﺪ  ﻛﺸﺘﻪﮫ  ﺧﻼﻳﯾﻖ  ﺑﺲ  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر
 ﺷﺪ  ﭘﺸﺘﻪﮫ  ﺻﺪ  ﻛﺸﺘﮕﺎﻥن  ﻓﺘﺎﺩدﻩه ﺍاﺯز
 ﮔﺸﺖ  ﺧﺸﻚ  ﺟﺎ  ﺑﺮ  ﺗﺮﺱس  ﺍاﺯز ﻣﺎﺭرﮔﻴﯿﺮ
   ﺩدﺷﺖ  ﻭو  ﻛﻬﮭﺴﺎﺭر  ﺍاﺯز  ﻣﻦ  ﺁآﻭوﺭرﺩدﻡم  ﭼﻪﮫ ﻛﻪﮫ
 ﻣﻴﯿﺶ  ﻛﻮﺭر  ﺁآﻥن  ﻛﺮﺩد  ﺑﻴﯿﺪﺍاﺭر  ﺭرﺍا ﮔﺮﮒگ
 ﺧﻮﻳﯾﺶ  ﻋﺰﺭرﺍاﻳﯾﻴﯿﻞ  ﺳﻮﻯى  ﻧﺎﺩدﺍاﻥن ﺭرﻓﺖ
 ﺭرﺍا  ﮔﻴﯿﺞ  ﺁآﻥن  ﻛﺮﺩد  ﻟﻘﻤﻪﮫ  ﻳﯾﻚ ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﺭرﺍا  ﺣﺠﺎﺝج  ﺧﻮﺭرﻯى  ﺧﻮﻥن  ﺑﺎﺷﺪ ﺳﻬﮭﻞ
 ﺑﺴﺖ  ﻭو  ﭘﻴﯿﭽﻴﯿﺪ  ﺍاﺳﺘﻨﻰ  ﺑﺮ  ﺭرﺍا ﺧﻮﻳﯾﺶ
   ﺷﻜﺴﺖ  ﻫﮬﮪھﻢ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺭرﺩدﻩه ﺍاﺳﺘﺨﻮﺍاﻥن
 ﺍاﺳﺖ  ﻣﺮﺩدﻩه  ﻛﻰ  ﺍاﻭو  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎﺳﺖ ﻧﻔﺴﺖ
   ﺍاﺳﺖ  ﺍاﻓﺴﺮﺩدﻩه  ﺁآﻟﺘﻰ  ﺑﻰ  ﻏﻢ ﺍاﺯز
 ﺍاﻭو  ﻓﺮﻋﻮﻥن  ﺁآﻟﺖ  ﺑﻴﯿﺎﺑﺪ ﮔﺮ
 ﺟﻮ  ﺁآﺏب  ﺭرﻓﺖ  ﻫﮬﮪھﻤﻰ  ﺍاﻭو  ﺍاﻣﺮ  ﺑﻪﮫ ﻛﻪﮫ
 ﻛﻨﺪ  ﻓﺮﻋﻮﻧﻰ  ﺑﻨﻴﯿﺎﺩد  ﺍاﻭو  ﮔﻪﮫ ﺁآﻥن
 ﺯزﻧﺪ  ﻫﮬﮪھﺎﺭرﻭوﻥن  ﺻﺪ  ﻭو  ﻣﻮﺳﻰ  ﺻﺪ ﺭرﺍاﻩه
 ﻓﻘﺮ  ﺩدﺳﺖ  ﺍاﺯز  ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﺁآﻥن  ﺍاﺳﺖ ﻛﺮﻣﻚ
 ﺻﻘﺮ  ﻣﺎﻝل  ﻭو  ﺟﺎﻩه  ﺯز  ﮔﺮﺩدﺩد  ﺍاﻯى ﭘﺸﻪﮫ
 ﻓﺮﺍاﻕق  ﺑﺮﻑف  ﺩدﺭر  ﺩدﺍاﺭر  ﺭرﺍا ﺍاﮊژﺩدﻫﮬﮪھﺎ
   ﻋﺮﺍاﻕق  ﺧﻮﺭرﺷﻴﯿﺪ  ﺑﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﻣﻜﺶ ﻫﮬﮪھﻴﯿﻦ
 ﺍاﮊژﺩدﻫﮬﮪھﺎﺕت  ﺁآﻥن  ﺑﻮﺩد  ﻣﻰ  ﻓﺴﺮﺩدﻩه ﺗﺎ
   ﻧﺠﺎﺕت  ﻳﯾﺎﺑﺪ  ﺍاﻭو  ﭼﻮ  ﺍاﻭوﻳﯾﻰ  ﻯى ﻟﻘﻤﻪﮫ
 ﻣﺎﺕت  ﺯز  ﺷﻮ  ﺍاﻳﯾﻤﻦ  ﻭو  ﺭرﺍا  ﺍاﻭو  ﻛﻦ ﻣﺎﺕت
  
 ﺻﻼﺕت  ﺍاﻫﮬﮪھﻞ  ﺯز  ﺍاﻭو  ﻧﻴﯿﺴﺖ  ﻛﻦ  ﻛﻢ ﺭرﺣﻢ
 ﺯزﻧﺪ  ﺑﺮ  ﺷﻬﮭﻮﺕت  ﺧﻮﺭرﺷﻴﯿﺪ  ﺗﻒ ﻛﺎﻥن
 ﺯزﻧﺪ  ﭘﺮ  ﺭرﻳﯾﮕﺖ  ﻣﺮﺩدﻩه  ﺧﻔﺎﺵش ﺁآﻥن
 ﻗﺘﺎﻝل  ﺩدﺭر  ﻭو  ﺟﻬﮭﺎﺩد  ﺩدﺭر  ﻛﺸﺎﻧﺶ ﻣﻰ
ﱠ
   ﺍاﻟﻮﺻﺎﻝل  ﻳﯾﺠﺰﻳﯾﻚ  ﺍاﷲ ﻣﺮﺩدﻭوﺍاﺭر
 ﺁآﻭوﺭرﻳﯾﺪ  ﺭرﺍا  ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﻣﺮﺩد  ﺁآﻥن  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﺮﻳﯾﺪ  ﺁآﻥن  ﺷﺪ  ﺧﻮﺵش  ﻭو  ﮔﺮﻡم  ﻫﮬﮪھﻮﺍاﻯى ﺩدﺭر
 ﻋﺰﻳﯾﺰ  ﺍاﻯى  ﻛﺮﺩد  ﻫﮬﮪھﺎ  ﻓﺘﻨﻪﮫ  ﺁآﻥن ﻻﺟﺮﻡم
 ﻧﻴﯿﺰ  ﮔﻔﺘﻴﯿﻢ  ﻣﺎ  ﻛﻪﮫ  ﻫﮬﮪھﻤﭽﻨﺪﺍاﻥن ﺑﻴﯿﺴﺖ

It set about bursting the bonds, and at that loud outcry
the bonds on every side went crack, crack.
It burst the bonds and glided out from beneath—
a hideous dragon roaring like a lion.
Many people were killed in the rout:
a hundred heaps were made of the fallen slain.
The snake-catcher became paralysed with fear on the spot, crying,
“What have I brought from the mountains and the desert?”
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The blind sheep awakened the wolf:
unwittingly it went towards its ‘Azrá’íl.
The dragon made one mouthful of that dolt:
blood-drinking is easy for Hajjáj.
It wound and fastened itself on a pillar
and crunched the bones of the devoured man.
The dragon is your sensual soul: how is it dead?
It is frozen by grief and lack of means.
If it obtains the means of Pharaoh,
by whose command the water of the river would flow,
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Then it will begin to act like Pharaoh
and will waylay a hundred Moses and Aaron.
That dragon, under stress of poverty, is a little worm;
a gnat is made a falcon by power and riches.
Keep the dragon in the snow of separation;
beware, do not carry it into the sun of Iraq.
As long as that dragon of your remains frozen;
you are a mouthful for it, when it gains release.
Mortify it and become safe from death; have no mercy:
it is not one of them that deserve favours;
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For the heat of the sun of lust strikes upon it,
that vile bat of yours flaps its wings.
Lead it manfully to the warfare and battle:
God will reward you with access.
When that man brought the dragon into the hot air
and the insolent brute became well,
Inevitably it wrought that mischief, my dear friend, too,
twenty times as many as we have told.
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 ﺟﻔﺎ  ﺑﻰ  ﺭرﺍا  ﺍاﻭو  ﻛﻪﮫ  ﺩدﺍاﺭرﻯى  ﻃﻤﻊ ﺗﻮ
 ﻭوﻓﺎ  ﺩدﺭر  ﻭو  ﻭوﻗﺎﺭر  ﺩدﺭر  ﺩدﺍاﺭرﻯى ﺑﺴﺘﻪﮫ
 ﺭرﺳﺪ  ﻛﻰ  ﺗﻤﻨﺎ  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺧﺴﻰ ﻫﮬﮪھﺮ
 ﻛﺸﺪ  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎ  ﻛﻪﮫ  ﺑﺎﻳﯾﺪ ﻣﻮﺳﻴﯿﻰ
 ﺍاﻭو  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎﻯى  ﺯز  ﺧﻠﻖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺍاﻭو  ﺭرﺍاﻯى  ﺍاﺯز  ﺷﺪ  ﻛﺸﺘﻪﮫ  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر

Do you hope, without using violence,
to keep it bound in quiet and faithfulness?
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How should this wish be fulfilled for any worthless one?
It needs a Moses to kill the dragon.
By his dragon hundreds of thousands of people were killed
in the rout, as he had designed.

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺍا  ﻣﻮﺳﻰ  ﻓﺮﻋﻮﻥن  ﻛﺮﺩدﻥن ﺗﻬﮭﺪﻳﯾﺪ
How Pharaoh threatened Moses, on whom be peace.
 ﻛﻠﻴﯿﻢ  ﺍاﻯى  ﺗﻮ  ﭼﺮﺍا  ﻓﺮﻋﻮﻧﺶ ﮔﻔﺖ
   ﺑﻴﯿﻢ  ﺗﻮ  ﺍاﻓﻜﻨﺪﻯى  ﻭو  ﻛﺸﺘﻰ  ﺭرﺍا ﺧﻠﻖ
 ﺧﻠﻖ  ﺍاﻓﺘﺎﺩدﻧﺪ  ﺗﻮ  ﺍاﺯز  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر
  
 ﺯزﻟﻖ  ﺯز  ﻣﺮﺩدﻡم  ﺷﺪ  ﻛﺸﺘﻪﮫ  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر
 ﮔﺮﻓﺖ  ﺩدﺷﻤﻦ  ﺗﺮﺍا  ﻣﺮﺩدﻡم ﻻﺟﺮﻡم
   ﮔﺮﻓﺖ  ﺯزﻥن  ﻭو  ﻣﺮﺩد  ﺳﻴﯿﻨﻪﮫ  ﺩدﺭر  ﺗﻮ ﻛﻴﯿﻦ
 ﺷﺪ  ﻋﻜﺲ  ﺑﺮ  ﺧﻮﺍاﻧﺪﻯى  ﻣﻰ  ﺭرﺍا ﺧﻠﻖ
 ﺑﺪ  ﻧﻴﯿﺴﺖ  ﺭرﺍا  ﻣﺮﺩدﻣﺎﻥن  ﺧﻼﻓﺖ ﺍاﺯز
 ﺧﺰﻡم  ﻣﻰ  ﭘﺲ  ﺍاﮔﺮ  ﺷﺮﺕت  ﺍاﺯز  ﻫﮬﮪھﻢ ﻣﻦ
   ﭘﺰﻡم  ﻣﻰ  ﺩدﻳﯾﮕﻰ  ﺗﻮ  ﻣﻜﺎﻓﺎﺕت ﺩدﺭر
 ﻣﺮﺍا  ﺑﻔﺮﻳﯾﺒﻰ  ﻛﻪﮫ  ﻛﻦ  ﺑﺮ  ﺍاﻳﯾﻦ  ﺍاﺯز ﺩدﻝل
 ﺗﺮﺍا  ﮔﺮﺩدﺩد  ﺭرﻭوﻯى  ﭘﺲ  ﻓﻰ  ﺑﺠﺰ ﻳﯾﺎ
 ﺳﺎﺧﺘﻰ  ﻛﺶ  ﻣﺸﻮ  ﻏﺮﻩه  ﺑﺪﺍاﻥن ﺗﻮ
   ﺍاﻧﺪﺍاﺧﺘﻰ  ﻫﮬﮪھﺮﺍاﺱس  ﺧﻠﻘﺎﻥن  ﺩدﻝل ﺩدﺭر
 ﺷﻮﻯى  ﺭرﺳﻮﺍا  ﻫﮬﮪھﻢ  ﻭو  ﺁآﺭرﻯى  ﭼﻨﻴﯿﻦ ﺻﺪ
   ﺷﻮﻯى  ﻏﻮﻏﺎ  ﻯى  ﺿﺤﻜﻪﮫ  ﮔﺮﺩدﻯى ﺧﻮﺍاﺭر
 ﺑﺪﻧﺪ  ﺑﺴﻴﯿﺎﺭرﺍاﻥن  ﺳﺎﻟﻮﺱس  ﺗﻮ ﻫﮬﮪھﻤﭽﻮ
 ﺷﺪﻧﺪ  ﺭرﺳﻮﺍا  ﻣﺎ  ﻣﺼﺮ  ﺩدﺭر ﻋﺎﻗﺒﺖ

Pharaoh said to him, “Why did you, O Kalím,
kill the people and cause fear to fall?
The people were put to flight and rout by you;
in the rout the folk were killed through slipping.
Necessarily, the folk have come to regard you as their enemy;
men and women have conceived hatred of you in their breasts.
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You were calling the people to you, it has turned out contrariwise:
the folk cannot but resist you.
I too, though I am shrinking back from your malice,
am concocting a plan to requite you.
Put away from your heart the thought that you will deceive me
or that you will get any follower but your shadow.
Be not deluded by that which you have contrived:
you have cast terror into the hearts of the people.
You may bring a hundred such, and you will be exposed in the same way;
you will become despicable and the laughing-stock of the mob.
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Many have been impostors like you,
in our Egypt they have been brought to disgrace in the end.”

   ﻛﺮﺩدﺵش  ﻣﻰ  ﻛﻪﮫ  ﺗﻬﮭﺪﻳﯾﺪﻯى  ﺩدﺭر  ﺭرﺍا  ﻓﺮﻋﻮﻥن  ﻣﻮﺳﻰ ﺟﻮﺍاﺏب
The answer of Moses to Pharaoh concerning the threats which he made against him
 ﻧﻴﯿﺴﺖ  ﺍاﺷﺮﺍاﻙك  ﺣﻘﻢ  ﺍاﻣﺮ  ﺑﺎ ﮔﻔﺖ
  
 ﻧﻴﯿﺴﺖ  ﺑﺎﻙك  ﺍاﻣﺮﺵش  ﺧﻮﻧﻢ  ﺑﺮﻳﯾﺰﺩد ﮔﺮ
 ﺣﺮﻳﯾﻒ  ﺍاﻯى  ﻣﻦ  ﺷﺎﻛﺮﻡم  ﻣﻦ ﺭرﺍاﺿﻴﯿﻢ
  
 ﺷﺮﻳﯾﻒ  ﺣﻖ  ﭘﻴﯿﺶ  ﻭو  ﺭرﺳﻮﺍا  ﻃﺮﻑف ﺍاﻳﯾﻦ

He said, “I admit nothing as co-partner with the command of God:
if His command shall shed my blood, there is no fear.
I am content, I am thankful, O adversary:
here disgraced, but with God honoured.
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 ﺧﻨﺪ  ﺭرﻳﯾﺶ  ﻭو  ﺯزﺍاﺭر  ﻭو  ﺧﻮﺍاﺭر  ﺧﻠﻘﺎﻥن ﭘﻴﯿﺶ
 ﭘﺴﻨﺪ  ﻭو  ﻣﻄﻠﻮﺏب  ﻭو  ﻣﺤﺒﻮﺏب  ﺣﻖ ﭘﻴﯿﺶ
 ﺧﺪﺍا  ﻧﻰ  ﻭوﺭر  ﺍاﻳﯾﻦ  ﮔﻮﻳﯾﻢ  ﻣﻰ  ﺳﺨﻦ ﺍاﺯز
 ﺗﺮﺍا  ﻓﺮﺩدﺍا  ﻛﻨﺪ  ﺭرﻭوﻳﯾﺎﻥن  ﺳﻴﯿﻪﮫ ﺍاﺯز
 ﺑﻨﺪﮔﺎﻧﺶ  ﺁآﻥن  ﻭو  ﺍاﻭوﺳﺖ  ﺁآﻥن ﻋﺰﺕت
   ﻧﺸﺎﻧﺶ  ﺧﻮﺍاﻥن  ﺑﺮﻣﻰ  ﺍاﺑﻠﻴﯿﺲ  ﻭو  ﺁآﺩدﻡم ﺯز
 ﺣﻖ  ﻫﮬﮪھﻤﭽﻮ  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺣﻖ ﺷﺮﺡح
   ﻭوﺭرﻕق  ﮔﺮﺩدﺍاﻥن  ﺑﺮ  ﻭو  ﺑﻨﺪ  ﺑﺮ  ﺩدﻫﮬﮪھﺎﻥن ﻫﮬﮪھﻴﯿﻦ

In the sight of the people contemptible and wretched and a laughingstock:
in God’s sight (I am) loved and sought and approved.
I say this of words;
otherwise, to-morrow God will make you one of the black-faced.
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Glory belongs to Him and to His servants:
recite the sign thereof through Adam and Iblis.
The explanation of God, like God, has no limit.
Take heed, close your mouth and turn over a leaf.”

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺍا  ﻣﻮﺳﻰ  ﻓﺮﻋﻮﻥن ﭘﺎﺳﺦ
The reply of Pharaoh to Moses, on whom be peace.
 ﻣﺎﺳﺖ  ﺣﻜﻢ  ﺩدﺭر  ﻭوﺭرﻕق  ﻓﺮﻋﻮﻧﺶ ﮔﻔﺖ
   ﻣﺮﺍاﺳﺖ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﺣﻜﻢ  ﺩدﻳﯾﻮﺍاﻥن  ﻭو ﺩدﻓﺘﺮ
 ﺟﻬﮭﺎﻥن  ﺍاﻫﮬﮪھﻞ  ﺍاﻧﺪ  ﺑﺨﺮﻳﯾﺪﻩه  ﻣﺮﺍا ﻣﺮ
   ﻓﻼﻥن  ﺍاﻯى  ﺗﻮ  ﻋﺎﻗﻠﺘﺮﻯى  ﻫﮬﮪھﻤﻪﮫ ﺍاﺯز
 ﺑﺮﻭو  ﻫﮬﮪھﻴﯿﻦ  ﺧﺮﻳﯾﺪﻯى  ﺭرﺍا  ﺧﻮﺩد ﻣﻮﺳﻴﯿﺎ
 ﻣﺸﻮ  ﻏﺮﻩه  ﺧﻮﺩد  ﺑﻪﮫ  ﺑﻴﯿﻦ  ﻛﻢ ﺧﻮﻳﯾﺸﺘﻦ
 ﺭرﺍا  ﺩدﻫﮬﮪھﺮ  ﺳﺎﺣﺮﺍاﻥن  ﺁآﺭرﻡم ﺟﻤﻊ
 ﺭرﺍا  ﺷﻬﮭﺮ  ﻧﻤﺎﻳﯾﻢ  ﺗﻮ  ﺟﻬﮭﻞ  ﻛﻪﮫ ﺗﺎ

Pharaoh said to him, “The leaf is under my authority;
the book and register of authority is mine at this moment.
The people of the world have chosen me:
art you wiser than all, O fellow?
O Moses, you have vaunted yourself. Listen, go!
Have less regard for yourself, be not self-deluded.
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 ﺭرﻭوﺯز  ﺩدﻭو  ﻭو  ﺭرﻭوﺯزﻯى  ﺑﻪﮫ  ﺷﺪ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ ﺍاﻳﯾﻦ
 ﺗﻤﻮﺯز  ﺭرﻭوﺯز  ﭼﻬﮭﻞ  ﺗﺎ  ﺩدﻩه ﻣﻬﮭﻠﺘﻢ

I will assemble the magicians of the world,
that I may exhibit your foolishness to the city.
This will not be done in a day or two:
give me time till the forty days of Tamúz.”

 ﺭرﺍا  ﻓﺮﻋﻮﻥن  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ ﺟﻮﺍاﺏب
The answer of Moses, on whom be peace, to Pharaoh.
 ﻧﻴﯿﺴﺖ  ﺩدﺳﺘﻮﺭر  ﻣﺮﺍا  ﺍاﻳﯾﻦ  ﻣﻮﺳﻰ ﮔﻔﺖ
   ﻧﻴﯿﺴﺖ  ﻣﺄﻣﻮﺭر  ﺗﻮ  ﺍاﻣﻬﮭﺎﻝل  ﺍاﻡم ﺑﻨﺪﻩه
 ﻧﻴﯿﺴﺖ  ﻳﯾﺎﺭر  ﺧﻮﺩد  ﻣﺮﺍا  ﻭو  ﭼﻴﯿﺮﻯى  ﺗﻮ ﮔﺮ
   ﻧﻴﯿﺴﺖ  ﻛﺎﺭر  ﺑﺪﺍاﻧﻢ  ﻓﺮﻣﺎﻧﻢ ﺑﻨﺪﻩه
 ﺍاﻡم  ﺯزﻧﺪﻩه  ﺗﺎ  ﺟﺪ  ﺑﻪﮫ  ﺗﻮ  ﺑﺎ  ﺯزﻧﻢ ﻣﻰ
   ﺍاﻡم  ﺑﻨﺪﻩه  ﻣﻦ  ﻧﺼﺮﺗﻢ  ﻯى  ﻛﺎﺭرﻩه  ﭼﻪﮫ ﻣﻦ
 ﺧﺪﺍا  ﺣﻜﻢ  ﺭرﺳﺪ  ﺩدﺭر  ﺗﺎ  ﺯزﻧﻢ ﻣﻰ
 ﺟﺪﺍا  ﺧﺼﻤﻰ  ﺍاﺯز  ﺧﺼﻢ  ﻫﮬﮪھﺮ  ﻛﻨﺪ ﺍاﻭو

Moses said, “This is not permitted to me:
I am the slave: the giving of time to you is not commanded.
If you are powerful and I in sooth have no ally,
I am subject to His command: I have nothing to do with that.
I will combat you with all my might so long as I live;
what have I to do with helping? I am a slave.
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I will fight till the decision of God comes to pass:
He separates every adversary from an adversary.”
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   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺍا  ﻣﻮﺳﻰ  ﺁآﻣﺪﻥن  ﻭوﺣﻰ  ﻭو  ﺭرﺍا  ﻣﻮﺳﻰ  ﻓﺮﻋﻮﻥن ﺟﻮﺍاﺏب
The reply of Pharaoh to Moses,
and the coming of a Divine revelation to Moses, on whom be peace.
 ﻧﻬﮭﺎﺩد  ﺑﺎﻳﯾﺪ  ﻣﻬﮭﻠﺘﻰ  ﻧﻰ  ﻧﻰ ﮔﻔﺖ
 ﺑﺎﺩد  ﭘﻴﯿﻤﺎﻯى  ﻛﻢ  ﺗﻮ  ﺩدﻩه  ﻛﻢ  ﻫﮬﮪھﺎ ﻋﺸﻮﻩه
 ﺯزﻣﺎﻥن  ﺩدﺭر  ﻛﺮﺩدﺵش  ﻭوﺣﻰ  ﺗﻌﺎﻟﻰ ﺣﻖ
   ﺁآﻥن  ﺍاﺯز  ﻣﻬﮭﺮﺍاﺱس  ﻣﺘﺴﻊ  ﺩدﻩه ﻣﻬﮭﻠﺘﺶ
 ﻃﻮﻉع  ﺑﻪﮫ  ﻣﻬﮭﻠﺖ  ﺑﺪﻩه  ﺭرﻭوﺯزﺵش  ﭼﻬﮭﻞ ﺍاﻳﯾﻦ
   ﻧﻮﻉع  ﻧﻮﻉع  ﺍاﻭو  ﻣﻜﺮﻫﮬﮪھﺎ  ﺳﮕﺎﻟﺪ ﺗﺎ
 ﺍاﻡم  ﺧﻔﺘﻪﮫ  ﻣﻦ  ﻧﻪﮫ  ﻛﻪﮫ  ﺍاﻭو  ﺑﻜﻮﺷﺪ ﺗﺎ
   ﺍاﻡم  ﺑﮕﺮﻓﺘﻪﮫ  ﺭرﻩه  ﭘﻴﯿﺶ  ﮔﻮ  ﺭرﻭو ﺗﻴﯿﺰ
 ﺯزﻧﻢ  ﻫﮬﮪھﻢ  ﺑﺮ  ﻫﮬﮪھﻤﻪﮫ  ﺭرﺍا  ﻫﮬﮪھﺎﺷﺎﻥن ﺣﻴﯿﻠﻪﮫ
   ﺯزﻧﻢ  ﻛﻢ  ﺑﺮ  ﻣﻦ  ﺍاﻓﺰﺍاﻳﯾﻨﺪ  ﭼﻪﮫ  ﺁآﻥن ﻭو
 ﻛﻨﻢ  ﺁآﺗﺶ  ﻣﻦ  ﻭو  ﺁآﺭرﻧﺪ  ﺭرﺍا ﺁآﺏب
  
 ﻛﻨﻢ  ﻧﺎﺧﻮﺵش  ﻣﻦ  ﻭو  ﮔﻴﯿﺮﻧﺪ  ﺧﻮﺵش  ﻭو ﻧﻮﺵش
 ﻛﻨﻢ  ﻭوﻳﯾﺮﺍاﻥن  ﻣﻦ  ﻭو  ﭘﻴﯿﻮﻧﺪﻧﺪ ﻣﻬﮭﺮ
   ﻛﻨﻢ  ﺁآﻥن  ﻧﺎﺭرﻧﺪ  ﻭوﻫﮬﮪھﻢ  ﺍاﻧﺪﺭر  ﻛﻪﮫ ﺁآﻥن
 ﺩدﺭرﺍاﺯز  ﺩدﻡم  ﺩدﻩه  ﻣﻬﮭﻠﺘﺶ  ﻭو  ﻣﺘﺮﺱس ﺗﻮ
 ﺑﺴﺎﺯز  ﺣﻴﯿﻠﺖ  ﺻﺪ  ﻭو  ﺁآﺭر  ﮔﺮﺩد  ﺳﭙﻪﮫ ﮔﻮ

He said, “No, no, you must appoint a certain respite:
do not give cajoleries, do not talk vain things.”
At once the high God made a revelation to him, saying,
“Give him an ample respite: be not afraid of that.
Willingly give him these forty days
that he may think of diverse plots.
Let him endeavor, for I am not asleep;
bid him advance quickly, I have barred the way in front.
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I will confound all their devices,
and I will reduce to little that which they increase.
Let them fetch water, and I will make fire;
let them get honey and sweets and I will make bitter.
Let them join in a bond of love, and I will destroy it;
I will do that which they conceive not.
Have no fear, and give him a lengthy respite;
bid him bring together his host and prepare a hundred devices.”

 ﻣﺪﺍاﻳﯾﻦ  ﺍاﺯز  ﻛﻨﺪ  ﺟﻤﻊ  ﺭرﺍا  ﺳﺎﺣﺮﺍاﻥن  ﺗﺎ  ﺭرﺍا  ﻓﺮﻋﻮﻥن  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﺩدﺍاﺩدﻥن ﻣﻬﮭﻠﺖ
How Moses, on whom be peace, gave Pharaoh a respite,
that he might assemble the magicians from the cities.
 ﺗﺮﺍا  ﻣﻬﮭﻠﺖ  ﺑﺮﻭو  ﺁآﻣﺪ  ﺍاﻣﺮ ﮔﻔﺖ
 ﻣﺎ  ﺯز  ﺭرﺳﺘﻰ  ﺷﺪﻡم  ﺧﻮﺩد  ﺑﺠﺎﻯى ﻣﻦ
 ﻋﻘﺐ  ﺍاﻧﺪﺭر  ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﻭو  ﺷﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﻣﺤﺐ  ﻭو  ﺩدﺍاﻧﺎ  ﺻﻴﯿﺎﺩد  ﺳﮓ ﭼﻮﻥن
 ﺩدﻡم  ﻛﺮﺩدﻩه  ﺟﻨﺒﺎﻥن  ﺻﻴﯿﺎﺩد  ﺳﮓ ﭼﻮﻥن
   ﺳﻢ  ﺯزﻳﯾﺮ  ﺍاﻭو  ﺭرﻳﯾﮓ  ﻛﺮﺩد  ﻣﻰ  ﺭرﺍا ﺳﻨﮓ
 ﻛﺸﻴﯿﺪ  ﺩدﺭرﻣﻰ  ﺩدﻡم  ﺑﻪﮫ  ﺭرﺍا  ﺁآﻫﮬﮪھﻦ  ﻭو ﺳﻨﮓ
 ﭘﺪﻳﯾﺪ  ﺭرﺍا  ﺁآﻫﮬﮪھﻦ  ﺧﺎﻳﯾﻴﯿﺪ  ﻣﻰ ﺧﺮﺩد
 ﺑﺮﺝج  ﺑﺎﻻﻯى  ﺧﻮﺩد  ﻛﺮﺩد  ﻣﻰ  ﻫﮬﮪھﻮﺍا ﺩدﺭر
   ﮔﺮﺝج  ﻭو  ﺭرﻭوﻡم  ﻭوﻯى  ﺍاﺯز  ﺷﺪ  ﻣﻰ  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﻛﻪﮫ

He said, “The command has come. Go, the respite is to you.
I depart to my dwelling-place: you are delivered from me.”
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He was going, and at his heels the dragon wise and loving,
like the hunter’s dog.
Like the hunter’s dog, wagging its tail:
it made the stones sand beneath its hoof.
With its breath it drew in stone and iron
and visibly chewed the iron into small fragments.
In the air it was making itself above the zodiac,
so that Greeks and Georgians would flee from it in panic.
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 ﻛﺎﻡم  ﺯز  ﺍاﺷﺘﺮ  ﭼﻮﻥن  ﺍاﻧﺪﺍاﺧﺖ  ﻣﻰ ﻛﻔﻚ
   ﺟﺬﺍاﻡم  ﺷﺪ  ﻣﻰ  ﺯزﺩد  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﺑﺮ  ﺍاﻯى ﻗﻄﺮﻩه
 ﺷﻜﺴﺖ  ﻣﻰ  ﺩدﻝل  ﺍاﻭو  ﺩدﻧﺪﺍاﻥن  ﮊژﻍغ ﮊژﻍغ
   ﺩدﺳﺖ  ﺯز  ﺷﺪ  ﻣﻰ  ﺳﻴﯿﻪﮫ  ﺷﻴﯿﺮﺍاﻥن ﺟﺎﻥن
 ﻣﺠﺘﺒﻰ  ﺁآﻥن  ﺭرﺳﻴﯿﺪ  ﺧﻮﺩد  ﻗﻮﻡم  ﺑﻪﮫ ﭼﻮﻥن
 ﻋﺼﺎ  ﺷﺪ  ﺍاﻭو  ﺑﺎﺯز  ﺑﮕﺮﻓﺖ  ﺍاﻭو ﺷﺪﻕق
 ﻋﺠﺐ  ﺍاﻯى  ﮔﻔﺖ  ﻣﻰ  ﻭو  ﻛﺮﺩد  ﻭوﻯى  ﺑﺮ ﺗﻜﻴﯿﻪﮫ
   ﺷﺐ  ﺧﺼﻢ  ﭘﻴﯿﺶ  ﻭو  ﺧﻮﺭرﺷﻴﯿﺪ  ﻣﺎ ﭘﻴﯿﺶ
 ﺳﭙﺎﻩه  ﺍاﻳﯾﻦ  ﻧﺒﻴﯿﻨﺪ  ﻣﻰ  ﭼﻮﻥن  ﻋﺠﺐ ﺍاﻯى
   ﭼﺎﺷﺘﮕﺎﻩه  ﺁآﻓﺘﺎﺏب  ﭘﺮ ﻋﺎﻟﻤﻰ
 ﺫذﻛﺎ  ﺍاﻳﯾﻦ  ﻭو  ﺑﺎﺯز  ﮔﻮﺵش  ﻭو  ﺑﺎﺯز ﭼﺸﻢ
 ﺧﺪﺍا  ﺑﻨﺪﻯى  ﭼﺸﻢ  ﺩدﺭر  ﺍاﻡم ﺧﻴﯿﺮﻩه
 ﻣﻦ  ﺯز  ﻫﮬﮪھﻢ  ﺍاﻳﯾﺸﺎﻥن  ﺧﻴﯿﺮﻩه  ﺍاﻳﯾﺸﺎﻥن  ﺍاﺯز ﻣﻦ
   ﺳﻤﻦ  ﻣﻦ  ﺍاﻳﯾﺸﺎﻥن  ﺧﺎﺭر  ﺑﻬﮭﺎﺭرﻯى ﺍاﺯز
 ﺭرﺣﻴﯿﻖ  ﺟﺎﻡم  ﺑﺴﻰ  ﺑﺮﺩدﻡم ﭘﻴﯿﺸﺸﺎﻥن
   ﻓﺮﻳﯾﻖ  ﺍاﻳﯾﻦ  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺁآﺑﺶ  ﺷﺪ ﺳﻨﮓ
 ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺑﺮﺩدﻡم  ﻭو  ﺑﺴﺘﻢ  ﮔﻞ  ﻯى ﺩدﺳﺘﻪﮫ
   ﻧﻴﯿﺶ  ﻧﻮﺵش  ﻭو  ﮔﺸﺖ  ﺧﺎﺭر  ﭼﻮﻥن  ﮔﻠﻰ ﻫﮬﮪھﺮ
 ﺑﻮﺩد  ﺧﻮﻳﯾﺸﺎﻥن  ﺑﻰ  ﺟﺎﻥن  ﻧﺼﻴﯿﺐ ﺁآﻥن
 ﺷﻮﺩد  ﻛﻰ  ﭘﻴﯿﺪﺍا  ﺧﻮﻳﯾﺸﻨﺪ  ﺑﺎ  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﺎ  ﭘﻴﯿﺶ  ﺑﺎﻳﯾﺪ  ﺑﻴﯿﺪﺍاﺭر  ﻯى ﺧﻔﺘﻪﮫ
 ﺧﻮﺍاﺑﻬﮭﺎ  ﺑﺒﻴﯿﻨﺪ  ﺑﻴﯿﺪﺍاﺭرﻯى  ﺑﻪﮫ ﺗﺎ
 ﺧﻠﻖ  ﻓﻜﺮ  ﺷﺪ  ﺧﻮﺵش  ﺧﻮﺍاﺏب  ﺍاﻳﯾﻦ ﺩدﺷﻤﻦ
   ﺣﻠﻖ  ﺳﺖ  ﺑﺴﺘﻪﮫ  ﻓﻜﺮﺗﺶ  ﻧﺨﺴﺒﺪ ﺗﺎ
 ﺭرﺍا  ﻓﻜﺮ  ﺭرﻭوﺑﺪ  ﻛﻪﮫ  ﺑﺎﻳﯾﺪ ﺣﻴﯿﺮﺗﻰ
 ﺭرﺍا  ﺫذﻛﺮ  ﻭو  ﺭرﺍا  ﻓﻜﺮ  ﺣﻴﯿﺮﺕت ﺧﻮﺭرﺩدﻩه
 ﻫﮬﮪھﻨﺮ  ﺩدﺭر  ﺍاﻭو  ﺑﻮﺩد  ﻛﺎﻣﻠﺘﺮ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﭘﻴﯿﺸﺘﺮ  ﺻﻮﺭرﺕت  ﺑﻪﮫ  ﭘﺲ  ﻣﻌﻨﻰ  ﺑﻪﮫ ﺍاﻭو
 ﺑﻮﺩد  ﺳﺎﻥن  ﺍاﻳﯾﻦ  ﺭرﺟﻮﻉع  ﻭو  ﮔﻔﺖ ﺭرﺍاﺟﻌﻮﻥن
 ﺭرﻭوﺩد  ﺧﺎﻧﻪﮫ  ﻭو  ﻭوﺍاﮔﺮﺩدﺩد  ﮔﻠﻪﮫ ﻛﻪﮫ
 ﻭوﺭرﻭوﺩد  ﺍاﺯز  ﮔﻠﻪﮫ  ﻭوﺍاﮔﺮﺩدﻳﯾﺪ  ﻛﻪﮫ ﭼﻮﻥن
 ﺑﻮﺩد  ﺁآﻫﮬﮪھﻨﮓ  ﭘﻴﯿﺶ  ﻛﻪﮫ  ﺑﺰ  ﺁآﻥن  ﻓﺘﺪ ﭘﺲ
 ﭘﺴﻴﯿﻦ  ﻟﻨﮓ  ﺑﺰ  ﺁآﻥن  ﺍاﻓﺘﺪ ﭘﻴﯿﺶ
   ﺍاﻟﻌﺎﺑﺴﻴﯿﻦ  ﻭوﺟﻮﻩه  ﺍاﻟﺮﺟﻌﻰ ﺃأﺿﺤﻚ
 ﻟﻨﮓ  ﻗﻮﻡم  ﺍاﻳﯾﻦ  ﺷﺪﻧﺪ  ﻛﻰ  ﮔﺰﺍاﻓﻪﮫ ﺍاﺯز
   ﻧﻨﮓ  ﺑﺨﺮﻳﯾﺪﻧﺪ  ﻭو  ﺩدﺍاﺩدﻧﺪ  ﺭرﺍا ﻓﺨﺮ

From its palate it cast out foam, like a camel:
whomsoever a drop hit, he was smitten with tubercular leprosy.
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The gnashing of its teeth would break the heart;
the souls of black lions would be distraught.
When that chosen one reached his kinsfolk,
he took hold of the corner of its mouth, and it became again a staff.
He leaned upon it, saying, “O wonder!
To me the sun, to my enemy night.
O wonder! How does this host not see a whole world
filled with the sun at morning tide?
Eyes open, and ears open, and this sun!
I am amazed at God’s eye-bandaging.
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I am amazed at them, and they too at me:
from one springtime, they are thorns and I am jasmine.
I bore to them many a cup of pure wine:
its juice turned to stone before this company.
I twined a handful of roses and carried it to them:
every rose became as a thorn, and the honey turned to poison.
That is the portion allotted to the selfless:
since they are with themselves, how should it be shown?
With us, one must need be a waking sleeper,
that in the state of wakefulness he may dream dreams.”
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Thought of created things is an enemy to this sweet sleep:
until his thought is asleep, his throat is shut.
Bewilderment is needed to sweep thought away:
bewilderment devours thought and recollection.
The more perfect he is in science, the more backward he is in reality
and the more forward in appearance.
He has said, “Truly, to Him we are returning”;
and the return is in the same wise as a herd turns back and goes home.
When the herd has turned back from going down to water,
the goat that was the leader falls behind.
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And the lame hindmost goat is now in front:
the return caused the faces to laugh of them that were frowning.
How did this party become lame
and give up glory and purchase ignominy in vain?
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 ﺣﺞ  ﻗﻮﻡم  ﺍاﻳﯾﻦ  ﺭرﻭوﻧﺪ  ﻣﻰ  ﺷﻜﺴﺘﻪﮫ ﭘﺎ
   ﻓﺮﺝج  ﺗﺎ  ﭘﻨﻬﮭﺎﻥن  ﺍاﺳﺖ  ﺭرﺍاﻫﮬﮪھﻰ  ﺣﺮﺝج ﺍاﺯز
 ﻓﺮﻳﯾﻖ  ﺍاﻳﯾﻦ  ﺑﺸﺴﺘﻨﺪ  ﺩدﺍاﻧﺸﻬﮭﺎ  ﺯز ﺩدﻝل
   ﻃﺮﻳﯾﻖ  ﺁآﻥن  ﻧﺪﺍاﻧﺪ  ﺩدﺍاﻧﺶ  ﺍاﻳﯾﻦ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﺳﺖ  ﺳﺮ  ﺁآﻥن  ﺯز  ﺍاﺻﻠﺶ  ﻛﻪﮫ  ﺑﺎﻳﯾﺪ ﺩدﺍاﻧﺸﻰ
  
 ﺍاﺳﺖ  ﺭرﻫﮬﮪھﺒﺮ  ﺍاﺻﻠﺶ  ﺑﻪﮫ  ﻓﺮﻋﻰ  ﻫﮬﮪھﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﭘﺮﺩد  ﻛﻰ  ﺩدﺭرﻳﯾﺎ  ﻋﺮﺽض  ﺑﺮ  ﭘﺮﻯى ﻫﮬﮪھﺮ
 ﺑﺮﺩد  ﻣﻰ  ﻟﺪﻧﻰ  ﻋﻠﻢ  ﻟﺪﻥن ﺗﺎ
 ﻣﺮﺩد  ﺑﻪﮫ  ﺑﻴﯿﺎﻣﻮﺯزﻯى  ﻋﻠﻤﻰ  ﭼﺮﺍا ﭘﺲ
 ﻛﺮﺩد  ﭘﺎﻙك  ﺁآﻥن  ﺯز  ﺭرﺍا  ﺳﻴﯿﻨﻪﮫ  ﺑﺒﺎﻳﯾﺪ ﻛﺶ
 ﺑﺎﺵش  ﻟﻨﮓ  ﺳﺮ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﭘﻴﯿﺸﻰ  ﻣﺠﻮ ﭘﺲ
   ﺑﺎﺵش  ﺁآﻫﮬﮪھﻨﮓ  ﭘﻴﯿﺶ  ﺗﻮ  ﻭوﺍاﮔﺸﺘﻦ ﻭوﻗﺖ
 ﻇﺮﻳﯾﻒ  ﺍاﻯى  ﺑﺎﺵش  ﺍاﻟﺴﺎﺑﻘﻮﻥن ﺁآﺧﺮﻭوﻥن
   ﻃﺮﻳﯾﻒ  ﻯى  ﻣﻴﯿﻮﻩه  ﺑﻮﺩد  ﺳﺎﺑﻖ  ﺷﺠﺮ ﺑﺮ
 ﻭوﺟﻮﺩد  ﺩدﺭر  ﺁآﻳﯾﺪ  ﺁآﺧﺮ  ﻣﻴﯿﻮﻩه  ﭼﻪﮫ ﮔﺮ
 ﺑﻮﺩد  ﻣﻘﺼﻮﺩد  ﺍاﻭو  ﺍاﻧﻜﻪﮫ  ﺯز  ﺍاﻭو  ﺍاﺳﺖ ﺍاﻭوﻝل
 ﻟﻨﺎ  ﻋ ْﻠ َﻢ  ﻻ  ﮔﻮﻯى  ﻣﻼﻳﯾﻚ ﭼﻮﻥن
ِ
 ﻋﻠﻤﺘﻨﺎ  ﺗﻮ  ﺩدﺳﺖ  ﺑﮕﻴﯿﺮﺩد ﺗﺎ
 ﻫﮬﮪھﺠﺎ  ﺗﻮ  ﻧﺪﺍاﻧﻰ  ﻣﻜﺘﺐ  ﺩدﺭرﻳﯾﻦ ﮔﺮ
   ﺣﺠﻰ  ﻧﻮﺭر  ﺍاﺯز  ﭘﺮﻯى  ﺍاﺣﻤﺪ ﻫﮬﮪھﻤﭽﻮ
 ﺑﻼﺩد  ﺍاﻧﺪﺭر  ﻧﺎﻣﺪﺍاﺭر  ﻧﺒﺎﺷﻰ ﮔﺮ
ﱠ
 ﺑﺎﻟﻌﺒﺎﺩد  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺍاﻯى 
 ﻧﻪﮫ ﻛﻢ
 ﻧﻴﯿﺴﺖ  ﻣﻌﺮﻭوﻑف  ﺁآﻥن  ﻛﻪﮫ  ﻭوﻳﯾﺮﺍاﻥن  ﺁآﻥن ﺍاﻧﺪﺭر
   ﺍاﺳﺖ  ﺯزﺭرﻯى  ﻯى  ﮔﻨﺠﻴﯿﻨﻪﮫ  ﺣﻔﻆ  ﺑﺮﺍاﻯى ﺍاﺯز
 ﮔﻨﺞ  ﺑﻨﻬﮭﻨﺪ  ﻛﻰ  ﻣﻌﺮﻭوﻑف ﻣﻮﺿﻊ
   ﺭرﻧﺞ  ﺯزﻳﯾﺮ  ﺩدﺭر  ﻓﺮﺝج  ﺁآﻣﺪ  ﻗﺒﻞ ﺯزﻳﯾﻦ
 ﻟﻴﯿﻚ  ﻭو  ﺍاﻳﯾﻨﺠﺎ  ﺷﻜﺎﻝل  ﺑﺲ  ﺁآﺭرﺩد ﺧﺎﻃﺮ
   ﻧﻴﯿﻚ  ﺍاﺳﺘﻮﺭر  ﺭرﺍا  ﺍاﺷﻜﺎﻝل ﺑﺴﻜﻠﺪ
 ﺳﻮﺯز  ﺍاﺷﻜﺎﻝل  ﺁآﺗﺸﻰ  ﻋﺸﻘﺶ ﻫﮬﮪھﺴﺖ
 ﺭرﻭوﺯز  ﻧﻮﺭر  ﺑﺮﻭوﺑﺪ  ﺭرﺍا  ﺧﻴﯿﺎﻟﻰ ﻫﮬﮪھﺮ
 ﻣﺮﺗﻀﻰ  ﺍاﻯى  ﺟﻮﺍاﺏب  ﺟﻮ  ﺳﻮ  ﺁآﻥن  ﺍاﺯز ﻫﮬﮪھﻢ
 ﺗﺮﺍا  ﻣﺮ  ﺳﻮ  ﺁآﻥن  ﺍاﺯز  ﺁآﻣﺪ  ﺳﺆﺍاﻝل ﻛﺎﻳﯾﻦ
 ﺍاﺳﺖ  ﺭرﻫﮬﮪھﻰ  ﺷﻪﮫ  ﺩدﻝل  ﻯى  ﮔﻮﺷﻪﮫ  ﺑﻰ  ﻯى ﮔﻮﺷﻪﮫ
  
 ﺍاﺳﺖ  ﻣﻬﮭﻰ  ﺍاﺯز  ﻏﺮﺏب  ﻻ  ﻭو  ﺷﺮﻗﻰ  ﻻ ﺗﺎﺏب
 ﮔﺪﺍا  ﭼﻮﻥن  ﺳﻮ  ﺁآﻥن  ﺍاﺯز  ﻭو  ﺳﻮ  ﺍاﻳﯾﻦ  ﺍاﺯز ﺗﻮ
 ﺻﺪﺍا  ﺟﻮﻳﯾﻰ  ﻣﻰ  ﭼﻪﮫ  ﻣﻌﻨﻰ  ﻛﻪﮫ ﺍاﻯى

This party goes on the pilgrimage with broken legs;
there is a secret way from difficulty to ease.
This company washed their hearts of kinds of knowledge,
because this knowledge does not know this Way.
One needs a knowledge whereof the root is yonder,
inasmuch as every branch is a guide to its root.
1125

How should every wing fly across the breadth of the Sea?
The esoteric knowledge will bear to the Presence.
Why, then, should you teach a man
the knowledge of which it benefits him to purify his breast?
Therefore do not seek to be in front:
be lame on this side, and be the leader at the moment of return.
O clever one, be the hindmost and the foremost”:
the fresh fruit is prior to the tree.
Although the fruit comes last into being,
it is the first, because it was the object.

1130

Say, like the angels, “We have no knowledge,”
to the end that “You have taught us” may take your hand.
If in this school you do not know the alphabet,
you are filled, like Ahmad, with the light of Reason.
If you are not famous in the world, you are not deficient:
God knows best concerning His servants.
A treasure of gold is, for safety’s sake,
in a desolate spot that is not well-known.
How should they deposit the treasure in a well-known place?
On this account it is said, “Joy is beneath sorrow.”

1135

Here the mind may bring many difficulties,
but a good beast will break the tether.
His love is a fire that consumes difficulties:
the daylight sweeps away every phantom.
O you, with whom He is pleased, seek the answer
from the same quarter from which this question came to you.
The cornerless corner of the heart is a King’s highway:
the radiance that is neither of the east nor of the west is from a Moon.
Why on this side and on that, like a beggar, O mountain of Reality,
are you seeking the echo?
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 ﺗﻮ  ﺩدﺭرﺩد  ﻭوﻗﺖ  ﻛﻪﮫ  ﺟﻮ  ﺳﻮ  ﺁآﻥن  ﺍاﺯز ﻫﮬﮪھﻢ
 ﺗﻮ  ﺩدﻭو  ﺭرﺑﻰ  ﻳﯾﺎ  ﺫذﻛﺮ  ﺩدﺭر  ﺷﻮﻯى ﻣﻰ
 ﻧﻤﻰ  ﻣﻰ  ﺳﻮ  ﺁآﻥن  ﺍاﺯز  ﻣﺮﮒگ  ﻭو  ﺩدﺭرﺩد ﻭوﻗﺖ
   ﺍاﻋﺠﻤﻰ  ﭼﻮﻧﻰ  ﺭرﻓﺖ  ﺩدﺭرﺩدﺕت  ﻛﻪﮫ ﭼﻮﻥن
 ﮔﻮ  ﺍاﷲ  ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﻣﺤﻨﺖ ﻭوﻗﺖ
 ﻛﻮ  ﺭرﺍاﻩه  ﮔﻮﻳﯾﻰ  ﺭرﻓﺖ  ﻣﺤﻨﺖ  ﻛﻪﮫ ﭼﻮﻥن
 ﮔﻤﺎﻥن  ﺑﻰ  ﺭرﺍا  ﺣﻖ  ﻛﻪﮫ  ﺁآﻣﺪ  ﺁآﻥن  ﺍاﺯز ﺍاﻳﯾﻦ
   ﺁآﻥن  ﺑﺮ  ﺩدﺍاﻳﯾﻢ  ﺑﻮﺩد  ﺑﺸﻨﺎﺳﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺣﺠﺎﺏب  ﻫﮬﮪھﺴﺘﺶ  ﮔﻤﺎﻥن  ﻭو  ﻋﻘﻞ  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﻭو
   ﺟﻴﯿﺐ  ﺑﺪﺭرﻳﯾﺪﻩه  ﮔﻪﮫ  ﻭو  ﺳﺖ  ﭘﻮﺷﻴﯿﺪﻩه ﮔﺎﻩه
 ﻧﮕﻮﻥن  ﮔﻪﮫ  ﭼﻴﯿﺮﻩه  ﮔﺎﻩه  ﺟﺰﻭوﻯى ﻋﻘﻞ
   ﺍاﻟﻤﻨﻮﻥن  ﺭرﻳﯾﺐ  ﺍاﺯز  ﺍاﻳﯾﻤﻦ  ﻛﻠﻰ ﻋﻘﻞ
 ﺑﺨﺮ  ﺣﻴﯿﺮﺕت ،٬ ﻫﮬﮪھﻨﺮ  ﻭو  ﺑﻔﺮﻭوﺵش ﻋﻘﻞ
 ﭘﺴﺮ  ﺍاﻯى  ﺑﺨﺎﺭرﺍا  ﻧﻪﮫ  ﺧﻮﺍاﺭرﻯى  ﺑﻪﮫ ﺭرﻭو
 ﺍاﻳﯾﻢ  ﺁآﻏﺸﺘﻪﮫ  ﺳﺨﻦ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد  ﭼﻪﮫ ﻣﺎ
   ﺍاﻳﯾﻢ  ﮔﺸﺘﻪﮫ  ﺣﻜﺎﻳﯾﺖ  ﻣﺎ  ﺣﻜﺎﻳﯾﺖ ﻛﺰ
 ﺣﻨﻴﯿﻦ  ﺩدﺭر  ﮔﺮﺩدﻡم  ﺍاﻓﺴﺎﻧﻪﮫ  ﻭو  ﻋﺪﻡم ﻣﻦ
   ﺳﺎﺟﺪﻳﯾﻦ  ﺍاﻧﺪﺭر  ﻳﯾﺎﺑﻢ  ﺗﻘﻠﺐ ﺗﺎ
 ﻛﺎﺭر  ﻣﺮﺩد  ﭘﻴﯿﺶ  ﻧﻴﯿﺴﺖ  ﺣﻜﺎﻳﯾﺖ ﺍاﻳﯾﻦ
 ﻏﺎﺭر  ﻳﯾﺎﺭر  ﺣﻀﻮﺭر  ﻭو  ﺍاﺳﺖ  ﺣﺎﻝل ﻭوﺻﻒ
 ﻋﺎﻕق  ﮔﻔﺖ  ﻛﻪﮫ  ﺍاﻭوﻟﻴﯿﻦ  ﺍاﺳﺎﻃﻴﯿﺮ ﺁآﻥن
   ﻧﻔﺎﻕق  ﺁآﺛﺎﺭر  ﺑﺪ  ﺭرﺍا  ﻗﺮﺁآﻥن ﺣﺮﻑف
 ﺧﺪﺍاﺳﺖ  ﻧﻮﺭر  ﺍاﻭو  ﺩدﺭر  ﻛﻪﮫ ﻻﻣﻜﺎﻧﻰ
  
 ﻛﺠﺎﺳﺖ  ﺍاﺯز  ﺣﺎﻝل  ﻭو  ﻣﺴﺘﻘﺒﻞ  ﻭو ﻣﺎﺿﻰ
 ﺗﻮﺳﺖ  ﺑﻪﮫ  ﻧﺴﺒﺖ  ﻣﺴﺘﻘﺒﻠﺶ  ﻭو ﻣﺎﺿﻰ
   ﺩدﻭوﺳﺖ  ﻛﻪﮫ  ﭘﻨﺪﺍاﺭرﻯى  ﭼﻴﯿﺰﻧﺪ  ﻳﯾﻚ  ﺩدﻭو ﻫﮬﮪھﺮ
 ﭘﺴﺮ  ﺭرﺍا  ﻣﺎ  ﭘﺪﺭر  ﺭرﺍا  ﺍاﻭو  ﺗﻨﻰ ﻳﯾﻚ
 ﺯزﺑﺮ  ﺁآﻥن  ﻋﻤﺮﻭو  ﺑﺮ  ﻭو  ﺯزﻳﯾﺪ  ﺯزﻳﯾﺮ ﺑﺎﻡم
 ﻛﺲ  ﺩدﻭو  ﺁآﻥن  ﺯز  ﺷﺪ  ﺯزﺑﺮ  ﻭو  ﺯزﻳﯾﺮ ﻧﺴﺒﺖ
  
 ﺑﺲ  ﻭو  ﺍاﺳﺖ  ﭼﻴﯿﺰ  ﻳﯾﻚ  ﺧﻮﻳﯾﺶ  ﺳﻮﻯى ﺳﻘﻒ
 ﺳﺨﻦ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﻣﺜﺎﻝل  ﺁآﻥن  ﻣﺜﻞ ﻧﻴﯿﺴﺖ
   ﻛﻬﮭﻦ  ﺣﺮﻑف  ﻧﻮ  ﻣﻌﻨﺎﻯى  ﺍاﺯز ﻗﺎﺻﺮ
 ﺑﺒﻨﺪ  ﻟﺐ  ﻣﺸﻜﺎ  ﻧﻴﯿﺴﺖ  ﺟﻮ  ﻟﺐ ﭼﻮﻥن
 ﻗﻨﺪ  ﺑﺤﺮ  ﺍاﻳﯾﻦ  ﺳﺖ  ﺑﺪﻩه  ﺳﺎﺣﻞ  ﻭو  ﻟﺐ ﺑﻰ
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Seek from the same quarter to which, in the hour of pain,
you bend low, crying repeatedly, “O my Lord!
In the hour of pain and death you turn in that direction:
how, when your pain is gone, are you ignorant?
At the time of tribulation you have called unto God,
when the tribulation is gone, you say, “Where is the way?”
This is because: every one that knows God without uncertainty
is constantly engaged in that,
While he that is veiled in intellect and uncertainty
is sometimes covered and sometimes with his collar torn.

1145

The particular intellect is sometimes dominant, sometimes overthrown;
the Universal Intellect is secure from the hazards of Time.
Sell intellect and talent and buy bewilderment:
take yourself to lowliness, O son, not to Bukhara!
Why have I steeped myself in the discourse,
so that from story-telling I have become a story?
I become nothing and a fable in making moan, in order that I may gain
influence over them that prostrate themselves in prayer.
This is not a story in the eyes of the man of experience: it is a description
of an actual state, and it is the presence of the Friend of the Cave.

1150

That “stories of the ancients,” which the disobedient applied
to the words of the Qur’an, was a mark of hypocrisy.
The man transcending space, in whom is the Light of God—
where is the past, the future, or the present?
His being past or future is in relation to you:
both are one thing, and you think they are two.
One individual is to him father and to us son:
the roof is below Zayd and above ‘Amr.
The relation of “below” and “above” arises from those two persons:
as regards itself, the roof is one thing only.

1155

These expressions are not similar to that: they are a comparison:
the old words fall short of the new meaning.
Since there is no river’s edge, close your lips, O water skin:
this Sea of candy has been without edge or shore.
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   ﺳﺎﺣﺮﺍاﻥن  ﻃﻠﺐ  ﺩدﺭر  ﻣﺪﺍاﻳﯾﻦ  ﺑﻪﮫ  ﻓﺮﻋﻮﻥن ﻓﺮﺳﺘﺎﺩدﻥن
How Pharaoh sent to the cities in search of the magicians
 ﺑﻤﺎﻧﺪ  ﺍاﻭو  ﻭو  ﮔﺸﺖ  ﺑﺎﺯز  ﻣﻮﺳﻰ  ﻛﻪﮫ ﭼﻮﻥن
 ﺧﻮﺍاﻧﺪ  ﭘﻴﯿﺶ  ﺭرﺍا  ﻣﺸﻮﺭرﺕت  ﻭو  ﺭرﺍاﻯى ﺍاﻫﮬﮪھﻞ
 ﻣﺼﺮ  ﺍاﻃﺮﺍاﻑف  ﻛﺰ  ﺩدﻳﯾﺪﻧﺪ  ﭼﻨﺎﻥن ﺁآﻥن
 ﻣﺼﺮ  ﺻﺮﺍاﻑف  ﻭو  ﺷﻪﮫ  ﺁآﺭرﺩدﺷﺎﻥن ﺟﻤﻊ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﻓﺮﺳﺘﺎﺩد  ﻣﺮﺩدﻡم  ﺑﺴﻰ ﺍاﻭو
   ﺟﺎﺩدﻭوﺍاﻥن  ﺟﻤﻊ  ﺑﻬﮭﺮ  ﻧﻮﺍاﺣﻰ ﻫﮬﮪھﺮ
 ﻧﺎﻣﺪﺍاﺭر  ﺑﺪ  ﺳﺎﺣﺮﻯى  ﻛﻪﮫ  ﻃﺮﻑف ﻫﮬﮪھﺮ
 ﻛﺎﺭر  ﭘﻴﯿﻚ  ﺩدﻩه  ﺍاﻭو  ﺳﻮﻯى  ﭘﺮﺍاﻥن ﻛﺮﺩد
 ﻣﺸﺘﻬﮭﺮ  ﺳﺎﺣﺮ  ﺑﻮﺩدﻧﺪ  ﺟﻮﺍاﻥن ﺩدﻭو
 ﻣﺴﺘﻤﺮ  ﻣﻪﮫ  ﺩدﻝل  ﺩدﺭر  ﺍاﻳﯾﺸﺎﻥن ﺳﺤﺮ
 ﺁآﺷﻜﺎﺭر  ﻓﺎﺵش  ﻣﻪﮫ  ﺯز  ﺩدﻭوﺷﻴﯿﺪﻩه ﺷﻴﯿﺮ
 ﺳﻮﺍاﺭر  ﺧﻤﻰ  ﺑﺮ  ﺭرﻓﺘﻪﮫ  ﺳﻔﺮﻫﮬﮪھﺎ ﺩدﺭر
 ﻣﺎﻫﮬﮪھﺘﺎﺏب  ﻧﻤﻮﺩدﻩه  ﻛﺮﺑﺎﺳﻰ ﺷﻜﻞ
   ﺷﺘﺎﺏب  ﻓﺮﻭوﺷﻴﯿﺪﻩه  ﺑﭙﻴﯿﻤﻮﺩدﻩه ﺁآﻥن
 ﺷﺪﻩه  ﺁآﮔﻪﮫ  ﻣﺸﺘﺮﻯى  ﺑﺮﺩدﻩه ﺳﻴﯿﻢ
  
 ﺯزﺩدﻩه  ﺑﺮ  ﺭرﺧﻬﮭﺎ  ﺑﻪﮫ  ﺣﺴﺮﺕت  ﺍاﺯز ﺩدﺳﺖ
 ﺟﺎﺩدﻭوﻯى  ﺩدﺭر  ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﺭرﻭوﻯى  ﭼﻮﻥن  ﻧﺒﻮﺩدﻩه  ﻭو  ﻣﻨﺸﻰ ﺑﻮﺩدﻩه
 ﺷﺎﻩه  ﭘﻴﯿﻐﺎﻡم  ﺁآﻥن  ﺁآﻣﺪ  ﺑﺪﻳﯾﺸﺎﻥن ﭼﻮﻥن
  
 ﺧﻮﺍاﻩه  ﭼﺎﺭرﻩه  ﺍاﻛﻨﻮﻥن  ﺍاﺳﺖ  ﺷﺎﻩه  ﺷﻤﺎ ﻛﺰ
 ﺁآﻣﺪﻧﺪ  ﺩدﺭرﻭوﻳﯾﺶ  ﺩدﻭو  ﻛﻪﮫ  ﺁآﻥن  ﭘﻰ ﺍاﺯز
 ﺯزﺩدﻧﺪ  ﻣﻮﻛﺐ  ﺍاﻭو  ﻗﺼﺮ  ﺑﺮ  ﻭو  ﺷﻪﮫ ﺑﺮ
 ﻋﺼﺎ  ﻳﯾﻚ  ﺑﻐﻴﯿﺮ  ﺍاﻳﯾﺸﺎﻥن  ﺑﺎ ﻧﻴﯿﺴﺖ
 ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﺍاﻣﺮﺵش  ﺑﻪﮫ  ﮔﺮﺩدﺩد  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﺷﺪﻧﺪ  ﭼﺎﺭرﻩه  ﺑﻰ  ﺟﻤﻠﻪﮫ  ﻟﺸﻜﺮ  ﻭو ﺷﺎﻩه
 ﺁآﻣﺪﻧﺪ  ﺍاﻓﻐﺎﻥن  ﺑﻪﮫ  ﺟﻤﻠﻪﮫ  ﻛﺲ  ﺩدﻭو ﺯزﻳﯾﻦ
 ﺳﺎﺣﺮﻯى  ﺍاﻧﺪﺭر  ﺑﺎﻳﯾﺪ  ﻣﻰ  ﺍاﻯى ﭼﺎﺭرﻩه
  
 ﺑﺮﻯى  ﺟﺎﻥن  ﺳﺎﺣﺮ  ﺩدﻭو  ﺯزﻳﯾﻦ  ﻛﻪﮫ  ﺑﻮﺩد ﺗﺎ
 ﺩدﺍاﺩد  ﭘﻴﯿﻐﺎﻡم  ﺍاﻳﯾﻦ  ﭼﻮ  ﺭرﺍا  ﺳﺎﺣﺮ  ﺩدﻭو ﺁآﻥن
 ﻓﺘﺎﺩد  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺩدﻝل  ﺩدﺭر  ﻣﻬﮭﺮﻯى  ﻭو ﺗﺮﺱس
 ﮔﺮﻓﺖ  ﺟﻨﺒﻴﯿﺪﻥن  ﭼﻮ  ﺟﻨﺴﻴﯿﺖ ﻋﺮﻕق
   ﺷﮕﻔﺖ  ﺍاﺯز  ﻧﻬﮭﺎﺩدﻧﺪ  ﺑﺮ  ﺯزﺍاﻧﻮ  ﺑﻪﮫ ﺳﺮ
 ﺍاﺳﺖ  ﺯزﺍاﻧﻮ  ﺻﻮﻓﻰ  ﺩدﺑﻴﯿﺮﺳﺘﺎﻥن ﭼﻮﻥن
   ﺍاﺳﺖ  ﺟﺎﺩدﻭو  ﺯزﺍاﻧﻮ  ﺩدﻭو  ﺭرﺍا  ﻣﺸﻜﻞ ﺣﻞ

When Moses had returned and he remained,
he called his advisers and counsellors to his presence.
They deemed it right that the King and Ruler of Egypt
should assemble them from all parts of Egypt.
Thereupon he sent many men in every direction
to collect the sorcerers.
1160

In whatsoever region there was a renowned magician,
he set flying towards him ten active couriers.
There were two youths, famous magicians:
their magic penetrated into the heart of the moon.
They milked the moon publicly and openly;
in their journeys they went mounted on a wine-jar.
They caused the moonshine to appear like a piece of linen:
they measured and sold it speedily,
And took the silver away: the purchaser, on becoming aware,
would smite his hand upon his cheeks in grief.
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They were the inventors of a hundred thousand such in sorcery,
and were not like the rhyme-letter.
When the King’s message reached them,
“The king now desires help from you,
Because two dervishes have come
and marched in force against the King and his palace
They have nothing with them except one rod,
which becomes a dragon at his command.
The King and the whole army are helpless:
all have been brought to lamentation by these two persons.
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A remedy must be sought in magic,
that maybe you will save lives from these two enchanters—”
When he gave the message to those two magicians,
a fear and love descended on the hearts of them both.
When the vein of homogeneity began to throb,
they laid their heads upon their knees in astonishment.
Inasmuch as the knee is the Sufi’s school,
the two knees are sorcerers for solving a difficulty.
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 ﺭرﺍا  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﺣﻘﻴﯿﻘﺖ  ﭘﺪﺭر  ﺭرﻭوﺍاﻥن  ﺍاﺯز  ﭘﺮﺳﻴﯿﺪﻥن  ﻭو  ﮔﻮﺭر  ﺍاﺯز  ﺭرﺍا  ﭘﺪﺭر  ﺳﺎﺣﺮ  ﺩدﻭو  ﺁآﻥن ﺧﻮﺍاﻧﺪﻥن
How those two magicians summoned their father from the grave
and questioned their father’s spirit concerning the real nature of Moses, on whom be peace.
 ﺑﻴﯿﺎ  ﻣﺎﺩدﺭر  ﺍاﻯى  ﮔﻔﺘﻨﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﻧﻤﺎ  ﺭرﻩه  ﺭرﺍا  ﻣﺎ  ﺗﻮ  ﻛﻮ  ﺑﺎﺑﺎ ﮔﻮﺭر
 ﺭرﺍاﻩه  ﺑﻨﻤﻮﺩد  ﺍاﻭو  ﮔﻮﺭر  ﺑﺮ ﺑﺮﺩدﺷﺎﻥن
  
 ﺷﺎﻩه  ﺑﻬﮭﺮ  ﺍاﺯز  ﺩدﺍاﺷﺘﻨﺪ  ﺭرﻭوﺯزﻩه  ﺳﻪﮫ ﭘﺲ
 ﺑﻤﺎ  ﺑﺎﺑﺎ  ﺍاﻯى  ﮔﻔﺘﻨﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﻭوﺟﺎ  ﺍاﺯز  ﻓﺮﺳﺘﺎﺩد  ﭘﻴﯿﻐﺎﻣﻰ ﺷﺎﻩه
 ﺍاﻧﺪ  ﺁآﻭوﺭرﺩدﻩه  ﺗﻨﮓ  ﺑﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﻣﺮﺩد  ﺩدﻭو ﻛﻪﮫ
 ﺍاﻧﺪ  ﺑﺮﺩدﻩه  ﻟﺸﻜﺮ  ﭘﻴﯿﺶ  ﺭرﻭوﻳﯾﺶ ﺁآﺏب
 ﻟﺸﻜﺮﻯى  ﻭو  ﺳﻼﺡح  ﺍاﻳﯾﺸﺎﻥن  ﺑﺎ ﻧﻴﯿﺴﺖ
  
 ﺷﺮﻯى  ﻭو  ﺷﻮﺭر  ﻋﺼﺎ  ﺩدﺭر  ﻭو  ﻋﺼﺎ ﺟﺰ
 ﺍاﻯى  ﺭرﻓﺘﻪﮫ  ﺩدﺭر  ﺭرﺍاﺳﺘﺎﻥن  ﺟﻬﮭﺎﻥن ﺗﻮ
   ﺍاﻯى  ﺧﻔﺘﻪﮫ  ﺧﺎﻛﻰ  ﺑﻪﮫ  ﺻﻮﺭرﺕت  ﺩدﺭر  ﭼﻪﮫ ﮔﺮ
 ﺧﺒﺮ  ﺩدﻩه  ﺭرﺍا  ﻣﺎ  ﺍاﺳﺖ  ﺳﺤﺮ  ﺍاﮔﺮ ﺁآﻥن
 ﭘﺪﺭر  ﺟﺎﻥن  ﺍاﻯى  ﺑﺎﺷﺪ  ﺧﺪﺍاﻳﯾﻰ ﻭوﺭر
 ﻛﻨﻴﯿﻢ  ﺳﺠﺪﻩه  ﻣﺎ  ﻛﻪﮫ  ﺗﺎ  ﺩدﻩه  ﺧﺒﺮ ﻫﮬﮪھﻢ
   ﺯزﻧﻴﯿﻢ  ﺑﺮ  ﻛﻴﯿﻤﻴﯿﺎﻳﯾﻰ  ﺑﺮ ﺧﻮﻳﯾﺸﺘﻦ

Afterwards they said, “Come, O mother,
where is our father’s grave? Show us the way.”
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She took them and showed the way to his grave:
then they fasted for three days for the sake of the King.
After that they said, “O father,
the King in consternation has sent us a message
Those two men have brought him to sore straits
and have destroyed his prestige with the army.
There is not with them any weapons or soldiers;
nothing but a rod, and in the rod is a calamity and bane.
You are gone into the world of the righteous;
though to outward seeming you lie in a tomb.
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If that is magic, inform us;
and if it be divine, O spirit of our father,
Also inform us, so that we may bow down
and bring ourselves in touch with an elixir.

 ﺭرﺳﻴﯿﺪ  ﺍاﻭوﻣﻴﯿﺪﻯى  ﻭو ﻧﺎﺍاﻣﻴﯿﺪﺍاﻧﻴﯿﻢ
 ﻛﺸﻴﯿﺪ  ﺭرﺍا  ﻣﺎ  ﻛﺮﻡم  ﻭو ﺭرﺍاﻧﺪﮔﺎﻧﻴﯿﻢ

We are despairing, and a hope has come;
we are banished, and Mercy has drawn us.”

 ﺧﻮﺩد  ﻓﺮﺯزﻧﺪﺍاﻥن  ﺑﺎ  ﻣﺮﺩدﻩه  ﺳﺎﺣﺮ  ﮔﻔﺘﻦ ﺟﻮﺍاﺏب
How the dead magician answered his sons.
 ﻣﻦ  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻭو  ﺟﺎﻥن  ﻛﺎﻯى  ﺯزﺩد ﺑﺎﻧﮓ
   ﻣﺮﺗﻬﮭﻦ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﮔﻔﺘﻦ  ﭘﻴﯿﺪﺍا ﻫﮬﮪھﺴﺖ
 ﻧﻴﯿﺴﺖ  ﺩدﺳﺘﻮﺭر  ﮔﻔﺘﻨﻢ  ﻣﻄﻠﻖ  ﻭو ﻓﺎﺵش
 ﻧﻴﯿﺴﺖ  ﺩدﻭوﺭر  ﭼﺸﻤﻢ  ﭘﻴﯿﺶ  ﺍاﺯز  ﺭرﺍاﺯز ﻟﻴﯿﻚ
 ﺷﻤﺎ  ﺑﺎ  ﻧﺸﺎﻧﻰ  ﺑﻨﻤﺎﻳﯾﻢ ﻟﻴﯿﻚ
 ﺧﻔﺎ  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺷﻤﺎ  ﭘﻴﯿﺪﺍا  ﺷﻮﺩد ﺗﺎ
 ﺭرﻭوﻳﯾﺪ  ﮔﻪﮫ  ﺟﺎ  ﺁآﻥن  ﭼﻮ  ﭼﺸﻤﺎﻧﻢ ﻧﻮﺭر
 ﺷﻮﻳﯾﺪ  ﺁآﮔﻪﮫ  ﺧﻔﺘﻨﺶ  ﻣﻘﺎﻡم ﺍاﺯز
 ﺣﻜﻴﯿﻢ  ﺁآﻥن  ﺑﺎﺷﺪ  ﺧﻔﺘﻪﮫ  ﻛﻪﮫ  ﺯزﻣﺎﻥن ﺁآﻥن
   ﺑﻴﯿﻢ  ﺑﮕﺬﺍاﺭر  ﻛﻦ  ﻗﺼﺪ  ﺭرﺍا  ﻋﺼﺎ ﺁآﻥن

He cried, “O my dearest sons,
it rests to declare this plainly.
It is not permitted to me to speak openly and freely,
yet the mystery is not far from mine eye.
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But I will show unto you a sign
that this hidden thing may be made manifest to you.
O light of mine eyes, when you go thither,
become acquainted with the place where he sleeps,
And at the time when that Sage is asleep,
make for the rod, abandon fear.
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 ﺍاﺳﺖ  ﺳﺎﺣﺮ  ﺗﻮﺍاﻧﻰ  ﻭو  ﺑﺪﺯزﺩدﻯى ﮔﺮ
   ﺍاﺳﺖ  ﺣﺎﺿﺮ  ﺗﻮ  ﺑﺮ  ﺳﺎﺣﺮ  ﻯى ﭼﺎﺭرﻩه
 ﺍاﺳﺖ  ﺍاﻳﯾﺰﺩدﻯى  ﺁآﻥن  ﻫﮬﮪھﺎﻥن  ﻭو  ﻫﮬﮪھﺎﻥن  ﻧﺘﺎﻧﻰ ﻭوﺭر
   ﺍاﺳﺖ  ﻣﻬﮭﺘﺪﻯى  ﻭو  ﺍاﻟﺠﻼﻝل  ﺫذﻭو  ﺭرﺳﻮﻝل ﺍاﻭو
 ﻏﺮﺏب  ﻭو  ﺷﺮﻕق  ﮔﻴﯿﺮﺩد  ﻓﺮﻋﻮﻥن  ﺟﻬﮭﺎﻥن ﮔﺮ
   ﺣﺮﺏب  ﮔﺎﻩه  ﺭرﺍا  ﺧﺪﺍا  ﺁآﻳﯾﺪ  ﻧﮕﻮﻥن ﺳﺮ
 ﺑﺎﺏب  ﺟﺎﻥن  ﺩدﺍاﺩدﻡم  ﺭرﺍاﺳﺖ  ﻧﺸﺎﻥن ﺍاﻳﯾﻦ
ﱠ
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺍاﻋﻠﻢ  ﺍاﷲ  ﻧﻮﻳﯾﺲ ﺑﺮ
 ﺳﺎﺣﺮﻯى  ﺑﺨﺴﺒﺪ  ﭼﻮﻥن  ﺑﺎﺑﺎ ﺟﺎﻥن
  
 ﺭرﻫﮬﮪھﺒﺮﻯى  ﻧﺒﺎﺷﺪ  ﺭرﺍا  ﻣﻜﺮﺵش  ﻭو ﺳﺤﺮ
 ﺷﻮﺩد  ﺍاﻳﯾﻤﻦ  ﮔﺮﮒگ  ﺧﻔﺖ  ﭼﻮﭘﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
 ﺷﻮﺩد  ﺳﺎﻛﻦ  ﺍاﻭو  ﺟﻬﮭﺪ  ﺁآﻥن  ﺧﻔﺖ  ﻛﻪﮫ ﭼﻮﻥن
 ﺧﺪﺍاﺳﺖ  ﭼﻮﭘﺎﻧﺶ  ﻛﻪﮫ  ﺣﻴﯿﻮﺍاﻧﻰ ﻟﻴﯿﻚ
   ﻛﺠﺎﺳﺖ  ﺭرﻩه  ﻭو  ﺍاﻣﻴﯿﺪ  ﺟﺎ  ﺁآﻥن  ﺭرﺍا ﮔﺮﮒگ
 ﺭرﺍاﺳﺖ  ﻭو  ﺍاﺳﺖ  ﺣﻖ  ﻛﻨﺪ  ﺣﻖ  ﻛﻪﮫ ﺟﺎﺩدﻭوﻳﯾﻰ
   ﺧﻄﺎﺳﺖ  ﺭرﺍا  ﺣﻖ  ﺁآﻥن  ﻣﺮ  ﺧﻮﺍاﻧﺪﻥن ﺟﺎﺩدﻭوﻳﯾﻰ
 ﺍاﺳﺖ  ﻗﺎﻃﻊ  ﻧﺸﺎﻥن  ﺍاﻳﯾﻦ  ﺑﺎﺑﺎ ﺟﺎﻥن
   ﺍاﺳﺖ  ﺭرﺍاﻓﻊ  ﺣﻘﺶ  ﻧﻴﯿﺰ  ﺑﻤﻴﯿﺮﺩد ﮔﺮ

If you shall steal it and are able, he is a magician;
the means of dealing with a magician is present with you;
But if you cannot, beware and beware! That is of God:
he is the messenger of the Glorious and is guided.
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Though Pharaoh occupies the world, east and west,
he will fall headlong: God and then war!
I give this true sign, O soul of your father: inscribe it:
God best knows the right course.
O soul of your father, when a magician sleeps,
there is none to direct his magic and craft.
When the shepherd has gone to sleep, the wolf becomes unafraid:
when he sleeps, his exertion ceases;
But the animal whose shepherd is God—
how has the wolf hope or way there?
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The sorcery which God practices is real and true:
it is wrong to call that real thing sorcery.
O soul of your father, this is the decisive sign:
even if he dies, God exalts him.”

 ﻧﻤﻮﺩدﻥن  ﺭرﺍا  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﺼﻄﻔﻰ  ﻭوﻓﺎﺕت  ﻭو  ﻣﻮﺳﻰ  ﻋﺼﺎﻯى  ﺑﻪﮫ  ﺭرﺍا  ﻣﺠﻴﯿﺪ  ﻗﺮﺁآﻥن  ﻛﺮﺩدﻥن ﺗﺸﺒﻴﯿﻪﮫ
 ﻗﺼﺪ  ﻛﻪﮫ  ﺑﭽﻪﮫ  ﺳﺎﺣﺮ  ﺩدﻭو  ﺁآﻥن  ﺑﻪﮫ  ﺭرﺍا  ﻗﺮﺁآﻥن  ﺗﻐﻴﯿﻴﯿﺮ  ﻗﺎﺻﺪﺍاﻥن  ﻭو  ﻣﻮﺳﻰ  ﺧﻮﺍاﺏب  ﺑﻪﮫ 
 ﻳﯾﺎﻓﺘﻨﺪ  ﺧﻔﺘﻪﮫ  ﺭرﺍا  ﻣﻮﺳﻰ  ﭼﻮﻥن  ﻛﺮﺩدﻧﺪ  ﻋﺼﺎ ﺑﺮﺩدﻥن
Comparison of the sublime Qur’an to the rod of Moses, and the death of Mustafa, on whom be peace,
to the sleep of Moses, and those who seek to alter the Qur’an to the two young magicians
who attempted to carry off the rod of Moses when they found him asleep.
 ﺣﻖ  ﺍاﻟﻄﺎﻑف  ﻛﺮﺩد  ﻭوﻋﺪﻩه  ﺭرﺍا ﻣﺼﻄﻔﻰ
   ﺳﺒﻖ  ﺍاﻳﯾﻦ  ﻧﻤﻴﯿﺮﺩد  ﺗﻮ  ﺑﻤﻴﯿﺮﻯى ﮔﺮ
 ﺭرﺍاﻓﻌﻢ  ﺭرﺍا  ﺍاﺕت  ﻣﻌﺠﺰﻩه  ﻭو  ﻛﺘﺎﺏب ﻣﻦ
   ﻣﺎﻧﻌﻢ  ﻗﺮﺁآﻥن  ﺯز  ﺭرﺍا  ﻛﻦ  ﻛﻢ  ﻭو ﺑﻴﯿﺶ
 ﺣﺎﻓﻈﻢ  ﻋﺎﻟﻢ  ﺩدﻭو  ﺍاﻧﺪﺭر  ﺭرﺍا  ﺗﻮ ﻣﻦ
   ﺭرﺍاﻓﻀﻢ  ﺣﺪﻳﯾﺜﺖ  ﺍاﺯز  ﺭرﺍا ﻃﺎﻋﻨﺎﻥن
 ﺍاﻭو  ﺩدﺭر  ﻛﺮﺩدﻥن  ﻛﻢ  ﻭو  ﺑﻴﯿﺶ  ﻧﺘﺎﻧﺪ ﻛﺲ
 ﻣﺠﻮ  ﺩدﻳﯾﮕﺮ  ﺣﺎﻓﻈﻰ  ﻣﻦ  ﺍاﺯز  ﺑﻪﮫ ﺗﻮ
 ﻛﻨﻢ  ﺍاﻓﺰﻭوﻥن  ﺭرﻭوﺯز  ﺭرﻭوﺯز  ﺭرﺍا ﺭرﻭوﻧﻘﺖ
   ﺯزﻧﻢ  ﻧﻘﺮﻩه  ﺑﺮ  ﻭو  ﺯزﺭر  ﺑﺮ  ﺗﻮ ﻧﺎﻡم

The Mercy of God made a promise to Mustafa, saying,
“If you shall die, this Lesson shall not die.
I am exalting your Book and Miracle; I am defending the Qur’an
from those who would make it more or less.
I am exalting you in both worlds;
I am driving away the scoffers from your Tidings.
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None shall be able to make additions or omissions therein.
Do not you seek another protector better than Me.
Day by day I will increase your splendour;
I will strike your name on gold and on silver.
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 ﺗﻮ  ﺑﻬﮭﺮ  ﺳﺎﺯزﻡم  ﻣﺤﺮﺍاﺏب  ﻭو ﻣﻨﺒﺮ
 ﺗﻮ  ﻗﻬﮭﺮ  ﺷﺪ  ﻣﻦ  ﻗﻬﮭﺮ  ﻣﺤﺒﺖ ﺩدﺭر
 ﮔﻮﻧﺪ  ﻣﻰ  ﭘﻨﻬﮭﺎﻥن  ﺗﺮﺱس  ﺍاﺯز  ﺗﻮ ﻧﺎﻡم
 ﺷﻮﻧﺪ  ﻣﻰ  ﭘﻨﻬﮭﺎﻥن  ﺁآﺭرﻧﺪ  ﻧﻤﺎﺯز ﭼﻮﻥن
 ﻟﻌﻴﯿﻦ  ﻛﻔﺎﺭر  ﺗﺮﺱس  ﻭو  ﻫﮬﮪھﺮﺍاﺱس ﺍاﺯز
   ﺯزﻣﻴﯿﻦ  ﺯزﻳﯾﺮ  ﺷﻮﺩد  ﻣﻰ  ﭘﻨﻬﮭﺎﻥن ﺩدﻳﯾﻨﺖ
 ﺭرﺍا  ﺁآﻓﺎﻕق  ﻛﻨﻢ  ﭘﺮ  ﻣﻨﺎﺭرﻩه ﻣﻦ
 ﺭرﺍا  ﻋﺎﻕق  ﭼﺸﻢ  ﺩدﻭو  ﮔﺮﺩدﺍاﻧﻢ ﻛﻮﺭر
 ﺟﺎﻩه  ﻭو  ﮔﻴﯿﺮﻧﺪ  ﺷﻬﮭﺮﻫﮬﮪھﺎ ﭼﺎﻛﺮﺍاﻧﺖ
   ﻣﺎﻩه  ﺑﻪﮫ  ﺗﺎ  ﻣﺎﻫﮬﮪھﻰ  ﺯز  ﮔﻴﯿﺮﺩد  ﺗﻮ ﺩدﻳﯾﻦ
 ﻣﺎ  ﺩدﺍاﺭرﻳﯾﻢ  ﺑﺎﻗﻴﯿﺶ  ﻗﻴﯿﺎﻣﺖ ﺗﺎ
 ﻣﺼﻄﻔﺎ  ﺍاﻯى  ﺩدﻳﯾﻦ  ﻧﺴﺦ  ﺍاﺯز  ﻣﺘﺮﺱس ﺗﻮ
 ﻧﻴﯿﺴﺘﻰ  ﺟﺎﺩدﻭو  ﺗﻮ  ﻣﺎ  ﺭرﺳﻮﻝل ﺍاﻯى
   ﻣﻮﺳﻴﯿﺴﺘﻰ  ﻯى  ﺧﺮﻗﻪﮫ  ﻫﮬﮪھﻢ ﺻﺎﺩدﻗﻰ
 ﻋﺼﺎ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺗﺮﺍا  ﻣﺮ  ﻗﺮﺁآﻥن ﻫﮬﮪھﺴﺖ
 ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﭼﻮﻥن  ﻛﺸﺪ  ﺩدﺭر  ﺭرﺍا ﻛﻔﺮﻫﮬﮪھﺎ
 ﺍاﻯى  ﺧﻔﺘﻪﮫ  ﺧﺎﻛﻰ  ﺯزﻳﯾﺮ  ﺩدﺭر  ﺍاﮔﺮ ﺗﻮ
   ﺍاﻯى  ﮔﻔﺘﻪﮫ  ﭼﻪﮫ  ﺁآﻥن  ﺗﻮ  ﺩدﺍاﻥن  ﻋﺼﺎﻳﯾﺶ ﭼﻮﻥن
 ﻧﻰ  ﺩدﺳﺖ  ﻋﺼﺎﻳﯾﺖ  ﺑﺮ  ﺭرﺍا ﻗﺎﺻﺪﺍاﻥن
   ﺧﻔﺘﻨﻰ  ﻣﺒﺎﺭرﻙك  ﺷﻪﮫ  ﺍاﻯى  ﺑﺨﺴﺐ ﺗﻮ
 ﺁآﺳﻤﺎﻥن  ﺑﺮ  ﺗﻮ  ﻧﻮﺭر  ﺑﺨﻔﺘﻪﮫ ﺗﻦ
  
 ﻛﻤﺎﻥن  ﻛﺮﺩدﻩه  ﺯزﻩه  ﺗﻮ  ﭘﻴﯿﻜﺎﺭر ﺑﻬﮭﺮ
 ﻛﻨﺪ  ﻣﻰ  ﭘﻮﺯزﺵش  ﭼﻪﮫ  ﺁآﻥن  ﻭو ﻓﻠﺴﻔﻰ
 ﻛﻨﺪ  ﻣﻰ  ﺩدﻭوﺯزﺵش  ﺗﻴﯿﺮ  ﻧﻮﺭرﺕت ﻗﻮﺱس
 ﮔﻔﺖ  ﻛﻪﮫ  ﺍاﻓﺰﻭوﻥن  ﺁآﻥن  ﺍاﺯز  ﻭو  ﻛﺮﺩد  ﭼﻨﺎﻥن ﺁآﻥن
   ﻧﺨﻔﺖ  ﺍاﻗﺒﺎﻟﺶ  ﻭو  ﺑﺨﺖ  ﻭو  ﺑﺨﻔﺖ ﺍاﻭو
 ﺷﺪ  ﺧﻮﺍاﺏب  ﺳﺎﺣﺮ  ﻛﻪﮫ  ﭼﻮﻥن  ﺑﺎﺑﺎ ﺟﺎﻥن
 ﺷﺪ  ﺗﺎﺏب  ﺑﻰ  ﻭو  ﺭرﻭوﻧﻖ  ﺑﻰ  ﺍاﻭو ﻛﺎﺭر
 ﺭرﻓﺖ  ﻭو  ﺭرﺍا  ﮔﻮﺭرﺵش  ﺑﻮﺳﻴﯿﺪﻧﺪ  ﺩدﻭو ﻫﮬﮪھﺮ
   ﺯزﻓﺖ  ﭘﻴﯿﻜﺎﺭر  ﺍاﻳﯾﻦ  ﺑﻬﮭﺮ  ﺍاﺯز  ﻣﺼﺮ  ﺑﻪﮫ ﺗﺎ
 ﺁآﻣﺪﻧﺪ  ﻛﺎﺭر  ﺁآﻥن  ﺑﻬﮭﺮ  ﺍاﺯز  ﻣﺼﺮ  ﺑﻪﮫ ﭼﻮﻥن
 ﺷﺪﻧﺪ  ﺍاﻭو  ﻯى  ﺧﺎﻧﻪﮫ  ﻭو  ﻣﻮﺳﻰ ﻃﺎﻟﺐ
 ﻭوﺭرﻭوﺩد  ﺭرﻭوﺯز  ﻛﺎﻥن  ﺍاﻓﺘﺎﺩد ﺍاﺗﻔﺎﻕق
 ﺑﻮﺩد  ﺧﻔﺘﻪﮫ  ﻧﺨﻠﻰ  ﺯزﻳﯾﺮ  ﺍاﻧﺪﺭر ﻣﻮﺳﻰ
 ﺑﺪﻭو  ﻣﺮﺩدﻡم  ﺩدﺍاﺩدﻧﺪﺷﺎﻥن  ﻧﺸﺎﻥن ﭘﺲ
 ﺑﺠﻮ  ﻧﺨﻠﺴﺘﺎﻥن  ﺳﻮﻯى  ﺁآﻥن  ﺑﺮﻭو ﻛﻪﮫ

For your sake I will prepare pulpit and prayer-niche:
in love your vengeance has become My vengeance.
They, from fear, are uttering your name covertly
and hiding when they perform their prayers;
From terror and dread of the accursed infidels
your Religion is being hidden underground;
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I will fill the world, from end to end, with minarets;
I will make blind the eyes of the recalcitrant.
Your servants will occupy cities and power:
your Religion will extend from the Fish to the Moon.
We shall keep it living until the Resurrection:
be not you afraid of the annulment of the Religion, O Mustafa.
O My Messenger, you are not a sorcerer:
you are truthful; you wear the mantle of Moses.
To you the Qur’an is even as the rod:
it swallows up infidelities, like a dragon.
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If you sleep beneath a sod,
deem as his rod that which you have spoken.
Assailants have no power over his rod.
Sleep, O King, a blessed sleep!
Your body is asleep;
your Light in Heaven has strung a bow for your war.
The philosopher and that which his mouth does—
the bow of your Light is piercing him with arrows”
Thus He did, and more than He said:
he slept, but his fortune and prosperity slumbered not.
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“O soul of your father, when a magician goes to sleep,
his work becomes tarnished and dim.”
Both kissed his grave and went away to Egypt
for the purpose of this mighty struggle.
When they came to Egypt for the sake of that enterprise,
they sought after Moses and his house.
It chanced that on the day of their arrival
Moses was asleep under a palm-tree,
So the folk gave them a clue to him, saying,
“Go, and seek over there in the direction of the palm-grove.”
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 ﺑﻨﺎﻥن  ﺧﺮﻣﺎ  ﺩدﺭر  ﺩدﻳﯾﺪ  ﺑﻴﯿﺎﻣﺪ ﭼﻮﻥن
   ﺟﻬﮭﺎﻥن  ﺑﻴﯿﺪﺍاﺭر  ﺑﻮﺩد  ﻛﻪﮫ  ﺍاﻯى ﺧﻔﺘﻪﮫ
 ﺳﺮ  ﭼﺸﻢ  ﺩدﻭو  ﺍاﻭو  ﺑﺴﺘﻪﮫ  ﻧﺎﺯزﺵش ﺑﻬﮭﺮ
 ﻧﻈﺮ  ﺯزﻳﯾﺮ  ﺩدﺭر  ﺟﻤﻠﻪﮫ  ﻓﺮﺷﺶ  ﻭو ﻋﺮﺵش
 ﺩدﻝل  ﺧﻔﺘﻪﮫ  ﭼﺸﻢ  ﺑﻴﯿﺪﺍاﺭر  ﺑﺴﺎ ﺍاﻯى
   ﮔﻞ  ﻭو  ﺁآﺏب  ﺍاﻫﮬﮪھﻞ  ﺩدﻳﯾﺪ  ﺑﻴﯿﻨﺪ  ﭼﻪﮫ ﺧﻮﺩد
 ﺳﺮ  ﭼﺸﻢ ،٬ ﺩدﺍاﺭرﺩد  ﺑﻴﯿﺪﺍاﺭر  ﺩدﻝل  ﻛﻪﮫ ﺁآﻥن
 ﺑﺼﺮ  ﺻﺪ  ﮔﺸﺎﻳﯾﺪ  ﺑﺮ  ﺑﺨﺴﺒﺪ ﮔﺮ
 ﺑﺎﺵش  ﺑﻴﯿﺪﺍاﺭر  ﺍاﻯى  ﻧﻪﮫ  ﺩدﻝل  ﺍاﻫﮬﮪھﻞ  ﺗﻮ ﮔﺮ
   ﺑﺎﺵش  ﭘﻴﯿﻜﺎﺭر  ﺩدﺭر  ﻭو  ﺑﺎﺵش  ﺩدﻝل ﻃﺎﻟﺐ
 ﺧﻮﺵش  ﺧﺴﺐ  ﻣﻰ  ﺷﺪ  ﺑﻴﯿﺪﺍاﺭر  ﺩدﻟﺖ ﻭوﺭر
  
 ﺷﺶ  ﻭو  ﻫﮬﮪھﻔﺖ  ﺍاﺯز  ﻧﺎﻇﺮﺕت  ﻏﺎﻳﯾﺐ ﻧﻴﯿﺴﺖ
 ﻣﻦ  ﭼﺸﻢ  ﺧﺴﺒﺪ  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﻭوﺳﻦ  ﺍاﻧﺪﺭر  ﺩدﻟﻢ  ﺧﺴﺒﺪ  ﻛﻰ ﻟﻴﯿﻚ
 ﮔﻴﯿﺮ  ﺧﻔﺘﻪﮫ  ﺣﺎﺭرﺱس  ﺍاﺳﺖ  ﺑﻴﯿﺪﺍاﺭر ﺷﺎﻩه
 ﺑﺼﻴﯿﺮ  ﺩدﻝل  ﺧﻔﺘﮕﺎﻥن  ﻓﺪﺍاﻯى ﺟﺎﻥن
 ﻣﻌﻨﻮﻯى  ﺍاﻯى  ﺩدﻝل  ﺑﻴﯿﺪﺍاﺭرﻯى ﻭوﺻﻒ
   ﻣﺜﻨﻮﻯى  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﺩدﺭر  ﻧﮕﻨﺠﺪ ﺩدﺭر
 ﺩدﺭرﺍاﺯز  ﺍاﻭو  ﺳﺖ  ﺧﻔﺘﻪﮫ  ﻛﻪﮫ  ﺑﺪﻳﯾﺪﻧﺪﺵش ﭼﻮﻥن
 ﺳﺎﺯز  ﻛﺮﺩدﻧﺪ  ﻋﺼﺎ  ﺩدﺯزﺩدﻯى ﺑﻬﮭﺮ
 ﺯزﻭوﺩد  ﻛﺮﺩدﻧﺪ  ﻋﺼﺎ  ﻗﺼﺪ ﺳﺎﺣﺮﺍاﻥن
 ﺭرﺑﻮﺩد  ﻭوﺍاﻧﮕﻪﮫ  ﺷﺪﻥن  ﺑﺎﻳﯾﺪ  ﭘﺴﺶ ﻛﺰ
 ﺳﺎﺯز  ﻛﺮﺩدﻧﺪ  ﭘﻴﯿﺸﺘﺮ  ﭼﻮﻥن ﺍاﻧﺪﻛﻰ
 ﺍاﻫﮬﮪھﺘﺰﺍاﺯز  ﺩدﺭر  ﻋﺼﺎ  ﺁآﻥن  ﺁآﻣﺪ ﺍاﻧﺪﺭر
 ﻋﺼﺎ  ﺁآﻥن  ﺑﻠﺮﺯزﻳﯾﺪ  ﺧﻮﺩد  ﺑﺮ  ﭼﻨﺎﻥن ﺁآﻥن
 ﻭوﺟﺎ  ﺍاﺯز  ﮔﺸﺘﻨﺪ  ﺧﺸﻚ  ﺟﺎ  ﺑﺮ  ﺩدﻭو ﻛﺎﻥن
 ﻛﺮﺩد  ﺣﻤﻠﻪﮫ  ﻭو  ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﺷﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺯزﺭرﺩد  ﺭرﻭوﻯى  ﻭو  ﺑﮕﺮﻳﯾﺨﺘﻨﺪ  ﺩدﻭوﺍاﻥن ﻫﮬﮪھﺮ
 ﻧﻬﮭﻴﯿﺐ  ﺍاﺯز  ﮔﺮﻓﺘﻨﺪ  ﺍاﻓﺘﺎﺩدﻥن  ﺩدﺭر ﺭرﻭو
   ﻧﺸﻴﯿﺐ  ﻫﮬﮪھﺮ  ﺩدﺭر  ﻣﻨﻬﮭﺰﻡم  ﻏﻠﻄﺎﻥن ﻏﻠﻂ
 ﺁآﺳﻤﺎﻥن  ﺍاﺯز  ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺷﺪ  ﺷﺎﻥن  ﻳﯾﻘﻴﯿﻦ ﭘﺲ
   ﺳﺎﺣﺮﺍاﻥن  ﺣﺪ  ﺩدﻳﯾﺪﻧﺪ  ﻣﻰ  ﺍاﻧﻜﻪﮫ ﺯز
 ﭘﺪﻳﯾﺪ  ﺷﺪ  ﺗﺒﺸﺎﻥن  ﻭو  ﺍاﻃﻼﻕق  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺭرﺳﻴﯿﺪ  ﻛﻨﺪﻥن  ﺟﺎﻥن  ﻭو  ﻧﺰﻉع  ﺗﺎ ﻛﺎﺭرﺷﺎﻥن
 ﺯزﻣﺎﻥن  ﺩدﺭر  ﻣﺮﺩدﻯى  ﻓﺮﺳﺘﺎﺩدﻧﺪ ﭘﺲ
   ﺁآﻥن  ﻋﺬﺭر  ﺑﺮﺍاﻯى  ﺍاﺯز  ﻣﻮﺳﻰ ﺳﻮﻯى
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When he came, he espied amongst the date trees
a sleeper who was the wake fullest man in the world.
For pleasure’s sake he had shut the two eyes of his head,
all Heaven and Earth were under his gaze.
Oh, many a one whose eye is awake and whose heart is asleep:
what, in truth, should be seen by the eyes of creatures of water and clay?
He that keeps his heart awake—
though the eye of his head may sleep, it will open a hundred eyes.
If you are not one of heart, be awake,
be a seeker of the heart, and be in strife;
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But if your heart has been awakened, sleep sound:
your eye is not absent from the seven heavens and the six directions.
The Prophet said, “My eye slumbers,
but when does my heart slumber in drowsiness?”
The King is awake: suppose the guardsman is asleep;
may soul be sacrificed to the sleepers whose hearts are seeing!
The description of the heart’s wakefulness, O spiritual man,
would not be contained in thousands of rhymed couplets.
When they saw that he was sleeping outstretched,
they made preparations for stealing the rod.
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The magicians quickly approached the rod, saying,
“We must go behind him and then snatch it.”
When they prepared a little nearer,
the rod began to shake.
The rod quivered upon itself in such wise
that both on the spot became petrified by the shock.
After that, it turned into a dragon and made a rush:
both fled, and pale of countenance
Began to fall on their faces from affright,
tumbling panic-stricken down every slope
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Then to them it became certain that he was from Heaven,
since they were seeing the limit of magicians.
Afterwards diarrhea and fever appeared in them,
and their case reached the last gasp and the death-agony.
Then at once they sent a man to Moses
to excuse what they had done,
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 ﺭرﺳﺪ  ﻛﻰ  ﺭرﺍا  ﻣﺎ  ﻭو  ﻛﺮﺩدﻳﯾﻢ  ﺍاﻣﺘﺤﺎﻥن ﻛﻪﮫ
 ﺣﺴﺪ  ﻧﺒﻮﺩد  ﺍاﮔﺮ  ﺗﻮ ﺍاﻣﺘﺤﺎﻥن
 ﺧﻮﺍاﻩه  ﻋﻔﻮ  ﺭرﺍا  ﻣﺎ  ﺷﺎﻫﮬﮪھﻴﯿﻢ ﻣﺠﺮﻡم
   ﺍاﻟﻪﮫ  ﺩدﺭرﮔﺎﻩه  ﺍاﻟﺨﺎﺹص  ﺧﺎﺹص  ﺗﻮ ﺍاﻯى
 ﺷﺪﻧﺪ  ﻧﻴﯿﻜﻮ  ﺯزﻣﺎﻥن  ﺩدﺭر  ﻭو  ﻛﺮﺩد ﻋﻔﻮ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﺳﺮ  ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﻣﻮﺳﻰ ﭘﻴﯿﺶ
 ﻛﺮﺍاﻡم  ﺍاﻯى  ﻛﺮﺩدﻡم  ﻋﻔﻮ  ﻣﻮﺳﻰ ﮔﻔﺖ
   ﺣﺮﺍاﻡم  ﺟﺎﻧﺘﺎﻥن  ﻭو  ﺗﻦ  ﺩدﻭوﺯزﺥخ  ﺑﺮ ﮔﺸﺖ
 ﻳﯾﺎﺭر  ﺩدﻭو  ﺍاﻯى  ﻧﺪﻳﯾﺪﻡم  ﺧﻮﺩد  ﺭرﺍا  ﺷﻤﺎ ﻣﻦ
 ﺍاﻋﺘﺬﺍاﺭر  ﺯز  ﺭرﺍا  ﺧﻮﺩد  ﺳﺎﺯزﻳﯾﺪ ﺍاﻋﺠﻤﻰ
 ﺁآﺷﻨﺎ  ﻭو  ﺷﻜﻞ  ﺑﻴﯿﮕﺎﻧﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﭘﺎﺩدﺷﺎ  ﺑﻬﮭﺮ  ﺁآﻳﯾﻴﯿﺪ  ﻧﺒﺮﺩد ﺩدﺭر
 ﺷﺪﻧﺪ  ﻭو  ﺩدﺍاﺩدﻧﺪ  ﺑﻮﺳﻪﮫ  ﺭرﺍا  ﺯزﻣﻴﯿﻦ ﭘﺲ
 ﺑﺪﻧﺪ  ﻣﻰ  ﻓﺮﺻﺖ  ﻭو  ﻭوﻗﺖ ﺍاﻧﺘﻈﺎﺭر

Saying, “We have tested you,
and how should testing you occur to us unless there be envy?
We are sinners against the King: do you crave pardon for us,
O you that are the elect of the elect of the Court of God.”
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He pardoned, and at once they became well;
they were striking their heads upon the earth in the presence of Moses.
Moses said, “I pardon, O nobles:
your bodies and souls have become unlawful to Hell.
Truly I did not see you; O two friends,
make yourselves strangers to exculpation.
Come, even as you are, alien in appearance familiar,
to combat for the King.”
Then they kissed the earth and departed:
they were waiting in expectation of the time and opportunity.

 ﺩدﺳﺖ  ﻭو  ﻳﯾﺎﻓﺘﻦ  ﺗﺸﺮﻳﯾﻔﻬﮭﺎ  ﻭو  ﻓﺮﻋﻮﻥن  ﭘﻴﯿﺶ  ﻣﺪﺍاﻳﯾﻦ  ﺍاﺯز  ﺳﺎﺣﺮﺍاﻥن  ﺁآﻣﺪﻥن ﺟﻤﻊ
 ﻧﻮﻳﯾﺲ  ﻣﺎ  ﺑﺮ  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺍاﻭو  ﺧﺼﻢ  ﻗﻬﮭﺮ  ﺩدﺭر  ﺯزﺩدﻥن  ﺳﻴﯿﻨﻪﮫ  ﺑﺮ 
How the magicians from the cities assembled before Pharaoh and received robes of honour
and laid their hands upon their breasts, to subdue his enemy, and saying,
“Write this down against us.”
 ﺳﺎﺣﺮﺍاﻥن  ﺁآﻥن  ﺁآﻣﺪﻧﺪ  ﻓﺮﻋﻮﻥن  ﺑﻪﮫ ﺗﺎ
   ﮔﺮﺍاﻥن  ﺑﺲ  ﺗﺸﺮﻳﯾﻔﻬﮭﺎﻯى ﺩدﺍاﺩدﺷﺎﻥن
 ﺑﺪﺍاﺩد  ﻫﮬﮪھﻢ  ﭘﻴﯿﺸﻴﯿﻦ  ﻭو  ﻛﺮﺩد  ﻫﮬﮪھﺎﺷﺎﻥن ﻭوﻋﺪﻩه
 ﺯزﺍاﺩد  ﻭو  ﺟﻨﺲ  ﻭو  ﻧﻘﺪ  ﻭو  ﺍاﺳﺒﺎﻥن  ﻭو ﺑﻨﺪﮔﺎﻥن
 ﺳﺎﺑﻘﺎﻥن  ﺍاﻯى  ﻫﮬﮪھﻴﯿﻦ  ﮔﻔﺖ  ﻣﻰ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﺍاﻣﺘﺤﺎﻥن  ﺍاﻧﺪﺭر  ﺁآﻳﯾﻴﯿﺪ  ﻓﺰﻭوﻥن ﮔﺮ
 ﻋﻄﺎ  ﭼﻨﺪﺍاﻥن  ﺷﻤﺎ  ﺑﺮ  ﻓﺸﺎﻧﻢ ﺑﺮ
 ﺳﺨﺎ  ﻭو  ﺟﻮﺩد  ﻯى  ﭘﺮﺩدﻩه  ﺑﺪﺭرﺩد ﻛﻪﮫ
 ﺷﺎﻩه  ﺗﻮ  ﺍاﻗﺒﺎﻝل  ﺑﻪﮫ  ﺑﮕﻔﺘﻨﺪﺵش ﭘﺲ
   ﺗﺒﺎﻩه  ﻛﺎﺭرﺵش  ﺷﻮﺩد  ﻭو  ﺁآﻳﯾﻴﯿﻢ ﻏﺎﻟﺐ
 ﭘﻬﮭﻠﻮﺍاﻥن  ﻭو  ﺻﻔﺪﺭرﻳﯾﻢ  ﻓﻦ  ﺍاﻳﯾﻦ  ﺩدﺭر ﻣﺎ
   ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﻣﺎ  ﭘﺎﻯى  ﻧﺪﺍاﺭرﺩد ﻛﺲ
 ﺳﺖ  ﺷﺪﻩه  ﺧﺎﻃﺮﻫﮬﮪھﺎ  ﺑﻨﺪ  ﻣﻮﺳﻰ ﺫذﻛﺮ
   ﺳﺖ  ﺑﺪﻩه  ﭘﻴﯿﺸﻴﯿﻦ  ﻛﻪﮫ  ﺣﻜﺎﻳﯾﺘﻬﮭﺎﺳﺖ ﻛﺎﻳﯾﻦ
 ﻟﻴﯿﻚ  ﺍاﺳﺖ  ﭘﻮﺵش  ﺭرﻭو  ﺑﻬﮭﺮ  ﻣﻮﺳﻰ ﺫذﻛﺮ
   ﻧﻴﯿﻚ  ﻣﺮﺩد  ﺍاﻯى  ﺗﺴﺖ  ﻧﻘﺪ  ﻣﻮﺳﻰ ﻧﻮﺭر
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Those magicians came unto Pharaoh,
and he gave them robes of honour exceedingly precious.
He made promises to them, and also gave them in advance
slaves and horses and money and goods and provisions.
After that, he was saying, “Listen, O you that are foremost,
if you prove superior in the trial,
I will scatter over you so many gifts
that the veil of bounty and munificence will be rent.”
Then they said to him, “Through your fortune, O King,
we shall prevail, and his cause shall be ruined.

1250

We are heroes and champions in this art:
no one in the world can resist us.”
The mention of Moses has become a chain to the thoughts,
that these are stories which happened long ago.
The mention of Moses serves for a mask,
but the Light of Moses is your actual concern, O good man.
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 ﺗﺴﺖ  ﻫﮬﮪھﺴﺘﻰ  ﺩدﺭر  ﻓﺮﻋﻮﻥن  ﻭو ﻣﻮﺳﻰ
  
 ﺟﺴﺖ  ﺧﻮﻳﯾﺶ  ﺩدﺭر  ﺭرﺍا  ﺧﺼﻢ  ﺩدﻭو  ﺍاﻳﯾﻦ ﺑﺎﻳﯾﺪ
 ﻧﺘﺎﺝج  ﻣﻮﺳﻰ  ﺍاﺯز  ﻫﮬﮪھﺴﺖ  ﻗﻴﯿﺎﻣﺖ ﺗﺎ
   ﺳﺮﺍاﺝج  ﺷﺪ  ﺩدﻳﯾﮕﺮ  ﻧﻴﯿﺴﺖ  ﺩدﻳﯾﮕﺮ ﻧﻮﺭر
 ﺍاﺳﺖ  ﺩدﻳﯾﮕﺮ  ﭘﻠﻴﯿﺘﻪﮫ  ﺍاﻳﯾﻦ  ﻭو  ﺳﻔﺎﻝل ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺳﺮ  ﺁآﻥن  ﺯز  ﺩدﻳﯾﮕﺮ  ﻧﻴﯿﺴﺖ  ﻧﻮﺭرﺵش ﻟﻴﯿﻚ
 ﺷﻮﻯى  ﮔﻢ  ﺩدﺍاﺭرﻯى  ﺷﻴﯿﺸﻪﮫ  ﺩدﺭر  ﻧﻈﺮ ﮔﺮ
   ﺩدﻭوﻯى  ﺍاﻋﺪﺍاﺩد  ﺍاﺳﺖ  ﺷﻴﯿﺸﻪﮫ  ﺍاﺯز  ﺍاﻧﻜﻪﮫ ﺯز

Moses and Pharaoh are in your being:
you must seek these two adversaries in yourself.
The generation from Moses is till the Resurrection:
the Light is not different, the lamp has become different.
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This earthenware lamp and this wick are different,
but its light is not different: it is from yonder.
If you keep looking at the glass, you will be lost,
because from the glass arise the numbers of dualism;

 ﻭوﺍاﺭرﻫﮬﮪھﻰ  ﺩدﺍاﺭرﻯى  ﻧﻮﺭر  ﺑﺮ  ﻧﻈﺮ ﻭوﺭر
   ﻣﻨﺘﻬﮭﻰ  ﺟﺴﻢ  ﺍاﻋﺪﺍاﺩد  ﻭو  ﺩدﻭوﻯى ﺍاﺯز
 ﻭوﺟﻮﺩد  ﻣﻐﺰ  ﺍاﻯى  ﺍاﺳﺖ  ﻧﻈﺮﮔﺎﻩه ﺍاﺯز
 ﺟﻬﮭﻮﺩد  ﻭو  ﮔﺒﺮ  ﻭو  ﻣﻮﻣﻦ ﺍاﺧﺘﻼﻑف

But if you keep your gaze upon the Light,
you will be delivered from dualism and the numbers of the finite body.
From the place of view, O kernel of Existence, there arises the difference
between the true believer and the Zoroastrian and the Jew.

   ﭘﻴﯿﻞ  ﺷﻜﻞ  ﻭو  ﭼﮕﻮﻧﮕﻰ  ﺩدﺭر  ﻛﺮﺩدﻥن ﺍاﺧﺘﻼﻑف
The disagreement as to the description and shape of the elephant
 ﺑﻮﺩد  ﺗﺎﺭرﻳﯾﻚ  ﻯى  ﺧﺎﻧﻪﮫ  ﺍاﻧﺪﺭر ﭘﻴﯿﻞ
 ﻫﮬﮪھﻨﻮﺩد  ﺑﻮﺩدﻧﺪﺵش  ﺁآﻭوﺭرﺩدﻩه  ﺭرﺍا ﻋﺮﺿﻪﮫ

The elephant was in a dark house:
some Hindus had brought it for exhibition.

 ﺑﺴﻰ  ﻣﺮﺩدﻡم  ﺩدﻳﯾﺪﻧﺶ  ﺑﺮﺍاﻯى ﺍاﺯز
   ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﺷﺪ  ﻫﮬﮪھﻤﻰ  ﻇﻠﻤﺖ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﻧﺒﻮﺩد  ﻣﻤﻜﻦ  ﭼﻮﻥن  ﭼﺸﻢ  ﺑﺎ ﺩدﻳﯾﺪﻧﺶ
 ﺑﺴﻮﺩد  ﻣﻰ  ﻛﻒ  ﺍاﺵش  ﺗﺎﺭرﻳﯾﻜﻰ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺍاﻭوﻓﺘﺎﺩد  ﺧﺮﻃﻮﻡم  ﺑﻪﮫ  ﻛﻒ  ﺭرﺍا  ﻳﯾﻜﻰ ﺁآﻥن
 ﻧﻬﮭﺎﺩد  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﻧﺎﻭوﺩدﺍاﻥن  ﻫﮬﮪھﻤﭽﻮﻥن ﮔﻔﺖ
 ﺭرﺳﻴﯿﺪ  ﮔﻮﺷﺶ  ﺑﺮ  ﺩدﺳﺖ  ﺭرﺍا  ﻳﯾﻜﻰ ﺁآﻥن
 ﭘﺪﻳﯾﺪ  ﺷﺪ  ﺑﻴﯿﺰﻥن  ﺑﺎﺩد  ﭼﻮﻥن  ﺍاﻭو  ﺑﺮ ﺁآﻥن
 ﺑﺴﻮﺩد  ﭘﺎﻳﯾﺶ  ﺑﺮ  ﭼﻮ  ﻛﻒ  ﺭرﺍا  ﻳﯾﻜﻰ ﺁآﻥن
 ﻋﻤﻮﺩد  ﭼﻮﻥن  ﺩدﻳﯾﺪﻡم  ﭘﻴﯿﻞ  ﺷﻜﻞ ﮔﻔﺖ
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 ﺩدﺳﺖ  ﺑﻨﻬﮭﺎﺩد  ﺍاﻭو  ﭘﺸﺖ  ﺑﺮ  ﻳﯾﻜﻰ ﺁآﻥن
  
 ﺳﺖ  ﺑﺪﻩه  ﺗﺨﺘﻰ  ﭼﻮﻥن  ﭘﻴﯿﻞ  ﺍاﻳﯾﻦ  ﺧﻮﺩد ﮔﻔﺖ
 ﺭرﺳﻴﯿﺪ  ﻛﻪﮫ  ﺟﺰﻭوﻯى  ﺑﻪﮫ  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﺷﻨﻴﯿﺪ  ﻣﻰ  ﺟﺎ  ﻫﮬﮪھﺮ  ﻛﺮﺩد  ﻣﻰ  ﺁآﻥن ﻓﻬﮭﻢ
 ﻣﺨﺘﻠﻒ  ﺷﺪ  ﮔﻔﺘﺸﺎﻥن  ﻧﻈﺮﮔﻪﮫ ﺍاﺯز
   ﺍاﻟﻒ  ﺍاﻳﯾﻦ  ﺩدﺍاﺩد  ﻟﻘﺐ  ﺩدﺍاﻟﺶ  ﻳﯾﻜﻰ ﺁآﻥن
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In order to see it, many people were going,
every one, into that darkness.
As seeing it with the eye was impossible,
was feeling it in the dark with the palm of his hand.
The hand of one fell on its trunk:
he said, “This creature is like a water-pipe.”
The hand of another touched its ear:
to him it appeared to be like a fan.
Since another handled its leg, he said,
“I found the elephant’s shape to be like a pillar.”
Another laid his hand on its back:
he said, “Truly, this elephant was like a throne.”
Similarly, whenever anyone heard,
he understood the part that he had touched.
On account of the place of view, their statements differed:
one man entitled it “dál,” another “alif.”
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 ﺑﺪﻯى  ﺷﻤﻌﻰ  ﺍاﮔﺮ  ﻛﺲ  ﻫﮬﮪھﺮ  ﻛﻒ ﺩدﺭر
   ﺷﺪﻯى  ﺑﻴﯿﺮﻭوﻥن  ﮔﻔﺘﺸﺎﻥن  ﺍاﺯز ﺍاﺧﺘﻼﻑف
 ﺑﺲ  ﻭو  ﺍاﺳﺖ  ﺩدﺳﺖ  ﻛﻒ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺣﺲ ﭼﺸﻢ
   ﺭرﺱس  ﺩدﺳﺖ  ﺍاﻭو  ﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﺮ  ﺭرﺍا  ﻛﻒ ﻧﻴﯿﺴﺖ
 ﺩدﮔﺮ  ﻛﻒ  ﻭو  ﺍاﺳﺖ  ﺩدﻳﯾﮕﺮ  ﺩدﺭرﻳﯾﺎ ﭼﺸﻢ
 ﻧﮕﺮ  ﺩدﺭرﻳﯾﺎ  ﻯى  ﺩدﻳﯾﺪﻩه  ﻭوﺯز  ﺑﻬﮭﻞ ﻛﻒ
 ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﺩدﺭرﻳﯾﺎ  ﺯز  ﻛﻔﻬﮭﺎ ﺟﻨﺒﺶ
   ﻋﺠﺐ  ﻧﻰ  ﺩدﺭرﻳﯾﺎ  ﻭو  ﺑﻴﯿﻨﻰ  ﻫﮬﮪھﻤﻰ ﻛﻒ
 ﺯزﻧﻴﯿﻢ  ﻣﻰ  ﺑﺮ  ﺑﻬﮭﻢ  ﻛﺸﺘﻴﯿﻬﮭﺎ  ﭼﻮ ﻣﺎ
   ﺭرﻭوﺷﻨﻴﯿﻢ  ﺁآﺏب  ﺩدﺭر  ﻭو  ﭼﺸﻤﻴﯿﻢ ﺗﻴﯿﺮﻩه
 ﺧﻮﺍاﺏب  ﺑﻪﮫ  ﺭرﻓﺘﻪﮫ  ﺗﻦ  ﻛﺸﺘﻰ  ﺩدﺭر  ﺗﻮ ﺍاﻯى
   ﺁآﺏب  ﺁآﺏب  ﺩدﺭر  ﻧﮕﺮ  ﺩدﻳﯾﺪﻯى  ﺭرﺍا ﺁآﺏب
 ﺭرﺍاﻧﺪﺵش  ﻣﻰ  ﻛﺎﻭو  ﺍاﺳﺖ  ﺁآﺑﻰ  ﺭرﺍا ﺁآﺏب
   ﺧﻮﺍاﻧﺪﺵش  ﻣﻰ  ﻛﺎﻭو  ﺍاﺳﺖ  ﺭرﻭوﺣﻰ  ﺭرﺍا ﺭرﻭوﺡح
 ﻛﺎﻓﺘﺎﺏب  ﺑﺪ  ﻛﺠﺎ  ﻋﻴﯿﺴﻰ  ﻭو ﻣﻮﺳﻰ
   ﺁآﺏب  ﺩدﺍاﺩد  ﻣﻰ  ﺭرﺍا  ﻣﻮﺟﻮﺩدﺍاﺕت ﻛﺸﺖ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺑﻮﺩد  ﻛﺠﺎ  ﺣﻮﺍا  ﻭو ﺁآﺩدﻡم
   ﻛﻤﺎﻥن  ﺩدﺭر  ﺯزﻩه  ﺍاﻳﯾﻦ  ﺍاﻓﻜﻨﺪ  ﺧﺪﺍا ﻛﻪﮫ
 ﺍاﺳﺖ  ﺍاﺑﺘﺮ  ﻭو  ﺍاﺳﺖ  ﻧﺎﻗﺺ  ﻫﮬﮪھﻢ  ﺳﺨﻦ ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺳﺮ  ﺁآﻥن  ﻧﺎﻗﺺ  ﻧﻴﯿﺴﺖ  ﻛﻪﮫ  ﺳﺨﻦ ﺁآﻥن
 ﺗﻮ  ﭘﺎﻯى  ﺑﻠﻐﺰﺩد  ﺁآﻥن  ﺯز  ﺑﮕﻮﻳﯾﺪ ﮔﺮ
 ﺗﻮ  ﻭوﺍاﻯى  ﺍاﻯى  ﺁآﻥن  ﺍاﺯز  ﻫﮬﮪھﻴﯿﭻ  ﻧﮕﻮﻳﯾﺪ ﻭوﺭر
 ﺻﻮﺭرﺗﻰ  ﻣﺜﺎﻝل  ﺩدﺭر  ﺑﮕﻮﻳﯾﺪ ﻭوﺭر
  
 ﻓﺘﻰ  ﺍاﻯى  ﺑﭽﺴﺒﻰ  ﺻﻮﺭرﺕت  ﻫﮬﮪھﻤﺎﻥن ﺑﺮ
 ﺯزﻣﻴﯿﻦ  ﺍاﻧﺪﺭر  ﮔﻴﯿﺎ  ﭼﻮﻥن  ﭘﺎﻳﯾﻰ ﺑﺴﺘﻪﮫ
   ﻳﯾﻘﻴﯿﻦ  ﺑﻰ  ﺑﺎﺩدﻯى  ﺑﻪﮫ  ﺑﺠﻨﺒﺎﻧﻰ ﺳﺮ
 ﻛﻨﻰ  ﻧﻘﻠﻰ  ﺗﺎ  ﻧﻴﯿﺴﺖ  ﭘﺎﻳﯾﺖ ﻟﻴﯿﻚ
   ﻛﻨﻰ  ﺑﺮ  ﮔﻞ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺭرﺍا  ﭘﺎ  ﻣﮕﺮ ﻳﯾﺎ
 ﺍاﺳﺖ  ﮔﻞ  ﺯزﻳﯾﻦ  ﺣﻴﯿﺎﺗﺖ  ﺭرﺍا  ﭘﺎ  ﻛﻨﻰ ﭼﻮﻥن
   ﺍاﺳﺖ  ﻣﺸﻜﻞ  ﺑﺲ  ﺭرﻭوﺵش  ﺭرﺍا  ﺣﻴﯿﺎﺗﺖ ﺍاﻳﯾﻦ
 ﺭرﻭوﻯى  ﺍاﻯى  ﺑﮕﻴﯿﺮﻯى  ﺣﻖ  ﺍاﺯز  ﺣﻴﯿﺎﺕت ﭼﻮﻥن
   ﺭرﻭوﻯى  ﻣﻰ  ﮔﻞ  ﺍاﺯز  ﻣﺴﺘﻐﻨﻰ  ﺷﻮﻯى ﭘﺲ
 ﺑﮕﺴﻠﺪ  ﺩدﺍاﻳﯾﻪﮫ  ﺯز  ﭼﻮﻥن  ﺧﻮﺍاﺭرﻩه ﺷﻴﯿﺮ
 ﻫﮬﮪھﻠﺪ  ﻣﻰ  ﺭرﺍا  ﺍاﻭو  ﻣﺮ  ﺷﺪ  ﺧﻮﺍاﺭرﻩه ﻟﻮﺕت
 ﺣﺒﻮﺏب  ﭼﻮﻥن  ﺯزﻣﻴﯿﻨﻰ  ﺷﻴﯿﺮ  ﻯى ﺑﺴﺘﻪﮫ
   ﺍاﻟﻘﻠﻮﺏب  ﻗﻮﺕت  ﺍاﺯز  ﺧﻮﻳﯾﺶ  ﻓﻄﺎﻡم ﺟﻮ

If there had been a candle in each one’s hand,
the difference would have gone out of their words.
The eye of sense-perception is only like the palm of the hand:
the palm has not power to reach the whole of him.
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The eye of the Sea is one thing and the foam another:
leave the foam and look with the eye of the Sea.
Day and night the movement of foam-flecks from the Sea:
you behold the foam, but not the Sea. Marvellous!
We are dashing against each other, like boats:
our eyes are darkened, though we are in the clear water.
O you that have gone to sleep in the body’s boat,
you have seen the water, look on the Water of the water.
The water has Water that is driving it;
the spirit has a Spirit that is calling it.
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Where were Moses and Jesus
when the Sun was giving water to the sown field of existent things?
Where were Adam and Eve
at the time when God fitted this string to the bow?
This speech, too, is imperfect and maimed;
the speech that is not imperfect is yonder.
If he speaks from that, your foot will stumble;
and if he speak nothing of that, oh, alas for you!
And if he speak in the likeness of a form,
you will stick to that form, O youth.
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You are foot-bound on the earth, like grass:
you nod your head at a wind, without certainty.
But you have no foot that you should make a departure
or perchance drag your foot out of this mud.
How should you drag your foot away? Your life is from this mud:
it is mighty hard for this life of yours to go.
When you receive life from God, O dependent one,
then you will become independent of the mud and will go.
When the sucking is separated from its nurse,
it becomes an eater of morsels and abandons her.
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You, like seeds, are in bondage to the milk of earth:
seek to wean yourself by the spiritual food.
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 ﺳﺘﻴﯿﺮ  ﻧﻮﺭر  ﺷﺪ  ﻛﻪﮫ  ﺧﻮﺭر  ﺣﻜﻤﺖ ﺣﺮﻑف
 ﻧﺎﭘﺬﻳﯾﺮ  ﺭرﺍا  ﺣﺠﺐ  ﺑﻰ  ﻧﻮﺭر  ﺗﻮ ﺍاﻯى
 ﺭرﺍا  ﻧﻮﺭر  ﺟﺎﻥن  ﺍاﻯى  ﮔﺮﺩدﻯى  ﭘﺬﻳﯾﺮﺍا ﺗﺎ
 ﺭرﺍا  ﻣﺴﺘﻮﺭر  ﺣﺠﺐ  ﺑﻰ  ﺑﺒﻴﯿﻨﻰ ﺗﺎ
 ﻛﻨﻰ  ﮔﺮﺩدﻭوﻥن  ﺑﺮ  ﺳﻴﯿﺮ  ﺳﺘﺎﺭرﻩه ﭼﻮﻥن
   ﻛﻨﻰ  ﭼﻮﻥن  ﺑﻰ  ﺳﻔﺮ  ﮔﺮﺩدﻭوﻥن  ﺑﻰ ﺑﻠﻜﻪﮫ
 ﺁآﻣﺪﻯى  ﻫﮬﮪھﺴﺖ  ﺩدﺭر  ﻧﻴﯿﺴﺖ  ﻛﺰ  ﭼﻨﺎﻥن ﺁآﻥن
   ﺁآﻣﺪﻯى  ﻣﺴﺖ  ﺁآﻣﺪﻯى  ﭼﻮﻥن  ﺑﮕﻮ ﻫﮬﮪھﻴﯿﻦ
 ﻧﻤﺎﻧﺪ  ﻳﯾﺎﺩدﺕت  ﺁآﻣﺪﻥن ﺭرﺍاﻫﮬﮪھﻬﮭﺎﻯى
 ﺧﻮﺍاﻧﺪ  ﺧﻮﺍاﻫﮬﮪھﻴﯿﻢ  ﺑﺮ  ﺗﻮ  ﺑﺮ  ﺭرﻣﺰﻯى ﻟﻴﯿﻚ
 ﺩدﺍاﺭر  ﻫﮬﮪھﻮﺵش  ﮔﻪﮫ  ﺁآﻥن  ﻭو  ﺑﮕﺬﺍاﺭر  ﺭرﺍا ﻫﮬﮪھﻮﺵش
 ﺩدﺍاﺭر  ﮔﻮﺵش  ﮔﻪﮫ  ﺁآﻥن  ﻭو  ﺑﻨﺪ  ﺑﺮ  ﺭرﺍا ﮔﻮﺵش
 ﻫﮬﮪھﻨﻮﺯز  ﺗﻮ  ﺧﺎﻣﻰ  ﺍاﻧﻜﻪﮫ  ﺯز  ﻧﮕﻮﻳﯾﻢ ﻧﻰ
 ﺗﻤﻮﺯز  ﻧﺪﻳﯾﺪﺳﺘﻰ  ﺗﻮ  ﺑﻬﮭﺎﺭرﻯى ﺩدﺭر
 ﻛﺮﺍاﻡم  ﺍاﻯى  ﺍاﺳﺖ  ﺩدﺭرﺧﺖ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺟﻬﮭﺎﻥن ﺍاﻳﯾﻦ
   ﺧﺎﻡم  ﻧﻴﯿﻢ  ﻫﮬﮪھﺎﻯى  ﻣﻴﯿﻮﻩه  ﭼﻮﻥن  ﺍاﻭو  ﺑﺮ ﻣﺎ
 ﺭرﺍا  ﺷﺎﺥخ  ﻣﺮ  ﺧﺎﻣﻬﮭﺎ  ﮔﻴﯿﺮﺩد ﺳﺨﺖ
 ﺭرﺍا  ﻛﺎﺥخ  ﻧﺸﺎﻳﯾﺪ  ﺧﺎﻣﻰ  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
 ﮔﺰﺍاﻥن  ﻟﺐ  ﺷﻴﯿﺮﻳﯾﻦ  ﮔﺸﺖ  ﻭو  ﺑﭙﺨﺖ ﭼﻮﻥن
   ﺁآﻥن  ﺍاﺯز  ﺑﻌﺪ  ﺭرﺍا  ﺷﺎﺧﻬﮭﺎ  ﮔﻴﯿﺮﺩد ﺳﺴﺖ
 ﺩدﻫﮬﮪھﺎﻥن  ﺷﺪ  ﺷﻴﯿﺮﻳﯾﻦ  ﺍاﻗﺒﺎﻝل  ﺁآﻥن  ﺍاﺯز ﭼﻮﻥن
   ﺟﻬﮭﺎﻥن  ﻣﻠﻚ  ﺁآﺩدﻣﻰ  ﺑﺮ  ﺷﺪ ﺳﺮﺩد
 ﺍاﺳﺖ  ﺧﺎﻣﻰ  ﺗﻌﺼﺐ  ﻭو  ﮔﻴﯿﺮﻯى ﺳﺨﺖ
   ﺍاﺳﺖ  ﺁآﺷﺎﻣﻰ  ﺧﻮﻥن  ﻛﺎﺭر  ﺟﻨﻴﯿﻨﻰ ﺗﺎ
 ﮔﻔﺘﻨﺶ  ﺍاﻣﺎ  ﻣﺎﻧﺪ  ﺩدﻳﯾﮕﺮ ﭼﻴﯿﺰ
   ﻣﻨﺶ  ﺑﻰ  ﮔﻮﻳﯾﺪ  ﺍاﻟﻘﺪﺱس  ﺭرﻭوﺡح  ﺗﻮ ﺑﺎ
 ﺧﻮﻳﯾﺸﺘﻦ  ﺑﮕﻮﺵش  ﻫﮬﮪھﻢ  ﮔﻮﻳﯾﻰ  ﺗﻮ ﻧﻰ
   ﻣﻦ  ﺗﻮ  ﻫﮬﮪھﻢ  ﺍاﻯى  ﻣﻦ  ﻏﻴﯿﺮ  ﻧﻪﮫ  ﻭو  ﻣﻦ ﻧﻪﮫ
 ﺭرﻭوﻯى  ﺍاﻧﺪﺭر  ﺧﻮﺍاﺏب  ﻛﻪﮫ  ﻭوﻗﺘﻰ  ﺁآﻥن ﻫﮬﮪھﻤﭽﻮ
   ﺷﻮﻯى  ﺧﻮﺩد  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺧﻮﺩد  ﭘﻴﯿﺶ  ﺯز ﺗﻮ
 ﻓﻼﻥن  ﭘﻨﺪﺍاﺭرﻯى  ﻭو  ﺧﻮﻳﯾﺶ  ﺍاﺯز ﺑﺸﻨﻮﻯى
  
 ﻧﻬﮭﺎﻥن  ﺁآﻥن  ﺳﺖ  ﮔﻔﺘﻪﮫ  ﺧﻮﺍاﺏب  ﺍاﻧﺪﺭر  ﺗﻮ ﺑﺎ
 ﺭرﻓﻴﯿﻖ  ﺧﻮﺵش  ﺍاﻯى  ﻧﻴﯿﺴﺘﻰ  ﺗﻮ  ﻳﯾﻜﻰ ﺗﻮ
   ﻋﻤﻴﯿﻖ  ﺩدﺭرﻳﯾﺎﻯى  ﻭو  ﮔﺮﺩدﻭوﻧﻰ ﺑﻠﻜﻪﮫ
 ﺍاﺳﺖ  ﺗﻮ  ﺻﺪ  ﻧﻪﮫ  ﺁآﻥن  ﻛﻪﮫ  ﺯزﻓﺘﺖ  ﺗﻮ ﺁآﻥن
   ﺍاﺳﺖ  ﺗﻮ  ﺻﺪ  ﮔﺎﻩه  ﻏﺮﻗﻪﮫ  ﻭو  ﺍاﺳﺖ ﻗﻠﺰﻡم

Drink the word of Wisdom, for it has become a hidden light,
O you who are unable to receive the unveiled Light,
To the end that you may become able, O Soul, to receive the Light,
and that you may behold without veils that which is hidden,
And traverse the sky like a star;
no, journey unconditioned, without sky.
Thus you came into being from non-existence.
Say now, how did you come? You arrived drunken.
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The ways of your coming are not remembered by you,
but we will recite to you a hint.
Let your mind go, and then be mindful!
Close your ear, and then listen!
No, I will not tell, because you still art unripe:
you art in springtime, you have not seen Tamúz.
This world is even as the tree, O noble ones:
we are like the half-ripened fruit upon it.
The unripe cling fast to the bough,
because during immaturity they are not fit for the palace.
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When they have ripened and have become sweet—
after that, biting their lips, they take a feeble hold of the boughs.
When the mouth has been sweetened by that felicity,
the kingdom of the world becomes cold to Man.
To take a tight hold and to attach one’s self strongly is rawness:
so long as you are an embryo, your occupation is blood-drinking.
Another thing remains,
but the Holy Spirit will tell you the tale of it, without me.
No, you will tell it even to your own ear—
neither I nor another than I, O you that are even I—
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Just as, when you fall asleep,
you go from the presence of yourself into the presence of yourself:
You hear from yourself, and deem that such or such a one
has secretly told you in the dream that.
You are not a single “you,” O good comrade;
no, you are the sky and the deep sea.
Your mighty “You,” which is nine hundredfold,
is the ocean and the drowning-place of a hundred “you’s.”
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Indeed, what occasion for the terms wakefulness and sleep?
Do not speak, for God knows best what is right.

 ﺧﻮﺍاﺏب  ﻭو  ﺍاﺳﺖ  ﺑﻴﯿﺪﺍاﺭرﻯى  ﺣﺪ  ﺟﺎﻯى  ﭼﻪﮫ ﺧﻮﺩد

ﺩدﻡم ﻣﺰﻥن ﻭو ﱠ
ﺍاﷲ ﺃأﻋﻠﻢ ﺑﺎﻟﺼﻮﺍاﺏب

 ﺯزﻧﺎﻥن  ﺩدﻡم  ﺍاﺯز  ﺑﺸﻨﻮﻯى  ﺗﺎ  ﻣﺰﻥن ﺩدﻡم
  
 ﺑﻴﯿﺎﻥن  ﺩدﺭر  ﻭو  ﺯزﺑﺎﻥن  ﺩدﺭر  ﻧﺎﻣﺪ  ﭼﻪﮫ ﺁآﻥن
 ﺁآﻓﺘﺎﺏب  ﺁآﻥن  ﺯز  ﺑﺸﻨﻮﻯى  ﺗﺎ  ﻣﺰﻥن ﺩدﻡم
  
 ﺧﻄﺎﺏب  ﺩدﺭر  ﻭو  ﻛﺘﺎﺏب  ﺩدﺭر  ﻧﺎﻣﺪ  ﭼﻪﮫ ﺁآﻥن
 ﺭرﻭوﺡح  ﺗﻮ  ﺑﻬﮭﺮ  ﺯزﻧﺪ  ﺩدﻡم  ﺗﺎ  ﻣﺰﻥن ﺩدﻡم
   ﻧﻮﺡح  ﻛﺸﺘﻰ  ﺩدﺭر  ﺑﮕﺬﺍاﺭر ﺁآﺷﻨﺎ
 ﺍاﻭو  ﻛﺮﺩد  ﻣﻰ  ﻛﺎﺷﻨﺎ  ﻛﻨﻌﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﻋﺪﻭو  ﻧﻮﺡح  ﻛﺸﺘﻰ  ﻧﺨﻮﺍاﻫﮬﮪھﻢ ﻛﻪﮫ
 ﻧﺸﻴﯿﻦ  ﺑﺎﺑﺎ  ﻛﺸﺘﻰ  ﺩدﺭر  ﺑﻴﯿﺎ ﻫﮬﮪھﻰ
   ﻣﻬﮭﻴﯿﻦ  ﺍاﻯى  ﻃﻮﻓﺎﻥن  ﻏﺮﻕق  ﻧﮕﺮﺩدﻯى ﺗﺎ
 ﺁآﻣﻮﺧﺘﻢ  ﺁآﺷﻨﺎ  ﻣﻦ  ﻧﻰ ﮔﻔﺖ
   ﺍاﻓﺮﻭوﺧﺘﻢ  ﺷﻤﻊ  ﺗﻮ  ﺷﻤﻊ  ﺑﺠﺰ ﻣﻦ
 ﺑﻼﺳﺖ  ﻃﻮﻓﺎﻥن  ﻣﻮﺝج  ﻛﺎﻳﯾﻦ  ﻣﻜﻦ ﻫﮬﮪھﻴﯿﻦ
   ﻻﺳﺖ  ﺍاﻣﺮﻭوﺯز  ﺁآﺷﻨﺎ  ﻭو  ﭘﺎ  ﻭو ﺩدﺳﺖ
 ﻛﺶ  ﺷﻤﻊ  ﺑﻼﻯى  ﻭو  ﺍاﺳﺖ  ﻗﻬﮭﺮ ﺑﺎﺩد
   ﺧﻤﺶ  ﭘﺎﻳﯾﺪ  ﻧﻤﻰ  ﺣﻖ  ﺷﻤﻊ  ﻛﻪﮫ ﺟﺰ
 ﺑﻠﻨﺪ  ﻛﻮﻩه  ﺁآﻥن  ﺑﺮ  ﺭرﻓﺘﻢ  ﻧﻰ ﮔﻔﺖ
 ﮔﺰﻧﺪ  ﻫﮬﮪھﺮ  ﺍاﺯز  ﻣﺮﺍا  ﻛﻪﮫ  ﺁآﻥن  ﺍاﺳﺖ ﻋﺎﺻﻢ
 ﺯزﻣﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﻛﺎﻩه  ﻛﻮﻩه  ﻛﻪﮫ  ﻣﻜﻦ ﻫﮬﮪھﻴﯿﻦ
   ﺍاﻣﺎﻥن  ﻧﺪﻫﮬﮪھﺪ  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺣﺒﻴﯿﺐ ﺟﺰ
 ﺍاﻡم  ﺑﺸﻨﻮﺩدﻩه  ﺗﻮ  ﭘﻨﺪ  ﻛﻰ  ﻣﻦ ﮔﻔﺖ
   ﺍاﻡم  ﺩدﻭوﺩدﻩه  ﺯزﻳﯾﻦ  ﻣﻦ  ﻛﻪﮫ  ﻛﺮﺩدﻯى  ﻃﻤﻊ ﻛﻪﮫ
 ﻣﺮﺍا  ﻫﮬﮪھﺮﮔﺰ  ﺗﻮ  ﮔﻔﺖ  ﻧﻴﯿﺎﻣﺪ ﺧﻮﺵش
 ﺳﺮﺍا  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺩدﺭر  ﺗﻮ  ﺍاﺯز  ﺍاﻡم  ﺑﺮﻯى ﻣﻦ
 ﻧﻴﯿﺴﺖ  ﻧﺎﺯز  ﺭرﻭوﺯز  ﻛﻪﮫ  ﺑﺎﺑﺎ  ﻣﻜﻦ ﻫﮬﮪھﻴﯿﻦ
   ﻧﻴﯿﺴﺖ  ﺍاﻧﺒﺎﺯز  ﻭو  ﺧﻮﻳﯾﺸﻰ  ﺭرﺍا  ﺧﺪﺍا ﻣﺮ
 ﺍاﺳﺖ  ﻧﺎﺯزﻛﻰ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﻭو  ﻛﺮﺩدﻯى  ﻛﻨﻮﻥن ﺗﺎ
   ﻛﻴﯿﺴﺖ  ﻧﺎﺯز  ﮔﻴﯿﺮﺍا  ﺩدﺭرﮔﺎﻩه  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﻗﺪﻡم  ﺍاﺯز  ﺍاﻭو  ﺍاﺳﺖ  ﻳﯾﻮﻟﺪ  ﻟﻢ  ﻳﯾﻠﺪ ﻟﻢ
   ﻋﻢ  ﻧﻪﮫ  ﻭو  ﻓﺮﺯزﻧﺪ  ﻧﻪﮫ  ﺩدﺍاﺭرﺩد  ﭘﺪﺭر ﻧﻰ
 ﻛﺸﻴﯿﺪ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻛﺠﺎ  ﻓﺮﺯزﻧﺪﺍاﻥن ﻧﺎﺯز
 ﺷﻨﻴﯿﺪ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻛﺠﺎ  ﺑﺎﺑﺎﻳﯾﺎﻥن ﻧﺎﺯز
 ﺑﻨﺎﺯز  ﻛﻢ  ﭘﻴﯿﺮﺍا  ﻣﻮﻟﻮﺩد ﻧﻴﯿﺴﺘﻢ
 ﮔﺮﺍاﺯز  ﻛﻢ  ﺟﻮﺍاﻧﺎ  ﻭوﺍاﻟﺪ ﻧﻴﯿﺴﺘﻢ
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Do not speak, so that you may hear from the Speakers
that which came not into utterance or into explanation.
Do not speak, so that you may hear from the Sun
that which came not into book or into allocution.
Do not speak, so that the Spirit may speak for you:
in the ark of Noah leave off swimming!
Like Canaan, who was swimming and saying,
“I do not want the ark of Noah, my enemy.”
“Hey, come and sit in your father’s ark,
that you may not be drowned in the Flood, O despicable one!”
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He answered, “No, I have learned to swim:
I have lighted a candle other than your candle.”
“Beware! Do it not, for these are the waves of the Flood of tribulation;
to-day hand, foot and swimming are nothing.
It is the wind of vengeance and the woe that extinguishes the candle.
No candle but God’s is enduring. Be silent!”
He said, “No, I will go up that high mountain:
that mountain will protect me from every hurt.”
“Beware! Do it not, for at this time the mountain is a straw.
He gives safety to none except His beloved.”
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He answered, “When have I listened to your advice
that you should hope that I am of this family?
Your words were never pleasing to me:
I am quit of you in both worlds.”
“Beware, baba, don’t do it, for is not the day for disdain.
God has no kinship or partner.
Until now you have shown, and at this moment there is disdain:
whose disdain is of any effect in this Court?
From eternity He is begets not, nor is He begotten:
He has neither father nor son nor uncle.
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How will He suffer the disdain of sons?
How will He listen to the disdain of fathers?
‘I am not begotten: O old man, do not be proud.
I am not a begetter: O youth, do not strut.
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 ﺷﻬﮭﻮﺗﻰ  ﻣﻦ  ﻧﻴﯿﻢ  ﺷﻮﻫﮬﮪھﺮ ﻧﻴﯿﺴﺘﻢ
   ﺳﺘﻰ  ﺍاﻯى  ﺍاﻳﯾﻨﺠﺎ  ﺑﮕﺬﺍاﺭر  ﺭرﺍا ﻧﺎﺯز
 ﺍاﺿﻄﺮﺍاﺭر  ﻭو  ﺑﻨﺪﮔﻰ  ﻭو  ﺧﻀﻮﻉع ﺟﺰ
 ﺍاﻋﺘﺒﺎﺭر  ﻧﺪﺍاﺭرﺩد  ﺣﻀﺮﺕت  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﺍاﻯى  ﮔﻔﺘﻪﮫ  ﺍاﻳﯾﻦ  ﺳﺎﻟﻬﮭﺎ  ﺑﺎﺑﺎ ﮔﻔﺖ
   ﺍاﻯى  ﺁآﺷﻔﺘﻪﮫ  ﺟﻬﮭﻞ  ﺑﻪﮫ  ﮔﻮﻳﯾﻰ  ﻣﻰ ﺑﺎﺯز
 ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﺑﺎ  ﺍاﻯى  ﮔﻔﺘﻪﮫ  ﺍاﻳﯾﻨﻬﮭﺎ  ﺍاﺯز ﭼﻨﺪ
   ﺑﺴﻰ  ﺑﺸﻨﻮﺩدﻯى  ﺳﺮﺩد  ﺟﻮﺍاﺏب ﺗﺎ
 ﻧﺮﻓﺖ  ﮔﻮﺷﻢ  ﺩدﺭر  ﺗﻮ  ﺳﺮﺩد  ﺩدﻡم ﺍاﻳﯾﻦ
  
 ﺯزﻓﺖ  ﻭو  ﺩدﺍاﻧﺎ  ﺷﺪﻡم  ﻛﻪﮫ  ﺍاﻛﻨﻮﻥن ﺧﺎﺻﻪﮫ
 ﺍاﮔﺮ  ﺩدﺍاﺭرﺩد  ﺯزﻳﯾﺎﻥن  ﭼﻪﮫ  ﺑﺎﺑﺎ ﮔﻔﺖ
 ﭘﺪﺭر  ﭘﻨﺪ  ﺗﻮ  ﺑﺎﺭر  ﻳﯾﻚ ﺑﺸﻨﻮﻯى
 ﻟﻄﻴﯿﻒ  ﭘﻨﺪ  ﺍاﻭو  ﮔﻔﺖ  ﻣﻰ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﻋﻨﻴﯿﻒ  ﺩدﻓﻊ  ﺍاﻭو  ﮔﻔﺖ  ﻣﻰ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﺷﺪ  ﺳﻴﯿﺮ  ﻛﻨﻌﺎﻥن  ﻧﺼﺢ  ﺍاﺯز  ﭘﺪﺭر ﻧﻪﮫ
 ﺷﺪ  ﺍاﺩدﺑﻴﯿﺮ  ﺁآﻥن  ﮔﻮﺵش  ﺩدﺭر  ﺩدﻣﻰ ﻧﻪﮫ
 ﺗﻴﯿﺰ  ﻣﻮﺝج  ﻭو  ﺑﺪﻧﺪ  ﮔﻔﺘﻦ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﺭرﻳﯾﺰ  ﺭرﻳﯾﺰ  ﺷﺪ  ﻭو  ﺯزﺩد  ﻛﻨﻌﺎﻥن  ﺳﺮ ﺑﺮ
 ﺑﺮﺩدﺑﺎﺭر  ﭘﺎﺩدﺷﺎﻩه  ﺍاﻯى  ﮔﻔﺖ ﻧﻮﺡح
 ﺑﺎﺭر  ﺑﺮﺩد  ﺳﻴﯿﻠﺖ  ﻭو  ﻣﺮﺩد  ﺧﺮ  ﻣﺮﺍا ﻣﺮ
 ﺑﺎﺭرﻫﮬﮪھﺎ  ﺗﻮ  ﻣﺮﺍا  ﻣﺮ  ﻛﺮﺩدﻯى ﻭوﻋﺪﻩه
 ﺭرﻫﮬﮪھﺎ  ﻃﻮﻓﺎﻥن  ﺍاﺯز  ﺍاﻫﮬﮪھﻠﺖ  ﺑﻴﯿﺎﺑﺪ ﻛﻪﮫ
 ﺳﻠﻴﯿﻢ  ﻣﻦ  ﺍاﻣﻴﯿﺪﺕت  ﺑﺮ  ﻧﻬﮭﺎﺩدﻡم ﺩدﻝل
  
 ﮔﻠﻴﯿﻢ  ﻣﻦ  ﺍاﺯز  ﺳﻴﯿﻞ  ﺑﺮﺑﻮﺩد  ﭼﺮﺍا ﭘﺲ
 ﻧﺒﻮﺩد  ﺧﻮﻳﯾﺸﺎﻧﺖ  ﻭو  ﺍاﻫﮬﮪھﻞ  ﺍاﺯز  ﺍاﻭو ﮔﻔﺖ
 ﻛﺒﻮﺩد  ﺍاﻭو  ﺳﭙﻴﯿﺪﻯى  ﺗﻮ  ﻧﺪﻳﯾﺪﻯى ﺧﻮﺩد
 ﻓﺘﺎﺩد  ﺩدﺭر  ﻛﺮﻣﺶ  ﺗﻮ  ﺩدﻧﺪﺍاﻥن  ﻛﻪﮫ ﭼﻮﻥن
 ﺍاﻭوﺳﺘﺎﺩد  ﺍاﻯى  ﺑﺮﻛﻨﺶ  ﺩدﻧﺪﺍاﻥن ﻧﻴﯿﺴﺖ
 ﺍاﻭو  ﺍاﺯز  ﺯزﺍاﺭر  ﻧﮕﺮﺩدﺩد  ﺗﻦ  ﺑﺎﻗﻰ  ﻛﻪﮫ ﺗﺎ
 ﺍاﻭو  ﺍاﺯز  ﺑﻴﯿﺰﺍاﺭر  ﺷﻮ  ﺗﻮ  ﺁآﻥن  ﺑﻮﺩد  ﭼﻪﮫ ﮔﺮ
 ﺗﻮ  ﺫذﺍاﺕت  ﻏﻴﯿﺮ  ﺯز  ﺑﻴﯿﺰﺍاﺭرﻡم ﮔﻔﺖ
 ﺗﻮ  ﻣﺎﺕت  ﺷﺪ  ﺍاﻭو  ﻛﻪﮫ  ﺁآﻥن  ﻧﺒﻮﺩد ﻏﻴﯿﺮ
 ﻣﻦ  ﺗﻮ  ﺑﺎ  ﭼﻮﻧﻢ  ﻛﻪﮫ  ﺩدﺍاﻧﻰ  ﻫﮬﮪھﻤﻰ ﺗﻮ
   ﭼﻤﻦ  ﺑﺎﺭرﺍاﻥن  ﺑﺎ  ﻛﻪﮫ  ﭼﻨﺪﺍاﻧﻢ ﺑﻴﯿﺴﺖ
 ﻋﺎﻳﯾﻠﻰ  ﺗﻮ  ﺍاﺯز  ﺷﺎﺩد  ﺗﻮ  ﺍاﺯز ﺯزﻧﺪﻩه
   ﺣﺎﻳﯾﻠﻰ  ﺑﻰ  ﻭو  ﻭوﺍاﺳﻄﻪﮫ  ﺑﻰ ﻣﻐﺘﺬﻯى

I am not a husband, I am not connected with lust:
here, O lady, leave off being disdainful.’
Excepting humility and slavishness and utter helplessness,
nothing has consideration in this Presence.”
He said, “Father, for years you have said this;
you are saying again: you art deranged with folly.
1325

How many of these things have you said to everyone,
so that oftentimes you have heard a cold answer!
This cold breath of yours did not enter my ear,
especially now when I have become wise and strong.”
He said, “Baba, what harm will it do
if you listen once to the advice of your father?”
On this wise was he speaking kindly counsel,
and on that wise was he uttering harsh refusal.
Neither did the father become weary of admonishing Canaan,
nor did a single breath enter the ear of that graceless man.

1330

They were in this talk when a fierce billow dashed upon Canaan’s head,
and he was shivered to fragments.
Noah said, “O long-suffering King, my ass is dead,
and Your Flood has carried away the load.
Many times You did promise me, saying,
‘Your family shall be saved from the Deluge.’
I simple fixed my heart on hope of You:
why, then, has the Flood swept my garment away from me?”
He said, “He was not of your family and kinsfolk:
did not you yourself see you are white, he blue?”
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When the worm has fallen upon your tooth, it is not a tooth:
tear it out, O master.
In order that the rest of your body may not be made miserable by it,
become quit of it, although it was yours.
He said, “I am quit of anything other than Your Essence;
he that has died in You is not other.
You know how I am to You:
I am as the orchard to the rain, and twenty times as much—
Living by You, rejoicing because of You,
a pauper receiving sustenance without any medium or intervention;
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 ﻛﻤﺎﻝل  ﺍاﻯى  ﻧﻪﮫ  ﻣﻨﻔﺼﻞ  ﻧﻪﮫ ﻣﺘﺼﻞ
   ﺍاﻋﺘﻼﻝل  ﻭو  ﭼﮕﻮﻧﻪﮫ  ﻭو  ﭼﻮﻥن  ﺑﻰ ﺑﻠﻜﻪﮫ
 ﺣﻴﯿﺎﺕت  ﺩدﺭرﻳﯾﺎﻯى  ﺗﻮ  ﻭو ﻣﺎﻫﮬﮪھﻴﯿﺎﻧﻴﯿﻢ
   ﺻﻔﺎﺕت  ﻧﻴﯿﻜﻮ  ﺍاﻯى  ﻟﻄﻔﺖ  ﺍاﺯز  ﺍاﻳﯾﻢ ﺯزﻧﺪﻩه
 ﻓﻜﺮﺗﻰ  ﻛﻨﺎﺭر  ﺩدﺭر  ﻧﮕﻨﺠﻰ ﺗﻮ
   ﻋﻠﺘﻰ  ﭼﻮﻥن  ﻗﺮﻳﯾﻦ  ﻣﻌﻠﻮﻟﻰ  ﺑﻪﮫ ﻧﻪﮫ
 ﻣﺮﺍا  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺑﻌﺪ  ﻭو  ﻃﻮﻓﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﺯز ﭘﻴﯿﺶ
 ﻣﺎﺟﺮﺍا  ﺩدﺭر  ﺍاﻯى  ﺑﻮﺩدﻩه  ﻣﺨﺎﻃﺐ ﺗﻮ
 ﺳﺨﻦ  ﺍاﻳﯾﺸﺎﻥن  ﺑﺎ  ﻧﻪﮫ  ﮔﻔﺘﻢ  ﻣﻰ  ﺗﻮ ﺑﺎ
   ﻛﻬﮭﻦ  ﺁآﻥن  ﻭو  ﻧﻮ  ﺑﺨﺶ  ﺳﺨﻦ ﺍاﻯى
 ﺳﺨﻦ  ﮔﻮﻳﯾﺪ  ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﻋﺎﺷﻖ  ﻛﻪﮫ ﻧﻰ
   ﺩدﻣﻦ  ﺑﺎ  ﮔﺎﻫﮬﮪھﻰ  ﻭو  ﺍاﻃﻼﻝل  ﺑﺎ ﮔﺎﻩه
 ﻇﺎﻫﮬﮪھﺮﺍا  ﻛﺮﺩدﻩه  ﺍاﻃﻼﻝل  ﺑﺎ ﺭرﻭوﻯى
 ﺭرﺍا  ﻛﻪﮫ  ﻣﺪﺣﺖ  ﺁآﻥن  ﮔﻮﻳﯾﺪ  ﻣﻰ  ﺭرﺍا  ﻛﻪﮫ ﺍاﻭو
 ﺑﮕﻤﺎﺷﺘﻰ  ﻛﻨﻮﻥن  ﺭرﺍا  ﻃﻮﻓﺎﻥن ﺷﻜﺮ
   ﺑﺮﺩدﺍاﺷﺘﻰ  ﺭرﺍا  ﺍاﻃﻼﻝل  ﻯى ﻭوﺍاﺳﻄﻪﮫ
 ﺑﺪﻧﺪ  ﺑﺪ  ﻭو  ﻟﺌﻴﯿﻢ  ﺍاﻃﻼﻝل  ﺍاﻧﻜﻪﮫ ﺯز
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﺻﺪﺍاﻳﯾﻰ  ﻧﻪﮫ  ﻧﺪﺍاﻳﯾﻰ ﻧﻪﮫ
 ﺧﻄﺎﺏب  ﺩدﺭر  ﺧﻮﺍاﻫﮬﮪھﻢ  ﺍاﻃﻼﻝل  ﭼﻨﺎﻥن ﻣﻦ
   ﺟﻮﺍاﺏب  ﻭوﺍاﮔﻮﻳﯾﺪ  ﻛﻮﻩه  ﭼﻮﻥن  ﺻﺪﺍا ﻛﺰ
 ﺗﻮ  ﻧﺎﻡم  ﻣﻦ  ﺑﺸﻨﻮﻡم  ﻣﺜﻨﺎ ﺗﺎ
 ﺗﻮ  ﺁآﺭرﺍاﻡم  ﺟﺎﻥن  ﻧﺎﻡم  ﺑﺮ ﻋﺎﺷﻘﻢ
 ﺭرﺍا  ﻛﻮﻩه  ﺩدﺍاﺭرﺩد  ﺩدﻭوﺳﺖ  ﺁآﻥن  ﺯز  ﻧﺒﻰ ﻫﮬﮪھﺮ
 ﺗﺮﺍا  ﻧﺎﻡم  ﺑﺸﻨﻮﺩد  ﻣﺜﻨﺎ ﺗﺎ
 ﺳﻨﮕﻼﺥخ  ﻣﺜﺎﻝل  ﭘﺴﺖ  ﻛﻪﮫ ﺁآﻥن
   ﻣﻨﺎﺥخ  ﺩدﺭر  ﺭرﺍا  ﻣﺎ  ﻧﻪﮫ  ﺷﺎﻳﯾﺪ  ﺭرﺍا ﻣﻮﺵش
 ﻣﻦ  ﻳﯾﺎﺭر  ﻧﮕﺮﺩدﺩد  ﺍاﻭو  ﺑﮕﻮﻳﯾﻢ ﻣﻦ
   ﻣﻦ  ﮔﻔﺘﺎﺭر  ﺩدﻡم  ﻣﺎﻧﺪ  ﺻﺪﺍا ﺑﻰ
 ﻛﻨﻰ  ﻫﮬﮪھﻤﻮﺍاﺭرﺵش  ﻛﻪﮫ  ﺑﻪﮫ  ﺁآﻥن  ﺯزﻣﻴﯿﻦ ﺑﺎ
   ﻛﻨﻰ  ﻳﯾﺎﺭرﺵش  ﻗﺪﻡم  ﺑﺎ  ﺩدﻡم  ﻫﮬﮪھﻢ ﻧﻴﯿﺴﺖ
 ﺭرﺍا  ﺟﻤﻠﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺗﻮ  ﺍاﺭر  ﻧﻮﺡح  ﺍاﻯى ﮔﻔﺖ
 ﺛﺮﺍا  ﺍاﺯز  ﺁآﺭرﻡم  ﺑﺮ  ﮔﺮﺩدﺍاﻧﻢ ﺣﺸﺮ
 ﻧﺸﻜﻨﻢ  ﺗﻮ  ﺩدﻝل  ﻛﻨﻌﺎﻧﻰ ﺑﻬﮭﺮ
   ﻛﻨﻢ  ﻣﻰ  ﺁآﮔﻪﮫ  ﺍاﺣﻮﺍاﻝل  ﺍاﺯز ﻟﻴﯿﻚ
 ﻣﺮﺍا  ﺗﻮ  ﻛﻪﮫ  ﺍاﻡم  ﺭرﺍاﺿﻰ  ﻧﻰ  ﻧﻰ ﮔﻔﺖ
 ﺗﺮﺍا  ﺑﺎﻳﯾﺪ  ﺍاﮔﺮ  ﻏﺮﻗﻪﮫ  ﻛﻨﻰ ﻫﮬﮪھﻢ
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Not united, not separated, O Perfection;
no, devoid of quality or description or causation.
We are the fishes, and You the Sea of Life:
we live by Your favour, O You whose attributes are excellent.
You are not contained in the bosom of any thought,
nor are You joined with the effect, as a cause.
Before this Flood and after it,
You have been the object of my address in colloquy.
I was speaking with You, not with them,
O You that are the Giver of speech newly and of old.

1345

Is it not the case that the lover, day and night,
converses now with the ruins, now with the traces?
To outward seeming, he has turned his face towards the ruins,
to whom is he saying that song of praise, to whom?
Thanks! Now You have let loose the Flood
and removed the ruins which stood between.
Because they were vile and evil ruins,
uttering neither a cry nor an echo
I desire such ruins to speak with as answer back,
like the mountain, by an echo,
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So that I may hear Your name redoubled,
I am in love with Your soul soothing name.
That is why every prophet holds the mountains dear:
that he may hear Your name redoubled.
That low mountain, resembling stony ground,
is suitable for a mouse, not for us, as a resting-place.
I speak, it does not join with me:
the breath of my speech remains without echo.
It is better that you level it with the earth;
it is not in accord with your breath: you should join it with your foot.”
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He said, “O Noah, if you desire,
I will assemble them all and raise them from the earth.
I will not break your heart for the sake of a Canaan,
but I am acquainting with states.”
He said, “No, no, I am content that You should drown me too,
if it suits You.
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 ﺧﻮﺷﻢ  ﻣﻦ  ﻛﻦ  ﻣﻰ  ﻏﺮﻗﻪﮫ  ﺯزﻣﺎﻧﻢ ﻫﮬﮪھﺮ
   ﻛﺸﻢ  ﻣﻰ  ﺟﺎﻥن  ﭼﻮﻥن  ﺍاﺳﺖ  ﺟﺎﻥن  ﺗﻮ ﺣﻜﻢ
 ﺑﻨﮕﺮﻡم  ﻫﮬﮪھﻢ  ﮔﺮ  ﻭو  ﺭرﺍا  ﻛﺲ ﻧﻨﮕﺮﻡم
   ﻣﻨﻈﺮﻡم  ﺗﻮ  ﻭو  ﺑﺎﺷﺪ  ﺑﻬﮭﺎﻧﻪﮫ ﺍاﻭو
 ﺻﺒﺮ  ﻭو  ﺷﻜﺮ  ﺩدﺭر  ﺗﻮﺍاﻡم  ﺻﻨﻊ ﻋﺎﺷﻖ
 ﮔﺒﺮ  ﭼﻮ  ﺑﺎﺷﻢ  ﻛﻰ  ﻣﺼﻨﻮﻉع ﻋﺎﺷﻖ
 ﺑﻮﺩد  ﻓﺮ  ﺑﺎ  ﺧﺪﺍا  ﺻﻨﻊ ﻋﺎﺷﻖ
 ﺑﻮﺩد  ﻛﺎﻓﺮ  ﺍاﻭو  ﻣﺼﻨﻮﻉع ﻋﺎﺷﻖ

Keep drowning me every instant, I am pleased:
Your ordinance is my soul, I bear it as my soul.
I do not look at any one, and even if I do look at, he is a pretext,
and You are the object of my regard.
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I am in love with Your making in thanksgiving and patience;
how should I be in love, like the infidel, with that which You have made?”
He that loves God’s making is glorious;
he that loves what He has made is an unbeliever.

   ﺳﻮﺍاﺋﻲ  ﺭرﺑﺎ  ﻓﻠﻴﯿﻄﻠﺐ  ﺑﻘﻀﺎﺋﻲ  ﻳﯾﺮﺽض  ﻟﻢ  ﻣﻦ  ﺩدﻳﯾﮕﺮ  ﺣﺪﻳﯾﺚ  ﻭو  ﻛﻔﺮ  ﺑﺎﻟﻜﻔﺮ  ﺍاﻟﺮﺿﺎ  ﻛﻪﮫ  ﺣﺪﻳﯾﺚ  ﺩدﻭو  ﺍاﻳﯾﻦ  ﻣﻴﯿﺎﻥن ﺗﻮﻓﻴﯿﻖ
Reconciliation of these two Traditions: “To be satisfied with infidelity is an act of infidelity,”
and “If anyone is not satisfied with My ordainment, let him seek a lord other than Me.”
 ﻣﺮﺍا  ﻣﺮ  ﺳﺎﺋﻞ  ﻛﺮﺩد  ﺳﺆﺍاﻟﻰ ﺩدﻯى
 ﻣﺎﺟﺮﺍا  ﺑﺮ  ﺍاﻭو  ﺑﻮﺩد  ﻋﺎﺷﻖ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻛﻔﺮ  ﺑﺎﻟﻜﻔﺮ  ﺍاﻟﺮﺿﺎ  ﻯى  ﻧﻜﺘﻪﮫ ﮔﻔﺖ
 ﻣﻬﮭﺮ  ﺍاﻭوﺳﺖ  ﮔﻔﺖ  ﻭو  ﮔﻔﺖ  ﭘﻴﯿﻤﺒﺮ ﺍاﻳﯾﻦ
 ﻗﻀﺎ  ﻫﮬﮪھﺮ  ﺍاﻧﺪﺭر  ﻛﻪﮫ  ﺍاﻭو  ﻓﺮﻣﻮﺩد ﺑﺎﺯز
 ﺭرﺿﺎ  ﺑﺎﻳﯾﺪ  ﺭرﺿﺎ  ﺭرﺍا  ﻣﺴﻠﻤﺎﻥن ﻣﺮ

Yesterday an inquirer put a question to me,
because he was fond of disputation.
He said, “This Prophet uttered the deep saying,
‘To be satisfied with infidelity is an act of infidelity’; his words are a seal.
Again, he said that the Moslem must be satisfied in every ordainment,
must be satisfied.

 ﻧﻔﺎﻕق  ﻭو  ﻛﻔﺮ  ﺑﻮﺩد  ﺣﻖ  ﻗﻀﺎﻯى ﻧﻪﮫ
  
 ﺷﻘﺎﻕق  ﺑﺎﺷﺪ  ﺷﻮﻡم  ﺭرﺍاﺿﻰ  ﺑﺪﻳﯾﻦ ﮔﺮ
 ﺯزﻳﯾﺎﻥن  ﻫﮬﮪھﻢ  ﺁآﻥن  ﺑﻮﺩد  ﺭرﺍاﺿﻰ  ﻧﻴﯿﻢ ﻭوﺭر
   ﻣﻴﯿﺎﻥن  ﺍاﻧﺪﺭر  ﺑﺎﺷﺪﻡم  ﭼﺎﺭرﻩه  ﭼﻪﮫ ﭘﺲ
 ﻗﻀﺎﺳﺖ  ﻧﻪﮫ  ﻣﻘﻀﻰ  ﻛﻔﺮ  ﺍاﻳﯾﻦ ﮔﻔﺘﻤﺶ
   ﺭرﺍاﺳﺖ  ﻛﻔﺮ  ﺍاﻳﯾﻦ  ﻗﻀﺎ  ﺁآﺛﺎﺭر ﻫﮬﮪھﺴﺖ
 ﺑﺪﺍاﻥن  ﻣﻘﻀﻰ  ﺍاﺯز  ﺧﻮﺍاﺟﻪﮫ  ﺭرﺍا  ﻗﻀﺎ ﭘﺲ
   ﺯزﻣﺎﻥن  ﺩدﺭر  ﮔﺮﺩدﺩد  ﺩدﻓﻊ  ﺷﻜﺎﻟﺖ ﺗﺎ
 ﻗﻀﺎﺳﺖ  ﻛﻪﮫ  ﺭرﻭو  ﺁآﻥن  ﺯز  ﻛﻔﺮ  ﺩدﺭر ﺭرﺍاﺿﻴﯿﻢ
   ﻣﺎﺳﺖ  ﺧﺒﺚ  ﻭو  ﻧﺰﺍاﻉع  ﻛﻪﮫ  ﺭرﻭو  ﺍاﻳﯾﻦ  ﺍاﺯز ﻧﻪﮫ
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 ﻧﻴﯿﺴﺖ  ﻛﻔﺮ  ﻫﮬﮪھﻢ  ﻗﻀﺎ  ﺭرﻭوﻯى  ﺍاﺯز ﻛﻔﺮ
  
 ﺍاﻳﯾﺴﺖ  ﻣﻪﮫ  ﺍاﻳﯾﻨﺠﺎ  ﻣﺨﻮﺍاﻥن  ﻛﺎﻓﺮ  ﺭرﺍا ﺣﻖ
 ﻋﻠﻢ  ﻛﻔﺮ  ﻗﻀﺎﻯى  ﻭو  ﺍاﺳﺖ  ﺟﻬﮭﻞ ﻛﻔﺮ
   ﺧﻠﻢ  ﻭو  ﺣﻠﻢ  ﺁآﺧﺮ  ﺑﺎﺷﺪ  ﻳﯾﻚ  ﻛﻰ  ﺩدﻭو ﻫﮬﮪھﺮ
 ﻧﻴﯿﺴﺖ  ﻧﻘﺎﺵش  ﺯزﺷﺘﻰ  ﺧﻂ ﺯزﺷﺘﻰ
   ﺍاﺳﺖ  ﺑﻨﻤﻮﺩدﻧﻰ  ﺭرﺍا  ﺯزﺷﺖ  ﻭوﻯى  ﺍاﺯز ﺑﻠﻜﻪﮫ
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Is not infidelity and hypocrisy the ordainment of God?
If I become satisfied with this, it will be opposition,
And if I am not satisfied, that too will be detrimental:
between, then, what means is there for me?”
I said to him, “This infidelity is the thing ordained, it is not the ordainment;
this infidelity is truly the effects of the ordainment.
Therefore know, sire, the ordainment from the thing ordained,
so that your difficulty may be removed at once.
I acquiesce in infidelity in that respect that it is the ordainment,
not in this respect that it is our contentiousness and wickedness.
In respect of the ordainment, infidelity indeed is not infidelity.
Do not call God ‘infidel,’ do not stand here.
Infidelity is ignorance, and the ordainment of infidelity is knowledge:
how, pray, should hilm (forbearance) and khilm (anger) both be one?
The ugliness of the script is not the ugliness of the artist;
no, it is an exhibition of the ugly by him.

85

 ﺍاﻭو  ﻛﻪﮫ  ﺁآﻥن  ﺑﺎﺷﺪ  ﻧﻘﺎﺵش ﻗﻮﺕت
 ﻧﻜﻮ  ﻫﮬﮪھﻢ  ﻛﺮﺩدﻥن  ﺯزﺷﺖ  ﺗﻮﺍاﻧﺪ ﻫﮬﮪھﻢ
 ﺳﺎﺯز  ﺑﻪﮫ  ﻣﻦ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺑﺤﺚ  ﮔﺸﺎﻳﯾﻢ ﮔﺮ
 ﺩدﺭرﺍاﺯز  ﺁآﻳﯾﺪ  ﺟﻮﺍاﺏب  ﺗﺎ  ﻭو  ﺳﺆﺍاﻝل ﺗﺎ
 ﺭرﻭوﺩد  ﻣﻰ  ﻣﻦ  ﺍاﺯز  ﻋﺸﻖ  ﻯى  ﻧﻜﺘﻪﮫ ﺫذﻭوﻕق
 ﺷﻮﺩد  ﻣﻰ  ﺩدﻳﯾﮕﺮ  ﻧﻘﺶ  ﺧﺪﻣﺖ ﻧﻘﺶ

The power of the artist
is that he can make both the ugly and the beautiful.”
If I develop the investigation of this methodically,
so that question and answer become lengthy,
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The savour of Love’s mystery will go from me,
the form of piety will be deformed.

   ﺍاﺳﺖ  ﻓﻜﺮﺕت  ﻭو  ﺑﺤﺚ  ﻣﺎﻧﻊ  ﺣﻴﯿﺮﺕت  ﻛﻪﮫ  ﺁآﻥن  ﺑﻴﯿﺎﻥن  ﺩدﺭر ﻣﺜﻞ
A parable illustrating the fact that bewilderment prevents investigation and consideration.
 ﺷﺘﺎﺏب  ﺁآﻣﺪ  ﻣﻮ  ﺩدﻭو  ﻣﺮﺩد  ﻳﯾﻜﻰ ﺁآﻥن
   ﻣﺴﺘﻄﺎﺏب  ﺩدﺍاﺭر  ﺁآﻳﯾﻴﯿﻨﻪﮫ  ﻳﯾﻚ ﭘﻴﯿﺶ
 ﺟﺪﺍا  ﻛﻦ  ﺳﭙﻴﯿﺪﻯى  ﺭرﻳﯾﺸﻢ  ﺍاﺯز ﮔﻔﺖ
   ﻓﺘﻰ  ﺍاﻯى  ﮔﺰﻳﯾﺪﻡم  ﻧﻮ  ﻋﺮﻭوﺱس ﻛﻪﮫ
 ﻧﻬﮭﺎﺩد  ﭘﻴﯿﺸﺶ  ﻛﻞ  ﻭو  ﺑﺒﺮﻳﯾﺪ  ﺍاﻭو ﺭرﻳﯾﺶ
 ﻓﺘﺎﺩد  ﻛﺎﺭرﻯى  ﻣﺮﺍا  ﺑﮕﺰﻳﯾﻦ  ﺗﻮ ﮔﻔﺖ
 ﮔﺰﻳﯾﻦ  ﺁآﻥن  ﺍاﺳﺖ  ﺟﻮﺍاﺏب  ﺁآﻥن  ﻭو  ﺳﺆﺍاﻝل ﺍاﻳﯾﻦ
   ﺩدﻳﯾﻦ  ﺩدﺭرﺩد  ﻧﺪﺍاﺭرﺩد  ﺍاﻳﯾﻨﻬﮭﺎ  ﺳﺮ ﻛﻪﮫ
 ﺭرﺍا  ﺯزﻳﯾﺪ  ﻣﺮ  ﺳﻴﯿﻠﻴﯿﻰ  ﺯزﺩد  ﻳﯾﻜﻰ ﺁآﻥن
 ﺭرﺍا  ﻛﻴﯿﺪ  ﺑﺮﺍاﻯى  ﻫﮬﮪھﻢ  ﺍاﻭو  ﻛﺮﺩد ﺣﻤﻠﻪﮫ
 ﻛﻨﻢ  ﻣﻰ  ﺳﺆﺍاﻟﺖ  ﺯزﻥن  ﺳﻴﯿﻠﻰ ﮔﻔﺖ
   ﺯزﻧﻢ  ﻣﻰ  ﮔﻪﮫ  ﺁآﻥن  ﻭو  ﮔﻮﻯى  ﺟﻮﺍاﺑﻢ ﭘﺲ
 ﻃﺮﺍاﻕق  ﺁآﻣﺪ  ﺯزﺩدﻡم  ﺗﻮ  ﻗﻔﺎﻯى ﺑﺮ
   ﻭوﻓﺎﻕق  ﺩدﺭر  ﺍاﻳﯾﻨﺠﺎ  ﺩدﺍاﺭرﻡم  ﺳﺆﺍاﻟﻰ ﻳﯾﻚ
 ﻳﯾﺎ  ﺳﺖ  ﺑﻮﺩدﻩه  ﻣﻦ  ﺩدﺳﺖ  ﺍاﺯز  ﻃﺮﺍاﻕق ﺍاﻳﯾﻦ
 ﻛﻴﯿﺎ  ﻓﺨﺮ  ﺍاﻯى  ﺗﻮ  ﮔﺎﻩه  ﻗﻔﺎ ﺍاﺯز
 ﻧﻴﯿﺴﺘﻢ  ﻓﺮﺍاﻏﺖ  ﺍاﻳﯾﻦ  ﺩدﺭرﺩد  ﺍاﺯز ﮔﻔﺖ
   ﺑﻴﯿﺴﺘﻢ  ﺗﻔﻜﺮ  ﻭو  ﻓﻜﺮ  ﺍاﻳﯾﻦ  ﺩدﺭر ﻛﻪﮫ
 ﺍاﻳﯾﻦ  ﺍاﻧﺪﻳﯾﺶ  ﻫﮬﮪھﻤﻰ  ﺩدﺭرﺩدﻯى  ﺑﻰ  ﻛﻪﮫ ﺗﻮ
   ﻫﮬﮪھﻴﯿﻦ  ﻓﻜﺮ  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺩدﺭرﺩد  ﺻﺎﺣﺐ ﻧﻴﯿﺴﺖ

A certain man, whose hair was of two colours,
came hastily to a highly esteemed barber.
He said, “Remove the hoariness from my beard,
for I have chosen a new bride, O young man.”
He cut off his beard and laid the whole of it before him, and said,
“Do you pick out, and for it happens that I have some important business.”
That “pick out” is dialectic,
for religious emotion has no care for these things.
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A certain man slapped Zayd on the neck;
he at once rushed at him with warlike purpose.
The assailant said, “I will ask you a question
so answer me and then strike me.
I struck the nape of your neck, and there was the sound of a slap:
at this point I have a question in concord:
Was this sound caused by my hand or by the nape of your neck,
O pride of the noble?”
He said, “On account of the pain
I have no leisure to stop in this reflection and consideration.
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Do you, who art without pain, ponder on this;
he that feels the pain has no such thought. Take heed!”
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  ﺣﻜﺎﻳﯾﺖ
Story.
 ﻛﺴﻰ  ﺣﺎﻓﻆ  ﺑﺪﻯى  ﻛﻢ  ﺻﺤﺎﺑﻪﮫ ﺩدﺭر
  
 ﺑﺴﻰ  ﺭرﺍا  ﺟﺎﻧﺸﺎﻥن  ﺑﻮﺩد  ﺷﻮﻗﻰ  ﭼﻪﮫ ﮔﺮ
 ﺭرﺳﻴﯿﺪ  ﻭو  ﺁآﮔﻨﺪ  ﺩدﺭر  ﻣﻐﺰﺵش  ﭼﻮﻥن  ﺍاﻧﻜﻪﮫ ﺯز
 ﻭوﺍاﻛﻔﻴﯿﺪ  ﻭو  ﺭرﻗﻴﯿﻖ  ﺑﺲ  ﺷﺪ ﭘﻮﺳﺘﻬﮭﺎ
 ﻫﮬﮪھﻢ  ﺑﺎﺩدﺍاﻡم  ﻭو  ﻓﺴﺘﻖ  ﻭو  ﺟﻮﺯز ﻗﺸﺮ
  
 ﻛﻢ  ﭘﻮﺳﺖ  ﺷﺪ  ﺁآﮔﻨﺪﺷﺎﻥن  ﭼﻮﻥن ﻣﻐﺰ
 ﭘﻮﺳﺘﺶ  ﺷﺪ  ﻛﻢ  ﺍاﻓﺰﻭوﺩد  ﻋﻠﻢ ﻣﻐﺰ
   ﺩدﻭوﺳﺘﺶ  ﺑﺴﻮﺯزﺩد  ﺭرﺍا  ﻋﺎﺷﻖ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﺳﺖ  ﻃﺎﻟﺒﻰ  ﺿﺪ  ﭼﻮ  ﻣﻄﻠﻮﺑﻰ ﻭوﺻﻒ
   ﺍاﺳﺖ  ﻧﺒﻰ  ﻯى  ﺳﻮﺯزﻧﺪﻩه  ﻧﻮﺭر  ﺑﺮﻕق  ﻭو ﻭوﺣﻰ
 ﻗﺪﻳﯾﻢ  ﺍاﻭوﺻﺎﻑف  ﻛﺮﺩد  ﺗﺠﻠﻰ ﭼﻮﻥن
   ﮔﻠﻴﯿﻢ  ﺭرﺍا  ﺣﺎﺩدﺙث  ﻭوﺻﻒ  ﺑﺴﻮﺯزﺩد ﭘﺲ
 ﺑﻮﺩد  ﻣﺤﻔﻮﻅظ  ﺭرﺍا  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﻗﺮﺁآﻥن ﺭرﺑﻊ
 ﺷﻨﻮﺩد  ﻣﻰ  ﺻﺤﺎﺑﻪﮫ  ﺍاﺯز  ﻓﻴﯿﻨﺎ ﺟﻞ
 ﮊژﺭرﻑف  ﻣﻌﻨﻰ  ﭼﻨﻴﯿﻦ  ﺑﺎ  ﺻﻮﺭرﺕت ﺟﻤﻊ
   ﺷﮕﺮﻑف  ﺳﻠﻄﺎﻧﻰ  ﺯز  ﺟﺰ  ﻣﻤﻜﻦ ﻧﻴﯿﺴﺖ
 ﺍاﺩدﺏب  ﻣﺮﺍاﻋﺎﺕت  ﻣﺴﺘﻰ  ﭼﻨﻴﯿﻦ ﺩدﺭر
   ﻋﺠﺐ  ﺑﺎﺷﺪ  ﺑﻮﺩد  ﻭوﺭر  ﻧﺒﺎﺷﺪ ﺧﻮﺩد
 ﻧﻴﯿﺎﺯز  ﻣﺮﺍاﻋﺎﺕت  ﺍاﺳﺘﻐﻨﺎ ﺍاﻧﺪﺭر
 ﺩدﺭرﺍاﺯز  ﻭو  ﮔﺮﺩد  ﭼﻮﻥن  ﺍاﺳﺖ  ﺿﺪﻳﯾﻦ ﺟﻤﻊ
 ﺑﻮﺩد  ﻣﻰ  ﻋﻤﻴﯿﺎﻥن  ﻣﻌﺸﻮﻕق  ﻋﺼﺎ ﺧﻮﺩد
 ﺑﻮﺩد  ﻣﻰ  ﻗﺮﺁآﻥن  ﺻﻨﺪﻭوﻕق  ﺧﻮﺩد ﻛﻮﺭر
 ﭘﺮ  ﺻﻨﺎﺩدﻳﯾﻘﻨﺪ  ﺧﻮﺩد  ﻛﻮﺭرﺍاﻥن ﮔﻔﺖ
 ﻧﺬﺭر  ﻭو  ﺫذﻛﺮ  ﻭو  ﻣﺼﺤﻒ  ﺣﺮﻭوﻑف ﺍاﺯز
 ﺍاﺳﺖ  ﺑﻪﮫ  ﻗﺮﺁآﻥن  ﺍاﺯز  ﭘﺮ  ﺻﻨﺪﻭوﻗﻰ ﺑﺎﺯز
  
 ﺩدﺳﺖ  ﺑﻪﮫ  ﺧﺎﻟﻰ  ﺑﻮﺩد  ﺻﻨﺪﻭوﻗﻰ  ﻛﻪﮫ  ﺁآﻥن ﺯز
 ﺑﺎﺭر  ﺯز  ﺷﺪ  ﺧﺎﻟﻰ  ﻛﻪﮫ  ﺻﻨﺪﻭوﻗﻰ ﺑﺎﺯز
 ﻣﺎﺭر  ﻭو  ﺍاﺳﺖ  ﻣﻮﺵش  ﭘﺮ  ﻛﻪﮫ  ﺻﻨﺪﻭوﻗﻰ  ﺯز ﺑﻪﮫ
 ﻣﺮﺩد  ﺍاﻓﺘﺎﺩد  ﭼﻮﻥن  ﻭوﺻﻞ  ﺍاﻧﺪﺭر ﺣﺎﺻﻞ
 ﺳﺮﺩد  ﻣﺮﺩد  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺩدﻻﻟﻪﮫ ﮔﺸﺖ
 ﻣﻠﻴﯿﺢ  ﺍاﻯى  ﺭرﺳﻴﯿﺪﻯى  ﻣﻄﻠﻮﺑﺖ  ﺑﻪﮫ ﭼﻮﻥن
   ﻗﺒﻴﯿﺢ  ﺍاﻛﻨﻮﻥن  ﻋﻠﻢ  ﻛﺎﺭرﻯى  ﻃﻠﺐ ﺷﺪ

Amongst the Companions there was scarcely any one
that knew the Qur’an by heart, though their souls had a great desire,
Because, inasmuch as its kernel had filled and had reached maturity,
the rinds became very thin and burst.
Similarly, the shells of the walnut and the pistachio-nut and the almond—
when the kernel has filled them, the rind decreases.
The kernel, knowledge, increases, its rind decreases,
because the lover is consumed by his beloved.
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Since the quality of being sought is the opposite of seeking, the Revelation
and the flashing of the Light consume the prophet with burning.
When the Attributes of the Eternal have shone forth,
then the mantle of temporality is burned.
Every one that knew a quarter of the Qur’an by heart
was hearing from the Companions, “Great is he amongst us.”
To combine the form with such a deep meaning is not possible,
except on the part of a mighty king.
In such intoxication the observance of due respect
will not be there at all; or if it be, it is a wonder.
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To observe humility in independence is to combine two opposites,
like “round” and “long.”
Truly the staff is loved by the blind;
the blind man himself is a coffer of the Qur’an.
He said, “In sooth the blind are coffers
full of the words of the Qur’an and commemoration and warning.”
Again, a coffer full of the Qur’an
is better than he that is an empty coffer in the hand.
Yet again, the coffer that is empty of load
is better than the coffer that is full of mice and snakes.
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The sum: when a man has attained to union,
the go between becomes worthless to him.
Since you have reached the object of your search, O elegant one,
the search for knowledge has now become evil.
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 ﺁآﺳﻤﺎﻥن  ﺑﺎﻣﻬﮭﺎﻯى  ﺑﺮ  ﺷﺪﻯى ﭼﻮﻥن
  
 ﻧﺮﺩدﺑﺎﻥن  ﺟﻮﻯى  ﻭو  ﺟﺴﺖ  ﺑﺎﺷﺪ ﺳﺮﺩد
 ﻏﻴﯿﺮ  ﺗﻌﻠﻴﯿﻢ  ﻭو  ﻳﯾﺎﺭرﻯى  ﺑﺮﺍاﻯى ﺟﺰ
 ﺧﻴﯿﺮ  ﺑﻌﺪ  ﺍاﺯز  ﺧﻴﯿﺮ  ﺭرﺍاﻩه  ﺑﺎﺷﺪ ﺳﺮﺩد
 ﺟﻠﻰ  ﻭو  ﺻﺎﻑف  ﺷﺪ  ﻛﻪﮫ  ﺭرﻭوﺷﻦ  ﻯى ﺁآﻳﯾﻨﻪﮫ
   ﺻﻴﯿﻘﻠﻰ  ﻧﻬﮭﺎﺩدﻥن  ﺑﺮ  ﺑﺎﺷﺪ ﺟﻬﮭﻞ
 ﻗﺒﻮﻝل  ﺩدﺭر  ﻧﺸﺴﺘﻪﮫ  ﺧﻮﺵش  ﺳﻠﻄﺎﻥن ﭘﻴﯿﺶ
   ﺭرﺳﻮﻝل  ﻭو  ﻧﺎﻣﻪﮫ  ﺟﺴﺘﻦ  ﺑﺎﺷﺪ ﺯزﺷﺖ

Since you have mounted to the roofs of Heaven,
it would be futile to seek a ladder.
After felicity, the way to felicity is worthless
except for the sake of helping and teaching others.
The shining mirror, which has become clear and perfect— it would be
folly to apply a polisher (to it).
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Seated happily beside the Sultan in favour—it would be disgraceful to
seek letter and messenger

   ﻣﻌﺸﻮﻕق  ﺣﻀﻮﺭر  ﺩدﺭر  ﻧﺎﻣﻪﮫ  ﻋﺸﻖ  ﻛﺮﺩدﻥن  ﻣﻄﺎﻟﻌﻪﮫ  ﻭو  ﺧﻮﺍاﻧﺪﻥن  ﻧﺎﻣﻪﮫ  ﻋﺸﻖ  ﺑﻪﮫ  ﻋﺎﺷﻘﻰ  ﺷﺪﻥن  ﻣﺸﻐﻮﻝل ﺩدﺍاﺳﺘﺎﻥن
 ﻋﻨﺪ  ﺍاﻟﺪﻟﻴﯿﻞ  ﻃﻠﺐ  ﻛﻪﮫ  ﺩدﺍاﺷﺘﻦ  ﻧﺎﭘﺴﻨﺪ  ﺭرﺍا  ﺁآﻥن  ﻣﻌﺸﻮﻕق  ﻭو ﺧﻮﻳﯾﺶ
   ﻣﺬﻣﻮﻡم  ﺍاﻟﻤﻌﻠﻮﻡم  ﺍاﻟﻰ  ﺍاﻟﻮﺻﻮﻝل  ﺑﻌﺪ  ﺑﺎﻟﻌﻠﻢ  ﺍاﻻﺷﺘﻐﺎﻝل  ﻭو  ﻗﺒﻴﯿﺢ  ﺍاﻟﻤﺪﻟﻮﻝل ﺣﻀﻮﺭر
Story of a lover’s being engrossed in reading and perusing a love-letter in the presence of his beloved,
and how the beloved was displeased thereat. It is shameful to seek the proof in the presence of that
which is proved, and blameworthy to occupy one’s self with knowledge
after having attained to that which is known.
 ﻧﺸﺎﻧﺪ  ﺧﻮﺩد  ﭘﻴﯿﺶ  ﻳﯾﺎﺭر  ﺭرﺍا  ﻳﯾﻜﻰ ﺁآﻥن
 ﺧﻮﺍاﻧﺪ  ﻳﯾﺎﺭر  ﭘﻴﯿﺶ  ﻭو  ﻛﺮﺩد  ﺑﻴﯿﺮﻭوﻥن ﻧﺎﻣﻪﮫ
 ﺛﻨﺎ  ﻭو  ﻣﺪﺡح  ﻭو  ﻧﺎﻣﻪﮫ  ﺩدﺭر ﺑﻴﯿﺘﻬﮭﺎ
 ﻫﮬﮪھﺎ  ﻻﺑﻪﮫ  ﺑﺲ  ﻭو  ﻣﺴﻜﻴﯿﻨﻰ  ﻭو ﺯزﺍاﺭرﻯى
 ﺍاﺳﺖ  ﻣﻦ  ﺑﻬﮭﺮ  ﺍاﮔﺮ  ﺍاﻳﯾﻦ  ﻣﻌﺸﻮﻕق ﮔﻔﺖ
  
 ﺍاﺳﺖ  ﻛﺮﺩدﻥن  ﺿﺎﻳﯾﻊ  ﻋﻤﺮ  ﺍاﻳﯾﻦ  ﻭوﺻﻞ ﮔﺎﻩه
 ﺧﻮﺍاﻥن  ﻧﺎﻣﻪﮫ  ﺗﻮ  ﻭو  ﺣﺎﺿﺮ  ﭘﻴﯿﺸﺖ  ﺑﻪﮫ ﻣﻦ
   ﻋﺎﺷﻘﺎﻥن  ﻧﺸﺎﻥن  ﺑﺎﺭرﻯى  ﺍاﻳﯾﻦ ﻧﻴﯿﺴﺖ
 ﻟﻴﯿﻚ  ﻭو  ﺍاﻣﺎ  ﺣﺎﺿﺮﻯى  ﺍاﻳﯾﻨﺠﺎ ﮔﻔﺖ
   ﻧﻴﯿﻚ  ﺧﻮﻳﯾﺶ  ﻧﺼﻴﯿﺐ  ﻳﯾﺎﺑﻢ  ﻧﻤﻰ ﻣﻦ
 ﺳﺎﻝل  ﭘﺎﺭرﻳﯾﻨﻪﮫ  ﺗﻮ  ﺯز  ﺩدﻳﯾﺪﻡم  ﻣﻰ  ﭼﻪﮫ ﺁآﻥن
   ﻭوﺻﺎﻝل  ﺑﻴﯿﻨﻢ  ﻣﻰ  ﭼﻪﮫ  ﮔﺮ  ﺩدﻡم  ﺍاﻳﯾﻦ ﻧﻴﯿﺴﺖ
 ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﺯزﻻﻟﻰ  ﭼﺸﻤﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺯز ﻣﻦ
   ﺍاﻡم  ﻛﺮﺩدﻩه  ﺗﺎﺯزﻩه  ﺁآﺏب  ﺯز  ﺩدﻝل  ﻭو ﺩدﻳﯾﺪﻩه
 ﻧﻰ  ﺁآﺏب  ﻟﻴﯿﻜﻦ  ﻭو  ﺑﻴﯿﻨﻢ  ﻣﻰ ﭼﺸﻤﻪﮫ
   ﺯزﻧﻰ  ﺭرﻩه  ﺯزﺩد  ﻣﮕﺮ  ﺭرﺍا  ﺁآﺑﻢ ﺭرﺍاﻩه
 ﺗﻮ  ﻣﻌﺸﻮﻕق  ﻧﻴﯿﺴﺘﻢ  ﻣﻦ  ﭘﺲ ﮔﻔﺖ
 ﻗﺘﻮ  ﺩدﺭر  ﻣﺮﺍاﺩدﺕت  ﻭو  ﺑﻠﻐﺎﺭر  ﺑﻪﮫ ﻣﻦ
 ﺣﺎﻟﺘﻰ  ﺑﺮ  ﻭو  ﻣﻦ  ﺑﺮ  ﺗﻮ ﻋﺎﺷﻘﻰ
   ﻓﺘﻰ  ﻳﯾﺎ  ﻧﺒﻮﺩد  ﺩدﺳﺖ  ﺍاﻧﺪﺭر ﺣﺎﻟﺖ

A certain man, his beloved let sit beside her,
produced a letter and read it to her.
In the letter were verses and praise and laud,
lamentation and wretchedness and many humble entreaties.
The beloved said, “If this is for my sake,
this at the time of meeting is to waste one’s life.
I am here beside you, and you reading a letter!
This, at any rate, is not the mark of lovers.”
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He replied, “You are present here,
but I am not gaining my pleasure well.
That which I felt last year on account of you
is non-existent at this moment, though I am experiencing union.
I have drunk cool water from this fountain;
I have refreshed eye and heart with its water.
I am seeing the fountain, but the water is not there:
maybe some brigand has waylaid my water.”
She said, “Then I am not your beloved:
I am in Bulghar, and the object of your desire is in Qutú
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You are in love with me and with a state of feeling;
the state of feeling is not in your hand, O youth.
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 ﻣﻦ  ﺗﻮ  ﻣﻄﻠﻮﺏب  ﻛﻠﻰ  ﻧﻴﯿﻢ ﭘﺲ
  
 ﺯزﻣﻦ  ﺍاﻧﺪﺭر  ﺗﺮﺍا  ﻣﻘﺼﻮﺩدﻡم ﺟﺰﻭو
 ﻧﻰ  ﻣﻌﺸﻮﻕق  ﺍاﻡم  ﻣﻌﺸﻮﻗﻪﮫ  ﻯى ﺧﺎﻧﻪﮫ
  
 ﻧﻰ  ﺻﻨﺪﻭوﻕق  ﺑﺮ  ﺍاﺳﺖ  ﻧﻘﺪ  ﺑﺮ ﻋﺸﻖ
 ﺑﻮﺩد  ﺗﻮ  ﻳﯾﻚ  ﺍاﻭو  ﻛﻪﮫ  ﺁآﻥن  ﻣﻌﺸﻮﻕق ﻫﮬﮪھﺴﺖ
 ﺑﻮﺩد  ﺍاﻭو  ﻣﻨﺘﻬﮭﺎﻳﯾﺖ  ﻭو ﻣﺒﺘﺪﺍا
 ﻣﻨﺘﻈﺮ  ﻧﻤﺎﻧﻰ  ﺍاﺵش  ﺑﻴﯿﺎﺑﻰ ﭼﻮﻥن
 ﺳﺮ  ﻧﻴﯿﺰ  ﻫﮬﮪھﻢ  ﺑﻮﺩد  ﺍاﻭو  ﻫﮬﮪھﻮﻳﯾﺪﺍا ﻫﮬﮪھﻢ
 ﺣﺎﻝل  ﻣﻮﻗﻮﻑف  ﻧﻪﮫ  ﺍاﺳﺖ  ﺍاﺣﻮﺍاﻝل ﻣﻴﯿﺮ
   ﺳﺎﻝل  ﻭو  ﻣﺎﻩه  ﺑﺎﺷﺪ  ﻣﺎﻩه  ﺁآﻥن  ﻯى ﺑﻨﺪﻩه
 ﻛﻨﺪ  ﻓﺮﻣﺎﻥن  ﺭرﺍا  ﺣﺎﻝل  ﺑﮕﻮﻳﯾﺪ ﭼﻮﻥن
 ﻛﻨﺪ  ﺟﺎﻥن  ﺭرﺍا  ﺟﺴﻤﻬﮭﺎ  ﺑﺨﻮﺍاﻫﮬﮪھﺪ ﭼﻮﻥن
 ﺍاﻭو  ﺍاﺳﺖ  ﻣﻮﻗﻮﻑف  ﻛﻪﮫ  ﻧﺒﻮﺩد ﻣﻨﺘﻬﮭﺎ
 ﺟﻮ  ﺣﺎﻝل  ﺑﺎﺷﺪ  ﺑﻨﺸﺴﺘﻪﮫ ﻣﻨﺘﻈﺮ
 ﺍاﻭو  ﺩدﺳﺖ  ﺑﺎﺷﺪ  ﺣﺎﻝل ﻛﻴﯿﻤﻴﯿﺎﻯى
 ﺍاﻭو  ﻣﺴﺖ  ﻣﺲ  ﺷﻮﺩد  ﺟﻨﺒﺎﻧﺪ ﺩدﺳﺖ
 ﺷﻮﺩد  ﺷﻴﯿﺮﻳﯾﻦ  ﻫﮬﮪھﻢ  ﻣﺮﮒگ  ﺑﺨﻮﺍاﻫﮬﮪھﺪ ﮔﺮ
 ﺷﻮﺩد  ﻧﺴﺮﻳﯾﻦ  ﻭو  ﻧﺮﮔﺲ  ﻧﺸﺘﺮ  ﻭو ﺧﺎﺭر
 ﺍاﺳﺖ  ﺁآﺩدﻣﻰ  ﺍاﺳﺖ  ﺣﺎﻝل  ﻣﻮﻗﻮﻑف  ﺍاﻭو  ﻛﻪﮫ ﺁآﻥن
 ﺍاﺳﺖ  ﻛﻤﻰ  ﺩدﺭر  ﮔﺎﻫﮬﮪھﻰ  ﻭو  ﺍاﻓﺰﻭوﻥن  ﺣﺎﻝل  ﺑﻪﮫ ﮔﻪﮫ
 ﻣﺜﺎﻝل  ﺩدﺭر  ﺑﺎﺷﺪ  ﺍاﻟﻮﻗﺖ  ﺍاﺑﻦ ﺻﻮﻓﻰ
  
 ﺣﺎﻝل  ﻭو  ﻭوﻗﺖ  ﺍاﺯز  ﺍاﺳﺖ  ﻓﺎﺭرﻍغ  ﺻﺎﻓﻰ ﻟﻴﯿﻚ
 ﺍاﻭو  ﺭرﺍاﻯى  ﻭو  ﻋﺰﻡم  ﻣﻮﻗﻮﻑف ﺣﺎﻟﻬﮭﺎ
 ﺍاﻭو  ﺁآﺳﺎﻯى  ﻣﺴﻴﯿﺢ  ﻧﻔﺦ  ﺍاﺯز ﺯزﻧﺪﻩه
 ﻣﻨﻰ  ﺑﺮ  ﻋﺎﺷﻖ  ﻧﻪﮫ  ﺣﺎﻟﻰ ﻋﺎﺷﻖ
   ﺗﻨﻰ  ﻣﻰ  ﻣﻦ  ﺑﺮ  ﺣﺎﻝل  ﺍاﻣﻴﯿﺪ ﺑﺮ
 ﺑﻮﺩد  ﻛﺎﻣﻞ  ﺩدﻣﻰ  ﻛﻢ  ﺩدﻡم  ﻳﯾﻚ  ﻛﻪﮫ ﺁآﻥن
 ﺑﻮﺩد  ﺁآﻓﻞ  ﺧﻠﻴﯿﻞ  ﻣﻌﺒﻮﺩد ﻧﻴﯿﺴﺖ
 ﺍاﻳﯾﻦ  ﻭو  ﺁآﻥن  ﮔﻪﮫ  ﻭو  ﺑﺎﺷﺪ  ﺁآﻓﻞ  ﺍاﻧﻜﻪﮫ ﻭو
   ﺍاﻵﻓﻠﻴﯿﻦ  ﺃأُ ِﺣ ﱡﺐ  ﻻ  ﺑﺮ  ﺩدﻝل ﻧﻴﯿﺴﺖ
 ﺍاﺳﺖ  ﻧﺎﺧﻮﺵش  ﮔﻪﮫ  ﻭو  ﺧﻮﺵش  ﮔﺎﻫﮬﮪھﻰ  ﺍاﻭو  ﻛﻪﮫ ﺁآﻥن
   ﺍاﺳﺖ  ﺁآﺗﺶ  ﺩدﻡم  ﻳﯾﻚ  ﻭو  ﺁآﺏب  ﺯزﻣﺎﻧﻰ ﻳﯾﻚ
 ﻧﻰ  ﻣﺎﻩه  ﻟﻴﯿﻜﻦ  ﻭو  ﺑﺎﺷﺪ  ﻣﻪﮫ ﺑﺮﺝج
   ﻧﻰ  ﺁآﮔﺎﻩه  ﻭوﻟﻰ  ﺑﺎﺷﺪ  ﺑﺖ ﻧﻘﺶ
 ﻭوﻗﺖ  ﺍاﺑﻦ  ﺟﻮ  ﺻﻔﺎ  ﺻﻮﻓﻰ ﻫﮬﮪھﺴﺖ
   ﺳﺨﺖ  ﺑﮕﺮﻓﺘﻪﮫ  ﭘﺪﺭر  ﻫﮬﮪھﻤﭽﻮﻥن  ﺭرﺍا ﻭوﻗﺖ

Therefore I am not the whole of that which is sought by you;
I am part of the object of your quest at the present time.
I am the house of your beloved, not the beloved;
love is for the cash, not for the coffer.”
The beloved is that one who is single,
who is your beginning and end.
When you find him, you will not remain in expectation:
he is both the manifest and also the mystery,
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He is the lord of states of feeling, not dependent on any state:
month and year are slaves of that Moon.
When he bids the “state,” it does his behest;
when he wills, he makes bodies spirit.
One that is stopped is not the end;
he will be seated, waiting and seeking the “state.”
His hand is the elixir that transmutes the “state”:
he moves his hand, the copper becomes intoxicated with him.
If he will, even death becomes sweet;
thorns and stings become narcissus and wild-rose.
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He that is dependent on the “state” is a human being: at one moment
he is greater by the “state,” at another moment he is in decrease.
In similitude the Sufi is “the son of the time,” but the pure one (şáfí)
is unconcerned with “time” and “state.”
“States” are dependent on his decision and judgement;
vivified by his Messiah-like breath.
“You art in love with your ‘state,’ you are not in love with me;
you are attached to me in the hope of the ‘state.’”
He that at one moment is deficient and at another moment perfect
is not He that was worshipped by Khalíl: he is one that sinks;
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And he that is liable to sink and is now that and this
is not the beloved: “I love not them that sink.”
He that is now pleasing and now unpleasing,
at one moment water and at one moment fire,
May be the mansion of the Moon, but he is not the Moon;
he may be the picture of the Adored One, but he is not conscious.
The Sufi that seeks purity is ‘the son of the time’:
he has clasped the ‘time’ tightly as his father.
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 ﺍاﻟﺠﻼﻝل  ﺫذﻭو  ﻧﻮﺭر  ﻏﺮﻕق  ﺻﺎﻓﻰ ﻫﮬﮪھﺴﺖ
   ﺣﺎﻝل  ﻭو  ﺍاﻭوﻗﺎﺕت  ﺍاﺯز  ﻓﺎﺭرﻍغ  ﻧﻰ  ﻛﺲ ﺍاﺑﻦ
 ﺍاﺳﺖ  ﻳﯾﻮﻟﺪ  ﻟَ ْﻢ  ﺍاﻭو  ﻛﻪﮫ  ﻧﻮﺭرﻯى  ﻯى ﻏﺮﻗﻪﮫ
   ﺍاﺳﺖ  ﺍاﻳﯾﺰﺩد  ﺁآﻥن  ﻳﯾُﻮﻟَ ْﺪ  ﻟَ ْﻢ   َﻳﯾﻠِ ْﺪ ﻟَ ْﻢ
 ﺍاﻯى  ﺯزﻧﺪﻩه  ﮔﺮ  ﺑﺠﻮ  ﻋﺸﻘﻰ  ﭼﻨﻴﯿﻦ ﺭرﻭو
   ﺍاﻯى  ﺑﻨﺪﻩه  ﺭرﺍا  ﻣﺨﺘﻠﻒ  ﻭوﻗﺖ  ﻧﻪﮫ ﻭوﺭر
 ﺧﻮﻳﯾﺶ  ﺧﻮﺏب  ﻭو  ﺯزﺷﺖ  ﻧﻘﺶ  ﺍاﻧﺪﺭر ﻣﻨﮕﺮ
   ﺧﻮﻳﯾﺶ  ﻣﻄﻠﻮﺏب  ﺩدﺭر  ﻭو  ﻋﺸﻖ  ﺍاﻧﺪﺭر ﺑﻨﮕﺮ
 ﺿﻌﻴﯿﻒ  ﻳﯾﺎ  ﺣﻘﻴﯿﺮﻯى  ﺗﻮ  ﻛﻪﮫ  ﺁآﻥن ﻣﻨﮕﺮ
   ﺷﺮﻳﯾﻒ  ﺍاﻯى  ﺧﻮﺩد  ﻫﮬﮪھﻤﺖ  ﺍاﻧﺪﺭر ﺑﻨﮕﺮ
 ﻃﻠﺐ  ﻣﻰ  ﺑﺎﺷﻰ  ﻛﻪﮫ  ﺣﺎﻟﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﺗﻮ
   ﻟﺐ  ﺧﺸﻚ  ﺍاﻯى  ﺩدﺍاﻳﯾﻤﺎ  ﺟﻮ  ﻣﻰ ﺁآﺏب
 ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﮔﻮﺍاﻫﮬﮪھﻰ  ﺧﺸﻜﺖ  ﻟﺐ ﻛﺎﻥن
 ﺭرﺳﺪ  ﻣﻨﺒﻊ  ﺳﺮ  ﺑﺮ  ﺁآﺧﺮ  ﺑﻪﮫ ﻛﺎﻭو
 ﺁآﺏب  ﺯز  ﭘﻴﯿﻐﺎﻣﻰ  ﻫﮬﮪھﺴﺖ  ﻟﺐ ﺧﺸﻜﻰ
   ﺍاﺿﻄﺮﺍاﺏب  ﺍاﻳﯾﻦ  ﻳﯾﻘﻴﯿﻦ  ﺁآﺭرﺩد  ﻣﺎﺕت  ﺑﻪﮫ ﻛﻪﮫ
 ﺍاﺳﺖ  ﺟﻨﺒﺸﻰ  ﻣﺒﺎﺭرﻙك  ﻛﺎﺭرﻯى  ﻃﻠﺐ ﻛﺎﻳﯾﻦ
   ﺍاﺳﺖ  ﻛﺸﻰ  ﻣﺎﻧﻊ  ﺣﻖ  ﺭرﺍاﻩه  ﺩدﺭر  ﻃﻠﺐ ﺍاﻳﯾﻦ
 ﺗﺴﺖ  ﻣﻄﻠﻮﺑﺎﺕت  ﻣﻔﺘﺎﺡح  ﻃﻠﺐ ﺍاﻳﯾﻦ
   ﺗﺴﺖ  ﺭرﺍاﻳﯾﺎﺕت  ﻧﺼﺮﺕت  ﻭو  ﺳﭙﺎﻩه ﺍاﻳﯾﻦ
 ﺻﻴﯿﺎﺡح  ﺩدﺭر  ﺧﺮﻭوﺳﻰ  ﻫﮬﮪھﻤﭽﻮﻥن  ﻃﻠﺐ ﺍاﻳﯾﻦ
   ﺻﺒﺎﺡح  ﺁآﻳﯾﺪ  ﻣﻰ  ﻛﻪﮫ  ﻧﻌﺮﻩه  ﺯزﻧﺪ ﻣﻰ
 ﻃﻠﺐ  ﻣﻰ  ﺗﻮ  ﻧﻴﯿﺴﺘﺖ  ﺁآﻟﺖ  ﭼﻪﮫ ﮔﺮ
   ﺭرﺏب  ﺭرﺍاﻩه  ﺍاﻧﺪﺭر  ﺣﺎﺟﺖ  ﺁآﻟﺖ ﻧﻴﯿﺴﺖ
 ﭘﺴﺮ  ﺍاﻯى  ﻛﺎﺭر  ﻃﻠﺐ  ﺑﻴﯿﻨﻰ  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺳﺮ  ﺍاﻧﺪﺍاﺯز  ﺍاﻭو  ﭘﻴﯿﺶ  ﺷﻮ  ﺍاﻭو ﻳﯾﺎﺭر
 ﺷﻮﻯى  ﻃﺎﻟﺐ  ﻃﺎﻟﺒﺎﻥن  ﺟﻮﺍاﺭر ﻛﺰ
   ﺷﻮﻯى  ﻏﺎﻟﺐ  ﻏﺎﻟﺒﺎﻥن  ﻇﻼﻝل  ﺯز ﻭو
 ﺑﺠﺴﺖ  ﺳﻠﻴﯿﻤﺎﻧﻰ  ﻣﻮﺭرﻯى  ﻳﯾﻜﻰ ﮔﺮ
   ﺳﺴﺖ  ﺳﺴﺖ  ﺍاﻭو  ﺟﺴﺘﻦ  ﺍاﻧﺪﺭر ﻣﻨﮕﺮ
 ﺍاﻯى  ﭘﻴﯿﺸﻪﮫ  ﻭو  ﻣﺎﻝل  ﺯز  ﺗﻮ  ﺩدﺍاﺭرﻯى  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﺍاﻯى  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﻭو  ﺍاﻭوﻝل  ﺑﻮﺩد  ﻃﻠﺐ ﻧﻪﮫ

The pure one (şáfí) is plunged in the Light of the Glorious;
he is not the son of any one, free from ‘times’ and ‘states’—
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Plunged in the Light which is unbegotten:
He neither begets nor is He begotten belongs to God.
Go, seek a love like this, if you are alive;
otherwise, you are a slave to the changing “time.”
Do not regard your ugly or beauteous form;
regard Love and the object of your search.
Do not regard the fact that you are despicable or infirm;
look upon your aspiration, O noble one.
In whatsoever state you be, keep searching;
O you with dry lip, always be seeking the water,
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For that dry lip of yours gives evidence
that at last it will reach the springhead.
Dryness of lip is a message from the water
that this agitation will certainly bring you to the water,
For this seeking is a blessed motion;
this search is a killer of obstacles on the Way to God.
This search is the key to the things sought by you;
this is your army and the victory of your banners.
This search is like chanticleer
crowing and proclaiming that the dawn is at hand.
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Although you have no equipment, be ever seeking:
equipment is not necessary on the Way of the Lord.
Whomever you see engaged in search, O son,
become his friend and cast your head before him,
For through being the neighbour of the seekers you will become a seeker,
and from the shadows of the conquerors you will become a conqueror.
If an ant has sought the rank of Solomon,
do not look languidly on its quest.
Everything that you have of wealth and a handicraft—
was it not at first a quest and a thought?
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   ﺭرﻧﺞ  ﺑﻰ  ﺩدﻩه  ﺣﻼﻝل  ﺭرﻭوﺯزﻯى  ﻣﺮﺍا  ﻛﻪﮫ  ﻛﺮﺩد  ﻣﻰ  ﺩدﻋﺎ  ﺭرﻭوﺯز  ﻭو  ﺷﺐ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﻋﻬﮭﺪ  ﺩدﺭر  ﻛﻪﮫ  ﺷﺨﺺ  ﺁآﻥن ﺣﻜﺎﻳﯾﺖ
Story of the person who in the time of David, on whom be peace, used to pray night and day,
crying, “Give me a lawful livelihood without trouble.”
 ﻧﺒﻰ  ﺩدﺍاﻭوﺩد  ﻋﻬﮭﺪ  ﺩدﺭر  ﻳﯾﻜﻰ ﺁآﻥن
  
 ﻏﺒﻰ  ﻫﮬﮪھﺮ  ﭘﻴﯿﺶ  ﻭو  ﺩدﺍاﻧﺎ  ﻫﮬﮪھﺮ ﻧﺰﺩد
 ﺧﺪﺍا  ﻛﺎﻯى  ﺩدﺍاﻳﯾﻢ  ﻛﺮﺩد  ﻣﻰ  ﺩدﻋﺎ ﺍاﻳﯾﻦ
 ﻣﺮﺍا  ﻛﻦ  ﺭرﻭوﺯزﻯى  ﺭرﻧﺞ  ﺑﻰ ﺛﺮﻭوﺗﻰ
 ﻛﺎﻫﮬﮪھﻠﻰ  ﺁآﻓﺮﻳﯾﺪﻯى  ﺗﻮ  ﻣﺮﺍا ﭼﻮﻥن
  
 ﻣﻨﺒﻠﻰ  ﺟﻨﺒﻰ  ﺳﺴﺖ  ﺧﻮﺍاﺭرﻯى ﺯزﺧﻢ
 ﻣﺮﺍاﺩد  ﺑﻰ  ﺭرﻳﯾﺶ  ﭘﺸﺖ  ﺧﺮﺍاﻥن ﺑﺮ
 ﻧﻬﮭﺎﺩد  ﻧﺘﻮﺍاﻥن  ﺍاﺳﺘﺮﺍاﻥن  ﻭو  ﺍاﺳﺒﺎﻥن ﺑﺎﺭر
 ﻣﻠﻰ  ﺍاﻯى  ﺁآﻓﺮﻳﯾﺪﻯى  ﭼﻮﻥن ﻛﺎﻫﮬﮪھﻠﻢ
   ﻛﺎﻫﮬﮪھﻠﻰ  ﺭرﺍاﻩه  ﺯز  ﻫﮬﮪھﻢ  ﺩدﻩه ﺭرﻭوﺯزﻳﯾﻢ
 ﻭوﺟﻮﺩد  ﺩدﺭر  ﺧﺴﺒﻢ  ﺳﺎﻳﯾﻪﮫ  ﻣﻦ ﻛﺎﻫﮬﮪھﻠﻢ
 ﺟﻮﺩد  ﻭو  ﻓﻀﻞ  ﺍاﻳﯾﻦ  ﻯى  ﺳﺎﻳﯾﻪﮫ  ﺍاﻧﺪﺭر ﺧﻔﺘﻢ
 ﻣﮕﺮ  ﺭرﺍا  ﺧﺴﺒﺎﻥن  ﺳﺎﻳﯾﻪﮫ  ﻭو ﻛﺎﻫﮬﮪھﻼﻥن
 ﺩدﮔﺮ  ﻧﻮﻋﻰ  ﺍاﻯى  ﺑﻨﻮﺷﺘﻪﮫ ﺭرﻭوﺯزﻳﯾﻰ
 ﺭرﻭوﺯزﻳﯾﻰ  ﺟﻮﻳﯾﺪ  ﺍاﺳﺖ  ﭘﺎﻯى  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺳﻮﺯزﻳﯾﻰ  ﺩدﻝل  ﻛﻦ  ﻧﻴﯿﺴﺖ  ﭘﺎ  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺣﺰﻳﯾﻦ  ﺁآﻥن  ﺳﻮﻯى  ﺑﻪﮫ  ﺭرﺍاﻥن  ﻣﻰ  ﺭرﺍا ﺭرﺯزﻕق
   ﺯزﻣﻴﯿﻦ  ﻫﮬﮪھﺮ  ﺳﻮﻯى  ﺑﻪﮫ  ﻛﺶ  ﻣﻰ  ﺭرﺍا ﺍاﺑﺮ
 ﺗﻮ  ﺟﻮﺩد  ﻧﺒﺎﺷﺪ  ﭘﺎ  ﺭرﺍا  ﺯزﻣﻴﯿﻦ ﭼﻮﻥن
 ﺗﻮ  ﺩدﻭو  ﺍاﻭو  ﺳﻮﻯى  ﺑﻪﮫ  ﺭرﺍاﻧﺪ  ﺭرﺍا ﺍاﺑﺮ
 ﻣﺎﺩدﺭرﺵش  ﻧﺒﺎﺷﺪ  ﭘﺎ  ﭼﻮﻥن  ﺭرﺍا ﻃﻔﻞ
   ﺳﺮﺵش  ﺑﺮ  ﻭوﻇﻴﯿﻔﻪﮫ  ﺭرﻳﯾﺰﺩد  ﻭو ﺁآﻳﯾﺪ
 ﺗﻌﺐ  ﺑﻰ  ﻧﺎﮔﻪﮫ  ﺑﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﻢ ﺭرﻭوﺯزﻳﯾﻰ
   ﻃﻠﺐ  ﺟﺰ  ﻛﻮﺷﺶ  ﺯز  ﻣﻦ  ﻧﺪﺍاﺭرﻡم ﻛﻪﮫ
 ﺩدﻋﺎ  ﺍاﻳﯾﻦ  ﻛﺮﺩد  ﻣﻰ  ﺑﺴﻴﯿﺎﺭر ﻣﺪﺕت
  
 ﺿﺤﻰ  ﺗﺎ  ﺷﺐ  ﻫﮬﮪھﻤﻪﮫ  ﺷﺐ  ﺷﺐ  ﺗﺎ ﺭرﻭوﺯز
 ﺍاﻭو  ﮔﻔﺘﺎﺭر  ﺑﺮ  ﺧﻨﺪﻳﯾﺪ  ﻣﻰ ﺧﻠﻖ
 ﺍاﻭو  ﭘﻴﯿﻜﺎﺭر  ﺑﺮ  ﻭو  ﺧﺎﻣﻰ  ﻃﻤﻊ ﺑﺮ
 ﺭرﻳﯾﺶ  ﺳﺴﺖ  ﺍاﻳﯾﻦ  ﻋﺠﺐ  ﮔﻮﻳﯾﺪ  ﻣﻰ  ﭼﻪﮫ ﻛﻪﮫ
   ﻫﮬﮪھﺸﻴﯿﺶ  ﺑﻰ  ﺑﻨﮓ  ﺳﺖ  ﺩدﺍاﺩدﻩه  ﻛﺴﻰ ﻳﯾﺎ
 ﺗﻌﺐ  ﻭو  ﺍاﺳﺖ  ﺭرﻧﺞ  ﻭو  ﻛﺴﺐ  ﺭرﻭوﺯزﻯى ﺭرﺍاﻩه
   ﻃﻠﺐ  ﻭو  ﺩدﺍاﺩد  ﺍاﻯى  ﭘﻴﯿﺸﻪﮫ  ﺭرﺍا  ﻛﺴﻰ ﻫﮬﮪھﺮ
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In the time of the prophet David a certain man,
beside every sage and before every simpleton,
used to always utter this prayer:
“O God, bestow on me riches without trouble!
Since You have created me a lazybones,
a receiver of blows, a slow mover, a sluggard,
One cannot place on sore-backed luckless asses
the load carried by horses and mules.
Inasmuch as You, O perfect One, have created me lazy,
do You accordingly give me the daily bread by the way of laziness.
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I am lazy and sleeping in the shade in existence:
I sleep in the shade of this Bounty and Munificence.
Surely for them that are lazy and sleeping in the shade
You have prescribed a livelihood in another fashion.
Every one that has a foot seeks a livelihood:
show some pity towards every one that has no foot.
Send the daily bread to that sorrowful one:
waft the rain-clouds towards every land.
Since the land has no foot,
Your munificence drives the clouds doubly towards it.
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Since the babe has no foot,
its mother comes and pours the ration upon it.
I crave a daily portion suddenly without fatigue,
for I have nothing of endeavour except the seeking.”
Thus was he praying for a long time,
day until night and all night until morning.
The people were laughing at his words,
at the folly of his hope, and at his contention,
Saying; “Marvellous! What is he saying—this idiot?
Or has some one given him beng of senselessness?

1465

The way of daily bread is work and trouble and fatigue;
He has given every one a handicraft and seeking.
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 ﺃأﺳﺒﺎﺑﻬﮭﺎ  ﻓﻲ  ﺍاﻷﺭرﺯزﺍاﻕق ﺍاﻃﻠﺒﻮﺍا
 ﺃأﺑﻮﺍاﺑﻬﮭﺎ  ﻣﻦ  ﺍاﻷﻭوﻃﺎﻥن ﺍاﺩدﺧﻠﻮﺍا
 ﻛﻨﻮﻥن  ﺣﻖ  ﺭرﺳﻮﻝل  ﻭو  ﺳﻠﻄﺎﻥن  ﻭو ﺷﺎﻩه
   ﻓﻨﻮﻥن  ﺫذﻭو  ﻧﺒﻰ  ﺩدﺍاﻭوﺩد ﻫﮬﮪھﺴﺖ
 ﺍاﻭوﺳﺖ  ﻛﺎﻧﺪﺭر  ﻧﺎﺯزﻯى  ﻭو  ﻋﺰﻯى  ﭼﻨﺎﻥن ﺑﺎ
   ﺩدﻭوﺳﺖ  ﻋﻨﺎﻳﯾﺘﻬﮭﺎﻯى  ﮔﺰﻳﯾﺪﺳﺘﺶ ﻛﻪﮫ
 ﻋﺪﺩد  ﺑﻰ  ﻭو  ﺷﻤﺎﺭر  ﺑﻰ ﻣﻌﺠﺰﺍاﺗﺶ
 ﻣﺪﺩد  ﺍاﻧﺪﺭر  ﻣﺪﺩد  ﺑﺨﺸﺎﻳﯾﺶ ﻣﻮﺝج
 ﻛﻨﻮﻥن  ﺗﺎ  ﺁآﺩدﻡم  ﺯز  ﺧﻮﺩد  ﺭرﺍا  ﻛﺲ ﻫﮬﮪھﻴﯿﭻ
   ﺍاﺭرﻏﻨﻮﻥن  ﭼﻮﻥن  ﺻﺪ  ﺁآﻭوﺍاﺯز  ﺳﺖ  ﺑﺪﻩه ﻛﻰ
 ﺩدﻭوﻳﯾﺴﺖ  ﺑﻤﻴﯿﺮﺍاﻧﺪ  ﻭوﻋﻈﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﻛﻪﮫ
   ﻧﻴﯿﺴﺖ  ﻛﺮﺩد  ﺧﻮﻳﯾﺶ  ﺻﻮﺕت  ﺭرﺍا ﺁآﺩدﻣﻰ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﮔﺮﺩدﺩد  ﺟﻤﻊ  ﺁآﻫﮬﮪھﻮ  ﻭو ﺷﻴﯿﺮ
   ﺁآﻥن  ﺍاﺯز  ﺍاﻳﯾﻦ  ﻣﻐﻔﻞ  ﺗﺬﻛﻴﯿﺮﺵش ﺳﻮﻯى
 ﺩدﻣﺶ  ﺑﺎ  ﺭرﺳﺎﻳﯾﻞ  ﻫﮬﮪھﻢ  ﻣﺮﻏﺎﻥن  ﻭو ﻛﻮﻩه
   ﻣﺤﺮﻣﺶ  ﺩدﻋﻮﺕت  ﻭوﻗﺖ  ﺍاﻧﺪﺭر  ﺩدﻭو ﻫﮬﮪھﺮ
 ﻣﻌﺠﺰﺍاﺕت  ﺭرﺍا  ﺍاﻭو  ﻣﺮ  ﭼﻨﺪﻳﯾﻦ  ﺻﺪ  ﻭو ﺍاﻳﯾﻦ
   ﺟﻬﮭﺎﺕت  ﺩدﺭر  ﻭو  ﺟﻬﮭﺎﺕت  ﺑﻰ  ﺭرﻭوﻳﯾﺶ ﻧﻮﺭر
 ﺍاﻭو  ﺭرﻭوﺯزﻯى  ﺧﺪﺍا  ﺗﻤﻜﻴﯿﻦ  ﻫﮬﮪھﻤﻪﮫ ﺑﺎ
 ﺟﺴﺘﺠﻮ  ﺍاﻧﺪﺭر  ﺑﺴﺘﻪﮫ  ﺑﺎﺷﺪ ﻛﺮﺩدﻩه
 ﺍاﺵش  ﺭرﻭوﺯزﻯى  ﺭرﻧﺠﻰ  ﻭو  ﺑﺎﻓﻰ  ﺯزﺭرﻩه ﺑﻰ
   ﺍاﺵش  ﭘﻴﯿﺮﻭوﺯزﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﺎ  ﻧﻴﯿﺎﻳﯾﺪ ﻣﻰ
 ﺍاﻯى  ﻣﺎﻧﺪﻩه  ﻭوﺍاﭘﺲ  ﻣﺨﺬﻭوﻝل  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﺍاﻯى  ﺭرﺍاﻧﺪﻩه  ﮔﺮﺩدﻭوﻥن  ﻭو  ﺩدﻭوﻥن  ﻯى  ﻛﻨﺪﻩه ﺧﺎﻧﻪﮫ
 ﺯزﻭوﺩد  ﻛﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻫﮬﮪھﻤﻰ  ﻣﺪﺑﺮ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺳﻮﺩد  ﺯز  ﺩدﺍاﻣﻦ  ﻛﻨﺪ  ﭘﺮ  ﺗﺠﺎﺭرﺕت ﺑﻰ
 ﻣﻴﯿﺎﻥن  ﺩدﺭر  ﺑﻴﯿﺎﻣﺪ  ﮔﻴﯿﺠﻰ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﻧﺮﺩدﺑﺎﻥن  ﺑﻰ  ﻓﻠﻚ  ﺑﺮ  ﺁآﻳﯾﻢ  ﺑﺮ ﻛﻪﮫ
 ﺑﮕﻴﯿﺮ  ﺭرﻭو  ﺗﺴﺨﺮ  ﺑﻪﮫ  ﮔﻔﺘﺶ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
 ﺑﺸﻴﯿﺮ  ﺁآﻣﺪ  ﻭو  ﺭرﻭوﺯزﻯى  ﺭرﺳﻴﯿﺪﺕت ﻛﻪﮫ
 ﺑﺪﻩه  ﻫﮬﮪھﻢ  ﺭرﺍا  ﻣﺎ  ﺧﻨﺪﻳﯾﺪ  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﻭو
   ﺩدﻩه  ﺳﺎﻻﺭر  ﺍاﻯى  ﻫﮬﮪھﺪﻳﯾﻪﮫ  ﻳﯾﺎﺑﻰ  ﺍاﻧﭽﻪﮫ ﺯز
 ﻓﺴﻮﺱس  ﻭوﻳﯾﻦ  ﻣﺮﺩدﻡم  ﺗﺸﻨﻴﯿﻊ  ﺍاﻳﯾﻦ  ﺍاﺯز ﺍاﻭو
   ﭼﺎﭘﻠﻮﺱس  ﻭو  ﺩدﻋﺎ  ﺍاﺯز  ﻛﺮﺩد  ﻧﻤﻰ ﻛﻢ
 ﺷﻬﮭﻴﯿﺮ  ﻭو  ﻣﻌﺮﻭوﻑف  ﺷﻬﮭﺮ  ﺩدﺭر  ﺷﺪ  ﻛﻪﮫ ﺗﺎ
 ﭘﻨﻴﯿﺮ  ﺟﻮﻳﯾﺪ  ﺗﻬﮭﻰ  ﺍاﻧﺒﺎﻥن  ﺯز ﻛﺎﻭو
 ﮔﺪﺍا  ﺁآﻥن  ﻃﺒﻌﻰ  ﺧﺎﻡم  ﺩدﺭر  ﻣﺜﻞ ﺷﺪ
 ﺟﺪﺍا  ﺁآﻣﺪ  ﻧﻤﻰ  ﺧﻮﺍاﻫﮬﮪھﺶ  ﺍاﻳﯾﻦ  ﺍاﺯز ﺍاﻭو

‘Seek your daily portions in the means thereof:
enter your dwellings by their doors.’
At present the King and ruler and messenger of God is the prophet David,
one endowed with many accomplishments.
Notwithstanding such glory and pride as is in him,
forasmuch as the favours of the Friend have chosen him out—
His miracles are countless and innumerable,
the waves of his bounty are tide upon tide:
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When has anyone, even from Adam till now,
had a voice like an organ?
Which at every preaching causes to die?
His beautiful voice made two hundred human beings non-existent.
At that time the lion and the deer unite towards his exhortation,
the one oblivious of the other;
The mountains and the birds are accompanying his breath;
both are his confidants in the hour of his calling;
These and a hundred times as many miracles are to him;
the light of his countenance is transcendent and immanent—
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Notwithstanding all majesty, God must have made his livelihood
to be bound up with seeking and endeavour.
Without weaving coats of mail and some trouble,
his livelihood is not coming, notwithstanding all his winning.
A God-forsaken abandoned one like this,
a low scoundrel and outcast from Heaven,
A backslider of this sort, desires, without trading,
at once to fill his skirt with gain!
Such a crazy fellow has come forward, saying,
‘I will climb up to the sky without a ladder.’”
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This one would say to him derisively, “Go and receive, for your daily
portion has arrived and the messenger has come with the good news”;
And that one would laugh, “Give us too of what you get as a gift,
O headman of the village.”
He was not diminishing his prayers and wheedling entreaties
because of this abuse and ridicule from the people,
that he became well-known and celebrated in the town
as one who seeks cheese from an empty wallet.
That beggar became a proverb for foolishness;
he would not desist from this petitioning.
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ﱠ
ﱠ
   ﺍاﻟﺪﻋﺎء  ﻓﻲ  ﺍاﻟﻤﻠﺤﻴﯿﻦ  ﻳﯾﺤﺐ  ﺍاﷲ  ﺇإﻥن  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ 
ﺒﻰ
 ﺧﺎﻧﻪﮫ  ﺩدﺭر  ﮔﺎﻭو ﺩدﻭوﻳﯾﺪﻥن
ّ  ﺍاﻟﻨ  ﻗﺎﻝل ،٬ ﺍاﻟﺤﺎﺡح  ﺑﻪﮫ  ﺩدﻋﺎﻛﻨﻨﺪﻩه  ﺁآﻥن  ﻯى 
 ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺍاﻫﮬﮪھﻨﺪﻩه  ﺍاﻟﺤﺎﺡح  ﻭو  ﺗﻌﺎﻟﻰ  ﺣﻖ  ﺍاﺯز  ﺧﻮﺍاﺳﺖ  ﻋﻴﯿﻦ ﺯزﻳﯾﺮﺍا
 ﺍاﻭو  ﺍاﺯز  ﺭرﺍا  ﺁآﻥن  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻣﻰ  ﭼﻪﮫ  ﺁآﻥن  ﺍاﺯز ﺍاﺳﺖ
How a cow ran into the house of him that was praying importunately. The Prophet,
may God bless him and grant him peace, has said, “God loves them that are persistent in prayer,”
because the actual asking from God most High and the importunity is better for the petitioner
than the thing which he is asking of Him.
 ﮔﺎﻩه  ﭼﺎﺷﺖ  ﺩدﺭر  ﻧﺎﮔﻬﮭﺎﻥن  ﺭرﻭوﺯزﻯى  ﻛﻪﮫ ﺗﺎ
   ﺁآﻩه  ﻭو  ﺯزﺍاﺭرﻯى  ﺑﺎ  ﻛﺮﺩد  ﻣﻰ  ﺩدﻋﺎ ﺍاﻳﯾﻦ
 ﺩدﻭوﻳﯾﺪ  ﮔﺎﻭوﻯى  ﺍاﺵش  ﺧﺎﻧﻪﮫ  ﺩدﺭر ﻧﺎﮔﻬﮭﺎﻥن
 ﻛﻠﻴﯿﺪ  ﻭو  ﺑﻨﺪ  ﺩدﺭر  ﺑﺸﻜﺴﺖ  ﺯزﺩد ﺷﺎﺥخ
 ﺑﺠﺴﺖ  ﺧﺎﻧﻪﮫ  ﺁآﻥن  ﺍاﻧﺪﺭر  ﮔﺴﺘﺎﺥخ ﮔﺎﻭو
   ﺑﺴﺖ  ﻗﻮﺍاﻳﯾﻤﻬﮭﺎﺵش  ﻭو  ﺟﺴﺖ  ﺩدﺭر ﻣﺮﺩد
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺑﺒﺮﻳﯾﺪ  ﮔﺎﻭو  ﮔﻠﻮﻯى ﭘﺲ
   ﺍاﻣﺎﻥن  ﺑﻰ  ﺗﺎﻣﻞ  ﺑﻰ  ﺗﻮﻗﻒ ﺑﻰ
 ﻗﺼﺎﺏب  ﺳﻮﻯى  ﺷﺪ  ﺑﺒﺮﻳﯾﺪ  ﺳﺮﺵش ﭼﻮﻥن
   ﺷﺘﺎﺏب  ﺩدﻡم  ﺩدﺭر  ﻛﻨﺪ  ﺑﺮ  ﺍاﻫﮬﮪھﺎﺑﺶ ﺗﺎ
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Until suddenly one day, he was uttering this prayer
with moaning and sighs at morningtide,
Suddenly a cow ran into his house;
she butted with her horns and broke the bolt and key.
The cow boldly jumped into the house;
the man sprang forward and bound her legs.
Then he at once cut the throat of the cow without pause,
without consideration, and without mercy.
After he had cut off her head, he went to the butcher,
in order that he might quickly rip off her hide forthwith.

   ﺧﻮﺍاﺳﺘﻦ  ﻣﺪﺩد  ﻭو  ﻛﻨﻨﺪﻩه  ﻧﻈﻢ  ﮔﻔﺘﻦ ﻋﺬﺭر
The Poet’s excusing himself and asking help.
 ﺟﻨﻴﯿﻦ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺩدﺭرﻭوﻥن  ﺗﻘﺎﺿﺎﮔﺮ ﺍاﻯى
   ﺍاﻳﯾﻦ  ﺍاﺗﻤﺎﻡم  ﻛﻨﻰ  ﻣﻰ  ﺗﻘﺎﺿﺎ ﭼﻮﻥن
 ﺩدﻩه  ﺗﻮﻓﻴﯿﻖ  ﻧﻤﺎ  ﺭرﻩه  ﮔﺮﺩدﺍاﻥن ﺳﻬﮭﻞ
   ﻣﻨﻪﮫ  ﻣﺎ  ﺑﺮ  ﺑﻬﮭﻞ  ﺭرﺍا  ﺗﻘﺎﺿﺎ ﻳﯾﺎ
 ﻛﻨﻰ  ﻣﻰ  ﺗﻘﺎﺿﺎ  ﺯزﺭر  ﻣﻔﻠﺲ  ﺯز ﭼﻮﻥن
   ﻏﻨﻰ  ﺷﺎﻩه  ﺍاﻯى  ﺳﺮ  ﺩدﺭر  ﺑﺒﺨﺸﺶ ﺯزﺭر
 ﺳﺤﺮ  ﻭو  ﺷﺎﻡم  ﻗﺎﻓﻴﯿﻪﮫ  ﻭو  ﻧﻈﻢ  ﺗﻮ ﺑﻰ
 ﻧﻈﺮ  ﺩدﺭر  ﺁآﻳﯾﺪ  ﻛﻪﮫ  ﺩدﺍاﺭرﺩد  ﻛﻰ ﺯزﻫﮬﮪھﺮﻩه
 ﻋﻠﻴﯿﻢ  ﺍاﻯى  ﻗﻮﺍاﻓﻰ  ﻭو  ﺗﺠﻨﻴﯿﺲ  ﻭو ﻧﻈﻢ
   ﺑﻴﯿﻢ  ﻭو  ﺗﺮﺱس  ﺍاﺯز  ﺗﻮﺍاﻧﺪ  ﺍاﻣﺮ  ﻯى ﺑﻨﺪﻩه
 ﺭرﺍا  ﭼﻴﯿﺰ  ﻫﮬﮪھﺮ  ﺍاﻯى  ﻛﺮﺩدﻩه  ﻣﺴﺒﺢ ﭼﻮﻥن
 ﺭرﺍا  ﺗﻤﻴﯿﻴﯿﺰ  ﺑﺎ  ﻭو  ﺗﻤﻴﯿﻴﯿﺰ  ﺑﻰ ﺫذﺍاﺕت
 ﺩدﮔﺮ  ﻧﻮﻋﻰ  ﺑﺮ  ﺗﺴﺒﻴﯿﺢ  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺧﺒﺮ  ﺑﻰ  ﺍاﻳﯾﻦ  ﺁآﻥن  ﺣﺎﻝل  ﺍاﺯز  ﻭو ﮔﻮﻳﯾﺪ
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O You that make demands within, like the embryo—
since You are making a demand, make easy
The fulfillment of this, shows the way,
give guidance, or relinquish the demand and do not lay upon me!
Since You are demanding gold from an insolvent,
give him gold in secret, O rich King!
Without You, how should poesy and rhyme
dare to come into sight at eve or morn?
Poesy and homonymy and rhymes, O Knowing One,
are the slaves of Your Command from fear and dread,
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Inasmuch as You have made everything a glorifier —
the undiscerning entity and the discerning.
Each glorifies in a different fashion,
and that one is unaware of the state of this one.
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 ﺟﻤﺎﺩد  ﺗﺴﺒﻴﯿﺢ  ﺯز  ﻣﻨﻜﺮ ﺁآﺩدﻣﻰ
 ﺍاﻭوﺳﺘﺎﺩد  ﻋﺒﺎﺩدﺕت  ﺍاﻧﺪﺭر  ﺟﻤﺎﺩد  ﺁآﻥن ﻭو
 ﻳﯾﻜﻰ  ﻫﮬﮪھﺮ  ﻣﻠﺖ  ﺩدﻭو  ﻭو  ﻫﮬﮪھﻔﺘﺎﺩد ﺑﻠﻜﻪﮫ
   ﺷﻜﻰ  ﺍاﻧﺪﺭر  ﻭو  ﻳﯾﻜﺪﮔﺮ  ﺍاﺯز  ﺧﺒﺮ ﺑﻰ
 ﻫﮬﮪھﻤﺪﮔﺮ  ﺣﺎﻝل  ﺯز  ﺭرﺍا  ﻧﺎﻃﻖ  ﺩدﻭو ﭼﻮﻥن
 ﺩدﺭر  ﻭو  ﺩدﻳﯾﻮﺍاﺭر  ﺑﻮﺩد  ﭼﻮﻥن  ﺁآﮔﻪﮫ ﻧﻴﯿﺴﺖ
 ﻏﺎﻓﻠﻢ  ﻧﺎﻃﻖ  ﺗﺴﺒﻴﯿﺢ  ﺍاﺯز  ﻣﻦ ﭼﻮﻥن
   ﺩدﻟﻢ  ﺻﺎﻣﺖ  ﻯى  ﺳﺒﺤﻪﮫ  ﺑﺪﺍاﻧﺪ ﭼﻮﻥن
 ﺧﺒﺮ  ﺑﻰ  ﺟﺒﺮﻯى  ﺗﺴﺒﻴﯿﺢ  ﺍاﺯز ﺳﻨﻰ
 ﺍاﺛﺮ  ﺑﻰ  ﺳﻨﻰ  ﺗﺴﺒﻴﯿﺢ  ﺍاﺯز ﺟﺒﺮﻯى
 ﺧﺎﺹص  ﺗﺴﺒﻴﯿﺢ  ﻳﯾﻜﻰ  ﺭرﺍا  ﺳﻨﻰ ﻫﮬﮪھﺴﺖ
  
 ﻣﻨﺎﺹص  ﺩدﺭر  ﺁآﻥن  ﺿﺪ  ﺭرﺍا  ﺟﺒﺮﻯى ﻫﮬﮪھﺴﺖ
 ﮔﻢ  ﻭو  ﺿﺎﻟﺴﺖ  ﺁآﻥن  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
   ﻗﻢ  ﺍاﻣﺮ  ﻭوﺯز  ﺍاﻭو  ﺣﺎﻝل  ﺍاﺯز  ﺧﺒﺮ ﺑﻰ
 ﺧﺒﺮ  ﭼﻪﮫ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﻭو
 ﻗﺪﺭر  ﺍاﺯز  ﻳﯾﺰﺩدﺍاﻥن  ﺍاﻓﻜﻨﺪ ﺟﻨﮕﺸﺎﻥن
 ﻛﻨﺪ  ﻣﻰ  ﻫﮬﮪھﻮﻳﯾﺪﺍا  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﮔﻮﻫﮬﮪھﺮ
 ﻛﻨﺪ  ﻣﻰ  ﭘﻴﯿﺪﺍا  ﻧﺎﺟﻨﺲ  ﺍاﺯز ﺟﻨﺲ
 ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﺩدﺍاﻧﺪ  ﻟﻄﻒ  ﺍاﺯز  ﺭرﺍا ﻗﻬﮭﺮ
   ﺧﺴﻰ  ﻳﯾﺎ  ﻧﺎﺩدﺍاﻥن  ﺧﻮﺍاﻩه  ﺩدﺍاﻧﺎ ﺧﻮﺍاﻩه

Man disbelieves in the glorification uttered by inanimate things,
but those inanimate things are masters in worship.
No, the two-and-seventy sects,
every one, are unaware of each other and in a doubt.
Since two speakers have no knowledge of each other’s state,
how will be wall and door?
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Since I am heedless of the glorification uttered by one who speaks, how
should my heart know the glorification performed by that which is mute?
The Sunni is unaware of the Jabri’s glorification;
the Jabri is unaffected by the Sunni’s glorification.
The Sunni has a particular glorification;
the Jabri has the opposite thereof in refuge.
This one says, “He is astray and lost,”
unaware of his state and of the command, “Arise!”
And that one says, “What awareness has this one?”
God, by fore-ordainment, has cast them into strife.
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He makes manifest the real nature of each;
He displays the congener by the uncongenial.
Everyone knows mercy from vengeance,
whether he be wise or ignorant or vile,

 ﺷﺪﻩه  ﭘﻨﻬﮭﺎﻥن  ﺩدﺭر  ﻗﻬﮭﺮ  ﻟﻄﻔﻰ ﻟﻴﯿﻚ
  
 ﺁآﻣﺪﻩه  ﻟﻄﻒ  ﺩدﻝل  ﺩدﺭر  ﻗﻬﮭﺮﻯى  ﻛﻪﮫ ﻳﯾﺎ
 ﺭرﺑﺎﻧﻴﯿﻰ  ﻣﮕﺮ  ﺩدﺍاﻧﺪ  ﻛﺴﻰ ﻛﻢ
 ﺟﺎﻧﻴﯿﻰ  ﻣﺤﻚ  ﺩدﻝل  ﺩدﺭر  ﺑﻮﺩد ﻛﺶ
 ﺑﺮﻧﺪ  ﻣﻰ  ﮔﻤﺎﻧﻰ  ﺩدﻭو  ﺯزﻳﯾﻦ ﺑﺎﻗﻴﯿﺎﻥن
 ﭘﺮﻧﺪ  ﻣﻰ  ﭘﺮ  ﻳﯾﻚ  ﺑﻪﮫ  ﺧﻮﺩد  ﻯى  ﻻﻧﻪﮫ ﺳﻮﻯى

But a mercy that has become hidden in vengeance,
or a vengeance that has sunk into the heart of mercy,
No one knows except the divine man
in whose heart is a spiritual touchstone.
The rest hold an opinion of these two:
they fly to their nest with a single wing.

 ﭘﺮﻭوﺍاﺯز  ﺑﻪﮫ  ﻇﻦ  ﺁآﻣﺪ  ﻧﺎﻗﺺ ،٬ ﺍاﺳﺖ  ﭘﺮ  ﻳﯾﻚ  ﺭرﺍا  ﮔﻤﺎﻥن  ﻭو  ﺍاﺳﺖ  ﭘﺮ  ﺩدﻭو  ﺭرﺍا  ﻋﻠﻢ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
  
 ﻋﻠﻢ  ﺩدﺭر  ﻳﯾﻘﻴﯿﻦ  ﻭو  ﻇﻦ  ﻣﺜﺎﻝل  ﻭو ،٬ ﺍاﺳﺖ  ﺍاﺑﺘﺮ 
Explaining that Knowledge has two wings, and Opinion one: “Opinion is defective
and curtailed in flight”; and a comparison illustrating opinion and certainty in knowledge.
 ﺍاﺳﺖ  ﭘﺮ  ﻳﯾﻚ  ﺭرﺍا  ﮔﻤﺎﻥن  ﭘﺮ  ﺩدﻭو  ﺭرﺍا ﻋﻠﻢ
   ﺍاﺳﺖ  ﺍاﺑﺘﺮ  ﭘﺮﻭوﺍاﺯز  ﺑﻪﮫ  ﻇﻦ  ﺁآﻣﺪ ﻧﺎﻗﺺ
 ﻧﮕﻮﻥن  ﺳﺮ  ﺍاﻓﺘﺪ  ﺯزﻭوﺩد  ﭘﺮ  ﻳﯾﻚ ﻣﺮﻍغ
   ﻓﺰﻭوﻥن  ﻳﯾﺎ  ﮔﺎﻣﻰ  ﺩدﻭو  ﭘﺮﺩد  ﺑﺮ ﺑﺎﺯز
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Knowledge has two wings, Opinion one wing:
Opinion is defective and curtailed in flight.
The one-winged bird soon falls headlong;
then again it flies up some two paces or more.
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 ﮔﻤﺎﻥن  ﻣﺮﻍغ  ﺭرﻭوﺩد  ﻣﻰ  ﺧﻴﯿﺰﺍاﻥن  ﻭو ﺍاﻓﺖ
   ﺁآﺷﻴﯿﺎﻥن  ﺍاﻣﻴﯿﺪ  ﺑﺮ  ﭘﺮ  ﻳﯾﻜﻰ ﺑﺎ
 ﻧﻤﻮﺩد  ﺭرﻭو  ﻋﻠﻤﺶ  ﻭوﺍاﺭرﺳﺖ  ﻇﻦ  ﺯز ﭼﻮﻥن
 ﮔﺸﻮﺩد  ﭘﺮ  ﭘﺮ  ﻳﯾﻚ  ﻣﺮﻍغ  ﺁآﻥن  ﭘﺮ  ﺩدﻭو ﺷﺪ
 ﻣﺴﺘﻘﻴﯿﻢ  ﺳﻮﻳﯾﺎ  ﻳﯾﻤﺸﻰ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﺳﻘﻴﯿﻢ  ﺍاﻭو  ﻣﻜﺒﺎ  ﻭوﺟﻬﮭﻪﮫ  ﻋﻠﻰ ﻧﻰ
 ﺟﺒﺮﺋﻴﯿﻞ  ﭼﻮﻥن  ﭘﺮﺩد  ﻣﻰ  ﺑﺮ  ﭘﺮ  ﺩدﻭو ﺑﺎ
   ﻗﻴﯿﻞ  ﻭو  ﻗﺎﻝل  ﺑﻰ  ﻣﮕﺮ  ﺑﻰ  ﻭو  ﮔﻤﺎﻥن ﺑﻰ
 ﺗﻮﻯى  ﺑﮕﻮﻳﯾﻨﺪﺵش  ﻋﺎﻟﻢ  ﻯى  ﻫﮬﮪھﻤﻪﮫ ﮔﺮ
   ﻣﺴﺘﻮﻯى  ﺩدﻳﯾﻦ  ﻭو  ﻳﯾﺰﺩدﺍاﻥن  ﺭرﻩه ﺑﺮ
 ﮔﻔﺘﺸﺎﻥن  ﺍاﺯز  ﺗﺮ  ﮔﺮﻡم  ﻧﮕﺮﺩدﺩد ﺍاﻭو
   ﺟﻔﺘﺸﺎﻥن  ﻧﮕﺮﺩدﺩد  ﺍاﻭو  ﻃﺎﻕق ﺟﺎﻥن
 ﮔﻤﺮﻫﮬﮪھﻰ  ﺭرﺍا  ﺍاﻭو  ﮔﻮﻳﯾﻨﺪ  ﻫﮬﮪھﻤﻪﮫ ﻭوﺭر
   ﻛﻬﮭﻰ  ﺑﺮﮒگ  ﺗﻮ  ﻭو  ﭘﻨﺪﺍاﺭرﻯى ﻛﻮﻩه
 ﻃﻌﻨﺸﺎﻥن  ﺍاﺯز  ﮔﻤﺎﻥن  ﺩدﺭر  ﻧﻴﯿﻔﺘﺪ ﺍاﻭو
   ﻇﻌﻨﺸﺎﻥن  ﺍاﺯز  ﺩدﺭرﺩدﻣﻨﺪ  ﻧﮕﺮﺩدﺩد ﺍاﻭو
 ﮔﻔﺖ  ﺑﻪﮫ  ﺁآﻳﯾﺪ  ﻛﻮﻩه  ﻭو  ﺩدﺭرﻳﯾﺎ  ﮔﺮ ﺑﻠﻜﻪﮫ
  
 ﺟﻔﺖ  ﺗﻮ  ﮔﺸﺘﻰ  ﮔﻤﺮﻫﮬﮪھﻰ  ﺑﺎ ﮔﻮﻳﯾﺪﺵش
 ﺧﻴﯿﺎﻝل  ﺩدﺭر  ﻧﻴﯿﻔﺘﺪ  ﺫذﺭرﻩه  ﻳﯾﻚ ﻫﮬﮪھﻴﯿﭻ
   ﺣﺎﻝل  ﺭرﻧﺠﻮﺭر  ﻃﺎﻋﻨﺎﻥن  ﻃﻌﻦ  ﺑﻪﮫ ﻳﯾﺎ

The bird, Opinion, falling and rising,
goes on with one wing in hope of the nest.
When he has been delivered from Opinion, Knowledge shows its face to him:
that one-winged bird becomes two-winged and spreads his wings.
After that, he walks erect and straight,
not falling flat on his face or ailing.
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He flies aloft with two wings, like Gabriel,
without opinion and without peradventure and without disputation.
If the entire world should say to him,
“You are on the Way of God and the right religion,”
He will not be made hotter by their words:
his lonely soul will not mate with them;
And if they all should say to him, “You are astray:
you think a mountain, and you are a blade of straw,”
He will not fall into opinion because of their taunts;
he will not be grieved by their departure.
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No, if seas and mountains should come to speech
and should say to him, “You are wedded to perdition,”
Not the least jot will he fall into phantasy or sickness
on account of the taunts of the scoffers.

   ﻣﻌﻠﻢ  ﺣﻜﺎﻳﯾﺖ  ﻭو  ﻭوﻯى  ﺑﻪﮫ  ﻣﺸﺘﺮﻳﯾﺎﻥن  ﺭرﻏﺒﺖ  ﻭو  ﺧﻠﻖ  ﺗﻌﻈﻴﯿﻢ  ﻭوﻫﮬﮪھﻢ  ﺑﻪﮫ  ﺁآﺩدﻣﻰ  ﺷﺪﻥن  ﺭرﻧﺠﻮﺭر ﻣﺜﺎﻝل
Parable of a man’s being made ill by vain conceit of the veneration in which he is held
by the people and of the supplication addressed to him by those seeking his favour;
and the story of the Teacher.
 ﺍاﻭوﺳﺘﺎﺩد  ﺍاﺯز  ﻣﻜﺘﺒﻰ ﻛﻮﺩدﻛﺎﻥن
 ﺍاﺟﺘﻬﮭﺎﺩد  ﻭو  ﻣﻼﻝل  ﺍاﺯز  ﺩدﻳﯾﺪﻧﺪ ﺭرﻧﺞ
 ﻛﺎﺭر  ﺗﻌﻮﻳﯾﻖ  ﺩدﺭر  ﻛﺮﺩدﻧﺪ ﻣﺸﻮﺭرﺕت
 ﺍاﺿﻄﺮﺍاﺭر  ﺩدﺭر  ﻓﺘﺪ  ﺩدﺭر  ﻣﻌﻠﻢ ﺗﺎ
 ﺭرﻧﺠﻮﺭرﻳﯾﻰ  ﺭرﺍا  ﻭو  ﺁآﻳﯾﺪ  ﻧﻤﻰ ﭼﻮﻥن
   ﺩدﻭوﺭرﻳﯾﻰ  ﺍاﻭو  ﺭرﻭوﺯز  ﭼﻨﺪ  ﺑﮕﻴﯿﺮﺩد ﻛﻪﮫ
 ﻛﺎﺭر  ﺯز  ﻭو  ﺗﻨﮕﻰ  ﻭو  ﺣﺒﺲ  ﺍاﺯز  ﺭرﻫﮬﮪھﻴﯿﻢ ﺗﺎ
 ﺑﺮﻗﺮﺍاﺭر  ﺧﺎﺭرﺍا  ﺳﻨﮓ  ﭼﻮﻥن  ﺍاﻭو ﻫﮬﮪھﺴﺖ
 ﻛﺮﺩد  ﺗﺪﺑﻴﯿﺮ  ﺍاﻳﯾﻦ  ﺯزﻳﯾﺮﻛﺘﺮ  ﻳﯾﻜﻰ ﺁآﻥن
 ﺯزﺭرﺩد  ﺗﻮ  ﭼﻮﻧﻰ  ﺍاﻭوﺳﺘﺎ  ﺑﮕﻮﻳﯾﺪ ﻛﻪﮫ

The boys in a certain school suffered
at the hands of their master from weariness and toil.
They consulted about stopping work,
so that the teacher should be reduced to the necessity,
“Since no illness befalls him,
which would cause him to take absence for several days,
1525

So that we might escape from imprisonment and confinement and work.
He is fixed, like a solid rock.”
One, the cleverest, planned that he should say,
“Master, how are you pale?
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 ﻧﻴﯿﺴﺖ  ﺟﺎﻯى  ﺑﺮ  ﺗﻮ  ﺭرﻧﮓ  ﺑﺎﺷﺪ ﺧﻴﯿﺮ
   ﺍاﺳﺖ  ﺗﺒﻰ  ﺍاﺯز  ﻳﯾﺎ  ﻫﮬﮪھﻮﺍا  ﺍاﺯز  ﻳﯾﺎ  ﺍاﺛﺮ ﺍاﻳﯾﻦ
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﺍاﻓﺘﺪ  ﺧﻴﯿﺎﻝل  ﺍاﻧﺪﺭر ﺍاﻧﺪﻛﻰ
   ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻛﻦ  ﻣﺪﺩد  ﻫﮬﮪھﻢ  ﺑﺮﺍاﺩدﺭر ﺗﻮ
 ﺑﮕﻮ  ﻣﻜﺘﺐ  ﺩدﺭر  ﺍاﺯز  ﺁآﻳﯾﻰ  ﺩدﺭر ﭼﻮﻥن
 ﺗﻮ  ﺍاﺣﻮﺍاﻝل  ﺍاﻭوﺳﺘﺎ  ﺑﺎﺷﺪ ﺧﻴﯿﺮ
 ﺷﻮﺩد  ﺍاﻓﺰﻭوﻥن  ﺍاﻧﺪﻛﻰ  ﺧﻴﯿﺎﻟﺶ ﺁآﻥن
 ﺷﻮﺩد  ﻣﺠﻨﻮﻥن  ﻋﺎﻗﻠﻰ  ﺧﻴﯿﺎﻟﻰ ﻛﺰ
 ﭼﻨﻴﯿﻦ  ﭘﻨﺠﻢ  ﻭو  ﭼﺎﺭرﻡم  ﺁآﻥن  ﻭو  ﺳﻮﻡم ﺁآﻥن
   ﺣﻨﻴﯿﻦ  ﻭو  ﻧﻤﺎﻳﯾﻨﺪ  ﻏﻢ  ﻣﺎ  ﭘﻰ ﺩدﺭر
 ﺧﺒﺮ  ﺍاﻳﯾﻦ  ﺗﻮﺍاﺗﺮ  ﻛﻮﺩدﻙك  ﺳﻰ  ﭼﻮ ﺗﺎ
 ﻣﺴﺘﻘﺮ  ﻳﯾﺎﺑﺪ  ﮔﻮﻳﯾﻨﺪ ﻣﺘﻔﻖ
 ﺫذﻛﻰ  ﺍاﻯى  ﺷﺎﺑﺎﺵش  ﻛﻪﮫ  ﮔﻔﺘﺶ  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
   ﻣﺘﻜﻰ  ﻋﻨﺎﻳﯾﺖ  ﺑﺮ  ﺑﺨﺘﺖ ﺑﺎﺩد
 ﻭوﺛﻴﯿﻖ  ﻋﻬﮭﺪ  ﺩدﺭر  ﮔﺸﺘﻨﺪ ﻣﺘﻔﻖ
   ﺭرﻓﻴﯿﻖ  ﻳﯾﻚ  ﺭرﺍا  ﺳﺨﻦ  ﻧﮕﺮﺩدﺍاﻧﺪ ﻛﻪﮫ
 ﺭرﺍا  ﺟﻤﻠﻪﮫ  ﺍاﻭو  ﺩدﺍاﺩد  ﺳﻮﮔﻨﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﻣﺎﺟﺮﺍا  ﻧﮕﻮﻳﯾﺪ  ﻏﻤﺎﺯزﻯى  ﻛﻪﮫ ﺗﺎ
 ﻫﮬﮪھﻤﻪﮫ  ﺍاﺯز  ﺑﭽﺮﺑﻴﯿﺪ  ﻛﻮﺩدﻙك  ﺁآﻥن ﺭرﺍاﻯى
   ﺭرﻣﻪﮫ  ﺍاﺯز  ﺭرﻓﺖ  ﻣﻰ  ﭘﻴﯿﺶ  ﺩدﺭر  ﺍاﻭو ﻋﻘﻞ

May it be well! Your colour is changed:
this is the effect either of air or of a fever.”
“At this he will begin to fancy a little:
do you too, brother, help in like manner.
When you come in through the door of the school, say,
‘Master, is your state good?’
1530

That fancy of his will increase a little,
for by a fancy a sensible man is driven mad.
After us let the third and the fourth and the fifth
show sympathy and sorrow likewise,
So that, when with one consent thirty boys successively tell this story,
it may find lodging.”
Each said to him, “Bravo, O sagacious one!
May your fortune rest on the favour!”
They agreed, in firm covenant,
that no fellow should alter the words;
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And afterwards he administered an oath to them all,
lest any tell-tale should reveal the plot.
The counsel of that boy prevailed over all;
his intellect was going in front of the flock.

 ﺑﺸﺮ  ﻋﻘﻞ  ﺩدﺭر  ﻫﮬﮪھﺴﺖ  ﺗﻔﺎﻭوﺕت ﺁآﻥن
 ﺻﻮﺭر  ﺍاﻧﺪﺭر  ﺷﺎﻫﮬﮪھﺪﺍاﻥن  ﻣﻴﯿﺎﻥن ﻛﻪﮫ
 ﻣﻘﺎﻝل  ﺩدﺭر  ﺍاﺣﻤﺪ  ﻓﺮﻣﻮﺩد  ﻗﺒﻞ ﺯزﻳﯾﻦ
  
 ﺭرﺟﺎﻝل  ﺣﺴﻦ  ﺑﻮﺩد  ﭘﻨﻬﮭﺎﻥن  ﺯزﺑﺎﻥن ﺩدﺭر

There is the same difference in human intellect
as amongst loved ones in forms.
From this point of view, Ahmad said in talk,
“The excellence of men is hidden in the tongue.”

 ﺍاﺳﺖ  ﻋﻠﻢ  ﺗﺤﺼﻴﯿﻞ  ﺍاﺯز  ﻋﻘﻮﻝل  ﺗﻔﺎﻭوﺕت  ﻭو  ﺍاﺳﺖ  ﻣﺘﺴﺎﻭوﻯى  ﻣﻌﺘﺰﻟﻪﮫ  ﻧﺰﺩد  ﻭو  ﻓﻄﺮﺕت  ﺍاﺻﻞ  ﺩدﺭر  ﺍاﺳﺖ  ﻣﺘﻔﺎﻭوﺕت  ﺧﻠﻖ ﻋﻘﻮﻝل
People’s intellects differ in their original nature, according to the Mu‘tazilites
they are equal and the difference in intellects arises from the acquisition of knowledge.
 ﺑﻮﺩد  ﺍاﺻﻞ  ﺩدﺭر  ﻋﻘﻠﻬﮭﺎ ﺍاﺧﺘﻼﻑف
 ﺷﻨﻮﺩد  ﺑﺎﻳﯾﺪ  ﺳﻨﻴﯿﺎﻥن  ﻭوﻓﺎﻕق ﺑﺮ
 ﺍاﻋﺘﺰﺍاﻝل  ﺍاﻫﮬﮪھﻞ  ﻗﻮﻝل  ﺧﻼﻑف ﺑﺮ
  
 ﺍاﻋﺘﺪﺍاﻝل  ﺩدﺍاﺭرﻧﺪ  ﺍاﺻﻞ  ﺍاﺯز  ﻋﻘﻮﻝل ﻛﻪﮫ

You must hear in accordance with the Sunnis
the difference in intellects was original,
1540

In contradiction to the doctrine of the Mu‘tazilites,
who hold that intellects were originally equal,
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 ﻛﻨﺪ  ﻛﻢ  ﻭو  ﺑﻴﯿﺶ  ﺗﻌﻠﻴﯿﻢ  ﻭو ﺗﺠﺮﺑﻪﮫ
 ﻛﻨﺪ  ﺍاﻋﻠﻢ  ﻳﯾﻜﻰ  ﺍاﺯز  ﺭرﺍا  ﻳﯾﻜﻰ ﺗﺎ
 ﻛﻮﺩدﻛﻰ  ﺭرﺍاﻯى  ﺍاﻧﻜﻪﮫ  ﺯز  ﺍاﻳﯾﻦ  ﺍاﺳﺖ ﺑﺎﻃﻞ
   ﻣﺴﻠﻜﻰ  ﺩدﺭر  ﺗﺠﺮﺑﻪﮫ  ﻧﺪﺍاﺭرﺩد ﻛﻪﮫ
 ﺧﺮﺩد  ﻃﻔﻞ  ﺁآﻥن  ﺯز  ﺍاﻯى  ﺍاﻧﺪﻳﯾﺸﻪﮫ ﺑﺮﺩدﻣﻴﯿﺪ
 ﻧﺒﺮﺩد  ﺑﻮﻳﯾﻰ  ﺗﺠﺮﺑﻪﮫ  ﺻﺪ  ﺑﺎ ﭘﻴﯿﺮ
 ﺍاﺳﺖ  ﻓﻄﺮﺕت  ﺍاﺯز  ﺁآﻥن  ﻛﻪﮫ  ﺑﻪﮫ  ﺁآﻥن  ﻓﺰﻭوﻥن ﺧﻮﺩد
   ﺍاﺳﺖ  ﻓﻜﺮﺕت  ﻭو  ﺟﻬﮭﺪ  ﻛﻪﮫ  ﺍاﻓﺰﻭوﻧﻰ  ﺯز ﺗﺎ
 ﺑﻮﺩد  ﺑﻬﮭﺘﺮ  ﺧﺪﺍا  ﻯى  ﺩدﺍاﺩدﻩه  ﺑﮕﻮ ﺗﻮ
 ﺭرﻭوﺩد  ﺭرﺍاﻫﮬﮪھﻮﺍاﺭرﺍاﻧﻪﮫ  ﻟﻨﮕﻰ  ﻛﻪﮫ ﻳﯾﺎ

Experience and teaching makes them more or less,
so that it makes one person more knowing than another.
This is false, because the counsel of a boy
who has not experience in any course of action—
From that small child sprang up a thought
the old man with a hundred experiences did not sense at all.
Truly, the superiority that is from nature
is even better than the superiority that is endeavour and reflection.
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Tell, is the gift of God better,
or that a lame person should walk smoothly?

 ﺭرﺍا  ﺍاﺳﺘﺎﺩد  ﻛﻮﺩدﻛﺎﻥن  ﺍاﻓﮕﻨﺪﻥن  ﻭوﻫﮬﮪھﻢ ﺩدﺭر
How the boys made the teacher imagine.
 ﻛﻮﺩدﻛﺎﻥن  ﺁآﻥن  ﺁآﻣﺪﻧﺪ  ﻭو  ﮔﺸﺖ ﺭرﻭوﺯز
   ﺩدﻛﺎﻥن  ﺗﺎ  ﺧﺎﻧﻪﮫ  ﺯز  ﻓﻜﺮﺕت  ﻫﮬﮪھﻤﻴﯿﻦ ﺑﺮ
 ﻣﻨﺘﻈﺮ  ﺑﻴﯿﺮﻭوﻥن  ﺍاﺳﺘﺎﺩدﻧﺪ ﺟﻤﻠﻪﮫ
 ﻣﺼﺮ  ﻳﯾﺎﺭر  ﺁآﻥن  ﺍاﻭوﻝل  ﺁآﻳﯾﺪ  ﺩدﺭر ﺗﺎ
 ﺭرﺍا  ﺭرﺍاﻯى  ﺍاﻳﯾﻦ  ﺳﺖ  ﺑﺪﻩه  ﺍاﻭو  ﻣﻨﺒﻊ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﺍا  ﭘﺎﻯى  ﻫﮬﮪھﻤﻴﯿﺸﻪﮫ  ﺁآﻳﯾﺪ  ﺍاﻣﺎﻡم ﺳﺮ
 ﺁآﻥن  ﺑﺮ  ﭘﻴﯿﺸﻰ  ﻣﺠﻮ  ﺗﻮ  ﻣﻘﻠﺪ ﺍاﻯى
   ﺁآﺳﻤﺎﻥن  ﻧﻮﺭر  ﺯز  ﻣﻨﺒﻊ  ﺑﻮﺩد ﻛﺎﻭو
 ﺳﻼﻡم  ﺭرﺍا  ﺍاﺳﺘﺎ  ﮔﻔﺖ  ﺁآﻣﺪ  ﺩدﺭر ﺍاﻭو
  
 ﺯزﺭرﺩدﻓﺎﻡم  ﺭرﻭوﻳﯾﺖ  ﺭرﻧﮓ  ﺑﺎﺷﺪ ﺧﻴﯿﺮ
 ﻣﺮﺍا  ﻣﺮ  ﺭرﻧﺠﻰ  ﻧﻴﯿﺴﺖ  ﺍاﺳﺘﺎ ﮔﻔﺖ
 ﻫﮬﮪھﻼ  ﻳﯾﺎﻭوﻩه  ﻣﮕﻮ  ﺑﻨﺸﻴﯿﻦ  ﺑﺮﻭو ﺗﻮ
 ﺑﺪ  ﻭوﻫﮬﮪھﻢ  ﻏﺒﺎﺭر  ﺍاﻣﺎ  ﻛﺮﺩد ﻧﻔﻰ
 ﺯزﺩد  ﻧﺎﮔﺎﻩه  ﺩدﻟﺶ  ﺍاﻧﺪﺭر ﺍاﻧﺪﻛﻰ
 ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﮔﻔﺖ  ﺩدﻳﯾﮕﺮﻯى  ﺁآﻣﺪ ﺍاﻧﺪﺭر
   ﺑﺪﻳﯾﻦ  ﺷﺪ  ﺍاﻓﺰﻭوﻥن  ﻭوﻫﮬﮪھﻢ  ﺁآﻥن ﺍاﻧﺪﻛﻰ
 ﮔﺮﻓﺖ  ﻗﻮﺕت  ﺍاﻭو  ﻭوﻫﮬﮪھﻢ  ﺗﺎ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
  
 ﺷﮕﻔﺖ  ﺩدﺭر  ﺑﺲ  ﺧﻮﺩد  ﺣﺎﻝل  ﺍاﻧﺪﺭر ﻣﺎﻧﺪ

Day broke, and those boys, on this thought,
came from their homes to the shop.
They all stood outside,
waiting for that resolute fellow to go in first,
Because he was the source of this plan:
the head is always an Imam to the foot.
O imitator, do not you seek precedence
over one who is a source of the heavenly light.
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He came in and said to the master “Salaam!
I hope you are well. Your face is yellow in colour.”
The master said, “I have no ailment.
Go and sit down and don’t talk nonsense, hey!”
He denied, but the dust of evil imagination
suddenly struck a little upon his heart.
Another came in and said the like:
by this that imagination was a little increased.
In like manner, until his imagination gained strength
and he was left marvelling exceedingly as to his state health.
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   ﺧﻠﻘﺎﻥن  ﺗﻌﻈﻴﯿﻢ  ﺍاﺯز  ﻭوﻫﮬﮪھﻢ  ﺑﻪﮫ  ﻫﮬﮪھﻢ  ﻓﺮﻋﻮﻥن  ﺷﺪﻥن ﺑﻴﯿﻤﺎﺭر
How Pharaoh was made ill by vain imagination arising from the people’s reverence.
 ﻣﺮﺩد  ﻭو  ﻃﻔﻞ  ﺍاﺯز  ﻭو  ﺯزﻥن  ﺍاﺯز  ﺧﻠﻖ  ﻯى ﺳﺠﺪﻩه
 ﻛﺮﺩد  ﺭرﻧﺠﻮﺭر  ﺭرﺍا  ﻓﺮﻋﻮﻥن  ﺩدﻝل ﺯزﺩد
 ﻣﻠﻚ  ﻭو  ﺧﺪﺍاﻭوﻧﺪ  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﮔﻔﺘﻦ
   ﻣﻨﻬﮭﺘﻚ  ﻭوﻫﮬﮪھﻤﻰ  ﺯز  ﻛﺮﺩدﺵش  ﭼﻨﺎﻥن ﺁآﻥن
 ﺩدﻟﻴﯿﺮ  ﺷﺪ  ﺍاﻟﻬﮭﻰ  ﺑﺪﻋﻮﻯى ﻛﻪﮫ
 ﺳﻴﯿﺮ  ﻫﮬﮪھﻴﯿﭻ  ﺷﺪ  ﻧﻤﻰ  ﻭو  ﮔﺸﺖ ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﻇﻦ  ﻭو  ﺍاﺳﺖ  ﻭوﻫﮬﮪھﻢ  ﺁآﻓﺘﺶ  ﺟﺰﻭوﻯى ﻋﻘﻞ
   ﻭوﻃﻦ  ﺭرﺍا  ﺍاﻭو  ﺷﺪ  ﻇﻠﻤﺎﺕت  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
 ﺑﻮﺩد  ﺭرﺍاﻫﮬﮪھﻰ  ﮔﺰ  ﻧﻴﯿﻢ  ﮔﺮ  ﺯزﻣﻴﯿﻦ ﺑﺮ
 ﺭرﻭوﺩد  ﻣﻰ  ﺍاﻳﯾﻤﻦ  ﻭوﻫﮬﮪھﻢ  ﺑﻰ ﺁآﺩدﻣﻰ
 ﺭرﻭوﻯى  ﮔﺮ  ﻋﺎﻟﻰ  ﺩدﻳﯾﻮﺍاﺭر  ﺳﺮ ﺑﺮ
   ﺷﻮﻯى  ﻣﻰ  ﻛﺞ  ﺑﻮﺩد  ﻋﺮﺿﺶ  ﮔﺰ  ﺩدﻭو ﮔﺮ
 ﻭوﻫﮬﮪھﻢ  ﺑﻪﮫ  ﺩدﻝل  ﻯى  ﻟﺮﺯزﻩه  ﺯز  ﺍاﻓﺘﻰ  ﻣﻰ ﺑﻠﻜﻪﮫ
   ﺑﻔﻬﮭﻢ  ﺑﻨﮕﺮ  ﻧﻜﻮ  ﺭرﺍا  ﻭوﻫﮬﮪھﻤﻰ ﺗﺮﺱس

The people are prostrating themselves—women, children, and men—
smote the heart of Pharaoh and made him ill.
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Every one’s calling him lord and king
made him so tattered from a vain imagination,
That he dared to pretend to divinity:
he became a dragon and would never be sated.
Imagination and opinion are the bane of the particular reason,
because its dwelling-place is in the darkness.
If there be a path half an ell wide on the ground,
a man will walk safely without imagining;
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If you walk on the top of a high wall,
you will stagger even if its width be two ells;
No, through imagination and from trembling of heart, you will be falling.
Consider well and understand the fear that is due to imagination.

   ﻭوﻫﮬﮪھﻢ  ﺑﻪﮫ  ﺍاﺳﺘﺎﺩد  ﺷﺪﻥن ﺭرﻧﺠﻮﺭر
How the teacher was made ill by imagination.
 ﺑﻴﯿﻢ  ﺯز  ﻭو  ﻭوﻫﮬﮪھﻢ  ﺍاﺯز  ﺳﺴﺖ  ﺍاﺳﺘﺎ ﮔﺸﺖ
   ﮔﻠﻴﯿﻢ  ﺍاﻭو  ﻛﺸﺎﻧﻴﯿﺪ  ﻣﻰ  ﻭو  ﺟﻬﮭﻴﯿﺪ ﺑﺮ
 ﺳﺴﺖ  ﺍاﻭوﺳﺖ  ﻣﻬﮭﺮ  ﻛﻪﮫ  ﺯزﻥن  ﺑﺎ ﺧﺸﻤﮕﻴﯿﻦ
   ﻧﺠﺴﺖ  ﻭو  ﻧﭙﺮﺳﻴﯿﺪ  ﺣﺎﻟﻢ  ﺑﺪﻳﯾﻦ ﻣﻦ
 ﻣﻦ  ﺭرﻧﮓ  ﺍاﺯز  ﻧﻜﺮﺩد  ﺁآﮔﻪﮫ  ﻣﺮﺍا ﺧﻮﺩد
   ﻣﻦ  ﻧﻨﮓ  ﺍاﺯز  ﺭرﻫﮬﮪھﺪ  ﺗﺎ  ﺩدﺍاﺭرﺩد ﻗﺼﺪ
 ﮔﺸﺖ  ﻣﺴﺖ  ﺧﻮﺩد  ﻯى  ﺟﻠﻮﻩه  ﻭو  ﺣﺴﻦ  ﺑﻪﮫ ﺍاﻭو
   ﻃﺸﺖ  ﭼﻮ  ﺍاﻓﺘﺎﺩدﻡم  ﺑﺎﻡم  ﻛﺰ  ﺧﺒﺮ ﺑﻰ
 ﻭوﺍاﮔﺸﺎﺩد  ﺗﻨﺪﻯى  ﺑﻪﮫ  ﺭرﺍا  ﺩدﺭر  ﻭو ﺁآﻣﺪ
 ﺍاﻭوﺳﺘﺎﺩد  ﺁآﻥن  ﭘﻰ  ﺍاﻧﺪﺭر ﻛﻮﺩدﻛﺎﻥن
 ﺁآﻣﺪﻯى  ﺯزﻭوﺩد  ﭼﻮﻥن  ﺍاﺳﺖ  ﺧﻴﯿﺮ  ﺯزﻥن ﮔﻔﺖ
   ﺑﺪﻯى  ﺭرﺍا  ﻧﻴﯿﻜﺖ  ﺫذﺍاﺕت  ﻣﺒﺎﺩدﺍا ﻛﻪﮫ
 ﺑﺒﻴﯿﻦ  ﻣﻦ  ﺣﺎﻝل  ﻭو  ﺭرﻧﮓ  ﻛﻮﺭرﻯى ﮔﻔﺖ
   ﺣﻨﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺑﻴﯿﮕﺎﻧﮕﺎﻥن  ﻏﻤﻢ ﺍاﺯز

The master became unnerved by imagination and dread;
he sprang up and began to drag his cloak along,
Angry with his wife and saying, “Her love is weak:
I am in this state, and she did not ask and inquire.
She did not even inform me about my colour:
she intends to be freed from my disgrace.
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She has become intoxicated with her beauty and the display
and is unaware that I have fallen from the roof, like a bowl.”
He came and fiercely opened the door—
the boys at the master’s heels.
His wife said, “Are you well? How have you come soon?
May no evil happen to your goodly person!”
He said, “Are you blind? Look at my colour and appearance:
strangers are lamenting my affliction,
98

 ﻧﻔﺎﻕق  ﻭو  ﺑﻐﺾ  ﺍاﺯز  ﺧﺎﻧﻪﮫ  ﺩدﺭرﻭوﻥن ﺗﻮ
   ﺍاﺣﺘﺮﺍاﻕق  ﺩدﺭر  ﻣﻦ  ﺣﺎﻝل  ﻧﺒﻴﯿﻨﻰ ﻣﻰ
 ﻧﻴﯿﺴﺘﺖ  ﻋﻴﯿﺒﻰ  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻯى  ﺯزﻥن ﮔﻔﺖ
   ﺳﺘﺖ  ﻣﻌﻨﻰ  ﺑﻰ  ﻻﺵش  ﻇﻦ  ﻭو ﻭوﻫﮬﮪھﻢ
 ﻟﺠﺎﺝج  ﺩدﺭر  ﻫﮬﮪھﻨﻮﺯزﻯى  ﺗﻮ  ﻏﺮ  ﺍاﻯى ﮔﻔﺘﺶ
   ﺍاﺭرﺗﺠﺎﺝج  ﻭو  ﺗﻐﻴﯿﺮ  ﺍاﻳﯾﻦ  ﻧﺒﻴﯿﻨﻰ ﻣﻰ
 ﺟﺮﻡم  ﭼﻪﮫ  ﺭرﺍا  ﻣﺎ  ﺷﺪﻯى  ﻛﺮ  ﻭو  ﻛﻮﺭر  ﺗﻮ ﮔﺮ
   ﮔﺮﻡم  ﻭو  ﺍاﻧﺪﻭوﻩه  ﺩدﺭر  ﻭو  ﺭرﻧﺠﻴﯿﻢ  ﺍاﻳﯾﻦ  ﺩدﺭر ﻣﺎ
 ﺁآﻳﯾﻨﻪﮫ  ﺑﻴﯿﺎﺭرﻡم  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻯى ﮔﻔﺖ
   ﮔﻨﻪﮫ  ﻣﻦ  ﻧﺪﺍاﺭرﻡم  ﻛﻪﮫ  ﺑﺪﺍاﻧﻰ ﺗﺎ
 ﺕت  ﺁآﻳﯾﻨﻪﮫ  ﻧﻪﮫ  ﺭرﻫﮬﮪھﻰ  ﺗﻮ  ﻧﻪﮫ  ﺭرﻭو ﮔﻔﺖ
  
 ﻋﻨﺖ  ﻭو  ﻛﻴﯿﻨﻰ  ﻭو  ﺑﻐﺾ  ﺩدﺭر ﺩدﺍاﻳﯾﻤﺎ
 ﮔﺴﺘﺮﺍاﻥن  ﺭرﻭو  ﻣﺮﺍا  ﺧﻮﺍاﺏب  ﻯى ﺟﺎﻣﻪﮫ
   ﮔﺮﺍاﻥن  ﺷﺪ  ﻣﻦ  ﺳﺮ  ﻛﻪﮫ  ﺑﺨﺴﺒﻢ ﺗﺎ
 ﺯزﺩد  ﺑﺎﻧﮓ  ﻣﺮﺩدﺵش  ﻛﺮﺩد  ﺗﻮﻗﻒ ﺯزﻥن
 ﺳﺰﺩد  ﻣﻰ  ﺍاﻳﯾﻦ  ﺗﺮﺍا  ﺯزﻭوﺗﺮ  ﻋﺪﻭو ﻛﺎﻯى

You, at home, from hatred and hypocrisy
do not see the state of anguish I am in.”
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His wife said, “O sir, there is nothing wrong with you:
it is your vain unreal imagination and opinion.”
He said to her, “O strumpet, are you still obstinately disputing?
Don’t you see this change and tremor?
If you have become blind and deaf, what fault of mine is it?
I am in this pain and grief and woe.”
She said, “O sir, I will bring the mirror,
in order that you may know that I am innocent.”
“Go,” said he; “may neither you nor your mirror be saved!
You are always in hatred and malice and sin.
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Make my bed at once, that I may lie down,
for my head is sore.”
The wife lingered; the man shouted at her, saying,
“O hateful one, quicker! This is worthy of you.”

   ﺭرﻧﺠﻮﺭرﻯى  ﻭوﻫﮬﮪھﻢ  ﺍاﺯز  ﺍاﻭو  ﻧﺎﻟﻴﯿﺪﻥن  ﻭو  ﺍاﺳﺘﺎﺩد  ﺍاﻓﺘﺎﺩدﻥن  ﺧﻮﺍاﺏب  ﻯى  ﺟﺎﻣﻪﮫ ﺩدﺭر
How the master went to bed and moaned, imagining himself to be ill.
 ﻋﺠﻮﺯز  ﺁآﻥن  ﮔﺴﺘﺮﺩد  ﻭو  ﺁآﻭوﺭرﺩد  ﺧﻮﺍاﺏب ﺟﺎﻣﻪﮫ
 ﺳﻮﺯز  ﺯز  ﭘﺮ  ﺑﺎﻃﻦ  ﻭو  ﻧﻰ  ﺍاﻣﻜﺎﻥن ﮔﻔﺖ
 ﻣﺮﺍا  ﺩدﺍاﺭرﺩد  ﻣﺘﻬﮭﻢ  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﻣﺎﺟﺮﺍا  ﺍاﻳﯾﻦ  ﺷﻮﺩد  ﺟﺪ  ﻧﮕﻮﻳﯾﻢ ﻭوﺭر
 ﻫﮬﮪھﻤﻰ  ﮔﺮﺩدﺍاﻧﺪ  ﺭرﻧﺠﻮﺭر  ﺑﺪ ﻓﺎﻝل
   ﻏﻤﻰ  ﻧﺒﻮﺩدﺳﺘﺶ  ﻛﻪﮫ  ﺭرﺍا ﺁآﺩدﻣﻰ
 ﻳﯾﻔﺮﺽض  ﻗﺒﻮﻟﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﻗﻮﻝل
 ﺗﻤﺮﺿﻮﺍا  ﻟﺪﻳﯾﻨﺎ  ﺗﻤﺎﺭرﺿﺘﻢ ﺍاﻥن
 ﺯزﻧﺪ  ﺑﺮ  ﺧﻴﯿﺎﻟﻰ  ﺍاﻭو  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﻛﻨﺪ  ﻣﻰ  ﺧﻠﻮﺕت  ﻛﻪﮫ  ﺯزﻥن  ﺩدﺍاﺭرﺩد ﻓﻌﻞ
 ﻛﻨﺪ  ﻣﻰ  ﺑﻴﯿﺮﻭوﻥن  ﺧﺎﻧﻪﮫ  ﺍاﺯز  ﻣﺮﺍا ﻣﺮ
 ﻛﻨﺪ  ﻣﻰ  ﺍاﻓﺴﻮﻥن  ﻭو  ﻓﻌﻞ  ﻓﺴﻘﻰ ﺑﻬﮭﺮ
 ﺍاﻭوﻓﺘﺎﺩد  ﺍاﺳﺘﺎﺩد  ﻭو  ﻛﺮﺩد  ﺧﻮﺍاﺑﺶ ﺟﺎﻣﻪﮫ
 ﺑﺰﺍاﺩد  ﻣﻰ  ﻭوﻯى  ﺍاﺯز  ﻧﺎﻟﻪﮫ  ﻭو  ﺁآﻩه ﺁآﻩه

The old woman brought the bed-clothes and spread them. She said,
“There is no possibility, and my heart is filled with burning.
If I speak, he will hold me suspect;
and if I say nothing, this affair will become serious.”
A man who has not suffered any pain
is made ill by a bad omen.
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It is obligatory to accept the saying of the Prophet,
“If you pretend to be sick beside me, you will become sick.”
“If I tell him, he will cast up a vain fancy; my wife has a design,
for she is making arrangements to be alone.
She is getting me out of the house,
she is plotting and cajoling for the purpose of some wickedness.’”
She prepared his bed, and the master fell down:
sighs and moans were arising from him.
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 ﻧﻬﮭﺎﻥن  ﻭو  ﻧﺸﺴﺘﻨﺪ  ﺟﺎ  ﺁآﻥن ﻛﻮﺩدﻛﺎﻥن
   ﺍاﻧﺪﻫﮬﮪھﺎﻥن  ﺻﺪ  ﺑﺎ  ﺧﻮﺍاﻧﺪﻧﺪ  ﻣﻰ ﺩدﺭرﺱس
 ﺯزﻧﺪﺍاﻧﻴﯿﻴﯿﻢ  ﻣﺎ  ﻭو  ﻛﺮﺩدﻳﯾﻢ  ﻫﮬﮪھﻤﻪﮫ ﻛﺎﻳﯾﻦ
   ﺑﺎﻧﻴﯿﻴﯿﻢ  ﺑﺪ  ﻣﺎ  ﺑﻮﺩد  ﺑﻨﺎﻳﯾﻰ ﺑﺪ

The boys sat there, reciting their lesson
with a hundred sorrows in secret,
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Thinking, “We have done all this and we are prisoners:
it was a bad building, and we are bad builders.”

 ﺍاﻓﺰﺍاﻳﯾﺪ  ﺳﺮ  ﺩدﺭرﺩد  ﻣﺎ  ﺧﻮﺍاﻧﺪﻥن  ﻗﺮﺁآﻥن  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﻛﻪﮫ  ﺭرﺍا  ﺍاﺳﺘﺎﺩد  ﻛﻮﺩدﻛﺎﻥن  ﺍاﻓﮕﻨﺪﻥن  ﻭوﻫﮬﮪھﻢ  ﺩدﺭر  ﺑﺎﺭر ﺩدﻭوﻡم
How for the second time the boys made the master imagine,
saying that their recitation of the Qur’an would increase his headache.
 ﭘﺴﻨﺪ  ﻗﻮﻡم  ﺍاﻯى  ﻛﻪﮫ  ﺯزﻳﯾﺮﻙك  ﺁآﻥن ﮔﻔﺖ
 ﺑﻠﻨﺪ  ﺁآﻭوﺍا  ﻛﻨﻴﯿﺪ  ﻭو  ﺧﻮﺍاﻧﻴﯿﺪ ﺩدﺭرﺱس
 ﻛﻮﺩدﻛﺎﻥن  ﺍاﻯى  ﮔﻔﺖ  ﺧﻮﺍاﻧﺪﻧﺪ  ﻫﮬﮪھﻤﻰ ﭼﻮﻥن
   ﺯزﻳﯾﺎﻥن  ﺩدﺍاﺭرﺩد  ﺭرﺍا  ﺍاﺳﺘﺎﺩد  ﻣﺎ ﺑﺎﻧﮓ
 ﺑﺎﻧﮓ  ﺯز  ﺭرﺍا  ﺍاﺳﺘﺎ  ﺍاﻓﺰﺍاﻳﯾﺪ  ﺳﺮ ﺩدﺭرﺩد
   ﺩدﺍاﻧﮓ  ﺑﻬﮭﺮ  ﻳﯾﺎﺑﺪ  ﺩدﺭرﺩد  ﻛﺎﻭو  ﺍاﻳﯾﻦ ﺍاﺭرﺯزﺩد
 ﺭرﻭوﻳﯾﺪ  ﮔﻮﻳﯾﺪ  ﻣﻰ  ﺭرﺍاﺳﺖ  ﺍاﺳﺘﺎ ﮔﻔﺖ
 ﺷﻮﻳﯾﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺷﺪﻡم  ﺍاﻓﺰﻭوﻥن  ﺳﺮ ﺩدﺭرﺩد

The clever boy said, “O good fellows,
recite the lesson and make your voices loud.”
When they were reciting, he said,
“Boys, the noise we are making will do the master harm.
The master’s headache will be increased by the noise:
is it worthwhile that he should suffer pain for the sake of pence?”
The master said, “He is speaking the truth: depart.
My headache is worse: go out!”

 ﻣﻜﺮ  ﺑﺪﻳﯾﻦ  ﻣﻜﺘﺐ  ﺍاﺯز  ﻛﻮﺩدﻛﺎﻥن  ﻳﯾﺎﻓﺘﻦ ﺧﻼﺹص
How the boys escaped from school by this trick.
 ﻛﺮﻳﯾﻢ  ﺍاﻯى  ﺑﮕﻔﺘﻨﺪ  ﻭو  ﻛﺮﺩدﻧﺪ ﺳﺠﺪﻩه
   ﺑﻴﯿﻢ  ﻭو  ﺭرﻧﺠﻮﺭرﻯى  ﺗﻮ  ﺍاﺯز  ﺑﺎﺩدﺍا ﺩدﻭوﺭر
 ﻫﮬﮪھﺎ  ﺧﺎﻧﻪﮫ  ﺳﻮﻯى  ﺟﺴﺘﻨﺪ  ﺑﺮﻭوﻥن ﭘﺲ
 ﻫﮬﮪھﺎ  ﺩدﺍاﻧﻪﮫ  ﻫﮬﮪھﻮﺍاﻯى  ﺩدﺭر  ﻣﺮﻏﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﮔﻔﺖ  ﻭو  ﮔﺸﺘﻨﺪ  ﺧﺸﻤﮕﻴﯿﻦ ﻣﺎﺩدﺭرﺍاﻧﺸﺎﻥن
   ﺟﻔﺖ  ﻟﻬﮭﻮ  ﺑﺎ  ﺷﻤﺎ  ﻭو  ﻛﺘﺎﺏب ﺭرﻭوﺯز
 ﺑﻴﯿﺴﺖ  ﺗﻮ  ﻣﺎﺩدﺭر  ﻛﺎﻯى  ﺁآﻭوﺭرﺩدﻧﺪ ﻋﺬﺭر
   ﻧﻴﯿﺴﺖ  ﺗﻘﺼﻴﯿﺮ  ﺍاﺯز  ﻭو  ﻣﺎ  ﺍاﺯز  ﮔﻨﺎﻩه ﺍاﻳﯾﻦ
 ﻣﺎ  ﺍاﺳﺘﺎﺩد  ﺁآﺳﻤﺎﻥن  ﻗﻀﺎﻯى ﺍاﺯز
 ﻣﺒﺘﻼ  ﻭو  ﺳﻘﻴﯿﻢ  ﻭو  ﺭرﻧﺠﻮﺭر ﮔﺸﺖ
 ﺩدﺭرﻭوﻍغ  ﻭو  ﺍاﺳﺖ  ﻣﻜﺮ  ﮔﻔﺘﻨﺪ ﻣﺎﺩدﺭرﺍاﻥن
   ﺩدﻭوﻍغ  ﻃﻤﻊ  ﺑﻬﮭﺮ  ﺁآﺭرﻳﯾﺪ  ﺩدﺭرﻭوﻍغ ﺻﺪ
 ﺍاﻭوﺳﺘﺎ  ﭘﻴﯿﺶ  ﺁآﻳﯾﻴﯿﻢ  ﺻﺒﺎﺡح ﻣﺎ
 ﺷﻤﺎ  ﻣﻜﺮ  ﺍاﻳﯾﻦ  ﺍاﺻﻞ  ﺑﺒﻴﯿﻨﻴﯿﻢ ﺗﺎ
ﱠ
 ﺭرﻭوﻳﯾﺪ  ﺍاﷲ  ﺑﺴﻢ  ﮔﻔﺘﻨﺪ ﻛﻮﺩدﻛﺎﻥن
 ﺷﻮﻳﯾﺪ  ﻭوﺍاﻗﻒ  ﻣﺎ  ﺻﺪﻕق  ﻭو  ﺩدﺭرﻭوﻍغ ﺑﺮ
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They bowed and said, “O honoured sir,
may illness and danger be far from you!”
Then they bounded off to their homes,
like birds in desire of grain.
Their mothers became angry with them and said,
“A school-day and you at play!”
They offered excuses, saying, “Stop, mother!
This sin does not proceed from us and is not caused by our fault.
By the destiny of Heaven
our master has become ill and sick and afflicted.”
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The mothers said, “It is a trick and a lie:
you bring forward a hundred lies because of your greed for buttermilk.
In the morning we will come to the master,
that we may see the bottom of this trick of yours.”
“Go in God’s name,” said the boys;
“inform yourselves as to our lying or telling the truth.”
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 ﺍاﻭوﺳﺘﺎﺩد  ﻋﻴﯿﺎﺩدﺕت  ﺑﻪﮫ  ﻛﻮﺩدﻛﺎﻥن  ﻣﺎﺩدﺭرﺍاﻥن ﺭرﻓﺘﻦ
How the mothers of the boys went to visit the sick master.
 ﻣﺎﺩدﺭرﺍاﻥن  ﺁآﻥن  ﺁآﻣﺪﻧﺪ ﺑﺎﻣﺪﺍاﺩدﺍاﻥن
  
 ﮔﺮﺍاﻥن  ﺑﻴﯿﻤﺎﺭر  ﻫﮬﮪھﻤﭽﻮ  ﺍاﺳﺘﺎ ﺧﻔﺘﻪﮫ
 ﻟﺤﺎﻑف  ﺑﺴﻴﯿﺎﺭرﻯى  ﺯز  ﻛﺮﺩدﻩه  ﻋﺮﻕق ﻫﮬﮪھﻢ
   ﺳﺠﺎﻑف  ﺩدﺭر  ﻛﺸﻴﯿﺪﻩه  ﺭرﻭو  ﺑﺒﺴﺘﻪﮫ ﺳﺮ
 ﺍاﻭو  ﺁآﻫﮬﮪھﺴﺘﻪﮫ  ﻛﻨﺪ  ﻣﻰ  ﺁآﻫﮬﮪھﻰ ﺁآﻩه
 ﮔﻮ  ﻻﺣﻮﻝل  ﻫﮬﮪھﻢ  ﮔﺸﺘﻨﺪ ﺟﻤﻠﮕﺎﻥن
 ﺳﺮ  ﺩدﺭرﺩد  ﺍاﻳﯾﻦ  ﺍاﻭوﺳﺘﺎﺩد  ﺑﺎﺷﺪ ﺧﻴﯿﺮ
 ﺧﺒﺮ  ﺯزﻳﯾﻦ  ﻧﺒﻮﺩدﻩه  ﺭرﺍا  ﻣﺎ  ﺗﻮ ﺟﺎﻥن
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﺑﻮﺩدﻡم  ﺧﺒﺮ  ﺑﻰ  ﻫﮬﮪھﻢ  ﻣﻦ ﮔﻔﺖ
   ﻫﮬﮪھﻴﯿﻦ  ﻛﺮﺩدﻧﺪ  ﻏﺮﺍاﻥن  ﻣﺎﺩدﺭر ﺁآﮔﻬﮭﻢ
 ﻗﻴﯿﻞ  ﻭو  ﻗﺎﻝل  ﺷﻐﻞ  ﺑﻪﮫ  ﻏﺎﻓﻞ  ﺑﺪﻡم ﻣﻦ
   ﺛﻘﻴﯿﻞ  ﺭرﻧﺠﻰ  ﭼﻨﻴﯿﻦ  ﺑﺎﻃﻦ  ﺩدﺭر ﺑﻮﺩد
 ﺁآﺩدﻣﻰ  ﺑﺎﺷﺪ  ﻣﺸﻐﻮﻝل  ﺟﺪ  ﺑﻪﮫ ﭼﻮﻥن
   ﻋﻤﻰ  ﺑﺎﺷﺪ  ﺧﻮﺩد  ﺭرﻧﺞ  ﺩدﻳﯾﺪ  ﺯز ﺍاﻭو
 ﺳﻤﺮ  ﺷﺪ  ﻳﯾﻮﺳﻒ  ﻣﺼﺮ  ﺯزﻧﺎﻥن ﺍاﺯز
 ﺧﺒﺮ  ﺍاﻳﯾﺸﺎﻥن  ﺯز  ﺑﺸﺪ  ﻣﺸﻐﻮﻟﻰ  ﺯز ﻛﻪﮫ

At morning those mothers came;
the master in bed like one who is gravely ill,
Perspiring on account of the great number of coverlets,
his head bandaged and his face enveloped in the quilt.
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He was moaning softly:
they too all began to cry “La hawl.”
They said, “Master, we hope all will be well.
This headache— by your soul, we were not aware of it.”
He replied, “I also was not aware of it;
the whoresons made me aware, mark you.
I did not notice, through being busy with discourse,
within there was such a severe malady.”
When a man is busy in earnest,
he is blind to the sight of his pain.
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 ﺧﻮﻳﯾﺶ  ﺳﺎﻋﺪﻫﮬﮪھﺎﻯى  ﻛﺮﺩدﻩه  ﭘﺎﺭرﻩه ﭘﺎﺭرﻩه
   ﭘﻴﯿﺶ  ﻧﻪﮫ  ﺑﻴﯿﻨﺪ  ﭘﺲ  ﻧﻪﮫ  ﻛﻪﮫ  ﻭوﺍاﻟﻪﮫ ﺭرﻭوﺡح
 ﺣﺮﺍاﺏب  ﺍاﻧﺪﺭر  ﺷﺠﺎﻉع  ﻣﺮﺩد  ﺑﺴﺎ ﺍاﻯى
   ﺿﺮﺍاﺏب  ﭘﺎﻳﯾﺶ  ﻳﯾﺎ  ﺩدﺳﺖ  ﺑﺒﺮﺩد ﻛﻪﮫ
 ﮔﻴﯿﺮﻭوﺩدﺍاﺭر  ﺩدﺭر  ﺁآﻭوﺭرﺩد  ﺩدﺳﺖ  ﻫﮬﮪھﻤﺎﻥن ﺍاﻭو
 ﺑﺮﻗﺮﺍاﺭر  ﺍاﻭو  ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺁآﻥن  ﮔﻤﺎﻥن ﺑﺮ
 ﺿﺮﺭر  ﺩدﺭر  ﺭرﻓﺘﻪﮫ  ﺩدﺳﺖ  ﺑﺒﻴﯿﻨﺪ ﺧﻮﺩد
 ﺧﺒﺮ  ﺑﻰ  ﺭرﻓﺘﻪﮫ  ﺑﺴﻴﯿﺎﺭر  ﺍاﻭو  ﺍاﺯز ﺧﻮﻥن

It has become an oft-told tale concerning the women of Joseph’s Egypt
that consciousness departed from them on account of their pre-occupation.
They cut their fore-arms to pieces: the spirit is distraught,
so that it looks neither behind nor before.
Oh, many a brave man in battle
whose hand or foot is cut by blows,
And he bears that same hand into the combat,
thinking that it remains firm.
Indeed he will see that his hand has been injured
much blood has gone from him unawares.

 ﺍاﺳﺖ  ﻟﺒﺎﺳﻰ  ﭼﻮﻥن  ﺭرﺍا  ﺭرﻭوﺡح  ﺗﻦ  ﻛﻪﮫ  ﺁآﻥن  ﺑﻴﯿﺎﻥن ﺩدﺭر
  
 ﺍاﺳﺖ  ﺭرﻭوﺡح  ﭘﺎﻯى  ﻯى 
 ﻣﻮﺯزﻩه  ﭘﺎﻯى  ﺍاﻳﯾﻦ  ﻭو                            ﺍاﺳﺖ  ﺭرﻭوﺡح  ﺩدﺳﺖ  ﺁآﺳﺘﻴﯿﻦ  ﺩدﺳﺖ  ﺍاﻳﯾﻦ  ﻭو 
Explaining that the body is as a garment to the spirit
and that this hand is the sleeve of the spirit’s hand, and that this foot is the shoe of the spirit’s foot.
 ﻟﺒﺎﺱس  ﭼﻮﻥن  ﺁآﻣﺪ  ﺗﻦ  ﻛﻪﮫ  ﺑﺪﺍاﻧﻰ ﺗﺎ
   ﻣﻠﻴﯿﺲ  ﺭرﺍا  ﻟﺒﺎﺳﻰ  ﻻﺑﺲ  ﺑﺠﻮ ﺭرﻭو

1610

That you may know that the body is like a garment.
Go, seek the wearer of the garment, and do not lick a garment.
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ﱠ
 ﺍاﺳﺖ  ﺧﻮﺷﺘﺮ  ﺍاﷲ  ﺗﻮﺣﻴﯿﺪ  ﺭرﺍا ﺭرﻭوﺡح
   ﺍاﺳﺖ  ﺩدﻳﯾﮕﺮ  ﭘﺎﻯى  ﻭو  ﺩدﺳﺖ  ﻇﺎﻫﮬﮪھﺮ ﻏﻴﯿﺮ
 ﺍاﺋﺘﻼﻑف  ﻭو  ﺑﻴﯿﻨﻰ  ﺧﻮﺍاﺏب  ﺩدﺭر  ﭘﺎ  ﻭو ﺩدﺳﺖ
   ﮔﺰﺍاﻑف  ﺍاﺯز  ﻣﺪﺍاﻧﺶ  ﺩدﺍاﻥن  ﺣﻘﻴﯿﻘﺖ ﺁآﻥن
 ﺑﺪﻥن  ﺩدﺍاﺭرﻯى  ﺑﺪﻥن  ﺑﻰ  ﻛﻪﮫ  ﺗﻮﻳﯾﻰ ﺁآﻥن
  
 ﺷﺪﻥن  ﺑﻴﯿﺮﻭوﻥن  ﺟﺎﻥن  ﻭو  ﺟﺴﻢ  ﺍاﺯز  ﻣﺘﺮﺱس ﭘﺲ

To the spirit the knowledge of the Unity is sweeter:
it has a hand and foot different from those which are visible.
You may behold in dream the hand and foot and their connection:
deem that a reality, deem it not to be in vain.
You are such that without the body you have a body:
do not, then, dread the going forth of the soul from the body.

   ﺍاﻳﯾﻦ  ﺩدﺭر  ﺷﺪﻥن  ﺩدﺍاﺧﻞ  ﻭو  ﺧﻠﻮﺕت  ﻭو  ﺍاﻧﻘﻄﺎﻉع  ﺣﻼﻭوﺕت  ﺑﻴﯿﺎﻥن  ﻭو  ﺑﻮﺩد  ﻛﺮﺩدﻩه  ﺧﻠﻮﺕت  ﻛﻮﻩه  ﺩدﺭر  ﻛﻪﮫ  ﺩدﺭرﻭوﻳﯾﺶ  ﺁآﻥن ﺣﻜﺎﻳﯾﺖ
   ﺑﻲ  ﺍاﺳﺘﺄﻧﺲ  ﻣﻦ  ﺃأﻧﻴﯿﺲ  ﻭو  ﺫذﻛﺮﻧﻲ  ﻣﻦ  ﺟﻠﻴﯿﺲ  ﺃأﻧﺎ  ﻛﻪﮫ ﻣﻨﻘﺒﺖ
   ﺍاﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﺎ  ﻣﻨﻰ  ﺑﺎ  ﭼﻮ  ﺍاﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﻰ  ﻭوﺭر                          ﺍاﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﻰ  ﻣﻨﻰ  ﺑﻰ  ﭼﻮ  ﺍاﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﺎ ﮔﺮ
Story of the dervish who had secluded himself in the mountains, with an account of the sweetness
of severance and seclusion and of entering upon this path, for, “I am the companion of them
that commemorate Me and the friend of them that take Me as their friend.
If you are with all, you art without all when you art without Me;
And if you are without all, you are with all when you are with Me.”
 ﻣﻘﻴﯿﻢ  ﻛﻬﮭﺴﺎﺭرﻯى  ﺑﻪﮫ  ﺩدﺭرﻭوﻳﯾﺸﻰ ﺑﻮﺩد
  
 ﻧﺪﻳﯾﻢ  ﻭو  ﺧﻮﺍاﺏب  ﻫﮬﮪھﻢ  ﺑﻮﺩد  ﺭرﺍا  ﺍاﻭو ﺧﻠﻮﺕت
 ﺷﻤﻮﻝل  ﺭرﺍا  ﺍاﻭو  ﺭرﺳﻴﯿﺪ  ﻣﻰ  ﺧﺎﻟﻖ  ﺯز ﭼﻮﻥن
   ﻣﻠﻮﻝل  ﺯزﻥن  ﻭو  ﻣﺮﺩد  ﺍاﻧﻔﺎﺱس  ﺍاﺯز ﺑﻮﺩد
 ﺣﻀﺮ  ﺭرﺍا  ﻣﺎ  ﺷﺪ  ﺳﻬﮭﻞ  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﺳﻔﺮ  ﺭرﺍا  ﺩدﻳﯾﮕﺮ  ﻗﻮﻡم  ﻫﮬﮪھﻢ  ﺷﺪ ﺳﻬﮭﻞ
 ﺳﺮﻭوﺭرﻯى  ﺑﺮ  ﻋﺎﺷﻘﻰ  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
  
 ﺁآﻫﮬﮪھﻨﮕﺮﻯى  ﺑﺮ  ﺧﻮﺍاﺟﻪﮫ  ﺁآﻥن  ﺍاﺳﺖ ﻋﺎﺷﻖ
 ﺳﺎﺧﺘﻨﺪ  ﻛﺎﺭرﻯى  ﺑﻬﮭﺮ  ﺭرﺍا  ﻛﺴﻰ ﻫﮬﮪھﺮ
 ﺍاﻧﺪﺍاﺧﺘﻨﺪ  ﺩدﻟﺶ  ﺩدﺭر  ﺭرﺍا  ﺁآﻥن ﻣﻴﯿﻞ
 ﺷﻮﺩد  ﻛﻰ  ﺟﻨﺒﺎﻥن  ﻣﻴﯿﻞ  ﺑﻰ  ﭘﺎ  ﻭو ﺩدﺳﺖ
 ﺭرﻭوﺩد  ﻛﻰ  ﺑﺎﺩدﻯى  ﻭو  ﺁآﺏب  ﺑﻰ  ﺧﺲ  ﻭو ﺧﺎﺭر
 ﺳﻤﺎ  ﺳﻮﻯى  ﺧﻮﺩد  ﻣﻴﯿﻞ  ﺑﺒﻴﯿﻨﻰ ﮔﺮ
 ﻫﮬﮪھﻤﺎ  ﻫﮬﮪھﻤﭽﻮﻥن  ﮔﺸﺎ  ﺑﺮ  ﺩدﻭوﻟﺖ ﭘﺮ
 ﺯزﻣﻴﯿﻦ  ﺳﻮﻯى  ﺧﻮﺩد  ﻣﻴﯿﻞ  ﺑﺒﻴﯿﻨﻰ ﻭوﺭر
   ﺣﻨﻴﯿﻦ  ﺍاﺯز  ﻣﻨﺸﻴﯿﻦ  ﻫﮬﮪھﻴﯿﭻ  ﻛﻦ  ﻣﻰ ﻧﻮﺣﻪﮫ
 ﻛﻨﻨﺪ  ﭘﻴﯿﺸﻴﯿﻦ  ﻫﮬﮪھﺎ  ﻧﻮﺣﻪﮫ  ﺧﻮﺩد ﻋﺎﻗﻼﻥن
 ﺯزﻧﻨﺪ  ﻣﻰ  ﺑﺮ  ﺳﺮ  ﺑﻪﮫ  ﺁآﺧﺮ ﺟﺎﻫﮬﮪھﻼﻥن
 ﺑﺒﻴﯿﻦ  ﺭرﺍا  ﺁآﺧﺮ  ﻛﺎﺭر  ﺍاﺑﺘﺪﺍاﻯى ﺯز
   ﺩدﻳﯾﻦ  ﻳﯾﻮﻡم  ﭘﺸﻴﯿﻤﺎﻥن  ﺗﻮ  ﻧﺒﺎﺷﻰ ﺗﺎ

There was a dervish dwelling in a mountainous place:
solitude was his bedfellow and boon-companion.
1615

Since the refreshing breeze was coming for him from the Creator,
he was weary of the breaths of man and woman.
Just as staying at home is easy to us,
so travelling is easy to another class of people.
In the same way as you art in love with dominion,
that worthy man is in love with the ironsmith’s handicraft.
Everyone has been made for some particular work,
and the desire for that has been put into his heart.
How should hand and foot be set in motion without desire?
How should sticks and straws go without any water or wind?
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If you see your desire towards Heaven,
unfold the wings of empire, like the Huma;
But if you see your desire towards the earth,
keep lamenting, cease not at all from moaning.
The wise, indeed, make lamentations at first;
the foolish beat their heads at the last.
From the beginning of the affair discern the end,
so that you may not be repenting on the Day of Judgement.
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 ﺗﺮﺍاﺯزﻭو  ﻣﺴﺘﻌﻴﯿﺮ  ﺑﺎ  ﮔﻔﺘﻦ  ﻋﺎﻗﺒﺖ  ﻭوﻓﻖ  ﺑﺮ  ﺳﺨﻦ  ﻭو  ﺭرﺍا  ﻛﺎﺭر  ﻋﺎﻗﺒﺖ  ﺯزﺭرﮔﺮ ﺩدﻳﯾﺪﻥن
How a goldsmith discerned the end of the affair and spoke in accordance with the end
to one who wished to borrow his scales.
 ﺯزﺭرﮔﺮﻯى  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺁآﻣﺪ  ﻳﯾﻜﻰ ﺁآﻥن
  
 ﺯزﺭرﻯى  ﺳﻨﺠﻢ  ﺑﺮ  ﻛﻪﮫ  ﺩدﻩه  ﺗﺮﺍاﺯزﻭو ﻛﻪﮫ
 ﻧﻴﯿﺴﺖ  ﻏﺮﺑﺎﻝل  ﻣﺮﺍا  ﺭرﻭو  ﺧﻮﺍاﺟﻪﮫ ﮔﻔﺖ
   ﺍاﻳﯾﺴﺖ  ﻣﻪﮫ  ﺗﺴﺨﺮ  ﺑﺪﻳﯾﻦ  ﺩدﻩه  ﻣﻴﯿﺰﺍاﻥن ﮔﻔﺖ
 ﺩدﻛﺎﻥن  ﺩدﺭر  ﻧﺪﺍاﺭرﻡم  ﺟﺎﺭرﻭوﺑﻰ ﮔﻔﺖ
  
 ﺑﻤﺎﻥن  ﺭرﺍا  ﻣﻀﺎﺣﻚ  ﺍاﻳﯾﻦ  ﺑﺲ  ﺑﺲ ﮔﻔﺖ
 ﺑﺪﻩه  ﺧﻮﺍاﻫﮬﮪھﻢ  ﻣﻰ  ﻛﻪﮫ  ﺗﺮﺍاﺯزﻭوﻳﯾﻰ ﻣﻦ
   ﻣﺠﻪﮫ  ﺳﻮ  ﻫﮬﮪھﺮ  ﻣﻜﻦ  ﻛﺮ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﻧﻴﯿﺴﺘﻢ  ﻛﺮ  ﺳﺨﻦ  ﺑﺸﻨﻴﯿﺪﻡم ﮔﻔﺖ
   ﻣﻌﻨﻴﯿﺴﺘﻢ  ﺑﻰ  ﻛﻪﮫ  ﻧﭙﻨﺪﺍاﺭرﻯى ﺗﺎ
 ﻣﺮﺗﻌﺶ  ﭘﻴﯿﺮﻯى  ﻟﻴﯿﻚ  ﺷﻨﻴﯿﺪﻡم ﺍاﻳﯾﻦ
   ﻧﺎﻣﻨﺘﻌﺶ  ﺗﻮ  ﺟﺴﻢ  ﻟﺮﺯزﺍاﻥن ﺩدﺳﺖ
 ﻣﺮﺩد  ﻭو  ﺧﺮﺩد  ﻯى  ﻗﺮﺍاﺿﻪﮫ  ﻫﮬﮪھﻢ  ﺗﻮ  ﺯزﺭر  ﺁآﻥن ﻭو
 ﺧﺮﺩد  ﺯزﺭر  ﺑﺮﻳﯾﺰﺩد  ﭘﺲ  ﻟﺮﺯزﺩد ﺩدﺳﺖ
 ﺑﻴﯿﺎﺭر  ﺟﺎﺭرﻭوﺑﻰ  ﺧﻮﺍاﺟﻪﮫ  ﺑﮕﻮﻳﯾﻰ ﭘﺲ
 ﻏﺒﺎﺭر  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد  ﺯزﺭر  ﺑﺠﻮﻳﯾﻢ ﺗﺎ

A certain man came to a goldsmith, saying,
“Give me the scales, that I may weigh some gold.”
1625

The master said, “Go, I have no sieve.”
“Give me the scales,” he replied, “and don’t stop to jest like this.”
He said, “I have no broom in the shop.”
“Enough, enough!” cried the other; “leave these jokes.
Give the scales which I am asking for;
don’t make yourself out to be deaf, don’t jump in every direction.”
He said, “I heard what you said, I am not deaf;
you must not think that I am nonsensical.
I heard this, but you are a shaky old man:
your hand is trembling and your body is not erect;
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And moreover that gold of yours consists of little tiny filings:
your hand trembles, so the fragments of gold will drop;
Then you will say, ‘Sir, fetch a broom
that I may look in the dust for my gold.’

 ﺁآﻭوﺭرﻯى  ﺟﻤﻊ  ﺭرﺍا  ﺧﺎﻙك  ﺑﺮﻭوﺑﻰ ﭼﻮﻥن
   ﺟﺮﻯى  ﺍاﻯى  ﺧﻮﺍاﻫﮬﮪھﻢ  ﻏﻠﺒﻴﯿﺮ ﮔﻮﻳﯾﻴﯿﻢ
 ﺗﻤﺎﻡم  ﺭرﺍا  ﺁآﺧﺮ  ﺩدﻳﯾﺪﻡم  ﺍاﻭوﻝل  ﺯز ﻣﻦ
   ﺍاﻟﺴﻼﻡم  ﻭو  ﺍاﻳﯾﻨﺠﺎ  ﺍاﺯز  ﺭرﻭو  ﺩدﻳﯾﮕﺮ ﺟﺎﻯى

When you sweep, you will gather dust; you will say to me,
‘I want the sieve, O gallant man.’
I from the beginning discerned the end complete.
Go from here to some other place, and farewell!”

   ﻭو  ﻧﻔﺸﺎﻧﻢ  ﺩدﺭرﺧﺖ  ﻭو  ﻧﻜﻨﻢ  ﺑﺎﺯز  ﺩدﺭرﺧﺖ  ﺍاﺯز  ﻛﻮﻫﮬﮪھﻰ  ﻯى  ﻣﻴﯿﻮﻩه  ﻛﻪﮫ  ﺑﻮﺩد  ﻛﺮﺩدﻩه  ﻧﺬﺭر  ﻛﻪﮫ  ﻛﻮﻫﮬﮪھﻰ  ﺯزﺍاﻫﮬﮪھﺪ  ﺁآﻥن  ﻯى  ﻗﺼﻪﮫ  ﻯى ﺑﻘﻴﯿﻪﮫ
 ﺩدﺭرﺧﺖ  ﺍاﺯز  ﺑﺎﺷﺪ  ﺍاﻓﻜﻨﺪﻩه  ﺑﺎﺩد  ﻛﻪﮫ  ﺧﻮﺭرﻡم  ﺁآﻥن  ﺑﻴﯿﻔﺸﺎﻥن  ﻛﻪﮫ  ﻛﻨﺎﻳﯾﺖ  ﻭو  ﺻﺮﻳﯾﺢ  ﻧﮕﻮﻳﯾﻢ  ﺭرﺍا ﻛﺴﻰ
The rest of the Story of the ascetic of the mountain who had made a vow that he would not pluck
any mountain fruit from the trees or shake the trees or tell anyone to shake them, either plainly
or in veiled terms, and that he would only eat what the wind might cause to fall from the trees.
 ﺛﻤﺎﺭر  ﻭو  ﺍاﺷﺠﺎﺭر  ﺑﻮﺩد  ﻛﻪﮫ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺷﻤﺎﺭر  ﺑﻰ  ﺟﺎ  ﺁآﻥن  ﻛﻮﻫﮬﮪھﻰ  ﻣﺮﻭوﺩد ﺑﺲ
 ﻣﻦ  ﺗﻮ  ﺑﺎ  ﺭرﺏب  ﻳﯾﺎ  ﺩدﺭرﻭوﻳﯾﺶ  ﺁآﻥن ﮔﻔﺖ
   ﺯزﻣﻦ  ﺩدﺭر  ﻧﭽﻴﯿﻨﻢ  ﺯزﻳﯾﻦ  ﻛﺮﺩدﻡم ﻋﻬﮭﺪ
 ﺍاﻧﺪﺍاﺧﺘﺶ  ﺑﺎﺩد  ﻛﻪﮫ  ﻣﻴﯿﻮﻩه  ﺁآﻥن  ﺍاﺯز ﺟﺰ
   ﻣﻨﺘﻌﺶ  ﺩدﺭرﺧﺖ  ﺍاﺯز  ﻧﭽﻴﯿﻨﻢ ﻣﻦ

On that mountain were trees and fruits;
there were many mountain-pears- numberless.
1635

The dervish said, “O Lord, I make a covenant with You.
I will not pluck any of these during the time.
I will not pluck from the raised-up trees
but the fruit that the wind has caused to fall.”
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 ﻭوﻓﺎ  ﺑﻮﺩدﺵش  ﺧﻮﺩد  ﻧﺬﺭر  ﺑﺮ ﻣﺪﺗﻰ
 ﻗﻀﺎ  ﺍاﻣﺘﺤﺎﻧﺎﺕت  ﺁآﻣﺪ  ﺩدﺭر ﺗﺎ
 ﻛﻨﻴﯿﺪ  ﺍاﺳﺘﺜﻨﺎ  ﻓﺮﻣﻮﺩد  ﺳﺒﺐ ﺯزﻳﯾﻦ
 ﺯزﻧﻴﯿﺪ  ﺑﺮ  ﭘﻴﯿﻤﺎﻥن  ﺑﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺧﺪﺍا ﮔﺮ
 ﺩدﻫﮬﮪھﻢ  ﻣﻴﯿﻠﻰ  ﺩدﮔﺮ  ﺭرﺍا  ﺩدﻝل  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
   ﻧﻬﮭﻢ  ﺩدﺍاﻏﻰ  ﺩدﮔﺮ  ﺩدﻝل  ﺑﺮ  ﻧﻔﺲ ﻫﮬﮪھﺮ
 ﺟﺪﻳﯾﺪ  ﺷﺄﻥن  ﻟﻨﺎ  ﺍاﺻﺒﺎﺡح ﻛﻞ
 ﻳﯾﺤﻴﯿﺪ  ﻻ  ﻣﺮﺍاﺩدﻱي  ﻋﻦ  ء  ﺷﻲ ﻛﻞ
 ﺍاﺳﺖ  ﭘﺮﻯى  ﻫﮬﮪھﻤﭽﻮﻥن  ﺩدﻝل  ﻛﻪﮫ  ﺁآﻣﺪ  ﺣﺪﻳﯾﺚ ﺩدﺭر
   ﺍاﺳﺖ  ﺻﺮﺻﺮﻯى  ﺍاﺳﻴﯿﺮ  ﺑﻴﯿﺎﺑﺎﻧﻰ ﺩدﺭر
 ﮔﺰﺍاﻑف  ﺭرﺍاﻧﺪ  ﻃﺮﻑف  ﻫﮬﮪھﺮ  ﺭرﺍا  ﭘﺮ ﺑﺎﺩد
   ﺍاﺧﺘﻼﻑف  ﺻﺪ  ﺑﺎ  ﺭرﺍاﺳﺖ  ﮔﻪﮫ  ﻭو  ﭼﭗ ﮔﻪﮫ
 ﭼﻨﺎﻥن  ﺩدﺍاﻥن  ﺩدﻝل  ﺍاﻳﯾﻦ  ﺩدﻳﯾﮕﺮ  ﺣﺪﻳﯾﺚ ﺩدﺭر
   ﻗﺎﺯزﻏﺎﻥن  ﺍاﻧﺪﺭر  ﺁآﺗﺶ  ﺯز  ﺟﻮﺷﺎﻥن ﻛﺂﺏب
 ﺑﻮﺩد  ﺭرﺍاﻳﯾﻰ  ﺩدﮔﺮ  ﺭرﺍا  ﺩدﻝل  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
 ﺑﻮﺩد  ﺟﺎﻳﯾﻰ  ﺍاﺯز  ﻟﻴﯿﻚ  ﻭوﻯى  ﺍاﺯز  ﻧﻪﮫ ﺁآﻥن
 ﺩدﻝل  ﺭرﺍاﻯى  ﺑﺮ  ﺷﻮﻯى  ﺍاﻳﯾﻤﻦ  ﭼﺮﺍا ﭘﺲ
   ﺧﺠﻞ  ﺁآﺧﺮ  ﺷﻮﻯى  ﺗﺎ  ﺑﻨﺪﻯى ﻋﻬﮭﺪ
 ﻗﺪﺭر  ﻭو  ﺍاﺳﺖ  ﺣﻜﻢ  ﺗﺎﺛﻴﯿﺮ  ﺍاﺯز  ﻫﮬﮪھﻢ ﺍاﻳﯾﻦ
 ﺣﺬﺭر  ﻧﺘﻮﺍاﻧﻰ  ﻭو  ﺑﻴﯿﻨﻰ  ﻣﻰ ﭼﺎﻩه

For a while he kept his vow faithfully:
till the tribulations of Destiny came on.
On this account He has commanded, saying,
“Make the exception: attach ‘if God will’ to your promise.
Every instant I give to the heart a different desire,
every moment I lay upon the heart a different brand.
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At every dawn I have a new employment:
nothing turns aside from that which I have willed.”
It has come down in the Traditions
that the heart is like a feather in a desert, the captive of a violent blast.
The wind drives the feather recklessly in every direction,
now left, now right, with a hundred diversities.
In another Tradition,
“Deem this heart to be as water boiling in a cauldron from fire.”
At every time the heart has a different resolution:
that is not from it, but from a certain place.
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Why, then, will you trust in the heart’s resolution and make a covenant,
that in the end you should be shamed?
This too is from the effect of the ordinance and decree;
you see the pit and cannot take precaution.

 ﻋﺠﺐ  ﺍاﻳﯾﻦ  ﭘﺮﺍاﻥن  ﻣﺮﻍغ  ﺍاﺯز  ﺧﻮﺩد ﻧﻴﯿﺴﺖ
   ﻋﻄﺐ  ﺩدﺭر  ﺍاﻓﺘﺪ  ﻭو  ﺩدﺍاﻡم  ﻧﺒﻴﯿﻨﺪ ﻛﻪﮫ
 ﻭوﺗﺪ  ﻫﮬﮪھﻢ  ﺑﻴﯿﻨﺪ  ﺩدﺍاﻡم  ﻛﻪﮫ  ﻋﺠﺐ ﺍاﻳﯾﻦ
 ﻓﺘﺪ  ﻣﻰ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ  ﻭوﺭر  ﺑﺨﻮﺍاﻫﮬﮪھﺪ ﮔﺮ
 ﭘﻴﯿﺶ  ﺩدﺍاﻡم  ﻭو  ﺑﺎﺯز  ﮔﻮﺵش  ﻭو  ﺑﺎﺯز ﭼﺸﻢ
   ﺧﻮﻳﯾﺶ  ﭘﺮ  ﺑﺎ  ﭘﺮﺩد  ﻣﻰ  ﺩدﺍاﻣﻰ ﺳﻮﻯى

It is no wonder, indeed,
for the flying bird not to see the snare fall into destruction;
The wonder is that it should see both the snare and the net-pin
and fall willy-nilly.
Eye open and ear open and the snare in front,
it is flying towards a snare with its own wings.

 ﭘﻴﯿﺪﺍا  ﺍاﺛﺮ  ﺑﻪﮫ  ﭘﻨﻬﮭﺎﻥن  ﺻﻮﺭرﺕت  ﺑﻪﮫ  ﻗﻀﺎ  ﺩدﺍاﻡم  ﻭو  ﺑﻨﺪ ﺗﺸﺒﻴﯿﻪﮫ
A comparison the bonds and snares of Destiny, though outwardly invisible,
are manifest in their effects.
 ﺍاﻯى  ﺯزﺍاﺩدﻩه  ﻣﻬﮭﺘﺮ  ﺩدﻟﻖ  ﺍاﻧﺪﺭر ﺑﻴﯿﻨﻰ
   ﺍاﻯى  ﺍاﻓﺘﺎﺩدﻩه  ﺑﻼ  ﺩدﺭر  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﺳﺮ
 ﺳﻮﺧﺘﻪﮫ  ﻧﺎﺑﻜﺎﺭرﻯى  ﻫﮬﮪھﻮﺍاﻯى ﺩدﺭر
  
 ﺑﻔﺮﻭوﺧﺘﻪﮫ  ﺧﻮﺩد  ﺍاﻣﻼﻙك  ﻭو ﺍاﻗﻤﺸﻪﮫ
 ﺧﻮﺍاﺭر  ﻭو  ﻧﺎﻡم  ﺑﺪ  ﺷﺪﻩه  ﺭرﻓﺘﻪﮫ  ﻣﺎﻥن  ﻭو ﺧﺎﻥن
 ﺍاﺩدﺑﺎﺭرﻭوﺍاﺭر  ﺭرﻭوﺩد  ﻣﻰ  ﺩدﺷﻤﻦ ﻛﺎﻡم
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You may see a nobleman’s son in a tattered cloak,
bareheaded, fallen into affliction.
Consumed with passion for some ne’er-do-well,
sold his furniture and properties
His household gone, become ill-famed and despised;
he walks along like misfortune, to the joy of his foes.
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 ﻛﻴﯿﺎ  ﺍاﻯى  ﺑﮕﻮﻳﯾﺪ  ﺑﻴﯿﻨﺪ ﺯزﺍاﻫﮬﮪھﺪﻯى
 ﺧﺪﺍا  ﺑﻬﮭﺮ  ﺍاﺯز  ﺩدﺍاﺭر  ﻣﻰ ﻫﮬﮪھﻤﺘﻰ
 ﺍاﻡم  ﺍاﻓﺘﺎﺩدﻩه  ﺯزﺷﺖ  ﺍاﺩدﺑﺎﺭر  ﺍاﻳﯾﻦ ﻛﺎﻧﺪﺭر
   ﺍاﻡم  ﺩدﺍاﺩدﻩه  ﻛﻒ  ﺍاﺯز  ﻧﻌﻤﺖ  ﻭو  ﺯزﺭر  ﻭو ﻣﺎﻝل
 ﻭوﺍاﺭرﻫﮬﮪھﻢ  ﺯزﻳﯾﻦ  ﻣﻦ  ﻛﻪﮫ  ﺑﻮ  ﺗﺎ ﻫﮬﮪھﻤﺘﻰ
   ﺟﻬﮭﻢ  ﺑﺮ  ﻛﻪﮫ  ﺑﻮﺩد  ﺗﻴﯿﺮﻩه  ﮔﻞ ﺯزﻳﯾﻦ
 ﺧﺎﺹص  ﻭو  ﻋﺎﻡم  ﺍاﺯز  ﺍاﻭو  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻣﻰ  ﺩدﻋﺎ ﺍاﻳﯾﻦ
   ﺍاﻟﺨﻼﺹص  ﻭو  ﺍاﻟﺨﻼﺹص  ﻭو ﻛﺎﻟﺨﻼﺹص
 ﻧﻰ  ﺑﻨﺪ  ﻭو  ﺑﺎﺯز  ﭘﺎﻯى  ﻭو  ﺑﺎﺯز ﺩدﺳﺖ
   ﺁآﻫﮬﮪھﻨﻰ  ﻧﻰ  ﺳﺮﺵش  ﺑﺮ  ﻣﻮﻛﻞ ﻧﻰ
 ﺧﻼﺹص  ﺟﻮﻳﯾﻰ  ﻣﻰ  ﺑﻨﺪ  ﻛﺪﺍاﻣﻴﯿﻦ ﺍاﺯز
   ﻣﻨﺎﺹص  ﺟﻮﻳﯾﻰ  ﻣﻰ  ﺣﺒﺲ  ﻛﺪﺍاﻣﻴﯿﻦ  ﺍاﺯز ﻭو
 ﻣﺨﺘﻔﻰ  ﻗﻀﺎﻯى  ﻭو  ﺗﻘﺪﻳﯾﺮ ﺑﻨﺪ
   ﺻﻔﻰ  ﺟﺎﻥن  ﺑﺠﺰ  ﺁآﻥن  ﻧﺒﻴﯿﻨﺪ ﻛﻪﮫ
 ﺍاﺳﺖ  ﻣﻜﻤﻦ  ﺩدﺭر  ﺁآﻥن  ﻧﻴﯿﺴﺖ  ﭘﻴﯿﺪﺍا  ﭼﻪﮫ ﮔﺮ
   ﺍاﺳﺖ  ﺁآﻫﮬﮪھﻦ  ﺑﻨﺪ  ﻭو  ﺯزﻧﺪﺍاﻥن  ﺍاﺯز ﺑﺪﺗﺮ
 ﺑﺸﻜﻨﺪ  ﺭرﺍا  ﺁآﻥن  ﻣﺮ  ﺁآﻫﮬﮪھﻨﮕﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻛﻨﺪ  ﺑﺮ  ﺯزﻧﺪﺍاﻥن  ﺧﺸﺖ  ﻫﮬﮪھﻢ  ﮔﺮ ﺣﻔﺮﻩه
 ﮔﺮﺍاﻥن  ﭘﻨﻬﮭﺎﻥن  ﺑﻨﺪ  ﺍاﻳﯾﻦ  ﻋﺠﺐ ﺍاﻯى
   ﺁآﻫﮬﮪھﻨﮕﺮﺍاﻥن  ﺁآﻥن  ﺗﻜﺴﻴﯿﺮ  ﺍاﺯز ﻋﺎﺟﺰ
 ﺭرﺳﺪ  ﺭرﺍا  ﺍاﺣﻤﺪ  ﺑﻨﺪ  ﺁآﻥن ﺩدﻳﯾﺪﻥن
ٌ  ﺣﺒ  ﺑﺴﺘﻪﮫ  ﮔﻠﻮﻯى ﺑﺮ
 ﻣﺴﺪ   ِﻣ ْﻦ ْﻞ
َ
 ﻟﻬﮭﺐ  ﺑﻮ  ﻋﻴﯿﺎﻝل  ﭘﺸﺖ  ﺑﺮ ﺩدﻳﯾﺪ
   ﺣﻄﺐ  ﻯى  ﺣﻤﺎﻟﻪﮫ  ﮔﻔﺖ  ﻫﮬﮪھﻴﯿﺰﻡم ﺗﻨﮓ
 ﻧﺪﻳﯾﺪ  ﭼﺸﻤﻰ  ﺍاﻭو  ﺟﺰ  ﺭرﺍا  ﻫﮬﮪھﻴﯿﺰﻡم  ﻭو ﺣﺒﻞ
 ﻧﺎﭘﺪﻳﯾﺪ  ﻫﮬﮪھﺮ  ﺍاﻭو  ﺑﺮ  ﺁآﻳﯾﺪ  ﭘﺪﻳﯾﺪ ﻛﻪﮫ
 ﻛﻨﻨﺪ  ﺗﺎﻭوﻳﯾﻠﻰ  ﺟﻤﻠﻪﮫ ﺑﺎﻗﻴﯿﺎﻧﺶ
 ﻫﮬﮪھﻮﺷﻤﻨﺪ  ﺍاﻳﯾﺸﺎﻥن  ﻭو  ﺍاﺳﺖ  ﻫﮬﮪھﻮﺷﻰ  ﺑﻰ  ﺯز ﻛﺎﻳﯾﻦ
 ﺗﻮ  ﺩدﻭو  ﭘﺸﺘﺶ  ﺁآﻥن  ﺗﺎﺛﻴﯿﺮ  ﺍاﺯز ﻟﻴﯿﻚ
 ﺗﻮ  ﭘﻴﯿﺶ  ﺍاﻭو  ﺷﺪﻩه  ﻧﺎﻻﻥن  ﻭو ﮔﺸﺘﻪﮫ
 ﻭوﺍاﺭرﻫﮬﮪھﻢ  ﺗﺎ  ﻫﮬﮪھﻤﺘﻰ  ﺩدﻋﺎﻳﯾﻰ ﻛﻪﮫ
  
 ﺟﻬﮭﻢ  ﺑﻴﯿﺮﻭوﻥن  ﻧﻬﮭﺎﻥن  ﺑﻨﺪ  ﺍاﻳﯾﻦ  ﺍاﺯز ﺗﺎ
 ﭘﺪﻳﯾﺪ  ﻋﻼﻣﺘﻬﮭﺎ  ﺍاﻳﯾﻦ  ﺑﻴﯿﻨﺪ  ﻛﻪﮫ ﺁآﻥن
 ﺳﻌﻴﯿﺪ  ﺍاﺯز  ﺭرﺍا  ﺷﻘﻰ  ﺍاﻭو  ﻧﺪﺍاﻧﺪ ﭼﻮﻥن
 ﺍاﻟﺠﻼﻝل  ﺫذﻭو  ﺍاﻣﺮ  ﺑﻪﮫ  ﭘﻮﺷﺪ  ﻭو ﺩدﺍاﻧﺪ
   ﺣﻼﻝل  ﺣﻖ  ﺭرﺍاﺯز  ﻛﺸﻒ  ﻧﺒﺎﺷﺪ ﻛﻪﮫ
 ﻓﻘﻴﯿﺮ  ﺁآﻥن  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺳﺨﻦ ﺍاﻳﯾﻦ
 ﺍاﺳﻴﯿﺮ  ﺗﻦ  ﻭو  ﺯزﺑﻮﻥن  ﺷﺪ  ﻣﺠﺎﻋﺖ ﺍاﺯز

He sees an ascetic, he will say, “O venerable sir,
bestow on me a benediction for God’s sake,
For I have fallen into this ugly misfortune
and have let wealth and gold and happiness go from my hand
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A benediction, so that maybe I shall be delivered from this
and maybe escape from this dark clay.
He is begging this prayer of high and low, crying,
“Release and release and release!”
His hand is free and his foot free and there is no chain,
no custodian over him, and no iron.
From what chain are you seeking release,
and from what imprisonment art you seeking to escape?
The hidden chain of fore-ordainment and destiny,
which none but the elect spirit may behold
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Though it is not visible, it is in ambush;
it is worse that prison and chains of iron,
Because that the ironsmith may break,
and the excavator may even dig up the bricks of the prison;
O wonder, this heavy hidden chain
the ironsmiths are powerless to shatter.
Vision of that chain belongs to Ahmad:
on the throat bound with a cord of palm-fibres.
He saw a load of firewood on the back of Abu Lahab’s wife
and said the carrier of faggots.
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The cord and the firewood no eye beheld but his,
for to him every unseen thing becomes visible.
All the rest interpret it, for this arises from senselessness,
and they are sensible—
But from the effect of that his back has been bent double,
and he is moaning before you,
A prayer! A benediction! That I may be delivered
and that I may escape from this hidden chain.”
He who sees these signs clearly,
how should not he know the damned from the blest?
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He knows, and by command of the Almighty he conceals,
for it would not be lawful to divulge the secret of God.
This discourse has no end. That dervish, through hunger,
became feeble and his body a prisoner.
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   ﻣﻬﮭﻠﺖ  ﺑﻰ  ﺭرﺳﻴﯿﺪﻥن  ﺣﻖ  ﮔﻮﺷﻤﺎﻝل  ﻭو  ﺩدﺭرﺧﺖ  ﺍاﺯز  ﺍاﻣﺮﻭوﺩد  ﻛﻨﺪﻥن  ﺑﻪﮫ  ﻛﺮﺩدﻩه  ﻧﺬﺭر  ﻓﻘﻴﯿﺮ  ﺷﺪﻥن ﻣﻀﻄﺮ
How the dervish who had made the vow was reduced to plucking the pears from the tree,
and how God’s chastisement came without delay.
 ﻧﺮﻳﯾﺨﺖ  ﺍاﻣﺮﻭوﺩدﻯى  ﺑﺎﺩد  ﺁآﻥن  ﺭرﻭوﺯز ﭘﻨﺞ
   ﮔﺮﻳﯾﺨﺖ  ﻣﻰ  ﺻﺒﻮﺭرﻯى  ﺟﻮﻋﺶ  ﺁآﺗﺶ ﺯز
 ﺩدﻳﯾﺪ  ﭼﻨﺪ  ﻣﺮﻭوﺩدﻯى  ﺷﺎﺧﻰ  ﺳﺮ ﺑﺮ
 ﻭوﺍاﻛﺸﻴﯿﺪ  ﺭرﺍا  ﺧﻮﺩد  ﻭو  ﻛﺮﺩد  ﺻﺒﺮﻯى ﺑﺎﺯز
 ﻛﺮﺩد  ﺯزﻳﯾﺮ  ﺳﺮ  ﺭرﺍا  ﺷﺎﺥخ  ﺁآﻣﺪ ﺑﺎﺩد
 ﻛﺮﺩد  ﭼﻴﯿﺮ  ﺁآﻥن  ﺧﻮﺭرﺩدﻥن  ﺑﺮ  ﺭرﺍا ﻃﺒﻊ
 ﻗﻀﺎ  ﺟﺬﺏب  ﻗﻮﺕت  ﻭو  ﺿﻌﻒ  ﻭو ﺟﻮﻉع
 ﻭوﻓﺎ  ﺑﻰ  ﻧﺬﺭرﺵش  ﺯز  ﺭرﺍا  ﺯزﺍاﻫﮬﮪھﺪ ﻛﺮﺩد
 ﺳﻜﺴﺖ  ﻣﻴﯿﻮﻩه  ﺍاﻣﺮﻭوﺩدﺑﻦ  ﺍاﺯز  ﻛﻪﮫ ﭼﻮﻥن
   ﺳﺴﺖ  ﺧﻮﻳﯾﺶ  ﻋﻬﮭﺪ  ﻭو  ﻧﺬﺭر  ﺍاﻧﺪﺭر ﮔﺸﺖ
 ﺭرﺳﻴﯿﺪ  ﺣﻖ  ﮔﻮﺷﻤﺎﻝل  ﺩدﻡم  ﺁآﻥن  ﺩدﺭر ﻫﮬﮪھﻢ
 ﻛﺸﻴﯿﺪ  ﺍاﻭو  ﮔﻮﺵش  ﻭو  ﺑﮕﺸﺎﺩد  ﺍاﻭو ﭼﺸﻢ

For five days the wind did not cause a single pear to drop,
and on account of the fire of hunger his patience was fleeing.
He espied several pears on a bough,
once more he acted with patience and restrained himself.
The wind came and lowered the end of the bough
and caused his carnal nature to prevail for the eating of that.
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Hunger and weakness and the strength of Destiny’s pull
made the ascetic unfaithful to his vow.
When he had plucked fruit from the pear-tree,
he became frail in his vow and promise.
At the same instant God’s chastisement arrived:
it opened his eye and pulled his ear.

 ﺭرﺍا  ﺩدﺳﺘﺶ  ﺑﺮﻳﯾﺪﻥن  ﻭو  ﺩدﺯزﺩدﺍاﻥن  ﺑﺎ  ﺭرﺍا  ﺷﻴﯿﺦ  ﺁآﻥن  ﻛﺮﺩدﻥن ﻣﺘﻬﮭﻢ
How the Shaykh was suspected of being in company with thieves and had his hand cut off.
 ﺑﻴﯿﺶ  ﻭو  ﺟﺎ  ﺁآﻥن  ﺑﺪﻧﺪ  ﺩدﺯزﺩدﺍاﻥن  ﺍاﺯز ﺑﻴﯿﺴﺖ
   ﺧﻮﻳﯾﺶ  ﻣﺴﺮﻭوﻗﺎﺕت  ﻛﺮﺩدﻧﺪ  ﻣﻰ ﺑﺨﺶ
 ﺑﻮﺩد  ﻛﺮﺩدﻩه  ﺁآﮔﻪﮫ  ﻏﻤﺎﺯز  ﺭرﺍا ﺷﺤﻨﻪﮫ
 ﺯزﻭوﺩد  ﺍاﻓﺘﺎﺩدﻧﺪ  ﺑﺮ  ﺷﺤﻨﻪﮫ ﻣﺮﺩدﻡم
 ﺭرﺍاﺳﺖ  ﺩدﺳﺖ  ﻭو  ﭼﭗ  ﭘﺎﻯى  ﺟﺎ  ﺑﺪﺍاﻥن ﻫﮬﮪھﻢ
   ﺑﺨﺎﺳﺖ  ﻏﻮﻏﺎﻳﯾﻰ  ﻭو  ﺑﺒﺮﻳﯾﺪ  ﺭرﺍا ﺟﻤﻠﻪﮫ
 ﻏﻠﻂ  ﺷﺪ  ﺑﺮﻳﯾﺪﻩه  ﻫﮬﮪھﻢ  ﺯزﺍاﻫﮬﮪھﺪ ﺩدﺳﺖ
 ﺳﻘﻂ  ﻛﺮﺩدﻥن  ﻫﮬﮪھﻢ  ﺧﻮﺍاﺳﺖ  ﻣﻰ  ﺭرﺍا ﭘﺎﺵش
 ﮔﺰﻳﯾﻦ  ﺑﺲ  ﺳﻮﺍاﺭرﻯى  ﺁآﻣﺪ  ﺯزﻣﺎﻥن ﺩدﺭر
  
 ﺑﺒﻴﯿﻦ  ﺳﮓ  ﻛﺎﻯى  ﻋﻮﺍاﻥن  ﺑﺮ  ﺯزﺩد  ﺑﺮ ﺑﺎﻧﮓ
 ﺧﺪﺍا  ﺍاﺑﺪﺍاﻝل  ﻭو  ﺍاﺳﺖ  ﺷﻴﯿﺦ  ﻓﻼﻥن ﺍاﻳﯾﻦ
 ﺟﺪﺍا  ﻛﺮﺩدﻯى  ﭼﺮﺍا  ﺗﻮ  ﺭرﺍا  ﺍاﻭو ﺩدﺳﺖ
 ﺭرﻓﺖ  ﺗﻴﯿﺰ  ﺟﺎﻣﻪﮫ  ﺑﺪﺭرﻳﯾﺪ  ﻋﻮﺍاﻥن ﺁآﻥن
   ﺗﻔﺖ  ﺁآﮔﺎﻫﮬﮪھﻴﯿﺶ  ﺩدﺍاﺩد  ﺷﺤﻨﻪﮫ ﭘﻴﯿﺶ
 ﺧﻮﺍاﻩه  ﻋﺬﺭر  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﭘﺎ  ﺁآﻣﺪ ﺷﺤﻨﻪﮫ
   ﮔﻮﺍاﻩه  ﻣﻦ  ﺑﺮ  ﺧﺪﺍا  ﻧﺪﺍاﻧﺴﺘﻢ ﻛﻪﮫ

In that place there were twenty thieves and more,
dividing the things they had stolen.
The perfect had been informed by an informer:
the prefect’s men quickly fell upon them.
1680

He cut off on the spot the left feet and right hands of them all,
and a great hubbub arose.
The ascetic’s hand too was cut off by mistake;
he was about to make his foot also fall,
Just in time, a very elect cavalier came up and shouted at the officer,
“Look out, O dog!
This is such-and-such a Shaykh and Abdal of God:
why have you severed his hand?”
The officer rent his garment and went speedily to the prefect
and gave him the information at once.

1685

The prefect came bare-footed, begging pardon.
“I did not know,” he said; “God will bear me witness.
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 ﺯزﺷﺖ  ﻛﺎﺭر  ﺯزﻳﯾﻦ  ﻣﺮﺍا  ﻣﺮ  ﻛﻦ  ﺑﺤﻞ ﻫﮬﮪھﻴﯿﻦ
   ﺑﻬﮭﺸﺖ  ﺍاﻫﮬﮪھﻞ  ﺳﺮﻭوﺭر  ﻭو  ﻛﺮﻳﯾﻢ ﺍاﻯى
 ﺭرﺍا  ﻧﻴﯿﺶ  ﺍاﻳﯾﻦ  ﺳﺒﺐ  ﺩدﺍاﻧﻢ  ﻣﻰ ﮔﻔﺖ
 ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﮔﻨﺎﻩه  ﻣﻦ  ﺷﻨﺎﺳﻢ ﻣﻰ
 ﺍاﻭو  ﺍاﻳﯾﻤﺎﻥن  ﺣﺮﻣﺖ  ﺷﻜﺴﺘﻢ ﻣﻦ
 ﺍاﻭو  ﺩدﺍاﺩدﺳﺘﺎﻥن  ﺑﺮﺩد  ﻳﯾﻤﻴﯿﻨﻢ ﭘﺲ
 ﺍاﺳﺖ  ﺑﺪ  ﺩدﺍاﻧﺴﺘﻢ  ﻭو  ﻋﻬﮭﺪ  ﺷﻜﺴﺘﻢ ﻣﻦ
   ﺩدﺳﺖ  ﺑﻪﮫ  ﺟﺮﺍاﺕت  ﺷﻮﻣﻰ  ﺁآﻥن  ﺭرﺳﻴﯿﺪ ﺗﺎ
 ﭘﻮﺳﺖ  ﻭو  ﻣﻐﺰ  ﻭو  ﻣﺎ  ﭘﺎﻯى  ﻭو  ﻣﺎ ﺩدﺳﺖ
   ﺩدﻭوﺳﺖ  ﺣﻜﻢ  ﻓﺪﺍاﻯى  ﻭوﺍاﻟﻰ  ﺍاﻯى ﺑﺎﺩد
 ﺣﻼﻝل  ﻛﺮﺩدﻡم  ﺗﺮﺍا  ﺍاﻳﯾﻦ  ﺑﻮﺩد  ﻣﻦ ﻗﺴﻢ
   ﻭوﺑﺎﻝل  ﻧﺒﻮﺩد  ﺗﺮﺍا  ﻧﺪﺍاﻧﺴﺘﻰ ﺗﻮ
 ﺭرﻭوﺍاﺳﺖ  ﻓﺮﻣﺎﻥن  ﺍاﻭو  ﺩدﺍاﻧﺴﺖ  ﺍاﻭو  ﺍاﻧﻜﻪﮫ ﻭو
   ﻛﺠﺎﺳﺖ  ﭘﻴﯿﭽﻴﯿﺪﻥن  ﺳﺎﻣﺎﻥن  ﺧﺪﺍا ﺑﺎ
 ﺟﻮ  ﺩدﺍاﻧﻪﮫ  ﭘﺮﻳﯾﺪﻩه  ﻣﺮﻏﻰ  ﺑﺴﺎ ﺍاﻯى
 ﺍاﻭو  ﺣﻠﻖ  ﻫﮬﮪھﻢ  ﺍاﻭو  ﺣﻠﻖ  ﺑﺮﻳﯾﺪﻩه ﻛﻪﮫ
 ﻣﻐﺺ  ﺯز  ﻭو  ﻣﻌﺪﻩه  ﺯز  ﻣﺮﻏﻰ  ﺑﺴﺎ ﺍاﻯى
   ﻗﻔﺺ  ﻣﺤﺒﻮﺱس  ﺑﺎﻡم  ﻛﻨﺎﺭر ﺑﺮ
 ﺩدﺳﺖ  ﺩدﻭوﺭر  ﺁآﺏب  ﺩدﺭر  ﻣﺎﻫﮬﮪھﻰ  ﺑﺴﺎ ﺍاﻯى
   ﺷﺴﺖ  ﻣﺄﺧﻮﺫذ  ﮔﻠﻮ  ﺣﺮﺹص  ﺍاﺯز ﮔﺸﺘﻪﮫ
 ﺑﺪﻩه  ﭘﺮﺩدﻩه  ﺩدﺭر  ﻣﺴﺘﻮﺭر  ﺑﺴﺎ ﺍاﻯى
  
 ﺷﺪﻩه  ﺭرﺳﻮﺍا  ﮔﻠﻮ  ﻭو  ﻓﺮﺝج ﺷﻮﻣﻰ
 ﺧﻮ  ﻧﻴﯿﻚ  ﺣﺒﺮ  ﻗﺎﺿﻰ  ﺑﺴﺎ ﺍاﻯى
 ﺭرﻭو  ﺯزﺭرﺩد  ﺍاﻭو  ﺭرﺷﻮﺗﻰ  ﻭو  ﮔﻠﻮ ﺍاﺯز
 ﺷﺮﺍاﺏب  ﺁآﻥن  ﻣﺎﺭرﻭوﺕت  ﻭو  ﻫﮬﮪھﺎﺭرﻭوﺕت  ﺩدﺭر ﺑﻠﻜﻪﮫ
   ﺑﺎﺏب  ﺳﺪ  ﺷﺪ  ﭼﺮﺧﺸﺎﻥن  ﻋﺮﻭوﺝج ﺍاﺯز
 ﺍاﺣﺘﺮﺍاﺯز  ﻛﺮﺩد  ﺍاﻳﯾﻦ  ﺑﻬﮭﺮ  ﺍاﺯز ﺑﺎﻳﯾﺰﻳﯾﺪ
 ﻧﻤﺎﺯز  ﺍاﻧﺪﺭر  ﻛﺎﻫﮬﮪھﻠﻰ  ﺧﻮﺩد  ﺩدﺭر ﺩدﻳﯾﺪ
 ﻟﺒﺎﺏب  ﺫذﻭو  ﺁآﻥن  ﻛﺮﺩد  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﺳﺒﺐ ﺍاﺯز
   ﺁآﺏب  ﺍاﺯز  ﺑﺴﻴﯿﺎﺭر  ﺧﻮﺭرﺩدﻥن  ﻋﻠﺖ ﺩدﻳﯾﺪ
 ﺁآﺏب  ﺧﻮﺭرﺩد  ﻧﺨﻮﺍاﻫﮬﮪھﻢ  ﺳﺎﻟﻰ  ﺗﺎ ﮔﻔﺖ
   ﺗﺎﺏب  ﺩدﺍاﺩد  ﺧﺪﺍاﻳﯾﺶ  ﻭو  ﻛﺮﺩد  ﭼﻨﺎﻥن ﺁآﻥن
 ﺩدﻳﯾﻦ  ﺑﻬﮭﺮ  ﺑﺪ  ﺍاﻭو  ﺟﻬﮭﺪ  ﻛﻤﻴﯿﻨﻪﮫ ﺍاﻳﯾﻦ
  
 ﺍاﻟﻌﺎﺭرﻓﻴﯿﻦ  ﻗﻄﺐ  ﻭو  ﺳﻠﻄﺎﻥن  ﺍاﻭو ﮔﺸﺖ
 ﺩدﺳﺖ  ﺣﻠﻖ  ﺑﺮﺍاﻯى  ﺷﺪ  ﺑﺮﻳﯾﺪﻩه ﭼﻮﻥن
   ﺑﺒﺴﺖ  ﺷﻜﻮﻯى  ﺩدﺭر  ﺭرﺍا  ﺯزﺍاﻫﮬﮪھﺪ ﻣﺮﺩد
 ﺧﻠﻖ  ﭘﻴﯿﺶ  ﻧﺎﻣﺶ  ﮔﺸﺖ  ﺍاﻗﻄﻊ ﺷﻴﯿﺦ
   ﺣﻠﻖ  ﺁآﻓﺎﺕت  ﺑﺪﻳﯾﻦ  ﻣﻌﺮﻭوﻓﺶ ﻛﺮﺩد

Pray now absolve me from this foul deed,
O generous man and chief of the inhabitants of Paradise!”
He said, “I know the cause of this knife:
I recognise my sin.
I violated the sanctity of His oaths:
therefore His judgement took my right hand away.
I broke my covenant and knew it was evil,
so that that ill-omened audacity reached my hand.
1690

May my hand and my foot and brain and skin be offered in sacrifice,
O governor, to the decree of the Beloved!
It was my lot. I absolve you from this.
You did not know: you have no guilt.
And He that knew He is the One whose command is carried into execution:
where is the power of struggling with God?”
Oh, many the bird flying in search of grain
whose gullet was cut by its gullet!
Oh, many the bird that, through its belly and pangs of hunger,
was made captive in a cage on the edge of a terrace!

1695

Oh, many the fish that, because of its gullet’s greed,
was caught by a hook in water hard to reach!
Oh, many the chaste woman in a curtained bower
that was brought to open shame by the misfortune of lust and gluttony!
Oh, many the learned and honest judge
that was disgraced by greed and bribery!
No, in the case of Harut and Marut
that wine debarred them from ascending to Heaven
On this account Bayazid took precaution:
he observed in himself remissness in the ritual prayer.

1700

That possessor of the marrow meditated concerning the cause, he
perceived that the cause was much water-drinking.
He said, “For a year I will not drink water.”
He acted accordingly, and God bestowed on him the power.
This was his least penance for the Religion’s sake:
he became a sultan and the Pole of the Gnostics.
Since the ascetic’s hand had been cut off by reason of his gullet,
he closed the door of complaint.
His name amongst the people came to be Shaykh Aqta:
the calamities of his gullet made him well-known by this.
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   ﺩدﺳﺖ  ﺩدﻭو  ﺑﻪﮫ  ﺍاﻭو  ﺑﺎﻓﺘﻦ  ﺯزﻧﺒﻴﯿﻞ  ﻭو  ﺍاﻗﻄﻊ  ﺷﻴﯿﺦ ﻛﺮﺍاﻣﺎﺕت
The miraculous gifts of Shaykh Aqta,
and how he used to weave palm-leaf baskets with both hands
 ﺑﻴﯿﺎﻓﺖ  ﺯزﺍاﻳﯾﺮ  ﻳﯾﻜﻰ  ﺭرﺍا  ﺍاﻭو  ﻋﺮﻳﯾﺶ ﺩدﺭر
  
 ﺑﺎﻓﺖ  ﺯزﻧﺒﻴﯿﻞ  ﻣﻰ  ﺩدﺳﺖ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﻛﺎﻭو
 ﺧﻮﻳﯾﺶ  ﺟﺎﻥن  ﻋﺪﻭوﻯى  ﺍاﻯى  ﺭرﺍا  ﺍاﻭو ﮔﻔﺖ
   ﭘﻴﯿﺶ  ﻛﺮﺩدﻩه  ﺳﺮ  ﺁآﻣﺪﻯى  ﻋﺮﻳﯾﺸﻢ ﺩدﺭر
 ﺳﺒﺎﻕق  ﺍاﻧﺪﺭر  ﺷﺘﺎﺏب  ﻛﺮﺩدﻯى  ﭼﺮﺍا ﺍاﻳﯾﻦ
   ﺍاﺷﺘﻴﯿﺎﻕق  ﻭو  ﻣﻬﮭﺮ  ﺍاﻓﺮﺍاﻁط  ﺍاﺯز ﮔﻔﺖ
 ﺑﻴﯿﺎ  ﺍاﻛﻨﻮﻥن  ﮔﻔﺖ  ﻭو  ﻛﺮﺩد  ﺗﺒﺴﻢ ﭘﺲ
 ﻛﻴﯿﺎ  ﺍاﻯى  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺩدﺍاﺭر  ﻣﺨﻔﻰ ﻟﻴﯿﻚ
 ﻛﺴﻰ  ﺑﺎ  ﺍاﻳﯾﻦ  ﻣﮕﻮ  ﻣﻦ  ﻧﻤﻴﯿﺮﻡم ﺗﺎ
   ﺧﺴﻰ  ﻧﻪﮫ  ﺣﺒﻴﯿﺒﻰ  ﻧﻪﮫ  ﻗﺮﻳﯾﻨﻰ ﻧﻪﮫ
 ﺭرﻭوﺯزﻧﺶ  ﺍاﺯز  ﺩدﮔﺮ  ﻗﻮﻣﻰ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﺑﺎﻓﻴﯿﺪﻧﺶ  ﺑﺮ  ﮔﺸﺘﻨﺪ ﻣﻄﻠﻊ
 ﻛﺮﺩدﮔﺎﺭر  ﺩدﺍاﻧﻰ  ﺗﻮ  ﺭرﺍا  ﺣﻜﻤﺖ ﮔﻔﺖ
 ﺁآﺷﻜﺎﺭر  ﻛﺮﺩدﻯى  ﺗﻮ  ﭘﻨﻬﮭﺎﻥن  ﻛﻨﻢ ﻣﻦ
 ﺑﺪﻧﺪ  ﭼﻨﺪﻯى  ﻳﯾﻚ  ﻛﻪﮫ  ﺍاﻟﻬﮭﺎﻣﺶ ﺁآﻣﺪ
 ﺷﺪﻧﺪ  ﻣﻰ  ﻣﻨﻜﺮ  ﺗﻮ  ﺑﺮ  ﻏﻢ  ﺍاﻳﯾﻦ  ﺩدﺭر ﻛﻪﮫ
 ﻃﺮﻳﯾﻖ  ﺩدﺭر  ﺍاﻭو  ﺑﻮﺩد  ﺳﺎﻟﻮﺱس  ﻣﮕﺮ ﻛﻪﮫ
   ﻓﺮﻳﯾﻖ  ﺍاﻧﺪﺭر  ﻛﺮﺩد  ﺭرﺳﻮﺍاﺵش  ﺧﺪﺍا ﻛﻪﮫ
 ﺷﻮﻧﺪ  ﻛﺎﻓﺮ  ﺭرﻣﻪﮫ  ﻛﺎﻥن  ﻧﺨﻮﺍاﻫﮬﮪھﻢ ﻣﻦ
 ﺭرﻭوﻧﺪ  ﺑﺪ  ﮔﻤﺎﻥن  ﺩدﺭر  ﺿﻼﻟﺖ ﺩدﺭر
 ﺁآﺷﻜﺎﺭر  ﺑﻜﺮﺩدﻳﯾﻢ  ﺭرﺍا  ﻛﺮﺍاﻣﺖ ﺍاﻳﯾﻦ
 ﻛﺎﺭر  ﻭوﻗﺖ  ﺍاﻧﺪﺭر  ﺩدﺳﺖ  ﺩدﻫﮬﮪھﻴﯿﻤﺖ ﻛﻪﮫ
 ﮔﻤﺎﻥن  ﺑﺪ  ﭼﺎﺭرﮔﺎﻥن  ﺑﻰ  ﺁآﻥن  ﻛﻪﮫ ﺗﺎ
   ﺁآﺳﻤﺎﻥن  ﺟﻨﺎﺏب  ﺍاﺯز  ﻧﮕﺮﺩدﻧﺪ ﺭرﺩد
 ﭘﻴﯿﺶ  ﺯز  ﻛﺮﺍاﻣﺘﻬﮭﺎ  ﺍاﻳﯾﻦ  ﺑﻰ  ﺗﺮﺍا ﻣﻦ
   ﺧﻮﻳﯾﺶ  ﺫذﺍاﺕت  ﺍاﺯز  ﺩدﺍاﺩدﻣﻰ  ﺗﺴﻠﻰ ﺧﻮﺩد
 ﺩدﺍاﺩدﻣﺖ  ﺍاﻳﯾﺸﺎﻥن  ﺑﻬﮭﺮ  ﻛﺮﺍاﻣﺖ ﺍاﻳﯾﻦ
   ﺑﻨﻬﮭﺎﺩدﻣﺖ  ﺁآﻥن  ﺑﻬﮭﺮ  ﺍاﺯز  ﭼﺮﺍاﻍغ ﻭوﻳﯾﻦ
 ﺗﻦ  ﻣﺮﮒگ  ﻛﺰ  ﺍاﻯى  ﺑﮕﺬﺷﺘﻪﮫ  ﺁآﻥن  ﺍاﺯز ﺗﻮ
   ﺑﺪﻥن  ﺍاﺟﺰﺍاﻯى  ﺗﻔﺮﻳﯾﻖ  ﻭو ﺗﺮﺳﻰ
 ﺭرﻓﺖ  ﺗﻮ  ﺍاﺯز  ﭘﺎ  ﻭو  ﺳﺮ  ﺗﻔﺮﻳﯾﻖ ﻭوﻫﮬﮪھﻢ
   ﺯزﻓﺖ  ﻧﻴﯿﻚ  ﺭرﺳﻴﯿﺪﺕت  ﺍاﺳﭙﺮ  ﻭوﻫﮬﮪھﻢ ﺩدﻓﻊ

1705

A visitor found him in his hut,
that he was weaving a basket with both hands.
He said to him, “O enemy of your own life,
you have come putting your head into my hut.
Why have you made such hot haste?”
He replied, “From excess of love and longing.”
Then he (the Shaykh) smiled and said,
“Now come in, but keep this secret, O noble sir.
Till I die, do not tell this to any one,
neither to a comrade nor to a beloved nor to a worthless fellow.”

1710

Afterwards other folk, through his window,
became acquainted with his weaving.
He said, “O Creator, You know the wisdom.
I conceal, You have revealed it.”
The Divine inspiration came to him: “There were a number of people
who were beginning to disbelieve in you in this affliction,
Saying, maybe he was a hypocrite in the Way,
so that God made him infamous among humankind.’
I do not wish that that party should become infidels
and in thinking evil fall into perdition;

1715

We divulged this miracle—,
that We give you a hand in your working-time—
To the end that these wretched evil-thinking men
may not be turned back from the Lord of Heaven
Formerly, indeed, without these miracles
I was giving you consolation from My Person;
This miracle I have given you for their sake,
and on that account have I bestowed on you this lamp.
You are past being afraid of bodily death
and dismemberment of the limbs.

1720

Vain imagination concerning the dismemberment of head and foot
has gone from you: there has come to you, for a defense against imagination, a shield exceeding strong.”
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 ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﻗﻄﻊ  ﺑﺮ  ﻓﺮﻋﻮﻥن  ﺳﺎﺣﺮﺍاﻥن  ﺟﺮﺍاﺕت ﺳﺒﺐ
The reason why the magicians of Pharaoh had courage
to suffer the amputation of their hands and feet
 ﻟﻌﻴﯿﻦ  ﻓﺮﻋﻮﻥن  ﻛﻪﮫ  ﻧﻪﮫ  ﺭرﺍا ﺳﺎﺣﺮﺍاﻥن
   ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺳﻴﯿﺎﺳﺖ  ﺗﻬﮭﺪﻳﯾﺪ ﻛﺮﺩد
 ﺧﻼﻑف  ﺍاﺯز  ﭘﺎﺗﺎﻥن  ﻭو  ﺩدﺳﺖ  ﺑﺒﺮﻡم ﻛﻪﮫ
   ﻣﻌﺎﻑف  ﻧﺪﺍاﺭرﻣﺘﺎﻥن  ﺁآﻭوﻳﯾﺰﻡم  ﺩدﺭر ﭘﺲ
 ﻫﮬﮪھﻤﺎﻥن  ﺩدﺭر  ﻛﺎﻳﯾﺸﺎﻥن  ﭘﻨﺪﺍاﺷﺖ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﮔﻤﺎﻥن  ﻭو  ﻭوﺳﻮﺍاﺱس  ﻭو  ﺗﺨﻮﻳﯾﻔﻨﺪ  ﻭو ﻭوﻫﮬﮪھﻢ
 ﺗﺮﺱس  ﻭو  ﺗﺨﻮﻳﯾﻒ  ﻭو  ﻟﺮﺯزﻩه  ﺑﻮﺩدﺷﺎﻥن ﻛﻪﮫ
   ﻧﻔﺲ  ﺗﻬﮭﺪﻳﯾﺪﺍاﺕت  ﻭو  ﺗﻮﻫﮬﮪھﻤﻬﮭﺎ ﺍاﺯز
 ﺍاﻧﺪ  ﺭرﺳﺘﻪﮫ  ﻛﺎﻳﯾﺸﺎﻥن  ﺩدﺍاﻧﺴﺖ  ﻧﻤﻰ ﺍاﻭو
 ﺍاﻧﺪ  ﺑﻨﺸﺴﺘﻪﮫ  ﺩدﻝل  ﻧﻮﺭر  ﻯى  ﺩدﺭرﻳﯾﭽﻪﮫ ﺑﺮ
 ﺍاﻧﺪ  ﺩدﺍاﻧﺴﺘﻪﮫ  ﺧﻮﺩد  ﺯز  ﺭرﺍا  ﺧﻮﺩد  ﻯى ﺳﺎﻳﯾﻪﮫ
 ﺍاﻧﺪ  ﺑﺮﺟﺴﺘﻪﮫ  ﻭو  ﮔﺶ  ﻭو  ﭼﺴﺖ  ﻭو ﭼﺎﺑﻚ
 ﺑﺎﺭرﺷﺎﻥن  ﺻﺪ  ﺍاﮔﺮ  ﮔﺮﺩدﻭوﻥن ﻫﮬﮪھﺎﻭوﻥن
   ﮔﻠﺰﺍاﺭرﺷﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر  ﻛﻮﺑﺪ ﺧﺮﺩد
 ﺍاﻧﺪ  ﺩدﻳﯾﺪﻩه  ﭼﻮﻥن  ﺭرﺍا  ﺗﺮﻛﻴﯿﺐ  ﺍاﻳﯾﻦ ﺍاﺻﻞ
 ﺍاﻧﺪ  ﺗﺮﺳﻴﯿﺪﻩه  ﻛﻢ  ﻭوﻫﮬﮪھﻢ  ﻓﺮﻭوﻉع ﺍاﺯز
 ﺍاﻳﯾﺴﺖ  ﻣﻪﮫ  ﻇﻦ  ﺍاﻧﺪﺭر  ﺍاﺳﺖ  ﺧﻮﺍاﺏب  ﺟﻬﮭﺎﻥن ﺍاﻳﯾﻦ
   ﻧﻴﯿﺴﺖ  ﺑﺎﻙك  ﺩدﺳﺘﻰ  ﺧﻮﺍاﺏب  ﺩدﺭر  ﺭرﻭوﺩد ﮔﺮ
 ﮔﺎﺯز  ﺑﺒﺮﻳﯾﺪ  ﺳﺮﺕت  ﺍاﻧﺪﺭر  ﺧﻮﺍاﺏب  ﺑﻪﮫ ﮔﺮ
 ﺩدﺭرﺍاﺯز  ﻋﻤﺮﺕت  ﻫﮬﮪھﻢ  ﺟﺎﺳﺖ  ﺑﺮ  ﺳﺮﺕت ﻫﮬﮪھﻢ
 ﻧﻴﯿﻢ  ﺩدﻭو  ﺭرﺍا  ﺧﻮﺩد  ﺩدﺭر  ﺧﻮﺍاﺏب  ﺑﺒﻴﯿﻨﻰ ﮔﺮ
   ﺳﻘﻴﯿﻢ  ﻧﻰ  ﺑﺨﻴﯿﺰﻯى  ﭼﻮﻥن  ﺩدﺭرﺳﺘﻰ ﺗﻦ
 ﺑﺪﻥن  ﻧﻘﺼﺎﻥن  ﺧﻮﺍاﺏب  ﺍاﻧﺪﺭر ﺣﺎﺻﻞ
   ﺷﺪﻥن  ﭘﺎﺭرﻩه  ﺻﺪ  ﺩدﻭو  ﻧﻰ  ﻭو  ﺑﺎﻙك ﻧﻴﯿﺴﺖ
 ﺍاﺳﺖ  ﻗﺎﺋﻢ  ﺻﻮﺭرﺕت  ﺑﻪﮫ  ﻛﻪﮫ  ﺭرﺍا  ﺟﻬﮭﺎﻥن ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﻧﺎﺋﻢ  ﺣﻠﻢ  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
 ﻗﺒﻮﻝل  ﻛﺮﺩدﻯى  ﺗﻮ  ﺗﻘﻠﻴﯿﺪ  ﺭرﻩه ﺍاﺯز
   ﺭرﺳﻮﻝل  ﺑﻰ  ﭘﻴﯿﺪﺍا  ﺩدﻳﯾﺪﻩه  ﺍاﻳﯾﻦ ﺳﺎﻟﻜﺎﻥن
 ﻧﻴﯿﺴﺖ  ﺧﻮﺍاﺏب  ﻛﺎﻳﯾﻦ  ﻣﮕﻮ  ﺧﻮﺍاﺑﻰ  ﺩدﺭر ﺭرﻭوﺯز
   ﻧﻴﯿﺴﺖ  ﻣﻬﮭﺘﺎﺏب  ﺟﺰ  ﺍاﺻﻞ  ﺍاﺳﺖ  ﻓﺮﻉع ﺳﺎﻳﯾﻪﮫ
 ﻋﻀﺪ  ﺍاﻯى  ﺩدﺍاﻥن  ﺁآﻥن  ﺑﻴﯿﺪﺍاﺭرﻳﯾﺖ  ﻭو ﺧﻮﺍاﺏب
 ﺷﺪ  ﺧﻮﺍاﺏب  ﺩدﺭر  ﻛﺎﻭو  ﺧﻔﺘﻪﮫ  ﺑﺒﻴﯿﻨﺪ ﻛﻪﮫ

Is it not that the accursed Pharaoh
threatened punishment on the earth,
Saying, “I will cut off your hands and feet on opposite sides,
then I will hang you up: I will not hold you exempt”?
He thought that they were in the same imagination
and terror and distraction and doubt,
So that they would be trembling and terrified and affrighted
by the vain imaginings and threats of the carnal soul
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He did not know that they had been delivered
and were seated at the window of the light of the heart;
They had recognised their shadows from their selves,
and were brisk and alert and happy and exulting;
If the mortar of the Sky
should pound them small a hundred times in this miry place,
Since they had seen the origin of this composition,
they were not afraid of the derivatives of imagination.
This world is a dream—do not rest in opinion;
if in dream a hand go, it is no harm.
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If in dream a pruning-fork has cut off your head,
not only is your head in its place but your life is prolonged.
If in dream you see yourself in two halves,
you are sound in body when you rise, not sick.
The sum: in dreams it is no harm for the body to be maimed
or to be torn into two hundred pieces.
The Prophet said of this world, which is substantial in appearance,
that it is the sleeper’s dream.
You have accepted this conventionally;
the travellers have beheld this clairvoyantly, without the Prophet.
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You are asleep in the daytime: do not say that this is not sleep.
The shadow is derivative; the origin is nothing but the moonlight.
Know, O comrade that your sleep and waking
is as though a sleeper should dream that he has gone to sleep.
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 ﺍاﻡم  ﺧﻔﺘﻪﮫ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺑﺮﺩدﻩه  ﮔﻤﺎﻥن ﺍاﻭو
   ﺩدﻭوﻡم  ﺧﻮﺍاﺏب  ﺩدﺭر  ﻛﺎﻭوﺳﺖ  ﺁآﻥن  ﺯز  ﺧﺒﺮ ﺑﻰ
 ﺑﺸﻜﻨﺪ  ﺭرﺍا  ﺍاﻯى  ﻛﻮﺯزﻩه  ﮔﺮ  ﮔﺮ ﻛﻮﺯزﻩه
 ﻛﻨﺪ  ﻗﺎﻳﯾﻢ  ﺧﻮﺩد  ﺑﺎﺯز  ﺑﺨﻮﺍاﻫﮬﮪھﺪ ﭼﻮﻥن
 ﭼﺎﻩه  ﺗﺮﺱس  ﺑﺎﺷﺪ  ﮔﺎﻡم  ﻫﮬﮪھﺮ  ﺭرﺍا ﻛﻮﺭر
   ﺭرﺍاﻩه  ﺑﻪﮫ  ﺁآﻳﯾﺪ  ﻣﻰ  ﺗﺮﺱس  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺑﺎ
 ﺭرﺍا  ﺭرﺍاﻩه  ﻋﺮﺽض  ﺩدﻳﯾﺪ  ﺑﻴﯿﻨﺎ ﻣﺮﺩد
 ﺭرﺍا  ﭼﺎﻩه  ﻭو  ﻣﻐﺎﻙك  ﺍاﻭو  ﺑﺪﺍاﻧﺪ ﭘﺲ
 ﺩدﻣﻰ  ﻫﮬﮪھﺮ  ﻧﻠﺮﺯزﺩد  ﺯزﺍاﻧﻮﻳﯾﺶ  ﻭو ﭘﺎ
   ﻏﻤﻰ  ﻫﮬﮪھﺮ  ﺍاﺯز  ﺍاﻭو  ﺩدﺍاﺭرﺩد  ﻛﻰ  ﺗﺮﺵش ﺭرﻭو
 ﻧﻴﯿﺴﺘﻴﯿﻢ  ﺁآﻥن  ﻣﺎ  ﻛﻪﮫ  ﻓﺮﻋﻮﻧﺎ ﺧﻴﯿﺰ
   ﺑﻴﯿﺴﺘﻴﯿﻢ  ﻏﻮﻟﻰ  ﻭو  ﺑﺎﻧﮕﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﻛﻪﮫ
 ﻫﮬﮪھﺴﺖ  ﺩدﻭوﺯزﻧﺪﻩه  ﺑﺪﺭر  ﺭرﺍا  ﻣﺎ  ﻯى ﺧﺮﻗﻪﮫ
   ﺍاﺳﺖ  ﺑﻪﮫ  ﺗﺮ  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺭرﺍا  ﻣﺎ  ﺧﻮﺩد  ﻧﻪﮫ ﻭوﺭر
 ﻛﻨﺎﺭر  ﺍاﻧﺪﺭر  ﺭرﺍا  ﺧﻮﺏب  ﺍاﻳﯾﻦ  ﻟﺒﺎﺱس ﺑﻰ
 ﻧﺎﺑﻜﺎﺭر  ﻋﺪﻭوﻯى  ﺍاﻯى  ﺁآﺭرﻳﯾﻢ  ﺩدﺭر ﺧﻮﺵش
 ﻣﺰﺍاﺝج  ﺯز  ﻭو  ﺗﻦ  ﺍاﺯز  ﺗﺠﺮﻳﯾﺪ  ﺍاﺯز ﺧﻮﺷﺘﺮ
   ﮔﻴﯿﺞ  ﺍاﻟﻬﮭﺎﻡم  ﺑﻰ  ﻓﺮﻋﻮﻥن  ﺍاﻯى ﻧﻴﯿﺴﺖ

He thinks, “Now I am asleep,”
unaware that he is in the second sleep.
If the potter breaks a pot,
he himself will restore it when he wishes.
The blind man at every step is afraid of the pit:
he walks on the road with a thousand fears;
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The seeing man has seen the width of the road,
so he knows the hole and the pit;
His legs and knees do not tremble at any time:
how should he look sour because of any affliction?
“Arise, O Pharaoh!
For we are not such as to stop at every cry and ghoul.
Rend our mantle! There is One who will sew;
and if not, truly the more naked we are, the better for us.
Without raiment we would fain clasp this Beauteous One to our bosoms,
O enemy good-for-nothing!
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There is nothing sweeter than to be stripped of the body
and the temperament, O stupid uninspired Pharaoh!”

 ﻧﺎﺩدﺭر  ﺑﻪﮫ  ﺍاﻻ  ﺍاﻓﺘﻰ  ﻧﻤﻰ  ﺗﻮ  ﻭو  ﺍاﻓﺘﻢ  ﻣﻰ  ﺭرﻭو  ﺩدﺭر  ﺑﺴﻴﯿﺎﺭر  ﻣﻦ  ﻛﻪﮫ  ﺷﺘﺮ  ﭘﻴﯿﺶ  ﺍاﺳﺘﺮ ﺷﻜﺎﻳﯾﺖ
How the mule complained to the camel, saying,
“I am often falling on my face, while you fall but seldom.”
 ﺭرﻓﻴﯿﻖ  ﺧﻮﺵش  ﻛﺎﻯى  ﺷﺘﺮ  ﺑﺎ  ﺍاﺳﺘﺮ ﮔﻔﺖ
   ﺩدﻗﻴﯿﻖ  ﺭرﺍاﻩه  ﺩدﺭر  ﻭو  ﺷﻴﯿﺐ  ﻭو  ﻓﺮﺍاﺯز ﺩدﺭر
 ﺭرﻭوﻯى  ﻣﻰ  ﺧﻮﺵش  ﻭو  ﺳﺮ  ﺩدﺭر  ﻧﻴﯿﺎﻳﯾﻰ ﺗﻮ
   ﻏﻮﻯى  ﭼﻮﻥن  ﺩدﺭر  ﺳﺮ  ﺑﻪﮫ  ﺁآﻳﯾﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ
 ﺩدﻣﻰ  ﻫﮬﮪھﺮ  ﺩدﺭر  ﺭرﻭو  ﺑﻪﮫ  ﺍاﻓﺘﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ
   ﻧﻤﻰ  ﺍاﻧﺪﺭر  ﺧﻮﺍاﻩه  ﻭو  ﺧﺸﻜﻰ  ﺩدﺭر ﺧﻮﺍاﻩه
 ﭼﻴﯿﺴﺖ  ﻛﻪﮫ  ﻣﻦ  ﺑﺎ  ﮔﻮ  ﺑﺎﺯز  ﺭرﺍا  ﺳﺒﺐ ﺍاﻳﯾﻦ
   ﺑﺰﻳﯾﺴﺖ  ﺑﺎﻳﯾﺪ  ﭼﻮﻥن  ﻛﻪﮫ  ﻣﻦ  ﺑﺪﺍاﻧﻢ ﺗﺎ
 ﺍاﺳﺖ  ﺗﺮ  ﺭرﻭوﺷﻦ  ﺗﻮ  ﺯز  ﻣﻦ  ﭼﺸﻢ ﮔﻔﺖ
   ﺍاﺳﺖ  ﻧﺎﻇﺮ  ﺑﻠﻨﺪﻯى  ﺍاﺯز  ﻫﮬﮪھﻢ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺑﻠﻨﺪ  ﻛﻮﻫﮬﮪھﻰ  ﺳﺮ  ﺑﺮ  ﺁآﻳﯾﻢ  ﺑﺮ ﭼﻮﻥن
 ﻫﮬﮪھﻮﺷﻤﻨﺪ  ﺑﺒﻴﯿﻨﻢ  ﻋﻘﺒﻪﮫ ﺁآﺧﺮ
 ﺭرﺍاﻩه  ﺑﺎﻻﻳﯾﻰ  ﻭو  ﭘﺴﺘﻰ  ﻫﮬﮪھﻤﻪﮫ ﭘﺲ
   ﺍاﻟﻪﮫ  ﻫﮬﮪھﻢ  ﻭوﺍاﻧﻤﺎﻳﯾﺪ  ﺭرﺍا  ﺍاﻡم ﺩدﻳﯾﺪﻩه

Said the mule to the camel,
“O good friend, in hill and dale and in the obscure track
You do not tumble on your head but go happily along,
while I am tumbling on my head, like one who has lost his way.
At every moment I am falling on my face,
whether in a dry place or a wet.
Declare to me what is the cause of this
that I may know how I must live.”
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He said, “My eye is clearer than yours;
furthermore, it is also looking from on high:
When I come up to the top of a high hill,
I regard attentively the end of the pass;
Then too God reveals to my eye
all the lowness and loftiness of the way,
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 ﻧﻬﮭﻢ  ﺑﻴﯿﻨﺶ  ﺳﺮ  ﺍاﺯز  ﺭرﺍا  ﻗﺪﻡم ﻫﮬﮪھﺮ
   ﻭوﺍاﺭرﻫﮬﮪھﻢ  ﺍاﻭوﻓﺘﺎﺩدﻥن  ﻭو  ﻋﺜﺎﺭر ﺍاﺯز
 ﮔﺎﻡم  ﺳﻪﮫ  ﺩدﻭو  ﻳﯾﻚ  ﺧﻮﺩد  ﭘﻴﯿﺶ  ﻧﺒﻴﯿﻨﻰ ﺗﻮ
   ﺩدﺍاﻡم  ﺭرﻧﺞ  ﻧﺒﻴﯿﻨﻰ  ﻭو  ﺑﻴﯿﻨﻰ ﺩدﺍاﻧﻪﮫ
 ﺍاﻟﺒﺼﻴﯿﺮ  ﻭو  ﻟﺪﻳﯾﻜﻢ  ﺍاﻷﻋﻤﻰ ﻳﯾﺴﺘﻮﻱي
 ﺍاﻟﻤﺴﻴﯿﺮ  ﻭو  ﺍاﻟﻨﺰﻭوﻝل  ﻭو  ﺍاﻟﻤﻘﺎﻡم ﻓﻲ
 ﺩدﻫﮬﮪھﺪ  ﺟﺎﻥن  ﺣﻖ  ﺷﻜﻢ  ﺩدﺭر  ﺭرﺍا  ﺟﻨﻴﯿﻦ ﭼﻮﻥن
 ﻧﻬﮭﺪ  ﺍاﻭو  ﻣﺰﺍاﺝج  ﺩدﺭر  ﺍاﺟﺰﺍا ﺟﺬﺏب
 ﻛﻨﺪ  ﻣﻰ  ﺍاﺟﺰﺍا  ﺟﺬﺏب  ﺍاﻭو  ﺧﻮﺭرﺵش ﺍاﺯز
 ﺗﻨﺪ  ﻣﻰ  ﺭرﺍا  ﺧﻮﺩد  ﺟﺴﻢ  ﭘﻮﺩد  ﻭو ﺗﺎﺭر
 ﺟﺰﻭوﻫﮬﮪھﺎ  ﺟﺬﺏب  ﺑﻪﮫ  ﺳﺎﻟﺶ  ﭼﻬﮭﻞ ﺗﺎ
 ﻧﻤﺎ  ﺩدﺭر  ﺑﺎﺷﺪ  ﻛﺮﺩدﻩه  ﺣﺮﻳﯾﺼﺶ ﺣﻖ
 ﻛﺮﺩد  ﺗﻌﻠﻴﯿﻢ  ﺭرﺍا  ﺭرﻭوﺡح  ﺍاﺟﺰﺍا ﺟﺬﺏب
 ﻓﺮﺩد  ﺷﺎﻩه  ﺍاﺟﺰﺍا  ﺟﺬﺏب  ﻧﺪﺍاﻧﺪ ﭼﻮﻥن
 ﺑﻮﺩد  ﺧﻮﺭرﺷﻴﯿﺪ  ﻫﮬﮪھﺎ  ﺫذﺭرﻩه  ﺍاﻳﯾﻦ ﺟﺎﻣﻊ
 ﺭرﺑﻮﺩد  ﺩدﺍاﻧﺪ  ﺭرﺍا  ﺍاﺟﺰﺍاﺕت  ﻏﺬﺍا ﺑﻰ
 ﺧﻮﺍاﺏب  ﺯز  ﺗﻮ  ﺁآﻳﯾﻰ  ﺩدﺭر  ﻛﻪﮫ  ﺯزﻣﺎﻧﻰ ﺁآﻥن
  
 ﺷﺘﺎﺏب  ﺧﻮﺍاﻧﺪ  ﺭرﺍا  ﺭرﻓﺘﻪﮫ  ﺣﺲ  ﻭو ﻫﮬﮪھﻮﺵش
 ﻧﺸﺪ  ﻏﺎﻳﯾﺐ  ﺍاﻭو  ﺍاﺯز  ﻛﺎﻥن  ﺑﺪﺍاﻧﻰ ﺗﺎ
 ﻋﺪ  ﻛﻪﮫ  ﺑﻔﺮﻣﺎﻳﯾﺪ  ﭼﻮﻥن  ﺁآﻳﯾﺪ ﺑﺎﺯز

I take every step with sight
and am delivered from stumbling and falling,
You do not see two or three steps in front of you:
you see the bait, but you do not see the pain of the snare.
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Are the blind and the seeing equal before you
in their abiding and their alighting and their journeying?”
When God gives a spirit to the embryo in the womb,
He implants in its temperament drawing particles together.
By means of food it draws the particles together
and weaves the warp and woof of its body:
Till forty years, God will have made it desirous
of drawing particles together in growth.
The incomparable King taught the spirit to draw particles together:
how should He not know how to draw particles together?
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The assembler of these motes was the Sun:
He knows how to seize your particles without nutrition.
At the moment when you emerge from sleep,
He quickly recalls the departed consciousness and sensation.
To the end that you may know that those have not become absent from Him,
they come back when He commands them to return.

ﱠ
 ﻋﺰﻳﯾﺮ  ﭼﺸﻢ  ﭘﻴﯿﺶ  ﺷﺪﻥن  ﻣﺮﻛﺐ  ﻫﮬﮪھﻢ  ﺩدﺭر  ﻭو  ﺍاﷲ  ﺑﺎﺫذﻥن  ﭘﻮﺳﻴﯿﺪﻥن  ﺍاﺯز  ﺑﻌﺪ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻋﺰﻳﯾﺮ  ﺧﺮ  ﺍاﺟﺰﺍاﻯى ﺍاﺟﺘﻤﺎﻉع
How by permission of God the particles of the ass of ‘Uzayr were assembled
after putrefaction and recompounded before the eyes of ‘Uzay

 ﺧﺮﺕت  ﺍاﻧﺪﺭر  ﻧﮕﺮ  ﺩدﺭر  ﻋﺰﻳﯾﺮﺍا ﻫﮬﮪھﻴﯿﻦ
   ﺑﺮﺕت  ﺭرﻳﯾﺰﻳﯾﺪﻩه  ﻭو  ﺳﺖ  ﺑﭙﻮﺳﻴﯿﺪﻩه ﻛﻪﮫ

“Hey, ‘Uzayr, look upon your ass
which has rotted and crumbled beside you

 ﺭرﺍا  ﺍاﺟﺰﺍاﺵش  ﮔﺮﺩدﺁآﻭوﺭرﻳﯾﻢ  ﺗﻮ ﭘﻴﯿﺶ
 ﺭرﺍا  ﭘﺎﺵش  ﻭو  ﮔﻮﺵش  ﺩدﻭو  ﻭو  ﺩدﻡم  ﻭو  ﺳﺮ ﺁآﻥن
 ﻧﻬﮭﺪ  ﻣﻰ  ﻫﮬﮪھﻢ  ﺑﺮ  ﺟﺰﻭو  ﻭو  ﻧﻰ ﺩدﺳﺖ
 ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﺍاﺟﺘﻤﺎﻋﻰ  ﺭرﺍا  ﻫﮬﮪھﺎ ﭘﺎﺭرﻩه
 ﺯزﻧﻰ  ﭘﺎﺭرﻩه  ﺻﻨﻌﺖ  ﺩدﺭر ﺩدﺭرﻧﮕﺮ
   ﺳﻮﺯزﻧﻰ  ﺑﻰ  ﻛﻬﮭﻦ  ﺩدﻭوﺯزﺩد  ﻫﮬﮪھﻤﻰ ﻛﺎﻭو

We will collect its parts in your presence—
its head and tail and ears and legs.”
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There is no hand, and He is putting the parts together
and giving a unity to the pieces.
Consider the art of a Tailor
who sews old rags without a needle:
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 ﺧﺮﺯز  ﻭوﻗﺖ  ﻧﻰ  ﺳﻮﺯزﻧﻰ  ﻭو ﺭرﻳﯾﺴﻤﺎﻥن
 ﺩدﺭرﺯز  ﻧﻴﯿﺴﺖ  ﭘﻴﯿﺪﺍا  ﻛﻪﮫ  ﺩدﻭوﺯزﺩد  ﭼﻨﺎﻥن ﺁآﻥن
 ﺑﺒﻴﯿﻦ  ﭘﻴﯿﺪﺍا  ﺭرﺍا  ﺣﺸﺮ  ﺑﮕﺸﺎ ﭼﺸﻢ
   ﺩدﻳﯾﻦ  ﻳﯾﻮﻡم  ﺩدﺭر  ﺍاﺕت  ﺷﺒﻬﮭﻪﮫ  ﻧﻤﺎﻧﺪ ﺗﺎ
 ﺗﻤﺎﻡم  ﺭرﺍا  ﺍاﻡم  ﺟﺎﻣﻌﻰ  ﺑﺒﻴﯿﻨﻰ ﺗﺎ
   ﺍاﻫﮬﮪھﺘﻤﺎﻡم  ﺯز  ﻣﺮﺩدﻥن  ﻭوﻗﺖ  ﻧﻠﺮﺯزﻯى ﺗﺎ
 ﺍاﻳﯾﻤﻨﻰ  ﺧﻔﺘﻦ  ﻭوﻗﺖ  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺗﻨﻰ  ﺣﺴﻬﮭﺎﻯى  ﺟﻤﻠﻪﮫ  ﻓﻮﺍاﺕت ﺍاﺯز
 ﺧﻮﺍاﺏب  ﻭوﻗﺖ  ﻧﻠﺮﺯزﻯى  ﺧﻮﺩد  ﺣﻮﺍاﺱس ﺑﺮ
   ﺧﺮﺍاﺏب  ﻭو  ﭘﺮﻳﯾﺸﺎﻥن  ﮔﺮﺩدﺩد  ﻣﻰ  ﭼﻪﮫ ﮔﺮ

No thread or needle at the time of sewing;
He sews in such wise that no seam is visible.
“Open your eyes and behold the resurrection plainly,
that there may not remain in you doubt concerning the Day of Judgement,
And that you may behold My unitive power entire,
so that at the time of death you will not tremble with anxiety,
1770

Even as at the time of sleep
you are secure from the passing of all the bodily senses:
At the time of sleep you do not tremble for your senses,
though they become scattered and ruined.”

   ﺧﻮﻳﯾﺶ  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻣﺮﮒگ  ﺑﺮ  ﺷﻴﯿﺨﻰ  ﻧﺎﻛﺮﺩدﻥن ﺟﺰﻉع
How a certain Shaykh showed no grief at the death of his sons.
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﭘﻴﯿﺶ  ﺭرﻫﮬﮪھﻨﻤﺎﻳﯾﻰ  ﺷﻴﯿﺨﻰ ﺑﻮﺩد
   ﺯزﻣﻴﯿﻦ  ﺭرﻭوﻯى  ﺑﺮ  ﺷﻤﻊ ﺁآﺳﻤﺎﻧﻰ
 ﺍاﻣﺘﺎﻥن  ﻣﻴﯿﺎﻥن  ﺩدﺭر  ﭘﻴﯿﻤﺒﺮ ﭼﻮﻥن
   ﺍاﻟﺠﻨﺎﻥن  ﺩدﺍاﺭر  ﻯى  ﺭرﻭوﺿﻪﮫ  ﮔﺸﺎﻯى ﺩدﺭر
 ﭘﻴﯿﺶ  ﺭرﻓﺘﻪﮫ  ﺷﻴﯿﺦ  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﺧﻮﻳﯾﺶ  ﻗﻮﻡم  ﻣﻴﯿﺎﻥن  ﺑﺎﺷﺪ  ﻧﺒﻰ ﭼﻮﻥن
 ﺍاﻭو  ﺑﻴﯿﺖ  ﺍاﻫﮬﮪھﻞ  ﮔﻔﺘﺶ  ﺻﺒﺎﺣﻰ ﻳﯾﻚ
 ﺧﻮ  ﻧﻴﯿﻚ  ﺍاﻯى  ﺑﮕﻮ  ﭼﻮﻧﻰ  ﺩدﻝل ﺳﺨﺖ
 ﺗﻮ  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻫﮬﮪھﺠﺮ  ﻭو  ﻣﺮﮒگ  ﺯز ﻣﺎ
 ﺗﻮ  ﺩدﻭو  ﭘﺸﺖ  ﺑﺎ  ﺩدﺍاﺭرﻳﯾﻢ  ﻣﻰ ﻧﻮﺣﻪﮫ
 ﭼﺮﺍا  ﺯزﺍاﺭرﻯى  ﻧﻤﻰ  ﮔﺮﻳﯾﻰ  ﻧﻤﻰ ﺗﻮ
 ﺗﺮﺍا  ﺩدﻝل  ﺍاﻧﺪﺭر  ﻧﻴﯿﺴﺖ  ﺭرﺣﻤﺖ  ﻛﻪﮫ ﻳﯾﺎ
 ﺩدﺭرﻭوﻥن  ﺩدﺭر  ﻧﺒﺎﺷﺪ  ﺭرﺣﻤﻰ  ﺗﺮﺍا ﭼﻮﻥن
   ﻛﻨﻮﻥن  ﺗﻮ  ﺍاﺯز  ﺍاﻭوﻣﻴﯿﺪﺳﺘﻤﺎﻥن  ﭼﻪﮫ ﭘﺲ
 ﭘﻴﯿﺸﻮﺍا  ﺍاﻯى  ﺗﻮﺍاﻳﯾﻢ  ﺍاﻭوﻣﻴﯿﺪ  ﺑﻪﮫ ﻣﺎ
 ﻓﻨﺎ  ﺩدﺭر  ﺭرﺍا  ﻣﺎ  ﺗﻮ  ﺑﻨﮕﺬﺍاﺭرﻯى ﻛﻪﮫ
 ﺗﺨﺖ  ﺣﺸﺮ  ﺭرﻭوﺯز  ﺑﻴﯿﺎﺭرﺍاﻳﯾﻨﺪ ﭼﻮﻥن
  
 ﺳﺨﺖ  ﺭرﻭوﺯز  ﺁآﻥن  ﺗﻮﻳﯾﻰ  ﻣﺎ  ﺷﻔﻴﯿﻊ ﺧﻮﺩد
 ﺯزﻳﯾﻨﻬﮭﺎﺭر  ﺑﻰ  ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﭼﻨﺎﻥن ﺩدﺭر
 ﺍاﻭوﻣﻴﯿﺪﻭوﺍاﺭر  ﺗﻮﺍاﻳﯾﻢ  ﺍاﻛﺮﺍاﻡم  ﺑﻪﮫ ﻣﺎ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺗﺴﺖ  ﺩدﺍاﻣﻦ  ﻭو  ﻣﺎ ﺩدﺳﺖ
   ﺍاﻣﺎﻥن  ﺭرﺍا  ﻣﺠﺮﻡم  ﻫﮬﮪھﻴﯿﭻ  ﻧﻤﺎﻧﺪ ﻛﻪﮫ

Formerly there was a Shaykh, a Director,
a heavenly Candle on the face of the earth,
One like a prophet amongst religious communities,
an opener of the door of the garden of Paradise
The Prophet said that a Shaykh who has gone forward
is like a prophet amidst his people.
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One morning his family said to him,
“Tell us, O man of good disposition; how are you hard-hearted?
We with backs double are mourning
for the death and loss of your sons:
Why are not you weeping and lamenting?
Or have you no pity in your heart?
Since you have no pity within,
what hope for us is there now from you?
We are in hope of you,
O guide that you will not leave us to perish.
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When the throne is set up on the Day of Resurrection,
it is you that are our intercessor on that grievous day.
On such a merciless day and night
we are hopeful of your kindness.
Our hands will cling to your skirt at that moment
when security remains not to any sinner.”
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 ﺭرﺳﺘﺨﻴﯿﺰ  ﺭرﻭوﺯز  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
 ﺭرﻳﯾﺰ  ﺍاﺷﻚ  ﺭرﺍا  ﻣﺠﺮﻣﺎﻥن  ﮔﺬﺍاﺭرﻡم ﻛﻰ
 ﺟﺎﻥن  ﺑﻪﮫ  ﺑﺎﺷﻢ  ﻋﺎﺻﻴﯿﺎﻥن  ﺷﻔﻴﯿﻊ ﻣﻦ
   ﮔﺮﺍاﻥن  ﻯى  ﺍاﺷﻜﻨﺠﻪﮫ  ﺯز  ﺭرﻫﮬﮪھﺎﻧﻤﺸﺎﻥن ﺗﺎ
 ﺟﻬﮭﺪ  ﺑﻪﮫ  ﺭرﺍا  ﻛﺒﺎﻳﯾﺮ  ﺍاﻫﮬﮪھﻞ  ﻭو ﻋﺎﺻﻴﯿﺎﻥن
 ﻋﻬﮭﺪ  ﻧﻘﺾ  ﻋﺘﺎﺏب  ﺍاﺯز  ﺭرﻫﮬﮪھﺎﻧﻢ ﻭوﺍا
 ﻓﺎﺭرﻏﻨﺪ  ﺧﻮﺩد  ﺍاﻣﺘﻢ ﺻﺎﻟﺤﺎﻥن
 ﮔﺰﻧﺪ  ﺭرﻭوﺯز  ﻣﻦ  ﺷﻔﺎﻋﺘﻬﮭﺎﻯى ﺍاﺯز
 ﺑﻮﺩد  ﺷﻔﺎﻋﺘﻬﮭﺎ  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن ﺑﻠﻜﻪﮫ
 ﺭرﻭوﺩد  ﻣﻰ  ﻧﺎﻓﺬ  ﺣﻜﻢ  ﭼﻮﻥن ﮔﻔﺘﺸﺎﻥن
 ﻧﺪﺍاﺷﺖ  ﺑﺮ  ﻏﻴﯿﺮﻯى  ﻭوﺯزﺭر  ﻭوﺍاﺯزﺭر ﻫﮬﮪھﻴﯿﭻ
   ﻓﺮﺍاﺷﺖ  ﺑﺮ  ﺧﺪﺍاﻳﯾﻢ  ﻭوﺍاﺯزﺭر  ﻧﻴﯿﻢ ﻣﻦ
 ﺟﻮﺍاﻥن  ﺍاﻯى  ﺍاﺳﺖ  ﺷﻴﯿﺦ  ﺍاﺳﺖ  ﻭوﺯزﺭر  ﺑﻰ  ﻛﻪﮫ ﺁآﻥن
   ﻛﻤﺎﻥن  ﻛﻒ  ﺍاﻧﺪﺭر  ﭼﻮ  ﺣﻖ  ﻗﺒﻮﻝل ﺩدﺭر
 ﺳﭙﻴﯿﺪ  ﻣﻮ  ﻳﯾﻌﻨﻰ  ﭘﻴﯿﺮ  ﺑﻮﺩد  ﻛﻪﮫ ﺷﻴﯿﺦ
 ﺍاﻣﻴﯿﺪ  ﺑﻰ  ﺍاﻯى  ﺑﺪﺍاﻥن  ﻣﻮ  ﺍاﻳﯾﻦ ﻣﻌﻨﻰ
 ﺍاﻭو  ﻫﮬﮪھﺴﺘﻰ  ﺳﻴﯿﻪﮫ  ﻣﻮﻯى  ﺁآﻥن ﻫﮬﮪھﺴﺖ
 ﻣﻮ  ﺗﺎﻯى  ﻧﻤﺎﻧﺪ  ﺍاﺵش  ﻫﮬﮪھﺴﺘﻰ  ﺯز ﺗﺎ
 ﺍاﻭوﺳﺖ  ﭘﻴﯿﺮ  ﻧﻤﺎﻧﺪ  ﺍاﺵش  ﻫﮬﮪھﺴﺘﻰ  ﻛﻪﮫ ﭼﻮﻥن
   ﻣﻮﺳﺖ  ﺩدﻭو  ﺧﻮﺩد  ﻳﯾﺎ  ﺍاﻭو  ﺑﺎﺷﺪ  ﻣﻮ  ﺳﻴﯿﻪﮫ ﮔﺮ
 ﺑﺸﺮ  ﻭوﺻﻒ  ﺳﻴﯿﻪﮫ  ﻣﻮﻯى  ﺁآﻥن ﻫﮬﮪھﺴﺖ
 ﺳﺮ  ﻣﻮﻯى  ﻭو  ﺭرﻳﯾﺶ  ﻣﻮﻯى  ﻣﻮ  ﺁآﻥن ﻧﻴﯿﺴﺖ
 ﻧﻔﻴﯿﺮ  ﺩدﺍاﺭرﺩد  ﺑﺮ  ﻣﻬﮭﺪ  ﺍاﻧﺪﺭر ﻋﻴﯿﺴﻰ
 ﭘﻴﯿﺮ  ﻭو  ﺷﻴﯿﺨﻴﯿﻢ  ﻣﺎ  ﻧﺎﮔﺸﺘﻪﮫ  ﺟﻮﺍاﻥن ﻛﻪﮫ
 ﺑﺸﺮ  ﺍاﻭوﺻﺎﻑف  ﺑﻌﺾ  ﺍاﺯز  ﺭرﻫﮬﮪھﻴﯿﺪ ﮔﺮ
 ﭘﺴﺮ  ﺍاﻯى  ﺑﺎﺷﺪ  ﻛﻬﮭﻞ  ﻧﺒﻮﺩد ﺷﻴﯿﺦ
 ﻣﺎﺳﺖ  ﻭوﺻﻒ  ﻛﺎﻥن  ﺳﻴﯿﻪﮫ  ﻣﻮﻯى  ﻳﯾﻜﻰ ﭼﻮﻥن
   ﺧﺪﺍاﺳﺖ  ﻣﻘﺒﻮﻝل  ﻭو  ﺷﻴﯿﺦ  ﻭوﻯى  ﺑﺮ ﻧﻴﯿﺴﺖ
 ﺍاﺳﺖ  ﺧﻮﺩد  ﺑﺎ  ﺍاﺭر  ﺳﭙﻴﯿﺪ  ﻣﻮﻳﯾﺶ  ﺑﻮﺩد ﭼﻮﻥن
   ﺍاﺳﺖ  ﺍاﻳﯾﺰﺩد  ﺧﺎﺹص  ﻧﻪﮫ  ﻭو  ﺍاﺳﺖ  ﭘﻴﯿﺮ  ﻧﻪﮫ ﺍاﻭو
 ﺍاﺳﺖ  ﺑﺎﻗﻰ  ﻭوﺻﻔﺶ  ﺯز  ﻣﻮﻳﯾﻰ  ﺳﺮ ﻭوﺭر
   ﺍاﺳﺖ  ﺁآﻓﺎﻗﻰ  ﺍاﻭو  ﺍاﺳﺖ  ﻋﺮﺵش  ﺍاﺯز  ﻧﻪﮫ ﺍاﻭو

The Prophet has said, “On the Day of Resurrection
how should I leave the sinners to shed tears?
I will intercede with my soul for the disobedient,
that I may deliver them from the heavy torment.
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I will deliver by my efforts the disobedient and those who have committed
capital sins from punishment for breaking their covenant.
The righteous of my community are, in truth,
free from my intercessions on the Day of Woe;
No, they have intercessions,
and their words go like an effective decree.
No burdened one shall bear another’s burden,
I am not burdened: God has exalted me.”
O youth, the Shaykh is he that is without a burden
and is like a bow in the hand in receiving God.
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Who is a “Shaykh”? An old man that is, white-haired.
Do you apprehend the meaning of this “hair,” O hopeless one?
The black hair is his self-existence:
till not a single hair of his self-existence remains.
When his self-existence has ceased, he is “old”,
whether he be black-haired or grizzled.
That “black hair” is the attribute of men;
that “hair” is not the hair of the beard or the hair of the head.
Jesus in the cradle raises a cry, saying,
“Without having become a youth, I am a Shaykh and a Pir.”
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If he has been delivered from a part of the attributes of men,
he is not a Shaykh; he is grey, O son.
When there is not on him a single black hair which is our attribute,
he is a Shaykh and accepted of God;
If, when his hair is white, he is with himself, he is not a Pir and is not
the elect of God;
And if a single hair-tip of his attributes is surviving,
he is not of heaven: he belongs to the world.
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 ﺧﻮﺩد  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻣﺮﮒگ  ﺑﺮ  ﻧﺎﮔﺮﻳﯾﺴﺘﻦ  ﺑﻬﮭﺮ  ﺷﻴﯿﺦ  ﮔﻔﺘﻦ ﻋﺬﺭر
How the Shaykh excused himself for not weeping on the death of his sons.
 ﺭرﻓﻴﯿﻖ  ﺍاﻯى  ﻣﭙﻨﺪﺍاﺭر  ﺭرﺍا  ﺍاﻭو  ﮔﻔﺖ ﺷﻴﯿﺦ
   ﺷﻔﻴﯿﻖ  ﺩدﻝل  ﻭو  ﻣﻬﮭﺮ  ﻭو  ﺭرﺣﻢ  ﻧﺪﺍاﺭرﻡم ﻛﻪﮫ
   ﺍاﺳﺖ  ﺭرﺣﻤﺖ  ﺭرﺍا  ﻣﺎ  ﻛﻔﺎﺭر  ﻯى  ﻫﮬﮪھﻤﻪﮫ ﺑﺮ
  
 ﺍاﺳﺖ  ﻧﻌﻤﺖ  ﻛﺎﻓﺮ  ﺟﻤﻠﻪﮫ  ﺟﺎﻥن  ﭼﻪﮫ ﮔﺮ
   ﺍاﺳﺖ  ﺑﺨﺸﺎﻳﯾﺶ  ﻭو  ﺭرﺣﻤﺖ  ﺳﮕﺎﻧﻢ ﺑﺮ
   ﺍاﺳﺖ  ﻣﺎﻟﺶ  ﺳﻨﮕﻬﮭﺎﺷﺎﻥن  ﺍاﺯز  ﭼﺮﺍا ﻛﻪﮫ
 ﺩدﻋﺎ  ﮔﻮﻳﯾﻢ  ﮔﺰﺩد  ﻣﻰ  ﻛﻪﮫ  ﺳﮕﻰ ﺁآﻥن
 ﺧﺪﺍا  ﺍاﻯى  ﻭوﺍاﺭرﻫﮬﮪھﺎﻧﺶ  ﺧﻮ  ﺍاﻳﯾﻦ  ﺍاﺯز ﻛﻪﮫ
   ﺩدﺍاﺭر  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﺁآﻥن  ﺩدﺭر  ﻫﮬﮪھﻢ  ﺭرﺍا  ﺳﮕﺎﻥن ﺍاﻳﯾﻦ
 ﺳﻨﮕﺴﺎﺭر  ﺧﻼﻳﯾﻖ  ﺍاﺯز  ﻧﺒﺎﺷﻨﺪ ﻛﻪﮫ
 ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺭرﺍا  ﺍاﻭوﻟﻴﯿﺎ  ﺑﻴﯿﺎﻭوﺭرﺩد  ﺁآﻥن ﺯز
   ﻟﻠﻌﺎﻟﻤﻴﯿﻦ  ﺭر ْﺣ َﻤ ًﺔ  ﻛﻨﺪﺷﺎﻥن ﺗﺎ
َ
 ﺧﺎﺹص  ﺩدﺭرﮔﺎﻩه  ﺳﻮﻯى  ﺧﻮﺍاﻧﺪ  ﺭرﺍا ﺧﻠﻖ
   ﺧﻼﺹص  ﻛﻦ  ﻭوﺍاﻓﺮ  ﻛﻪﮫ  ﺧﻮﺍاﻧﺪ  ﺭرﺍا ﺣﻖ
 ﭘﻨﺪ  ﺑﻬﮭﺮ  ﺳﻮ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺑﻨﻤﺎﻳﯾﺪ ﺟﻬﮭﺪ
 ﻣﺒﻨﺪ  ﺩدﺭر  ﺧﺪﺍاﻳﯾﺎ  ﮔﻮﻳﯾﺪ  ﻧﺸﺪ ﭼﻮﻥن
 ﺭرﺍا  ﻋﺎﻡم  ﻣﺮ  ﺑﻮﺩد  ﺟﺰﻭوﻯى ﺭرﺣﻤﺖ
 ﺭرﺍا  ﻫﮬﮪھﻤﺎﻡم  ﺑﻮﺩد  ﻛﻠﻰ ﺭرﺣﻤﺖ
 ﻛﻞ  ﺑﻪﮫ  ﮔﺸﺘﻪﮫ  ﻗﺮﻳﯾﻦ  ﺟﺰﻭوﺵش ﺭرﺣﻤﺖ
   ﺳﺒﻞ  ﻫﮬﮪھﺎﺩدﻯى  ﺑﻮﺩد  ﺩدﺭرﻳﯾﺎ ﺭرﺣﻤﺖ
 ﺷﻮ  ﭘﻴﯿﻮﺳﺘﻪﮫ  ﻛﻞ  ﺑﻪﮫ  ﺟﺰﻭوﻯى ﺭرﺣﻤﺖ
 ﺭرﻭو  ﻭو  ﺑﻴﯿﻦ  ﻫﮬﮪھﺎﺩدﻯى  ﺗﻮ  ﺭرﺍا  ﻛﻞ ﺭرﺣﻤﺖ
 ﺑﺤﺮ  ﺭرﺍاﻩه  ﻧﺪﺍاﻧﺪ  ﺍاﻭو  ﺍاﺳﺖ  ﺟﺰﻭو  ﻛﻪﮫ ﺗﺎ
 ﺑﺤﺮ  ﺍاﺷﺒﺎﻩه  ﺯز  ﻛﻨﺪ  ﺭرﺍا  ﻏﺪﻳﯾﺮﻯى ﻫﮬﮪھﺮ
 ﺑﺮﺩد  ﺭرﻩه  ﻛﻰ  ﻳﯾﻢ  ﺭرﺍاﻩه  ﻧﺪﺍاﻧﺪ ﭼﻮﻥن
 ﺁآﻭوﺭرﺩد  ﭼﻮﻥن  ﺭرﺍا  ﺧﻠﻖ  ﺩدﺭرﻳﯾﺎ ﺳﻮﻯى
 ﺍاﻭو  ﮔﺎﻩه  ﺁآﻥن  ﺑﺤﺮ  ﺑﻪﮫ  ﮔﺮﺩدﺩد ﻣﺘﺼﻞ
 ﺟﻮ  ﻭو  ﺳﻴﯿﻞ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺑﺤﺮ  ﺗﺎ  ﺑﺮﺩد ﺭرﻩه
 ﺑﻮﺩد  ﺗﻘﻠﻴﯿﺪﻯى  ﺑﻪﮫ  ﺩدﻋﻮﺕت  ﻛﻨﺪ ﻭوﺭر
 ﺑﻮﺩد  ﺗﺎﻳﯾﻴﯿﺪﻯى  ﻭو  ﻭوﺣﻰ  ﻭو  ﻋﻴﯿﺎﻥن  ﺍاﺯز ﻧﻪﮫ
 ﻫﮬﮪھﻤﻪﮫ  ﺑﺮ  ﺩدﺍاﺭرﻯى  ﺭرﺣﻢ  ﭼﻮﻥن  ﭘﺲ ﮔﻔﺖ
   ﺭرﻣﻪﮫ  ﺍاﻳﯾﻦ  ﮔﺮﺩد  ﺑﻪﮫ  ﭼﻮﭘﺎﻧﻰ ﻫﮬﮪھﻤﭽﻮ

The Shaykh said to her, “Do not think, O gracious one,
that I have not pity and affection and a compassionate heart.
1800

I have pity for all the unbelievers,
though the souls of them all are ungrateful.
I have pity and forgiveness for dogs, saying,
‘Why do they suffer chastisement from the stones?
I utter a prayer for the dog that bites, crying,
‘O God, deliver him from this disposition!
Keep also these dogs in that thought,
so that they may not be stoned by the people.’”
He brought the saints on to the earth,
in order that He might make them a mercy to created beings.

1805

He calls the people to the Portal of Grace;
he calls unto God, saying, “Give release in full!”
He earnestly strives to admonish them in regard to this,
and when it does not succeed, he says, “O God, do not shut the door!”
To the common belongs the particular mercy;
the universal mercy belongs to the hero.
His particular mercy has been united with the universal:
the mercy of the Sea is the guide on the ways.
O particular mercy, become joined to the universal:
deem the universal mercy the true guide, and go.

1810

So long as he is a part, he does not know the way to the Sea:
he makes out every pool to be like unto the Sea.
Inasmuch as he does not know the way to the Sea, how should he act
as a guide? How should he lead the people towards the Sea?
He becomes united with the Sea,
then he guides to the Sea, like a torrent or river.
And if he calls, it is in a conventional fashion;
it is not from vision and the revelation of any aid.
She said, “Then, since you have pity on all,
and are like the shepherd around this flock,
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 ﺧﻮﻳﯾﺶ  ﻓﺮﺯزﻧﺪ  ﺑﺮ  ﻧﻮﺣﻪﮫ  ﻧﺪﺍاﺭرﻯى ﭼﻮﻥن
   ﻧﻴﯿﺶ  ﺑﻪﮫ  ﺯزﺩد  ﺍاﺟﻠﺸﺎﻥن  ﻓﺼﺎﺩد  ﻛﻪﮫ ﭼﻮﻥن
 ﻫﮬﮪھﺎﺳﺖ  ﺩدﻳﯾﺪﻩه  ﺍاﺷﻚ  ﺭرﺣﻢ  ﮔﻮﺍاﻩه ﭼﻮﻥن
   ﭼﺮﺍاﺳﺖ  ﮔﺮﻳﯾﻪﮫ  ﻭو  ﻧﻢ  ﺑﻰ  ﺗﻮ  ﻯى ﺩدﻳﯾﺪﻩه
 ﻋﺠﻮﺯز  ﺍاﻯى  ﺑﮕﻔﺘﺶ  ﻭو  ﻛﺮﺩد  ﺯزﻥن  ﺑﻪﮫ ﺭرﻭو
 ﺗﻤﻮﺯز  ﻫﮬﮪھﻤﭽﻮﻥن  ﺩدﻯى  ﻓﺼﻞ  ﻧﺒﺎﺷﺪ ﺧﻮﺩد
 ﺍاﻧﺪ  ﺣﻰ  ﮔﺮ  ﺍاﻳﯾﺸﺎﻥن  ﻣﺮﺩدﻧﺪ  ﮔﺮ ﺟﻤﻠﻪﮫ
 ﺍاﻧﺪ  ﻛﻰ  ﺩدﻝل  ﭼﺸﻢ  ﺯز  ﭘﻨﻬﮭﺎﻥن  ﻭو ﻏﺎﻳﯾﺐ
 ﺧﻮﻳﯾﺶ  ﭘﻴﯿﺶ  ﻣﻌﻴﯿﻦ  ﺑﻴﯿﻨﻤﺸﺎﻥن  ﭼﻮ ﻣﻦ
  
 ﺭرﻳﯾﺶ  ﺗﻮ  ﻫﮬﮪھﻤﭽﻮﻥن  ﻛﻨﻢ  ﺭرﺍا  ﺭرﻭو  ﺭرﻭو  ﭼﻪﮫ ﺍاﺯز
 ﺯزﻣﺎﻥن  ﺩدﻭوﺭر  ﺍاﺯز  ﺑﻴﯿﺮﻭوﻧﻨﺪ  ﭼﻪﮫ ﮔﺮ
   ﻛﻨﺎﻥن  ﺑﺎﺯزﻯى  ﻣﻦ  ﮔﺮﺩد  ﻭو  ﺍاﻧﺪ  ﻣﻦ ﺑﺎ
 ﻓﺮﺍاﻕق  ﺍاﺯز  ﻳﯾﺎ  ﺑﻮﺩد  ﻫﮬﮪھﺠﺮﺍاﻥن  ﺍاﺯز ﮔﺮﻳﯾﻪﮫ
   ﻋﻨﺎﻕق  ﻭو  ﺍاﺳﺖ  ﻭوﺻﺎﻝل  ﻋﺰﻳﯾﺰﺍاﻧﻢ ﺑﺎ
 ﺑﻴﯿﻨﻨﺪﺷﺎﻥن  ﻣﻰ  ﺧﻮﺍاﺏب  ﺍاﻧﺪﺭر ﺧﻠﻖ
   ﻋﻴﯿﺎﻥن  ﺑﻴﯿﻨﻢ  ﻫﮬﮪھﻤﻰ  ﺑﻴﯿﺪﺍاﺭرﻯى  ﺑﻪﮫ ﻣﻦ
 ﻛﻨﻢ  ﭘﻨﻬﮭﺎﻥن  ﺩدﻣﻰ  ﺭرﺍا  ﺧﻮﺩد  ﺟﻬﮭﺎﻥن ﺯزﻳﯾﻦ
   ﻛﻨﻢ  ﺍاﻓﺸﺎﻥن  ﺩدﺭرﺧﺖ  ﺍاﺯز  ﺭرﺍا  ﺣﺲ ﺑﺮﮒگ
 ﻓﻼﻥن  ﺍاﻯى  ﺑﺎﺷﺪ  ﻋﻘﻞ  ﺍاﺳﻴﯿﺮ ﺣﺲ
   ﺑﺪﺍاﻥن  ﻫﮬﮪھﻢ  ﺑﺎﺷﺪ  ﺭرﻭوﺡح  ﺍاﺳﻴﯿﺮ ﻋﻘﻞ

1815

How mourn you not for your own sons,
when Death, the Bleeder, has pierced them with his lancet?
Since the evidence of pity is tears in the eyes,
why are your eyes without moisture and tearless?”
He turned towards his wife and said to her,
“Old woman, verily the season of December is not like July.
Whether they all are dead or living,
when are they absent and hid from the eye of the heart?
Inasmuch as I see them distinct before me,
for what reason should I tear my face as you do?

1820

Although they are outside of Time’s revolution,
they are with me and playing around me.
Weeping is caused by severance or by parting;
I am united with my dear ones and embracing them.
People see them in sleep;
I see them plainly in waking state.
I hide myself for a moment from this world;
I shake the leaves of sense perception from the tree.”
Sense-perception is captive to the intellect, O reader;
know also that the intellect is captive to the spirit.

 ﻛﺮﺩد  ﺑﺎﺯز  ﺟﺎﻥن  ﺭرﺍا  ﻋﻘﻞ  ﻯى  ﺑﺴﺘﻪﮫ ﺩدﺳﺖ
 ﻛﺮﺩد  ﺳﺎﺯز  ﻫﮬﮪھﻢ  ﺭرﺍا  ﺑﺴﺘﻪﮫ ﻛﺎﺭرﻫﮬﮪھﺎﻯى
 ﺻﻔﺎ  ﺁآﺏب  ﺑﺮ  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﻭو ﺣﺴﻬﮭﺎ
 ﺭرﺍا  ﺁآﺏب  ﺭرﻭوﻯى  ﺑﮕﺮﻓﺘﻪﮫ  ﺧﺲ ﻫﮬﮪھﻤﭽﻮ
 ﺑﺮﺩد  ﻣﻰ  ﺳﻮ  ﻳﯾﻚ  ﺑﻪﮫ  ﺧﺲ  ﺁآﻥن  ﻋﻘﻞ ﺩدﺳﺖ
 ﺧﺮﺩد  ﭘﻴﯿﺶ  ﺷﻮﺩد  ﻣﻰ  ﭘﻴﯿﺪﺍا ﺁآﺏب
 ﺣﺒﺎﺏب  ﭼﻮﻥن  ﺟﻮ  ﺑﺮ  ﺑﻮﺩد  ﺍاﻧﺒﻪﮫ  ﺑﺲ ﺧﺲ
   ﺁآﺏب  ﮔﺸﺖ  ﭘﻴﯿﺪﺍا  ﺭرﻓﺖ  ﺳﻮ  ﻳﯾﻚ  ﭼﻮ ﺧﺲ
 ﺧﺪﺍا  ﻧﮕﺸﺎﻳﯾﺪ  ﻋﻘﻞ  ﺩدﺳﺖ  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﺎ  ﺁآﺏب  ﺑﺮ  ﻫﮬﮪھﻮﺍا  ﺍاﺯز  ﻓﺰﺍاﻳﯾﺪ ﺧﺲ

1825

 ﺍاﻭو  ﭘﻮﺷﻴﯿﺪﻩه  ﻛﻨﺪ  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺭرﺍا ﺁآﺏب
 ﺗﻮ  ﻋﻘﻞ  ﮔﺮﻳﯾﺎﻥن  ﻭو  ﺧﻨﺪﺍاﻥن  ﻫﮬﮪھﻮﺍا ﺁآﻥن
 ﻫﮬﮪھﻮﺍا  ﺩدﺳﺖ  ﺩدﻭو  ﺑﺴﺖ  ﺗﻘﻮﻯى  ﻛﻪﮫ ﭼﻮﻥن
 ﺭرﺍا  ﻋﻘﻞ  ﺩدﺳﺖ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﮔﺸﺎﻳﯾﺪ ﺣﻖ
 ﺷﺪ  ﺗﻮ  ﻣﺤﻜﻮﻡم  ﭼﻴﯿﺮﻩه  ﺣﻮﺍاﺱس ﭘﺲ
 ﺷﺪ  ﺗﻮ  ﻣﺨﺪﻭوﻡم  ﻭو  ﺳﺎﻻﺭر  ﺧﺮﺩد ﭼﻮﻥن

1830

The spirit sets free the chained hand of the intellect
and brings its embarrassed affairs into harmony.
The senses and thoughts are like weeds on the clear water—
covering the surface of the water.
The hand of the intellect sweeps those weeds aside;
the water is revealed to the intellect.
The weeds lay very thick on the stream, like bubbles;
when the weeds went aside, the water was revealed.
Unless God looses the hand of the intellect,
the weeds on our water are increased by sensual desire.
Every moment they cover the water:
that desire is laughing, and your intellect is weeping;
When piety has chained the hands of desire,
God looses the hands of the intellect.
So, when the intellect becomes your captain and master,
the dominant senses become subject to you.

115

He, without being asleep, puts his senses to sleep,
so that the unseen things may emerge from the Soul.

 ﻛﻨﺪ  ﺍاﻧﺪﺭر  ﺧﻮﺍاﺏب  ﺧﻮﺍاﺏب  ﺑﻰ  ﺭرﺍا ﺣﺲ
 ﺯزﻧﺪ  ﺑﺮ  ﺳﺮ  ﺟﺎﻥن  ﺯز  ﻏﻴﯿﺒﻬﮭﺎ  ﻛﻪﮫ ﺗﺎ
 ﺧﻮﺍاﺑﻬﮭﺎ  ﺑﺒﻴﯿﻨﺪ  ﺑﻴﯿﺪﺍاﺭرﻯى  ﺑﻪﮫ ﻫﮬﮪھﻢ
 ﺑﺎﺑﻬﮭﺎ  ﮔﺸﺎﻳﯾﺪ  ﺑﺮ  ﮔﺮﺩدﻭوﻥن  ﺯز ﻫﮬﮪھﻢ

Even in your waking state he dreams dreams
and the gates of Heaven will open to you.

   ﻗﺮﺍاﺋﺖ  ﻭوﻗﺖ  ﺷﺪﻥن  ﺑﻴﯿﻨﺎ  ﻭو  ﺭرﻭو  ﺩدﺭر  ﺭرﺍا  ﻣﺼﺤﻒ  ﺿﺮﻳﯾﺮ  ﺷﻴﯿﺦ  ﺧﻮﺍاﻧﺪﻥن  ﻯى ﻗﺼﻪﮫ
Story of the blind old man’s reading the Qur’an in front and regaining his sight when he read
 ﻓﻘﻴﯿﺮ  ﺷﻴﯿﺦ  ﺁآﻥن  ﺍاﻳﯾﺎﻡم  ﺩدﺭر ﺩدﻳﯾﺪ
 ﺿﺮﻳﯾﺮ  ﭘﻴﯿﺮﻯى  ﻯى  ﺧﺎﻧﻪﮫ  ﺩدﺭر ﻣﺼﺤﻔﻰ
 ﺗﻤﻮﺯز  ﻭوﻗﺖ  ﺍاﻭو  ﺷﺪ  ﻣﻬﮭﻤﺎﻥن  ﺍاﻭو ﭘﻴﯿﺶ
 ﺭرﻭوﺯز  ﭼﻨﺪ  ﮔﺸﺘﻪﮫ  ﺟﻤﻊ  ﺯزﺍاﻫﮬﮪھﺪ  ﺩدﻭو ﻫﮬﮪھﺮ
 ﭼﺮﺍاﺳﺖ  ﻣﺼﺤﻒ  ﻋﺠﺐ  ﺍاﻯى  ﺍاﻳﯾﻨﺠﺎ ﮔﻔﺖ
   ﺭرﺍاﺳﺖ  ﺩدﺭرﻭوﻳﯾﺶ  ﺍاﻳﯾﻦ  ﻧﺎﺑﻴﯿﻨﺎﺳﺖ  ﻛﻪﮫ ﭼﻮﻥن
 ﻓﺰﻭوﺩد  ﺗﺸﻮﻳﯾﺸﺶ  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﺑﻮﺩد  ﻭو  ﺑﺎﺵش  ﺍاﻳﯾﻨﺠﺎ  ﻧﻴﯿﺴﺖ  ﺭرﺍا  ﺍاﻭو  ﺟﺰ ﻛﻪﮫ
 ﺁآﻭوﻳﯾﺨﺘﻪﮫ  ﻣﺼﺤﻔﻰ  ﺗﻨﻬﮭﺎ ﺍاﻭوﺳﺖ
   ﺁآﻣﻴﯿﺨﺘﻪﮫ  ﻳﯾﺎ  ﮔﺴﺘﺎﺥخ  ﻧﻴﯿﻢ ﻣﻦ
 ﻛﻨﻢ  ﺻﺒﺮﻯى  ﺧﻤﺶ  ﻧﻰ  ﺑﭙﺮﺳﻢ ﺗﺎ
   ﺯزﻧﻢ  ﺑﺮ  ﻣﺮﺍاﺩدﻯى  ﺑﺮ  ﺻﺒﺮﻯى  ﺑﻪﮫ ﺗﺎ

1835

Once upon a time a dervish Shaykh
saw a Qur’an in the house of a blind old man.
He became his guest in Tamúz:
the two ascetics were together for several days.
He said, “Oh, I wonder what the Book is for,
as this righteous dervish is blind.”
In this reflection, his perplexity increased:
“No one lives here except him.
He is alone, he has hung a Book.
I am not unmannerly or muddled
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 ﺣﺮﺝج  ﺩدﺭر  ﭼﻨﺪﻯى  ﺑﻮﺩد  ﻭو  ﻛﺮﺩد ﺻﺒﺮ
   ﺍاﻟﻔﺮﺝج  ﻣﻔﺘﺎﺡح  ﻛﺎﻟﺼﺒﺮ  ﺷﺪ ﻛﺸﻒ

As to ask. Nay, hush! I will be patient,
in order that by patience I may gain my object.”
He showed patience and was in a quandary for some time,
it was disclosed, for patience is the key to joy.

   ﺻﺒﺮ  ﻛﻪﮫ  ﻧﻴﯿﺖ  ﺍاﻳﯾﻦ  ﺑﺎ  ﻛﺮﺩدﻥن  ﺳﺆﺍاﻝل  ﺍاﺯز  ﺳﺎﺧﺖ  ﻣﻰ  ﻫﮬﮪھﺎ  ﺣﻠﻘﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﻛﻪﮫ  ﺩدﻳﯾﺪ  ﭼﻮﻥن  ﻟﻘﻤﺎﻥن  ﻛﺮﺩدﻥن ﺻﺒﺮ
 ﺑﺎﺷﺪ  ﻓﺮﺝج  ﻣﻮﺟﺐ  ﺳﺆﺍاﻝل ﺍاﺯز
How Luqman, when he saw David, on whom be peace, making rings, refrained from questioning him,
with the intention that this act of self-control should be the cause of relief.
 ﺻﻔﺎ  ﺩدﺍاﻭوﺩد  ﺳﻮﻯى  ﻟﻘﻤﺎﻥن ﺭرﻓﺖ
 ﻫﮬﮪھﺎ  ﺣﻠﻘﻪﮫ  ﺁآﻫﮬﮪھﻦ  ﺯز  ﻛﺮﺩد  ﻣﻰ  ﻛﺎﻭو ﺩدﻳﯾﺪ
 ﻓﮕﻨﺪ  ﻣﻰ  ﺩدﺭر  ﺩدﮔﺮ  ﻫﮬﮪھﻢ  ﺑﺎ  ﺭرﺍا ﺟﻤﻠﻪﮫ
 ﺑﻠﻨﺪ  ﺷﺎﻩه  ﺁآﻥن  ﭘﻮﻻﺩد  ﺁآﻫﮬﮪھﻦ ﺯز
 ﺑﻮﺩد  ﺩدﻳﯾﺪﻩه  ﻛﻢ  ﺍاﻭو  ﺯزﺭرﺍاﺩد ﺻﻨﻌﺖ
 ﻓﺰﻭوﺩد  ﻭوﺳﻮﺍاﺳﺶ  ﻭو  ﻣﺎﻧﺪ  ﻣﻰ  ﻋﺠﺐ ﺩدﺭر
 ﺍاﻭو  ﺍاﺯز  ﻭوﺍاﭘﺮﺳﻢ  ﺑﻮﺩد  ﺷﺎﻳﯾﺪ  ﭼﻪﮫ ﻛﺎﻳﯾﻦ
 ﺗﻮ  ﺑﻪﮫ  ﺗﻮ  ﻯى  ﺣﻠﻘﻪﮫ  ﺯز  ﺳﺎﺯزﻯى  ﻣﻰ  ﭼﻪﮫ ﻛﻪﮫ

Luqman went to David, the pure of heart,
and observed that he was making rings of iron,
That the exalted King
was casting all the steel rings into each other.
He had not seen the armourer’s handicraft,
he remained in astonishment and his curiosity increased—
1845

“What can this be?
I will ask him what he is making with the interfolded rings.”
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 ﺍاﺳﺖ  ﺍاﻭوﻟﻴﯿﺘﺮ  ﺻﺒﺮ  ﮔﻔﺖ  ﺧﻮﺩد  ﺑﺎ ﺑﺎﺯز
   ﺍاﺳﺖ  ﺭرﻫﮬﮪھﺒﺮ  ﺯزﻭوﺗﺮ  ﻣﻘﺼﻮﺩد  ﺗﺎ ﺻﺒﺮ
 ﺷﻮﺩد  ﻛﺸﻔﺖ  ﺯزﻭوﺩدﺗﺮ  ﻧﭙﺮﺳﻰ ﭼﻮﻥن
 ﺑﻮﺩد  ﺗﺮ  ﭘﺮﺍاﻥن  ﺟﻤﻠﻪﮫ  ﺍاﺯز  ﺻﺒﺮ ﻣﺮﻍغ
 ﺷﻮﺩد  ﺣﺎﺻﻞ  ﺩدﻳﯾﺮﺗﺮ  ﺑﭙﺮﺳﻰ ﻭوﺭر
 ﺷﻮﺩد  ﻣﺸﻜﻞ  ﺍاﺕت  ﺻﺒﺮﻯى  ﺑﻰ  ﺍاﺯز ﺳﻬﮭﻞ
 ﺯزﻣﺎﻥن  ﺩدﺭر  ﻫﮬﮪھﻢ  ﺑﺰﺩد  ﺗﻦ  ﻟﻘﻤﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﺁآﻥن  ﺩدﺍاﻭوﺩد  ﺻﻨﻌﺖ  ﺍاﺯز  ﺗﻤﺎﻡم ﺷﺪ
 ﺍاﻭو  ﭘﻮﺷﻴﯿﺪ  ﺩدﺭر  ﻭو  ﺳﺎﺯزﻳﯾﺪ  ﺯزﺭرﻩه ﭘﺲ
 ﺧﻮ  ﺻﺒﺮ  ﻛﺮﻳﯾﻢ  ﻟﻘﻤﺎﻥن ﭘﻴﯿﺶ
 ﻓﺘﻰ  ﺍاﻯى  ﺍاﺳﺖ  ﻟﺒﺎﺱس  ﻧﻴﯿﻜﻮ  ﺍاﻳﯾﻦ ﮔﻔﺖ
 ﺭرﺍا  ﺯزﺧﻢ  ﺩدﻓﻊ  ﺟﻨﮓ  ﻭو  ﻣﺼﺎﻑف ﺩدﺭر
 ﺍاﺳﺖ  ﺩدﻣﻰ  ﻧﻴﯿﻜﻮ  ﻫﮬﮪھﻢ  ﺻﺒﺮ  ﻟﻘﻤﺎﻥن ﮔﻔﺖ
   ﺍاﺳﺖ  ﻏﻤﻰ  ﺟﺎ  ﻫﮬﮪھﺮ  ﺩدﺍاﻓﻊ  ﻭو  ﭘﻨﺎﻩه ﻛﻪﮫ
 ﻓﻼﻥن  ﺍاﻯى  ﻛﺮﺩد  ﻗﺮﻳﯾﻦ  ﺣﻖ  ﺑﺎ  ﺭرﺍا ﺻﺒﺮ
   ﺑﺨﻮﺍاﻥن  ﺁآﮔﻪﮫ  ﺭرﺍا  ﺍاﻟﻌﺼﺮ  ﻭو ﺁآﺧﺮ
 ﺁآﻓﺮﻳﯾﺪ  ﺣﻖ  ﻛﻴﯿﻤﻴﯿﺎ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﻧﺪﻳﯾﺪ  ﺁآﺩدﻡم  ﺻﺒﺮ  ﻫﮬﮪھﻤﭽﻮ ﻛﻴﯿﻤﻴﯿﺎﻳﯾﻰ

Again he said to himself, “Patience is better:
patience is the quickest guide to the object of one’s quest.”
When you ask no question, the sooner will it be disclosed to you:
the bird, patience, flies faster than all.
And if you ask, the more slowly will your object be gained:
what is easy will be made difficult by your impatience.
When Luqman kept silence;
straightway that was finished by David’s craftsmanship.
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Then he fashioned a coat of mail
and put it on in the presence of the noble and patient Luqman.
“This,” he said, “is an excellent garment, O young man,
for warding off blows on the battle-field and in war.”
Luqman said, “Patience too is of good effect,
for it is the protection and defence against pain everywhere.”
He has joined sabr with haqq;
O reader, recite attentively the end of Wa’l-‘asr.
God created hundreds of thousands of elixirs;
Man has not seen an elixir like patience.

 ﺍاﻭو  ﺧﻮﺍاﻧﺪﻥن  ﻣﺼﺤﻒ  ﻭو  ﻧﺎﺑﻴﯿﻨﺎ  ﺣﻜﺎﻳﯾﺖ  ﻯى ﺑﻘﻴﯿﻪﮫ
The remainder of the story of the blind man and his reading the Qur’an
 ﻧﺎﮔﻬﮭﺎﻥن  ﻭو  ﻛﺮﺩد  ﺻﺒﺮ  ﻣﻬﮭﻤﺎﻥن ﻣﺮﺩد
  
 ﺯزﻣﺎﻥن  ﺩدﺭر  ﻣﺸﻜﻞ  ﺣﺎﻝل  ﮔﺸﺘﺶ ﻛﺸﻒ
 ﺷﻨﻴﯿﺪ  ﺭرﺍا  ﻗﺮﺁآﻥن  ﺁآﻭوﺍاﺯز  ﺷﺐ ﻧﻴﯿﻢ
 ﺑﺪﻳﯾﺪ  ﺭرﺍا  ﻋﺠﺎﻳﯾﺐ  ﺁآﻥن  ﺧﻮﺍاﺏب  ﺍاﺯز ﺟﺴﺖ
 ﺩدﺭرﺳﺖ  ﺧﻮﺍاﻧﺪﻯى  ﻣﻰ  ﻛﻮﺭر  ﻣﺼﺤﻒ  ﺯز ﻛﻪﮫ
   ﺟﺴﺖ  ﺣﺎﻝل  ﺁآﻥن  ﺍاﻭو  ﺍاﺯز  ﻭو  ﺻﺒﺮ  ﺑﻰ ﮔﺸﺖ
 ﻛﻮﺭر  ﭼﺸﻢ  ﺑﺎ  ﻋﺠﺐ  ﺍاﻯى  ﺁآﻳﯾﺎ ﮔﻔﺖ
 ﺳﻄﻮﺭر  ﺑﻴﯿﻨﻰ  ﻫﮬﮪھﻤﻰ  ﺧﻮﺍاﻧﻰ  ﻫﮬﮪھﻤﻰ ﭼﻮﻥن
 ﺍاﻯى  ﺍاﻓﺘﺎﺩدﻩه  ﺁآﻥن  ﺑﺮ  ﺧﻮﺍاﻧﻰ  ﻣﻰ  ﭼﻪﮫ ﺁآﻥن
   ﺍاﻯى  ﺑﻨﻬﮭﺎﺩدﻩه  ﺁآﻥن  ﺣﺮﻑف  ﺑﺮ  ﺭرﺍا ﺩدﺳﺖ
 ﻛﻨﺪ  ﻣﻰ  ﭘﻴﯿﺪﺍا  ﺳﻴﯿﺮ  ﺩدﺭر ﺍاﺻﺒﻌﺖ
 ﻣﺴﺘﻨﺪ  ﺩدﺍاﺭرﻯى  ﺣﺮﻑف  ﺑﺮ  ﻧﻈﺮ ﻛﻪﮫ
 ﺟﺪﺍا  ﺗﻦ  ﺟﻬﮭﻞ  ﺯز  ﮔﺸﺘﻪﮫ  ﺍاﻯى ﮔﻔﺖ
 ﺧﺪﺍا  ﺻﻨﻊ  ﺍاﺯز  ﺩدﺍاﺭرﻯى  ﻣﻰ  ﻋﺠﺐ ﺍاﻳﯾﻦ

1855

The guest showed patience,
and of a sudden the difficult case was unveiled to him all at once.
At midnight he heard the sound of the Qur’an;
he sprang up from sleep and beheld a marvel—
That the blind man was reading correctly from the Qur’an.
He became impatient and sought from him that matter.
“Oh, wonderful!” he cried. “You with sightless eyes,
how are you reading, seeing the lines?
You have touched that which you are reading:
you have laid your hand upon the words of that.

1860

Your finger, in motion,
makes it evident that you have your eye resting on the words.”
He replied, “O you who have been separated from the body’s ignorance,
do you feel this wonder at the work of God?
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 ﻣﺴﺘﻌﺎﻥن  ﻛﺎﻯى  ﺧﻮﺍاﺳﺘﻢ  ﺩدﺭر  ﺣﻖ  ﺯز ﻣﻦ
   ﺟﺎﻥن  ﻫﮬﮪھﻤﭽﻮ  ﺣﺮﻳﯾﺼﻢ  ﻣﻦ  ﻗﺮﺍاﺋﺖ ﺑﺮ
 ﺑﺪﻩه  ﻧﻮﺭرﻯى  ﻣﺮﺍا  ﺣﺎﻓﻆ ﻧﻴﯿﺴﺘﻢ
   ﮔﺮﻩه  ﺑﻰ  ﺧﻮﺍاﻧﺪﻥن  ﻭوﻗﺖ  ﺩدﻳﯾﺪﻩه  ﺩدﻭو ﺩدﺭر
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺭرﺍا  ﺍاﻡم  ﺩدﻳﯾﺪﻩه  ﺩدﻭو  ﺩدﻩه ﺑﺎﺯز
   ﻋﻴﯿﺎﻥن  ﺧﻮﺍاﻧﻢ  ﻭو  ﻣﺼﺤﻒ  ﺑﮕﻴﯿﺮﻡم ﻛﻪﮫ
 ﻛﺎﺭر  ﻣﺮﺩد  ﻛﺎﻯى  ﻧﺪﺍا  ﺣﻀﺮﺕت  ﺍاﺯز ﺁآﻣﺪ
 ﺍاﻭوﻣﻴﯿﺪﻭوﺍاﺭر  ﻣﺎ  ﺑﻪﮫ  ﺭرﻧﺠﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﺍاﻯى
 ﺗﺮﺍا  ﺧﻮﺵش  ﺍاﻣﻴﯿﺪﻯى  ﻭو  ﺍاﺳﺖ  ﻇﻦ ﺣﺴﻦ
 ﺁآ  ﺑﺮﺗﺮ  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺑﻪﮫ  ﮔﻮﻳﯾﺪ  ﺗﺮﺍا ﻛﻪﮫ
 ﺑﺎﺷﺪﺕت  ﺧﻮﺍاﻧﺪﻥن  ﻗﺼﺪ  ﻛﻪﮫ  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
   ﺑﺎﻳﯾﺪﺕت  ﻗﺮﺍاﺋﺖ  ﻣﺼﺤﻔﻬﮭﺎ  ﺯز ﻳﯾﺎ
 ﺗﺮﺍا  ﭼﺸﻢ  ﻭوﺍاﺩدﻫﮬﮪھﻢ  ﺩدﻡم  ﺁآﻥن  ﺩدﺭر ﻣﻦ
 ﺟﻮﻫﮬﮪھﺮﺍا  ﻣﻌﻈﻢ  ﺧﻮﺍاﻧﻰ  ﻓﺮﻭو ﺗﺎ
 ﻣﻦ  ﻛﻪﮫ  ﮔﺎﻫﮬﮪھﻰ  ﺁآﻥن  ﻫﮬﮪھﺮ  ﻭو  ﻛﺮﺩد ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺧﻮﺍاﻧﺪﻥن  ﺍاﻧﺪﺭر  ﻣﺼﺤﻒ ﻭوﺍاﮔﺸﺎﻳﯾﻢ
 ﻛﺎﺭر  ﺯز  ﻏﺎﻓﻞ  ﻧﺸﺪ  ﻛﻪﮫ  ﺧﺒﻴﯿﺮﻯى ﺁآﻥن
 ﻛﺮﺩدﮔﺎﺭر  ﻭو  ﭘﺎﺩدﺷﺎﻩه  ﮔﺮﺍاﻣﻰ ﺁآﻥن
 ﻓﺮﺩد  ﺷﺎﻩه  ﺁآﻥن  ﺑﻴﯿﻨﺸﻢ  ﺑﺨﺸﺪ ﺑﺎﺯز
 ﻧﻮﺭرﺩد  ﺷﺐ  ﭼﺮﺍاﻍغ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺯزﻣﺎﻥن ﺩدﺭر
 ﺍاﻋﺘﺮﺍاﺽض  ﺭرﺍا  ﻭوﻟﻰ  ﻧﺒﻮﺩد  ﺳﺒﺐ ﺯزﻳﯾﻦ
   ﺍاﻋﺘﻴﯿﺎﺽض  ﻓﺮﺳﺘﺪ  ﺑﺴﺘﺎﻧﺪ  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺩدﻫﮬﮪھﺪ  ﺍاﻧﮕﻮﺭرﺕت  ﺑﺎﻏﺖ  ﺑﺴﻮﺯزﺩد ﮔﺮ
 ﺩدﻫﮬﮪھﺪ  ﺳﻮﺭرﺕت  ﻣﺎﺗﻤﻰ  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺩدﻫﮬﮪھﺪ  ﺩدﺳﺘﻰ  ﺭرﺍا  ﺩدﺳﺖ  ﺑﻰ  ﺷﻞ ﺁآﻥن
 ﺩدﻫﮬﮪھﺪ  ﻣﺴﺘﻰ  ﺩدﻝل  ﺭرﺍا  ﻏﻤﻬﮭﺎ ﻛﺎﻥن
 ﺑﺮﻓﺖ  ﻣﺎ  ﺍاﺯز  ﺍاﻋﺘﺮﺍاﺽض  ﻭو  ﻧﺴﻠﻢ ﻻ
   ﺯزﻓﺖ  ﻣﻔﻘﻮﺩد  ﺍاﺯز  ﺁآﻳﯾﺪ  ﻣﻰ  ﻋﻮﺽض ﭼﻮﻥن
 ﺭرﺳﺪ  ﮔﺮﻣﻰ  ﻣﺮﺍا  ﺁآﺗﺶ  ﺑﻰ  ﻛﻪﮫ ﭼﻮﻥن
 ﻛﺸﺪ  ﺭرﺍا  ﻣﺎ  ﺁآﺗﺶ  ﮔﺮ ﺭرﺍاﺿﻴﯿﻢ
 ﺭرﻭوﺷﻨﻰ  ﺍاﻭو  ﺩدﻫﮬﮪھﺪ  ﭼﻮﻥن  ﭼﺮﺍاﻏﻰ ﺑﻰ
   ﻛﻨﻰ  ﻣﻰ  ﺍاﻓﻐﺎﻥن  ﭼﻪﮫ  ﺷﺪ  ﭼﺮﺍاﻏﺖ ﮔﺮ

I begged of God, crying, ‘O You whose help is sought,
I am covetous of reading the Book as of life.
I do not know it by heart: at the time of reading it,
bestow on my two eyes an untroubled light.
Give me back my eyes at that moment,
so that I may take the Book and read it plain.’
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From the Divine Presence came the cry:
‘O man of work, O you that have hope of Me in every grief,
You have the good thought and the fair hope
that at each moment bids you mount higher.
Whenever you intend to read the Qur’an
or want the lection from copies,
At that moment I will restore your eye,
in order that you may read, O venerable being.’
Even so He did,
and whenever I open the Book to read,
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That all-knowing One who never becomes forgetful of His work,
that honoured Sovereign and Maker,
That incomparable King at once gives my sight back to me,
like a lamp that makes an end of the night.”
On this account the saint has no objection:
whatever He takes away, He sends compensation.
If He burns your vineyard, He will give you grapes;
in the midst of mourning He will give you festivity.
To the handless paralytic He gives a hand,
to the mine of grief He gives the heart of an intoxicated one.
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“We will not submit” and objection have gone from us,
since there is coming a great recompense for what has been lost.
Inasmuch as heat comes to me without fire,
I am content if his fire kills me.
Inasmuch as He gives light without, any lamp—
if your lamp is gone, why are you lamenting?
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   ﺑﮕﺮﺩدﺍاﻥن  ﺭرﺍا  ﺣﻜﻢ  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﻧﻜﻨﻨﺪ  ﻻﺑﻪﮫ  ﻭو  ﺩدﻋﺎ  ﻭو  ﺍاﺣﻜﺎﻡم  ﺑﻪﮫ  ﺍاﻧﺪ  ﺭرﺍاﺿﻰ  ﻛﻪﮫ  ﺍاﻭوﻟﻴﯿﺎ  ﺍاﺯز  ﺑﻌﻀﻰ ﺻﻔﺖ
Description of some saints who are content with the ordainments
and do not beseech to change this decree.
 ﺭرﻫﮬﮪھﺮﻭوﺍاﻥن  ﺁآﻥن  ﻯى  ﻗﺼﻪﮫ  ﺍاﻛﻨﻮﻥن ﺑﺸﻨﻮ
   ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﺍاﻋﺘﺮﺍاﺿﻰ  ﻧﺪﺍاﺭرﻧﺪ ﻛﻪﮫ
 ﺩدﻳﯾﮕﺮﻧﺪ  ﺧﻮﺩد  ﺩدﻋﺎ  ﺍاﻫﮬﮪھﻞ  ﺍاﻭوﻟﻴﯿﺎ ﺯز
 ﺩدﺭرﻧﺪ  ﻣﻰ  ﮔﺎﻫﮬﮪھﻰ  ﻭو  ﺩدﻭوﺯزﻧﺪ  ﮔﻬﮭﻰ ﻛﻪﮫ
 ﺍاﻭوﻟﻴﯿﺎ  ﺯز  ﺷﻨﺎﺳﻢ  ﻣﻰ  ﺩدﻳﯾﮕﺮ ﻗﻮﻡم
 ﺩدﻋﺎ  ﺍاﺯز  ﺑﺎﺷﺪ  ﺑﺴﺘﻪﮫ  ﺩدﻫﮬﮪھﺎﻧﺸﺎﻥن ﻛﻪﮫ
 ﻛﺮﺍاﻡم  ﺁآﻥن  ﺭرﺍاﻡم  ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺭرﺿﺎ ﺍاﺯز
   ﺣﺮﺍاﻡم  ﺷﺪ  ﻗﻀﺎﺷﺎﻥن  ﺩدﻓﻊ ﺟﺴﺘﻦ
 ﺧﺎﺹص  ﺑﻴﯿﻨﻨﺪ  ﻫﮬﮪھﻤﻰ  ﺫذﻭوﻗﻰ  ﻗﻀﺎ ﺩدﺭر
  
 ﺧﻼﺹص  ﻛﺮﺩدﻥن  ﻃﻠﺐ  ﺁآﻳﯾﺪ ﻛﻔﺮﺷﺎﻥن
 ﮔﺸﻮﺩد  ﺍاﻳﯾﺸﺎﻥن  ﺩدﻝل  ﺑﺮ  ﻇﻨﻰ ﺣﺴﻦ
 ﻛﺒﻮﺩد  ﻯى  ﺟﺎﻣﻪﮫ  ﻏﻤﻰ  ﺍاﺯز  ﻧﭙﻮﺷﻨﺪ ﻛﻪﮫ

Now listen to a story of those travellers on the Way
who have no objection in the world.
Those of the saints who make invocation are in sooth different: s
ometimes they sew and sometimes they tear.
1880

I know another class of saints
whose mouths are closed to invocation.
Because of the content that is subservient to those noble ones,
it has become unlawful for them to seek to avert Destiny.
In Destiny they experience a peculiar delight:
it would be infidelity for them to crave release.
He has revealed to their hearts such a good opinion
that they do not put on the blue garb on account of any sorrow.

 ﺭرﺍا  ﺩدﺭرﻭوﻳﯾﺶ  ﺁآﻥن  ﺑﻬﮭﻠﻮﻝل  ﻛﺮﺩدﻥن ﺳﺆﺍاﻝل
How Buhlul questioned a certain dervish.
 ﺭرﺍا  ﺩدﺭرﻭوﻳﯾﺶ  ﻳﯾﻜﻰ  ﺁآﻥن  ﺑﻬﮭﻠﻮﻝل ﮔﻔﺖ
 ﻣﺮﺍا  ﻛﻦ  ﻭوﺍاﻗﻒ  ﺩدﺭرﻭوﻳﯾﺶ  ﺍاﻯى ﭼﻮﻧﻰ
 ﺟﺎﻭوﺩدﺍاﻥن  ﻛﻪﮫ  ﻛﺴﻰ  ﺑﺎﺷﺪ  ﭼﻮﻥن ﮔﻔﺖ
   ﺟﻬﮭﺎﻥن  ﻛﺎﺭر  ﺭرﻭوﺩد  ﺍاﻭو  ﻣﺮﺍاﺩد ﺑﺮ
 ﺭرﻭوﻧﺪ  ﺍاﻭو  ﻣﺮﺍاﺩد  ﺑﺮ  ﺟﻮﻫﮬﮪھﺎ  ﻭو ﺳﻴﯿﻞ
 ﺷﻮﻧﺪ  ﺁآﻥن  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻛﻪﮫ  ﺳﺎﻥن  ﺁآﻥن  ﺯز ﺍاﺧﺘﺮﺍاﻥن
 ﺍاﻭو  ﺳﺮﻫﮬﮪھﻨﮕﺎﻥن ،٬ ﻣﺮﮒگ  ﻭو ﺯزﻧﺪﮔﻰ
 ﻛﻮ  ﺑﻪﮫ  ﻛﻮ  ﺭرﻭوﺍاﻧﻪﮫ  ﺍاﻭو  ﻣﺮﺍاﺩد ﺑﺮ
 ﺗﻌﺰﻳﯾﺖ  ﻓﺮﺳﺘﺪ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﺗﻬﮭﻨﻴﯿﺖ  ﺑﺒﺨﺸﺪ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺍاﻭو  ﻛﺎﻡم  ﺑﺮ  ﻫﮬﮪھﻢ  ﺭرﺍاﻩه ﺳﺎﻟﻜﺎﻥن
 ﺍاﻭو  ﺩدﺍاﻡم  ﺩدﺭر  ﻫﮬﮪھﻢ  ﺭرﺍاﻩه  ﺍاﺯز ﻣﺎﻧﺪﮔﺎﻥن
 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﻧﺨﻨﺪﺩد  ﺩدﻧﺪﺍاﻧﻰ ﻫﮬﮪھﻴﯿﭻ
   ﺭرﻭوﺍاﻥن  ﻓﺮﻣﺎﻥن  ﺁآﻥن  ﺍاﻣﺮ  ﻭو  ﺭرﺿﺎ ﺑﻰ
 ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ  ﮔﻔﺘﻰ  ﺭرﺍاﺳﺖ  ﺷﻪﮫ  ﺍاﻯى ﮔﻔﺖ
   ﺍاﻳﯾﻦ  ﭘﻴﯿﺪﺍاﺳﺖ  ﺗﻮ  ﺳﻴﯿﻤﺎﻯى  ﻭو  ﻓﺮ ﺩدﺭر

Buhlul said to a certain dervish,
“How are you, O dervish? Inform me.”
1885

He said, “How should that one be,
according to whose desire the work of the world goes on?—
According to whose desire the torrents and rivers flow,
and the stars move in such wise as he wills;
And Life and Death are his officers,
going to and fro according to his desire.
He sends condolence wherever he will;
he bestows felicitation wherever he will.
The travellers on the Way according to his pleasure;
they that have lost the Way in his snare.

1890

No tooth flashes with laughter in the world
without the approval and command of that imperial personage.”
He said, “O King, you have spoken truly: it is even so:
this is manifest in your radiance and aspect.
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 ﻟﻴﯿﻚ  ﻭو  ﺻﺎﺩدﻕق  ﺍاﻯى  ﭼﻨﺪﻳﯾﻨﻰ  ﺻﺪ  ﻭو ﺍاﻳﯾﻦ
   ﻧﻴﯿﻚ  ﻧﻴﯿﻚ  ﻛﻦ  ﺑﻴﯿﺎﻥن  ﺭرﺍا  ﺍاﻳﯾﻦ  ﻛﻦ ﺷﺮﺡح
 ﻓﻀﻮﻝل  ﻣﺮﺩد  ﻭو  ﻓﺎﺿﻞ  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
   ﻗﺒﻮﻝل  ﺁآﺭرﺩد  ﺭرﺳﺪ  ﺍاﻭو  ﮔﻮﺵش  ﺑﻪﮫ ﭼﻮﻥن
 ﻛﻼﻡم  ﺍاﻧﺪﺭر  ﻛﻦ  ﺷﺮﺡح  ﭼﻨﺎﻧﺶ ﺁآﻥن
   ﻋﺎﻡم  ﻋﻘﻞ  ﺑﻴﯿﺎﺑﺪ  ﺑﻬﮭﺮﻩه  ﺁآﻥن  ﺍاﺯز ﻛﻪﮫ
 ﺑﻮﺩد  ﺑﺎﺷﻰ  ﺧﻮﺍاﻥن  ﭼﻮ  ﻛﺎﻣﻞ ﻧﺎﻃﻖ
 ﺑﻮﺩد  ﺁآﺷﻰ  ﻯى  ﮔﻮﻧﻪﮫ  ﻫﮬﮪھﺮ  ﭘﺮ ﺧﻮﺍاﻧﺶ
 ﻧﻮﺍا  ﺑﻰ  ﻣﻬﮭﻤﺎﻥن  ﻫﮬﮪھﻴﯿﭻ  ﻧﻤﺎﻧﺪ ﻛﻪﮫ
 ﺟﺪﺍا  ﺧﻮﺩد  ﻏﺬﺍاﻯى  ﻳﯾﺎﺑﺪ  ﻛﺴﻰ ﻫﮬﮪھﺮ
 ﺗﻮﺳﺖ  ﻫﮬﮪھﻔﺖ  ﻣﻌﻨﻰ  ﺑﻪﮫ  ﻛﻪﮫ  ﻗﺮﺁآﻥن ﻫﮬﮪھﻤﭽﻮ
   ﺍاﻭوﺳﺖ  ﺩدﺭر  ﻣﻄﻌﻢ  ﺭرﺍا  ﻋﺎﻡم  ﻭو  ﺭرﺍا ﺧﺎﺹص
 ﻋﺎﻡم  ﭘﻴﯿﺶ  ﺷﺪ  ﻳﯾﻘﻴﯿﻦ  ﺑﺎﺭرﻯى  ﺍاﻳﯾﻦ ﮔﻔﺖ
   ﺭرﺍاﻡم  ﺍاﺳﺖ  ﻳﯾﺰﺩدﺍاﻥن  ﺍاﻣﺮ  ﺩدﺭر  ﺟﻬﮭﺎﻥن ﻛﻪﮫ
 ﺩدﺭرﺧﺖ  ﺍاﺯز  ﻧﻴﯿﻔﺘﺪ  ﺩدﺭر  ﺑﺮﮔﻰ ﻫﮬﮪھﻴﯿﭻ
   ﺑﺨﺖ  ﺳﻠﻄﺎﻥن  ﺁآﻥن  ﺣﻜﻢ  ﻭو  ﻗﻀﺎ ﺑﻰ
 ﮔﻠﻮ  ﺳﻮﻯى  ﻧﺸﺪ  ﻟﻘﻤﻪﮫ  ﺩدﻫﮬﮪھﺎﻥن ﺍاﺯز
 ﺍاﺩدﺧﻠﻮﺍا  ﻛﻪﮫ  ﺣﻖ  ﺭرﺍا  ﻟﻘﻤﻪﮫ  ﻧﮕﻮﻳﯾﺪ ﺗﺎ
 ﺍاﺳﺖ  ﺁآﺩدﻣﻰ  ﺯزﻣﺎﻡم  ﻛﺎﻥن  ﺭرﻏﺒﺖ  ﻭو ﻣﻴﯿﻞ
   ﺍاﺳﺖ  ﻏﻨﻰ  ﺁآﻥن  ﺍاﻣﺮ  ﺭرﺍاﻡم  ﺁآﻥن ﺟﻨﺒﺶ
 ﺍاﻯى  ﺫذﺭرﻩه  ﺁآﺳﻤﺎﻧﻬﮭﺎ  ﻭو  ﺯزﻣﻴﯿﻨﻬﮭﺎ ﺩدﺭر
   ﺍاﻯى  ﭘﺮﻩه  ﻧﮕﺮﺩدﺩد  ﻧﺠﻨﺒﺎﻧﺪ ﭘﺮ
 ﻧﺎﻓﺬﺵش  ﻗﺪﻳﯾﻢ  ﻓﺮﻣﺎﻥن  ﺑﻪﮫ ﺟﺰ
  
 ﺧﻮﺵش  ﻧﻴﯿﺴﺖ  ﺟﻠﺪﻯى  ﻭو  ﻛﺮﺩد  ﻧﺘﻮﺍاﻥن ﺷﺮﺡح
 ﺗﻤﺎﻡم  ﺭرﺍا  ﺩدﺭرﺧﺘﺎﻥن  ﺑﺮﮒگ  ﺷﻤﺮﺩد ﻛﻪﮫ
   ﺭرﺍاﻡم  ﻧﻄﻖ  ﺩدﺭر  ﺷﻮﺩد  ﻛﻰ  ﻧﻬﮭﺎﻳﯾﺖ ﺑﻰ
 ﻛﺎﺭر  ﻛﻠﻰ  ﭼﻮﻥن  ﻛﻪﮫ  ﺑﺸﻨﻮ  ﻗﺪﺭر ﺍاﻳﯾﻦ
 ﻛﺮﺩدﮔﺎﺭر  ﺍاﻣﺮ  ﺑﻪﮫ  ﺟﺰ  ﻧﮕﺮﺩدﺩد ﻣﻰ
 ﺷﺪ  ﺑﻨﺪﻩه  ﺭرﺿﺎﻯى  ﺣﻖ  ﻗﻀﺎﻯى ﭼﻮﻥن
 ﺷﺪ  ﺧﻮﺍاﻫﮬﮪھﻨﺪﻩه  ﺍاﻯى  ﺑﻨﺪﻩه  ﺭرﺍا  ﺍاﻭو ﺣﻜﻢ
 ﺛﻮﺍاﺏب  ﻭو  ﻣﺰﺩد  ﭘﻰ  ﻧﻪﮫ  ﺗﻜﻠﻒ ﻧﻰ
 ﻣﺴﺘﻄﺎﺏب  ﺷﺪ  ﭼﻨﻴﯿﻦ  ﺍاﻭو  ﻃﺒﻊ ﺑﻠﻜﻪﮫ
 ﺧﻮﺩد  ﺑﻬﮭﺮ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ  ﺧﻮﺩد ﺯزﻧﺪﮔﻰ
 ﻣﺴﺘﻠﺬ  ﺣﻴﯿﺎﺕت  ﺫذﻭوﻕق  ﭘﻰ ﻧﻰ
 ﺍاﺳﺖ  ﻣﺴﻠﻜﻰ  ﺭرﺍا  ﻗﺪﻡم  ﺍاﻣﺮ  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﺍاﺳﺖ  ﻳﯾﻜﻰ  ﭘﻴﯿﺸﺶ  ﻣﺮﺩدﮔﻰ  ﻭو ﺯزﻧﺪﮔﻰ

You are this and a hundred times as much, O veracious one; but expound this and explain it very well,
In such fashion that the virtuous and the man given to vanity
may assent when it comes to their ears
Expound it in your discourse in such a way
that the understanding of the common may profit thereby.”
1895

The perfect speaker is like one who distributes trays of delicacies,
and whose table is every sort of food,
So that no guest remains without provisions,
each one gets his nourishment separately:
Like the Qur’an which is sevenfold in meaning,
and in this there is food for the elect and for the vulgar.
He said, “This at least is evident to the vulgar,
that the world is subject to the command of God.
No leaf drops from a tree
without the predestination and ordainment of that Ruler of Fortune.

1900

No morsel goes from the mouth towards the stomach
till God says to that morsel, ‘Enter!’
The inclination and desire which is Man’s nose-rein—
its movement is subject to the command of that Self-sufficient One.
In the earth and heavens
not an atom moves a wing, not a straw turns,
Save by His eternal and effectual command.
To expound is impossible, and presumption is not good.
Who may number all the leaves of the trees?
How may the Infinite become amenable to speech?

1905

Hear this much,:
since all action only comes to pass by the command of the Maker,
When the predestination of God becomes the pleasure of His servant,
he becomes a willing slave to His decree,
Without tasking himself, and not on account of the reward and recompense;
nay, his nature has become so goodly.
He does not desire his life for himself
or to the end that he may enjoy the life that is found sweet.
Wherever the Eternal Command takes its course,
living and dying are one to him.
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 ﮔﻨﺞ  ﺑﻬﮭﺮ  ﻧﻰ  ﺯزﻳﯾﺪ  ﻣﻰ  ﻳﯾﺰﺩدﺍاﻥن ﺑﻬﮭﺮ
   ﺭرﻧﺞ  ﻭو  ﺧﻮﻑف  ﺍاﺯز  ﻧﻪﮫ  ﻣﺮﺩد  ﻣﻰ  ﻳﯾﺰﺩدﺍاﻥن ﺑﻬﮭﺮ
 ﺍاﻭو  ﺧﻮﺍاﺳﺖ  ﺑﺮﺍاﻯى  ﺍاﻳﯾﻤﺎﻧﺶ ﻫﮬﮪھﺴﺖ
 ﺟﻮ  ﻭو  ﺍاﺷﺠﺎﺭر  ﻭو  ﺟﻨﺖ  ﺑﺮﺍاﻯى ﻧﻪﮫ
 ﺑﻮﺩد  ﺣﻖ  ﺑﺮﺍاﻯى  ﻫﮬﮪھﻢ  ﻛﻔﺮﺵش ﺗﺮﻙك
 ﺭرﻭوﺩد  ﺁآﺗﺶ  ﺩدﺭر  ﻛﻪﮫ  ﺁآﻥن  ﺑﻴﯿﻢ  ﺯز ﻧﻪﮫ
 ﺍاﻭو  ﺧﻮﻯى  ﺁآﻥن  ﺍاﺻﻞ  ﺯز  ﺁآﻣﺪ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺍاﻭو  ﺟﻮﻯى  ﻭو  ﺟﺴﺖ  ﺑﻪﮫ  ﻧﻪﮫ  ﺭرﻳﯾﺎﺿﺖ ﻧﻪﮫ
 ﺭرﺿﺎ  ﺑﻴﯿﻨﺪ  ﺍاﻭو  ﻛﻪﮫ  ﺧﻨﺪﺩد  ﮔﻬﮭﺎﻥن ﺁآﻥن
 ﻗﻀﺎ  ﺭرﺍا  ﺍاﻭو  ﺷﻜﺮ  ﺣﻠﻮﺍاﻯى ﻫﮬﮪھﻤﭽﻮ
 ﺑﻮﺩد  ﺍاﻳﯾﻦ  ﺧﻠﻘﺖ  ﻭو  ﺧﻮﻯى  ﻛﺶ  ﺍاﻯى ﺑﻨﺪﻩه
 ﺭرﻭوﺩد  ﻓﺮﻣﺎﻧﺶ  ﻭو  ﺍاﻣﺮ  ﺑﺮ  ﺟﻬﮭﺎﻥن ﻧﻪﮫ
 ﺩدﻋﺎ  ﻳﯾﺎ  ﺍاﻭو  ﻛﻨﺪ  ﻻﺑﻪﮫ  ﭼﺮﺍا ﭘﺲ
 ﻗﻀﺎ  ﺍاﻳﯾﻦ  ﺧﺪﺍاﻭوﻧﺪ  ﺍاﻯى  ﺑﮕﺮﺩدﺍاﻥن ﻛﻪﮫ
 ﺍاﻭو  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻣﺮﮒگ  ﻭو  ﺍاﻭو ﻣﺮﮒگ
 ﮔﻠﻮ  ﺩدﺭر  ﺣﻠﻮﺍا  ﭼﻮ  ﭘﻴﯿﺸﺶ  ﺣﻖ ﺑﻬﮭﺮ
 ﻭوﻓﺎ  ﺑﺎ  ﺁآﻥن  ﺑﺮ  ﻓﺮﺯزﻧﺪﺍاﻥن ﻧﺰﻉع
 ﻧﻮﺍا  ﺑﻰ  ﺷﻴﯿﺦ  ﭘﻴﯿﺶ  ﻗﻄﺎﻳﯾﻒ ﭼﻮﻥن
 ﻣﮕﺮ  ﺍاﻻ  ﺩدﻋﺎ  ﮔﻮﻳﯾﺪ  ﭼﺮﺍا ﭘﺲ
 ﺩدﺍاﺩدﮔﺮ  ﺭرﺿﺎﻯى  ﺑﻴﯿﻨﺪ  ﺩدﻋﺎ ﺩدﺭر
 ﺧﻮﺩد  ﺭرﺣﻢ  ﺍاﺯز  ﻧﻪﮫ  ﺩدﻋﺎ  ﺁآﻥن  ﻭو  ﺷﻔﺎﻋﺖ ﺁآﻥن
 ﺭرﺷﺪ  ﺻﺎﺣﺐ  ﻯى  ﺑﻨﺪﻩه  ﺁآﻥن  ﻛﻨﺪ ﻣﻰ
 ﺍاﺳﺖ  ﺳﻮﺧﺘﻪﮫ  ﺩدﻡم  ﻫﮬﮪھﻤﺎﻥن  ﺍاﻭو  ﺭرﺍا  ﺧﻮﺩد ﺭرﺣﻢ
   ﺳﺖ  ﺍاﻓﺮﻭوﺧﺘﻪﮫ  ﺣﻖ  ﻋﺸﻖ  ﭼﺮﺍاﻍغ ﻛﻪﮫ
 ﺍاﻭو  ﻭو  ﺍاﺳﺖ  ﻋﺸﻖ  ﺍاﻭو  ﺍاﻭوﺻﺎﻑف ﺩدﻭوﺯزﺥخ
 ﻣﻮ  ﺑﻪﮫ  ﻣﻮ  ﺭرﺍا  ﺧﻮﺩد  ﺍاﻭوﺻﺎﻑف  ﻣﺮ ﺳﻮﺧﺖ
 ﺷﻨﺎﺧﺖ  ﻛﻰ  ﻓﺮﻭوﻗﻰ  ﺍاﻳﯾﻦ  ﻃﺮﻭوﻗﻰ ﻫﮬﮪھﺮ
   ﺑﺘﺎﺧﺖ  ﺩدﻭوﻟﺖ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺗﺎ  ﺩدﻗﻮﻗﻰ ﺟﺰ

1910

He lives for God’s sake, not for riches;
he dies for God’s sake, not from fear of pain.
His faith is for the sake of His will,
not for the sake of Paradise and its trees and streams.
His abandonment of infidelity is also for God’s sake,
not for fear lest he go into the Fire.
That disposition of his is like this originally:
it is not discipline or by his effort and endeavour.
He laughs at the moment when he sees pleasure:
to him Destiny is even as sugared sweetmeat.”

1915

The servant whose disposition and character is this—
does not the world move according to his command and behest?
Then why should he make entreaty and cry in prayer,
“O God, avert this destiny”?
For God’s sake his death and the death of his children
are to him like sweetmeat in the gullet.
To that loyal one the death-agony of his children
is like honey cakes to a destitute old man.
Why, then, should he invoke,
unless perchance he see the pleasure of the Judge in invocation?

1920

That righteous servant does not make
that intercession and invocation from his own mercifulness.
He has burned up his own mercifulness
at the moment when he has lighted the lamp of love of God.
Love is the Hell-fire of his attributes,
and it has burnt up the attributes of self, hair by hair.
When did any night-traveller understand this distinction
except Daquqi? So that he sped into this empire.
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   ﻛﺮﺍاﻣﺎﺗﺶ  ﻭو  ﺩدﻗﻮﻗﻰ  ﻯى ﻗﺼﻪﮫ
The story of Daquqi and his miraculous gifts
 ﺍاﻯى  ﺩدﻳﯾﺒﺎﺟﻪﮫ  ﺧﻮﺵش  ﺩدﺍاﺷﺖ  ﺩدﻗﻮﻗﻰ ﺁآﻥن
   ﺍاﻯى  ﺧﻮﺍاﺟﻪﮫ  ﻛﺮﺍاﻣﺖ  ﺻﺎﺣﺐ  ﻭو ﻋﺎﺷﻖ
 ﺁآﺳﻤﺎﻥن  ﺑﺮ  ﻣﻪﮫ  ﭼﻮ  ﺷﺪ  ﻣﻰ  ﺯزﻣﻴﯿﻦ ﺑﺮ
  
 ﺭرﻭوﺍاﻥن  ﺭرﻭوﺷﻦ  ﺯزﻭو  ﮔﺸﺘﻪﮫ  ﺭرﺍا  ﺭرﻭوﺍاﻥن ﺷﺐ
 ﺳﺎﺧﺘﻰ  ﻛﻢ  ﻣﺴﻜﻨﻰ  ﻣﻘﺎﻣﻰ ﺩدﺭر
  
 ﺍاﻧﺪﺍاﺧﺘﻰ  ﺩدﻫﮬﮪھﻰ  ﺍاﻧﺪﺭر  ﺭرﻭوﺯز  ﺩدﻭو ﻛﻢ
 ﺭرﻭوﺯز  ﺩدﻭو  ﺑﺎﺷﻢ  ﮔﺮ  ﺧﺎﻧﻪﮫ  ﻳﯾﻚ  ﺩدﺭر ﮔﻔﺖ
 ﻓﺮﻭوﺯز  ﻣﻦ  ﺩدﺭر  ﻛﻨﺪ  ﻣﺴﻜﻦ  ﺁآﻥن ﻋﺸﻖ
 ﺃأﻧﺎ  ﺃأﺣﺎﺫذﺭرﻩه  ﺍاﻟﻤﺴﻜﻦ ﻏﺮﺓة
 ﻟﻠﻐﻨﺎ  ﺳﺎﻓﺮ  ﻧﻔﺲ  ﻳﯾﺎ ﺍاﻧﻘﻠﻲ
 ﺑﺎﻟﻤﻜﺎﻥن  ﻗﻠﺒﻲ  ﺧﻠﻖ  ﺃأﻋﻮﺩد ﻻ
   ﺍاﻻﻣﺘﺤﺎﻥن  ﻓﻲ  ﺧﺎﻟﺼﺎ  ﻳﯾﻜﻮﻥن ﻛﻲ
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺷﺐ  ﺑﺪ  ﺳﻴﯿﺮ  ﺍاﻧﺪﺭر ﺭرﻭوﺯز
 ﺑﺎﺯز  ﻫﮬﮪھﻤﭽﻮ  ﺍاﻭو  ﺑﺎﺯز  ﺷﺎﻩه  ﺍاﻧﺪﺭر ﭼﺸﻢ
 ﺧﻮﻳﯾﻰ  ﺑﺪ  ﺍاﺯز  ﻧﻪﮫ  ﺧﻠﻖ  ﺍاﺯز ﻣﻨﻘﻄﻊ
   ﺩدﻭوﻳﯾﻰ  ﺍاﺯز  ﻧﻰ  ﺯزﻥن  ﻭو  ﻣﺮﺩد  ﺍاﺯز ﻣﻨﻔﺮﺩد
 ﺁآﺏب  ﻫﮬﮪھﻤﭽﻮ  ﻧﺎﻓﻊ  ﻭو  ﺧﻠﻖ  ﺑﺮ ﻣﺸﻔﻘﻰ
   ﻣﺴﺘﺠﺎﺏب  ﺩدﻋﺎﻳﯾﺶ  ﻭو  ﺷﻔﻴﯿﻌﻰ ﺧﻮﺵش
 ﻣﺴﺘﻘﺮ  ﻭو  ﻣﻬﮭﺮﺑﺎﻥن  ﺭرﺍا  ﺑﺪ  ﻭو ﻧﻴﯿﻚ
 ﭘﺪﺭر  ﺍاﺯز  ﺗﺮ  ﺷﻬﮭﻰ  ﻣﺎﺩدﺭر  ﺍاﺯز ﺑﻬﮭﺘﺮ
 ﻣﻬﮭﺎﻥن  ﺍاﻯى  ﺭرﺍا  ﺷﻤﺎ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﻣﻬﮭﺮﺑﺎﻥن  ﻭو  ﺷﻔﻴﯿﻖ  ﻫﮬﮪھﺴﺘﻢ  ﭘﺪﺭر ﭼﻮﻥن
 ﻣﻨﻴﯿﺪ  ﺍاﺟﺰﺍاﻯى  ﺟﻤﻠﻪﮫ  ﻛﻪﮫ  ﺳﺒﺐ  ﺁآﻥن ﺯز
 ﻛﻨﻴﯿﺪ  ﻣﻰ  ﺑﺮ  ﭼﺮﺍا  ﻛﻞ  ﺍاﺯز  ﺭرﺍا ﺟﺰﻭو
 ﺷﺪ  ﻛﺎﺭر  ﺑﻰ  ﺷﺪ  ﻗﻄﻊ  ﻛﻞ  ﺍاﺯز ﺟﺰﻭو
 ﺷﺪ  ﻣﺮﺩدﺍاﺭر  ﺷﺪ  ﻗﻄﻊ  ﺗﻦ  ﺍاﺯز ﻋﻀﻮ
 ﺩدﮔﺮ  ﺑﺎﺭر  ﻛﻞ  ﺑﻪﮫ  ﻧﭙﻴﯿﻮﻧﺪﺩد ﺗﺎ
 ﺧﺒﺮ  ﺟﺎﻥن  ﺍاﺯز  ﻧﺒﻮﺩدﺵش  ﺑﺎﺷﺪ ﻣﺮﺩدﻩه
 ﺳﻨﺪ  ﺧﻮﺩد  ﺭرﺍا  ﺁآﻥن  ﻧﻴﯿﺴﺖ  ﺑﺠﻨﺒﺪ ﻭوﺭر
 ﻛﻨﺪ  ﺟﻨﺒﺶ  ﻫﮬﮪھﻢ  ﺑﺒﺮﻳﯾﺪﻩه  ﻧﻮ ﻋﻀﻮ
 ﺭرﻭوﺩد  ﺳﻮ  ﻳﯾﻚ  ﺑﺮﺩد  ﮔﺮ  ﻛﻞ  ﺍاﺯزﻳﯾﻦ ﺟﺰﻭو
 ﺷﻮﺩد  ﻧﺎﻗﺺ  ﻛﺎﻭو  ﺍاﺳﺖ  ﻛﻞ  ﺁآﻥن  ﻧﻪﮫ ﺍاﻳﯾﻦ
 ﻣﻘﺎﻝل  ﺩدﺭر  ﻧﻴﯿﺎﻳﯾﺪ  ﺍاﻭو  ﻭوﺻﻞ  ﻭو ﻗﻄﻊ
   ﻣﺜﺎﻝل  ﺑﻬﮭﺮ  ﺷﺪ  ﮔﻔﺘﻪﮫ  ﻧﺎﻗﺺ ﭼﻴﯿﺰ

That Daquqi had a fair front;
he was a lord who loved and possessed miraculous gifts.
1925

He walked on earth as the moon in heaven:
by him the spirits of the night-travellers became illumined.
He would not make his abode in any one place;
he would not spend two days in a village.
He said, “If I stay two days in one house,
love of that dwelling-place is kindled in me.
I am afraid of being beguiled by the dwelling-place:
migrate, O my soul, and travel to independence.
I will not accustom my heart’s nature to locality,
in order that it may be pure in the trial.”

1930

During the day he was in travel, during the night in ritual prayer:
his eye open on the King, and he like the falcon.
Severed from the creatures, not on account of ill nature;
isolated from man and woman, not because of dualism.
A compassionate man to the creatures and beneficial as water;
a goodly intercessor, and his prayers were answered
Kind to the good and the bad, and a sure refuge;
better than a mother, dearer than a father
The Prophet said, “O sirs,
to you I am compassionate and kind as a father,

1935

Because you all are parts of me.”
Why will ye tear the part away from the whole?
The part is severed from the whole, it becomes useless;
the limb is severed from the body, it becomes carrion.
Till it is joined once more to the whole, it is dead:
it has no consciousness of life;
And if it moves, yet it has no support:
the newly severed limb also moves.
If the part be severed and fall asunder from this whole,
this is not the whole that is liable to defect.

1940

Separation from it and conjunction with it are not predicable;
the defective thing has been mentioned for the sake of comparison.
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   ﺩدﻗﻮﻗﻰ  ﻯى  ﻗﺼﻪﮫ  ﺑﻪﮫ  ﮔﺸﺘﻦ ﺑﺎﺯز
Return to the story of Daquqi.
 ﺧﻮﺍاﻧﺪ  ﺷﻴﯿﺮ  ﻣﺜﺎﻟﻰ  ﺩدﺭر  ﺭرﺍا  ﻋﻠﻰ ﻣﺮ
 ﺭرﺍاﻧﺪ  ﭼﻪﮫ  ﮔﺮ  ﻧﺒﺎﺷﺪ  ﺍاﻭو  ﻣﺜﻞ ﺷﻴﯿﺮ
 ﺑﺮﺍاﻥن  ﺁآﻥن  ﻓﺮﻕق  ﻭو  ﻣﺜﻞ  ﻭو  ﻣﺜﺎﻝل ﺍاﺯز
   ﺟﻮﺍاﻥن  ﺍاﻯى  ﺩدﻗﻮﻗﻰ  ﻯى  ﻗﺼﻪﮫ ﺟﺎﻧﺐ
 ﺑﻮﺩد  ﺧﻠﻖ  ﺍاﻣﺎﻡم  ﻓﺘﻮﻯى  ﺩدﺭر  ﻛﻪﮫ ﺁآﻥن
 ﺭرﺑﻮﺩد  ﻣﻰ  ﻓﺮﺷﺘﻪﮫ  ﺍاﺯز  ﺗﻘﻮﻯى ﮔﻮﻯى
 ﻛﺮﺩد  ﻣﺎﺕت  ﺭرﺍا  ﻣﻪﮫ  ﺳﻴﯿﺮ  ﺍاﻧﺪﺭر  ﻛﻪﮫ ﺁآﻥن
 ﺧﻮﺭرﺩد  ﺭرﺷﻚ  ﺩدﻳﯾﻦ  ﺍاﻭو  ﺩدﺍاﺭرﻯى  ﺩدﻳﯾﻦ  ﺯز ﻫﮬﮪھﻢ
 ﻗﻴﯿﺎﻡم  ﻭو  ﺍاﻭوﺭرﺍاﺩد  ﻭو  ﺗﻘﻮﻯى  ﭼﻨﻴﯿﻦ ﺑﺎ
   ﻣﺪﺍاﻡم  ﺑﻮﺩدﻯى  ﺣﻖ  ﺧﺎﺻﺎﻥن ﻃﺎﻟﺐ
 ﺑﺪﻯى  ﺁآﻥن  ﻣﺮﺍاﺩدﺵش  ﻣﻌﻈﻢ  ﺳﻔﺮ ﺩدﺭر
   ﺯزﺩدﻯى  ﺧﺎﺻﻰ  ﻯى  ﺑﻨﺪﻩه  ﺑﺮ  ﺩدﻣﻰ ﻛﻪﮫ
 ﺭرﺍاﻩه  ﺑﻪﮫ  ﺭرﻓﺘﻰ  ﻣﻰ  ﭼﻮ  ﮔﻔﺘﻰ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
   ﺍاﻟﻪﮫ  ﺍاﻯى  ﺧﺎﺻﮕﺎﻧﻢ  ﻗﺮﻳﯾﻦ ﻛﻦ
 ﺩدﻟﻢ  ﺑﺸﻨﺎﺳﺪ  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻧﻬﮭﺎ  ﺭرﺏب ﻳﯾﺎ
   ﻣﺠﻤﻠﻢ  ﻭو  ﻣﻴﯿﺎﻥن  ﺑﺴﺘﻪﮫ  ﻭو ﺑﻨﺪﻩه
 ﺟﺎﻥن  ﻳﯾﺰﺩدﺍاﻥن  ﺍاﻯى  ﺗﻮ  ﻧﺸﻨﺎﺳﻢ  ﺍاﻧﻜﻪﮫ ﻭو
   ﻣﻬﮭﺮﺑﺎﻥن  ﻛﻦ  ﻣﺤﺠﻮﺑﺸﺎﻥن  ﻣﻦ ﺑﺮ
 ﻣﻬﮭﻴﯿﻦ  ﺻﺪﺭر  ﺍاﻯى  ﻛﻪﮫ  ﮔﻔﺘﻰ ﺣﻀﺮﺗﺶ
  
 ﺍاﻳﯾﻦ  ﺍاﺳﺘﺴﻘﺎﺳﺖ  ﭼﻪﮫ  ﻭو  ﺍاﺳﺖ  ﻋﺸﻖ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﺩدﮔﺮ  ﺟﻮﻳﯾﻰ  ﻣﻰ  ﭼﻪﮫ  ﺩدﺍاﺭرﻯى  ﻣﻦ ﻣﻬﮭﺮ
 ﺑﺸﺮ  ﺟﻮﻳﯾﻰ  ﭼﻮﻥن  ﺗﺴﺖ  ﺑﺎ  ﺧﺪﺍا ﭼﻮﻥن
 ﺭرﺍاﺯز  ﺩدﺍاﻧﺎﻯى  ﺍاﻯى  ﺭرﺏب  ﻳﯾﺎ  ﺑﮕﻔﺘﻰ ﺍاﻭو
 ﻧﻴﯿﺎﺯز  ﺭرﺍاﻩه  ﺩدﻟﻢ  ﺩدﺭر  ﮔﺸﻮﺩدﻯى ﺗﻮ
 ﺍاﻡم  ﺑﻨﺸﺴﺘﻪﮫ  ﺍاﮔﺮ  ﺑﺤﺮ  ﻣﻴﯿﺎﻥن ﺩدﺭر
   ﺍاﻡم  ﺑﺴﺘﻪﮫ  ﻫﮬﮪھﻢ  ﺳﺒﻮ  ﺁآﺏب  ﺩدﺭر ﻃﻤﻊ
 ﻣﺮﺍاﺳﺖ  ﻧﻌﺠﻪﮫ  ﻧﻮﺩد  ﺩدﺍاﻭوﺩدﻡم ﻫﮬﮪھﻤﭽﻮ
   ﺑﺠﺎﺳﺖ  ﻫﮬﮪھﻢ  ﺣﺮﻳﯾﻔﻢ  ﻯى  ﻧﻌﺠﻪﮫ  ﺩدﺭر ﻃﻤﻊ
 ﺟﺎﻩه  ﻭو  ﺍاﺳﺖ  ﻓﺨﺮ  ﺗﻮ  ﻋﺸﻖ  ﺍاﻧﺪﺭر ﺣﺮﺹص
   ﺗﺒﺎﻩه  ﻭو  ﻧﻨﮓ  ﺗﻮ  ﻏﻴﯿﺮ  ﺍاﻧﺪﺭر ﺣﺮﺹص
 ﺑﻮﺩد  ﭘﻴﯿﺸﻰ  ﻧﺮﺍاﻥن  ﺣﺮﺹص  ﻭو ﺷﻬﮭﻮﺕت
 ﺑﻮﺩد  ﻛﻴﯿﺸﻰ  ﺑﺪ  ﻭو  ﻧﻨﮓ  ﻫﮬﮪھﻴﯿﺰﺍاﻥن  ﺁآﻥن ﻭو

He once compared Ali to a lion,
the lion is not like him, though he used.
From comparison (mithál) and likeness (mithl) and the difference
between those push on, O youth, towards the story of Daquqi:
That one who in giving legal judgments was the Imam of the people
and in piety bore away the ball from the angels;
That one who checkmated the moon in wayfaring,
while the Religion was jealous of his religiousness
1945

Notwithstanding such piety and devotions and performance of the
ritual prayer, he was always seeking the elect of God.
In travel his chief object was that he might come in touch
for a moment with an elect servant.
Whilst he was going along the road, he would be saying,
“O God, make me a companion of the elect.
O Lord, to those whom my heart knows I am a slave
and one who has girt his loins and is ready to do good service;
And those whom I know not, do You, O God of the soul,
make them kindly disposed to me who am debarred.”

1950

The Lord would say to him, “O most noble prince,
what passion is this and what unquenchable thirst is this?
You have My love: why are you seeking other?
When God is with you, how do you seek man?”
He would answer, “O Lord, O Knower of the secret,
You have opened in my heart the way of supplication.
If I am seated in the midst of the Sea,
yet I have set my desire on the water in the jug.
I am like David: I have ninety ewes,
and yet desire for my rival’s ewe has arisen in me.

1955

Greed for Your love is glorious and grand;
greed for any besides You is shameful and corrupt.”
The lust and greed of the manly is advancement,
while that of the effeminate is disgrace and irreligion.
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 ﺑﻮﺩد  ﭘﻴﯿﺸﻰ  ﺭرﻩه  ﺍاﺯز  ﻣﺮﺩدﺍاﻥن ﺣﺮﺹص
 ﺭرﻭوﺩد  ﭘﺲ  ﺳﻮﻯى  ﺣﺮﺹص  ﻣﺨﻨﺚ ﺩدﺭر
 ﺍاﺳﺖ  ﻣﺮﺩدﻯى  ﻛﻤﺎﻝل  ﺍاﺯز  ﺣﺮﺹص  ﻳﯾﻜﻰ ﺁآﻥن
  
 ﺍاﺳﺖ  ﺳﺮﺩدﻯى  ﻭو  ﺍاﻓﺘﻀﺎﺡح  ﺣﺮﺹص  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﻧﻬﮭﺎﻥن  ﺑﺲ  ﺍاﻳﯾﻨﺠﺎ  ﻫﮬﮪھﺴﺖ  ﺳﺮﻯى ﺁآﻩه
   ﺩدﻭوﺍاﻥن  ﻣﻮﺳﻰ  ﺷﻮﺩد  ﺧﻀﺮﻯى  ﺳﻮﻯى ﻛﻪﮫ
 ﻧﻴﯿﺴﺖ  ﺳﻴﯿﺮ  ﺁآﺑﺶ  ﻛﺰ  ﻣﺴﺘﺴﻘﻰ ﻫﮬﮪھﻤﭽﻮ
   ﻣﺎﻳﯾﺴﺖ  ﺑﺎﷲ  ﻳﯾﺎﻓﺘﻰ  ﭼﻪﮫ  ﺁآﻥن  ﻫﮬﮪھﺮ ﺑﺮ
 ﺑﺎﺭرﮔﺎﻩه  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺣﻀﺮﺕت  ﻧﻬﮭﺎﻳﯾﺖ ﺑﻰ
   ﺭرﺍاﻩه  ﺗﺴﺖ  ﺻﺪﺭر  ﺑﮕﺬﺍاﺭر  ﺭرﺍا ﺻﺪﺭر

The greed of men is by the forward way,
greed in the effeminate goes backward.
The one greed belongs to the perfection of manliness,
while the other greed is a disgrace and disgusting.
Ah, there is a very occult mystery here
that Moses sets out to go towards a Khizr.
1960

By God, do not tarry in anything that you have gained,
like one suffering from dropsy who is never sated with water.
This court is the Infinite Plane. Leave the seat of honour behind:
the Way is your seat of honour.

   ﻗﺮﺑﺖ  ﻭو  ﻧﺒﻮﺕت  ﻛﻤﺎﻝل  ﺑﺎ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻤﺎ  ﺭرﺍا  ﺧﻀﺮ  ﻣﻮﺳﻰ  ﻛﺮﺩدﻥن  ﻃﻠﺐ ﺳﺮ
The mystery of Moses seeking Khizr, notwithstanding his perfection as a prophet
and as one nigh unto God
 ﻛﺮﻳﯾﻢ  ﺍاﻯى  ﺑﻴﯿﺎﻣﻮﺯز  ﺣﻖ  ﻛﻠﻴﯿﻢ ﺍاﺯز
   ﻛﻠﻴﯿﻢ  ﻣﺸﺘﺎﻗﻰ  ﺯز  ﮔﻮﻳﯾﺪ  ﻣﻰ  ﭼﻪﮫ ﺑﻴﯿﻦ
 ﭘﻴﯿﻐﻤﺒﺮﻯى  ﭼﻨﻴﯿﻦ  ﻭو  ﺟﺎﻩه  ﭼﻨﻴﯿﻦ ﺑﺎ
   ﺑﺮﻯى  ﺑﻴﯿﻨﻰ  ﺧﻮﺩد  ﺯز  ﺧﻀﺮﻡم ﻃﺎﻟﺐ
 ﺍاﻯى  ﻫﮬﮪھﺸﺘﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﻗﻮﻡم  ﺗﻮ ﻣﻮﺳﻴﯿﺎ
   ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﺳﺮ  ﭘﻴﯿﻰ  ﻧﻴﯿﻜﻮ  ﭘﻰ ﺩدﺭر
 ﺭرﺟﺎ  ﻭو  ﺧﻮﻑف  ﺍاﺯز  ﺭرﺳﺘﻪﮫ ﻛﻴﯿﻘﺒﺎﺩدﻯى
 ﻛﺠﺎ  ﺗﺎ  ﺟﻮﻳﯾﻰ  ﭼﻨﺪ  ﮔﺮﺩدﻯى ﭼﻨﺪ
 ﺍاﻳﯾﻦ  ﺑﺮ  ﻭوﺍاﻗﻒ  ﺗﻮ  ﻭو  ﺗﺴﺖ  ﺑﺎ  ﺗﻮ ﺁآﻥن
   ﺯزﻣﻴﯿﻦ  ﭘﻴﯿﻤﺎﻳﯾﻰ  ﭼﻨﺪ ﺁآﺳﻤﺎﻧﺎ
 ﻛﻨﻴﯿﺪ  ﻛﻢ  ﻣﻼﻣﺖ  ﺍاﻳﯾﻦ  ﻣﻮﺳﻰ ﮔﻔﺖ
 ﺯزﻧﻴﯿﺪ  ﺭرﻩه  ﻛﻢ  ﺭرﺍا  ﻣﺎﻩه  ﻭو ﺁآﻓﺘﺎﺏب
 ﻣﻦ  ﺍاﻟﺒﺤﺮﻳﯾﻦ  ﻣﺠﻤﻊ  ﺗﺎ  ﺭرﻭوﻡم ﻣﻰ
   ﺯزﻣﻦ  ﺳﻠﻄﺎﻥن  ﻣﺼﺤﻮﺏب  ﺷﻮﻡم ﺗﺎ
 ﺳﺒﺒﺎ  ﻷﻣﺮﻱي  ﺍاﻟﺨﻀﺮ ﺍاﺟﻌﻞ
 ﺣﻘﺒﺎ  ﺃأﺳﺮﻱي  ﻭو  ﺃأﻣﻀﻲ  ﺃأﻭو ﺫذﺍاﻙك
 ﺑﺎﻟﻬﮭﺎ  ﻭو  ﭘﺮ  ﺑﻪﮫ  ﭘﺮﻡم ﺳﺎﻟﻬﮭﺎ
 ﺳﺎﻟﻬﮭﺎ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﺑﻮﺩد  ﭼﻪﮫ ﺳﺎﻟﻬﮭﺎ
 ﺑﺪﺍاﻥن  ﺍاﺭرﺯزﺩد  ﻧﻤﻰ  ﻳﯾﻌﻨﻰ  ﺭرﻭوﻡم ﻣﻰ
  
 ﻧﺎﻥن  ﻋﺸﻖ  ﺍاﺯز  ﻣﺪﺍاﻥن  ﻛﻢ  ﺟﺎﻧﺎﻥن ﻋﺸﻖ
 ﻋﻤﻮ  ﺍاﻯى  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺳﺨﻦ ﺍاﻳﯾﻦ
 ﺑﮕﻮ  ﺭرﺍا  ﺩدﻗﻮﻗﻰ  ﺁآﻥن ﺩدﺍاﺳﺘﺎﻥن

Learn from him with whom God spoke, O noble sir!
See what Kalim says in his longing!
“Notwithstanding such a dignity and such a prophetic office,
I am a seeker of Khizr, quit of self-regard.”
“O Moses, you have forsaken your people;
you have wandered distraught in search of a blessed man.
1965

You are an emperor delivered from fear and hope:
how long will you wander? How long will you seek? To what destination?
Yours is with you, and you are conscious of this.
O sky, how long will you traverse the earth?”
Moses said, “Do not make this reproach,
and do not waylay the Sun and the Moon.
I will fare as far as the meeting-place of the two seas,
that I may be accompanied by the Sovereign of the time.
I will make Khizr a means to my purpose:
that or I will go onward and journey by night a long while.

1970

I will fly with wings and pinions for years:
what are years? For thousands of years.”
“I will fare,” meaning, “Is it not worth that? Do not deem the passion
for the Beloved to be less than the passion for bread.”
This discourse has no end, O uncle.
Tell the story of Daquqi.
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   ﺩدﻗﻮﻗﻰ  ﻯى  ﻗﺼﻪﮫ  ﺑﻪﮫ  ﮔﺸﺘﻦ ﺑﺎﺯز
Resuming the story of Daquqi
ﱠ
 ﻋﻠﻴﯿﻪﮫ  ﺍاﷲ  ﺭرﺣﻤﺔ  ﺩدﻗﻮﻗﻰ ﺁآﻥن
   ﺧﺎﻓﻘﻴﯿﻪﮫ  ﻓﻲ  ﻣﺪﻯى  ﺳﺎﻓﺮﺕت ﮔﻔﺖ
 ﻣﺎﻩه  ﻋﺸﻖ  ﺍاﺯز  ﺳﻔﺮ  ﺭرﻓﺘﻢ  ﻣﻪﮫ  ﻭو ﺳﺎﻝل
   ﺍاﻟﻪﮫ  ﺩدﺭر  ﺣﻴﯿﺮﺍاﻥن  ﺭرﺍاﻩه  ﺍاﺯز  ﺧﺒﺮ ﺑﻰ
 ﺳﻨﮓ  ﻭو  ﺧﺎﺭر  ﺑﺮ  ﺭرﻭوﻯى  ﻣﻰ  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﭘﺎ
   ﺩدﻧﮓ  ﻭو  ﺧﻮﻳﯾﺶ  ﺑﻰ  ﻭو  ﺣﻴﯿﺮﺍاﻧﻢ  ﻣﻦ ﮔﻔﺖ
 ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺭرﺍا  ﭘﺎﻳﯾﻬﮭﺎ  ﺍاﻳﯾﻦ  ﻣﺒﻴﯿﻦ ﺗﻮ
   ﻳﯾﻘﻴﯿﻦ  ﻋﺎﺷﻖ  ﺭرﻭوﺩد  ﻣﻰ  ﺩدﻝل  ﺑﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺩدﺭرﺍاﺯز  ﻭو  ﻛﻮﺗﺎﻩه  ﺯز  ﻣﻨﺰﻝل  ﻭو  ﺭرﻩه ﺍاﺯز
 ﺩدﻟﻨﻮﺍاﺯز  ﻣﺴﺖ  ﺍاﻭوﺳﺖ  ﺩدﺍاﻧﺪ  ﭼﻪﮫ ﺩدﻝل
 ﺍاﺳﺖ  ﺗﻦ  ﺍاﻭوﺻﺎﻑف  ﻛﻮﺗﻪﮫ  ﻭو  ﺩدﺭرﺍاﺯز ﺁآﻥن
   ﺍاﺳﺖ  ﺭرﻓﺘﻦ  ﺩدﻳﯾﮕﺮ  ﺍاﺭرﻭوﺍاﺡح ﺭرﻓﺘﻦ
 ﻋﻘﻞ  ﺑﻪﮫ  ﺗﺎ  ﻧﻄﻔﻪﮫ  ﺯز  ﻛﺮﺩدﻯى  ﺳﻔﺮ ﺗﻮ

That Daquqi, God have mercy on him, said:
“I travelled a long time between His two horizons.
Years and months I went on my journey for love of the Moon,
unconscious of the way, lost in God.”
1975

Do not regard these feet on the earth,
for assuredly the lover walks on his heart;
The heart that is intoxicated with the Sweetheart,
what should it know of road and stage or of short and long?
That “long” and “short” are attributes of the body:
the faring of spirits is another faring.
You have journeyed from the seed to rationality:
it was not by a step or stage or moving from one place to another.

ﻧﻰ ﺑﻪ ﮔﺎﻣﻰ ﺑﻮﺩد ﻧﻰ ﻣﻨﺰﻝل ﻧﻪ ﻧﻘﻞ

 ﺩدﻳﯾﺮ  ﻭو  ﺩدﻭوﺭر  ﺩدﺭر  ﺑﻮﺩد  ﭼﻮﻥن  ﺑﻰ  ﺟﺎﻥن ﺳﻴﯿﺮ
 ﺳﻴﯿﺮ  ﺑﻴﯿﺎﻣﻮﺯزﻳﯾﺪ  ﺟﺎﻥن  ﺍاﺯز  ﻣﺎ ﺟﺴﻢ
 ﻛﻨﻮﻥن  ﺍاﻭو  ﻛﺮﺩد  ﺭرﻫﮬﮪھﺎ  ﺟﺴﻤﺎﻧﻪﮫ ﺳﻴﯿﺮ
   ﭼﻮﻥن  ﺷﻜﻞ  ﺩدﺭر  ﻧﻬﮭﺎﻥن  ﭼﻮﻥن  ﺑﻰ  ﺭرﻭوﺩد ﻣﻰ

“Do you go bare-foot over thorns and stones?”
He said, “I am bewildered and beside myself and crazed.”

1980

The journey of the spirit is unconditioned in respect of Time and Space:
our body learned from the spirit how to journey.
Now it has relinquished the bodily manner of journeying:
it moves unconditioned, masked in the form of conditionedness.

 ﻭوﺍاﺭر  ﻣﺸﺘﺎﻕق  ﺷﺪﻡم  ﻣﻰ  ﺭرﻭوﺯزﻯى ﮔﻔﺖ
 ﻳﯾﺎﺭر  ﺍاﻧﻮﺍاﺭر  ﺑﺸﺮ  ﺩدﺭر  ﺑﺒﻴﯿﻨﻢ ﺗﺎ
 ﺍاﻯى  ﻗﻄﺮﻩه  ﺩدﺭر  ﻗﻠﺰﻣﻰ  ﺑﺒﻴﯿﻨﻢ ﺗﺎ
   ﺍاﻯى  ﺫذﺭرﻩه  ﺍاﻧﺪﺭر  ﺩدﺭرﺝج ﺁآﻓﺘﺎﺑﻰ
 ﮔﺎﻡم  ﺑﻪﮫ  ﺳﺎﺣﻞ  ﻳﯾﻚ  ﺳﻮﻯى  ﺭرﺳﻴﯿﺪﻡم ﭼﻮﻥن
   ﺷﺎﻡم  ﻭوﻗﺖ  ﻭو  ﺭرﻭوﺯز  ﮔﺸﺘﻪﮫ  ﮔﻪﮫ  ﺑﻰ ﺑﻮﺩد

He said, “One day I was going along like him that yearns,
that I might behold in man the radiance of the Beloved,
That I might behold an ocean in a drop of water,
a sun enclosed in a speck.
When I came on foot to a certain shore,
the day had turned late, and it was eventide.

   ﺳﺎﺣﻞ  ﺳﻮﻯى  ﺷﻤﻊ  ﻫﮬﮪھﻔﺖ  ﻣﺜﺎﻝل ﻧﻤﻮﺩدﻥن
The apparition of what seemed like seven candles in the direction of the shore.
 ﻧﺎﮔﻬﮭﺎﻥن  ﺩدﻳﯾﺪﻡم  ﺩدﻭوﺭر  ﺍاﺯز  ﺷﻤﻊ ﻫﮬﮪھﻔﺖ
   ﺑﺪﺍاﻥن  ﺷﺘﺎﺑﻴﯿﺪﻡم  ﺳﺎﺣﻞ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺁآﻥن  ﺍاﺯز  ﺷﻤﻌﻰ  ﻳﯾﻜﻰ  ﻫﮬﮪھﺮ  ﻯى  ﺷﻌﻠﻪﮫ ﻧﻮﺭر
   ﺁآﺳﻤﺎﻥن  ﻋﻨﺎﻥن  ﺗﺎ  ﺧﻮﺵش  ﺷﺪﻩه ﺑﺮ
 ﮔﺸﺖ  ﺧﻴﯿﺮﻩه  ﻫﮬﮪھﻢ  ﺧﻴﯿﺮﮔﻰ  ﮔﺸﺘﻢ ﺧﻴﯿﺮﻩه
   ﮔﺬﺷﺖ  ﺳﺮ  ﺍاﺯز  ﺭرﺍا  ﻋﻘﻞ  ﺣﻴﯿﺮﺕت ﻣﻮﺝج

1985

Of a sudden I saw from afar seven candles
and hastened along the shore towards them.
The light of the flame of each candle thereof
ascended beauteously to the loft of the sky.
I became amazed, even amazement became amazed:
the waves of bewilderment passed over the head of my understanding.
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 ﺳﺖ  ﺍاﻓﺮﻭوﺧﺘﻪﮫ  ﺷﻤﻌﻬﮭﺎ  ﭼﮕﻮﻧﻪﮫ ﺍاﻳﯾﻦ
   ﺳﺖ  ﺩدﻭوﺧﺘﻪﮫ  ﺍاﻳﯾﻨﻬﮭﺎ  ﺍاﺯز  ﺧﻠﻖ  ﻯى  ﺩدﻳﯾﺪﻩه  ﺩدﻭو ﻛﺎﻳﯾﻦ
 ﺑﻮﺩد  ﮔﺸﺘﻪﮫ  ﭼﺮﺍاﻏﻰ  ﺟﻮﻳﯾﺎﻥن ﺧﻠﻖ
 ﻓﺰﻭوﺩد  ﻣﻰ  ﻣﻪﮫ  ﺑﺮ  ﻛﻪﮫ  ﺷﻤﻌﻰ  ﺁآﻥن ﭘﻴﯿﺶ
 ﻫﮬﮪھﺎ  ﺩدﻳﯾﺪﻩه  ﺑﺮ  ﻋﺠﺐ  ﺑﺪ  ﺑﻨﺪﻯى ﭼﺸﻢ
 ﻳﯾﺸﺎء   َﻣ ْﻦ   َﻳﯾ ْﻬﮭ ِﺪﻱي  ﻛﺮﺩد  ﻣﻰ ﺑﻨﺪﺷﺎﻥن

‘What kind of candles are these He has lighted,
so that the eyes of His creatures are screened from them?’
The people had gone to seek a lamp in the presence of that candle
which was surpassing the moon.
1990

Wonderful! There was a bandage over their eyes:
they were bound by He guides aright those whom He will.

 ﺷﻤﻊ  ﻳﯾﻚ  ﻣﺜﺎﻝل  ﺑﺮ  ﺷﻤﻊ  ﻫﮬﮪھﻔﺖ  ﺁآﻥن ﺷﺪﻥن
How the seven candles became what seemed like one candle.
 ﻳﯾﻚ  ﻫﮬﮪھﻔﺖ  ﺷﺪ  ﻣﻰ  ﻛﻪﮫ  ﺩدﻳﯾﺪﻡم  ﻣﻰ ﺑﺎﺯز
   ﻓﻠﻚ  ﺟﻴﯿﺐ  ﺍاﻭو  ﻧﻮﺭر  ﺷﻜﺎﻓﺪ ﻣﻰ
 ﺷﺪ  ﻫﮬﮪھﻔﺖ  ﺩدﻳﯾﮕﺮ  ﺑﺎﺭر  ﻳﯾﻚ  ﺁآﻥن ﺑﺎﺯز
 ﺷﺪ  ﺯزﻓﺖ  ﻣﻦ  ﺣﻴﯿﺮﺍاﻧﻰ  ﻭو ﻣﺴﺘﻰ
 ﺷﻤﻌﻬﮭﺎ  ﻣﻴﯿﺎﻥن ﺍاﺗﺼﺎﻻﺗﻰ
 ﻣﺎ  ﮔﻔﺖ  ﻭو  ﺯزﺑﺎﻥن  ﺑﺮ  ﻧﻴﯿﺎﻳﯾﺪ ﻛﻪﮫ
 ﺁآﻥن  ﺍاﺩدﺭرﺍاﻙك  ﻛﻨﺪ  ﺩدﻳﯾﺪﻥن  ﻳﯾﻚ  ﻛﻪﮫ ﺁآﻥن
   ﺯزﺑﺎﻥن  ﺍاﺯز  ﻧﻤﻮﺩدﻥن  ﻧﺘﻮﺍاﻥن ﺳﺎﻟﻬﮭﺎ
 ﻫﮬﮪھﻮﺵش  ﺍاﺩدﺭرﺍاﻙك  ﺑﻴﯿﻨﺪﺵش  ﺩدﻡم  ﻳﯾﻚ  ﻛﻪﮫ ﺁآﻥن
   ﺑﮕﻮﺵش  ﺁآﻥن  ﺷﻨﻮﺩدﻥن  ﻧﺘﻮﺍاﻥن ﺳﺎﻟﻬﮭﺎ
 ﺍاﻟﻴﯿﻚ  ﺭرﻭو  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻧﻰ  ﻛﻪﮫ ﭼﻮﻥن
   ﻋﻠﻴﯿﻚ  ﻣﺎ  ﺛﻨﺎء  ﺃأﺣﺼﻲ  ﻻ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺷﻤﻌﻬﮭﺎ  ﻛﺎﻥن  ﺩدﻭوﺍاﻥن  ﺭرﻓﺘﻢ ﭘﻴﯿﺸﺘﺮ
 ﻛﺒﺮﻳﯾﺎ  ﻧﺸﺎﻥن  ﺍاﺯز  ﺍاﺳﺖ  ﭼﻴﯿﺰ  ﭼﻪﮫ ﺗﺎ
 ﺧﺮﺍاﺏب  ﻭو  ﻣﺪﻫﮬﮪھﻮﺵش  ﻭو  ﺧﻮﻳﯾﺶ  ﺑﻰ  ﺷﺪﻡم ﻣﻰ
   ﺷﺘﺎﺏب  ﻭو  ﺗﻌﺠﻴﯿﻞ  ﺯز  ﺑﻴﯿﻔﺘﺎﺩدﻡم ﺗﺎ
 ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر  ﻋﻘﻞ  ﺑﻰ  ﻭو  ﻫﮬﮪھﻮﺵش  ﺑﻰ ﺳﺎﻋﺘﻰ
   ﺯزﻣﻴﯿﻦ  ﺧﺎﻙك  ﺳﺮ  ﺑﺮ ﺍاﻭوﻓﺘﺎﺩدﻡم
 ﺑﺮﺧﺎﺳﺘﻢ  ﺁآﻣﺪﻡم  ﻫﮬﮪھﻮﺵش  ﺑﺎ ﺑﺎﺯز
   ﭘﺎﺳﺘﻢ  ﻧﻰ  ﺳﺮ  ﻧﻪﮫ  ﮔﻮﻳﯾﻰ  ﺭرﻭوﺵش ﺩدﺭر

Then I saw the seven become one,
its light cleaving the bosom of the sky.
Then again that one became seven once more:
my intoxication and bewilderment waxed mighty.
Such connections between the candles
as may not come on my tongue and my speech.
That which one look perceives,
it is impossible during Years to show it forth by the tongue.
1995

That which intellectual apprehension sees in one moment,
it is impossible during Years to hear it by the ear.
Since it has no end, go to yourself,
for, I cannot reckon any praise of You.
I advanced farther, running
what thing those candles are of the signs of the Divine Majesty.
I was going, beside myself and dumbfounded and deranged,
till I fell down from making haste and speed.
In this, senseless and witless,
I lay fallen awhile upon the dust of the earth.

2000

Then I came back to my senses and rose up:
you would say that in my faring I had neither head nor foot.

 ﻣﺮﺩد  ﻫﮬﮪھﻔﺖ  ﻧﻈﺮ  ﺩدﺭر  ﺷﻤﻌﻬﮭﺎ  ﺁآﻥن ﻧﻤﻮﺩدﻥن
How those candles appeared to the eye as seven men.
 ﻣﺮﺩد  ﻫﮬﮪھﻔﺖ  ﺷﺪ  ﻧﻈﺮ  ﺍاﻧﺪﺭر  ﺷﻤﻊ ﻫﮬﮪھﻔﺖ
 ﻻﺟﻮﺭرﺩد  ﺳﻘﻒ  ﺑﻪﮫ  ﺷﺪ  ﻣﻰ ﻧﻮﺭرﺷﺎﻥن
 ﺩدﺭرﺩد  ﺭرﻭوﺯز  ﻧﻮﺭر  ﺍاﻧﻮﺍاﺭر  ﺁآﻥن ﭘﻴﯿﺶ
 ﺳﺘﺮﺩد  ﻣﻰ  ﺭرﺍا  ﻧﻮﺭرﻫﮬﮪھﺎ  ﺻﻼﺑﺖ ﺍاﺯز

The seven candles appeared to the eye as seven men:
their light was mounting to the azure vault.
Beside those lights the daylight was dregs:
by their intensity they were obliterating lights.
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   ﺩدﺭرﺧﺖ  ﻫﮬﮪھﻔﺖ  ﺷﻤﻌﻬﮭﺎ  ﺁآﻥن  ﺷﺪﻥن ﺑﺎﺯز
How those candles now became seven trees.
 ﺩدﺭرﺧﺖ  ﺷﻜﻞ  ﺷﺪ  ﻣﺮﺩد  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﺑﺎﺯز
   ﺑﺨﺖ  ﻧﻴﯿﻚ  ﺍاﻳﯾﺸﺎﻥن  ﺳﺒﺰﻯى  ﺍاﺯز ﭼﺸﻤﻢ
 ﺷﺎﺥخ  ﻧﻴﯿﺴﺖ  ﭘﻴﯿﺪﺍا  ﺑﺮﮒگ  ﺍاﻧﺒﻬﮭﻰ ﺯز
   ﻓﺮﺍاﺥخ  ﻯى  ﻣﻴﯿﻮﻩه  ﺍاﺯز  ﮔﺸﺘﻪﮫ  ﮔﻢ  ﻫﮬﮪھﻢ ﺑﺮﮒگ
 ﺯزﺩدﻩه  ﺳﺪﺭرﻩه  ﺑﺮ  ﺷﺎﺥخ  ﺩدﺭرﺧﺘﻰ ﻫﮬﮪھﺮ
  
 ﺷﺪﻩه  ﺑﻴﯿﺮﻭوﻥن  ﺧﻼ  ﺍاﺯز  ﺑﻮﺩد  ﭼﻪﮫ ﺳﺪﺭرﻩه
 ﺯزﻣﻴﯿﻦ  ﻗﻌﺮ  ﺩدﺭر  ﺭرﻓﺘﻪﮫ  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﺑﻴﯿﺦ
   ﻳﯾﻘﻴﯿﻦ  ﺑﺪ  ﻣﺎﻫﮬﮪھﻰ  ﻭو  ﮔﺎﻭو  ﺍاﺯز ﺯزﻳﯾﺮﺗﺮ
 ﺗﺮ  ﺭرﻭوﻯى  ﺧﻨﺪﺍاﻥن  ﺷﺎﺥخ  ﺍاﺯز ﺑﻴﯿﺨﺸﺎﻥن
 ﺯزﺑﺮ  ﻭو  ﺯزﻳﯾﺮ  ﺍاﺷﻜﺎﻟﺸﺎﻥن  ﺁآﻥن  ﺍاﺯز ﻋﻘﻞ
 ﺯزﻭوﺭر  ﺯز  ﺷﻜﺎﻓﻴﯿﺪﻯى  ﺑﺮ  ﻛﻪﮫ  ﺍاﻯى ﻣﻴﯿﻮﻩه
 ﻧﻮﺭر  ﺑﺮﻕق  ﺟﺴﺘﻰ  ﻣﻴﯿﻮﻩه  ﺍاﺯز  ﺁآﺏب ﻫﮬﮪھﻤﭽﻮ

Then each man assumed the shape of a tree:
my eye was happy in their greenery.
On account of the denseness of the leaves no boughs were visible;
the leaves too had become scant on account of the plenteous fruit.
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Every tree had thrown its boughs above the Sidra: what of the Sidra?
They had reached beyond the Void.
The root of each had gone into the bottom of the earth:
assuredly it was lower than the Ox and the Fish.
Their roots were more smiling of face than the boughs:
the intellect upside down by their shapes.
From the fruit that was bursting forcibly
flashes of light would spurt forth, like juice.

 ﺧﻠﻖ  ﭼﺸﻢ  ﺍاﺯز  ﺩدﺭرﺧﺘﺎﻥن  ﺁآﻥن  ﺑﻮﺩدﻥن ﻣﺨﻔﻰ
How those trees were invisible to the people.
 ﮔﺬﺷﺖ  ﻣﻰ  ﺍاﻳﯾﺸﺎﻥن  ﺑﺮ  ﻛﻪﮫ  ﺗﺮ  ﻋﺠﺐ ﺍاﻳﯾﻦ
   ﺩدﺷﺖ  ﻭو  ﺻﺤﺮﺍا  ﺍاﺯز  ﺧﻠﻖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺑﺎﺧﺘﻨﺪ  ﻣﻰ  ﺟﺎﻥن  ﺳﺎﻳﯾﻪﮫ  ﺁآﺭرﺯزﻭوﻯى ﺯز
 ﺳﺎﺧﺘﻨﺪ  ﻣﻰ  ﺑﺎﻥن  ﺳﺎﻳﯾﻪﮫ  ﮔﻠﻴﯿﻤﻰ ﺍاﺯز
 ﻫﮬﮪھﻴﯿﭻ  ﺩدﻳﯾﺪﻧﺪ  ﻧﻤﻰ  ﺭرﺍا  ﺁآﻥن  ﻯى ﺳﺎﻳﯾﻪﮫ
   ﭘﻴﯿﭻ  ﭘﻴﯿﭻ  ﻫﮬﮪھﺎﻯى  ﺩدﻳﯾﺪﻩه  ﺑﺮ  ﺗﻔﻮ ﺻﺪ
 ﻫﮬﮪھﺎ  ﺩدﻳﯾﺪﻩه  ﺑﺮ  ﺣﻖ  ﻗﻬﮭﺮ  ﻛﺮﺩدﻩه ﺧﺘﻢ
 ﺳﻬﮭﺎ  ﺑﻴﯿﻨﺪ  ﺭرﺍا  ﻣﺎﻩه  ﻧﺒﻴﯿﻨﺪ ﻛﻪﮫ
 ﻧﻪﮫ  ﺧﻮﺭرﺷﻴﯿﺪ  ﻭو  ﺑﻴﯿﻨﺪ  ﺭرﺍا  ﺍاﻯى ﺫذﺭرﻩه
   ﻧﻪﮫ  ﻧﻮﻣﻴﯿﺪ  ﻛﺮﻡم  ﻭو  ﻟﻄﻒ  ﺍاﺯز ﻟﻴﯿﻚ
 ﻫﮬﮪھﺎ  ﻣﻴﯿﻮﻩه  ﺍاﻳﯾﻦ  ﻭو  ﻧﻮﺍا  ﺑﻰ ﻛﺎﺭرﻭوﺍاﻧﻬﮭﺎ
 ﺧﺪﺍا  ﺍاﻯى  ﺍاﺳﺖ  ﺳﺤﺮ  ﭼﻪﮫ  ﺭرﻳﯾﺰﺩد  ﻣﻰ ﭘﺨﺘﻪﮫ
 ﺧﻠﻖ  ﭼﻴﯿﺪﻧﺪ  ﻫﮬﮪھﻰ  ﭘﻮﺳﻴﯿﺪﻩه ﺳﻴﯿﺐ
   ﺣﻠﻖ  ﺧﺸﻚ  ﻳﯾﻐﻤﺎ  ﺑﻪﮫ  ﺍاﻓﺘﺎﺩدﻩه ﺩدﺭرﻫﮬﮪھﻢ
 ﻏﺼﻮﻥن  ﺁآﻥن  ﻯى  ﺷﻜﻮﻓﻪﮫ  ﻭو  ﺑﺮﮒگ  ﻫﮬﮪھﺮ ﮔﻔﺘﻪﮫ
َ ْﺖ
َ  ﻟَﻴﯿ  ﻳﯾﺎ  ﺩدﻡم  ﺑﻪﮫ ﺩدﻡم
   ﻳﯾﻌﻠﻤﻮﻥن  ﻗ ْﻮ ِﻣﻲ 

More wondrous was this that hundreds of thousands of people
were passing through the desert and plain beside them
2010

Hazarding their lives (ready to sacrifice everything) in desire for shade,
and making a parasol out of a woollen garment,
And not seeing the shade of those at all.
A hundred spittings on distorted eyes!
The wrath of God had sealed their eyes,
so that he should not see the moon, should see Suha.
He sees a mote, not the sun;
yet he is not despairing of the grace and loving kindness of God.
The caravans are without food, and these fruits are dropping ripe:
O God, what magic is this?

2015

With parched throats the people, having fallen pell-mell to plunder,
were gathering the rotten apples,
Every leaf and bud of those boughs said continually,
‘Oh, would that my people knew!’
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 ﺩدﺭرﺧﺖ  ﻫﮬﮪھﺮ  ﺳﻮﻯى  ﺯز  ﺁآﻣﺪ  ﻣﻰ ﺑﺎﻧﮓ
   ﺑﺨﺖ  ﺷﻮﺭر  ﺧﻠﻖ  ﺁآﻳﯾﻴﯿﺪ  ﻣﺎ ﺳﻮﻯى
 ﺷﺠﺮ  ﺑﺮ  ﻏﻴﯿﺮﺕت  ﺯز  ﺁآﻣﺪ  ﻣﻰ ﺑﺎﻧﮓ
َ
 ﻭوﺯزﺭر  ﻻ  ﻛ ﱠﻼ  ﺑﺴﺘﻴﯿﻢ ﭼﺸﻤﺸﺎﻥن
 ﺭرﻭوﻳﯾﺪ  ﺳﻮ  ﻛﺎﻳﯾﻦ  ﮔﻔﺘﺸﺎﻥن  ﻣﻰ  ﻛﺴﻰ ﮔﺮ
 ﺷﻮﻳﯾﺪ  ﻣﺴﺘﺴﻌﺪ  ﺍاﺷﺠﺎﺭر  ﺍاﻳﯾﻦ  ﺍاﺯز ﺗﺎ
 ﻣﺴﺖ  ﻣﺴﻜﻴﯿﻦ  ﻛﺎﻳﯾﻦ  ﮔﻔﺘﻨﺪ  ﻣﻰ ﺟﻤﻠﻪﮫ
ﱠ
   ﺳﺖ  ﺷﺪﻩه  ﺩدﻳﯾﻮﺍاﻧﻪﮫ  ﺍاﷲ  ﻗﻀﺎء ﺍاﺯز
 ﺩدﺭرﺍاﺯز  ﺳﻮﺩدﺍاﻯى  ﺯز  ﻣﺴﻜﻴﯿﻦ  ﺍاﻳﯾﻦ ﻣﻐﺰ
 ﭘﻴﯿﺎﺯز  ﭼﻮﻥن  ﻓﺎﺳﺪ  ﮔﺸﺖ  ﺭرﻳﯾﺎﺿﺖ ﻭوﺯز
 ﭼﻴﯿﺴﺖ  ﺣﺎﻝل  ﺭرﺏب  ﻳﯾﺎ  ﻣﺎﻧﺪ  ﻣﻰ  ﻋﺠﺐ ﺍاﻭو
   ﭼﻴﯿﺴﺖ  ﺍاﺿﻼﻝل  ﻭو  ﭘﺮﺩدﻩه  ﺍاﻳﯾﻦ  ﺭرﺍا ﺧﻠﻖ
 ﻋﻘﻞ  ﻭو  ﺭرﺍاﻯى  ﺻﺪ  ﺑﺎ  ﮔﻮﻧﺎﮔﻮﻥن ﺧﻠﻖ
   ﻧﻘﻞ  ﺁآﺭرﻧﺪ  ﻧﻤﻰ  ﺳﻮ  ﺁآﻥن  ﻗﺪﻡم ﻳﯾﻚ
 ﺍاﺗﻔﺎﻕق  ﺯز  ﺯزﻳﯾﺮﻛﺎﻧﺸﺎﻥن  ﻭو ﻋﺎﻗﻼﻥن
   ﻋﺎﻕق  ﻭو  ﺑﺎﻏﻰ  ﭼﻨﻴﯿﻦ  ﺯزﻳﯾﻦ  ﻣﻨﻜﺮ ﮔﺸﺘﻪﮫ
 ﺷﺪﻩه  ﺧﻴﯿﺮﻩه  ﻭو  ﺩدﻳﯾﻮﺍاﻧﻪﮫ  ﻣﻨﻢ ﻳﯾﺎ
   ﺯزﺩدﻩه  ﺳﺮ  ﺑﺮ  ﻣﺮﺍا  ﻣﺮ  ﭼﻴﯿﺰﻯى ﺩدﻳﯾﻮ
 ﻣﻦ  ﻛﻪﮫ  ﻟﺤﻈﻪﮫ  ﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻣﺎﻟﻢ  ﻣﻰ ﭼﺸﻢ
   ﺯزﻣﻦ  ﺍاﻧﺪﺭر  ﺧﻴﯿﺎﻝل  ﺑﻴﯿﻨﻢ  ﻣﻰ ﺧﻮﺍاﺏب
 ﺭرﻭوﻡم  ﻣﻰ  ﺩدﺭرﺧﺘﺎﻥن  ﺑﺮ  ﺑﻮﺩد  ﭼﻪﮫ ﺧﻮﺍاﺏب
   ﻧﮕﺮﻭوﻡم  ﭼﻮﻥن  ﺧﻮﺭرﻡم  ﻣﻰ  ﻫﮬﮪھﺎﺷﺎﻥن ﻣﻴﯿﻮﻩه
 ﻣﻨﻜﺮﺍاﻥن  ﺩدﺭر  ﺑﻨﮕﺮﻡم  ﻣﻦ  ﭼﻮﻥن ﺑﺎﺯز
   ﻛﺮﺍاﻥن  ﺑﺴﺘﺎﻥن  ﺯزﻳﯾﻦ  ﮔﻴﯿﺮﻧﺪ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﺍاﻓﺘﻘﺎﺭر  ﻭو  ﺍاﺣﺘﻴﯿﺎﺝج  ﻛﻤﺎﻝل ﺑﺎ
 ﺳﭙﺎﺭر  ﺟﺎﻥن  ﻏﻮﺭرﻩه  ﻧﻴﯿﻢ  ﺁآﺭرﺯزﻭوﻯى ﺯز
 ﺩدﺭرﺧﺖ  ﺑﺮﮒگ  ﻳﯾﻚ  ﺣﺮﺹص  ﻭو  ﺍاﺷﺘﻴﯿﺎﻕق ﺯز
   ﺳﺨﺖ  ﺁآﻩه  ﻧﻮﺍاﻳﯾﺎﻥن  ﺑﻰ  ﺍاﻳﯾﻦ  ﺯزﻧﻨﺪ ﻣﻰ
 ﺛﻤﺎﺭر  ﺯزﻳﯾﻦ  ﻭو  ﺩدﺭرﺧﺖ  ﺯزﻳﯾﻦ  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر
 ﻫﮬﮪھﺰﺍاﺭر  ﺍاﻧﺪﺭر  ﻫﮬﮪھﺰﺍاﺭر  ﺻﺪ  ﺧﻼﻳﯾﻖ ﺍاﻳﯾﻦ
 ﺧﻮﺩدﻡم  ﺑﻰ  ﻣﻦ  ﻋﺠﺐ  ﮔﻮﻳﯾﻢ  ﻣﻰ ﺑﺎﺯز
   ﺯزﺩدﻡم  ﺩدﺭر  ﺧﻴﯿﺎﻟﻰ  ﺷﺎﺥخ  ﺩدﺭر ﺩدﺳﺖ
 ﺑﮕﻮ  ﺍاﻟﺮ ُﺳ ُﻞ 
ﺱس ﱡ
ْ
َ َ ﺍاﺳ َﺘﻴﯿْﺄ  ﻣﺎ ﺫذ
ِ ﺇإ ﺣﺘﻰ
َ
َ  ﺃأﻧﱠ ُﻬﮭ ْﻢ  ﻳﯾﻈﻨﻮﺍا ﺗﺎ
 ﻛﺬﺑﻮﺍا  ﻗ ْﺪ 
 ﻛﺬﺏب  ﺗﺨﻔﻴﯿﻒ  ﻛﻪﮫ  ﺧﻮﺍاﻥن  ﻗﺮﺍاﺋﺖ ﺍاﻳﯾﻦ
   ﻣﺤﺘﺠﺐ  ﺑﻴﯿﻨﺪ  ﺧﻮﻳﯾﺶ  ﻛﻪﮫ  ﺑﻮﺩد ﺍاﻳﯾﻦ

From the direction of every tree was coming the cry,
‘Come towards us, O ye folk of evil fortune,’
From jealousy there was coming to the trees the cry,
‘We have bandaged their eyes; nay, there is no refuge.’
If anyone had said to them ‘Go in this direction,
that you may be made happy by these trees,’
2020

They all would have said, ‘By Divine destiny
this poor intoxicated wretch has become mad:
Through long melancholy and through austerities
the brain of this poor wretch has turned putrid, like an onion.’
He would have remained in astonishment, saying, ‘O Lord, what is the matter?
What is this veil and misguidance that is upon the people?’
The people of every sort, with manifold discernment and understanding,
do not move a foot in that direction.
By one consent the intelligent and acute amongst them
have become incredulous of such a garden as this and undutiful.

2025

Or have I become mad and crazy?
Has the Devil cast something upon my head?
At every moment I rub my eyes,
whether I am dreaming and beholding a phantom in time.
How can it be a dream? I go up the trees, I eat their fruit:
how should I not believe?
Again, when I look at the incredulous ones
who turn aside from this orchard,
Devoting their lives with the utmost indigence and penury
because of their desire for half an unripe grape;

2030

These destitute folk uttering grievous lamentation
in their longing and greed for a single leaf,
These hundred thousand on thousands of people
fleeing from this tree and these fruits—
Once more I say, ‘Marvellous! Am I beside myself ?
Have I laid hold of a bough of phantasy?’”
Repeat until when the Messengers despaired
down to they thought they had been belied (kudhibú).
Recite with this reading (kudhibú), for the omission of the tashdíd
in kudhibú signifies that he deems himself debarred.
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 ﺍاﻧﺒﻴﯿﺎ  ﺟﺎﻥن  ﺍاﻓﺘﺎﺩد  ﮔﻤﺎﻥن ﺩدﺭر
 ﺍاﺷﻘﻴﯿﺎ  ﻣﻨﻜﺮﻯى  ﺍاﺗﻔﺎﻕق ﺯز
 ﻧﺼﺮﻧﺎ  ﺍاﻟﺘﺸﻜﻚ  ﺑﻌﺪ ﺟﺎءﻫﮬﮪھﻢ
 ﺁآ  ﺑﺮ  ﺟﺎﻥن  ﺩدﺭرﺧﺖ  ﺑﺮ  ﮔﻮ ﺗﺮﻛﺸﺎﻥن
 ﺍاﺳﺖ  ﺭرﻭوﺯزﻯى  ﻛﺶ  ﺑﺪﺍاﻥن  ﺩدﻩه  ﻣﻰ  ﻭو  ﺧﻮﺭر ﻣﻰ
   ﺍاﺳﺖ  ﺁآﻣﻮﺯزﻯى  ﺳﺤﺮ  ﻟﺤﻈﻪﮫ  ﻫﮬﮪھﺮ  ﻭو  ﺩدﻡم ﻫﮬﮪھﺮ
 ﭼﻴﯿﺴﺖ  ﺑﺎﻧﮓ  ﺍاﻳﯾﻦ  ﻋﺠﺐ  ﺍاﻯى  ﮔﻮﻳﯾﺎﻥن ﺧﻠﻖ
  
 ﺍاﺳﺖ  ﺗﻬﮭﻰ  ﺑﺮ  ﻭو  ﺩدﺭرﺧﺖ  ﺍاﺯز  ﺻﺤﺮﺍا  ﻛﻪﮫ ﭼﻮﻥن
 ﺳﻮﺩدﺍاﻳﯾﻴﯿﺎﻥن  ﺩدﻡم  ﺍاﺯز  ﮔﺸﺘﻴﯿﻢ ﮔﻴﯿﺞ
  
 ﺧﻮﺍاﻥن  ﻭو  ﺍاﺳﺖ  ﺑﺎﻍغ  ﺷﻤﺎ  ﻧﺰﺩدﻳﯾﻚ  ﺑﻪﮫ ﻛﻪﮫ
 ﻧﻴﯿﺴﺖ  ﺑﺎﻍغ  ﺍاﻳﯾﻨﺠﺎ  ﻣﺎﻟﻴﯿﻢ  ﻣﻰ ﭼﺸﻢ
   ﺍاﺳﺖ  ﺭرﻫﮬﮪھﻰ  ﻣﺸﻜﻞ  ﻳﯾﺎ  ﺍاﺳﺖ  ﺑﻴﯿﺎﺑﺎﻥن ﻳﯾﺎ
 ﻭوﮔﻮ  ﮔﻔﺖ  ﺍاﻳﯾﻦ  ﺩدﺭرﺍاﺯز  ﭼﻨﺪﻳﯾﻦ  ﻋﺠﺐ ﺍاﻯى
 ﻛﻮ  ﻫﮬﮪھﺴﺖ  ﺧﻮﺩد  ﻭوﺭر  ﻫﮬﮪھﻮﺩدﻩه  ﺑﻰ  ﺑﻮﺩد ﭼﻮﻥن
 ﻋﺠﺐ  ﺍاﻯى  ﺍاﻳﯾﺸﺎﻥن  ﭼﻮ  ﮔﻮﻳﯾﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ
   ﺭرﺏب  ﺻﻨﻊ  ﺯزﺩد  ﭼﺮﺍا  ﻣﻬﮭﺮﻯى  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﻋﺠﺐ  ﺩدﺭر  ﻣﺤﻤﺪ  ﺗﻨﺎﺯزﻋﻬﮭﺎ ﺯزﻳﯾﻦ
   ﻟﻬﮭﺐ  ﺑﻮ  ﻣﺎﻧﺪﻩه  ﻧﻴﯿﺰ  ﺗﻌﺠﺐ ﺩدﺭر
 ﮊژﺭرﻑف  ﺍاﺳﺖ  ﻓﺮﻗﻰ  ﻋﺠﺐ  ﺁآﻥن  ﺗﺎ  ﻋﺠﺐ ﺯزﻳﯾﻦ
   ﺷﮕﺮﻑف  ﺳﻠﻄﺎﻥن  ﻛﺮﺩد  ﺧﻮﺍاﻫﮬﮪھﺪ  ﭼﻪﮫ ﺗﺎ
 ﺧﻤﻮﺵش  ﻫﮬﮪھﻴﯿﻦ  ﺭرﺍاﻥن  ﺗﻴﯿﺰﺗﺮ  ﺩدﻗﻮﻗﻰ ﺍاﻯى
  
 ﮔﻮﺵش  ﺍاﺳﺖ  ﻗﺤﻂ  ﭼﻮﻥن  ﭼﻨﺪ  ﮔﻮﻳﯾﻰ ﭼﻨﺪ
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The souls of the prophets fell into misgiving
through the concurrence of disbelief of the wicked;
Our aid came to them after doubting.
Take leave of them and climb the tree of the spirit.
Eat and give it to everyone that has an allotted portion:
at each moment and each instant there are lessons in magic.
“The people are saying, ‘Oh, how wonderful! What is this cry?—
since the wilderness is devoid of trees and fruit.
We have been fooled by the words of the madmen
that beside us there are gardens and trays.
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We rub our eyes, no garden is here;
it is either a desert or a difficult road.
Oh, how wonderful! This tale is so long: how should it be vain?
And if it really is, where?
I, like them, am saying, ‘Oh, how wonderful!
Why has the action of the Lord put such a seal?’”
By these contentions Mohammed was astonished;
Abu Lahab also remained in astonishment.
Between this astonishment and that astonishment
there is a profound difference. What the Almighty King will do.
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O Daquqi, advance more quickly. Listen, be silent!
Inasmuch as there is a dearth of ears, how long will you speak, how
long?

   ﺩدﺭرﺧﺖ  ﻫﮬﮪھﻔﺖ  ﺁآﻥن  ﺷﺪﻥن  ﺩدﺭرﺧﺖ ﻳﯾﻚ
How the seven trees became one.
 ﺑﺨﺖ  ﻧﻴﯿﻚ  ﻣﻦ  ﭘﻴﯿﺸﺘﺮ  ﺭرﺍاﻧﺪﻡم ﮔﻔﺖ
  
 ﺩدﺭرﺧﺖ  ﻳﯾﻚ  ﺟﻤﻠﻪﮫ  ﻫﮬﮪھﻔﺖ  ﺁآﻥن  ﺷﺪ ﺑﺎﺯز
 ﺩدﻣﻰ  ﻫﮬﮪھﺮ  ﺷﺪ  ﻣﻰ  ﻓﺮﺩد  ﺷﺪ  ﻣﻰ ﻫﮬﮪھﻔﺖ
   ﻫﮬﮪھﻤﻰ  ﺣﻴﯿﺮﺕت  ﺍاﺯز  ﮔﺸﺘﻢ  ﻣﻰ  ﭼﺴﺎﻥن ﻣﻦ
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺩدﺭرﺧﺘﺎﻥن  ﺩدﻳﯾﺪﻡم  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺳﺎﺯز  ﻛﺮﺩدﻩه  ﺟﻤﺎﻋﺖ  ﭼﻮﻥن  ﻛﺸﻴﯿﺪﻩه ﺻﻒ
 ﺍاﻣﺎﻡم  ﻣﺎﻧﻨﺪ  ﭘﻴﯿﺶ  ﺍاﺯز  ﺩدﺭرﺧﺖ ﻳﯾﻚ
   ﻗﻴﯿﺎﻡم  ﺩدﺭر  ﺍاﻭو  ﭘﺲ  ﺍاﻧﺪﺭر ﺩدﻳﯾﮕﺮﺍاﻥن
 ﺳﺠﻮﺩد  ﺁآﻥن  ﻭو  ﺭرﻛﻮﻉع  ﺁآﻥن  ﻭو  ﻗﻴﯿﺎﻡم ﺁآﻥن
 ﻧﻤﻮﺩد  ﻣﻰ  ﺷﮕﻔﺘﻢ  ﺑﺲ  ﺩدﺭرﺧﺘﺎﻥن ﺍاﺯز

He said, “I, the fortunate one, pushed forward;
again all the seven became one tree.
At every moment they were becoming seven and a single one:
what I was becoming like, through bewilderment.
After that, I beheld the trees in the ritual prayer,
drawn up in line and arranged like the congregation:
One tree in front like the Imam,
the others standing behind it.
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That standing and kneeling and bowing low on the part of the trees
seemed to me very marvellous.
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Then I called to mind the word of God: He said,
concerning the stalkless plants and the trees, ‘they bow down.’

 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺭرﺍا  ﺣﻖ  ﻗﻮﻝل  ﻛﺮﺩدﻡم ﻳﯾﺎﺩد
   ﻳﯾﺴﺠﺪﺍاﻥن  ﺭرﺍا  ﺷﺠﺮ  ﻭو  ﺍاﻟﻨﺠﻢ ﮔﻔﺖ
 ﻣﻴﯿﺎﻥن  ﻧﻪﮫ  ﺯزﺍاﻧﻮ  ﻧﻪﮫ  ﺭرﺍا  ﺩدﺭرﺧﺘﺎﻥن ﺍاﻳﯾﻦ
  
 ﭼﻨﺎﻥن  ﺁآﻥن  ﺍاﺳﺖ  ﻧﻤﺎﺯز  ﺗﺮﺗﻴﯿﺐ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﻓﺮﻭوﺯز  ﺑﺎ  ﻛﺎﻯى  ﺧﺪﺍا  ﺍاﻟﻬﮭﺎﻡم ﺁآﻣﺪ
 ﻫﮬﮪھﻨﻮﺯز  ﻣﺎ  ﻛﺎﺭر  ﺯز  ﺩدﺍاﺭرﻯى  ﻋﺠﺐ ﻣﻰ

Those trees had neither knee nor waist:
what is such a regulation of the ritual prayer!
The Divine inspiration came, saying,
‘O illustrious one, are you still wondering at Our action?’

   ﺩدﺭرﺧﺖ  ﻫﮬﮪھﻔﺖ  ﺁآﻥن  ﺷﺪﻥن  ﻣﺮﺩد ﻫﮬﮪھﻔﺖ
How the seven trees became seven men.
 ﻣﺮﺩد  ﻫﮬﮪھﻔﺖ  ﺁآﻧﻬﮭﺎ  ﮔﺸﺖ  ﺩدﻳﯾﺮﻯى ﺑﻌﺪ
 ﻓﺮﺩد  ﻳﯾﺰﺩدﺍاﻥن  ﭘﻰ  ﻗﻌﺪﻩه  ﺩدﺭر ﺟﻤﻠﻪﮫ
 ﺍاﺭرﺳﻼﻥن  ﻫﮬﮪھﻔﺖ  ﺁآﻥن  ﻛﻪﮫ  ﻣﺎﻟﻢ  ﻣﻰ ﭼﺸﻢ
   ﺟﻬﮭﺎﻥن  ﺍاﺯز  ﺩدﺍاﺭرﻧﺪ  ﭼﻪﮫ  ﻭو  ﻛﻴﯿﺎﻧﻨﺪ ﺗﺎ
 ﺭرﺍاﻩه  ﺯز  ﻣﻦ  ﺭرﺳﻴﯿﺪﻡم  ﻧﺰﺩدﻳﯾﻜﻰ  ﺑﻪﮫ ﭼﻮﻥن
   ﺍاﻧﺘﺒﺎﻩه  ﺍاﺯز  ﺳﻼﻡم  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن ﻛﺮﺩدﻡم
 ﺳﻼﻡم  ﺁآﻥن  ﺟﻮﺍاﺏب  ﮔﻔﺘﻨﺪﻡم ﻗﻮﻡم
   ﻛﺮﺍاﻡم  ﺗﺎﺝج  ﻭو  ﻣﻔﺨﺮ  ﺩدﻗﻮﻗﻰ ﺍاﻯى
 ﺑﺸﻨﺎﺧﺘﻨﺪ  ﻣﺮﺍا  ﭼﻮﻥن  ﺁآﺧﺮ ﮔﻔﺘﻢ
 ﻧﻨﺪﺍاﺧﺘﻨﺪ  ﻧﻈﺮ  ﻣﻦ  ﺑﺮ  ﺍاﻳﯾﻦ  ﺍاﺯز ﭘﻴﯿﺶ
 ﺯزﻭوﺩد  ﺑﺪﺍاﻧﺴﺘﻨﺪ  ﻣﻦ  ﺿﻤﻴﯿﺮ ﺍاﺯز
 ﻓﺮﻭوﺩد  ﺍاﺯز  ﺑﻨﮕﺮﻳﯾﺪﻧﺪ  ﺭرﺍا ﻳﯾﻜﺪﮔﺮ
 ﻋﺰﻳﯾﺰ  ﻛﺎﻯى  ﺧﻨﺪﺍاﻥن  ﺩدﺍاﺩدﻧﺪ ﭘﺎﺳﺨﻢ
 ﻧﻴﯿﺰ  ﺗﻮ  ﺑﺮ  ﺍاﻛﻨﻮﻥن  ﺳﺖ  ﺑﭙﻮﺷﻴﯿﺪﻩه ﺍاﻳﯾﻦ
 ﺧﺪﺍاﺳﺖ  ﺑﺎ  ﺗﺤﻴﯿﺮ  ﺩدﺭر  ﻛﺎﻭو  ﺩدﻟﻰ ﺑﺮ
  
 ﺭرﺍاﺳﺖ  ﻭو  ﭼﭗ  ﺭرﺍاﺯز  ﭘﻮﺷﻴﯿﺪﻩه  ﺷﻮﺩد ﻛﻰ
 ﺑﺸﻜﻔﻨﺪ  ﺣﻘﺎﻳﯾﻖ  ﺳﻮﻯى  ﺍاﺭر ﮔﻔﺘﻢ
 ﻭوﺍاﻗﻔﻨﺪ  ﺭرﺳﻤﻰ  ﺣﺮﻑف  ﺍاﺳﻢ  ﺯز ﭼﻮﻥن
 ﻭوﻟﻰ  ﺍاﺯز  ﻏﻴﯿﺐ  ﺷﻮﺩد  ﺍاﺳﻤﻰ  ﺍاﮔﺮ ﮔﻔﺖ
   ﺟﺎﻫﮬﮪھﻠﻰ  ﻧﺰ  ﺩدﺍاﻥن  ﺍاﺳﺘﻐﺮﺍاﻕق  ﺯز ﺁآﻥن
 ﺁآﺭرﺯزﻭوﺳﺖ  ﺭرﺍا  ﻣﺎ  ﮔﻔﺘﻨﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﺩدﻭوﺳﺖ  ﭘﺎﻙك  ﺍاﻯى  ﺗﻮ  ﺑﻪﮫ  ﻛﺮﺩدﻥن ﺍاﻗﺘﺪﺍا
 ﻣﻦ  ﻛﻪﮫ  ﺳﺎﻋﺖ  ﻳﯾﻚ  ﻟﻴﯿﻚ  ﺁآﺭرﻯى ﮔﻔﺘﻢ
   ﺯزﻣﻦ  ﺩدﻭوﺭر  ﺍاﺯز  ﺩدﺍاﺭرﻡم ﻣﺸﻜﻼﺗﻰ
 ﭘﺎﻙك  ﺻﺤﺒﺘﻬﮭﺎﻯى  ﺑﻪﮫ  ﺣﻞ  ﺁآﻥن  ﺷﻮﺩد ﺗﺎ
  
 ﺧﺎﻙك  ﺯز  ﺍاﻧﮕﻮﺭرﻯى  ﺭرﻭوﻳﯾﺪ  ﺻﺤﺒﺖ  ﺑﻪﮫ ﻛﻪﮫ

After a long while those became seven men,
all seated for the sake of God who is single.
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I keep rubbing my eyes who are those seven heroes
and what they have of this world.
When by the road I came near,
I saluted them alertly.
The company answered that salutation, saying,
‘O Daquqi, glory and crown of the noble!’
‘Why,’ said I, ‘how did they recognise me?
They never set eyes on me before this.’
At once they knew of my unspoken thought,
and looked covertly at one another,
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And smilingly answered,
‘O honoured one is this hidden from you even now?
How should the mystery of left and right
be hidden from the heart that is in bewilderment with God?’
I said, ‘If they are open to the realities,
how are they acquainted with names of letters attached to the form?’
He said, ‘If a name vanishes from a saint,
know that that is from absorption, not from ignorance.’
Afterwards they said,
‘We desire to follow your leadership, O holy friend.’
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‘Yes,’ said I, but awhile—
for I have certain difficulties from the revolution of Time—
In order that they may be solved by means of holy companionships;
for through companionship a grape grows from the earth.
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 ﺩدﮊژﻡم  ﺧﺎﻙك  ﺑﺎ  ﻣﻐﺰ  ﭘﺮ  ﻯى ﺩدﺍاﻧﻪﮫ
   ﻛﺮﻡم  ﺍاﺯز  ﻛﺮﺩد  ﺻﺤﺒﺘﻰ  ﻭو ﺧﻠﻮﺗﻰ
 ﻛﺮﺩد  ﻣﺤﻮ  ﻛﻠﻰ  ﺧﺎﻙك  ﺩدﺭر ﺧﻮﻳﯾﺸﺘﻦ
 ﺯزﺭرﺩد  ﻭو  ﺳﺮﺥخ  ﻭو  ﺑﻮ  ﻭو  ﺭرﻧﮓ  ﻧﻤﺎﻧﺪﺵش ﺗﺎ
 ﻧﻤﺎﻧﺪ  ﺍاﻭو  ﻗﺒﺾ  ﻣﺤﻮ  ﺁآﻥن  ﭘﺲ ﺍاﺯز
 ﺑﺮﺍاﻧﺪ  ﻣﺮﻛﺐ  ﺷﺪ  ﺑﺴﻂ  ﻭو  ﮔﺸﺎﺩد ﭘﺮ
 ﺷﺪ  ﺧﻮﻳﯾﺶ  ﺑﻰ  ﭼﻮﻥن  ﺧﻮﻳﯾﺶ  ﺍاﺻﻞ ﭘﻴﯿﺶ
 ﺷﺪ  ﻣﻌﻨﻴﯿﺶ  ﻯى  ﺟﻠﻮﻩه  ﺻﻮﺭرﺕت ﺭرﻓﺖ
 ﺗﺮﺍاﺳﺖ  ﻓﺮﻣﺎﻥن  ﻫﮬﮪھﻴﯿﻦ  ﻛﺮﺩدﻧﺪ  ﭼﻨﻴﯿﻦ ﺳﺮ
   ﺑﺨﺎﺳﺖ  ﻛﺮﺩدﻥن  ﭼﻨﻴﯿﻦ  ﺳﺮ  ﺍاﺯز  ﺩدﻝل ﺗﻒ
 ﻣﺠﺘﺒﻰ  ﮔﺮﻭوﻩه  ﺁآﻥن  ﺑﺎ ﺳﺎﻋﺘﻰ
 ﺟﺪﺍا  ﺧﻮﺩد  ﺍاﺯز  ﻭو  ﮔﺸﺘﻢ  ﻣﺮﺍاﻗﺐ ﭼﻮﻥن
 ﺟﺎﻥن  ﺭرﺳﺖ  ﺳﺎﻋﺖ  ﺯز  ﺳﺎﻋﺖ  ﺁآﻥن  ﺩدﺭر ﻫﮬﮪھﻢ
   ﺟﻮﺍاﻥن  ﮔﺮﺩدﺍاﻧﺪ  ﭘﻴﯿﺮ  ﺳﺎﻋﺖ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺳﺖ  ﺧﺎﺳﺘﻪﮫ  ﺳﺎﻋﺖ  ﺯز  ﺗﻠﻮﻳﯾﻨﻬﮭﺎ ﺟﻤﻠﻪﮫ
   ﺑﺮﺳﺖ  ﺳﺎﻋﺖ  ﺍاﺯز  ﻛﻪﮫ  ﺗﻠﻮﻳﯾﻦ  ﺍاﺯز ﺭرﺳﺖ
 ﺷﻮﻯى  ﺑﻴﯿﺮﻭوﻥن  ﺳﺎﻋﺘﻰ  ﺳﺎﻋﺖ  ﺯز ﭼﻮﻥن
   ﺷﻮﻯى  ﭼﻮﻥن  ﺑﻰ  ﻣﺤﺮﻡم  ﻧﻤﺎﻧﺪ ﭼﻮﻥن
 ﻧﻴﯿﺴﺖ  ﺁآﮔﺎﻩه  ﺳﺎﻋﺘﻰ  ﺑﻰ  ﺍاﺯز ﺳﺎﻋﺖ
   ﻧﻴﯿﺴﺖ  ﺭرﺍاﻩه  ﺗﺤﻴﯿﺮ  ﺟﺰ  ﺳﻮ  ﺁآﻥن  ﻛﺲ  ﺁآﻥن ﺯز
 ﺍاﻭو  ﺧﺎﺹص  ﻯى  ﻃﻮﻳﯾﻠﻪﮫ  ﺑﺮ  ﺭرﺍا  ﻧﻔﺮ ﻫﮬﮪھﺮ
 ﺟﺴﺘﺠﻮ  ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﺍاﻧﺪ ﺑﺴﺘﻪﮫ
 ﺭرﺍاﻳﯾﻀﻰ  ﻃﻮﻳﯾﻠﻪﮫ  ﻫﮬﮪھﺮ  ﺑﺮ ﻣﻨﺘﺼﺐ
   ﺭرﺍاﻓﻀﻰ  ﻧﻴﯿﺎﻳﯾﺪ  ﺩدﺳﺘﻮﺭرﻯى  ﺑﻪﮫ ﺟﺰ
 ﺑﮕﺴﻠﺪ  ﻃﻮﻳﯾﻠﻪﮫ  ﺍاﺯز  ﮔﺮ  ﻫﮬﮪھﻮﺱس ﺍاﺯز
 ﻛﻨﺪ  ﺩدﺭر  ﺳﺮ  ﺩدﻳﯾﮕﺮﺍاﻥن  ﻯى  ﻃﻮﻳﯾﻠﻪﮫ ﺩدﺭر
 ﺧﻮﺵش  ﭼﺴﺖ  ﺁآﺧﻮﺭرﭼﻴﯿﺎﻥن  ﺯزﻣﺎﻥن ﺩدﺭر
   ﻛﺶ  ﻭو  ﮔﻴﯿﺮﻧﺪ  ﺍاﻭو  ﺍاﻓﺴﺎﺭر  ﻯى ﮔﻮﺷﻪﮫ
 ﻋﻴﯿﺎﺭر  ﺍاﻯى  ﻧﺒﻴﯿﻨﻰ  ﮔﺮ  ﺭرﺍا ﺣﺎﻓﻈﺎﻥن
 ﺍاﺧﺘﻴﯿﺎﺭر  ﺑﻰ  ﺑﺒﻴﯿﻦ  ﺭرﺍا ﺍاﺧﺘﻴﯿﺎﺭرﺕت
 ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﻭو  ﻛﻨﻰ  ﻣﻰ ﺍاﺧﺘﻴﯿﺎﺭرﻯى
 ﭼﺮﺍا  ﺣﺒﺴﻰ  ﭼﺮﺍا  ﺳﺘﺖ  ﮔﺸﺎﺩدﻩه ﺑﺮ
 ﺍاﻯى  ﺑﺮﺩدﻩه  ﺣﺎﻓﻆ  ﺍاﻧﻜﺎﺭر  ﺩدﺭر ﺭرﻭوﻯى
   ﺍاﻯى  ﻛﺮﺩدﻩه  ﻧﻔﺴﺶ  ﺗﻬﮭﺪﻳﯾﺪﺍاﺕت ﻧﺎﻡم

A seed graciously consorted
in solitary intercourse with the dark earth;
It effaced itself entirely in the earth,
so that no colour or scent or red or yellow remained to it.
After that effacement its constriction ceased:
it opened its wings and expanded and sped on its way.
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Inasmuch as it became selfless in the presence of its origin,
the form departed and its real essence was displayed.’
They nodded so, ‘Listen, ’it is for you to command,’
and from their nodding so a flame arose in my heart.
When for a while I had taken part with that elect company in contemplation
and had been separated from myself,
At that very hour my spirit was freed from hours;
because hours make the young old.”
All changes have arisen from the hours:
he that is freed from the hours is freed from change.
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When for an hour you escape from the hours, relation abides not:
you become familiar with that which is without relation.
The hours are not acquainted with timelessness,
because for him there is no way there except bewilderment.
In this world of search and seeking
every set of people have been tied in the stable peculiar to them,
And over each stable a trainer has been appointed;
save by permission no recalcitrant comes.
If, from vain desire, he should break away from the stable
and intrude into the stable of others,
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At once the nimble and goodly stablemen
seize the corner of his halter and drag.
O cunning one, if you behold not your keepers,
behold your choice involuntary.
You are making a choice, and your hands and feet are loosed:
why are you imprisoned, why?
You have betaken yourself to denying the keeper:
you have called it ‘threats of the fleshly soul.’
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   ﺍاﻣﺎﻣﺖ  ﺑﻪﮫ  ﺩدﻗﻮﻗﻰ  ﺭرﻓﺘﻦ ﭘﻴﯿﺶ
How Daquqi went forward to act as Imam.
 ﺩدﻭو  ﺗﻴﯿﺰ  ﻧﺪﺍاﺭرﺩد  ﭘﺎﻳﯾﺎﻥن  ﺳﺨﻦ ﺍاﻳﯾﻦ
 ﺭرﻭو  ﭘﻴﯿﺶ  ﺩدﻗﻮﻗﻰ  ﺁآﻣﺪ  ﻧﻤﺎﺯز ﻫﮬﮪھﻴﯿﻦ
 ﺑﺮﮔﺰﺍاﺭر  ﺩدﻭوﮔﺎﻧﻪﮫ  ﻫﮬﮪھﻴﯿﻦ  ﻳﯾﮕﺎﻧﻪﮫ ﺍاﻳﯾﻦ
 ﺭرﻭوﺯزﮔﺎﺭر  ﺗﻮ  ﺍاﺯز  ﮔﺮﺩدﺩد  ﻣﺰﻳﯾﻦ ﺗﺎ
 ﺻﻼ  ﺩدﺭر  ﺭرﻭوﺷﻦ  ﭼﺸﻢ  ﺍاﻣﺎﻡم ﺍاﻯى
 ﭘﻴﯿﺸﻮﺍا  ﺍاﻧﺪﺭر  ﺑﺎﻳﯾﺪ  ﺭرﻭوﺷﻦ ﭼﺸﻢ
 ﻛﻴﯿﺎ  ﺍاﻯى  ﻣﻜﺮﻭوﻩه  ﻫﮬﮪھﺴﺖ  ﺷﺮﻳﯾﻌﺖ ﺩدﺭر
 ﺭرﺍا  ﻛﻮﺭر  ﻛﺮﺩدﻥن  ﭘﻴﯿﺶ  ﺍاﻣﺎﻣﺖ ﺩدﺭر
 ﻓﻘﻴﯿﻪﮫ  ﻭو  ﭼﺴﺖ  ﻭو  ﺑﺎﺷﺪ  ﺣﺎﻓﻆ  ﭼﻪﮫ ﮔﺮ
   ﺳﻔﻴﯿﻪﮫ  ﺑﺎﺷﺪ  ﮔﺮ  ﻭو  ﺑﻪﮫ  ﺭرﻭوﺷﻦ ﭼﺸﻢ
 ﻗﺬﺭر  ﺍاﺯز  ﻧﺒﻮﺩد  ﭘﺮﻫﮬﮪھﻴﯿﺰ  ﺭرﺍا ﻛﻮﺭر
 ﺣﺬﺭر  ﻭو  ﭘﺮﻫﮬﮪھﻴﯿﺰ  ﺍاﺻﻞ  ﺑﺎﺷﺪ ﭼﺸﻢ
 ﻋﺒﻮﺭر  ﺩدﺭر  ﻧﺒﻴﯿﻨﺪ  ﺭرﺍا  ﭘﻠﻴﯿﺪﻯى ﺍاﻭو
 ﻛﻮﺭر  ﭼﺸﻢ  ﻣﺒﺎﺩدﺍا  ﺭرﺍا  ﻣﻮﻣﻦ ﻫﮬﮪھﻴﯿﭻ
 ﺍاﺳﺖ  ﻇﺎﻫﮬﮪھﺮ  ﻯى  ﻧﺠﺎﺳﻪﮫ  ﺩدﺭر  ﻇﺎﻫﮬﮪھﺮ ﻛﻮﺭر
   ﺍاﺳﺖ  ﺳﺮ  ﻧﺠﺎﺳﺎﺕت  ﺩدﺭر  ﺑﺎﻃﻦ ﻛﻮﺭر
 ﺭرﻭوﺩد  ﺁآﺑﻰ  ﺍاﺯز  ﻇﺎﻫﮬﮪھﺮ  ﻯى  ﻧﺠﺎﺳﻪﮫ ﺍاﻳﯾﻦ
 ﺷﻮﺩد  ﻣﻰ  ﺍاﻓﺰﻭوﻥن  ﺑﺎﻃﻦ  ﻯى  ﻧﺠﺎﺳﻪﮫ ﺁآﻥن
 ﺁآﻥن  ﺷﺴﺘﻦ  ﻧﺘﻮﺍاﻥن  ﭼﺸﻢ  ﺁآﺏب  ﺑﻪﮫ ﺟﺰ
   ﻋﻴﯿﺎﻥن  ﺷﺪ  ﺑﻮﺍاﻃﻦ  ﻧﺠﺎﺳﺎﺕت ﭼﻮﻥن
 ﺧﺪﺍا  ﺭرﺍا  ﻛﺎﻓﺮ  ﺳﺖ  ﺧﻮﺍاﻧﺪﻩه  ﻧﺠﺲ ﭼﻮﻥن
 ﺭرﺍا  ﻭو  ﻇﺎﻫﮬﮪھﺮ  ﺑﺮ  ﻧﻴﯿﺴﺖ  ﻧﺠﺎﺳﺖ ﺁآﻥن
 ﺯزﻳﯾﻦ  ﻧﻴﯿﺴﺖ  ﻣﻠﻮﺙث  ﻛﺎﻓﺮ ﻇﺎﻫﮬﮪھﺮ
   ﺩدﻳﯾﻦ  ﻭو  ﺍاﺧﻼﻕق  ﺩدﺭر  ﻫﮬﮪھﺴﺖ  ﻧﺠﺎﺳﺖ ﺁآﻥن
 ﮔﺎﻡم  ﺑﻴﯿﺴﺖ  ﺁآﻳﯾﺪ  ﺑﻮﻳﯾﺶ  ﻧﺠﺎﺳﺖ ﺍاﻳﯾﻦ
   ﺷﺎﻡم  ﺑﻪﮫ  ﺗﺎ  ﺭرﻯى  ﺍاﺯز  ﺑﻮﻳﯾﺶ  ﻧﺠﺎﺳﺖ  ﺁآﻥن ﻭو
 ﺭرﻭوﺩد  ﺑﺮ  ﺁآﺳﻤﺎﻧﻬﮭﺎ  ﺑﻮﻳﯾﺶ ﺑﻠﻜﻪﮫ
 ﺷﻮﺩد  ﺑﺮ  ﺭرﺿﻮﺍاﻥن  ﻭو  ﺣﻮﺭر  ﺩدﻣﺎﻍغ ﺑﺮ
 ﺗﺴﺖ  ﻓﻬﮭﻢ  ﻗﺪﺭر  ﺑﻪﮫ  ﮔﻮﻳﯾﻢ  ﻣﻰ  ﭼﻪﮫ ﺍاﻳﯾﻦ
   ﺩدﺭرﺳﺖ  ﻓﻬﮭﻢ  ﺣﺴﺮﺕت  ﺍاﻧﺪﺭر ﻣﺮﺩدﻡم
 ﺳﺒﻮ  ﺗﻦ  ﻭوﺟﻮﺩد  ﻭو  ﺍاﺳﺖ  ﺁآﺏب ﻓﻬﮭﻢ
 ﺍاﻭو  ﺍاﺯز  ﺁآﺏب  ﺭرﻳﯾﺰﺩد  ﺑﺸﻜﺴﺖ  ﺳﺒﻮ ﭼﻮﻥن

This discourse has no end. “Run quickly! Listen,
the prayer is come. Go forward, O Daquqi!
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O unique one, come; perform the twofold kneeling,
that Time may be adorned by you.
O clear-sighted Imam,
the Imam must always be clear sighted.”
According to the religious Law it is objectionable, O worthy,
to put forward a blind man in the office of Imam.
Though he knows the Qur’an by heart and be quick and learned in divinity,
the clear-sighted man is superior, even if he be a fool.
The blind man has no abstention from filth:
the eye is the source of abstention and precaution.
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He does not see the dirt in passing by.
May no true believer have blind eyes!
The man outwardly blind is in outward filthiness;
the man inwardly blind is in inward filthiness.
This outward filthiness may be removed by some water;
that inward filthiness increases.
It cannot be washed away save by water of the eye,
when the inward filthinesses have become manifest.
Since God has called the infidel “filth,”
that filthiness is not on his outward part.
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The infidel’s outward part is not defiled by this;
that filthiness is in disposition and religion.
The smell of this outward filth comes twenty paces;
but the smell of that filth from Rayy to Damascus;
No, its smell goes up to the heavens
and mounts to the brain of the houris and Rizwán.
What I am saying is according to the measure of your understanding:
I die in grief for a sound understanding.
The understanding is the water, and the bodily existence the jug:
when the jug is cracked, the water spills from it.
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 ﮊژﺭرﻑف  ﺍاﺳﺖ  ﺳﻮﺭرﺍاﺥخ  ﭘﻨﺞ  ﺭرﺍا  ﺳﺒﻮ ﺍاﻳﯾﻦ
   ﺑﺮﻑف  ﻧﻪﮫ  ﺧﻮﺩد  ﻣﺎﻧﺪ  ﺁآﺏب  ﻧﻪﮫ  ﺍاﻭو ﺍاﻧﺪﺭر
 ﺃأﺑﺼﺎﺭرﻛﻢ  ﻏﻀﻪﮫ  ﻏﻀﻮﺍا ﺃأﻣﺮ
   ﺳﻢ  ﺗﻮ  ﻧﻨﻬﮭﺎﺩدﻯى  ﺭرﺍاﺳﺖ  ﺷﻨﻴﯿﺪﻯى ﻫﮬﮪھﻢ
 ﺑﺮﺩد  ﺭرﺍا  ﻓﻬﮭﻤﺖ  ﻧﻄﻖ  ﺩدﻫﮬﮪھﺎﻧﺖ ﺍاﺯز
 ﺧﻮﺭرﺩد  ﺭرﺍا  ﻓﻬﮭﻤﺖ  ﺍاﺳﺖ  ﺭرﻳﯾﮓ  ﭼﻮﻥن ﮔﻮﺵش
 ﺩدﻳﯾﮕﺮﺕت  ﺳﻮﺭرﺍاﺧﻬﮭﺎﻯى ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﻣﻀﻤﺮﺕت  ﻓﻬﮭﻢ  ﺁآﺏب  ﻛﺸﺎﻧﺪ ﻣﻰ
 ﻛﻨﻰ  ﺑﻴﯿﺮﻭوﻥن  ﺭرﺍا  ﺁآﺏب  ﺩدﺭرﻳﯾﺎ  ﺯز ﮔﺮ
   ﻛﻨﻰ  ﻫﮬﮪھﺎﻣﻮﻥن  ﺭرﺍا  ﺑﺤﺮ  ﺁآﻥن  ﻋﻮﺽض ﺑﻰ
 ﺭرﺍا  ﺣﺎﻝل  ﺑﮕﻮﻳﯾﻢ  ﻧﻪﮫ  ﺍاﺭر  ﺍاﺳﺖ  ﮔﻪﮫ ﺑﻰ
 ﺭرﺍا  ﺍاﺑﺪﺍاﻝل  ﻭو  ﺭرﺍا  ﺍاﻋﻮﺍاﺽض ﻣﺪﺧﻞ
 ﺭرﺍا  ﺑﺤﺮ  ﺑﺪﻟﻬﮭﺎ  ﻭو  ﻋﻮﺿﻬﮭﺎ ﻛﺎﻥن
 ﺧﺮﺟﻬﮭﺎ  ﺑﻌﺪ  ﺯز  ﺁآﻳﯾﺪ  ﻛﺠﺎ ﺍاﺯز
 ﺧﻮﺭرﻧﺪ  ﻣﻰ  ﺯزﻭو  ﺟﺎﻧﻮﺭر  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺑﺮﻧﺪ  ﻣﻰ  ﺑﺮﻭوﻧﺶ  ﺍاﺯز  ﻫﮬﮪھﻢ ﺍاﺑﺮﻫﮬﮪھﺎ
 ﻛﺸﺪ  ﻣﻰ  ﻋﻮﺿﻬﮭﺎ  ﺁآﻥن  ﺩدﺭرﻳﯾﺎ ﺑﺎﺯز
 ﺭرﺷﺪ  ﺍاﺻﺤﺎﺏب  ﺩدﺍاﻧﻨﺪ ،٬ ﻛﺠﺎ ﺍاﺯز
 ﺷﺘﺎﺏب  ﺍاﺯز  ﻛﺮﺩدﻳﯾﻢ  ﺁآﻏﺎﺯز  ﻫﮬﮪھﺎ ﻗﺼﻪﮫ
   ﻛﺘﺎﺏب  ﺍاﻳﯾﻦ  ﺩدﺭرﻭوﻥن  ﻣﺨﻠﺺ  ﺑﻰ ﻣﺎﻧﺪ
 ﺭرﺍاﺩد  ﺍاﻟﺪﻳﯾﻦ  ﺣﺴﺎﻡم  ﺍاﻟﺤﻖ  ﺿﻴﯿﺎء ﺍاﻯى
 ﻧﺰﺍاﺩد  ﺷﺎﻫﮬﮪھﻰ  ﺗﻮ  ﭼﻮ  ﺍاﺭرﻛﺎﻥن  ﻭو  ﻓﻠﻚ ﻛﻪﮫ
 ﺩدﻝل  ﻭو  ﺟﺎﻥن  ﺩدﺭر  ﺁآﻣﺪﻯى  ﻧﺎﺩدﺭر  ﺑﻪﮫ ﺗﻮ
   ﺧﺠﻞ  ﺗﻮ  ﻗﺪﻭوﻡم  ﺍاﺯز  ﺟﺎﻥن  ﻭو  ﺩدﻝل ﺍاﻯى
 ﻣﻀﻰ  ﻣﺎ  ﻗﻮﻡم  ﻣﺪﺡح  ﻛﺮﺩدﻡم ﭼﻨﺪ
 ﺍاﻗﺘﻀﺎ  ﺯز  ﺑﻮﺩدﻯى  ﺗﻮ  ﺁآﻧﻬﮭﺎ  ﺯز  ﻣﻦ ﻗﺼﺪ
 ﺩدﻋﺎ  ﺧﻮﺩد  ﺷﻨﺎﺳﺪ  ﺭرﺍا  ﺧﻮﺩد  ﻯى ﺧﺎﻧﻪﮫ
 ﺛﻨﺎ  ﻛﻦ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﻧﺎﻡم  ﺑﻪﮫ ﺗﻮ
 ﻧﺎﻣﺤﻞ  ﺍاﺯز  ﻣﺪﻳﯾﺢ  ﻛﺘﻤﺎﻥن ﺑﻬﮭﺮ
   ﻣﺜﻞ  ﻭو  ﺣﻜﺎﻳﯾﺎﺕت  ﺍاﻳﯾﻦ  ﺳﺖ  ﻧﻬﮭﺎﺩدﻩه ﺣﻖ
 ﺧﺠﻞ  ﺁآﻣﺪ  ﻫﮬﮪھﻢ  ﺗﻮ  ﺍاﺯز  ﻣﺪﺡح  ﺁآﻥن  ﭼﻪﮫ ﮔﺮ
   ﺍاﻟﻤﻘﻞ  ﺟﻬﮭﺪ  ﺧﺪﺍا  ﺑﭙﺬﻳﯾﺮﺩد ﻟﻴﯿﻚ
 ﻣﻌﺎﻑف  ﺩدﺍاﺭرﺩد  ﺍاﻯى  ﻛﺴﺮﻩه  ﭘﺬﻳﯾﺮﺩد ﺣﻖ
   ﻛﻔﺎﻑف  ﻗﻄﺮﻩه  ﺩدﻭو  ﻛﻮﺭر  ﻯى  ﺩدﻳﯾﺪﻩه  ﺩدﻭو ﻛﺰ
 ﺭرﺍا  ﺍاﺑﻬﮭﺎﻡم  ﺁآﻥن  ﺩدﺍاﻧﺪ  ﻣﺎﻫﮬﮪھﻰ  ﻭو ﻣﺮﻍغ
 ﺭرﺍا  ﻧﺎﻡم  ﺧﻮﺵش  ﺍاﻳﯾﻦ  ﻣﺠﻤﻞ  ﺳﺘﻮﺩدﻡم ﻛﻪﮫ
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This jug has five deep holes:
neither water nor snow will stay in it.
You have heard, too, the command, “Close your eyes tightly”;
you have not walked aright.
Your speech bears away your understanding by the mouth;
your ear is like sand: it drinks your understanding.
Similarly, your other holes
are drawing the hidden water of your understanding.
If you expel the water from the sea without compensation,
you will make the sea a desert.
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It is late; otherwise, I would declare the state of the case
the entrance of compensations and substitutes,
Where comes to the sea
those compensations and substitutes after expenditures
Hundreds of thousands of animals drink of it;
from outside also the clouds take it away;
Again the sea draws those compensations—
whence is known to the righteous.
We began the stories in haste;
in this Masnavi they are left without the issue.
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O Light of God, noble Husamu’ddin, a king whose like
the sky and the elements have never brought to birth,
Seldom have you come into soul and heart,
O you at whose advent heart and soul are abashed.
How often have I praised the people of the past!
Of necessity, you were my quest in them.
Truly the invocation knows its own house:
attach the praise to the name of whomsoever you will.
God has set down these tales and parables
for the purpose of concealing the praise from the unworthy.
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Even if that praise is abashed before you,
yet God accepts the exertion of one that has little.
God accepts a crust and absolves,
for from the eyes of a blind man two drops are enough.
Birds and fishes know the ambiguous style,
in which I have praised compendiously this person of goodly name,
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 ﻭوﺯزﺩد  ﻛﻢ  ﺣﺴﻮﺩدﺍاﻥن  ﺁآﻩه  ﺍاﻭو  ﺑﺮ ﺗﺎ
 ﮔﺰﺩد  ﻛﻢ  ﺩدﻧﺪﺍاﻥن  ﺑﻪﮫ  ﺭرﺍا  ﺧﻴﯿﺎﻟﺶ ﺗﺎ
 ﺣﺴﻮﺩد  ﻳﯾﺎﺑﺪ  ﻛﺠﺎ  ﺭرﺍا  ﺧﻴﯿﺎﻟﺶ ﺧﻮﺩد
 ﻏﻨﻮﺩد  ﻛﻰ  ﻃﻮﻃﻰ  ﻣﻮﺵش  ﻭوﺛﺎﻕق ﺩدﺭر
 ﺍاﺣﺘﻴﯿﺎﻝل  ﺍاﺯز  ﺑﻮﺩد  ﺍاﻭو  ﺧﻴﯿﺎﻝل ﺁآﻥن
  
 ﻫﮬﮪھﻼﻝل  ﻧﻰ  ﺁآﻥن  ﺍاﺳﺖ  ﻭوﻯى  ﺍاﺑﺮﻭوﻯى ﻣﻮﻯى
 ﻫﮬﮪھﻔﺖ  ﻭو  ﭘﻨﺞ  ﺍاﺯز  ﺑﺮﻭوﻥن  ﮔﻮﻳﯾﻢ  ﺗﻮ ﻣﺪﺡح
   ﺭرﻓﺖ  ﭘﻴﯿﺶ  ﺩدﻗﻮﻗﻰ  ﺍاﻛﻨﻮﻥن  ﻧﻮﻳﯾﺲ ﺑﺮ

To the end that the sighs of the envious may not blow upon him,
and that he may not bite the idea of Husamu’ddin with the teeth.
Where should the envious man find even the idea of him?
When did a parrot rest in the abode of a mouse?
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That idea of Husamu’ddin arises from cunning practice:
it is the hair of his eyebrow, not the new moon.
I sing your praise outside of the five and the seven.
Now write “Daquqi went forward.”

   ﻗﻮﻡم  ﺁآﻥن  ﺍاﻣﺎﻣﺖ  ﺑﻪﮫ  ﺩدﻗﻮﻗﻰ  ﺭرﻓﺘﻦ ﭘﻴﯿﺶ
How Daquqi went forward to lead that company.
 ﺍاﻟﺼﺎﻟﺤﻴﯿﻦ  ﺳﻼﻡم  ﻭو  ﺗﺤﻴﯿﺎﺕت ﺩدﺭر
   ﻋﺠﻴﯿﻦ  ﺁآﻣﺪ  ﺍاﻧﺒﻴﯿﺎ  ﻯى  ﺟﻤﻠﻪﮫ ﻣﺪﺡح
 ﺁآﻣﻴﯿﺨﺘﻪﮫ  ﺟﻤﻠﮕﻰ  ﺷﺪ ﻣﺪﺣﻬﮭﺎ
   ﺭرﻳﯾﺨﺘﻪﮫ  ﺩدﺭر  ﻟﮕﻦ  ﻳﯾﻚ  ﺩدﺭر  ﻫﮬﮪھﺎ ﻛﻮﺯزﻩه
 ﻧﻴﯿﺴﺖ  ﺑﻴﯿﺶ  ﻳﯾﻚ  ﺟﺰ  ﻣﻤﺪﻭوﺡح  ﺧﻮﺩد  ﺍاﻧﻜﻪﮫ ﺯز
   ﻧﻴﯿﺴﺖ  ﻛﻴﯿﺶ  ﻳﯾﻚ  ﺟﺰ  ﺭرﻭوﻯى  ﺯزﻳﯾﻦ ﻛﻴﯿﺸﻬﮭﺎ
 ﺭرﻭوﺩد  ﺣﻖ  ﻧﻮﺭر  ﺑﻪﮫ  ﻣﺪﺣﻰ  ﻫﮬﮪھﺮ  ﻛﻪﮫ ﺩدﺍاﻥن
 ﺑﻮﺩد  ﻋﺎﺭرﻳﯾﺖ  ﺍاﺷﺨﺎﺹص  ﻭو  ﺻﻮﺭر ﺑﺮ
 ﻛﻨﻨﺪ  ﻛﻰ  ﺭرﺍا  ﻣﺴﺘﺤﻖ  ﺟﺰ ﻣﺪﺣﻬﮭﺎ
 ﺷﻮﻧﺪ  ﻣﻰ  ﮔﻤﺮﻩه  ﭘﻨﺪﺍاﺷﺖ  ﺑﺮ ﻟﻴﯿﻚ
 ﺣﺎﻳﯾﻄﻰ  ﺑﺮ  ﺗﺎﻓﺘﻪﮫ  ﻧﻮﺭرﻯى ﻫﮬﮪھﻤﭽﻮ
   ﺭرﺍاﺑﻄﻰ  ﭼﻮﻥن  ﺭرﺍا  ﺍاﻧﻮﺍاﺭر  ﺁآﻥن ﺣﺎﻳﯾﻂ
 ﺭرﺍاﻧﺪ  ﺍاﺻﻞ  ﺳﻮﻯى  ﺳﺎﻳﯾﻪﮫ  ﭼﻮﻥن ﻻﺟﺮﻡم
 ﺑﻤﺎﻧﺪ  ﺍاﺳﺘﺎﻳﯾﺶ  ﺯز  ﻭو  ﻛﺮﺩد  ﮔﻢ  ﻣﻪﮫ ﺿﺎﻝل
 ﻭوﺍاﻧﻤﻮﺩد  ﻣﺎﻫﮬﮪھﻰ  ﻋﻜﺲ  ﭼﺎﻫﮬﮪھﻰ  ﺯز ﻳﯾﺎ
 ﺳﺘﻮﺩد  ﻣﻰ  ﺭرﺍا  ﺁآﻥن  ﻭو  ﻛﺮﺩد  ﺩدﺭر  ﭼﻪﮫ  ﺑﻪﮫ ﺳﺮ
 ﺍاﻭو  ﺍاﺳﺖ  ﻣﺎﻩه  ﻣﺎﺩدﺡح  ﺣﻘﻴﯿﻘﺖ ﺩدﺭر
 ﺭرﻭو  ﻛﺮﺩد  ﻋﻜﺴﺶ  ﺑﻪﮫ  ﺍاﻭو  ﺟﻬﮭﻞ  ﭼﻪﮫ ﮔﺮ
 ﺭرﺍا  ﻋﻜﺲ  ﺁآﻥن  ﻧﻰ  ﺭرﺍاﺳﺖ  ﻣﻪﮫ  ﺍاﻭو ﻣﺪﺡح
 ﻣﺎﺟﺮﺍا  ﺷﺪ  ﻏﻠﻂ  ﭼﻮﻥن  ﺁآﻥن  ﺷﺪ ﻛﻔﺮ
 ﺩدﻟﻴﯿﺮ  ﺁآﻥن  ﮔﻤﺮﻩه  ﮔﺸﺖ  ﺷﻘﺎﻭوﺕت ﻛﺰ
 ﺯزﻳﯾﺮ  ﭘﻨﺪﺍاﺷﺖ  ﺍاﻭو  ﻭو  ﺑﻮﺩد  ﺑﺎﻻ  ﺑﻪﮫ ﻣﻪﮫ
 ﺷﻮﻧﺪ  ﻣﻰ  ﭘﺮﻳﯾﺸﺎﻥن  ﺧﻠﻘﺎﻥن  ﺑﺘﺎﻥن ﺯزﻳﯾﻦ
 ﺷﻮﻧﺪ  ﻣﻰ  ﭘﺸﻴﯿﻤﺎﻥن  ﺭرﺍاﻧﺪﻩه ﺷﻬﮭﻮﺕت

In the salutations and benedictions
addressed to the righteous praise of all the prophets is blended.
The praises are all commingled:
the jugs are poured into one basin.
Inasmuch as the object of praise Himself is not more than One,
from this point of view religions are but one religion.
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Know that every praise goes to the Light of God
and is lent to forms and persons.
How should folk praise except Him who has the right?—
but they go astray on a vain fancy.
The Light of God in relation to phenomena is as a light shining upon a wall—
the wall is a link for these splendours:
Necessarily, when the reflection moved towards its source,
he who had gone astray lost the moon and ceased from praise;
Or a reflection of the moon appeared from a well,
and he put his head into the well and was praising that same:
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In truth he is a praiser of the moon,
although his ignorance has turned its face towards its reflection.
His praise belongs to the moon, not to that reflection,
that becomes infidelity when the matter is misapprehended;
For that bold man was led astray by perdition:
the moon was above, while he fancied it was below.
The people are distracted by these idols,
and they repent of the lust which they have indulged,
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 ﺍاﺳﺖ  ﺭرﺍاﻧﺪﻩه  ﺧﻴﯿﺎﻟﻰ  ﺑﺎ  ﺷﻬﮭﻮﺕت  ﺍاﻧﻜﻪﮫ ﺯز
   ﺍاﺳﺖ  ﻭوﺍاﻣﺎﻧﺪﻩه  ﺩدﻭوﺭرﺗﺮ  ﺣﻘﻴﯿﻘﺖ ﻭوﺯز
 ﺑﻮﺩد  ﭘﺮ  ﭼﻮﻥن  ﺗﻮ  ﻣﻴﯿﻞ  ﺧﻴﯿﺎﻟﻰ ﺑﺎ
 ﺷﻮﺩد  ﺑﺮ  ﺣﻘﻴﯿﻘﺖ  ﺑﺮ  ﭘﺮ  ﺑﺪﺍاﻥن ﺗﺎ
 ﺑﺮﻳﯾﺨﺖ  ﭘﺮﺕت  ﺷﻬﮭﻮﺗﻰ  ﺑﺮﺍاﻧﺪﻯى ﭼﻮﻥن
  
 ﮔﺮﻳﯾﺨﺖ  ﺗﻮ  ﺍاﺯز  ﺧﻴﯿﺎﻝل  ﺁآﻥن  ﻭو  ﮔﺸﺘﻰ ﻟﻨﮓ
 ﻣﺮﺍاﻥن  ﺷﻬﮭﻮﺕت  ﭼﻨﻴﯿﻦ  ﻭو  ﺩدﺍاﺭر  ﻧﮕﻪﮫ ﭘﺮ
   ﺟﻨﺎﻥن  ﺳﻮﻯى  ﺑﺮﺩد  ﻣﻴﯿﻠﺖ  ﭘﺮ ﺗﺎ

Because he has indulged his lust with a phantom
and has remained farther away from the Reality.
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Your desire for a phantom is like a wing,
so that by means of that wing he may ascend to the Reality.
When you have indulged a lust, your wing drops off;
you become lame, and that phantom flees from you.
Preserve the wing and do not indulge such lust,
to the end that the wing of desire may bear you to Paradise.

 ﻛﻨﻨﺪ  ﻣﻰ  ﻋﺸﺮﺕت  ﭘﻨﺪﺍاﺭرﻧﺪ ﺧﻠﻖ
 ﻛﻨﻨﺪ  ﻣﻰ  ﺑﺮ  ﺧﻮﺩد  ﭘﺮ  ﺧﻴﯿﺎﻟﻰ ﺑﺮ
 ﺷﺪﻡم  ﻧﻜﺘﻪﮫ  ﺍاﻳﯾﻦ  ﺷﺮﺡح  ﺩدﺍاﺭر ﻭوﺍاﻡم
   ﺯزﺩدﻡم  ﺗﻦ  ﺁآﻥن  ﺯز  ﻣﻌﺴﺮﻡم  ﺩدﻩه ﻣﻬﮭﻠﺘﻢ

The people fancy they are enjoying themselves:
they are tearing out their wings for the sake of a phantom.
I have become a debtor for the explanation of this topic.
Give me time, I am destitute; on that account I keep silence.

   ﺩدﻗﻮﻗﻰ  ﭘﺲ  ﺍاﺯز  ﻗﻮﻡم  ﻛﺮﺩدﻥن ﺍاﻗﺘﺪﺍا
How the company followed the leadership of Daquqi.
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺩدﻗﻮﻗﻰ  ﺁآﻥن  ﺷﺪ  ﺩدﺭر ﭘﻴﯿﺶ
 ﻃﺮﺍاﺯز  ﺍاﻭو  ﺁآﻣﺪ  ﺍاﻃﻠﺲ  ﻫﮬﮪھﻤﭽﻮﻥن ﻗﻮﻡم
 ﻗﻄﺎﺭر  ﺷﺎﻫﮬﮪھﺎﻥن  ﺁآﻥن  ﻛﺮﺩدﻧﺪ ﺍاﻗﺘﺪﺍا
 ﻧﺎﻣﺪﺍاﺭر  ﻣﻘﺘﺪﺍاﻯى  ﺁآﻥن  ﭘﻰ ﺩدﺭر
 ﺷﺪﻧﺪ  ﻣﻘﺮﻭوﻥن  ﺗﻜﺒﻴﯿﺮﻫﮬﮪھﺎ  ﺑﺎ  ﻛﻪﮫ ﭼﻮﻥن
 ﺷﺪﻧﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺟﻬﮭﺎﻥن  ﺍاﺯز  ﻗﺮﺑﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﺍاﻣﺎﻡم  ﺍاﻯى  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﺗﻜﺒﻴﯿﺮ ﻣﻌﻨﻰ
   ﺷﺪﻳﯾﻢ  ﻗﺮﺑﺎﻥن  ﻣﺎ  ﺗﻮ  ﭘﻴﯿﺶ  ﺧﺪﺍا ﻛﺎﻯى
ﱠ
 ﻛﻨﻰ  ﻣﻰ  ﺍاﻛﺒﺮ  ﺍاﷲ  ﺫذﺑﺢ ﻭوﻗﺖ
   ﻛﺸﺘﻨﻰ  ﻧﻔﺲ  ﺫذﺑﺢ  ﺩدﺭر ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﺧﻠﻴﯿﻞ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺟﺎﻥن  ﻭو  ﺍاﺳﻤﺎﻋﻴﯿﻞ  ﭼﻮ ﺗﻦ
   ﻧﺒﻴﯿﻞ  ﺟﺴﻢ  ﺑﺮ  ﺗﻜﺒﻴﯿﺮ  ﺟﺎﻥن ﻛﺮﺩد
 ﺁآﺯز  ﻭو  ﺷﻬﮭﻮﺗﻬﮭﺎ  ﺯز  ﺗﻦ  ﻛﺸﺘﻪﮫ ﮔﺸﺖ
ﱠ
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺑﺴﻤﻞ  ﺍاﷲ  ﺑﺴﻢ  ﺑﻪﮫ ﺷﺪ
 ﺯزﺩدﻩه  ﺻﻔﻬﮭﺎ  ﺣﻖ  ﭘﻴﯿﺶ  ﻗﻴﯿﺎﻣﺖ ﭼﻮﻥن
   ﺁآﻣﺪﻩه  ﻣﻨﺎﺟﺎﺕت  ﺩدﺭر  ﻭو  ﺣﺴﺎﺏب ﺩدﺭر
 ﺭرﻳﯾﺰ  ﺍاﺷﻚ  ﻳﯾﺰﺩدﺍاﻥن  ﭘﻴﯿﺶ ﺍاﻳﯾﺴﺘﺎﺩدﻩه
 ﺭرﺳﺘﺨﻴﯿﺰ  ﺧﻴﯿﺰ  ﺭرﺍاﺳﺖ  ﻣﺜﺎﻝل ﺑﺮ
 ﻣﺮﺍا  ﺁآﻭوﺭرﺩدﻯى  ﭼﻪﮫ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺣﻖ
 ﺗﺮﺍا  ﻣﻦ  ﺩدﺍاﺩدﻡم  ﻛﻪﮫ  ﻣﻬﮭﻠﺖ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
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Daquqi advanced to perform the prayer:
the company was the satin robe and he the embroidered border.
Those kings followed his leadership,
in a row behind that renowned exemplar.
When they pronounced the takbirs,
they went forth from this world, like a sacrifice.
O Imam, the meaning of the takbirs is this:
“We have become a sacrifice, O God, before You.”
At the moment of slaughtering you say Allah Akbar:
even so in slaughtering the fleshly soul which ought to be killed.
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The body is like Ishmael, and the spirit like Abraham:
the spirit has pronounced the takbir over the noble body.
By lusts and desires the body was killed,
by bismillah in the ritual prayer it was sacrificed.
Whilst performing the prayer drawn up in ranks before God,
as at the Resurrection, and engaged in self-examination and prayers,
Standing in God’s presence and shedding tears,
like one who rises erect on rising from the dead.
God will say, “What have you produced for Me
during this term of respite which I gave you?
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 ﺍاﻯى  ﺑﺮﺩدﻩه  ﭘﺎﻳﯾﺎﻥن  ﭼﻪﮫ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد ﻋﻤﺮ
   ﺍاﻯى  ﻛﺮﺩدﻩه  ﻓﺎﻧﻰ  ﭼﻪﮫ  ﺩدﺭر  ﻗﻮﺕت  ﻭو ﻗﻮﺕت
 ﺍاﻯى  ﻓﺮﺳﻮﺩدﻩه  ﻛﺠﺎ  ﺩدﻳﯾﺪﻩه ﮔﻮﻫﮬﮪھﺮ
 ﺍاﻯى  ﭘﺎﻟﻮﺩدﻩه  ﻛﺠﺎ  ﺩدﺭر  ﺭرﺍا  ﺣﺲ ﭘﻨﺞ
 ﻋﺮﺵش  ﮔﻮﻫﮬﮪھﺮﻫﮬﮪھﺎﻯى  ﻭو  ﻫﮬﮪھﻮﺵش  ﻭو  ﮔﻮﺵش  ﻭو ﭼﺸﻢ
   ﻓﺮﺵش  ﺯز  ﺗﻮ  ﺧﺮﻳﯾﺪﻯى  ﭼﻪﮫ  ﻛﺮﺩدﻯى ﺧﺮﺝج
 ﻛﻠﻨﺪ  ﻭو  ﺑﻴﯿﻞ  ﭼﻮﻥن  ﺩدﺍاﺩدﻣﺖ  ﭘﺎ  ﻭو ﺩدﺳﺖ
 ﺷﺪﻧﺪ  ﻛﻰ  ﺁآﻥن  ﺧﻮﺩد  ﺯز  ﺑﺒﺨﺸﻴﯿﺪﻡم ﻣﻦ
 ﺩدﺭرﺩدﮔﻴﯿﻦ  ﭘﻴﯿﻐﺎﻣﻬﮭﺎﻯى ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﭼﻨﻴﯿﻦ  ﺣﻀﺮﺕت  ﺍاﺯز  ﺁآﻳﯾﺪ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺭرﺟﻮﻉع  ﺩدﺍاﺭرﺩد  ﮔﻔﺘﻬﮭﺎ  ﺍاﻳﯾﻦ  ﻗﻴﯿﺎﻡم ﺩدﺭر
   ﺭرﻛﻮﻉع  ﺩدﺭر  ﺍاﻭو  ﺗﺎ  ﺩدﻭو  ﺷﺪ  ﺧﺠﺎﻟﺖ  ﺯز ﻭو
 ﻧﻤﺎﻧﺪ  ﺧﺠﻠﺖ  ﺍاﺯز  ﺍاﺳﺘﺎﺩدﻥن ﻗﻮﺕت
 ﺑﺨﻮﺍاﻧﺪ  ﺗﺴﺒﻴﯿﺤﻰ  ﺷﺮﻡم  ﺍاﺯز  ﺭرﻛﻮﻉع ﺩدﺭر
 ﺳﺮ  ﺑﺮﺩدﺍاﺭر  ﺭرﺳﺪ  ﻣﻰ  ﻓﺮﻣﺎﻥن ﺑﺎﺯز
 ﺷﻤﺮ  ﺑﺮ  ﺣﻖ  ﭘﺎﺳﺦ  ﻭو  ﺭرﻛﻮﻉع ﺍاﺯز
 ﺷﺮﻣﺴﺎﺭر  ﺁآﻥن  ﺭرﻛﻮﻉع  ﺍاﺯز  ﺁآﺭرﺩد  ﺑﺮ ﺳﺮ
 ﻛﺎﺭر  ﺧﺎﻡم  ﺁآﻥن  ﻓﺘﺪ  ﺭرﻭو  ﺍاﻧﺪﺭر ﺑﺎﺯز
 ﺳﺮ  ﺑﺮﺩدﺍاﺭر  ﺁآﻳﯾﺪﺵش  ﻓﺮﻣﺎﻥن ﺑﺎﺯز
 ﺧﺒﺮ  ﻛﺮﺩدﻩه  ﺍاﺯز  ﻭوﺍاﺩدﻩه  ﻭو  ﺳﺠﻮﺩد ﺍاﺯز
 ﺷﺮﻣﺴﺎﺭر  ﺭرﻩه  ﺩدﮔﺮ  ﺍاﻭو  ﺁآﺭرﺩد  ﺑﺮ ﺳﺮ
 ﻣﺎﺭر  ﻫﮬﮪھﻤﭽﻮ  ﺭرﻭو  ﺩدﺭر  ﺑﺎﺯز  ﺍاﻓﺘﺪ ﺍاﻧﺪﺭر
 ﮔﻮ  ﺑﺎﺯز  ﻭو  ﺁآﺭر  ﺑﺮ  ﺳﺮ  ﮔﻮﻳﯾﺪ ﺑﺎﺯز
 ﻣﻮ  ﺑﻪﮫ  ﻣﻮ  ﺗﻮ  ﺍاﺯز  ﺟﺴﺖ  ﺑﺨﻮﺍاﻫﮬﮪھﻢ ﻛﻪﮫ
 ﻧﺒﻮﺩدﺵش  ﺍاﻳﯾﺴﺘﺎﺩدﻥن  ﭘﺎ ﻗﻮﺕت
   ﺯزﺩدﺵش  ﺟﺎﻥن  ﺑﺮ  ﻫﮬﮪھﻴﯿﺒﺘﻰ  ﺧﻄﺎﺏب ﻛﻪﮫ
 ﮔﺮﺍاﻥن  ﺑﺎﺭر  ﺁآﻥن  ﺯز  ﻗﻌﺪﻩه  ﻧﺸﻴﯿﻨﺪ ﭘﺲ
   ﺑﻴﯿﺎﻥن  ﺑﺎ  ﮔﻮ  ﺳﺨﻦ  ﮔﻮﻳﯾﺪ ﺣﻀﺮﺗﺶ
 ﺑﻮﺩد  ﭼﻪﮫ  ﺷﻜﺮﺕت  ﺑﮕﻮ  ﺩدﺍاﺩدﻡم ﻧﻌﻤﺘﺖ
 ﺳﻮﺩد  ﺑﻨﻤﺎﻯى  ﻫﮬﮪھﻴﯿﻦ  ﺳﺮﻣﺎﻳﯾﻪﮫ ﺩدﺍاﺩدﻣﺖ
 ﺳﻼﻡم  ﺩدﺭر  ﺁآﺭرﺩد  ﺭرﺍاﺳﺖ  ﺩدﺳﺖ  ﺑﻪﮫ ﺭرﻭو
   ﻛﺮﺍاﻡم  ﺁآﻥن  ﻭو  ﺍاﻧﺒﻴﯿﺎ  ﺟﺎﻥن ﺳﻮﻯى
 ﻟﺌﻴﯿﻢ  ﻛﺎﻳﯾﻦ  ﺷﻔﺎﻋﺖ  ﺷﺎﻫﮬﮪھﺎﻥن  ﺍاﻯى ﻳﯾﻌﻨﻰ
   ﮔﻠﻴﯿﻢ  ﻭو  ﭘﺎﻯى  ﻣﺎﻧﺪﺵش  ﮔﻞ  ﺩدﺭر ﺳﺨﺖ
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In what have you brought your life to its end?
In what have you consumed your food and strength?
Where have you dimmed the lustre of your eye?
Where have you dissipated your five senses?
You have expended eyes and ears and intellect and the pure celestial substances:
what have you purchased from the earth?
I gave you hands and feet as spade and mattock.
When did those become of themselves?”
Even so hundreds of thousands of such sorrowful messages
come from the Lord.

2155

At the time of standing (in prayer) these words return,
and from shame he is bent double in the genuflection.
From shame the power of standing remains not, and from abashment
he recites a litany of glorification while his knees are bowed.
Then comes the command,
“Lift up your head from the genuflection and tell over answer to God.”
The shamefaced one lifts up his head from the genuflection;
then that man whose works are unripe falls on his face.
Again the command comes to him,
“Lift up your head from the prostration and give an account of your deeds.”

2160

Once more the shamefaced one lifts up his head,
and falls again on his face, as a snake.
Again He says,
“Lift up your head and relate, for I will inquire of you, hair by hair.”
He has no power to stand on foot,
since the words of awe addressed to him have smitten his soul;
So he sits down because of that heavy burden.
The Lord says to him, “Speak plainly!
I gave you bounty: tell, what were your thanks?
I gave you capital: come, show the interest.”

2165

He turns his face to the right hand in the salutation—
towards the spirits of the prophets and those of the noble,
Meaning to say, “O kings, intercession,
for this vile one’s feet and mantle are stuck fast in the mire”
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 ﻯى  ﻣﺤﺎﺳﺒﻪﮫ  ﻫﮬﮪھﻴﯿﺒﺖ  ﺍاﺯز  ﻗﻴﯿﺎﻣﺖ  ﺩدﺭر  ﺭرﺍاﺳﺖ  ﺩدﺳﺖ  ﺳﻮﻯى  ﺳﻼﻡم  ﺍاﺷﺎﺭرﺕت ﺑﻴﯿﺎﻥن
 ﺧﻮﺍاﺳﺘﻦ  ﺷﻔﺎﻋﺖ  ﻭو  ﺍاﺳﺘﻌﺎﻧﺖ  ﺍاﻧﺒﻴﯿﺎ  ﺍاﺯز  ﻭو  ﺣﻖ 
Explaining that the salutation towards the right hand at the Resurrection indicates
dread of being examined by God and seeking help and intercession from the prophets
 ﺭرﻓﺖ  ﭼﺎﺭرﻩه  ﺭرﻭوﺯز  ﮔﻮﻳﯾﻨﺪ ﺍاﻧﺒﻴﯿﺎ
   ﺯزﻓﺖ  ﺍاﻓﺰﺍاﺭر  ﺩدﺳﺖ  ﻭو  ﺑﻮﺩد  ﺟﺎ  ﺁآﻥن ﭼﺎﺭرﻩه

The prophets say, “The day for remedy is past;
the remedy and the strong implement were there.

 ﺭرﻭو  ﺑﺨﺖ  ﺑﺪ  ﺍاﻯى  ﻫﮬﮪھﻨﮕﺎﻣﻰ  ﺑﻰ ﻣﺮﻍغ
 ﻣﺸﻮ  ﺍاﻧﺪﺭر  ﻣﺎ  ﺧﻮﻥن  ﮔﻮ  ﻣﺎ ﺗﺮﻙك
 ﭼﭗ  ﺩدﺳﺖ  ﺳﻮﻯى  ﺑﻪﮫ  ﺑﮕﺮﺩدﺍاﻧﺪ ﺭرﻭو
  
 ﺧﭗ  ﻛﻪﮫ  ﮔﻮﻳﯾﻨﺪﺵش  ﺧﻮﻳﯾﺶ  ﻭو  ﺗﺒﺎﺭر ﺩدﺭر
 ﻛﺮﺩدﮔﺎﺭر  ﺑﺎ  ﮔﻮ  ﺧﻮﻳﯾﺶ  ﺟﻮﺍاﺏب ﻫﮬﮪھﻴﯿﻦ
 ﺑﺪﺍاﺭر  ﻣﺎ  ﺍاﺯز  ﺩدﺳﺖ  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻯى  ﺍاﻳﯾﻢ  ﻛﻪﮫ ﻣﺎ
 ﺷﺪ  ﭼﺎﺭرﻩه  ﺳﻮ  ﺁآﻥن  ﺍاﺯز  ﻧﻪﮫ  ﺳﻮ  ﺍاﺯزﻳﯾﻦ ﻧﻪﮫ
 ﺷﺪ  ﭘﺎﺭرﻩه  ﺻﺪ  ﺩدﻝل  ﭼﺎﺭرﻩه  ﺑﻰ  ﺁآﻥن ﺟﺎﻥن
 ﻛﻴﯿﺎ  ﻣﺴﻜﻴﯿﻦ  ﺷﺪ  ﻧﻮﻣﻴﯿﺪ  ﻫﮬﮪھﻤﻪﮫ ﺍاﺯز
 ﺩدﻋﺎ  ﺍاﻧﺪﺭر  ﺩدﺳﺖ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺁآﺭرﺩد  ﺑﺮ ﭘﺲ
 ﺧﺪﺍا  ﺍاﻯى  ﮔﺸﺘﻢ  ﻧﻮﻣﻴﯿﺪ  ﻫﮬﮪھﻤﻪﮫ ﻛﺰ
 ﻣﻨﺘﻬﮭﺎ  ﻭو  ﺗﻮﻳﯾﻰ  ﺁآﺧﺮ  ﻭو ﺍاﻭوﻝل

You are an untimely bird. Leave, O miserable one,
go, and do not wade in our blood.”

 ﺑﺒﻴﯿﻦ  ﺍاﺷﺎﺭرﺗﻬﮭﺎ  ﺧﻮﺵش  ﺍاﻳﯾﻦ  ﻧﻤﺎﺯز ﺩدﺭر
   ﻳﯾﻘﻴﯿﻦ  ﺷﺪ  ﺑﺨﻮﺍاﻫﮬﮪھﺪ  ﻛﺎﻳﯾﻦ  ﺑﺪﺍاﻧﻰ ﺗﺎ
 ﻧﻤﺎﺯز  ﻯى  ﺑﻴﯿﻀﻪﮫ  ﺍاﺯز  ﺁآﺭر  ﺑﻴﯿﺮﻭوﻥن ﺑﭽﻪﮫ
 ﺳﺎﺯز  ﻭو  ﺗﻌﻈﻴﯿﻢ  ﺑﻰ  ﻣﺮﻍغ  ﭼﻮ  ﻣﺰﻥن ﺳﺮ

He turns his face to the left hand towards his family and kinsfolk:
they say to him, “Be silent!
2170

Listen, answer for yourself to the Creator. Who are we?
Sire, keep your hands off us!”
No succour comes either from this side or from that:
the soul of this desperate man is a hundred pieces.
The wretched personage loses hope of all;
then he lifts up both hands in supplication,
Crying, “O God, I have lost hope of all:
You are the First and the Last and the ultimate Bourn.”
Behold in the ritual prayer these goodly indications,
in order that you may know these will certainly come to pass.

2175

From the ritual prayer, which is the egg, hatch the chick;
do not peck like a bird without reverence or propriety.

   ﺷﺪﻥن  ﺧﻮﺍاﺳﺖ  ﻏﺮﻕق  ﻛﻪﮫ  ﻛﺸﺘﻰ  ﺁآﻥن  ﺍاﻓﻐﺎﻥن  ﻧﻤﺎﺯز  ﻣﻴﯿﺎﻥن  ﺩدﺭر  ﺩدﻗﻮﻗﻰ ﺷﻨﻴﯿﺪﻥن
How during the ritual prayer Daquqi heard cries of distress from a ship that was about to sink
 ﺳﺎﺯز  ﻛﺮﺩد  ﺍاﻣﺎﻣﺖ  ﺩدﺭر  ﺩدﻗﻮﻗﻰ ﺁآﻥن
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺁآﻣﺪ  ﺩدﺭر  ﺳﺎﺣﻞ  ﺁآﻥن ﺍاﻧﺪﺭر

Daquqi made ready to act as Imam:
he began to perform the ritual prayer on the shore,

 ﻗﻴﯿﺎﻡم  ﺩدﺭر  ﺍاﻭو  ﭘﻰ  ﺩدﺭر  ﺟﻤﺎﻋﺖ  ﺁآﻥن ﻭو
   ﺍاﻣﺎﻡم  ﺑﮕﺰﻳﯾﺪﻩه  ﻭو  ﻗﻮﻡم  ﺯزﻳﯾﺒﺎ ﺍاﻳﯾﻨﺖ
 ﻓﺘﺎﺩد  ﺩدﺭرﻳﯾﺎ  ﺳﻮﻯى  ﭼﺸﻤﺶ ﻧﺎﮔﻬﮭﺎﻥن
 ﺩدﺍاﺩد  ﺩدﺍاﺩد  ﺩدﺭرﻳﯾﺎ  ﺳﻮﻯى  ﺍاﺯز  ﺷﻨﻴﯿﺪ ﭼﻮﻥن
 ﻛﺸﺘﻴﯿﻰ  ﺍاﻭو  ﺩدﻳﯾﺪ  ﻣﻮﺝج  ﻣﻴﯿﺎﻥن ﺩدﺭر
   ﺯزﺷﺘﻴﯿﻰ  ﻭو  ﺑﻼ  ﺩدﺭر  ﻭو  ﻗﻀﺎ ﺩدﺭر

While that company stood up behind him.
Look you, a goodly company, and an elect Imam!
Of a sudden his eye turned towards the sea,
because he heard “Help! Help!” from the direction of the sea.
He saw amidst the waves a ship in fate,
and in tribulation and an evil plight.
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 ﻋﻈﻴﯿﻢ  ﻣﻮﺝج  ﻫﮬﮪھﻢ  ﻭو  ﺍاﺑﺮ  ﻫﮬﮪھﻢ  ﻭو  ﺷﺐ ﻫﮬﮪھﻢ
   ﺑﻴﯿﻢ  ﻏﺮﻗﺎﺏب  ﺍاﺯز  ﻭو  ﺗﺎﺭرﻳﯾﻜﻰ  ﺳﻪﮫ ﺍاﻳﯾﻦ
 ﺧﺎﺳﺖ  ﻋﺰﺭرﺍاﻳﯾﻴﯿﻞ  ﻫﮬﮪھﻤﭽﻮ  ﺑﺎﺩدﻯى ﺗﻨﺪ
   ﺭرﺍاﺳﺖ  ﻭو  ﭼﭗ  ﺍاﻧﺪﺭر  ﺁآﺷﻮﻓﺖ ﻣﻮﺟﻬﮭﺎ
 ﻛﺎﺳﺘﻪﮫ  ﻣﻬﮭﺎﺑﺖ  ﺍاﺯز  ﻛﺸﺘﻰ ﺍاﻫﮬﮪھﻞ
   ﺑﺮﺧﺎﺳﺘﻪﮫ  ﻭوﻳﯾﻠﻬﮭﺎ  ﻭوﺍا  ﻯى ﻧﻌﺮﻩه
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﺳﺮ  ﺑﺮ  ﻧﻮﺣﻪﮫ  ﺩدﺭر ﺩدﺳﺘﻬﮭﺎ
 ﺷﺪﻧﺪ  ﻣﺨﻠﺺ  ﻫﮬﮪھﻤﻪﮫ  ﻣﻠﺤﺪ  ﻭو ﻛﺎﻓﺮ
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺗﻀﺮﻉع  ﺻﺪ  ﺑﺎ  ﺧﺪﺍا ﺑﺎ
   ﺟﺎﻥن  ﺑﻪﮫ  ﻛﺮﺩدﻩه  ﻧﺬﺭرﻫﮬﮪھﺎ  ﻭو ﻋﻬﮭﺪﻫﮬﮪھﺎ
 ﻫﮬﮪھﻴﯿﭻ  ﻛﻪﮫ  ﺁآﻧﻬﮭﺎ  ﺳﺠﻮﺩد  ﺩدﺭر  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﺳﺮ
   ﭘﻴﯿﭻ  ﭘﻴﯿﭻ  ﺍاﺯز  ﻧﺪﻳﯾﺪ  ﻗﺒﻠﻪﮫ ﺭرﻭوﻳﯾﺸﺎﻥن
 ﺑﻨﺪﮔﻰ  ﺍاﻳﯾﻦ  ﺳﺖ  ﻓﺎﻳﯾﺪﻩه  ﺑﻰ  ﻛﻪﮫ ﮔﻔﺘﻪﮫ
   ﺯزﻧﺪﮔﻰ  ﺻﺪ  ﺁآﻥن  ﺩدﺭر  ﺩدﻳﯾﺪﻩه  ﺯزﻣﺎﻥن ﺁآﻥن
 ﺗﻤﺎﻡم  ﺑﺒﺮﻳﯾﺪﻩه  ﺍاﻭوﻣﻴﯿﺪ  ﻫﮬﮪھﻤﻪﮫ ﺍاﺯز
   ﻣﺎﻡم  ﻭو  ﺑﺎﺑﺎ  ﻋﻢ  ﻭو  ﺧﺎﻝل  ﻭو ﺩدﻭوﺳﺘﺎﻥن
 ﻣﺘﻘﻰ  ﺩدﻡم  ﺁآﻥن  ﺷﺪ  ﻓﺎﺳﻖ  ﻭو ﺯزﺍاﻫﮬﮪھﺪ
   ﺷﻘﻰ  ﻛﻨﺪﻥن  ﺟﺎﻥن  ﻫﮬﮪھﻨﮕﺎﻡم  ﺩدﺭر ﻫﮬﮪھﻤﭽﻮ
 ﺭرﺍاﺳﺖ  ﺯز  ﻧﻰ  ﻭو  ﺑﻮﺩد  ﭼﺎﺭرﻩه  ﭼﭙﺸﺎﻥن  ﺯز ﻧﻰ
   ﺩدﻋﺎﺳﺖ  ﻫﮬﮪھﻨﮕﺎﻡم  ﻣﺮﺩد  ﭼﻮﻥن  ﻫﮬﮪھﺎ ﺣﻴﯿﻠﻪﮫ
 ﺁآﻩه  ﻭو  ﺯزﺍاﺭرﻯى  ﺩدﺭر  ﻭو  ﺍاﻳﯾﺸﺎﻥن  ﺩدﻋﺎ ﺩدﺭر
   ﺳﻴﯿﺎﻩه  ﺩدﻭوﺩد  ﺷﺪﻩه  ﺍاﻳﯾﺸﺎﻥن  ﺯز  ﻓﻠﻚ ﺑﺮ
 ﺑﻴﯿﻦ  ﺑﻴﯿﻦ  ﻋﺪﺍاﻭوﺕت  ﺍاﺯز  ﺩدﻡم  ﺁآﻥن ﺩدﻳﯾﻮ
  
 ﻋﻠﺘﻴﯿﻦ  ﭘﺮﺳﺘﺎﻥن  ﺳﮓ  ﻛﺎﻯى  ﺯزﺩد ﺑﺎﻧﮓ
 ﻧﻔﺎﻕق  ﻭو  ﺍاﻧﻜﺎﺭر  ﺍاﻫﮬﮪھﻞ  ﺍاﻯى  ﺟﺴﻚ  ﻭو ﻣﺮﮒگ
   ﺍاﺗﻔﺎﻕق  ﺍاﻳﯾﻦ  ﺑﺪﻥن  ﺧﻮﺍاﻫﮬﮪھﺪ ﻋﺎﻗﺒﺖ
 ﺧﻼﺹص  ﺑﻌﺪ  ﺍاﺯز  ﺑﺎﺷﺪ  ﺗﺮ ﭼﺸﻤﺘﺎﻥن
   ﺧﺎﺹص  ﺩدﻳﯾﻮ  ﺷﻬﮭﻮﺕت  ﺑﻬﮭﺮ  ﺍاﺯز  ﺷﻮﻳﯾﺪ ﻛﻪﮫ
 ﺧﻄﺮ  ﺩدﺭر  ﺭرﻭوﺯزﻯى  ﻛﻪﮫ  ﻧﺎﻳﯾﺪ ﻳﯾﺎﺩدﺗﺎﻥن
 ﻗﺪﺭر  ﺍاﺯز  ﻳﯾﺰﺩدﺍاﻥن  ﺑﮕﺮﻓﺖ ﺩدﺳﺘﺘﺎﻥن
 ﻟﻴﯿﻚ  ﺩدﻳﯾﻮ  ﺍاﺯز  ﻧﺪﺍا  ﺁآﻣﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
   ﻧﻴﯿﻚ  ﮔﻮﺵش  ﺟﺰ  ﻧﺸﻨﻮﺩد  ﺭرﺍا  ﺳﺨﻦ ﺍاﻳﯾﻦ
 ﻣﺼﻄﻔﻰ  ﻣﺎ  ﺑﺎ  ﺳﺖ  ﻓﺮﻣﻮﺩدﻩه ﺭرﺍاﺳﺖ
 ﺻﻔﺎ  ﺩدﺭرﻳﯾﺎﻯى  ﻭو  ﺷﺎﻫﮬﮪھﻨﺸﺎﻩه  ﻭو ﻗﻄﺐ
 ﻋﺎﻗﺒﺖ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺩدﻳﯾﺪ  ﺟﺎﻫﮬﮪھﻞ ﻛﺎﻧﭽﻪﮫ
   ﻣﺮﺗﺒﺖ  ﺍاﻭوﻝل  ﺯز  ﺑﻴﯿﻨﻨﺪ ﻋﺎﻗﻼﻥن
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Night, clouds and huge waves:
these three types of darkness, and fear of the whirlpool.
A fierce wind, like Azra’il, arose;
the waves tossed on left and right.
The people in the ship were faint with terror:
cries of woe had arisen,
And in lamentation they were beating their heads with their hands:
infidel and deist—they all had become sincere,
Making heartfelt promises and vows to God
with a hundred humble entreaties in that hour

2185

Bare-headed in the prostrate attitude were those whose faces,
because of perversity, had never seen the qibla at all.
They said, “This worship of God is useless”;
in that hour they saw a hundred lives therein.
They had entirely abandoned hope of all—
of friends and maternal and paternal uncles and father and mother.
At that moment ascetic and reprobate had become God-fearing
as a wicked man at the time of the death-agony.
Neither on the left nor on the right was there any help for them:
when expedients are dead, is the time to invoke God.
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They were in invocation and lament and moaning:
a black smoke went up from them to heaven.
Then the Devil cried in enmity,
“Away! Away! O dog-worshippers, two maladies.
Death and woe! O unbelievers and hypocrites,
this will befall in the end,
After deliverance you will rejoice
to become peculiar devils for the sake of your lust,
And will not remember that in the day of peril
God took your hands from His decree.”

2195

This cry was coming from the Devil;
but these words are unheard except by a good ear.
Mustafa, the Pole and the Emperor and the Sea of Purity,
has told us truly,
That what the ignorant will see in the end
the wise see from the first step
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 ﺳﺮ  ﻭو  ﺍاﺳﺖ  ﻏﻴﯿﺐ  ﺍاﮔﺮ  ﺁآﻏﺎﺯز  ﺯز ﻛﺎﺭرﻫﮬﮪھﺎ

If matters are hidden and secret at the beginning,
the wise man sees at first, while that obstinate one at last.

ﻋﺎﻗﻞ ﺍاﻭوﻝل ﺩدﻳﺪ ﻭو ﺁآﺧﺮ ﺁآﻥن ﻣﺼﺮ

 ﺁآﻥن  ﺁآﺧﺮ  ﻭو  ﺑﺎﺷﺪ  ﭘﻮﺷﻴﯿﺪﻩه ﺍاﻭوﻟﺶ

The beginning thereof is concealed,
and both the wise man and the ignorant will see the end in manifestation;

ﻋﺎﻗﻞ ﻭو ﺟﺎﻫﻞ ﺑﺒﻴﻨﺪ ﺩدﺭر ﻋﻴﺎﻥن

 ﻋﻨﻮﺩد  ﺍاﻯى  ﻏﻴﯿﺐ  ﻯى  ﻭوﺍاﻗﻌﻪﮫ  ﻧﺒﻴﯿﻨﻰ ﮔﺮ
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ﺣﺰﻡم ﺭرﺍا ﺳﻴﻼﺏب ﻛﻰ ﺍاﻧﺪﺭر ﺭرﺑﻮﺩد

 ﺟﻬﮭﺎﻥن  ﺑﺮ  ﮔﻤﺎﻧﻰ  ﺑﺪ  ﺑﻮﺩد  ﭼﻪﮫ ﺣﺰﻡم

If you, O rebellious one, do not see the hidden event—
when did the torrent sweep away your prudence?
What is prudence? To think ill of this world.
He at every moment will see a sudden calamity.

ﺩدﻡمﺑﻪﺩدﻡم ﺑﻴﻨﺪ ﺑﻼﻯى ﻧﺎﮔﻬﺎﻥن

   ﺣﺎﺯزﻡم  ﻣﺮﺩد ﺗﺼﻮﺭرﺍاﺕت
The ideas of the prudent man
 ﺭرﺳﻴﯿﺪ  ﺷﻴﯿﺮﻯى  ﻧﺎﮔﻬﮭﺎﻥن  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن

It is as when a lion has suddenly come up
and seized a man and dragged him into the jungle.

ﻣﺮﺩد ﺭرﺍا ﺑﺮﺑﻮﺩد ﻭو ﺩدﺭر ﺑﻴﺸﻪ ﻛﺸﻴﺪ

 ﺑﺒﻴﯿﻦ  ﺑﺮﺩدﻥن  ﺁآﻥن  ﺩدﺭر  ﺍاﻧﺪﻳﯾﺸﺪ  ﭼﻪﮫ ﺍاﻭو

At that carrying off, what will he think of ? Consider,
and think of the same thing, O you who are learned in the Religion.

ﺗﻮ ﻫﻤﺎﻥن ﺍاﻧﺪﻳﺶ ﺍاﻯى ﺍاﺳﺘﺎﺩد ﺩدﻳﻦ

 ﻫﮬﮪھﺎ  ﺑﻴﯿﺸﻪﮫ  ﺩدﺭر  ﻗﻀﺎ  ﺷﻴﯿﺮ  ﻛﺸﺪ ﻣﻰ

The lion, Destiny, is dragging into the jungles our souls
which are preoccupied with business and trades.

ﺟﺎﻥن ﻣﺎ ﻣﺸﻐﻮﻝل ﻛﺎﺭر ﻭو ﭘﻴﺸﻪﻫﺎ

 ﺧﻠﻖ  ﺗﺮﺳﻨﺪ  ﻣﻰ  ﻓﻘﺮ  ﻛﺰ  ﭼﻨﺎﻥن ﺁآﻥن

2205

ﺯزﻳﺮ ﺁآﺏب ﺷﻮﺭر ﺭرﻓﺘﻪ ﺗﺎ ﺑﻪ ﺣﻠﻖ

 ﺁآﻓﺮﻳﯾﻦ  ﻓﻘﺮ  ﺁآﻥن  ﺍاﺯز  ﺑﺘﺮﺳﻨﺪﻯى ﮔﺮ

That is like that the people have fear of poverty,
plunged up to their throats in the briny water.
If they should fear the Creator of poverty,
treasures would be opened to them on the earth.

ﮔﻨﺠﻬﺎﺷﺎﻥن ﻛﺸﻒ ﮔﺸﺘﻰ ﺩدﺭر ﺯزﻣﲔ

 ﻏﻢ  ﻋﻴﯿﻦ  ﺩدﺭر  ﻏﻢ  ﺧﻮﻑف  ﺍاﺯز  ﺷﺎﻥن ﺟﻤﻠﻪﮫ

Through fear of affliction they all are in the very essence of affliction:
in their quest for existence they have fallen into non-existence.

ﺩدﺭر ﭘﻰ ﻫﺴﺘﻰ ﻓﺘﺎﺩدﻩه ﺩدﺭر ﻋﺪﻡم

   ﻛﺸﺘﻰ  ﺧﻼﺹص  ﺩدﺭر  ﺩدﻗﻮﻗﻰ  ﺷﻔﺎﻋﺖ  ﻭو ﺩدﻋﺎ
Daquqi’s entreaty and intercession for the deliverance of the ship
 ﺑﺪﻳﯾﺪ  ﺭرﺍا  ﻗﻴﯿﺎﻣﺖ  ﺁآﻥن  ﺩدﻗﻮﻗﻰ ﭼﻮﻥن

When Daquqi beheld that turmoil,
his pity was stirred and his tears flowed fast.

ﺭرﺣﻢ ﺍاﻭو ﺟﻮﺷﻴﺪ ﻭو ﺍاﺷﻚ ﺍاﻭو ﺩدﻭوﻳﺪ

 ﻓﻌﻠﺸﺎﻥن  ﺍاﻧﺪﺭر  ﻣﻨﮕﺮ  ﺭرﺏب  ﻳﯾﺎ ﮔﻔﺖ

He said, “O Lord, do not look at their deeds!
Take their hands, O auspicious King!

ﺩدﺳﺘﺸﺎﻥن ﮔﻴﺮ ﺍاﻯى ﺷﻪ ﻧﻴﻜﻮ ﻧﺸﺎﻥن

 ﺑﺮ  ﺑﺎﺯز  ﺳﺎﺣﻞ  ﺑﻪﮫ  ﺳﻼﻣﺘﺸﺎﻥن ﺧﻮﺵش
ﺍاﻯى ﺭرﺳﻴﺪﻩه ﺩدﺳﺖ ﺗﻮ ﺩدﺭر ﺑﺤﺮ ﻭو ﺑﺮ

 ﺳﺮﻣﺪﻯى  ﺭرﺣﻴﯿﻢ  ﺍاﻯى  ﻭو  ﻛﺮﻳﯾﻢ ﺍاﻯى
ﺩدﺭر ﮔﺬﺍاﺭر ﺍاﺯز ﺑﺪ ﺳﮕﺎﻻﻥن ﺍاﻳﻦ ﺑﺪﻯى
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Bring them back well and safe to the shore,
O You whose hand reaches sea and land!
O Gracious One, O Merciful and Everlasting One,
pass over this wickedness committed by devisers of evil!
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 ﮔﻮﺵش  ﻭو  ﭼﺸﻢ  ﺻﺪ  ﺭرﺍاﻳﯾﮕﺎﻥن  ﺑﺪﺍاﺩدﻩه ﺍاﻯى
   ﻫﮬﮪھﻮﺵش  ﻭو  ﻋﻘﻞ  ﻛﺮﺩدﻩه  ﺑﺨﺶ  ﺭرﺷﻮﺕت  ﺯز ﺑﻰ
 ﻋﻄﺎ  ﺑﺨﺸﻴﯿﺪﻩه  ﺍاﺳﺘﺤﻘﺎﻕق  ﺍاﺯز ﭘﻴﯿﺶ
 ﺧﻄﺎ  ﻭو  ﻛﻔﺮﺍاﻥن  ﺟﻤﻠﻪﮫ  ﻣﺎ  ﺍاﺯز ﺩدﻳﯾﺪﻩه
 ﻋﻈﻴﯿﻢ  ﮔﻨﺎﻫﮬﮪھﺎﻥن  ﻣﺎ  ﺍاﺯز  ﻋﻈﻴﯿﻢ ﺍاﻯى
   ﺣﺮﻳﯾﻢ  ﺩدﺭر  ﻛﺮﺩدﻥن  ﻋﻔﻮ  ﺗﻮﺍاﻧﻰ ﺗﻮ
 ﺳﻮﺧﺘﻴﯿﻢ  ﺭرﺍا  ﺧﻮﺩد  ﺣﺮﺹص  ﻭو  ﺁآﺯز  ﺯز ﻣﺎ
   ﺁآﻣﻮﺧﺘﻴﯿﻢ  ﺗﻮ  ﺯز  ﻫﮬﮪھﻢ  ﺭرﺍا  ﺩدﻋﺎ ﻭوﻳﯾﻦ
 ﺁآﻣﻮﺧﺘﻰ  ﺩدﻋﺎ  ﻛﻪﮫ  ﺁآﻥن ﺣﺮﻣﺖ
   ﺍاﻓﺮﻭوﺧﺘﻰ  ﭼﺮﺍاﻍغ  ﻇﻠﻤﺖ  ﭼﻨﻴﯿﻦ ﺩدﺭر
 ﺩدﻋﺎ  ﻟﻔﻈﺶ  ﺑﺮ  ﺭرﻓﺖ  ﻣﻰ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﻭوﻓﺎ  ﺑﺎ  ﻣﺎﺩدﺭرﺍاﻥن  ﭼﻮﻥن  ﺯزﻣﺎﻥن ﺁآﻥن
 ﺩدﻋﺎ  ﺁآﻥن  ﻭو  ﭼﺸﻤﺶ  ﺩدﻭو  ﺍاﺯز  ﺭرﻓﺖ  ﻣﻰ ﺍاﺷﻚ
 ﺳﻤﺎ  ﺑﺮ  ﺑﺮﺁآﻣﺪ  ﻣﻰ  ﻭوﻯى  ﺍاﺯز  ﺧﻮﺩد ﺑﻰ
 ﺍاﺳﺖ  ﺩدﻳﯾﮕﺮ  ﺧﻮﺩد  ﺁآﻥن  ﺧﻮﺩد  ﺑﻰ  ﺩدﻋﺎﻯى ﺁآﻥن
   ﺍاﺳﺖ  ﺩدﺍاﻭوﺭر  ﮔﻔﺖ  ﻧﻴﯿﺴﺖ  ﺍاﻭو  ﺯز  ﺩدﻋﺎ ﺁآﻥن
 ﻓﻨﺎﺳﺖ  ﺍاﻭو  ﭼﻮﻥن  ﻛﻨﺪ  ﻣﻰ  ﺣﻖ  ﺩدﻋﺎ ﺁآﻥن
   ﺧﺪﺍاﺳﺖ  ﺍاﺯز  ﺍاﺟﺎﺑﺖ  ﺁآﻥن  ﻭو  ﺩدﻋﺎ ﺁآﻥن
 ﻣﻴﯿﺎﻥن  ﺍاﻧﺪﺭر  ﻧﻰ  ﻣﺨﻠﻮﻕق  ﻯى ﻭوﺍاﺳﻄﻪﮫ
   ﺟﺎﻥن  ﻭو  ﺟﺴﻢ  ﻛﺮﺩدﻥن  ﻻﺑﻪﮫ  ﺁآﻥن  ﺯز  ﺧﺒﺮ ﺑﻰ
 ﺑﺮﺩدﺑﺎﺭر  ﻭو  ﺭرﺣﻴﯿﻢ  ﺣﻖ ﺑﻨﺪﮔﺎﻥن
 ﻛﺎﺭر  ﺍاﺻﻼﺡح  ﺩدﺭر  ﺩدﺍاﺭرﻧﺪ  ﺣﻖ ﺧﻮﻯى
 ﻳﯾﺎﺭرﻳﯾﮕﺮﺍاﻥن  ﺭرﺷﻮﺗﺎﻥن  ﺑﻰ ﻣﻬﮭﺮﺑﺎﻥن
   ﮔﺮﺍاﻥن  ﺭرﻭوﺯز  ﺩدﺭر  ﻭو  ﺳﺨﺖ  ﻣﻘﺎﻡم ﺩدﺭر
 ﻣﺒﺘﻼ  ﺍاﻯى  ﺭرﺍا  ﻗﻮﻡم  ﺍاﻳﯾﻦ  ﺑﺠﻮ ﻫﮬﮪھﻴﯿﻦ
 ﺑﻼ  ﺍاﺯز  ﭘﻴﯿﺶ  ﺩدﺍاﺭرﺷﺎﻥن  ﻏﻨﻴﯿﻤﺖ ﻫﮬﮪھﻴﯿﻦ
 ﭘﻬﮭﻠﻮﺍاﻥن  ﺁآﻥن  ﺩدﻡم  ﺍاﺯز  ﻛﺸﺘﻰ ﺭرﺳﺖ
  
 ﮔﻤﺎﻥن  ﺧﻮﺩد  ﺟﻬﮭﺪ  ﺑﻪﮫ  ﺭرﺍا  ﻛﺸﺘﻰ  ﺍاﻫﮬﮪھﻞ ﻭو
 ﺣﺬﺭر  ﺩدﺭر  ﺍاﻳﯾﺸﺎﻥن  ﺑﺎﺯزﻭوﻯى  ﻣﮕﺮ ﻛﻪﮫ
 ﻫﮬﮪھﻨﺮ  ﺍاﺯز  ﺗﻴﯿﺮﻯى  ﺍاﻧﺪﺍاﺧﺖ  ﻫﮬﮪھﺪﻑف ﺑﺮ
 ﺷﻜﺎﺭر  ﺩدﺭر  ﺭرﺍا  ﺭرﻭوﺑﻬﮭﺎﻥن  ﺭرﻫﮬﮪھﺎﻧﺪ ﭘﺎ
 ﻏﺮﺍاﺭر  ﺭرﻭوﺑﺎﻫﮬﮪھﺎﻥن  ﺩدﺍاﻧﻨﺪ  ﺩدﻡم  ﺯز  ﺁآﻥن ﻭو
 ﻛﺎﻳﯾﻦ  ﺑﺎﺯزﻧﺪ  ﺧﻮﺩد  ﺩدﻡم  ﺑﺎ ﻋﺸﻘﻬﮭﺎ
   ﻛﻤﻴﯿﻦ  ﺩدﺭر  ﺭرﺍا  ﻣﺎ  ﺟﺎﻥن  ﺭرﻫﮬﮪھﺎﻧﺪ ﻣﻰ
 ﻛﻠﻮﺥخ  ﺍاﺯز  ﺩدﺍاﺭر  ﻧﮕﻪﮫ  ﺭرﺍا  ﭘﺎ ﺭرﻭوﺑﻬﮭﺎ
  
 ﺷﻮﺥخ  ﭼﺸﻢ  ﺍاﻯى  ﺳﻮﺩد  ﭼﻪﮫ  ﺩدﻡم  ﻧﺒﻮﺩد  ﭼﻮ ﭘﺎ

O You who have given, free of cost, a hundred eyes and ears, and,
without bribe, have dispensed intellect and understanding;
Who have bestowed the gift before the merit,
having suffered from us the whole of ingratitude and transgression:
O Almighty One,
You are able to pardon our great sins in privacy.
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We have burnt ourselves from lust and greed,
and even this invocation we have learned from You.
In reverence for Your having taught to invoke
and for having lighted the lamp amidst darkness like this.”
Thus was the invocation running on his tongue at that time,
like faithful mothers.
The tears were flowing from his eyes,
and that invocation was going up to Heaven from him beside himself.
That unconscious invocation is, in truth, different:
that invocation is not from him, it is spoken by the Judge.
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God is making that invocation, since he is non-existent (fana):
the invocation and the answer are from God.
There is not present the medium, namely, the created person:
body and spirit are unaware of making that supplication.
The servants of God are merciful and long-suffering:
they possess the disposition of God in regard to putting things right.
They are kind and honest ones,
helpers in the hard plight and the heavy day.
Listen; seek this company, O afflicted one!
Listen; hold them a prize before the affliction.

2225

Through the breath of that hero the ship was saved,
while the people in the ship thought by their own efforts,
That maybe in dread
their arm had skillfully shot an arrow at the target.
Foxes, in the chase, are saved by their legs,
but the foxes inconsiderately deem that from their tails.
They play fondly with their tails, thinking,
“These save our lives in the ambuscade.”
O fox, preserve your legs from brickbats;
when you have no legs, what use is your tail, O bold-eyed one?
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 ﻛﺮﺍاﻡم  ﻣﺎ  ﭘﺎﻯى  ﻭو  ﺭرﻭوﺑﺎﻫﮬﮪھﻴﯿﻢ  ﭼﻮ ﻣﺎ
   ﺍاﻧﺘﻘﺎﻡم  ﮔﻮﻥن  ﺻﺪ  ﺯز  ﺭرﻫﮬﮪھﺎﻧﺪﻣﺎﻥن ﻣﻰ
 ﻣﺎﺳﺖ  ﺩدﻡم  ﭼﻮﻥن  ﻣﺎ  ﺑﺎﺭرﻳﯾﻚ  ﻯى ﺣﻴﯿﻠﻪﮫ
   ﺭرﺍاﺳﺖ  ﻭو  ﭼﭗ  ﺩدﻡم  ﺑﺎ  ﺑﺎﺯزﻳﯾﻢ ﻋﺸﻘﻬﮭﺎ
 ﻣﻜﺮ  ﻭو  ﺍاﺳﺘﺪﻻﻝل  ﺯز  ﺑﺠﻨﺒﺎﻧﻴﯿﻢ ﺩدﻡم
 ﺑﻜﺮ  ﻭو  ﺯزﻳﯾﺪ  ﻣﺎ  ﺍاﺯز  ﻣﺎﻧﺪ  ﺣﻴﯿﺮﺍاﻥن  ﻛﻪﮫ ﺗﺎ
 ﺷﺪﻳﯾﻢ  ﺧﻠﻘﺎﻥن  ﺣﻴﯿﺮﺍاﻧﻰ ﻃﺎﻟﺐ
   ﺯزﺩدﻳﯾﻢ  ﺍاﻟﻮﻫﮬﮪھﻴﯿﺖ  ﺍاﻧﺪﺭر  ﻃﻤﻊ ﺩدﺳﺖ
 ﺷﻮﻳﯾﻢ  ﺩدﻟﻬﮭﺎ  ﻣﺎﻟﻚ  ﺍاﻓﺴﻮﻥن  ﺑﻪﮫ ﺗﺎ
   ﮔﻮﻳﯾﻢ  ﻛﺎﻧﺪﺭر  ﻣﺎ  ﺑﻴﯿﻨﻴﯿﻢ  ﻧﻤﻰ ﺍاﻳﯾﻦ
 ﻗﻠﺘﺒﺎﻥن  ﺍاﻯى  ﭼﻬﮭﻰ  ﺩدﺭر  ﻭو  ﮔﻮﻯى ﺩدﺭر
   ﺩدﻳﯾﮕﺮﺍاﻥن  ﺳﺒﺎﻝل  ﺍاﺯز  ﻭوﺍاﺩدﺍاﺭر ﺩدﺳﺖ
 ﺧﻮﺵش  ﻭو  ﺯزﻳﯾﺒﺎ  ﺭرﺳﻰ  ﺑﺴﺘﺎﻧﻰ  ﺑﻪﮫ ﭼﻮﻥن
   ﻛﺶ  ﻭو  ﮔﻴﯿﺮ  ﺧﻠﻘﺎﻥن  ﺩدﺍاﻣﺎﻥن  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺷﺶ  ﻭو  ﭘﻨﺞ  ﻭو  ﭼﺎﺭر  ﺣﺒﺲ  ﻣﻘﻴﯿﻢ ﺍاﻯى
   ﺑﻜﺶ  ﻫﮬﮪھﻢ  ﺭرﺍا  ﺩدﻳﯾﮕﺮﺍاﻥن  ﺟﺎﻳﯾﻰ ﻧﻐﺰ
 ﺧﺮ  ﻛﻮﻥن  ﺣﺮﻳﯾﻒ  ﺧﺮﺑﻨﺪﻩه  ﭼﻮ ﺍاﻯى
 ﺑﺒﺮ  ﺭرﺍا  ﻣﺎ  ﻳﯾﺎﻓﺘﻰ  ﮔﺎﻫﮬﮪھﻰ ﺑﻮﺳﻪﮫ
 ﺩدﺳﺖ  ﺩدﻭوﺳﺖ  ﺑﻨﺪﮔﻰ  ﻧﺪﺍاﺩدﺕت ﭼﻮﻥن
   ﺳﺖ  ﺧﺎﺳﺘﻪﮫ  ﻛﺠﺎﻳﯾﺖ  ﺍاﺯز  ﺷﺎﻫﮬﮪھﻰ ﻣﻴﯿﻞ
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We are like foxes, and the noble are our legs:
they save us from a hundred kinds of vengeance.
Our subtle contrivance is as our tails:
we play fondly with our tails, left and right.
We wag our tails in argumentation and cunning,
in order that Zayd and Bakr may remain amazed at us.
We have sought to excite the amazement of the people;
we have eagerly grasped at Divinity,
That by means of guile we may gain possession of hearts;
we do not see that we are in a ditch
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You are in the ditch and in the pit, O scoundrel:
keep your hands off the moustache of others!
When you arrive at a fair and beauteous garden,
after that lay hold of the people’s skirts and lead them.
O you, who dwell in the prison of the four and the five and the six,
lead others also to a goodly place!
O you who, like an ass-servant, are the comrade of the ass’s rump,
you have found a spot to kiss: take us!
Since servitude to the Beloved has not been granted you,
from where has arisen in you the wish for sovereignty?

 ﺯزﻫﮬﮪھﻰ  ﮔﻮﻳﯾﻨﺪﺕت  ﻛﻪﮫ  ﺁآﻥن  ﻫﮬﮪھﻮﺍاﻯى ﺩدﺭر
   ﺯزﻫﮬﮪھﻰ  ﺟﺎﻧﺖ  ﮔﺮﺩدﻥن  ﺩدﺭر  ﺍاﻯى ﺑﺴﺘﻪﮫ
 ﺑﻬﮭﻞ  ﺭرﺍا  ﺣﻴﯿﻠﺖ  ﺩدﻡم  ﺍاﻳﯾﻦ ﺭرﻭوﺑﻬﮭﺎ
   ﺩدﻝل  ﺧﺪﺍاﻭوﻧﺪﺍاﻥن  ﺑﺮ  ﺩدﻝل  ﻛﻦ ﻭوﻗﻒ
 ﻛﺒﺎﺏب  ﻧﺎﻳﯾﺪ  ﻛﻢ  ﺷﻴﯿﺮ  ﭘﻨﺎﻩه ﺩدﺭر
   ﺷﺘﺎﺏب  ﻛﻢ  ﺟﻴﯿﻔﻪﮫ  ﺳﻮﻯى  ﺗﻮ ﺭرﻭوﺑﻬﮭﺎ
 ﺷﻮﻯى  ﮔﻪﮫ  ﺁآﻥن  ﺣﻖ  ﻣﻨﻈﻮﺭر  ﺩدﻻ ﺗﻮ
  
 ﺭرﻭوﻯى  ﺧﻮﺩد  ﻛﻞ  ﺳﻮﻯى  ﺟﺰﻭوﻯى  ﭼﻮ ﻛﻪﮫ
 ﺍاﺳﺖ  ﺩدﻝل  ﺑﺮ  ﻧﻈﺮﻣﺎﻥن  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺣﻖ
  
 ﺍاﺳﺖ  ﮔﻞ  ﻭو  ﺁآﺏب  ﺁآﻥن  ﻛﻪﮫ  ﺻﻮﺭرﺕت  ﺑﺮ ﻧﻴﯿﺴﺖ
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 ﻫﮬﮪھﺴﺖ  ﻧﻴﯿﺰ  ﺩدﻝل  ﻣﺮﺍا  ﮔﻮﻳﯾﻰ  ﻫﮬﮪھﻤﻰ ﺗﻮ
   ﭘﺴﺖ  ﺑﻪﮫ  ﻧﻰ  ﺑﺎﺷﺪ  ﻋﺮﺵش  ﻓﺮﺍاﺯز ﺩدﻝل
 ﻫﮬﮪھﺴﺖ  ﺁآﺏب  ﻫﮬﮪھﻢ  ﻳﯾﻘﻴﯿﻦ  ﺗﻴﯿﺮﻩه  ﮔﻞ ﺩدﺭر
   ﺩدﺳﺖ  ﺁآﺏب  ﻧﺸﺎﻳﯾﺪ  ﺁآﺑﺖ  ﺁآﻥن  ﺯز ﻟﻴﯿﻚ
 ﺍاﺳﺖ  ﮔﻞ  ﻣﻐﻠﻮﺏب  ﺍاﺳﺖ  ﺁآﺏب  ﮔﺮ  ﺍاﻧﻜﻪﮫ ﺯز
  
 ﺍاﺳﺖ  ﺩدﻝل  ﻫﮬﮪھﻢ  ﻛﺎﻳﯾﻦ  ﻣﮕﻮ  ﺭرﺍا  ﺧﻮﺩد  ﺩدﻝل ﭘﺲ

2245

In your desire that they should say to you “Bravo!”
you have tied a bowstring on the neck of your soul.
O fox, abandon this tail, contrivance,
and devote your heart to the lords of the heart.
Under the protection of the lion, roast-meat will not fail;
O fox, do not hasten towards the carcass.
O heart, you will be regarded by God at the moment when,
like a part, you go towards your Whole.
God says, “Our regard is on the heart;
it is not on the external form, which is water and earth.”
You say, “I too have a heart”;
the heart is above the empyrean, it is not below.
Certainly in the dark earth also there is water,
but it is not proper for you to wash your hands with that water,
Because, though it is water, it is overcome by the earth.
Do not, then, say of your heart, “This too is a heart.”
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 ﺍاﺳﺖ  ﺑﺮﺗﺮ  ﺁآﺳﻤﺎﻧﻬﮭﺎ  ﻛﺰ  ﺩدﻟﻰ ﺁآﻥن
   ﺍاﺳﺖ  ﭘﻴﯿﻐﻤﺒﺮ  ﻳﯾﺎ  ﺍاﺑﺪﺍاﻝل  ﺩدﻝل ﺁآﻥن
 ﺷﺪﻩه  ﺻﺎﻓﻰ  ﮔﻞ  ﺯز  ﺁآﻥن  ﮔﺸﺘﻪﮫ ﭘﺎﻙك
 ﺷﺪﻩه  ﻭوﺍاﻓﻰ  ﺁآﻣﺪﻩه  ﻓﺰﻭوﻧﻰ ﺩدﺭر
 ﺁآﻣﺪﻩه  ﺑﺤﺮ  ﺳﻮﻯى  ﻛﺮﺩدﻩه  ﮔﻞ ﺗﺮﻙك
   ﺷﺪﻩه  ﺑﺤﺮﻯى  ﮔﻞ  ﺯزﻧﺪﺍاﻥن  ﺍاﺯز ﺭرﺳﺘﻪﮫ
 ﻫﮬﮪھﻴﯿﻦ  ﺳﺖ  ﻣﺎﻧﺪﻩه  ﮔﻞ  ﻣﺤﺒﻮﺱس  ﻣﺎ ﺁآﺏب
  
 ﻃﻴﯿﻦ  ﺯز  ﺭرﺍا  ﻣﺎ  ﻛﻦ  ﺟﺬﺏب  ﺭرﺣﻤﺖ ﺑﺤﺮ
 ﻛﺸﻢ  ﺧﻮﺩد  ﺩدﺭر  ﺗﺮﺍا  ﻣﻦ  ﮔﻮﻳﯾﺪ ﺑﺤﺮ
   ﺧﻮﺷﻢ  ﺁآﺏب  ﻣﻦ  ﻛﻪﮫ  ﻻﻓﻰ  ﻣﻰ ﻟﻴﯿﻚ
 ﺗﺮﺍا  ﺩدﺍاﺭرﺩد  ﻣﻰ  ﻣﺤﺮﻭوﻡم  ﺗﻮ ﻻﻑف
 ﺁآ  ﺩدﺭر  ﻣﻦ  ﺩدﺭر  ﻛﻦ  ﭘﻨﺪﺍاﺷﺖ  ﺁآﻥن ﺗﺮﻙك
 ﺭرﻭوﺩد  ﺩدﺭرﻳﯾﺎ  ﺩدﺭر  ﻛﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﮔﻞ ﺁآﺏب
 ﻛﺸﺪ  ﻣﻰ  ﻭو  ﺁآﺏب  ﭘﺎﻯى  ﮔﺮﻓﺘﻪﮫ ﮔﻞ
 ﮔﻞ  ﺩدﺳﺖ  ﺍاﺯز  ﺧﻮﺩد  ﭘﺎﻯى  ﺭرﻫﮬﮪھﺎﻧﺪ ﮔﺮ
   ﻣﺴﺘﻘﻞ  ﺷﺪ  ﺍاﻭو  ﻭو  ﺧﺸﻚ  ﺑﻤﺎﻧﺪ ﮔﻞ
 ﺭرﺍا  ﺁآﺏب  ﮔﻞ  ﺍاﺯز  ﭼﻴﯿﺴﺖ  ﻛﺸﻴﯿﺪﻥن ﺁآﻥن
 ﺭرﺍا  ﻧﺎﺏب  ﺷﺮﺍاﺏب  ﻭو  ﻧﻘﻞ  ﺗﻮ ﺟﺬﺏب
 ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﺷﻬﮭﻮﺗﻰ  ﻫﮬﮪھﺮ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﻧﺎﻥن  ﺧﻮﺍاﻩه  ﻭو  ﺟﺎﻥن  ﺧﻮﺍاﻩه  ﻭو  ﻣﺎﻝل ﺧﻮﺍاﻩه
 ﻛﻨﺪ  ﻣﺴﺘﻰ  ﺗﺮﺍا  ﺯزﻳﯾﻨﻬﮭﺎ  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺯزﻧﺪ  ﻣﻰ  ﺧﻤﺎﺭرﺕت  ﺁآﻥن  ﻧﻴﯿﺎﺑﻰ ﭼﻮﻥن
 ﺳﺖ  ﺷﺪﻩه  ﺁآﻥن  ﺩدﻟﻴﯿﻞ  ﻏﻢ  ﺧﻤﺎﺭر ﺍاﻳﯾﻦ
   ﺳﺖ  ﺑﺪﻩه  ﺍاﺕت  ﻣﺴﺘﻰ  ﻣﻔﻘﻮﺩد  ﺁآﻥن  ﺑﺪ ﻛﻪﮫ
 ﻣﮕﻴﯿﺮ  ﺯزﻳﯾﻦ  ﺿﺮﻭوﺭرﺕت  ﻯى  ﺍاﻧﺪﺍاﺯزﻩه  ﺑﻪﮫ ﺟﺰ
 ﺍاﻣﻴﯿﺮ  ﺗﻮ  ﺑﺮ  ﻭو  ﻏﺎﻟﺐ  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﺩدﻟﻢ  ﺻﺎﺣﺐ  ﻣﻦ  ﻛﻪﮫ  ﺗﻮ  ﻛﺸﻴﯿﺪﻯى ﺳﺮ
   ﻭوﺍاﺻﻠﻢ  ﻧﺪﺍاﺭرﻡم  ﻏﻴﯿﺮﻯى ﺣﺎﺟﺖ
 ﻛﺸﺪ  ﺳﺮ  ﮔﻞ  ﺩدﺭر  ﺁآﺏب  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
 ﻣﺪﺩد  ﺟﻮﻳﯾﻢ  ﭼﺮﺍا  ﻭو  ﺁآﺏب  ﻣﻨﻢ ﻛﻪﮫ
 ﭘﻨﺪﺍاﺷﺘﻰ  ﺭرﺍا  ﺁآﻟﻮﺩدﻩه  ﺍاﻳﯾﻦ  ﺗﻮ ﺩدﻝل
   ﺑﺮﺩدﺍاﺷﺘﻰ  ﺩدﻝل  ﺍاﻫﮬﮪھﻞ  ﺯز  ﺩدﻝل ﻻﺟﺮﻡم
 ﺍاﻳﯾﻦ  ﺑﺎﺷﺪ  ﺩدﻝل  ﺁآﻥن  ﻛﻪﮫ  ﺩدﺍاﺭرﻯى  ﺭرﻭوﺍا ﺧﻮﺩد
   ﺍاﻧﮕﺒﻴﯿﻦ  ﻭو  ﺷﻴﯿﺮ  ﻋﺸﻖ  ﺩدﺭر  ﺑﻮﺩد ﻛﺎﻭو
 ﺍاﺳﺖ  ﺩدﻝل  ﻋﻜﺲ  ﺍاﻧﮕﺒﻴﯿﻦ  ﻭو  ﺷﻴﯿﺮ ﻟﻄﻒ
  
 ﺍاﺳﺖ  ﺣﺎﺻﻞ  ﺩدﻝل  ﺍاﺯز  ﺧﻮﺵش  ﺁآﻥن  ﺭرﺍا  ﺧﻮﺷﻰ ﻫﮬﮪھﺮ

The heart that is higher than the heavens
is the heart of the saint or the prophet.
That has become cleansed of earth and purified;
it has come to growth and has been made complete.
2250

It has taken leave of earth and has come to the Sea;
it has escaped from the prison of earth and has become of the Sea.
Our water has remained imprisoned in earth.
Listen, O Sea of Mercy, draw us out of the clay!
The Sea says, “I draw you into myself,
but you art vainly pretending to be the sweet water.
Your vain pretence is keeping you deprived of fortune:
abandon that fancy and enter into me.”
The water in the earth desires to go into the Sea;
the earth has seized the water’s foot and is dragging.

2255

If it releases its foot from the hand of the earth,
the earth will be left dry, and it becomes absolutely free.
What is that drawing back of the water by the earth?
Your drawing the dessert and unmixed wine.
Even so every lust in the world,
whether it be riches or power or bread—
Each of these things produces intoxication in you,
and when you gain it not, it inflicts a headache upon you.
This headache of grief has become a proof
that your intoxication was caused by that missed object.

2260

Do not partake of these but according to the measure of necessity,
lest they grow predominant and become rulers over you.
You scornfully refused, saying, “I am the owner of a heart:
I have no need of anyone else, I am united.”
That is as though the water in the earth should scornfully refuse,
saying, “I am the water, and why should I seek aid?”
You fancied this polluted was the heart;
consequently you averted your heart from those possessed of hearts.
Do you indeed think it possible that this heart
which is in love with milk and honey should be that heart?

2265

The deliciousness of milk and honey is the reflection of the heart:
from that heart the sweetness of every sweet thing is derived.
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 ﻋﺮﺽض  ﻋﺎﻟﻢ  ﻭو  ﺟﻮﻫﮬﮪھﺮ  ﺩدﻝل  ﺑﻮﺩد ﭘﺲ
   ﻏﺮﺽض  ﺭرﺍا  ﺩدﻝل  ﺑﻮﺩد  ﭼﻮﻥن  ﺩدﻝل  ﻯى ﺳﺎﻳﯾﻪﮫ
 ﺟﺎﻩه  ﻭو  ﺍاﺳﺖ  ﻣﺎﻝل  ﻋﺎﺷﻖ  ﻛﺎﻭو  ﺩدﻟﻰ ﺁآﻥن
   ﺳﻴﯿﺎﻩه  ﺁآﺏب  ﻭو  ﮔﻞ  ﺍاﻳﯾﻦ  ﺯزﺑﻮﻥن ﻳﯾﺎ
 ﺍاﻭو  ﻇﻠﻤﺎﺕت  ﺩدﺭر  ﻛﻪﮫ  ﺧﻴﯿﺎﻻﺗﻰ ﻳﯾﺎ
 ﻭوﮔﻮ  ﮔﻔﺖ  ﺑﺮﺍاﻯى  ﭘﺮﺳﺘﺪﺷﺎﻥن ﻣﻰ
 ﻧﻮﺭر  ﺩدﺭرﻳﯾﺎﻯى  ﺁآﻥن  ﻏﻴﯿﺮ  ﻧﺒﺎﺷﺪ ﺩدﻝل
 ﻛﻮﺭر  ﮔﺎﻩه  ﺁآﻥن  ﻭو  ﺧﺪﺍا  ﮔﺎﻩه  ﻧﻈﺮ ﺩدﻝل
 ﻋﺎﻡم  ﻭو  ﺧﺎﺹص  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﺻﺪ  ﺍاﻧﺪﺭر  ﺩدﻝل ﻧﻰ
   ﻛﺪﺍاﻡم  ﺁآﻥن  ﺍاﺳﺖ  ﻛﺪﺍاﻡم  ﺑﺎﺷﺪ  ﻳﯾﻜﻰ ﺩدﺭر
 ﺑﺠﻮ  ﺭرﺍا  ﺩدﻝل  ﺑﻬﮭﻞ  ﺭرﺍا  ﺩدﻝل  ﻯى ﺭرﻳﯾﺰﻩه
 ﺍاﻭو  ﺍاﺯز  ﻛﻮﻫﮬﮪھﻰ  ﭼﻮﻥن  ﺭرﻳﯾﺰﻩه  ﺁآﻥن  ﺷﻮﺩد ﺗﺎ
 ﻭوﺟﻮﺩد  ﻯى  ﺧﻄﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر  ﺍاﺳﺖ  ﻣﺤﻴﯿﻂ ﺩدﻝل
 ﺟﻮﺩد  ﻭو  ﺍاﺣﺴﺎﻥن  ﺍاﺯز  ﺍاﻓﺸﺎﻧﺪ  ﻫﮬﮪھﻤﻰ ﺯزﺭر
 ﻧﺜﺎﺭر  ﺳﻼﻣﺘﻬﮭﺎ  ﺣﻖ  ﺳﻼﻡم ﺍاﺯز
 ﺍاﺧﺘﻴﯿﺎﺭر  ﺯز  ﻋﺎﻟﻢ  ﺍاﻫﮬﮪھﻞ  ﺑﺮ  ﻛﻨﺪ ﻣﻰ
 ﻣﻌﺪ  ﻭو  ﺍاﺳﺖ  ﺩدﺭرﺳﺖ  ﺩدﺍاﻣﻦ  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺭرﺳﺪ  ﻣﻰ  ﻛﺲ  ﺑﺪﺍاﻥن  ﺩدﻝل  ﻧﺜﺎﺭر ﺁآﻥن
 ﺣﻀﻮﺭر  ﻭو  ﺍاﺳﺖ  ﻧﻴﯿﺎﺯز  ﺁآﻥن  ﺗﻮ ﺩدﺍاﻣﻦ
 ﻓﺠﻮﺭر  ﺳﻨﮓ  ﺁآﻥن  ﺩدﺍاﻣﻦ  ﺩدﺭر  ﻣﻨﻪﮫ ﻫﮬﮪھﻴﯿﻦ
 ﺳﻨﮕﻬﮭﺎ  ﺁآﻥن  ﺯز  ﺩدﺍاﻣﻨﺖ  ﻧﺪﺭرﺩد ﺗﺎ
 ﺭرﻧﮕﻬﮭﺎ  ﺍاﺯز  ﺭرﺍا  ﻧﻘﺪ  ﺑﺪﺍاﻧﻰ ﺗﺎ
 ﺟﻬﮭﺎﻥن  ﺍاﺯز  ﺩدﺍاﻣﻦ  ﺗﻮ  ﻛﺮﺩدﻯى  ﭘﺮ ﺳﻨﮓ
  
 ﻛﻮﺩدﻛﺎﻥن  ﭼﻮﻥن  ﺯزﺭر  ﻭو  ﺳﻴﯿﻢ  ﺳﻨﮓ  ﺯز ﻫﮬﮪھﻢ
 ﻧﺒﻮﺩد  ﺯزﺭر  ﭼﻮﻥن  ﺯزﺭر  ﻭو  ﺳﻴﯿﻢ  ﺧﻴﯿﺎﻝل ﺍاﺯز
 ﻓﺰﻭوﺩد  ﻏﻢ  ﻭو  ﺩدﺭرﻳﯾﺪ  ﺻﺪﻗﺖ ﺩدﺍاﻣﻦ
 ﺳﻨﮓ  ﺳﻨﮓ  ﺭرﺍا  ﻛﻮﺩدﻛﺎﻥن  ﻧﻤﺎﻳﯾﺪ ﻛﻰ
   ﭼﻨﮓ  ﺑﻪﮫ  ﺩدﺍاﻣﻨﺸﺎﻥن  ﻋﻘﻞ  ﻧﮕﻴﯿﺮﺩد ﺗﺎ
 ﺳﭙﻴﯿﺪ  ﻣﻮﻯى  ﺁآﻥن  ﻧﻪﮫ  ﺁآﻣﺪ  ﻋﻘﻞ ﭘﻴﯿﺮ
 ﺍاﻣﻴﯿﺪ  ﻭو  ﺑﺨﺖ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﮔﻨﺠﺪ  ﻧﻤﻰ ﻣﻮ

Hence the heart is the substance, and the world is the form:
how should the heart’s shadow be the object of the heart’s desire?
Is that the heart that is enamoured of riches and power,
or is submissive to this black earth and water,
Or to vain fancies which it worships in the darkness
for the sake of fame?
The heart is nothing but the Sea of Light:
is the heart the place for vision of God—and then blind?
2270

The heart is not in hundreds of thousands noble or common;
it is in a single one: which is he? Which?
Leave a fragment of the heart and seek the heart,
in order that by means of it that fragment may become as a mountain.
The heart is encompassing this realm of existence
and scattering gold in beneficence and bounty.
It chooses to lavish blessings derived from the Blessedness of God
upon the people of the world.
Whoever’s skirt is right and ready,
the largesse of the heart comes to that person.

2275

Your skirt is supplication and presence:
beware, do not put in your skirt the stone of iniquity,
In order that your skirt may not be torn by those stones
and that you may distinguish the sterling coin from the colours.
You have filled your skirt with stones from this world,
and also with stones of silver and gold, as children.
Inasmuch as from that fancy of silver and gold there was no gold,
the skirt of your sincerity was rent and your sorrow increased.
How should the stone appear to the children as stone,
till Reason lays hold of their skirts?

2280

The Pir is Reason, not that white hair:
hair is not contained in this fortune and hope.
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   ﺣﻴﯿﺮﺍاﻥن  ﻭو  ﻏﻴﯿﺐ  ﻯى  ﭘﺮﺩدﻩه  ﺩدﺭر  ﺷﺪﻥن  ﻧﺎﭘﻴﯿﺪﺍا  ﻭو  ﺍاﻳﯾﺸﺎﻥن  ﭘﺮﻳﯾﺪﻥن  ﻭو  ﺩدﻗﻮﻗﻰ  ﺷﻔﺎﻋﺖ  ﻭو  ﺩدﻋﺎ  ﺑﺮ  ﺟﻤﺎﻋﺖ  ﺁآﻥن  ﻛﺮﺩدﻥن ﺍاﻧﻜﺎﺭر
 ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﻳﯾﺎ  ﺭرﻓﺘﻨﺪ  ﻫﮬﮪھﻮﺍا  ﺑﺮ  ﻛﻪﮫ  ﺩدﻗﻮﻗﻰ ﺷﺪﻥن
How the company took offence at Daquqi’s invocation and intercession, and flew away
and disappeared in the Veil of the Unseen World; and how Daquqi was bewildered
whether they had gone into the air or on the earth.
 ﻛﺎﻡم  ﺑﻪﮫ  ﺁآﻣﺪ  ﻭو  ﻛﺸﺘﻰ  ﺁآﻥن  ﺭرﻫﮬﮪھﻴﯿﺪ ﭼﻮﻥن
   ﺗﻤﺎﻡم  ﻫﮬﮪھﻢ  ﺟﻤﺎﻋﺖ  ﺁآﻥن  ﻧﻤﺎﺯز ﺷﺪ
 ﻫﮬﮪھﻤﺪﮔﺮ  ﺑﺎ  ﺍاﻓﺘﺎﺩدﺷﺎﻥن ﻓﺠﻔﺠﻰ
 ﭘﺪﺭر  ﺍاﻯى  ﻣﺎ  ﺍاﺯز  ﻛﻴﯿﺴﺖ  ﻓﻀﻮﻟﻰ ﻛﺎﻳﯾﻦ
 ﺳﺮ  ﮔﻔﺘﻨﺪ  ﺩدﮔﺮ  ﺁآﻥن  ﺑﺎ  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﻣﺴﺘﺘﺮ  ﺩدﻗﻮﻗﻰ  ﭘﺸﺖ  ﭘﺲ ﺍاﺯز
 ﻛﻨﻮﻥن  ﻧﻜﺮﺩدﺳﺘﻢ  ﻣﻦ  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﮔﻔﺖ
   ﺩدﺭرﻭوﻥن  ﺍاﺯز  ﻧﻰ  ﺑﺮﻭوﻥن  ﺍاﺯز  ﻧﻰ  ﺩدﻋﺎ ﺍاﻳﯾﻦ
 ﺩدﺭرﺩد  ﺯز  ﻣﺎ  ﺍاﻣﺎﻡم  ﻛﺎﻳﯾﻦ  ﻣﺎﻧﺎ ﮔﻔﺖ
 ﺑﻜﺮﺩد  ﻣﻨﺎﺟﺎﺗﻰ  ﺍاﻟﻔﻀﻮﻻﻧﻪﮫ ﺑﻮ
 ﻳﯾﻘﻴﯿﻦ  ﻳﯾﺎﺭر  ﺍاﻯى  ﻛﻪﮫ  ﺩدﻳﯾﮕﺮ  ﺁآﻥن ﮔﻔﺖ
   ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻧﻤﺎﻳﯾﺪ  ﻣﻰ  ﻫﮬﮪھﻢ  ﻣﺮﺍا ﻣﺮ
 ﺍاﻧﻘﺒﺎﺽض  ﺍاﺯز  ﺍاﺳﺖ  ﺑﻮﺩدﻩه  ﻓﻀﻮﻟﻰ ﺍاﻭو
   ﺍاﻋﺘﺮﺍاﺽض  ﻣﻄﻠﻖ  ﻣﺨﺘﺎﺭر  ﺑﺮ ﻛﺮﺩد
 ﺑﻨﮕﺮﻡم  ﺗﺎ  ﺳﭙﺲ  ﻛﺮﺩدﻡم  ﻧﮕﻪﮫ ﭼﻮﻥن
   ﻛﺮﻡم  ﺍاﻫﮬﮪھﻞ  ﺁآﻥن  ﮔﻮﻳﯾﻨﺪ  ﻣﻰ  ﭼﻪﮫ ﻛﻪﮫ
 ﻣﻘﺎﻡم  ﺩدﺭر  ﻧﺪﻳﯾﺪﻡم  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﺍاﺯز ﻳﯾﻚ
   ﺗﻤﺎﻡم  ﺧﻮﺩد  ﻣﻘﺎﻡم  ﺍاﺯز  ﺑﻮﺩدﻧﺪ ﺭرﻓﺘﻪﮫ
 ﺯزﻳﯾﺮ  ﻧﻪﮫ  ﺑﺎﻻ  ﻧﻰ  ﺭرﺍاﺳﺖ  ﻧﻰ  ﺑﭽﭗ ﻧﻰ
 ﭼﻴﯿﺮ  ﻗﻮﻡم  ﺑﺮ  ﻧﺸﺪ  ﻣﻦ  ﺗﻴﯿﺰ ﭼﺸﻢ
 ﮔﺸﺖ  ﺁآﺏب  ﮔﻮﻳﯾﻰ  ﺑﻮﺩدﻧﺪ ﺩدﺭرﻫﮬﮪھﺎ
   ﺩدﺷﺖ  ﺑﻪﮫ  ﮔﺮﺩدﻯى  ﻧﻰ  ﻭو  ﭘﺎ  ﻧﺸﺎﻥن ﻧﻰ
 ﻫﮬﮪھﻤﻪﮫ  ﺩدﻡم  ﺁآﻥن  ﺷﺪﻧﺪ  ﺣﻖ  ﻗﺒﺎﺏب ﺩدﺭر
   ﺭرﻣﻪﮫ  ﺁآﻥن  ﺭرﻓﺘﻨﺪ  ﺭرﻭوﺿﻪﮫ  ﻛﺪﺍاﻣﻴﯿﻦ ﺩدﺭر
 ﺭرﺍا  ﻗﻮﻡم  ﻛﺎﻳﯾﻦ  ﻣﺎﻧﺪﻡم  ﺗﺤﻴﯿﺮ ﺩدﺭر
 ﻣﺎ  ﭼﺸﻢ  ﺑﺮ  ﺣﻖ  ﺑﭙﻮﺷﺎﻧﻴﯿﺪ ﭼﻮﻥن
 ﺍاﻭو  ﭼﺸﻢ  ﺍاﺯز  ﺷﺪﻧﺪ  ﭘﻨﻬﮭﺎﻥن  ﭼﻨﺎﻥن ﺁآﻥن
 ﺟﻮ  ﺁآﺏب  ﺩدﺭر  ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن  ﻯى  ﻏﻮﻃﻪﮫ ﻣﺜﻞ
 ﺑﻤﺎﻧﺪ  ﺍاﻳﯾﺸﺎﻥن  ﺣﺴﺮﺕت  ﺩدﺭر ﺳﺎﻟﻬﮭﺎ
 ﺭرﺍاﻧﺪ  ﺍاﺷﻚ  ﺍاﻳﯾﺸﺎﻥن  ﺷﻮﻕق  ﺩدﺭر ﻋﻤﺮﻫﮬﮪھﺎ

“When the ship was saved and attained to their desire,
simultaneously the prayer of that company was finished.
They began to murmur to one another, saying,
‘O father, which of us is this busybody?’
Each one spoke in secret to the other,
concealed behind Daquqi’s back,
And each one said, ‘I did not make this invocation just now,
either externally or internally.’
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He said, ‘It would seem that this Imam of ours, by grief,
has meddled in offering a prayer.’
Said the other, ‘O you who are familiar with certainty,
so it appears to me too.
He has been meddlesome: by distress
he has interfered with Him who chooses, the Absolute One.’
When I looked behind
to see what those noble ones were saying,
I did not see one of them in their place:
they had all gone from their place.
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Neither on the left nor on the right nor above nor below:
my keen eye was unable to find the company.
You might say that they were pearls had become water:
there was neither footprint nor any dust in the desert.
At that moment they all entered into the tents of God:
into what garden had the troop gone?
I remained in amazement as to how God caused this company
to be concealed from mine eye.”
In such wise did they vanish from his eye,
like the plunge of fishes into the water of a stream.
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During Years he continued to grieve for them;
during ages he shed tears in longing for them.
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 ﻧﻈﺮ  ﺍاﻧﺪﺭر  ﺣﻖ  ﻣﺮﺩد  ﺑﮕﻮﻳﯾﻰ ﺗﻮ
 ﺑﺸﺮ  ﺫذﻛﺮ  ﺧﺪﺍا  ﺑﺎ  ﺁآﺭرﺩد  ﺩدﺭر ﻛﻰ
 ﻓﻼﻥن  ﺍاﻯى  ﺟﺎ  ﺍاﻳﯾﻦ  ﺧﺴﺒﺪ  ﻣﻰ  ﺍاﻳﯾﻦ  ﺍاﺯز ﺧﺮ
   ﺟﺎﻥن  ﻧﻪﮫ  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﺗﻮ  ﺩدﻳﯾﺪﻯى  ﺑﺸﺮ ﻛﻪﮫ
 ﺧﺎﻡم  ﻣﺮﺩد  ﺍاﻯى  ﺳﺖ  ﺷﺪﻩه  ﻭوﻳﯾﺮﺍاﻥن  ﺍاﻳﯾﻦ  ﺍاﺯز ﻛﺎﺭر
   ﻋﺎﻡم  ﭼﻮ  ﺭرﺍا  ﺍاﻳﯾﻨﻬﮭﺎ  ﻣﺮ  ﺩدﻳﯾﺪﻯى  ﺑﺸﺮ ﻛﻪﮫ
 ﻟﻌﻴﯿﻦ  ﺍاﺑﻠﻴﯿﺲ  ﻛﻪﮫ  ﺩدﻳﯾﺪﻯى  ﻫﮬﮪھﻤﺎﻥن ﺗﻮ
   ﻃﻴﯿﻦ  ﺯز  ﺁآﺩدﻡم  ﺁآﺗﺸﻢ  ﺍاﺯز  ﻣﻦ ﮔﻔﺖ
 ﺑﺒﻨﺪ  ﺩدﻡم  ﻳﯾﻚ  ﺭرﺍا  ﺍاﺑﻠﻴﯿﺴﺎﻧﻪﮫ ﭼﺸﻢ
 ﭼﻨﺪ  ﭼﻨﺪ  ﺁآﺧﺮ  ﺻﻮﺭرﺕت  ﺑﻴﯿﻨﻰ ﭼﻨﺪ
 ﺟﻮ  ﻫﮬﮪھﻤﭽﻮ  ﭼﺸﻢ  ﺩدﻭو  ﺑﺎ  ﺩدﻗﻮﻗﻰ ﺍاﻯى
 ﺑﺠﻮ  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﺍاﻭوﻣﻴﯿﺪ  ﻣﺒﺮ ﻫﮬﮪھﻴﯿﻦ
 ﺍاﺳﺖ  ﺟﺴﺘﻦ  ﺩدﻭوﻟﺖ  ﺭرﻛﻦ  ﻛﻪﮫ  ﺑﺠﻮ ﻫﮬﮪھﻴﯿﻦ
   ﺍاﺳﺖ  ﺑﺴﺘﻦ  ﺍاﻧﺪﺭر  ﺩدﻝل  ﺩدﺭر  ﮔﺸﺎﺩدﻯى ﻫﮬﮪھﺮ
 ﭘﺮﺩدﺍاﺧﺘﻪﮫ  ﺟﻬﮭﺎﻥن  ﻛﺎﺭر  ﻯى  ﻫﮬﮪھﻤﻪﮫ ﺍاﺯز
   ﻓﺎﺧﺘﻪﮫ  ﭼﻮﻥن  ﺟﺎﻥن  ﺑﻪﮫ  ﮔﻮ  ﻣﻰ  ﻛﻮ  ﻭو ﻛﻮ
 ﻣﺤﺘﺠﺐ  ﺍاﻯى  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر  ﺑﻨﮕﺮ ﻧﻴﯿﻚ
   ﺃأﺳﺘﺠﺐ  ﺑﺮ  ﺣﻖ  ﺑﺴﺖ  ﺭرﺍا  ﺩدﻋﺎ ﻛﻪﮫ
 ﺍاﻋﺘﻼﻝل  ﺍاﺯز  ﺷﺪ  ﭘﺎﻙك  ﺩدﻝل  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺍاﻟﺠﻼﻝل  ﺫذﻭو  ﺗﺎ  ﺭرﻭوﺩد  ﻣﻰ  ﺩدﻋﺎﻳﯾﺶ ﺁآﻥن

You may say, “How should a man of God bring into view
the thought of human beings beside God?”
You are in a hole here, O so-and-so,
because you have regarded them as flesh, not as spirit.
You have come to ruin, O foolish man,
because like the vulgar you regarded them for these human beings.
You have regarded in the same way as the accursed Iblis:
he said, “I am of fire, Adam is of earth.”
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Bandage your satanic eye for one moment: how long, pray,
will you regard the form? How long, how long?
O Daquqi with streaming eyes, come,
do not abandon hope: seek them!
Come; seek, for search is the pillar of fortune:
every success consists in fixing the heart.
Unconcerned with all the business of the world,
keep saying with your soul ku, ku, like the dove.
Consider this well, O you who are veiled,
that God has tied “invocation” to “I will answer.”
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Whoever’s heart is purged of infirmity;
his invocation will go unto the Lord of glory.

 ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﻋﻬﮭﺪ  ﺩدﺭر  ﺭرﻧﺞ  ﻭو  ﻛﺴﺐ  ﺑﻰ  ﺣﻼﻝل  ﺭرﻭوﺯزﻯى  ﻃﺎﻟﺐ  ﺁآﻥن  ﺣﻜﺎﻳﯾﺖ  ﻛﺮﺩدﻥن  ﺷﺮﺡح ﺑﺎﺯز
 ﺍاﻭو  ﺩدﻋﺎﻯى  ﺷﺪﻥن  ﻣﺴﺘﺠﺎﺏب  ﻭو 
Explaining further the story of him who in the time of David, on whom be peace, sought to receive
lawful means of livelihood without working or taking trouble,
and how his prayer was answered favourably.
 ﻓﻘﻴﯿﺮ  ﻛﺎﻥن  ﺣﻜﺎﻳﯾﺖ  ﺁآﻥن  ﺁآﻣﺪ ﻳﯾﺎﺩدﻡم
 ﻧﻔﻴﯿﺮ  ﻭو  ﺍاﻓﻐﺎﻥن  ﻛﺮﺩد  ﻣﻰ  ﺷﺐ  ﻭو ﺭرﻭوﺯز
 ﺣﻼﻝل  ﺭرﻭوﺯزﻯى  ﺧﻮﺍاﺳﺖ  ﻣﻰ  ﺧﺪﺍا ﻭوﺯز
   ﺍاﻧﺘﻘﺎﻝل  ﻭو  ﻛﺴﺐ  ﻭو  ﺭرﻧﺞ  ﻭو  ﺷﻜﺎﺭر ﺑﻰ
 ﺍاﻭو  ﺣﺎﻝل  ﺑﻌﻀﻰ  ﮔﻔﺘﻴﯿﻢ  ﺍاﻳﯾﻦ  ﺍاﺯز ﭘﻴﯿﺶ
 ﺗﻮ  ﭘﻨﺞ  ﺷﺪ  ﻭو  ﺁآﻣﺪ  ﺗﻌﻮﻳﯾﻖ ﻟﻴﯿﻚ
 ﮔﺮﻳﯾﺨﺖ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻛﺠﺎ  ﺑﮕﻮﻳﯾﻴﯿﻤﺶ ﻫﮬﮪھﻢ
  
 ﺑﺮﻳﯾﺨﺖ  ﺣﻜﻤﺖ  ﺣﻖ  ﻓﻀﻞ  ﺍاﺑﺮ  ﺯز ﭼﻮﻥن
 ﻫﮬﮪھﻴﯿﻦ  ﮔﻔﺖ  ﻭو  ﺑﺪﻳﯾﺪ  ﮔﺎﻭوﺵش ﺻﺎﺣﺐ
   ﺭرﻫﮬﮪھﻴﯿﻦ  ﮔﺸﺘﻪﮫ  ﻣﻦ  ﮔﺎﻭو  ﻇﻠﻤﺖ  ﺑﻪﮫ ﺍاﻯى

The story has come into my mind
how that poor man used to moan and lament day and night,
And beg of God a lawful means of livelihood
without pursuit and trouble and work and movement.
We have formerly related a part of what happened to him, but hindrance intervened and became fivefold.
Too we shall tell it. Where will it flee,
since wisdom has poured from the clouds of God’s bounty?
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The owner of the cow espied him and said
“Hey, O you to whose unrighteousness my cow has fallen a prey,
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Hey, tell why did you kill my cow?
Fool! Pickpocket! Deal fairly.”

 ﻣﺮﺍا  ﮔﺎﻭو  ﺑﮕﻮ  ﻛﺸﺘﻰ  ﭼﺮﺍا ﻫﮬﮪھﻴﯿﻦ
 ﺁآ  ﺍاﻧﺪﺭر  ﺍاﻧﺼﺎﻑف  ﻃﺮﺍاﺭر ﺍاﺑﻠﻪﮫ
 ﺧﻮﺍاﺳﺘﻢ  ﻣﻰ  ﺣﻖ  ﺯز  ﺭرﻭوﺯزﻯى  ﻣﻦ ﮔﻔﺖ
   ﺁآﺭرﺍاﺳﺘﻢ  ﻣﻰ  ﻻﺑﻪﮫ  ﺍاﺯز  ﺭرﺍا ﻗﺒﻠﻪﮫ
 ﻣﺴﺘﺠﺎﺏب  ﺷﺪ  ﺍاﻡم  ﻛﻬﮭﻨﻪﮫ  ﺩدﻋﺎﻯى ﺁآﻥن
   ﺟﻮﺍاﺏب  ﻧﻚ  ﻛﺸﺘﻢ  ﺑﻮﺩد  ﻣﻦ ﺭرﻭوﺯزﻯى
 ﮔﺮﻓﺖ  ﮔﺮﻳﯾﺒﺎﻧﺶ  ﺁآﻣﺪ  ﺧﺸﻢ  ﺯز ﺍاﻭو
   ﻧﺎﺷﻜﻔﺖ  ﺭرﻭوﻳﯾﺶ  ﺑﻪﮫ  ﺯزﺩد  ﻣﺸﺘﻰ ﭼﻨﺪ

He said, “I was begging God for daily bread
and preparing a qibla of supplication.
That ancient prayer of mine was answered.
She was my portion of daily bread: I killed her. Behold the answer!”
He came angrily and seized his collar; having lost patience,
he struck him in the face with his fist several times.

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﭘﻴﯿﻐﺎﻣﺒﺮ  ﺩدﺍاﻭوﺩد  ﻧﺰﺩد  ﺧﺼﻢ  ﺩدﻭو  ﻫﮬﮪھﺮ ﺭرﻓﺘﻦ
How both the adversaries went to David, on whom be peace.
 ﻧﺒﻰ  ﺩدﺍاﻭوﺩد  ﺑﻪﮫ  ﺗﺎ  ﻛﺸﻴﯿﺪﺵش ﻣﻰ
 ﻏﺒﻰ  ﮔﻴﯿﺞ  ﻇﺎﻟﻢ  ﺍاﻯى  ﺑﻴﯿﺎ ﻛﻪﮫ
 ﺩدﻏﺎ  ﺍاﻯى  ﻛﻦ  ﺭرﻫﮬﮪھﺎ  ﺑﺎﺭرﺩد ﺣﺠﺖ
 ﺁآ  ﺧﻮﻳﯾﺶ  ﺑﺎ  ﻭو  ﺁآﻭوﺭر  ﺗﻦ  ﺩدﺭر ﻋﻘﻞ
 ﻣﺨﻨﺪ  ﺑﻮﺩد  ﭼﻪﮫ  ﺩدﻋﺎ  ﮔﻮﻳﯾﻰ  ﻣﻰ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﻟﻮﻧﺪ  ﺍاﻯى  ﺧﻮﻳﯾﺶ  ﻭو  ﻣﻦ  ﺭرﻳﯾﺶ  ﻭو  ﺳﺮ ﺑﺮ
 ﺍاﻡم  ﻛﺮﺩدﻩه  ﺩدﻋﺎﻫﮬﮪھﺎ  ﺣﻖ  ﺑﺎ  ﻣﻦ ﮔﻔﺖ
   ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﺧﻮﻥن  ﺑﺴﻰ  ﻻﺑﻪﮫ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﻣﺴﺘﺠﺎﺏب  ﺷﺪ  ﺩدﻋﺎ  ﺩدﺍاﺭرﻡم  ﻳﯾﻘﻴﯿﻦ ﻣﻦ
  
 ﺧﻄﺎﺏب  ﻣﻨﻜﺮ  ﺍاﻯى  ﺳﻨﮓ  ﺑﺮ  ﺑﺰﻥن ﺳﺮ
 ﻣﺴﻠﻤﻴﯿﻦ  ﻳﯾﺎ  ﻫﮬﮪھﻴﯿﻦ  ﺁآﻳﯾﻴﯿﺪ  ﮔﺮﺩد ﮔﻔﺖ
   ﻣﻬﮭﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻓﺸﺎﺭر  ﻭو  ﺑﻴﯿﻨﻴﯿﺪ ﮊژﺍاﮊژ
 ﻣﺮﺍا  ﻣﺎﻝل  ﺩدﻋﺎ  ﻣﺴﻠﻤﺎﻧﺎﻥن ﺍاﻯى
 ﺧﺪﺍا  ﺑﻬﮭﺮ  ﻛﻨﺪ  ﺍاﻭو  ﺁآﻥن  ﺍاﺯز ﭼﻮﻥن
 ﺑﺪﻳﯾﻦ  ﻋﺎﻟﻢ  ﻫﮬﮪھﻤﻪﮫ  ﺑﻮﺩدﻯى  ﭼﻨﻴﯿﻦ ﮔﺮ
   ﻛﻴﯿﻦ  ﺑﻪﮫ  ﺑﺮﺩدﻧﺪﻯى  ﺍاﻣﻼﻙك  ﺩدﻋﺎ ﻳﯾﻚ
 ﺿﺮﻳﯾﺮ  ﮔﺪﺍاﻳﯾﺎﻥن  ﺑﻮﺩدﻯى  ﭼﻨﻴﯿﻦ ﮔﺮ
 ﺍاﻣﻴﯿﺮ  ﻭو  ﺑﺪﻧﺪﻯى  ﮔﺸﺘﻪﮫ ﻣﺤﺘﺸﻢ
 ﺛﻨﺎ  ﻭو  ﺩدﻋﺎﻳﯾﻨﺪ  ﺍاﻧﺪﺭر  ﺷﺐ  ﻭو ﺭرﻭوﺯز
 ﺧﺪﺍا  ﺍاﻯى  ﺩدﻩه  ﺗﻮﻣﺎﻥن  ﻛﻪﮫ  ﮔﻮﻳﯾﺎﻥن ﻻﺑﻪﮫ
 ﻳﯾﻘﻴﯿﻦ  ﻧﺪﻫﮬﮪھﺪ  ﻛﺲ  ﻫﮬﮪھﻴﯿﭻ  ﻧﺪﻫﮬﮪھﻰ  ﺗﻮ ﺗﺎ
   ﺍاﻳﯾﻦ  ﺑﻨﺪ  ﺑﮕﺸﺎ  ﺗﻮ  ﮔﺸﺎﻳﯾﻨﺪﻩه ﺍاﻯى
 ﺩدﻋﺎ  ﻭو  ﻻﺑﻪﮫ  ﺑﻮﺩد  ﻛﻮﺭرﺍاﻥن ﻣﻜﺴﺐ
 ﻋﻄﺎ  ﺍاﺯز  ﻧﻴﯿﺎﺑﻨﺪ  ﻧﺎﻧﻰ  ﻟﺐ ﺟﺰ
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He led him to the Prophet David, saying,
“Come, O you crazy fool and criminal!
Drop silly argument, O impostor;
let intelligence into your body and come to your senses!
What is this that you are saying? What is the prayer?
Do not laugh at my head and beard and your own, O scoundrel!”
He said, “I have offered prayers to God,
I have borne much toil and pain in this supplication.
I possess the certainty the prayer has been answered.
Dash your head against the stones, O foul-spoken one!”

2320

He cried, “Hey, gather round, O Moslems!
Behold the drivel and raving of this imbecile!
O Moslems, for God’s sake,
how should prayer make my property belong to him?
If it were so, by means of a single prayer of this kind
the whole world would carry off possessions by force.
If it were so, the blind beggars
would have become grandees and princes;
They are day and night in invocation and praise,
uttering entreaties and crying, ‘O God, give unto us!

2325

Unless You give, assuredly no one will give:
O Opener, do You open the lock of this!’
Supplication and prayer is the means whereby the blind earn their livelihood,
they get no gift but a crust of bread.”
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 ﮔﻮﺳﺖ  ﺭرﺍاﺳﺖ  ﻣﺴﻠﻤﺎﻥن  ﺍاﻳﯾﻦ  ﮔﻔﺘﻨﺪ ﺧﻠﻖ
   ﺟﻮﺳﺖ  ﻇﻠﻢ  ﺩدﻋﺎﻫﮬﮪھﺎ  ﻯى  ﻓﺮﻭوﺷﻨﺪﻩه ﻭوﻳﯾﻦ
 ﻣﻠﻚ  ﺍاﺳﺒﺎﺏب  ﺍاﺯز  ﺑﺎﺷﺪ  ﻛﻰ  ﺩدﻋﺎ ﺍاﻳﯾﻦ
   ﺳﻠﻚ  ﺑﻪﮫ  ﺧﻮﺩد  ﺷﺮﻳﯾﻌﺖ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﻛﺸﻴﯿﺪ ﻛﻰ
 ﻋﻄﺎ  ﻳﯾﺎ  ﻭوﺻﻴﯿﺖ  ﻳﯾﺎ  ﺑﺨﺸﺶ  ﻭو ﺑﻴﯿﻊ
 ﺗﺮﺍا  ﻣﻠﻜﻰ  ﺷﻮﺩد  ﺍاﻳﯾﻦ  ﺟﻨﺲ  ﺯز ﻳﯾﺎ
 ﻧﻮ  ﺷﺮﻉع  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺩدﻓﺘﺮ  ﻛﺪﺍاﻣﻴﯿﻦ ﺩدﺭر
 ﺭرﻭو  ﺣﺒﺲ  ﻳﯾﺎ  ﺩدﻩه  ﺑﺎﺯز  ﺗﻮ  ﺭرﺍا ﮔﺎﻭو
 ﺭرﻭو  ﻛﺮﺩد  ﻣﻰ  ﺁآﺳﻤﺎﻥن  ﺳﻮﻯى  ﺑﻪﮫ ﺍاﻭو
 ﺗﻮ  ﻏﻴﯿﺮ  ﻧﺪﺍاﻧﺪ  ﺭرﺍا  ﻣﺎ  ﻯى ﻭوﺍاﻗﻌﻪﮫ
 ﺍاﻧﺪﺍاﺧﺘﻰ  ﺩدﻋﺎ  ﺁآﻥن  ﻣﻦ  ﺩدﻝل ﺩدﺭر
   ﺍاﻓﺮﺍاﺧﺘﻰ  ﺩدﻟﻢ  ﺍاﻧﺪﺭر  ﺍاﻣﻴﯿﺪ ﺻﺪ
 ﺩدﻋﺎ  ﺁآﻥن  ﮔﺰﺍاﻓﻪﮫ  ﻛﺮﺩدﻡم  ﻧﻤﻰ ﻣﻦ
 ﺧﻮﺍاﺑﻬﮭﺎ  ﺑﻮﺩدﻡم  ﺩدﻳﯾﺪﻩه  ﻳﯾﻮﺳﻒ ﻫﮬﮪھﻤﭽﻮ
 ﺍاﺧﺘﺮﺍاﻥن  ﻭو  ﺁآﻓﺘﺎﺏب  ﻳﯾﻮﺳﻒ ﺩدﻳﯾﺪ
   ﭼﺎﻛﺮﺍاﻥن  ﭼﻮﻥن  ﻛﻨﺎﻥن  ﺳﺠﺪﻩه  ﺍاﻭو ﭘﻴﯿﺶ
 ﺩدﺭرﺳﺖ  ﺧﻮﺍاﺏب  ﺑﺮ  ﺑﻮﺩد ﺍاﻋﺘﻤﺎﺩدﺵش
   ﻧﺠﺴﺖ  ﻣﻰ  ﺭرﺍا  ﺁآﻥن  ﺟﺰ  ﺯزﻧﺪﺍاﻥن  ﻭو  ﭼﻪﮫ ﺩدﺭر
 ﻏﻢ  ﻫﮬﮪھﻴﯿﭻ  ﻧﺒﻮﺩدﺵش  ﺁآﻥن  ﺍاﻋﺘﻤﺎﺩد ﺯز
  
 ﻛﻢ  ﻭو  ﺑﻴﯿﺶ  ﻭو  ﻣﻼﻡم  ﺯز  ﻭو  ﻏﻼﻣﻰ ﺍاﺯز
 ﺧﻮﻳﯾﺶ  ﺧﻮﺍاﺏب  ﺑﺮ  ﺍاﻭو  ﺩدﺍاﺷﺖ ﺍاﻋﺘﻤﺎﺩدﻯى
   ﭘﻴﯿﺶ  ﺯز  ﻓﺮﻭوﺯزﻳﯾﺪﺵش  ﻣﻰ  ﺷﻤﻌﻰ  ﭼﻮ ﻛﻪﮫ
 ﭼﺎﻩه  ﺑﻪﮫ  ﺭرﺍا  ﻳﯾﻮﺳﻒ  ﺍاﻓﻜﻨﺪﻧﺪ  ﺩدﺭر ﭼﻮﻥن
   ﺍاﻟﻪﮫ  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﺳﻤﻊ  ﺁآﻣﺪ ﺑﺎﻧﮓ
 ﭘﻬﮭﻠﻮﺍاﻥن  ﺍاﻯى  ﺷﻮﻯى  ﺷﻪﮫ  ﺭرﻭوﺯزﻯى  ﺗﻮ ﻛﻪﮫ
   ﺭرﻭوﻳﯾﺸﺎﻥن  ﺩدﺭر  ﺟﻔﺎ  ﺍاﻳﯾﻦ  ﺑﻤﺎﻟﻰ ﺗﺎ
 ﻧﻈﺮ  ﺩدﺭر  ﻧﺎﻳﯾﺪ  ﺑﺎﻧﮓ  ﺍاﻳﯾﻦ ﻗﺎﻳﯾﻞ
 ﺍاﺛﺮ  ﺯز  ﺭرﺍا  ﻗﺎﻳﯾﻞ  ﺑﺸﻨﺎﺧﺖ  ﺩدﻝل ﻟﻴﯿﻚ
 ﻣﺴﻨﺪﻯى  ﻭو  ﺭرﺍاﺣﺘﻰ  ﻭو ﻗﻮﺗﻰ
  
 ﻧﺪﻯى  ﺁآﻥن  ﺯز  ﻓﺘﺎﺩدﺵش  ﺟﺎﻥن  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺟﻠﻴﯿﻞ  ﺑﺎﻧﮓ  ﺑﺪﺍاﻥن  ﻭوﻯى  ﺑﺮ  ﺷﺪ ﭼﺎﻩه
   ﺧﻠﻴﯿﻞ  ﺑﺮ  ﺁآﺗﺶ  ﭼﻮ  ﺑﺰﻣﻰ  ﻭو ﮔﻠﺸﻦ
 ﺭرﺳﻴﯿﺪ  ﻣﻰ  ﺁآﺗﺶ  ﺍاﺯز  ﺑﻌﺪ  ﻛﻪﮫ  ﺟﻔﺎ ﻫﮬﮪھﺮ
 ﻛﺸﻴﯿﺪ  ﻣﻰ  ﺷﺎﺩدﻯى  ﺑﻪﮫ  ﻗﻮﺕت  ﺑﺪﺍاﻥن ﺍاﻭو
 ﻟَ ْﺴ ُﺖ َ ﺃأ  ﺑﺎﻧﮓ  ﺁآﻥن  ﺫذﻭوﻕق  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﻫﮬﮪھﺴﺖ  ﺣﺸﺮ  ﺗﺎ  ﻣﻮﻣﻨﻰ  ﻫﮬﮪھﺮ  ﺩدﻝل ﺩدﺭر

The people said, “This Moslem speaks the truth,
and this prayer-monger is one who seeks to act unjustly.
How should this prayer be a means of acquiring property?
When forsooth did the religious Law enter this on the roll?
A thing becomes your property by sale and donation
or by bequest and gift or by some means of this kind.
2330

In what book is this new statute?
Give back the cow or go to prison!”
He was turning his face to Heaven,
“No one knows my experience save You.
You put that prayer into my heart,
You raised dreams.”
Not idly was I uttering that prayer:
like Joseph, I had dreamed dreams.”
Joseph saw the sun and the stars
bowing low before him, like servants.

2335

He relied upon the true dream:
in the dungeon and prison he sought nothing but that.
Because of his reliance upon that,
he cared nothing for servitude or reproach or more or less.
He relied upon his dream
which was shining in front of him like a candle.
When they cast Joseph into the well,
there came to his ear a cry from God—
“O paladin, one day you will become king,
so that you may rub this wrong upon their faces.”

2340

He who utters this cry is not visible,
but the heart recognized the Speaker from the effect
From that allocution a strength and peace and support
fell into the midst of his soul.
Through that majestic cry the well became to him
a rose-garden and banquet, as the fire to Abraham.
By means of that strength he cheerfully endured
every affliction that came to him afterwards—
Even as the delicious savour of the cry Am not I (your Lord)?
subsists in the heart of every true believer till the Resurrection,
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 ﺍاﻋﺘﺮﺍاﺽض  ﺑﻼﺷﺎﻥن  ﺑﺮ  ﻧﺒﺎﺷﺪ ﺗﺎ
  
 ﺍاﻧﻘﺒﺎﺽض  ﺣﻘﺸﺎﻥن  ﻧﻬﮭﻰ  ﻭو  ﺍاﻣﺮ  ﺯز ﻧﻰ
 ﻧﻬﮭﺪ  ﻣﻰ  ﺗﻠﺨﻰ  ﻛﻪﮫ  ﺣﻜﻤﻰ  ﻯى ﻟﻘﻤﻪﮫ
 ﺩدﻫﮬﮪھﺪ  ﻣﻰ  ﮔﻮﺍاﺭرﺵش  ﺭرﺍا  ﺁآﻥن  ﺷﻜﺮ ﮔﻞ
 ﻣﺴﺘﻨﺪ  ﻧﺒﻮﺩد  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻥن  ﺷﻜﺮ ﮔﻞ
 ﻛﻨﺪ  ﻣﻰ  ﻗﻰ  ﺍاﻭو  ﺍاﻧﻜﺎﺭر  ﺯز  ﺭرﺍا ﻟﻘﻤﻪﮫ
 ﻟَ ْﺴ ُﺖ َ ﺃأ  ﺭرﻭوﺯز  ﺍاﺯز  ﺩدﻳﯾﺪ  ﺧﻮﺍاﺑﻰ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻣﺴﺖ  ﻃﺎﻋﺎﺕت  ﺭرﻩه  ﺩدﺭر  ﺑﺎﺷﺪ ﻣﺴﺖ
 ﺟﻮﺍاﻝل  ﺍاﻳﯾﻦ  ﻣﺴﺖ  ﺍاﺷﺘﺮ  ﭼﻮﻥن  ﻛﺸﺪ ﻣﻰ
   ﻣﻼﻝل  ﺑﻰ  ﻭو  ﮔﻤﺎﻥن  ﺑﻰ  ﻭو  ﻓﺘﻮﺭر ﺑﻰ
 ﺍاﻭو  ﭘﻮﺯز  ﮔﺮﺩد  ﺑﻪﮫ  ﺗﺼﺪﻳﯾﻘﺶ ﻛﻔﻚ
 ﺍاﻭو  ﺳﻮﺯز  ﺩدﻝل  ﻭو  ﻣﺴﺘﻰ  ﮔﻮﺍاﻩه ﺷﺪ
 ﺷﺪﻩه  ﻧﺮ  ﺷﻴﯿﺮ  ﭼﻮ  ﻗﻮﺕت  ﺍاﺯز ﺍاﺷﺘﺮ
   ﺷﺪﻩه  ﺧﻮﺭر  ﺍاﻧﺪﻙك  ﺑﺎﺭر  ﺛﻘﻞ ﺯزﻳﯾﺮ
 ﺍاﻭو  ﺑﺮ  ﻓﺎﻗﻪﮫ  ﺻﺪ  ﻧﺎﻗﻪﮫ  ﺁآﺭرﺯزﻭوﻯى ﺯز
 ﻣﻮ  ﺗﺎﺭر  ﭘﻴﯿﺸﺶ  ﻛﻮﻩه  ﻧﻤﺎﻳﯾﺪ ﻣﻰ
 ﻧﺪﻳﯾﺪ  ﺧﻮﺍاﺑﻰ  ﭼﻨﻴﯿﻦ  ﻛﺎﻭو  ﺁآﻥن  ﻟَ ْﺴ ُﺖ َ ﺃأ ﺩدﺭر
 ﻣﺮﻳﯾﺪ  ﻭو  ﺑﻨﺪﻩه  ﻧﺸﺪ  ﺩدﻧﻴﯿﺎ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﺩدﻟﻪﮫ  ﺻﺪ  ﺗﺮﺩدﺩد  ﺍاﻧﺪﺭر  ﺑﺸﺪ ﻭوﺭر
   ﮔﻠﻪﮫ  ﺳﺎﻟﻰ  ﻭو  ﺍاﺳﺘﺶ  ﺷﻜﺮ  ﺯزﻣﺎﻥن ﻳﯾﻚ
 ﺩدﻳﯾﻦ  ﺭرﺍاﻩه  ﺩدﺭر  ﭘﺲ  ﭘﺎﻯى  ﻭو  ﭘﻴﯿﺶ ﭘﺎﻯى
   ﻳﯾﻘﻴﯿﻦ  ﺑﻰ  ﺗﺮﺩدﺩد  ﺻﺪ  ﺑﺎ  ﻧﻬﮭﺪ ﻣﻰ
 ﮔﺮﻭو  ﻧﻚ  ﺍاﻳﯾﻨﻢ  ﺷﺮﺡح  ﺩدﺍاﺭر ﻭوﺍاﻡم
 ﺷﻨﻮ   َﻧ ْﺸ َﺮ ْﺡح  ﻟَ ْﻢ َ ﺃأ  ﺯز  ﺍاﺳﺘﺖ  ﺷﺘﺎﺏب ﻭوﺭر
 ﻛﺮﺍاﻥن  ﻣﻌﻨﻰ  ﺍاﻳﯾﻦ  ﺷﺮﺡح  ﻧﺪﺍاﺭرﺩد ﭼﻮﻥن
   ﺭرﺍاﻥن  ﮔﺎﻭو  ﻣﺪﻋﻰ  ﺳﻮﻯى  ﺑﻪﮫ ﺧﺮ
 ﺩدﻏﺎ  ﺁآﻥن  ﺟﺮﻡم  ﺯزﻳﯾﻦ  ﺧﻮﺍاﻧﺪ  ﻛﻮﺭرﻡم ﮔﻔﺖ
 ﺧﺪﺍا  ﺍاﻯى  ﺍاﺳﺖ  ﻗﻴﯿﺎﺱس  ﺑﻠﻴﯿﺴﺎﻧﻪﮫ ﺑﺲ
 ﺍاﻡم  ﻛﺮﺩدﻩه  ﻣﻰ  ﻛﻰ  ﻛﻮﺭرﺍاﻧﻪﮫ  ﺩدﻋﺎ ﻣﻦ
   ﺍاﻡم  ﺁآﻭوﺭرﺩدﻩه  ﻛﻰ  ﻛﺪﻳﯾﻪﮫ  ﺧﺎﻟﻖ  ﺑﻪﮫ ﺟﺰ
 ﺟﻬﮭﻞ  ﺯز  ﺩدﺍاﺭرﺩد  ﻃﻤﻊ  ﺧﻠﻘﺎﻥن  ﺍاﺯز ﻛﻮﺭر
   ﺳﻬﮭﻞ  ﺩدﺷﻮﺍاﺭر  ﻫﮬﮪھﺮ  ﺗﺴﺖ  ﻛﺰ  ﺗﻮ  ﺯز ﻣﻦ
 ﺑﺸﻤﺮﻳﯾﺪ  ﻛﻮﺭرﺍاﻥن  ﺯز  ﻛﻮﺭرﻡم  ﻳﯾﻜﻰ ﺁآﻥن
 ﻧﺪﻳﯾﺪ  ﺍاﺧﻼﺻﻢ  ﻭو  ﺟﺎﻥن  ﻧﻴﯿﺎﺯز ﺍاﻭو
 ﻣﻦ  ﻛﻮﺭرﻯى  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﻋﺸﻖ ﻛﻮﺭرﻯى
   ﺣﺴﻦ  ﺍاﻯى  ﺍاﺳﺖ  ﻳﯾﺼﻢ  ﻭو  ﻳﯾﻌﻤﻰ ﺣﺐ

2345

So that they do not rebel in tribulation
or shrink from the commands and prohibitions of God.
The rose-jam digests the morsel,
that is, the decree, which bestows bitterness;
He that does not rely upon the rose-jam
vomits the morsel in disgust.
Anyone who has dreamed of the Day of Alast
is drunk in the path of devotional works, drunken:
Like a drunken camel, he is bearing this sack without flagging
and without questioning and without fatigue;

2350

The froth round his muzzle, namely, his confession of faith,
has become a witness to his intoxication and heart-burning.
Through the strength the camel becomes like a fierce lion;
beneath the heavy burden he eats little.
In longing for the she-camel a hundred starvations on him;
the mountain seems to him a strand of hair.
He who has not dreamed such a dream in Alast
does not become a servant and seeker in this world;
Or if he does become, always changing and shifting in vacillation:
he gives thanks for one moment and utters complaints for a Year.

2355

He steps forward and backwards in the Way of the Religion
with a hundred vacillations and without certainty.
I owe the exposition of this. Lo, the pledge; and if you are in haste,
hear from Have not We opened….?
Since the explanation of this subject has no end,
proceed to the litigant of the cow.
He said, “The impostor has called me blind because of this crime:
O God, ‘it is a very satanic inference.
When have I been praying in the fashion of the blind?
When have I begged of anyone except the Creator?

2360

The blind man in his ignorance has hope of creatures;
I of You, by whom every difficult thing is easy.
That blind fellow has reckoned me amongst the blind:
he has not seen my soul’s humble supplication and my entire devotion.
This blindness of mine is the blindness of love:
it is Love makes one blind and deaf, O Hasan.
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 ﺑﺪﻭو  ﺑﻴﯿﻨﺎ  ﺧﺪﺍا  ﻏﻴﯿﺮ  ﺍاﺯز ﻛﻮﺭرﻡم
 ﺑﮕﻮ  ﺑﺎﺷﺪ  ﺍاﻳﯾﻦ  ﻋﺸﻖ ﻣﻘﺘﻀﺎﻯى
 ﻣﺪﺍاﺭر  ﻛﻮﺭرﺍاﻧﻢ  ﺯز  ﺑﻴﯿﻨﺎﻳﯾﻰ  ﻛﻪﮫ ﺗﻮ
 ﻣﺪﺍاﺭر  ﺍاﻯى  ﻟﻄﻔﺖ  ﮔﺮﺩد  ﺑﺮ ﺩدﺍاﻳﯾﺮﻡم
 ﺭرﺍا  ﺻﺪﻳﯾﻖ  ﻳﯾﻮﺳﻒ  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
 ﻣﺘﻜﺎ  ﮔﺸﺘﺶ  ﻭو  ﺑﻨﻤﻮﺩدﻯى ﺧﻮﺍاﺏب
 ﻧﻤﻮﺩد  ﺧﻮﺍاﺑﻰ  ﻫﮬﮪھﻢ  ﺗﻮ  ﻟﻄﻒ  ﻣﺮﺍا ﻣﺮ
 ﻧﺒﻮﺩد  ﺑﺎﺯزﻯى  ﺣﺪﻡم  ﺑﻰ  ﺩدﻋﺎﻯى ﺁآﻥن
 ﻣﺮﺍا  ﺍاﺳﺮﺍاﺭر  ﺧﻠﻖ  ﻧﺪﺍاﻧﺪ ﻣﻰ
 ﻣﺮﺍا  ﮔﻔﺘﺎﺭر  ﺩدﺍاﻧﻨﺪ  ﻣﻰ ﮊژﺍاﮊژ
 ﻏﻴﯿﺐ  ﺭرﺍاﺯز  ﺩدﺍاﻧﺪ  ﻛﻪﮫ  ﻭو  ﺍاﺳﺖ ﺣﻘﺸﺎﻥن
   ﻋﻴﯿﺐ  ﺳﺘﺎﺭر  ﻭو  ﺳﺮ  ﻋﻼﻡم ﻏﻴﯿﺮ
 ﺑﮕﻮ  ﺣﻖ  ﻛﻦ  ﻣﻦ  ﺑﻪﮫ  ﺭرﻭو  ﮔﻔﺘﺶ ﺧﺼﻢ
 ﻋﻤﻮ  ﻛﺮﺩدﻯى  ﺁآﺳﻤﺎﻥن  ﺳﻮﻯى  ﭼﻪﮫ ﺭرﻭو
 ﺍاﻓﮕﻨﻰ  ﻣﻰ  ﻏﻠﻂ  ﺁآﺭرﻯى  ﻣﻰ ﺷﻴﯿﺪ
   ﺯزﻧﻰ  ﻣﻰ  ﻗﺮﺑﺖ  ﻻﻑف  ﻭو  ﻋﺸﻖ ﻻﻑف
 ﺍاﻯى  ﻣﺮﺩدﻩه  ﺩدﻝل  ﭼﻮﻥن  ﺭرﻭوﻯى  ﻛﺪﺍاﻣﻴﯿﻦ ﺑﺎ
   ﺍاﻯى  ﻛﺮﺩدﻩه  ﺁآﺳﻤﺎﻧﻬﮭﺎ  ﺳﻮﻯى ﺭرﻭوﻯى
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﺍاﻓﺘﺎﺩدﻩه  ﺷﻬﮭﺮ  ﺩدﺭر ﻏﻠﻐﻠﻰ
   ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺭرﻭو  ﻧﻬﮭﺪ  ﻣﻰ  ﻣﺴﻠﻤﺎﻥن ﺁآﻥن
 ﻣﻜﻦ  ﺭرﺳﻮﺍا  ﺭرﺍا  ﺑﻨﺪﻩه  ﺍاﻳﯾﻦ  ﺧﺪﺍا ﻛﺎﻯى
   ﻣﻜﻦ  ﭘﻴﯿﺪﺍا  ﻣﻦ  ﺳﺮ  ﻫﮬﮪھﻢ  ﺑﺪﻡم ﮔﺮ
 ﺩدﺭرﺍاﺯز  ﺷﺒﻬﮭﺎﻯى  ﻭو  ﺩدﺍاﻧﻰ  ﻫﮬﮪھﻤﻰ ﺗﻮ
 ﻧﻴﯿﺎﺯز  ﺻﺪ  ﺑﺎ  ﺭرﺍا  ﺗﻮ  ﺧﻮﺍاﻧﺪﻡم  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﻧﻴﯿﺴﺖ  ﻗﺪﺭر  ﺧﻮﺩد  ﺍاﮔﺮ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺧﻠﻖ ﭘﻴﯿﺶ
   ﺍاﺳﺖ  ﺭرﻭوﺷﻨﻰ  ﭼﺮﺍاﻍغ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺗﻮ ﭘﻴﯿﺶ

I am blind to aught other than God; I am seeing by Him:
this is what Love demands, it is well. Say.
Do not You, who are seeing, deem me to be one of the blind:
I am revolving round Your grace, O Axis.
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Just as You did show a dream to the veracious Joseph,
and it became a support to him,
To me too Your grace showed a dream:
that endless prayer of mine was not an idle play.
Creatures do not understand my hidden thoughts
and they regard my words as drivel.
They have the right, for who knows the mystery of the Unseen
save the Knower of secrets and the Coverer of faults?”
His adversary said to him, “Turn your face to me! Tell the truth!
Why have you turned your face towards Heaven, uncle?
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You are employing fraud, you are casting error:
you are prating of love and nearness.
Inasmuch as you are spiritually dead,
with what face have you turned your face towards the heavens?”
An uproar arose on this account in the city,
that Moslem laid his face on the ground.
Crying, “O God, do not put this servant to shame:
if I am wicked, yet do not divulge my secret.
You know, and the long nights during which I was calling unto You
with a hundred supplications.
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Albeit this has no worth in the sight of the people,
in Your sight it is like a shining lamp.”

   ﻋﻠﻴﯿﻪﮫ  ﻣﺪﻋﻰ  ﺍاﺯز  ﻛﺮﺩدﻥن  ﺳﺆﺍاﻝل  ﻭو  ﺧﺼﻢ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺳﺨﻦ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد ﺷﻨﻴﯿﺪﻥن
How David, on whom be peace, heard what both the litigants had to say,
and interrogated the defendant
 ﺑﺮﻭوﻥن  ﺁآﻣﺪ  ﻧﺒﻰ  ﺩدﺍاﻭوﺩد  ﻛﻪﮫ ﭼﻮﻥن
  
 ﭼﻮﻥن  ﺍاﺣﻮﺍاﻝل  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﭼﻮﻥن  ﻫﮬﮪھﻴﯿﻦ ﮔﻔﺖ
ﱠ
 ﺩدﺍاﺩد  ﺍاﷲ  ﻧﺒﻰ  ﺍاﻯى  ﮔﻔﺖ ﻣﺪﻋﻰ
 ﻓﺘﺎﺩد  ﺩدﺭر  ﺍاﻭو  ﻯى  ﺧﺎﻧﻪﮫ  ﺩدﺭر  ﻣﻦ ﮔﺎﻭو
 ﭼﺮﺍا  ﻛﻪﮫ  ﺑﭙﺮﺳﺶ  ﺭرﺍا  ﮔﺎﻭوﻡم ﻛﺸﺖ
 ﻣﺎﺟﺮﺍا  ﻛﻦ  ﺑﻴﯿﺎﻥن  ﺍاﻭو  ﻛﺸﺖ  ﻣﻦ ﮔﺎﻭو

When the prophet David came forth, he said,
“Hey, what is this about? What is it?”
The plaintiff said, “O prophet of God, justice!
My cow strayed into his house.
He killed my cow. Ask him why he killed my cow,
and explain what happened.”
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 ﺍاﻟﻜﺮﻡم  ﺑﻮ  ﺍاﻯى  ﺑﮕﻮ  ﺩدﺍاﻭوﺩدﺵش ﮔﻔﺖ
  
 ﻣﺤﺘﺮﻡم  ﻣﻠﻚ  ﺗﻮ  ﻛﺮﺩدﻯى  ﺗﻠﻒ ﭼﻮﻥن
 ﺑﻴﯿﺎﺭر  ﺣﺠﺖ  ﻣﮕﻮ  ﭘﺮﺍاﻛﻨﺪﻩه ﻫﮬﮪھﻴﯿﻦ
 ﻛﺎﺭر  ﻭو  ﺩدﻋﻮﻯى  ﺍاﻳﯾﻦ  ﮔﺮﺩدﺩد  ﺳﻮ  ﻳﯾﻚ  ﺑﻪﮫ ﺗﺎ
 ﺳﺎﻝل  ﻫﮬﮪھﻔﺖ  ﺑﻮﺩدﻡم  ﺩدﺍاﻭوﺩد  ﺍاﻯى ﮔﻔﺖ
   ﺳﺆﺍاﻝل  ﺩدﺭر  ﻭو  ﺩدﻋﺎ  ﺍاﻧﺪﺭر  ﺷﺐ  ﻭو ﺭرﻭوﺯز
 ﺧﺪﺍا  ﻛﺎﻯى  ﻳﯾﺰﺩدﺍاﻥن  ﺯز  ﺟﺴﺘﻢ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
 ﻋﻨﺎ  ﺑﻰ  ﻭو  ﺣﻼﻝل  ﺧﻮﺍاﻫﮬﮪھﻢ ﺭرﻭوﺯزﻳﯾﻰ
 ﺍاﻧﺪ  ﻭوﺍاﻗﻒ  ﻣﻦ  ﻯى  ﻧﺎﻟﻪﮫ  ﺑﺮ  ﺯزﻥن  ﻭو ﻣﺮﺩد
 ﺍاﻧﺪ  ﻭوﺍاﺻﻒ  ﺭرﺍا  ﻣﺎﺟﺮﺍا  ﺍاﻳﯾﻦ ﻛﻮﺩدﻛﺎﻥن
 ﺧﺒﺮ  ﺍاﻳﯾﻦ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﺍاﺯز  ﺑﭙﺮﺱس ﺗﻮ
 ﺿﺮﺭر  ﺑﻰ  ﺷﻜﻨﺠﻪﮫ  ﺑﻰ  ﺑﮕﻮﻳﯾﺪ ﺗﺎ
 ﺧﻠﻖ  ﺯز  ﭘﻨﻬﮭﺎﻥن  ﻫﮬﮪھﻢ  ﻭو  ﭘﺮﺱس  ﻫﮬﮪھﻮﻳﯾﺪﺍا ﻫﮬﮪھﻢ
   ﺩدﻟﻖ  ﮊژﻧﺪﻩه  ﮔﺪﺍاﻯى  ﺍاﻳﯾﻦ  ﮔﻔﺖ  ﻣﻰ  ﭼﻪﮫ ﻛﻪﮫ
 ﻓﻐﺎﻥن  ﺍاﻳﯾﻦ  ﻭو  ﺩدﻋﺎ  ﻯى  ﺟﻤﻠﻪﮫ  ﺍاﻳﯾﻦ ﺑﻌﺪ
   ﻧﺎﮔﻬﮭﺎﻥن  ﺩدﻳﯾﺪﻡم  ﺧﺎﻧﻪﮫ  ﺍاﻧﺪﺭر ﮔﺎﻭوﻯى
 ﻟﻮﺕت  ﺑﻬﮭﺮ  ﻧﻰ  ﺷﺪ  ﺗﺎﺭرﻳﯾﻚ  ﻣﻦ ﭼﺸﻢ
   ﻗﻨﻮﺕت  ﺁآﻣﺪ  ﻗﺒﻮﻝل  ﻛﻪﮫ  ﺁآﻥن ﺷﺎﺩدﻯى
 ﺁآﻥن  ﺷﻜﺮ  ﺩدﺭر  ﺩدﻫﮬﮪھﻢ  ﺗﺎ  ﺭرﺍا  ﺁآﻥن ﻛﺸﺘﻢ
   ﺩدﺍاﻥن  ﻏﻴﯿﺐ  ﺁآﻥن  ﺷﻨﻮﺩد  ﻣﻦ  ﺩدﻋﺎﻯى ﻛﻪﮫ

David said to him, “Speak, O noble one!
How did you destroy the property of this honourable person?
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Take care! Do not talk incoherently, bring forward plea,
in order that this claim and cause may be laid aside.”
He said, “O David, for seven Years
I was day and night in invocation and entreaty.
This I was seeking from God:
‘O God, I want a means of livelihood lawful and without trouble.’
Men and women are acquainted with my lamentation;
the children describe this happening.
Ask whomsoever you will for information about this,
so that he may tell without torture and without harm.
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Inquire of the people both and secretly
what this beggar with the tattered cloak used to say.
After all this invocation and outcry,
suddenly I saw a cow in my house.
My eye became dim, not on account of the food,
for joy that the supplication had been accepted.
I killed her that I might give (alms) in thankfulness
that He who knows things unseen had hearkened to my prayer.”

 ﮔﺎﻭو  ﻯى  ﻛﺸﻨﺪﻩه  ﺑﺮ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﻛﺮﺩدﻥن ﺣﻜﻢ
How David, on whom be peace, gave judgment against the slayer of the cow.
 ﺑﺸﻮ  ﺭرﺍا  ﺳﺨﻨﻬﮭﺎ  ﺍاﻳﯾﻦ  ﺩدﺍاﻭوﺩد ﮔﻔﺖ
 ﺑﮕﻮ  ﺩدﻋﻮﻯى  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺷﺮﻋﻰ ﺣﺠﺖ
 ﺣﺠﺘﻰ  ﺑﻰ  ﻣﻦ  ﻛﻪﮫ  ﺩدﺍاﺭرﻯى  ﺭرﻭوﺍا ﺗﻮ
   ﺳﻨﺘﻰ  ﺑﺎﻃﻞ  ﺷﻬﮭﺮ  ﺍاﻧﺪﺭر ﺑﻨﻬﮭﻢ
 ﻭوﺍاﺭرﺛﻰ  ﺧﺮﻳﯾﺪﻯى  ﺑﺨﺸﻴﯿﺪﺕت  ﻛﻪﮫ ﺍاﻳﯾﻦ
   ﺣﺎﺭرﺛﻰ  ﺳﺘﺎﻧﻰ  ﻣﻰ  ﭼﻮﻥن  ﺭرﺍا ﺭرﻳﯾﻊ
 ﻋﻤﻮ  ﺩدﺍاﻥن  ﺯزﺭرﺍاﻋﺖ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺭرﺍا ﻛﺴﺐ
 ﺗﻮ  ﺁآﻥن  ﺯز  ﻧﺒﻮﺩد  ﺩدﺧﻞ  ﻧﻜﺎﺭرﻯى ﺗﺎ
 ﺗﺴﺖ  ﺁآﻥن  ﺁآﻥن  ﺑﺪﺭرﻭوﻯى  ﻛﺎﺭرﻯى ﻛﺎﻧﭽﻪﮫ
   ﺩدﺭرﺳﺖ  ﺷﺪ  ﺗﻮ  ﺑﺮ  ﺩدﺍاﺩد  ﺑﻰ  ﺍاﻳﯾﻦ  ﻧﻪﮫ ﻭوﺭر
 ﻣﮕﻮ  ﻛﮋ  ﻣﺴﻠﻤﺎﻥن  ﻣﺎﻝل  ﺑﺪﻩه ﺭرﻭو
 ﻣﺠﻮ  ﺑﺎﻃﻞ  ﺑﺪﻩه  ﻭو  ﻭوﺍاﻡم  ﺑﺠﻮ ﺭرﻭو

David said, “Wipe out these words
and declare a legal plea in this dispute.
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Do you deem it allowable that, without any plea,
I should establish a wrong ordinance in the city?
Who gave you this? Did you buy or inherit her?
How will you take the crop? Are you the farmer?
Know, uncle that the acquisition is like agriculture:
unless you sow, the produce does not belong to you;
For you reap what you sow: that is yours.
Otherwise, this act of injustice is proved against you.
Go, pay the Moslem’s money, and don’t speak falsely.
Go, try to borrow, and pay, and don’t seek wrong.”
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 ﺍاﻡم  ﮔﻮﻳﯾﻰ  ﻣﻰ  ﻫﮬﮪھﻤﻴﯿﻦ  ﺗﻮ  ﺷﻪﮫ  ﺍاﻯى ﮔﻔﺖ
   ﺳﺘﻢ  ﺍاﺻﺤﺎﺏب  ﮔﻮﻳﯾﻨﺪ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
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“O King,” he replied,
“you are saying to me the same thing as the oppressors say.”

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﺩدﺍاﻭوﺭرﻯى  ﺍاﺯز  ﺷﺨﺺ  ﺁآﻥن ﺗﻀﺮﻉع
How that person earnestly appealed against the judgment of David, on whom be peace.
 ﺳﻮﺯز  ﺩدﺍاﻧﺎﻯى  ﻛﺎﻯى  ﮔﻔﺖ  ﻭو  ﻛﺮﺩد ﺳﺠﺪﻩه
 ﻓﺮﻭوﺯز  ﺁآﻥن  ﺍاﻧﺪﺍاﺯز  ﺩدﺍاﻭوﺩد  ﺩدﻝل ﺩدﺭر

He prostrated himself and said, “O You who knows ardour,
cast that flame into the heart of David!

 ﺩدﻟﻢ  ﺍاﻧﺪﺭر  ﺗﻮ  ﭼﻪﮫ  ﺁآﻥن  ﻧﻪﮫ  ﺩدﻟﺶ ﺩدﺭر
  
 ﻣﻔﻀﻠﻢ  ﺍاﻯى  ﺭرﺍاﺯز  ﺑﻪﮫ  ﺍاﻓﻜﻨﺪﻯى ﺍاﻧﺪﺭر
 ﻫﮬﮪھﺎﻯى  ﻫﮬﮪھﺎﻯى  ﺷﺪ  ﺩدﺭر  ﮔﺮﻳﯾﻪﮫ  ﻭو  ﺑﮕﻔﺖ ﺍاﻳﯾﻦ
   ﺟﺎﻯى  ﺯز  ﺷﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺩدﺍاﻭوﺩد  ﺩدﻝل ﺗﺎ
 ﮔﺎﻭو  ﺧﻮﺍاﻫﮬﮪھﺎﻥن  ﺍاﻯى  ﺍاﻣﺮﻭوﺯز  ﻫﮬﮪھﻴﯿﻦ ﮔﻔﺖ
 ﻣﻜﺎﻭو  ﺭرﺍا  ﺩدﻋﺎﻭوﻯى  ﻭوﻳﯾﻦ  ﺩدﻩه ﻣﻬﮭﻠﺘﻢ
 ﻧﻤﺎﺯز  ﺩدﺭر  ﺧﻠﻮﺕت  ﺳﻮﻯى  ﻣﻦ  ﺭرﻭوﻡم ﺗﺎ
 ﺭرﺍاﺯز  ﺩدﺍاﻧﺎﻯى  ﺍاﺯز  ﺍاﺣﻮﺍاﻝل  ﺍاﻳﯾﻦ ﭘﺮﺳﻢ
 ﺍاﻟﺘﻔﺎﺕت  ﺍاﻳﯾﻦ  ﻧﻤﺎﺯز  ﺩدﺭر  ﺩدﺍاﺭرﻡم ﺧﻮﻯى
   ﺍاﻟﺼﻼﺕت  ﻓﻲ  ﻋﻴﯿﻨﻲ  ﻗﺮﺓة ﻣﻌﻨﻰ
 ﺻﻔﺎ  ﺍاﺯز  ﺳﺖ  ﮔﺸﺎﺩدﻩه  ﺟﺎﻧﻢ ﺭرﻭوﺯزﻥن
 ﺧﺪﺍا  ﻯى  ﻧﺎﻣﻪﮫ  ﻭوﺍاﺳﻄﻪﮫ  ﺑﻰ  ﺭرﺳﺪ ﻣﻰ

Put in his heart that which You have secretly let fall into mine,
O my Benefactor!”

 ﺭرﻭوﺯزﻧﻢ  ﺍاﺯز  ﻧﻮﺭر  ﻭو  ﺑﺎﺭرﺍاﻥن  ﻭو ﻧﺎﻣﻪﮫ
   ﻣﻌﺪﻧﻢ  ﺍاﺯز  ﺍاﻡم  ﺧﺎﻧﻪﮫ  ﺩدﺭر  ﻓﺘﺪ ﻣﻰ
 ﺍاﺳﺖ  ﺭرﻭوﺯزﻥن  ﺑﻰ  ﻛﺎﻥن  ﺧﺎﻧﻪﮫ  ﺁآﻥن  ﺍاﺳﺖ ﺩدﻭوﺯزﺥخ
   ﺍاﺳﺖ  ﻛﺮﺩدﻥن  ﺭرﻭوﺯزﻥن  ﺑﻨﺪﻩه  ﺍاﻯى  ﺩدﻳﯾﻦ ﺍاﺻﻞ
 ﺑﻴﯿﺎ  ﺯزﻥن  ﻛﻢ  ﺍاﻯى  ﺑﻴﯿﺸﻪﮫ  ﻫﮬﮪھﺮ  ﻯى ﺗﻴﯿﺸﻪﮫ
 ﻫﮬﮪھﻼ  ﺭرﻭوﺯزﻥن  ﻛﻨﺪﻥن  ﺩدﺭر  ﺯزﻥن ﺗﻴﯿﺸﻪﮫ
 ﺁآﻓﺘﺎﺏب  ﻧﻮﺭر  ﻛﻪﮫ  ﺩدﺍاﻧﻰ  ﻧﻤﻰ ﻳﯾﺎ
   ﺣﺠﺎﺏب  ﺍاﺯز  ﺍاﺳﺖ  ﺑﺮﻭوﻥن  ﺧﻮﺭرﺷﻴﯿﺪ ﻋﻜﺲ
 ﻫﮬﮪھﻢ  ﺩدﻳﯾﺪ  ﺣﻴﯿﻮﺍاﻥن  ﻛﻪﮫ  ﺩدﺍاﻧﻰ  ﺍاﻳﯾﻦ ﻧﻮﺭر
َ
   ﺁآﺩدﻣﻢ  ﺑﺮ  ﺑﻮﺩد  ﻛ ﱠﺮﻣْﻨﺎ  ﭼﻪﮫ ﭘﺲ
 ﻏﺮﻕق  ﻧﻮﺭر  ﺩدﺭرﻭوﻥن  ﺧﻮﺭرﺷﻴﯿﺪﻡم  ﭼﻮ ﻣﻦ
   ﻓﺮﻕق  ﻧﻮﺭر  ﺍاﺯز  ﺧﻮﻳﯾﺶ  ﻛﺮﺩد  ﻧﺪﺍاﻧﻢ ﻣﻰ
 ﺧﻼ  ﺁآﻥن  ﻭو  ﻧﻤﺎﺯز  ﺳﻮﻯى ﺭرﻓﺘﻨﻢ
 ﺭرﺍا  ﺧﻠﻖ  ﻣﺮ  ﺭرﻩه  ﺍاﺳﺖ  ﺗﻌﻠﻴﯿﻢ ﺑﻬﮭﺮ
 ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﮔﺮﺩدﺩد  ﺭرﺍاﺳﺖ  ﺗﺎ  ﻧﻬﮭﻢ ﻛﮋ
   ﭘﻬﮭﻠﻮﺍاﻥن  ﺍاﻯى  ﺑﻮﺩد  ﺍاﻳﯾﻦ  ﺧﺪﻋﻪﮫ  ﻭو ﺣﺮﺏب

He said this and began to weep with loud cries of lamentation,
so that David’s heart was moved exceedingly’.
“Listen,” said he, “O demander of the cow,
give me a respite to-day and do not search into these matters of dispute,
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So that I may go to a solitary place
and ask the Knower of mysteries about these matters, in prayer.
During prayer I am accustomed to turn thus:
the meaning of, ‘the delight I feel in the ritual prayer’.
The window of my soul is opened,
and from the purity the Book of God comes without intermediary.
The Book and the rain and the Light are falling through my window
into my house from my source.’’
The house that is without a window is Hell:
to make a window, O servant, is the foundation of the Religion.
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Do not ply the axe on every thicket:
oh, come and ply the axe in excavating a window.
Or do not you know that the light of the sun
is the reflection of the Sun beyond the veil?
You know that the animals have seen the light of this:
what, then, is “I bestowed hounour on My Adam?”
“I am plunged in the Light, like the sun;
I cannot distinguish myself from the Light
My going to prayer and to that solitude
is for the purpose of teaching the people the Way.
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I put crooked in order that this world may become straight”:
this is “War is deceit,” O brave knight.
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There is not permission; otherwise, he would have poured out
and would have raised dust from the sea of the mystery.

   ﺍاﺯز  ﮔﺮﺩد  ﺭرﻳﯾﺨﺘﻰ  ﻧﻪﮫ  ﮔﺮ  ﻭو  ﺩدﺳﺘﻮﺭرﻯى ﻧﻴﯿﺴﺖ
   ﺍاﻧﮕﻴﯿﺨﺘﻰ  ﺭرﺍاﺯز ﺩدﺭرﻳﯾﺎﻯى
 ﻧﺴﻖ  ﺍاﻳﯾﻦ  ﺩدﺍاﻭوﺩد  ﮔﻔﺖ  ﻣﻰ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﻣﺤﺘﺮﻕق  ﺧﻠﻘﺎﻥن  ﻋﻘﻞ  ﮔﺸﺘﻦ ﺧﻮﺍاﺳﺖ
 ﻳﯾﻜﻰ  ﭘﺲ  ﺍاﺯز  ﻛﺸﻴﯿﺪ  ﮔﺮﻳﯾﺒﺎﻧﺶ ﭘﺲ
   ﺷﻜﻰ  ﻣﻦ  ﺍاﺵش  ﻳﯾﻜﻰ  ﺩدﺭر  ﻧﺪﺍاﺭرﻡم ﻛﻪﮫ
 ﻛﺮﺩد  ﻛﻮﺗﺎﻩه  ﺭرﺍا  ﮔﻔﺖ  ﺁآﻣﺪ  ﺧﻮﺩد ﺑﺎ
 ﻛﺮﺩد  ﺧﻠﻮﺗﮕﺎﻩه  ﻋﺰﻡم  ﻭو  ﺑﺒﺴﺖ ﻟﺐ

David went on speaking in this tenor;
the understanding of the people was on the point of being burned up.
Then someone pulled his collar from behind, saying,
“I have not any doubt as to His unity.”
He came to himself, cut short his discourse, closed his lips,
and set out for the place where he was alone.

 ﺷﻮﺩد  ﭘﻴﯿﺪﺍا  ﺍاﺳﺖ  ﺣﻖ  ﭼﻪﮫ  ﺁآﻥن  ﺗﺎ  ﺩدﺍاﻭوﺩد  ﺭرﻓﺘﻦ  ﺧﻠﻮﺕت ﺩدﺭر
How David went into seclusion in order that the truth might be made manifest.
 ﺷﺘﺎﺏب  ﮔﻪﮫ  ﺁآﻥن  ﺑﺮﻓﺖ  ﻭو  ﺑﺴﺖ  ﻓﺮﻭو ﺩدﺭر
   ﻣﺴﺘﺠﺎﺏب  ﺩدﻋﺎﻯى  ﻭو  ﻣﺤﺮﺍاﺏب ﺳﻮﻯى
 ﺗﻤﺎﻡم  ﺑﻨﻤﻮﺩدﺵش  ﭼﻪﮫ  ﺁآﻥن  ﻧﻤﻮﺩدﺵش ﺣﻖ
   ﺍاﻧﺘﻘﺎﻡم  ﺳﺰﺍاﻯى  ﺑﺮ  ﻭوﺍاﻗﻒ ﮔﺸﺖ
 ﺁآﻣﺪﻧﺪ  ﺧﺼﻤﺎﻥن  ﺟﻤﻠﻪﮫ  ﺩدﻳﯾﮕﺮ ﺭرﻭوﺯز
 ﺯزﺩدﻧﺪ  ﺻﻒ  ﭘﻴﯿﻤﺒﺮ  ﺩدﺍاﻭوﺩد ﭘﻴﯿﺶ
 ﺭرﻓﺖ  ﺑﺎﺯز  ﻣﺎﺟﺮﺍاﻫﮬﮪھﺎ  ﺁآﻥن ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺯزﻓﺖ  ﺗﺸﻨﻴﯿﻊ  ﻣﺪﻋﻰ  ﺁآﻥن  ﺯزﺩد ﺯزﻭوﺩد
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He shut the door, and then went quickly to the prayer-niche
and the invocation that is answered.
God revealed the entire matter to him
and he became aware of him that was deserving of punishment.
Next day all the litigants came
and formed ranks before David.
Thus the questions in dispute came up again:
the plaintiff at once uttered violent reproaches.

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﺑﺮ  ﮔﺎﻭو  ﺻﺎﺣﺐ  ﺗﺸﻨﻴﯿﻊ  ﻭو  ﺑﺮﺧﻴﯿﺰ  ﮔﺎﻭو  ﺳﺮ  ﺍاﺯز  ﻛﻪﮫ  ﮔﺎﻭو  ﺻﺎﺣﺐ  ﺑﺮ  ﺩدﺍاﻭوﺩد  ﻛﺮﺩدﻥن ﺣﻜﻢ
How David gave judgment against the owner of the cow, bidding him withdraw from the case
concerning the cow; and how the owner of the cow reproached David, on whom be peace.
 ﺑﻬﮭﻞ  ﺭرﻭو  ﻛﻦ  ﺧﻤﺶ  ﺩدﺍاﻭوﺩدﺵش ﮔﻔﺖ
  
 ﺑﺤﻞ  ﻛﻦ  ﮔﺎﻭوﺕت  ﺯز  ﺭرﺍا  ﻣﺴﻠﻤﺎﻥن ﺍاﻳﯾﻦ
 ﺟﻮﺍاﻥن  ﺍاﻯى  ﺗﻮ  ﺑﺮ  ﭘﻮﺷﻴﯿﺪ  ﺧﺪﺍا ﭼﻮﻥن
   ﺑﺪﺍاﻥن  ﺳﺘﺎﺭرﻯى  ﺣﻖ  ﻛﻦ  ﺧﻤﺶ ﺭرﻭو
 ﺩدﺍاﺩد  ﭼﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺣﻜﻢ  ﭼﻪﮫ  ﻭوﻳﯾﻼ  ﻭوﺍا ﮔﻔﺖ
 ﻧﻬﮭﺎﺩد  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻧﻮ  ﺷﺮﻉع  ﻣﻦ  ﭘﻰ ﺍاﺯز
 ﭼﻨﺎﻥن  ﻋﺪﻟﺖ  ﻯى  ﺁآﻭوﺍاﺯزﻩه  ﺍاﺳﺖ ﺭرﻓﺘﻪﮫ
   ﺁآﺳﻤﺎﻥن  ﻭو  ﺯزﻣﻴﯿﻦ  ﺷﺪ  ﻣﻌﻄﺮ ﻛﻪﮫ
 ﻧﺮﻓﺖ  ﺍاﺳﺘﻢ  ﺍاﻳﯾﻦ  ﻛﻮﺭر  ﺳﮕﺎﻥن ﺑﺮ
   ﺗﻔﺖ  ﺑﺸﻜﺎﻓﺖ  ﻛﻪﮫ  ﻭو  ﺳﻨﮓ  ﺗﻌﺪﻯى ﺯزﻳﯾﻦ

David said to him, “Be silent!
Go, abandon, and acquit this Moslem of your cow.
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Inasmuch as God has thrown a veil over you, O youth,
depart and keep silence and acknowledge the obligation of concealment.”
He cried, “Oh, woe is me! What judgment is this, what justice?
Will you establish a new law on my account?
The fame of your justice has gone so far
that earth and heaven have become fragrant.
This wrong has never been done to blind dogs;
rock and mountain are burst asunder of a sudden by this iniquity.”
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 ﻣﻼ  ﺑﺮ  ﺯزﺩد  ﻣﻰ  ﺗﺸﻨﻴﯿﻊ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﺍاﻟﺼﻼ  ﺍاﺳﺖ  ﻇﻠﻢ  ﻫﮬﮪھﻨﮕﺎﻡم ﻛﺎﻟﺼﻼ

In such fashion was he uttering reproaches publicly, crying,
“Listen, it is the time of injustice, Listen!”

   ﺩدﻩه  ﻭوﻯى  ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﻣﺎﻝل  ﻯى  ﺟﻤﻠﻪﮫ  ﻛﻪﮫ  ﮔﺎﻭو  ﺻﺎﺣﺐ  ﺑﺮ  ﺩدﺍاﻭوﺩد  ﻛﺮﺩدﻥن ﺣﻜﻢ
How David pronounced sentence against the owner of the cow, saying,
“Give him the whole of your property.”
 ﻋﻨﻮﺩد  ﻛﺎﻯى  ﮔﻔﺘﺶ  ﺩدﺍاﻭوﺩد  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺯزﻭوﺩد  ﺑﺨﺶ  ﺭرﺍا  ﺍاﻭو  ﺧﻮﻳﯾﺶ  ﻣﺎﻝل ﺟﻤﻠﻪﮫ
 ﮔﻔﺘﻤﺖ  ﮔﺮﺩدﺩد  ﺳﺨﺖ  ﻛﺎﺭرﺕت  ﻧﻪﮫ ﻭوﺭر
   ﺍاﺳﺘﻤﺖ  ﻭوﻯى  ﺍاﺯز  ﻇﺎﻫﮬﮪھﺮ  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﺩدﺭرﻳﯾﺪ  ﺑﺮ  ﺟﺎﻣﻪﮫ  ﻭو  ﻛﺮﺩد  ﺳﺮ  ﺑﺮ ﺧﺎﻙك
 ﻣﺰﻳﯾﺪ  ﻇﻠﻤﻰ  ﻛﻨﻰ  ﻣﻰ  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﻛﻪﮫ
 ﺭرﺍاﻧﺪ  ﺗﺸﻨﻴﯿﻊ  ﺍاﻳﯾﻦ  ﺑﺮ  ﺩدﻳﯾﮕﺮ  ﺩدﻣﻰ ﻳﯾﻚ
 ﺧﻮﺍاﻧﺪ  ﺧﻮﻳﯾﺶ  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺩدﺍاﻭوﺩدﺵش ﺑﺎﺯز
 ﻛﻮﺭر  ﺑﺨﺖ  ﺍاﻯى  ﻧﺒﻮﺩد  ﺑﺨﺘﺖ  ﭼﻮﻥن ﮔﻔﺖ
 ﻇﻬﮭﻮﺭر  ﺩدﺭر  ﺍاﻧﺪﻙك  ﺍاﻧﺪﻙك  ﺁآﻣﺪ ﻇﻠﻤﺖ
 ﭘﻴﯿﺸﮕﺎﻩه  ﻭو  ﺻﺪﺭر  ﮔﺎﻩه  ﺁآﻥن  ﺍاﻯى ﺭرﻳﯾﺪﻩه
  
 ﻛﺎﻩه  ﻭو  ﺧﺎﺷﺎﻙك  ﺧﺮ  ﺗﻮ  ﭼﻮﻥن  ﺍاﺯز  ﺩدﺭرﻳﯾﻎ ﺍاﻯى
 ﺗﻮ  ﺟﻔﺖ  ﺑﺎ  ﺗﻮ  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻛﻪﮫ ﺭرﻭو
 ﻣﮕﻮ  ﺍاﻓﺰﻭوﻥن  ﺷﺪﻧﺪ  ﺍاﻭو ﺑﻨﺪﮔﺎﻥن
 ﺩدﺳﺖ  ﺩدﻭو  ﺑﺎ  ﺯزﺩد  ﻫﮬﮪھﻤﻰ  ﺳﻴﯿﻨﻪﮫ  ﺑﺮ ﺳﻨﮓ
   ﭘﺴﺖ  ﻭو  ﺑﺎﻻ  ﺧﻮﺩد  ﺟﻬﮭﻞ  ﺍاﺯز  ﺩدﻭوﻳﯾﺪ ﻣﻰ
 ﺁآﻣﺪﻧﺪ  ﻣﻼﻣﺖ  ﺍاﻧﺪﺭر  ﻫﮬﮪھﻢ ﺧﻠﻖ
 ﺑﺪﻧﺪ  ﻏﺎﻓﻞ  ﺍاﻭو  ﻛﺎﺭر  ﺿﻤﻴﯿﺮ ﻛﺰ
 ﻛﺴﻰ  ﺩدﺍاﻧﺪ  ﻛﻰ  ﻣﻈﻠﻮﻡم  ﺍاﺯز ﻇﺎﻟﻢ
 ﺧﺴﻰ  ﻫﮬﮪھﻤﭽﻮﻥن  ﻫﮬﮪھﻮﺍا  ﻯى  ﺳﺨﺮﻩه  ﺑﻮﺩد ﻛﺎﻭو
 ﺑﺮﺩد  ﭘﻰ  ﻛﺲ  ﺁآﻥن  ﻣﻈﻠﻮﻡم  ﺍاﺯز ﻇﺎﻟﻢ
 ﺑﺮﺩد  ﺧﻮﺩد  ﻇﻠﻮﻡم  ﻧﻔﺲ  ﺳﺮ ﻛﺎﻭو
 ﺩدﺭرﻭوﻥن  ﺍاﺯز  ﺍاﺳﺖ  ﻧﻔﺲ  ﻛﻪﮫ  ﻇﺎﻟﻢ  ﺁآﻥن  ﻧﻪﮫ ﻭوﺭر
   ﺟﻨﻮﻥن  ﺍاﺯز  ﺍاﻭو  ﺑﻮﺩد  ﻣﻈﻠﻮﻣﺎﻥن ﺧﺼﻢ
 ﻛﻨﺪ  ﻣﺴﻜﻴﯿﻦ  ﺑﺮ  ﺣﻤﻠﻪﮫ  ﻫﮬﮪھﻤﺎﺭرﻩه ﺳﮓ
 ﺯزﻧﺪ  ﻣﺴﻜﻴﯿﻦ  ﺑﺮ  ﺯزﺧﻢ  ﺗﻮﺍاﻧﺪ ﺗﺎ
 ﺑﺪﺍاﻥن  ﺭرﺍا  ﺳﮓ  ﻧﻰ  ﺭرﺍاﺳﺖ  ﺷﻴﯿﺮﺍاﻥن ﺷﺮﻡم
   ﻫﮬﮪھﻤﺴﺎﻳﯾﮕﺎﻥن  ﺍاﺯز  ﺻﻴﯿﺪ  ﻧﮕﻴﯿﺮﺩد ﻛﻪﮫ
 ﭘﺮﺳﺖ  ﻇﺎﻟﻢ  ﻛﺶ  ﻣﻈﻠﻮﻡم  ﻯى ﻋﺎﻣﻪﮫ
 ﺟﺴﺖ  ﺩدﺍاﻭوﺩد  ﺳﻮﻯى  ﺳﮕﺴﺎﻥن  ﻛﻤﻴﯿﻦ ﺍاﺯز
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After that, David said to him, “O rebellious man,
give the whole of your wealth to him immediately;
Otherwise, your plight will become grievous; I tell you in order that
your crime may not be made manifest through him.”
He put dust on his head and tore his raiment, crying,
“At every instant you are adding an injury.”
Once more he went on in this reproach;
then David called him to his presence,
And said, “Since it was not your fortune, O you whose fortune is blind,
little by little your wickedness has come to light.
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Cacavisti, then the high seat and the place of honour.
Oh, may sticks and straw be withheld from such an ass as you are!
Go! Your children and your wife have become his slaves.
Say no more!”
He was dashing stones against his breast with both hands
and running up and down in his folly.
The people too began to blame,
for they were unaware of the hidden of his action.
How should one that is subject, like a straw, to sensuality
know the oppressor from the oppressed?
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He that cuts off the head of his wicked self—
he finds the way to the oppressor from the oppressed.
Otherwise, that oppressor, which is the fleshly soul within,
by frenzy, is the adversary of every oppressed person.
A dog always attacks the poor;
so far as it can, it inflicts wounds upon the poor.
Know that lions feel shame, not dogs,
because he does not prey on his neighbours.
The mob, which slays the oppressed and worships the oppressor—
their dog sprang forth from ambush towards David.
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 ﻓﺮﻳﯾﻖ  ﺁآﻥن  ﻛﺮﺩدﻧﺪ  ﺩدﺍاﻭوﺩد  ﺩدﺭر ﺭرﻭوﻯى
   ﺷﻔﻴﯿﻖ  ﻣﺎ  ﺑﺮ  ﻣﺠﺘﺒﻰ  ﻧﺒﻰ ﻛﺎﻯى
 ﻓﺎﺵش  ﺍاﺳﺖ  ﻇﻠﻤﻰ  ﻛﺎﻳﯾﻦ  ﺗﻮ  ﺍاﺯز  ﻧﺸﺎﻳﯾﺪ ﺍاﻳﯾﻦ
   ﻻﺵش  ﺑﻪﮫ  ﺭرﺍا  ﮔﻨﺎﻫﮬﮪھﻰ  ﺑﻰ  ﻛﺮﺩدﻯى ﻗﻬﮭﺮ
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That party turned their faces to David, saying,
“O chosen prophet, who have compassion on us,
This is unworthy of you, for this is a manifest injustice:
you have abased an innocent man for nothing.”

 ﻛﻨﺪ  ﻗﻄﻊ  ﻫﮬﮪھﻤﻪﮫ  ﺣﺠﺘﻬﮭﺎ  ﻭو  ﻛﻨﺪ  ﺁآﺷﻜﺎﺭرﺍا  ﺭرﺍاﺯز  ﻛﻪﮫ  ﺻﺤﺮﺍا  ﺑﺪﺍاﻥن  ﺧﻠﻖ  ﺧﻮﺍاﻧﺪﻥن  ﺑﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﻛﺮﺩدﻥن ﻋﺰﻡم
How David, on whom be peace, resolved to summon the people to a certain plain,
in older that he might disclose the mystery and make an end of all arguments
 ﺭرﺳﻴﯿﺪ  ﺁآﻥن  ﺯزﻣﺎﻥن  ﻳﯾﺎﺭرﺍاﻥن  ﺍاﻯى ﮔﻔﺖ
 ﭘﺪﻳﯾﺪ  ﮔﺮﺩدﺩد  ﺍاﻭو  ﻣﻜﺘﻮﻡم  ﺳﺮ ﻛﺎﻥن
 ﺭرﻭوﻳﯾﻢ  ﺑﻴﯿﺮﻭوﻥن  ﺗﺎ  ﺑﺮﺧﻴﯿﺰﻳﯾﺪ ﺟﻤﻠﻪﮫ
   ﺷﻮﻳﯾﻢ  ﻭوﺍاﻗﻒ  ﻧﻬﮭﺎﻥن  ﺳﺮ  ﺁآﻥن  ﺑﺮ ﺗﺎ
 ﺯزﻓﺖ  ﻫﮬﮪھﺴﺖ  ﺩدﺭرﺧﺘﻰ  ﺻﺤﺮﺍا  ﻓﻼﻥن ﺩدﺭر
   ﭼﻔﺖ  ﻭو  ﺑﺴﻴﯿﺎﺭر  ﻭو  ﺍاﻧﺒﻪﮫ ﺷﺎﺧﻬﮭﺎﻳﯾﺶ
 ﺍاﻭو  ﻣﻴﯿﺦ  ﻭو  ﮔﺎﻩه  ﺧﻴﯿﻤﻪﮫ  ﺭرﺍاﺳﺦ ﺳﺨﺖ
 ﺍاﻭو  ﺑﻴﯿﺦ  ﺍاﺯز  ﺁآﻳﯾﺪﻡم  ﻣﻰ  ﺧﻮﻥن ﺑﻮﻯى
 ﺩدﺭرﺧﺖ  ﺧﻮﺵش  ﺁآﻥن  ﺑﻦ  ﺍاﻧﺪﺭر  ﺳﺖ  ﺷﺪﻩه ﺧﻮﻥن
   ﺑﺨﺖ  ﻣﻨﺤﻮﺱس  ﺍاﻳﯾﻦ  ﺳﺖ  ﻛﺸﺘﻪﮫ  ﺭرﺍا ﺧﻮﺍاﺟﻪﮫ
 ﺁآﻥن  ﭘﻮﺷﻴﯿﺪ  ﺧﺪﺍا  ﺣﻠﻢ  ﻛﻨﻮﻥن ﺗﺎ
   ﻗﻠﺘﺒﺎﻥن  ﺁآﻥن  ﻧﺎﺷﻜﺮﻯى  ﺍاﺯز ﺁآﺧﺮ
 ﻧﺪﻳﯾﺪ  ﺭرﻭوﺯزﻯى  ﺭرﺍا  ﺧﻮﺍاﺟﻪﮫ  ﻋﻴﯿﺎﻝل ﻛﻪﮫ
 ﻋﻴﯿﺪ  ﻣﻮﺳﻤﻬﮭﺎﻯى  ﻧﻪﮫ  ﻭو  ﻧﻮﺭرﻭوﺯز  ﺑﻪﮫ ﻧﻰ
 ﻧﺠﺴﺖ  ﻟﻘﻤﻪﮫ  ﻳﯾﻚ  ﺑﻪﮫ  ﺭرﺍا  ﻧﻮﺍاﻳﯾﺎﻥن ﺑﻰ
   ﻧﺨﺴﺖ  ﺣﻘﻬﮭﺎﻯى  ﺯز  ﺍاﻭو  ﻧﺎﻭوﺭرﺩد ﻳﯾﺎﺩد
 ﻟﻌﻴﯿﻦ  ﺍاﻳﯾﻦ  ﮔﺎﻭو  ﻳﯾﻚ  ﺑﻬﮭﺮ  ﺍاﺯز  ﻛﻨﻮﻥن ﺗﺎ
   ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺭرﺍا  ﺍاﻭو  ﻓﺮﺯزﻧﺪ  ﺯزﻧﺪ ﻣﻰ
 ﮔﻨﺎﻩه  ﺍاﺯز  ﭘﺮﺩدﻩه  ﺑﺮﺩدﺍاﺷﺖ  ﺧﻮﺩد  ﺑﻪﮫ ﺍاﻭو
   ﺍاﻟﻪﮫ  ﺭرﺍا  ﺟﺮﻣﺶ  ﭘﻮﺷﻴﯿﺪ  ﻣﻰ  ﻧﻪﮫ ﻭوﺭر
 ﮔﺰﻧﺪ  ﺩدﻭوﺭر  ﺍاﻳﯾﻦ  ﺩدﺭر  ﻓﺎﺳﻖ  ﻭو ﻛﺎﻓﺮ
 ﺩدﺭرﻧﺪ  ﻣﻰ  ﺑﺮ  ﺧﻮﺩد  ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﻯى ﭘﺮﺩدﻩه
 ﺟﺎﻥن  ﺍاﺳﺮﺍاﺭر  ﺩدﺭر  ﺍاﺳﺖ  ﻣﺴﺘﻮﺭر ﻇﻠﻢ
   ﻣﺮﺩدﻣﺎﻥن  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﻇﺎﻟﻢ  ﻧﻬﮭﺪ ﻣﻰ
 ﺷﺎﺧﻬﮭﺎ  ﺩدﺍاﺭرﻡم  ﻛﻪﮫ  ﺑﺒﻴﯿﻨﻴﯿﺪﻡم ﻛﻪﮫ
 ﻣﻼ  ﺍاﺯز  ﺑﺒﻴﯿﻨﻴﯿﺪ  ﺭرﺍا  ﺩدﻭوﺯزﺥخ ﮔﺎﻭو

He said, “O friends, the time has come
that his hidden secret should he displayed.
Arise, all, that we may go forth,
so that we may become acquainted with that hidden secret.
In such and such a plain there is a huge tree,
its boughs dense and numerous and curved.
2445

Its tent and tent-pegs are very firm;
from its roots the smell of blood is coming to me.
Murder has been done at the bottom of that goodly tree:
this man of sinister fortune has killed his master.
The clemency, of God has concealed that till now, at last;
through the ingratitude of that scoundrel,
Who never a single day looked upon his master’s family,
not at Nawroz and seasonal festivals,
And never searched after the destitute with a single morsel of food,
or bethought him of the former obligations,
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Untill for the sake of a cow
this accursed wretch is now felling his son to the earth.
He, of himself, has lifted the veil from his crime;
else God would have concealed his sin.”
In this cycle of woe the infidel and the profligate
rend their veils of their own accord.
Wrong is covered in the inmost thoughts of the soul:
the wrong-doer exposes it to men,
Saying, “Behold me! I have horns!
Behold the cow of Hell in full view!”
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 ﺩدﻧﻴﯿﺎ  ﺩدﺭر  ﻫﮬﮪھﻢ  ﻇﺎﻟﻢ  ﺳﺮ  ﺑﺮ  ﺯزﺑﺎﻥن  ﻭو  ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﺩدﺍاﺩدﻥن ﮔﻮﺍاﻫﮬﮪھﻰ
How hands and feet and tongue give evidence concerning the secret of the wicked,
even in this world.
 ﮔﺰﻧﺪ  ﺩدﺭر  ﭘﺎﻳﯾﺖ  ﻭو  ﺩدﺳﺖ  ﺍاﻳﯾﻨﺠﺎ  ﻫﮬﮪھﻢ ﭘﺲ
 ﺩدﻫﮬﮪھﻨﺪ  ﻣﻰ  ﮔﻮﺍاﻫﮬﮪھﻰ  ﺗﻮ  ﺿﻤﻴﯿﺮ ﺑﺮ
 ﺿﻤﻴﯿﺮ  ﺗﻮ  ﺑﺮ  ﺷﻮﺩد  ﻣﻰ  ﻣﻮﻛﻞ ﭼﻮﻥن
 ﻭوﺍاﻣﮕﻴﯿﺮ  ﺍاﻋﺘﻘﺎﺩدﺕت  ﺗﻮ  ﺑﮕﻮ ﻛﻪﮫ
 ﻭوﮔﻮ  ﮔﻔﺖ  ﻭو  ﺧﺸﻢ  ﻫﮬﮪھﻨﮕﺎﻡم  ﺩدﺭر ﺧﺎﺻﻪﮫ
 ﻣﻮ  ﺑﻪﮫ  ﻣﻮ  ﺭرﺍا  ﺳﺮﺕت  ﻇﺎﻫﮬﮪھﺮ  ﻛﻨﺪ ﻣﻰ
 ﺟﻔﺎ  ﻭو  ﻇﻠﻢ  ﺷﻮﺩد  ﻣﻰ  ﻣﻮﻛﻞ ﭼﻮﻥن
 ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﺍاﻯى  ﻣﺮﺍا  ﻛﻦ  ﻫﮬﮪھﻮﻳﯾﺪﺍا ﻛﻪﮫ
 ﻟﮕﺎﻡم  ﺳﺮ  ﮔﻮﺍاﻩه  ﮔﻴﯿﺮﺩد  ﻫﮬﮪھﻤﻰ ﭼﻮﻥن
   ﺍاﻧﺘﻘﺎﻡم  ﻭو  ﺧﺸﻢ  ﻭو  ﺟﻮﺵش  ﻭوﻗﺖ ﺧﺎﺻﻪﮫ
 ﻛﻨﺪ  ﻣﻰ  ﻣﻮﻛﻞ  ﻛﺎﻳﯾﻦ  ﻛﺲ  ﻫﮬﮪھﻤﺎﻥن ﭘﺲ
 ﺯزﻧﺪ  ﺻﺤﺮﺍا  ﺑﺮ  ﺭرﺍاﺯز  ﻟﻮﺍاﻯى ﺗﺎ
 ﺣﺸﺮ  ﺭرﻭوﺯز  ﺩدﻳﯾﮕﺮ  ﻣﻮﻛﻠﻬﮭﺎﻯى ﭘﺲ
 ﻧﺸﺮ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺁآﻓﺮﻳﯾﺪ  ﺗﻮﺍاﻧﺪ ﻫﮬﮪھﻢ
 ﻛﻴﯿﻦ  ﻭو  ﻇﻠﻢ  ﺩدﺭر  ﺁآﻣﺪﻩه  ﺩدﺳﺖ  ﺩدﻩه  ﺑﻪﮫ ﺍاﻯى
   ﺍاﻳﯾﻦ  ﻧﻴﯿﺴﺖ  ﺣﺎﺟﺖ  ﭘﻴﯿﺪﺍاﺳﺖ ﮔﻮﻫﮬﮪھﺮﺕت
 ﮔﺰﻧﺪ  ﺩدﺭر  ﮔﺸﺘﻦ  ﺷﻬﮭﺮﻩه  ﺣﺎﺟﺖ ﻧﻴﯿﺴﺖ
 ﻭوﺍاﻗﻔﻨﺪ  ﺁآﺗﺸﻴﯿﻨﺖ  ﺿﻤﻴﯿﺮ ﺑﺮ
 ﺷﺮﺍاﺭر  ﺻﺪ  ﺁآﺭرﺩد  ﺑﺮ  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺗﻮ ﻧﻔﺲ
 ﻧﺎﺭر  ﺍاﺻﺤﺎﺏب  ﺯز  ﻣﻨﻢ  ﺑﺒﻴﯿﻨﻴﯿﺪﻡم ﻛﻪﮫ
 ﺭرﻭوﻡم  ﺧﻮﺩد  ﻛﻞ  ﺳﻮﻯى  ﻧﺎﺭرﻡم ﺟﺰﻭو
   ﺷﻮﻡم  ﺣﻀﺮﺕت  ﺳﻮﻯى  ﻛﻪﮫ  ﻧﻮﺭرﻡم  ﻧﻪﮫ ﻣﻦ
 ﻧﺎﺷﻨﺎﺱس  ﺣﻖ  ﻇﺎﻟﻢ  ﻛﺎﻳﯾﻦ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺍاﻟﺘﺒﺎﺱس  ﭼﻨﺪﻳﯾﻦ  ﻛﺮﺩد  ﮔﺎﻭوﻯى ﺑﻬﮭﺮ
 ﺷﺘﺮ  ﺻﺪ  ﻭو  ﺑﺮﺩد  ﮔﺎﻭو  ﺻﺪ  ﺍاﻭو  ﺍاﺯز ﺍاﻭو
 ﺑﺒﺮ  ﻭوﻯى  ﺍاﺯز  ﭘﺪﺭر  ﺍاﻯى  ﺍاﺳﺖ  ﺍاﻳﯾﻦ ﻧﻔﺲ
 ﻧﻜﺮﺩد  ﺯزﺍاﺭرﻯى  ﺧﺪﺍا  ﺑﺎ  ﺭرﻭوﺯزﻯى ﻧﻴﯿﺰ
 ﺩدﺭرﺩد  ﺑﻪﮫ  ﺭرﻭوﺯزﻯى  ﺍاﻭو  ﺍاﺯز  ﻧﺎﻣﺪ  ﺭرﺑﻰ ﻳﯾﺎ
 ﻛﻦ  ﺧﺸﻨﻮﺩد  ﻣﺮﺍا  ﺧﺼﻢ  ﺧﺪﺍا ﻛﺎﻯى
   ﻛﻦ  ﺳﻮﺩد  ﺗﻮ  ﺯزﻳﯾﺎﻥن  ﻛﺮﺩدﻡم  ﻣﻨﺶ ﮔﺮ
 ﺍاﺳﺖ  ﻋﺎﻗﻠﻪﮫ  ﺑﺮ  ﺩدﻳﯾﺖ  ﻛﺸﺘﻢ  ﺧﻄﺎ ﮔﺮ
  ُ  ﻟَ ْﺴ َ ﺃأ  ﺍاﺯز  ﺑﻮﺩدﻯى  ﺗﻮ  ﺟﺎﻧﻢ  ﻯى ﻋﺎﻗﻠﻪﮫ
ﺖ
 ﺩدﺭر  ﺍاﺳﺘﻐﻔﺎﺭر  ﺑﻪﮫ  ﻧﺪﻫﮬﮪھﺪ  ﻣﻰ ﺳﻨﮓ
 ﺣﺮ  ﺟﺎﻥن  ﺍاﻯى  ﻧﻔﺲ  ﺍاﻧﺼﺎﻑف  ﺑﻮﺩد ﺍاﻳﯾﻦ
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Even here, then, your hands and feet, in harm,
bear witness to your conscience.
Since your conscience becomes an overseer to you and says,
“Speak! Do not keep back your belief,”
And, especially at times of anger and quarrelling,
makes manifest your secret thought, hair by hair;
Since wrong and injustice become your overseer and say,
“Display me, O hands and feet,”
And since the witness to the secret thought seizes the reins—
in particular at times of emotion and anger and revenge—
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That One, then, who appoints this as overseer,
that it may unfurl the banner of the secret on the field—
Then, He can also create, on the Day of Judgment,
other overseers for the purpose of unfolding.
O you who have entered most recklessly upon injustice and malice,
your true nature is evident: this is not needed.
It is not necessary to become celebrated for harm:
they are acquainted with your fiery conscience.
Your fleshly soul every moment emits a hundred sparks, saying,
“Behold me! I am of the people of the Fire.
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I am a part of the Fire: I go to my whole;
I am not light, so that I should go to the Lord”—
Even as this unjust and ungrateful man
wrought so much confusion for the sake of a cow.
He carried off from him a hundred cows and a hundred camels:
this is the fleshly soul: O father, cut yourself asunder from it.
Besides, never once did he make humble supplication to God:
never once did a cry of “O Lord!” come from him in sorrow—
“O God, content my adversary:
if I have inflicted loss upon him do You bestow profit!

2470

If I killed him by mistake, the blood-price falls on my kin:
You have been my spirit’s kin from Alast.”
He does not give stones in return for the pearls of contrition,
this, O noble spirit, is the justice of the fleshly soul.
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   ﺩدﺭرﺧﺖ  ﺁآﻥن  ﺳﻮﻯى  ﺑﻪﮫ  ﺧﻠﻖ  ﺭرﻓﺘﻦ ﺑﺮﻭوﻥن
How the people went forth to that tree.
 ﺩدﺭرﺧﺖ  ﺁآﻥن  ﺳﻮﻯى  ﺭرﻓﺘﻨﺪ  ﺑﺮﻭوﻥن ﭼﻮﻥن
   ﺳﺨﺖ  ﺑﻨﺪﻳﯾﺪ  ﺳﭙﺲ  ﺭرﺍا  ﺩدﺳﺘﺶ ﮔﻔﺖ
 ﻛﻨﻢ  ﭘﻴﯿﺪﺍا  ﺍاﻭو  ﺟﺮﻡم  ﻭو  ﮔﻨﺎﻩه ﺗﺎ
   ﺯزﻧﻢ  ﺻﺤﺮﺍا  ﺑﺮ  ﻋﺪﻝل  ﻟﻮﺍاﻯى ﺗﺎ
 ﺍاﻯى  ﻛﺸﺘﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﺟﺪ  ﺳﮓ  ﺍاﻯى ﮔﻔﺖ
   ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﺭرﻭو  ﺯزﻳﯾﻦ  ﺧﻮﺍاﺟﻪﮫ  ﻏﻼﻣﻰ ﺗﻮ
 ﺍاﻭو  ﻣﺎﻝل  ﺑﺮﺩدﻯى  ﻭو  ﻛﺸﺘﻰ  ﺭرﺍا ﺧﻮﺍاﺟﻪﮫ
 ﺍاﻭو  ﺣﺎﻝل  ﺁآﺷﻜﺎﺭرﺍا  ﻳﯾﺰﺩدﺍاﻥن ﻛﺮﺩد
 ﺍاﺳﺖ  ﺑﻮﺩدﻩه  ﻛﻨﻴﯿﺰﻙك  ﺭرﺍا  ﺍاﻭو  ﺯزﻧﺖ ﺁآﻥن
   ﺍاﺳﺖ  ﺑﻨﻤﻮﺩدﻩه  ﺟﻔﺎ  ﺧﻮﺍاﺟﻪﮫ  ﻫﮬﮪھﻤﻴﯿﻦ ﺑﺎ
 ﻧﺮ  ﻛﻪﮫ  ﻳﯾﺎ  ﻣﺎﺩدﻩه  ﺯزﺍاﻳﯾﻴﯿﺪ  ﺯزﻭو  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺳﺮﺑﺴﺮ  ﺁآﻧﻬﮭﺎ  ﺑﺎﺷﺪ  ﻭوﺍاﺭرﺙث ﻣﻠﻚ
 ﺍاﻭوﺳﺖ  ﻣﻠﻚ  ﻛﺎﺭرﺕت  ﻭو  ﻛﺴﺐ  ﻏﻼﻣﻰ ﺗﻮ
   ﻧﻜﻮﺳﺖ  ﺭرﻭو  ﺑﺴﺘﺎﻥن  ﺷﺮﻉع  ﺟﺴﺘﻰ ﺷﺮﻉع
 ﺯزﺍاﺭر  ﺯزﺍاﺭر  ﺍاﺳﺘﻢ  ﺑﻪﮫ  ﻛﺸﺘﻰ  ﺭرﺍا ﺧﻮﺍاﺟﻪﮫ
 ﺯزﻳﯾﻨﻬﮭﺎﺭر  ﮔﻮﻳﯾﺎﻥن  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻳﯾﻨﺠﺎ  ﺑﺮ ﻫﮬﮪھﻢ
 ﺧﺎﻙك  ﺯزﻳﯾﺮ  ﻛﺮﺩدﻯى  ﺍاﺷﺘﺎﺏب  ﺍاﺯز ﻛﺎﺭرﺩد
   ﺳﻬﮭﻤﻨﺎﻙك  ﺑﺪﻳﯾﺪﻯى  ﻛﻪﮫ  ﺧﻴﯿﺎﻟﻰ ﺍاﺯز
 ﺯزﻣﻴﯿﻦ  ﺯزﻳﯾﺮ  ﺩدﺭر  ﻛﺎﺭرﺩد  ﺑﺎ  ﺳﺮﺵش ﻧﻚ
   ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ  ﺭرﺍا  ﺯزﻣﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻛﺎﻭوﻳﯾﺪ ﺑﺎﺯز
 ﺑﺮ  ﻛﺎﺭرﺩد  ﻧﺒﺸﺘﻪﮫ  ﻫﮬﮪھﻢ  ﺳﮓ  ﺍاﻳﯾﻦ ﻧﺎﻡم
 ﺿﺮﺭر  ﻭو  ﻣﻜﺮ  ﭼﻨﻴﯿﻦ  ﺧﻮﺍاﺟﻪﮫ  ﺑﺎ ﻛﺮﺩد
 ﺑﺸﻜﺎﻓﺘﻨﺪ  ﭼﻮﻥن  ﻛﺮﺩدﻧﺪ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﻳﯾﺎﻓﺘﻨﺪ  ﺭرﺍا  ﺳﺮ  ﻭو  ﻛﺎﺭرﺩد  ﺁآﻥن  ﺯزﻣﻴﯿﻦ ﺩدﺭر
 ﺯزﻣﺎﻥن  ﺁآﻥن  ﺍاﻓﺘﺎﺩد  ﺧﻠﻖ  ﺩدﺭر ﻭوﻟﻮﻟﻪﮫ
   ﻣﻴﯿﺎﻥن  ﺍاﺯز  ﺑﺒﺮﻳﯾﺪ  ﺯزﻧﺎﺭر  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺧﻮﺍاﻩه  ﺩدﺍاﺩد  ﺍاﻯى  ﺑﻴﯿﺎ  ﮔﻔﺘﺶ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺳﻴﯿﺎﻩه  ﺭرﻭوﻯى  ﺑﺪﺍاﻥن  ﺑﺴﺘﺎﻥن  ﺧﻮﺩد ﺩدﺍاﺩد

When they went forth to that tree, he said,
“Tie his hands fast behind him,
In order that I may bring to light his sin and crime,
and may plant the banner of justice on the field
O dog,” said he, “you have killed this man’s grandfather.
You are a slave: by this means you have become a lord.
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You killed your master and carried off his property:
God has made manifest what happened to him.
Your wife was his handmaid;
she has acted unjustly towards this same master.
Whatever she bore to him, female or male—
all of them from beginning to end are the property of the heir.
You are a slave: your gains and goods are his property.
You demanded the Law: take the Law and go: it is well.
You killed your master miserably by violence,
your master was crying for mercy on this very spot.

2480

In your haste you hid the knife under the soil,
because of the terrible apparition which you beheld.
Lo, his head together with the knife is under the soil!
Dig you back the soil, thus!
On the knife, too, the name of this dog is written,
dealt with his master so deceitfully and injuriously”
They did even so, and when they cleft
they found in the soil the knife and the head.
Thereupon tumultuous lamentation arose amongst the people:
every one severed the girdle from his waist.

2485

After that, he said to him, “Come, O demander of justice,
with that black face receive the justice due to you!’
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 ﺍاﻭو  ﺑﺮ  ﺣﺠﺖ  ﺍاﻟﺰﺍاﻡم  ﺍاﺯز  ﺑﻌﺪ  ﺭرﺍا  ﺧﻮﻧﻰ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺩدﺍاﻭوﺩد  ﻓﺮﻣﻮﺩدﻥن ﻗﺼﺎﺹص
How David, on whom be peace, ordered that retaliation should be taken
on the murderer after his conviction.
 ﻗﺼﺎﺹص  ﺍاﻭو  ﺑﻔﺮﻣﻮﺩد  ﺗﻴﯿﻐﺶ  ﺑﺪﺍاﻥن ﻫﮬﮪھﻢ
   ﺧﻼﺹص  ﺣﻖ  ﻋﻠﻢ  ﺯز  ﻣﻜﺮﺵش  ﻛﻨﺪ ﻛﻰ
 ﻛﻨﺪ  ﻣﻮﺍاﺳﺎﻫﮬﮪھﺎ  ﭼﻪﮫ  ﮔﺮ  ﺣﻖ ﺣﻠﻢ
 ﻛﻨﺪ  ﭘﻴﯿﺪﺍا  ﺑﺸﺪ  ﺣﺪ  ﺍاﺯز  ﭼﻮﻥن ﻟﻴﯿﻚ
 ﺩدﻟﻰ  ﻫﮬﮪھﺮ  ﺩدﺭر  ﻓﺘﺪ  ﺩدﺭر  ﻧﺨﺴﺒﺪ ﺧﻮﻥن
  
 ﻣﺸﻜﻠﻰ  ﻛﺸﻒ  ﺟﻮﻯى  ﻭو  ﺟﺴﺖ ﻣﻴﯿﻞ
 ﺩدﻳﯾﻦ  ﺭرﺏب  ﺩدﺍاﻭوﺭرﻯى ﺍاﻗﺘﻀﺎﻯى
   ﺍاﻳﯾﻦ  ﻭو  ﺁآﻥن  ﺿﻤﻴﯿﺮ  ﺍاﺯز  ﺁآﺭرﺩد  ﺑﺮ ﺳﺮ
 ﮔﺸﺖ  ﭼﻪﮫ  ﺣﺎﻟﺶ  ﺷﺪ  ﭼﻪﮫ  ﺷﺪ  ﭼﻮﻥن  ﻓﻼﻥن ﻛﺎﻥن
   ﻛﺸﺖ  ﮔﻠﺰﺍاﺭر  ﺍاﺯز  ﺟﻮﺷﺪ  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﻭوﺍاﺟﺴﺘﻬﮭﺎ  ﺁآﻥن  ﺑﺎﺷﺪ  ﺧﻮﻥن ﺟﻮﺷﺶ
 ﻣﺎﺟﺮﺍا  ﻭو  ﺑﺤﺚ  ﻭو  ﺩدﻟﻬﮭﺎ ﺧﺎﺭرﺵش
 ﺍاﻭو  ﻛﺎﺭر  ﺳﺮ  ﮔﺸﺖ  ﭘﻴﯿﺪﺍا  ﻛﻪﮫ ﭼﻮﻥن
 ﺗﻮ  ﺩدﻭو  ﻭو  ﻓﺎﺵش  ﺷﺪ  ﺩدﺍاﻭوﺩد  ﻯى ﻣﻌﺠﺰﻩه
 ﺁآﻣﺪﻧﺪ  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺳﺮ  ﺟﻤﻠﻪﮫ ﺧﻠﻖ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﺯزﻣﻴﯿﻨﻬﮭﺎ  ﺑﺮ  ﺳﺠﺪﻩه  ﺑﻪﮫ ﺳﺮ
 ﺍاﻳﯾﻢ  ﺑﻮﺩدﻩه  ﺍاﺻﻠﻰ  ﻛﻮﺭرﺍاﻥن  ﻫﮬﮪھﻤﻪﮫ ﻣﺎ
   ﺍاﻳﯾﻢ  ﺩدﻳﯾﺪﻩه  ﻋﺠﺎﻳﯾﺐ  ﮔﻮﻥن  ﺻﺪ  ﻣﺎ  ﺗﻮ ﺍاﺯز
 ﺷﻬﮭﻴﯿﺮ  ﺁآﻣﺪ  ﺳﺨﻦ  ﺩدﺭر  ﺗﻮ  ﺑﺎ ﺳﻨﮓ
 ﺑﮕﻴﯿﺮ  ﻃﺎﻟﻮﺗﻢ  ﻏﺰﻭو  ﺑﺮﺍاﻯى ﻛﺰ
 ﺁآﻣﺪﻯى  ﻓﻼﺧﻦ  ﻭو  ﺳﻨﮓ  ﺳﻪﮫ  ﺑﻪﮫ ﺗﻮ
   ﺯزﺩدﻯى  ﺑﺮﻫﮬﮪھﻢ  ﺭرﺍا  ﻣﺮﺩد  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺷﺪ  ﭘﺎﺭرﻩه  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﺻﺪ ﺳﻨﮕﻬﮭﺎﻳﯾﺖ
 ﺷﺪ  ﺧﻮﺍاﺭرﻩه  ﺧﻮﻥن  ﺭرﺍا  ﺧﺼﻢ  ﻫﮬﮪھﺮ  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺷﺪ  ﻣﻮﻡم  ﭼﻮﻥن  ﺗﻮ  ﺩدﺳﺖ  ﺍاﻧﺪﺭر ﺁآﻫﮬﮪھﻦ
 ﺷﺪ  ﻣﻌﻠﻮﻡم  ﺭرﺍا  ﺗﻮ  ﺳﺎﺯزﻯى  ﺯزﺭرﻩه ﭼﻮﻥن
 ﺷﻜﻮﺭر  ﺷﺪ  ﺭرﺳﺎﺋﻞ  ﺗﻮ  ﺑﺎ ﻛﻮﻫﮬﮪھﻬﮭﺎ
 ﺯزﺑﻮﺭر  ﻣﻘﺮﻯى  ﭼﻮﻥن  ﺧﻮﺍاﻧﻨﺪ  ﻣﻰ  ﺗﻮ ﺑﺎ
 ﺷﺪ  ﺑﮕﺸﺎﺩدﻩه  ﺩدﻝل  ﭼﺸﻢ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺷﺪ  ﺁآﻣﺎﺩدﻩه  ﺭرﺍا  ﻏﻴﯿﺐ  ﺗﻮ  ﺩدﻡم ﺍاﺯز
 ﺍاﺳﺖ  ﺩدﺍاﻳﯾﻢ  ﻛﺎﻳﯾﻦ  ﻫﮬﮪھﻤﻪﮫ  ﺁآﻥن  ﺯز  ﺗﺮ  ﻗﻮﻯى  ﺁآﻥن ﻭو
   ﺍاﺳﺖ  ﻗﺎﻳﯾﻢ  ﺳﺮﻣﺪ  ﻛﻪﮫ  ﺑﺨﺸﻰ ﺯزﻧﺪﮔﻰ

He ordered retaliation with that same knife:
how should contrivance deliver him from the knowledge of God?
Although God’s clemency bestows kindnesses,
yet when he has gone beyond bounds, He exposes.
Blood does not sleep:
the desire to investigate and lay bare a difficulty falls into every heart.
The craving prompted by the ordainment of the Lord of the Judgment
springs up in the conscience of all and sundry
2490

“How was it with such-and-such? What happened to him?
What became of him? “Just as the sown seed shoots up from the loam
Those inquiries, the pricking of beans and the investigation and discussion,
are the stirring of the blood.
When the mystery of his case had been divulged,
David’s miracles became doubly manifest
All the people came bare-headed
and cast their heads in prostration on the earth,
“We all have been blind from birth,
we have seen from you marvels of a hundred kinds.

2495

The stone came to speech with you overtly, and said,
‘Take me for Saul’s expedition’;
You came with three pebbles and a sling
and did rout a hundred thousand men:
Your pebbles broke into a hundred thousand pieces,
and each one drank the blood of an enemy.
Iron became as wax in your hand
when the fashioning coats of mail was made known to you.
The mountains became your thankful accompanists: they chant
the psalms with you, as one who teaches the recitation of the Qur’an.

2500

Hundreds of thousands of spiritual eyes were opened
and through your breath were made ready for the Unseen;
And that is stronger than all those, for this one is lasting:
you bestow the life that endures forever.’!
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This indeed is the soul of all miracles,
that it should bestow everlasting life on the dead.

 ﺧﻮﺩد  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﻣﻌﺠﺰﺍاﺕت  ﻯى  ﺟﻤﻠﻪﮫ ﺟﺎﻥن
 ﺍاﺑﺪ  ﺟﺎﻥن  ﺭرﺍا  ﻣﺮﺩدﻩه  ﺑﺒﺨﺸﺪ ﻛﺎﻭو
 ﺷﺪ  ﺯزﻧﺪﻩه  ﺟﻬﮭﺎﻧﻰ  ﻇﺎﻟﻢ  ﺷﺪ ﻛﺸﺘﻪﮫ
 ﺷﺪ  ﺑﻨﺪﻩه  ﺭرﺍا  ﺧﺪﺍا  ﻧﻮ  ﺍاﺯز  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ

The wicked man was killed and a whole world were quickened with life:
every one became anew a servant to God.

   ﺩدﺍاﻭوﺩد  ﻭو  ﺍاﺳﺖ  ﻋﻘﻞ  ﻛﺸﻨﺪﻩه  ﮔﺎﻭو  ﺁآﻥن  ﻭو  ﺑﻮﺩد  ﮔﺸﺘﻪﮫ  ﮔﺎﻭو  ﻣﺪﻋﻰ  ﻛﻪﮫ  ﺍاﺳﺖ  ﺧﻮﻧﻰ  ﺁآﻥن  ﺟﺎﻯى  ﺑﻪﮫ  ﺁآﺩدﻣﻰ  ﻧﻔﺲ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
 ﺷﺪﻥن  ﺗﻮﺍاﻧﮕﺮ  ﻭو  ﻛﺸﺘﻦ  ﺭرﺍا  ﻇﺎﻟﻢ  ﺗﻮﺍاﻧﺪ  ﺍاﻭو  ﻳﯾﺎﺭرﻯى  ﻭو  ﻗﻮﺕت  ﺑﻪﮫ  ﻛﻪﮫ  ﺍاﺳﺖ  ﺣﻖ  ﻧﺎﻳﯾﺐ  ﻛﻪﮫ  ﺷﻴﯿﺦ  ﻳﯾﺎ  ﺍاﺳﺖ ﺣﻖ
   ﺣﺴﺎﺏب  ﺑﻰ  ﻭو  ﻛﺴﺐ  ﺑﻰ ﺭرﻭوﺯزﻯى
Explaining that Man’s fleshly soul is in the position of the murderer who had become a claimant
on account of the cow, and that the slayer of the cow is the intellect, and that David is God
or the Shaykh who is God’s vicar, by means, of whose strength and support
it is possible to kill the wicked and be enriched with daily bread
that is not earned by labour and for which, there is no reckoning.
 ﻛﻦ  ﺯزﻧﺪﻩه  ﺭرﺍا  ﺟﻬﮭﺎﻥن  ﻛﺶ  ﺭرﺍا  ﺧﻮﺩد ﻧﻔﺲ
   ﻛﻦ  ﺑﻨﺪﻩه  ﺭرﺍا  ﺍاﻭو  ﺳﺖ  ﻛﺸﺘﻪﮫ  ﺭرﺍا ﺧﻮﺍاﺟﻪﮫ
 ﻫﮬﮪھﻴﯿﻦ  ﺗﺴﺖ  ﻧﻔﺲ  ﮔﺎﻭو ﻣﺪﻋﻰ
  
 ﻣﻬﮭﻴﯿﻦ  ﻭو  ﺳﺖ  ﻛﺮﺩدﻩه  ﺧﻮﺍاﺟﻪﮫ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﺭرﻭو  ﺗﺴﺖ  ﻋﻘﻞ  ﮔﺎﻭو  ﻯى  ﻛﺸﻨﺪﻩه ﺁآﻥن
 ﻣﺸﻮ  ﻣﻨﻜﺮ  ﺗﻦ  ﮔﺎﻭو  ﻯى  ﻛﺸﻨﺪﻩه ﺑﺮ
 ﺣﻖ  ﺯز  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻫﮬﮪھﻤﻰ  ﻭو  ﺍاﺳﺖ  ﺍاﺳﻴﯿﺮ ﻋﻘﻞ
   ﻃﺒﻖ  ﺑﺮ  ﻧﻌﻤﺖ  ﻭو  ﺭرﻧﺞ  ﺑﻰ ﺭرﻭوﺯزﻯى
 ﭼﻴﯿﺴﺖ  ﻣﻮﻗﻮﻑف  ﺍاﻭو  ﺭرﻧﺞ  ﺑﻰ ﺭرﻭوﺯزﻯى
   ﺍاﺳﺖ  ﺑﺪﻯى  ﻛﺎﺻﻞ  ﺭرﺍا  ﮔﺎﻭو  ﺑﻜﺸﺪ  ﻛﻪﮫ ﺁآﻥن
 ﻣﻦ  ﮔﺎﻭو  ﺗﻮ  ﻛﺸﻰ  ﭼﻮﻥن  ﮔﻮﻳﯾﺪ ﻧﻔﺲ
   ﺗﻦ  ﻧﻘﺶ  ﺑﺎﺷﺪ  ﻧﻔﺲ  ﮔﺎﻭو  ﺍاﻧﻜﻪﮫ ﺯز
 ﻧﻮﺍا  ﺑﻰ  ﻣﺎﻧﺪﻩه  ﻋﻘﻞ  ﻯى  ﺯزﺍاﺩدﻩه ﺧﻮﺍاﺟﻪﮫ
 ﭘﻴﯿﺸﻮﺍا  ﻭو  ﮔﺸﺖ  ﺧﻮﺍاﺟﻪﮫ  ﺧﻮﻧﻰ ﻧﻔﺲ
 ﭼﻴﯿﺴﺖ  ﻛﻪﮫ  ﺩدﺍاﻧﻰ  ﻣﻰ  ﺭرﻧﺞ  ﺑﻰ ﺭرﻭوﺯزﻯى
   ﺍاﺳﺖ  ﻧﺒﻰ  ﺍاﺭرﺯزﺍاﻕق  ﻭو  ﺍاﺳﺖ  ﺍاﺭرﻭوﺍاﺡح ﻗﻮﺕت
 ﮔﺎﻭو  ﻗﺮﺑﺎﻥن  ﺑﺮ  ﺍاﺳﺖ  ﻣﻮﻗﻮﻑف ﻟﻴﯿﻚ
 ﻛﺎﻭو  ﻛﻨﺞ  ﺍاﻯى  ﺩدﺍاﻥن  ﮔﺎﻭو  ﺍاﻧﺪﺭر ﮔﻨﺞ
 ﺗﻤﺎﻡم  ﻧﻰ  ﻭوﺭر  ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﭼﻴﯿﺰﻯى ﺩدﻭوﺵش
   ﺯزﻣﺎﻡم  ﺗﻮ  ﻓﻬﮭﻢ  ﺩدﺳﺖ  ﺩدﺭر ﺩدﺍاﺩدﻣﻰ
 ﺍاﺳﺖ  ﺍاﻓﺴﺎﻧﻪﮫ  ﺍاﻡم  ﺧﻮﺭرﺩدﻩه  ﭼﻴﯿﺰﻯى ﺩدﻭوﺵش
   ﺍاﺳﺖ  ﺧﺎﻧﻪﮫ  ﭘﻨﻬﮭﺎﻥن  ﺯز  ﺁآﻳﯾﺪ  ﻣﻰ  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺩدﻭوﺧﺘﻴﯿﻢ  ﭼﻪﮫ  ﺍاﺯز  ﺍاﺳﺒﺎﺏب  ﺑﺮ ﭼﺸﻢ
   ﺁآﻣﻮﺧﺘﻴﯿﻢ  ﻛﺮﺷﻢ  ﭼﺸﻤﺎﻥن  ﺧﻮﺵش  ﺯز ﮔﺮ

Kill your fleshly soul and make the world alive;
it has killed its master: make it slave.
2505

Listen! Your fleshly soul is the claimant for the cow:
it has made itself a master and thief.
The slayer of the cow is your intellect:
go, do not be offended with the slayer of the cow, your body.
The intellect is a captive and craves of God daily bread
without toil, and bounty on a tray.
Upon what does its daily bread without toil depend?
Upon its killing the cow is the origin of evil
The fleshly soul says, “How should you kill my ‘cow’?—
because the “cow” of the fleshly soul is the form of the body.

2510

The intellect, the master’s son, is left destitute,
the fleshly soul, the murderer, has become a master and leader.
Do you know what the daily bread without toil is?
It is the food of spirits and the daily bread of the prophet.
But it depends upon sacrificing the cow:
know the treasure in the cow, O you who dig in corners!
Yesternight I ate something; otherwise, I would have given the reins
entirely into the hand of your understanding.
Yesternight I ate something,” is an idle tale:
whatsoever comes is from the secret chamber.

2515

Why have we fixed our eyes on causes, if we have learned
from those with beauteous eyes how to glance amorously?
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 ﺩدﮔﺮ  ﺍاﺳﺒﺎﺑﻰ  ﺍاﺳﺒﺎﺏب  ﺑﺮ ﻫﮬﮪھﺴﺖ
 ﻧﻈﺮ  ﺍاﻓﻜﻦ  ﺁآﻥن  ﺩدﺭر  ﻣﻨﮕﺮ  ﺳﺒﺐ ﺩدﺭر
 ﺁآﻣﺪﻧﺪ  ﺍاﺳﺒﺎﺏب  ﻗﻄﻊ  ﺩدﺭر ﺍاﻧﺒﻴﯿﺎ
 ﺯزﺩدﻧﺪ  ﻛﻴﯿﻮﺍاﻥن  ﺑﺮ  ﺧﻮﻳﯾﺶ ﻣﻌﺠﺰﺍاﺕت
 ﺑﺸﻜﺎﻓﺘﻨﺪ  ﺭرﺍا  ﺑﺤﺮ  ﻣﺮ  ﺳﺒﺐ ﺑﻰ
 ﻳﯾﺎﻓﺘﻨﺪ  ﮔﻨﺪﻡم  ﭼﺎﺵش  ﺯزﺭرﺍاﻋﺖ ﺑﻰ
 ﺳﻌﻴﯿﺸﺎﻥن  ﺍاﺯز  ﺷﺪ  ﺁآﺭرﺩد  ﻫﮬﮪھﻢ ﺭرﻳﯾﮕﻬﮭﺎ
   ﻛﺸﺎﻥن  ﻛﺶ  ﺁآﻣﺪ  ﺍاﺑﺮﻳﯾﺸﻢ  ﺑﺰ ﭘﺸﻢ
 ﺳﺒﺐ  ﻗﻄﻊ  ﺩدﺭر  ﻫﮬﮪھﺴﺖ  ﻗﺮﺁآﻥن ﺟﻤﻠﻪﮫ
   ﻟﻬﮭﺐ  ﺑﻮ  ﻫﮬﮪھﻼﻙك  ﻭو  ﺩدﺭرﻭوﻳﯾﺶ ﻋﺰ
 ﺍاﻓﻜﻨﺪ  ﺳﻨﮓ  ﺳﻪﮫ  ﺩدﻭو  ﺑﺎﺑﻴﯿﻠﻰ ﻣﺮﻍغ
 ﺑﺸﻜﻨﺪ  ﺭرﺍا  ﺣﺒﺶ  ﺯزﻓﺖ ﻟﺸﻜﺮ
 ﺍاﻓﻜﻨﺪ  ﺳﻮﺭرﺍاﺥخ  ﺳﻮﺭرﺍاﺥخ  ﺭرﺍا ﭘﻴﯿﻞ
 ﺯزﻧﺪ  ﭘﺮ  ﺑﺎﻻ  ﺑﻪﮫ  ﻛﺎﻭو  ﻣﺮﻏﻰ ﺳﻨﮓ
 ﺯزﻥن  ﻣﻘﺘﻮﻝل  ﺑﺮ  ﻛﺸﺘﻪﮫ  ﮔﺎﻭو ﺩدﻡم
   ﻛﻔﻦ  ﺩدﺭر  ﺩدﻡم  ﻫﮬﮪھﻤﺎﻥن  ﺯزﻧﺪﻩه  ﺷﻮﺩد ﺗﺎ
 ﺧﻮﻳﯾﺶ  ﺟﺎﻯى  ﺍاﺯز  ﺟﻬﮭﺪ  ﺑﺒﺮﻳﯾﺪﻩه ﺣﻠﻖ
  
 ﺧﻮﻳﯾﺶ  ﭘﺎﻻﻯى  ﺧﻮﻥن  ﺯز  ﺟﻮﻳﯾﺪ  ﺧﻮﺩد ﺧﻮﻥن
 ﺗﻤﺎﻡم  ﺗﺎ  ﻗﺮﺁآﻥن  ﺁآﻏﺎﺯز  ﺯز ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﺍاﻟﺴﻼﻡم  ﻭو  ﻋﻠﺖ  ﻭو  ﺍاﺳﺖ  ﺍاﺳﺒﺎﺏب ﺭرﻓﺾ
 ﺑﻮﺩد  ﺍاﻓﺰﺍا  ﻛﺎﺭر  ﻋﻘﻞ  ﺍاﺯز  ﻧﻪﮫ  ﺍاﻳﯾﻦ ﻛﺸﻒ
 ﺷﻮﺩد  ﭘﻴﯿﺪﺍا  ﺗﺮﺍا  ﺗﺎ  ﻛﻦ ﺑﻨﺪﮔﻰ
 ﻓﻠﺴﻔﻰ  ﺁآﻣﺪ  ﻣﻌﻘﻮﻻﺕت ﺑﻨﺪ
   ﺻﻔﻰ  ﺁآﻣﺪ  ﻋﻘﻞ  ﻋﻘﻞ ﺷﻬﮭﺴﻮﺍاﺭر
 ﭘﻮﺳﺖ  ﺗﺴﺖ  ﻋﻘﻞ  ﻭو  ﻣﻐﺰ  ﻋﻘﻠﺖ ﻋﻘﻞ
   ﺟﻮﺳﺖ  ﭘﻮﺳﺖ  ﻫﮬﮪھﻤﻴﯿﺸﻪﮫ  ﺣﻴﯿﻮﺍاﻥن  ﻯى ﻣﻌﺪﻩه
 ﻣﻼﻝل  ﺻﺪ  ﺩدﺍاﺭرﺩد  ﭘﻮﺳﺖ  ﺍاﺯز  ﺟﻮﻯى ﻣﻐﺰ
   ﺣﻼﻝل  ﺁآﻣﺪ  ﺣﻼﻝل  ﺭرﺍا  ﻧﻐﺰﺍاﻥن ﻣﻐﺰ
 ﺩدﻫﮬﮪھﺪ  ﺑﺮﻫﮬﮪھﺎﻥن  ﺻﺪ  ﻋﻘﻞ  ﻗﺸﺮ  ﻛﻪﮫ ﭼﻮﻥن
 ﻧﻬﮭﺪ  ﺍاﻳﯾﻘﺎﻥن  ﺑﻰ  ﮔﺎﻡم  ﻛﻰ  ﻛﻞ ﻋﻘﻞ
 ﺳﻴﯿﺎﻩه  ﺳﺮﻩه  ﻳﯾﻚ  ﻛﻨﺪ  ﺩدﻓﺘﺮﻫﮬﮪھﺎ ﻋﻘﻞ
   ﻣﺎﻩه  ﺯز  ﭘﺮ  ﺩدﺍاﺭرﺩد  ﺁآﻓﺎﻕق  ﻋﻘﻞ ﻋﻘﻞ
 ﺍاﺳﺖ  ﻓﺎﺭرﻍغ  ﺳﭙﻴﯿﺪﻯى  ﻭوﺯز  ﺳﻴﯿﺎﻫﮬﮪھﻰ ﺍاﺯز
  
 ﺍاﺳﺖ  ﺑﺎﺯزﻍغ  ﺟﺎﻥن  ﻭو  ﺩدﻝل  ﺑﺮ  ﻣﺎﻫﮬﮪھﺶ ﻧﻮﺭر
 ﻳﯾﺎﻓﺖ  ﻗﺪﺭر  ﺳﭙﻴﯿﺪﺍاﺭر  ﺍاﻳﯾﻦ  ﻭو  ﺳﻴﯿﺎﻩه ﺍاﻳﯾﻦ
   ﺗﺎﻓﺖ  ﻛﺎﺧﺘﺮﻭوﺍاﺭر  ﺍاﺳﺖ  ﻗﺪﺭر  ﺷﺐ  ﺁآﻥن ﺯز

Over the causes there are other causes: do not look at the cause;
let your gaze fall on the primary cause.
The prophets came in order to cut causes:
they flung their miracles at Saturn.
Without cause they split the sea asunder;
without sowing they found heaps of wheat.
Sand, too, was turned into flour by their work;
goat’s hair became silk as it was pulled.
2520

The whole of the Qur’an consists in the cutting off of causes:
the glory of the poor and the destruction of Abu Lahab.
A swallow drops two or three pebbles
and shatters the mighty host of Abyssinia:
The pebble of a bird that flies aloft
lays low the elephant, riddled with holes.
“Inflict the tail of the killed cow upon the murdered man,
in order that at the same moment he may come to life in the winding-sheet,
He whose throat was cut may spring up from his place
and seek his blood from the shedder of his blood

2525

In like manner, from the beginning of the Qur’an to the end,
it is the abandonment of causes and means. Farewell.
The explanation thereof is not by the meddlesome intellect:
do service, in order that it may become clear to you.
The philosopher is in bondage to things perceived by the intellect
the pure is he that rides as a prince on the Intellect of intellect
The Intellect of intellect is your kernel; your intellect is the husk:
the belly of animals is ever seeking husks.
He that seeks the kernel has a great loathing for the husk:
to the goodly the kernel is lawful, lawful.

2530

When the intellect, the husk, offers a hundred evidences,
how should the Universal Intellect take a step without having certainty?
The intellect makes books entirely black; the Intellect of intellect
keeps the horizons filled (with light) from the Moon.
It is free from blackness and whiteness:
the light of its moon rises upon heart and soul.
If this black and white has gotten power,
it is from the Night of Power that shone forth like a star.
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 ﺍاﺳﺖ  ﺯزﺭر  ﺍاﺯز  ﻛﻴﯿﺴﻪﮫ  ﻭو  ﻫﮬﮪھﻤﻴﯿﺎﻥن ﻗﻴﯿﻤﺖ
   ﺍاﺳﺖ  ﺍاﺑﺘﺮ  ﻛﻴﯿﺴﻪﮫ  ﻭو  ﻫﮬﮪھﻤﻴﯿﺎﻥن  ﺁآﻥن  ﺯزﺭر ﺑﻰ
 ﺑﻮﺩد  ﺟﺎﻥن  ﺍاﺯز  ﺗﻦ  ﻗﺪﺭر  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﺑﻮﺩد  ﺟﺎﻧﺎﻥن  ﭘﺮﺗﻮ  ﺍاﺯز  ﺟﺎﻥن ﻗﺪﺭر
 ﻛﻨﻮﻥن  ﭘﺮﺗﻮ  ﺑﻰ  ﺯزﻧﺪﻩه  ﺟﺎﻥن  ﺑﺪﻯى ﮔﺮ
   ﻣﻴﯿﺘﻮﻥن  ﺭرﺍا  ﻛﺎﻓﺮﺍاﻥن  ﮔﻔﺘﻰ ﻫﮬﮪھﻴﯿﭻ
 ﻛﻨﺪ  ﻣﻰ  ﺟﻮ  ﻧﺎﻃﻘﻪﮫ  ﻛﻪﮫ  ﺑﮕﻮ ﻫﮬﮪھﻴﯿﻦ
 ﺭرﺳﺪ  ﺁآﺑﻰ  ﻣﺎ  ﺑﻌﺪ  ﻗﺮﻧﻰ  ﺑﻪﮫ ﺗﺎ
 ﺑﻮﺩد  ﺁآﺭرﻯى  ﺳﺨﻦ  ﻗﺮﻧﻰ  ﻫﮬﮪھﺮ  ﭼﻪﮫ ﮔﺮ
 ﺑﻮﺩد  ﻳﯾﺎﺭرﻯى  ﺳﺎﻟﻔﺎﻥن  ﮔﻔﺖ ﻟﻴﯿﻚ
 ﺯزﺑﻮﺭر  ﻭو  ﺍاﻧﺠﻴﯿﻞ  ﻭو  ﺗﻮﺭرﺍاﺕت  ﻫﮬﮪھﻢ  ﻛﻪﮫ ﻧﻰ
 ﺷﻜﻮﺭر  ﺍاﻯى  ﻗﺮﺁآﻥن  ﺻﺪﻕق  ﮔﻮﺍاﻩه ﺷﺪ
 ﺣﺴﻴﯿﺐ  ﺑﻰ  ﻭو  ﺟﻮ  ﺭرﻧﺞ  ﺑﻰ ﺭرﻭوﺯزﻯى
   ﺳﻴﯿﺐ  ﺟﺒﺮﻳﯾﻞ  ﺁآﻭوﺭرﺩد  ﺑﻬﮭﺸﺘﺖ ﻛﺰ
 ﺑﻬﮭﺸﺖ  ﺧﺪﺍاﻭوﻧﺪ  ﺍاﺯز  ﺭرﺯزﻗﻰ ﺑﻠﻜﻪﮫ
   ﻛﺸﺖ  ﺭرﻧﺞ  ﺑﻰ  ﺑﺎﻏﺒﺎﻥن  ﺻﺪﺍاﻉع ﺑﻰ
 ﺍاﻭوﺳﺖ  ﺩدﺍاﺩد  ﻧﺎﻥن  ﺁآﻥن  ﺩدﺭر  ﻧﺎﻥن  ﻧﻔﻊ  ﺍاﻧﻜﻪﮫ ﺯز
   ﭘﻮﺳﺖ  ﺗﻮﺳﻴﯿﻂ  ﺑﻰ  ﻧﻔﻊ  ﺁآﻥن ﺑﺪﻫﮬﮪھﺪﺕت
 ﺍاﺳﺖ  ﺍاﻯى  ﺳﻔﺮﻩه  ﭼﻮﻥن  ﻧﺎﻥن  ﻧﻘﺶ  ﭘﻨﻬﮭﺎﻥن ﺫذﻭوﻕق
   ﺍاﺳﺖ  ﺍاﻯى  ﺑﻬﮭﺮﻩه  ﺭرﺍا  ﻭوﻟﻰ  ﺳﻔﺮﻩه  ﺑﻰ ﻧﺎﻥن
 ﺟﺴﺖ  ﻭو  ﺳﻌﻰ  ﺑﺎ  ﺑﺮﻯى  ﻛﻰ  ﺟﺎﻧﻰ ﺭرﺯزﻕق
 ﺗﺴﺖ  ﺩدﺍاﻭوﺩد  ﻛﺎﻭو  ﺷﻴﯿﺦ  ﻋﺪﻝل  ﺑﻪﮫ ﺟﺰ
 ﺗﻮ  ﮔﺎﻡم  ﺑﻴﯿﻨﺪ  ﺷﻴﯿﺦ  ﺑﺎ  ﭼﻮﻥن ﻧﻔﺲ
 ﺗﻮ  ﺭرﺍاﻡم  ﺍاﻭو  ﺷﻮﺩد  ﺩدﻧﺪﺍاﻥن  ﺑﻦ ﺍاﺯز
 ﺷﺪ  ﮔﺎﻩه  ﺁآﻥن  ﺭرﺍاﻡم  ﮔﺎﻭو  ﺁآﻥن ﺻﺎﺣﺐ
 ﺷﺪ  ﺁآﮔﺎﻩه  ﺍاﻭو  ﺩدﺍاﻭوﺩد  ﺩدﻡم ﻛﺰ
 ﺷﻜﺎﺭر  ﺩدﺭر  ﺁآﻳﯾﺪ  ﻏﺎﻟﺐ  ﮔﺎﻫﮬﮪھﻰ ﻋﻘﻞ
 ﻳﯾﺎﺭر  ﺷﻴﯿﺦ  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﻧﻔﺴﺖ  ﺳﮓ ﺑﺮ
 ﻓﻦ  ﻭو  ﺯزﻭوﺭر  ﺻﺪ  ﺑﺎ  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎﺳﺖ ﻧﻔﺲ
   ﻛﻦ  ﺩدﻳﯾﺪﻩه  ﺯزﻣﺮﺩد  ﺭرﺍا  ﺍاﻭو  ﺷﻴﯿﺦ ﺭرﻭوﻯى
 ﺯزﺑﻮﻥن  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺭرﺍا  ﮔﺎﻭو  ﺻﺎﺣﺐ  ﺗﻮ ﮔﺮ
  
 ﺣﺮﻭوﻥن  ﺍاﻯى  ﺳﻮ  ﺁآﻥن  ﻛﻦ  ﺳﻴﯿﺨﺶ  ﺧﺮﺍاﻥن ﭼﻮﻥن
 ﺷﻮﺩد  ﺍاﷲ  ﻭوﻟﻰ  ﻧﺰﺩدﻳﯾﻚ  ﺑﻪﮫ ﭼﻮﻥن
 ﺷﻮﺩد  ﻛﻮﺗﻪﮫ  ﮔﺰﺵش  ﺻﺪ  ﺯزﺑﺎﻥن ﺁآﻥن
 ﻟﻐﺖ  ﺻﺪ  ﺯزﺑﺎﻧﺶ  ﻫﮬﮪھﺮ  ﻭو  ﺯزﺑﺎﻥن ﺻﺪ
   ﺻﻔﺖ  ﺩدﺭر  ﻧﻴﯿﺎﻳﯾﺪ  ﺩدﺳﺘﺎﻧﺶ  ﻭو ﺯزﺭرﻕق

The value of scrip and purse is from the gold:
without the gold, scrip and purse are docked
2535

Even as the worth of the body is from the soul,
the worth of the soul is from the radiance of the Soul of souls.
If the soul were now alive without radiance,
would He ever have called the infidels “dead?”
Come; speak! For the Logos is digging a channel to the end
that some water may reach a generation after us.
Although every generation there is one who brings the word,
yet the sayings of them that have gone before are helpful
Is it not that the Pentateuch and the Gospel and the Psalms
have borne witness to the truth of the Qur’an, O thankful one?

2540

Seek a livelihood without toil and without reckoning,
so that Gabriel may bring you apples from Paradise;
No, a livelihood from the Lord of Paradise, without headache
on the part of the gardener and without the toil of sowing
Inasmuch as in that bread the benefit of the bread is His gift,
He gives you that benefit, without making the husk a means.
The savour is hidden; the outward form of the bread is like a table-cloth:
the bread that is without table-cloth is a portion for the saint.
How will you, notwithstanding endeavour and search, gain the spiritual
livelihood except through the justice of the Shaykh who is your David?

2545

When the fleshly soul sees your steps with the Shaykh,
willy-nilly it becomes submissive to you.
Then did the owner of the cow become submissive,
when he was made aware of the words of David.
The intellect, in chase, prevails over your currish fleshly soul
at the time when the Shaykh is its helper.
The fleshly soul is a dragon with hundredfold strength and cunning:
the face of the Shaykh is the emerald that plucks out its eye
If you wish the owner of the cows to be abased,
goad him in that direction as asses, O contumacious man!

2550

When he approaches him who is nigh unto God,
his tongue, a hundred ells long, is shortened.
A hundred tongues, and each tongue of him a hundred languages:
his fraud and guile come not into description.
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 ﻓﺼﻴﯿﺢ  ﺁآﻣﺪ  ﻧﻔﺲ  ﮔﺎﻭو ﻣﺪﻋﻰ
  
 ﻧﺎﺻﺤﻴﯿﺢ  ﺁآﺭرﺩد  ﺣﺠﺖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﺭرﺍا  ﺷﺎﻩه  ﺍاﻻ  ﺑﻔﺮﻳﯾﺒﺪ  ﺭرﺍا ﺷﻬﮭﺮ
 ﺭرﺍا  ﺁآﮔﺎﻩه  ﺷﻪﮫ  ﺯزﺩد  ﻧﺘﺎﻧﺪ ﺭرﻩه
 ﻳﯾﻤﻴﯿﻦ  ﺩدﺭر  ﻣﺼﺤﻒ  ﻭو  ﺗﺴﺒﻴﯿﺢ  ﺭرﺍا ﻧﻔﺲ
   ﺁآﺳﺘﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺷﻤﺸﻴﯿﺮ  ﻭو ﺧﻨﺠﺮ
 ﻣﻜﻦ  ﺑﺎﻭوﺭر  ﺍاﻭو  ﺳﺎﻟﻮﺱس  ﻭو ﻣﺼﺤﻒ
   ﻣﻜﻦ  ﻫﮬﮪھﻤﺴﺮ  ﻭو  ﻫﮬﮪھﻤﺴﺮ  ﺍاﻭو  ﺑﺎ ﺧﻮﻳﯾﺶ
 ﻭوﺿﻮ  ﺑﻬﮭﺮ  ﺁآﻭوﺭرﺩد  ﺣﻮﺿﺖ ﺳﻮﻯى
 ﺍاﻭو  ﻗﻌﺮ  ﺩدﺭر  ﺗﺮﺍا  ﺍاﻧﺪﺍاﺯزﺩد  ﺍاﻧﺪﺭر ﻭو
 ﺍاﺳﺖ  ﻃﺎﻟﺐ  ﻧﻴﯿﻜﻮ  ﻭو  ﻧﻮﺭرﺍاﻧﻰ ﻋﻘﻞ
  
 ﺍاﺳﺖ  ﻏﺎﻟﺐ  ﭼﻮﻥن  ﺍاﻭو  ﺑﺮ  ﻇﻠﻤﺎﻧﻰ ﻧﻔﺲ
 ﻏﺮﻳﯾﺐ  ﺗﻮ  ﻋﻘﻞ  ﺧﺎﻧﻪﮫ  ﺩدﺭر  ﺍاﻭو  ﺍاﻧﻜﻪﮫ ﺯز
   ﻣﻬﮭﻴﯿﺐ  ﺷﻴﯿﺮ  ﺑﻮﺩد  ﺳﮓ  ﺧﻮﺩد  ﺩدﺭر ﺑﺮ
 ﺭرﻭوﻧﺪ  ﺑﻴﯿﺸﻪﮫ  ﺳﻮﻯى  ﺷﻴﯿﺮﺍاﻥن  ﺗﺎ ﺑﺎﺵش
 ﺑﮕﺮﻭوﻧﺪ  ﺟﺎ  ﺁآﻥن  ﻛﻮﺭر  ﺳﮕﺎﻥن ﻭوﻳﯾﻦ
 ﺷﻬﮭﺮ  ﻋﺎﻡم  ﻧﺪﺍاﻧﺪ  ﺗﻦ  ﻭو  ﻧﻔﺲ ﻣﻜﺮ
 ﻗﻬﮭﺮ  ﺍاﻟﻘﻠﺐ  ﻭوﺣﻰ  ﺑﻪﮫ  ﺟﺰ  ﻧﮕﺮﺩدﺩد ﺍاﻭو
 ﺷﻮﺩد  ﺍاﻭو  ﻳﯾﺎﺭر  ﺍاﻭوﺳﺖ  ﺟﻨﺲ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺑﻮﺩد  ﺷﻴﯿﺨﺖ  ﻛﺎﻭو  ﺩدﺍاﻭوﺩد  ﻣﮕﺮ ﺟﺰ
 ﻧﻤﺎﻧﺪ  ﺗﻦ  ﺟﻨﺲ  ﻭو  ﮔﺸﺖ  ﻣﺒﺪﻝل ﻛﺎﻭو
 ﻧﺸﺎﻧﺪ  ﺩدﻝل  ﻣﻘﺎﻡم  ﺩدﺭر  ﺣﻖ  ﺭرﺍا  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﻛﻤﻴﯿﻦ  ﺍاﺯز  ﺍاﻧﺪ  ﻋﻠﺘﻰ  ﺟﻤﻠﻪﮫ ﺧﻠﻖ
   ﺑﻘﻴﯿﻦ  ﻋﻠﺖ  ﺷﻮﺩد  ﻣﻰ  ﻋﻠﺖ ﻳﯾﺎﺭر
 ﻛﻨﺪ  ﺩدﺍاﻭوﺩدﻯى  ﺩدﻋﻮﻯى  ﺧﺴﻰ ﻫﮬﮪھﺮ
 ﺯزﻧﺪ  ﻭوﻯى  ﺩدﺭر  ﻛﻒ  ﺗﻤﻴﯿﻴﯿﺰ  ﺑﻰ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﻃﻴﯿﺮ  ﺁآﻭوﺍاﺯز  ﺑﺸﻨﻮﺩد  ﺻﻴﯿﺎﺩدﻯى ﺍاﺯز
 ﺳﻴﯿﺮ  ﺳﻮﻯى  ﺁآﻥن  ﻛﻨﺪ  ﻣﻰ  ﺍاﺑﻠﻪﮫ ﻣﺮﻍغ
 ﺍاﺳﺖ  ﻏﻮﻯى  ﻧﺸﻨﺎﺳﺪ  ﻧﻘﻞ  ﺍاﺯز  ﺭرﺍا ﻧﻘﺪ
  
 ﺍاﺳﺖ  ﻣﻌﻨﻮﻯى  ﭼﻪﮫ  ﺍاﮔﺮ  ﺑﮕﺮﻳﯾﺰ  ﺍاﻭو  ﺍاﺯز ﻫﮬﮪھﻴﯿﻦ
 ﺍاﺳﺖ  ﻳﯾﻜﻰ  ﺍاﻭو  ﭘﻴﯿﺶ  ﺑﺴﺘﻪﮫ  ﺑﺮ  ﻭو ﺭرﺳﺘﻪﮫ
  
 ﺍاﺳﺖ  ﺷﻜﻰ  ﺩدﺭر  ﺍاﻭو  ﻛﻨﺪ  ﺩدﻋﻮﻯى  ﻳﯾﻘﻴﯿﻦ ﮔﺮ
 ﺍاﺳﺖ  ﻣﻄﻠﻖ  ﺫذﻛﻰ  ﮔﺮ  ﻛﺲ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺍاﺣﻤﻖ  ﻧﺒﻮﺩد  ﺗﻤﻴﯿﻴﯿﺰ  ﺍاﻳﯾﻦ ﭼﻮﻧﺶ
 ﺷﻴﯿﺮ  ﺯز  ﺁآﻫﮬﮪھﻮ  ﭼﻮﻥن  ﺑﮕﺮﻳﯾﺰ  ﺍاﻭو  ﺍاﺯز ﻫﮬﮪھﻴﯿﻦ
 ﺩدﻟﻴﯿﺮ  ﺩدﺍاﻧﺎ  ﺍاﻯى  ﻣﺸﺘﺎﺏب  ﺍاﻭو ﺳﻮﻯى

The claimant for the cow, the fleshly soul, is eloquent
and brings forward hundreds of thousands of unsound pleas.
He deceives the city except the king:
he cannot waylay the sagacious king.
The fleshly soul has glorification of God,
and the Qur’an in its right hand; in its sleeve dagger and sword.
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Do not believe its Qur’an and hypocritical ostentation;
do not make yourself its confidant and comrade;
It will take you to the tank to perform the ritual ablution,
and will cast you to the bottom thereof.
The intellect is luminous and a seeker of good:
how does the dark fleshly soul prevail over it?
Because it is at home, your intellect is a stranger:
the dog at his own door is a terrible lion.
Wait till the lions go to the jungle
and these blind dogs will believe there.
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The common folk of the city do not know the deceit of the fleshly soul
and of the body: it is not subdued save by inspiration in the heart.
Every one that is its congener becomes its friend, except, to be sure,
the David who is your Shaykh;
For he has been transmuted, and whomsoever God has seated
in the abode of the heart, he is no more the body’s congener.
All the people are infirm by ambush:
it is certain that infirmity associates with infirmity.
Every worthless fellow pretends to be David;
everyone who lacks discernment lays hold of him:
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He hears the bird’s note from a fowler and,
foolish bird; he keeps going in that direction.
He does not distinguish fact from fiction: he is misguided.
Come; flee from him, even if he is spiritual.
What has grown and what has been tied on is one to him:
though he may claim intuitive certainty, he is in a (great) doubt.
If such a one is absolutely keen-witted,
when he has not this discernment, he is a fool.
Listen; flee from him as the deer from the lion:
do not hasten boldly towards him, O wise man!
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   ﺍاﺣﻤﻘﺎﻥن  ﺍاﺯز  ﻛﻮﻩه  ﻓﺮﺍاﺯز  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻋﻴﯿﺴﻰ ﮔﺮﻳﯾﺨﺘﻦ
How Jesus, on whom be peace, fled to the top of a mountain from the fools.
 ﮔﺮﻳﯾﺨﺖ  ﻣﻰ  ﻛﻮﻫﮬﮪھﻰ  ﺑﻪﮫ  ﻣﺮﻳﯾﻢ ﻋﻴﯿﺴﻰ
   ﺭرﻳﯾﺨﺖ  ﺧﻮﺍاﺳﺖ  ﻣﻰ  ﺍاﻭو  ﺧﻮﻥن  ﮔﻮﻳﯾﻰ ﺷﻴﯿﺮ
 ﺧﻴﯿﺮ  ﮔﻔﺖ  ﻭو  ﺩدﻭوﻳﯾﺪ  ﭘﻰ  ﺩدﺭر  ﻳﯾﻜﻰ ﺁآﻥن
 ﻃﻴﯿﺮ  ﭼﻮ  ﮔﺮﻳﯾﺰﻯى  ﭼﻪﮫ  ﻧﻴﯿﺴﺖ  ﻛﺲ  ﭘﻴﯿﺖ ﺩدﺭر
 ﺟﻔﺖ  ﺗﺎﺧﺖ  ﻣﻰ  ﭼﻨﺎﻥن  ﺁآﻥن  ﺍاﻭو  ﺷﺘﺎﺏب ﺑﺎ
   ﻧﮕﻔﺖ  ﺍاﻭو  ﺟﻮﺍاﺏب  ﺧﻮﺩد  ﺷﺘﺎﺏب ﻛﺰ
 ﺑﺮﺍاﻧﺪ  ﻋﻴﯿﺴﻰ  ﭘﻰ  ﺩدﺭر  ﻣﻴﯿﺪﺍاﻥن  ﺩدﻭو ﻳﯾﻚ
 ﺑﺨﻮﺍاﻧﺪ  ﺭرﺍا  ﻋﻴﯿﺴﻰ  ﺟﺪ  ﺟﺪ  ﺑﻪﮫ ﭘﺲ
 ﺑﻴﯿﺴﺖ  ﻟﺤﻈﻪﮫ  ﻳﯾﻚ  ﺣﻖ  ﻣﺮﺿﺎﺕت  ﭘﻰ ﻛﺰ
   ﺍاﺳﺖ  ﻣﺸﻜﻠﻰ  ﮔﺮﻳﯾﺰﺕت  ﺍاﻧﺪﺭر  ﻣﺮﺍا ﻛﻪﮫ
 ﻛﺮﻳﯾﻢ  ﺍاﻯى  ﮔﺮﻳﯾﺰﻯى  ﻣﻰ  ﺳﻮ  ﺍاﻳﯾﻦ  ﻛﻪﮫ ﺍاﺯز
   ﺑﻴﯿﻢ  ﻭو  ﺧﻮﻑف  ﻭو  ﺧﺼﻢ  ﻧﻪﮫ  ﻭو  ﺷﻴﯿﺮ  ﭘﻴﯿﺖ ﻧﻪﮫ
 ﺑﺮﻭو  ﮔﺮﻳﯾﺰﺍاﻧﻢ  ﺍاﺣﻤﻖ  ﺍاﺯز ﮔﻔﺖ
 ﻣﺸﻮ  ﺑﻨﺪﻡم  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺭرﻫﮬﮪھﺎﻧﻢ ﻣﻰ
 ﺗﻮﻯى  ﻧﻰ  ﻣﺴﻴﯿﺤﺎ  ﺁآﻥن  ﺁآﺧﺮ ﮔﻔﺖ
   ﻣﺴﺘﻮﻯى  ﺗﻮ  ﺍاﺯز  ﻛﺮ  ﻭو  ﻛﻮﺭر  ﺷﻮﺩد ﻛﻪﮫ
 ﻧﻴﯿﺴﺘﻰ  ﺷﻪﮫ  ﺁآﻥن  ﮔﻔﺖ  ﺁآﺭرﻯى ﮔﻔﺖ
   ﻣﺎﻭوﻳﯾﺴﺘﻰ  ﺭرﺍا  ﻏﻴﯿﺐ  ﻓﺴﻮﻥن ﻛﻪﮫ
 ﺍاﻯى  ﻣﺮﺩدﻩه  ﺑﺮ  ﻓﺴﻮﻥن  ﺁآﻥن  ﺑﺨﻮﺍاﻧﻰ ﭼﻮﻥن
   ﺍاﻯى  ﺁآﻭوﺭرﺩدﻩه  ﺻﻴﯿﺪ  ﺷﻴﯿﺮ  ﭼﻮﻥن  ﺟﻬﮭﺪ ﺑﺮ
 ﺗﻮ  ﻛﻪﮫ  ﮔﻔﺘﺎ  ﻣﻨﻢ  ﺁآﻥن  ﺁآﺭرﻯى ﮔﻔﺖ
 ﺭرﻭو  ﺧﻮﺏب  ﺍاﻯى  ﻛﻨﻰ  ﻣﺮﻏﺎﻥن  ﮔﻞ  ﺯز ﻧﻰ
 ﭘﺎﻙك  ﺭرﻭوﺡح  ﺍاﻯى  ﭘﺲ  ﮔﻔﺖ  ﺁآﺭرﻯى ﮔﻔﺖ
   ﺑﺎﻙك  ﻛﻴﯿﺴﺖ  ﺍاﺯز  ﻛﻨﻰ  ﻣﻰ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﺑﺮﻫﮬﮪھﺎﻥن  ﭼﻨﻴﯿﻦ ﺑﺎ
   ﺑﻨﺪﮔﺎﻥن  ﺍاﺯز  ﺗﺮﺍا  ﻣﺮ  ﻧﺒﺎﺷﺪ ﻛﻪﮫ
 ﺣﻖ  ﭘﺎﻙك  ﺫذﺍاﺕت  ﺑﻪﮫ  ﻛﻪﮫ  ﻋﻴﯿﺴﻰ ﮔﻔﺖ
   ﺳﺒﻖ  ﺩدﺭر  ﺟﺎﻥن  ﺧﺎﻟﻖ  ﺗﻦ ﻣﺒﺪﻉع
 ﺍاﻭو  ﭘﺎﻙك  ﺻﻔﺎﺕت  ﻭو  ﺫذﺍاﺕت ﺣﺮﻣﺖ
 ﺍاﻭو  ﭼﺎﻙك  ﮔﺮﻳﯾﺒﺎﻥن  ﮔﺮﺩدﻭوﻥن  ﺑﻮﺩد ﻛﻪﮫ
 ﻣﻦ  ﻛﻪﮫ  ﺭرﺍا  ﺍاﻋﻈﻢ  ﺍاﺳﻢ  ﻭو  ﻓﺴﻮﻥن ﻛﺎﻥن
   ﺣﺴﻦ  ﺷﺪ  ﺧﻮﺍاﻧﺪﻡم  ﻛﻮﺭر  ﺑﺮ  ﻭو  ﻛﺮ ﺑﺮ
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Jesus, son of Mary, was fleeing to a mountain:you would say that a
lion wished to shed his blood.
A certain man ran after him and said, “Are you well? There is no one
in pursuit of you: why do you flee, like a bird?”
He still kept running with haste
so that on account of his haste he did not answer him.
He pushed on in pursuit of Jesus for the distance of one or two fields,
and then invoked Jesus with the utmost earnestness,
Saying, “For the sake of pleasing God, stop one moment,
for I have a difficulty concerning your flight.
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From whom art you fleeing in this direction, O noble one?
There is no lion pursuing you, no enemy, and there is no fear or danger.”
He said, “I am fleeing from the fool. Leave!
I am saving myself. Do not stop me!”
“Why,” said he, “are not you the Messiah
by whom the blind and the deaf are restored?”
He said, “Yes.” Said the other, “Are not you the King
in whom the spells of the Unseen World have their abode?—
When you chant those spells over a dead man,
he springs up like a lion that has caught his prey.”
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He said, “Yes, I am he.” Said the other,
“Don’t you make birds out of clay, O beauteous one?”
He said, “Yes.” Said the other, “Then, O pure Spirit,
you do whatsoever you will: Whom do you fear?
With such evidence, who is there in the world
that would not be one of the slaves to you?”
Jesus said, “By the holy Essence of God,
the Maker of the body and the Creator of the soul in eternity;
By the sanctity of the pure Essence and Attributes of Him,
for whose sake the collar of Heaven is rent,
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That the spells and the Most Great Name
which I pronounced over the deaf and the blind were good.
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 ﺷﻜﺎﻑف  ﺷﺪ  ﺑﺨﻮﺍاﻧﺪﻡم  ﺳﻨﮕﻴﯿﻦ  ﻛﻪﮫ ﺑﺮ
   ﺑﻨﺎﻑف  ﺗﺎ  ﺧﻮﺩد  ﺑﺮ  ﺑﺪﺭرﻳﯾﺪ  ﺭرﺍا ﺧﺮﻗﻪﮫ
 ﺣﻰ  ﮔﺸﺖ  ﺑﺨﻮﺍاﻧﺪﻡم  ﻣﺮﺩدﻩه  ﺗﻦ ﺑﺮ
   ﺷﻰ  ﮔﺸﺖ  ﺑﺨﻮﺍاﻧﺪﻡم  ﺷﻰ  ﻻ  ﺳﺮ ﺑﺮ
 ﻭوﺩد  ﺑﻪﮫ  ﺍاﺣﻤﻖ  ﺩدﻝل  ﺑﺮ  ﺭرﺍا  ﺁآﻥن ﺧﻮﺍاﻧﺪﻡم
 ﻧﺸﺪ  ﺩدﺭرﻣﺎﻧﻰ  ﻭو  ﺑﺎﺭر  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﻧﮕﺸﺖ  ﺑﺮ  ﺧﻮ  ﺁآﻥن  ﺯز  ﻭو  ﮔﺸﺖ  ﺧﺎﺭرﺍا ﺳﻨﮓ
   ﻛﺸﺖ  ﻫﮬﮪھﻴﯿﭻ  ﻧﺮﻭوﻳﯾﺪ  ﻭوﻯى  ﻛﺰ  ﺷﺪ ﺭرﻳﯾﮓ
 ﺣﻖ  ﺍاﺳﻢ  ﻛﺎﻧﺠﺎ  ﭼﻴﯿﺴﺖ  ﺣﻜﻤﺖ ﮔﻔﺖ
   ﺳﺒﻖ  ﺭرﺍا  ﺁآﻥن  ﻧﺒﻮﺩد  ﺍاﻳﯾﻨﺠﺎ  ﻛﺮﺩد ﺳﻮﺩد
 ﭼﺮﺍا ،٬ ﺭرﻧﺠﻰ  ﺍاﻳﯾﻦ  ﻭو  ﺍاﺳﺖ  ﺭرﻧﺞ  ﻫﮬﮪھﻤﺎﻥن ﺁآﻥن
 ﺩدﻭوﺍا  ﺷﺪ  ﺭرﺍا  ﺁآﻥن  ﻭو  ﺭرﺍا  ﺍاﻳﯾﻦ  ﻧﺸﺪ ﺍاﻭو
 ﺧﺪﺍاﺳﺖ  ﻗﻬﮭﺮ  ﺍاﺣﻤﻘﻰ  ﺭرﻧﺞ ﮔﻔﺖ
   ﺍاﺑﺘﻼﺳﺖ  ﺁآﻥن ،٬ ﻗﻬﮭﺮ  ﻧﻴﯿﺴﺖ  ﻛﻮﺭرﻯى  ﻭو ﺭرﻧﺞ
 ﺁآﻭوﺭرﺩد  ﺭرﺣﻢ  ﻛﺎﻥن  ﺍاﺳﺖ  ﺭرﻧﺠﻰ ﺍاﺑﺘﻼ
 ﺁآﻭوﺭرﺩد  ﺯزﺧﻢ  ﻛﺎﻥن  ﺍاﺳﺖ  ﺭرﻧﺠﻰ ﺍاﺣﻤﻘﻰ
 ﺍاﺳﺖ  ﻛﺮﺩدﻩه  ﺍاﻭو  ﻣﻬﮭﺮ  ﺍاﻭوﺳﺖ  ﺩدﺍاﻍغ  ﭼﻪﮫ ﺁآﻥن
   ﺩدﺳﺖ  ﺑﺮﺩد  ﻧﻴﯿﺎﺭرﺩد  ﻭوﻯى  ﺑﺮ  ﺍاﻯى ﭼﺎﺭرﻩه
 ﮔﺮﻳﯾﺨﺖ  ﻋﻴﯿﺴﻰ  ﭼﻮﻥن  ﺑﮕﺮﻳﯾﺰ  ﺍاﺣﻤﻘﺎﻥن ﺯز
   ﺑﺮﻳﯾﺨﺖ  ﺧﻮﻧﻬﮭﺎ  ﺑﺴﻰ  ﺍاﺣﻤﻖ ﺻﺤﺒﺖ

I pronounced over the stony mountain:
it was split and tore upon itself its mantle down to the navel.
I pronounced over the corpse: it came to life.
I pronounced over nonentity: it became entity.
I pronounced them lovingly over the heart of the fool
hundreds of thousands of times, and it was no cure.
He became hard rock and changed not from that disposition;
he became sand from which no produce grows.”
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Said the other, “What is the reason that the Name of God availed there,
it had no advantage here?
That is disease too, and this is a disease:
why did it not become a cure for this, since it cured that?”
He said, “The disease of folly is the wrath of God;
disease and blindness are not wrath: they are probation.”
Probation is a disease that brings mercy;
folly is a disease that brings rejection.
That which is branded on him He has sealed:
no hand can apply a remedy to it.
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 ﻫﮬﮪھﻮﺍا  ﺩدﺯزﺩدﺩد  ﺭرﺍا  ﺁآﺏب  ﺍاﻧﺪﻙك ﺍاﻧﺪﻙك
 ﺷﻤﺎ  ﺍاﺯز  ﺍاﺣﻤﻖ  ﻫﮬﮪھﻢ  ﺩدﺯزﺩدﺩد  ﭼﻨﻴﯿﻦ ﺩدﻳﯾﻦ
 ﺩدﻫﮬﮪھﺪ  ﺳﺮﺩدﻯى  ﻭو  ﺩدﺯزﺩدﺩد  ﺭرﺍا  ﺍاﺕت ﮔﺮﻣﻰ
 ﻧﻬﮭﺪ  ﺳﻨﮕﻰ  ﻛﻮﻥن  ﺯزﻳﯾﺮ  ﻛﺎﻭو  ﺁآﻥن ﻫﮬﮪھﻤﭽﻮ
 ﺑﻮﺩد  ﺑﻴﯿﻢ  ﺍاﺯز  ﻧﻪﮫ  ﻋﻴﯿﺴﻴﯿﻰ  ﮔﺮﻳﯾﺰ ﺁآﻥن
 ﺑﻮﺩد  ﺗﻌﻠﻴﯿﻢ  ﭘﻰ  ﺁآﻥن  ﺍاﻭو  ﺍاﺳﺖ ﺍاﻳﯾﻤﻦ
 ﺭرﺍا  ﺁآﻓﺎﻕق  ﻛﻨﺪ  ﭘﺮ  ﺍاﺭر ﺯزﻣﻬﮭﺮﻳﯾﺮ
 ﺭرﺍا  ﺍاﺷﺮﺍاﻕق  ﺑﺎ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺁآﻥن  ﻏﻢ ﭼﻪﮫ

Flee from the foolish, seeing that Jesus fled:
how much blood has been shed by companionship with fools!
The air steals away water little by little:
so too does the fool steal away religion from you.
He steals away your heat and gives you cold,
like one who puts a stone under your rump.
The flight of Jesus was not caused by fear, he is safe:
it was for the purpose of teaching.
Though intense frost covers the world from end to end,
what harm to the radiant sun?

   ﺍاﺣﻤﻘﺎﻥن  ﺩدﺭر  ﺍاﻧﺒﻴﯿﺎ  ﻧﺼﻴﯿﺤﺖ  ﻧﺎﻛﺮﺩدﻥن  ﺍاﺛﺮ  ﻭو  ﺍاﻳﯾﺸﺎﻥن  ﺣﻤﺎﻗﺖ  ﻭو  ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻯى ﻗﺼﻪﮫ
The story of the people of Saba and their folly, and how the admonition of the prophets
produces no effect upon the foolish
 ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻯى  ﻗﺼﻪﮫ  ﺁآﻣﺪ ﻳﯾﺎﺩدﻡم
 ﻭوﺑﺎ  ﺷﺪ  ﺻﺒﺎﺷﺎﻥن  ﺍاﺣﻤﻖ  ﺩدﻡم ﻛﺰ
 ﻛﻼﻥن  ﺑﺲ  ﺷﻬﮭﺮ  ﺑﻪﮫ  ﻣﺎﻧﺪ  ﺳﺒﺎ ﺁآﻥن
   ﻛﻮﺩدﻛﺎﻥن  ﺍاﺯز  ﺑﺸﻨﻮﻯى  ﻓﺴﺎﻧﻪﮫ ﺩدﺭر
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I am reminded of the story of the people of Saba—how their zephyr
(Saba) was turned into pestilence (waba) by the words of the foolish.
That Saba resembles the great big city
you may hear of from children in tales.
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 ﺁآﻭوﺭرﻧﺪ  ﻣﻰ  ﻫﮬﮪھﺎ  ﺍاﻓﺴﺎﻧﻪﮫ ﻛﻮﺩدﻛﺎﻥن
 ﭘﻨﺪ  ﻭو  ﺳﺮ  ﺑﺲ  ﺷﺎﻥن  ﺍاﻓﺴﺎﻧﻪﮫ  ﺩدﺭر ﺩدﺭرﺝج
 ﻫﮬﮪھﺎ  ﺍاﻓﺴﺎﻧﻪﮫ  ﺩدﺭر  ﮔﻮﻳﯾﻨﺪ ﻫﮬﮪھﺰﻟﻬﮭﺎ
 ﻫﮬﮪھﺎ  ﻭوﻳﯾﺮﺍاﻧﻪﮫ  ﻫﮬﮪھﻤﻪﮫ  ﺩدﺭر  ﺟﻮ  ﻣﻰ ﮔﻨﺞ
 ﻭوﻟﻰ  ﻣﻪﮫ  ﻭو  ﻋﻈﻴﯿﻢ  ﺑﺲ  ﺷﻬﮭﺮﻯى ﺑﻮﺩد
   ﻧﻰ  ﺑﻴﯿﺶ  ﺳﻜﺮﻩه  ﻗﺪﺭر  ﺍاﻭو ﻗﺪﺭر
 ﺩدﺭرﺍاﺯز  ﺑﺲ  ﻭو  ﻓﺮﺍاﺥخ  ﺑﺲ  ﻭو  ﻋﻈﻴﯿﻢ ﺑﺲ
 ﭘﻴﯿﺎﺯز  ﻫﮬﮪھﻤﭽﻮﻥن  ﺑﺘﻮ  ﺗﻮ  ﻭو  ﺯزﻓﺖ ﺳﺨﺖ
 ﺍاﻭو  ﺍاﻧﺪﺭر  ﻣﺠﻤﻮﻉع  ﺷﻬﮭﺮ  ﺩدﻩه ﻣﺮﺩدﻡم
 ﺭرﻭو  ﻧﺎﺷﺴﺘﻪﮫ  ﺗﻦ  ﺳﻪﮫ  ﺟﻤﻠﻪﮫ ﻟﻴﯿﻚ
 ﺷﻤﺎﺭر  ﺑﻰ  ﺧﻼﻳﯾﻖ  ﻭو  ﺧﻠﻖ  ﺍاﻭو ﺍاﻧﺪﺭر
 ﺧﻮﺍاﺭر  ﭘﺨﺘﻪﮫ  ﺧﺎﻡم  ﺳﻪﮫ  ﺟﻤﻠﻪﮫ  ﺁآﻥن ﻟﻴﯿﻚ
 ﺗﺎﺧﺘﻦ  ﺟﺎﻧﺎﻥن  ﺑﻪﮫ  ﻧﺎﻛﺮﺩدﻩه ﺟﺎﻥن
   ﺗﻦ  ﻧﻴﯿﻢ  ﺑﺎﺷﺪ  ﺍاﺳﺖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﮔﺮ
 ﻛﻮﺭر  ﺩدﻳﯾﺪﻩه  ﻭو  ﺑﻴﯿﻦ  ﺩدﻭوﺭر  ﺑﺲ  ﻳﯾﻜﻰ ﺁآﻥن
 ﻣﻮﺭر  ﭘﺎﻯى  ﺩدﻳﯾﺪﻩه  ﻭو  ﻛﻮﺭر  ﺳﻠﻴﯿﻤﺎﻥن ﺍاﺯز
 ﻛﺮ  ﺳﺨﺖ  ﻭو  ﮔﻮﺵش  ﺗﻴﯿﺰ  ﺑﺲ  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﺯزﺭر  ﺳﻨﮓ  ﺟﻮ  ﻳﯾﻚ  ﻧﻴﯿﺴﺖ  ﻭوﻯى  ﺩدﺭر ﮔﻨﺞ
 ﺑﺎﺯز  ﻻﺷﻪﮫ  ﻯى  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﻭو  ﻋﻮﺭر  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﺩدﺭرﺍاﺯز  ﺍاﻭو  ﻯى  ﺟﺎﻣﻪﮫ  ﺩدﺍاﻣﻨﻬﮭﺎﻯى ﻟﻴﯿﻚ
 ﺭرﺳﻨﺪ  ﻣﻰ  ﺳﭙﺎﻫﮬﮪھﻰ  ﺍاﻳﯾﻨﻚ  ﻛﻮﺭر ﮔﻔﺖ
 ﭼﻨﺪ  ﻭو  ﻗﻮﻣﻨﺪ  ﭼﻪﮫ  ﻛﻪﮫ  ﺑﻴﯿﻨﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ
 ﺑﺎﻧﮕﺸﺎﻥن  ﺷﻨﻮﺩدﻡم  ﺁآﺭرﻯى  ﻛﺮ ﮔﻔﺖ
   ﻧﻬﮭﺎﻥن  ﻭو  ﭘﻴﯿﺪﺍا  ﮔﻮﻳﯾﻨﺪ  ﻣﻰ  ﭼﻪﮫ ﻛﻪﮫ
 ﻣﻨﻢ  ﺯزﻳﯾﻦ  ﺗﺮﺳﺎﻥن  ﮔﻔﺖ  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﺁآﻥن
   ﺩدﺍاﻣﻨﻢ  ﺩدﺭرﺍاﺯزﻯى  ﺍاﺯز  ﺑﺒﺮﻧﺪ ﻛﻪﮫ
 ﺁآﻣﺪﻧﺪ  ﻧﺰﺩدﻳﯾﻚ  ﺑﻪﮫ  ﺍاﻳﯾﻨﻚ  ﮔﻔﺖ ﻛﻮﺭر
 ﺑﻨﺪ  ﻭو  ﺯزﺧﻢ  ﺍاﺯز  ﭘﻴﯿﺶ  ﺑﮕﺮﻳﯾﺰﻳﯾﻢ ﺧﻴﯿﺰ
 ﻣﺸﻐﻠﻪﮫ  ﺁآﺭرﻯى  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﻛﺮ
   ﻫﮬﮪھﻠﻪﮫ  ﻳﯾﺎﺭرﺍاﻥن  ﻧﺰﺩدﻳﯾﻜﺘﺮ  ﺷﻮﺩد ﻣﻰ
 ﺩدﺍاﻣﻨﻢ  ﺁآﻭوﻩه  ﮔﻔﺖ  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﺁآﻥن
   ﻧﺎﺍاﻳﯾﻤﻨﻢ  ﻣﻦ  ﻭو  ﺑﺮﻧﺪ  ﻃﻤﻊ ﺍاﺯز
 ﺁآﻣﺪﻧﺪ  ﺑﻴﯿﺮﻭوﻥن  ﻭو  ﻫﮬﮪھﺸﺘﻨﺪ  ﺭرﺍا ﺷﻬﮭﺮ
 ﺷﺪﻧﺪ  ﺍاﻧﺪﺭر  ﺩدﻫﮬﮪھﻰ  ﺩدﺭر  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر
 ﻳﯾﺎﻓﺘﻨﺪ  ﻓﺮﺑﻪﮫ  ﻣﺮﻍغ  ﺩدﻩه  ﺁآﻥن ﺍاﻧﺪﺭر
 ﻧﮋﻧﺪ  ﻧﻪﮫ  ﻭوﻯى  ﺑﺮ  ﮔﻮﺷﺖ  ﻯى  ﺫذﺭرﻩه ﻟﻴﯿﻚ

The children relate tales,
in their tales there is enfolded many a mystery and lesson.
In tales they say ridiculous things,
in all ruined places do you ever seek the treasure.
There was a city very huge and great,
but its size was the size of a saucer, no more.
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Very huge and very broad and very long,
ever so big, as big as an onion.
The people of ten cities were assembled within it,
but the whole three fellows with unwashed faces.
Within it there were numberless people and folk,
but the whole of them three beggarly fools.
The soul that has not made haste towards the Beloved—
if it is thousands, it is half a body.
One was very far-sighted and blind-eyed—
blind to Solomon and seeing the leg of the ant;
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And the second was very sharp of hearing and extremely deaf—
a treasure in which there is not a barleycorn’s weight of gold;
And the other was naked and bare, sexual organs patefacto,
but the skirts of his raiment were long.
The blind man said, “Look, an army is approaching:
I see what people they are and how many.”
The deaf man said, “Yes; I heard their voices
what they are saying openly and secretly.”
The naked man said,
“I am afraid they will cut off from the length of my skirt.”
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The blind man said, “Look, they have come near!
Arise and let us flee before blows and chains.”
“Yes,” says the deaf man, “the noise is getting nearer.
Come on, my friends!”
The naked man said, “Alas, from covetousness
they will cut off my skirt, and I am unprotected.”
They left the city and came forth
and in their flight entered a village.
In that village they found a fat fowl,
but not a mite of flesh on it: abject—
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 ﻛﻼﻍغ  ﺯزﺧﻢ  ﺯز  ﻭو  ﺧﺸﻚ  ﻯى  ﻣﺮﺩدﻩه ﻣﺮﻍغ
   ﺑﻨﺎﻍغ  ﭼﻮﻥن  ﮔﺸﺘﻪﮫ  ﺯزﺍاﺭر ﺍاﺳﺘﺨﻮﺍاﻧﻬﮭﺎ
 ﺷﻴﯿﺮ  ﺻﻴﯿﺪ  ﺍاﺯز  ﭼﻮﻥن  ﺧﻮﺭرﺩدﻧﺪ  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﺯز
 ﺳﻴﯿﺮ  ﭘﻴﯿﻞ  ﭼﻮﻥن  ﺧﻮﺭرﺩدﻧﺶ  ﺍاﺯز  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺷﺪﻧﺪ  ﻓﺮﺑﻪﮫ  ﺑﺲ  ﻭو  ﺧﻮﺭرﺩدﻧﺪ  ﺁآﻥن  ﺯز  ﺳﻪﮫ ﻫﮬﮪھﺮ
 ﺷﺪﻧﺪ  ﻣﻪﮫ  ﻭو  ﺑﺰﺭرﮒگ  ﺑﺲ  ﭘﻴﯿﻞ  ﺳﻪﮫ ﭼﻮﻥن
 ﺟﻮﺍاﻥن  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﻓﺮﺑﻬﮭﻰ  ﻛﺰ  ﭼﻨﺎﻥن ﺁآﻥن
   ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﺯزﻓﺘﻰ  ﺯز  ﻧﮕﻨﺠﻴﯿﺪﻯى ﺩدﺭر
 ﺯزﻓﺖ  ﺍاﻧﺪﺍاﻡم  ﻫﮬﮪھﻔﺖ  ﻭو  ﮔﺒﺰﻯى  ﭼﻨﻴﯿﻦ ﺑﺎ
  
 ﺭرﻓﺖ  ﻭو  ﺟﺴﺘﻨﺪ  ﺑﺮﻭوﻥن  ﺩدﺭر  ﺷﻜﺎﻑف ﺍاﺯز
 ﺍاﺳﺖ  ﺭرﻫﮬﮪھﻰ  ﻧﺎﭘﻴﯿﺪﺍا  ﺧﻠﻖ  ﻣﺮﮒگ ﺭرﺍاﻩه
   ﺍاﺳﺖ  ﺭرﻫﮬﮪھﻰ  ﺟﺎ  ﺑﻰ  ﺁآﻥن  ﻛﻪﮫ  ﻧﺎﻳﯾﺪ  ﻧﻈﺮ ﺩدﺭر
 ﻣﻘﺘﻔﻰ  ﻛﺎﺭرﻭوﺍاﻧﻬﮭﺎ  ﭘﻴﯿﺎﭘﻰ ﻧﻚ
   ﻣﺨﺘﻔﻰ  ﺁآﻥن  ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺩدﺭر  ﺷﻜﺎﻑف ﺯزﻳﯾﻦ
 ﺷﻜﺎﻑف  ﺁآﻥن  ﻧﻴﯿﺎﺑﻰ  ﺟﻮﻳﯾﻰ  ﺍاﺭر  ﺩدﺭر ﺑﺮ
   ﺯزﻓﺎﻑف  ﭼﻨﺪﻳﯾﻦ  ﺍاﻭو  ﺯز  ﻭو  ﻧﺎﭘﻴﯿﺪﺍا ﺳﺨﺖ
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A dried-up dead fowl, and its bones
through being pecked at by crows had become bare like threads.
They were eating thereof as a lion of his prey:
each of them surfeited, like an elephant, with eating it.
All the three ate thereof and grew exceedingly fat:
they became like three very great and big elephants,
In such wise that each young man, because of fatness,
was too stout to be contained in the world
Notwithstanding such bigness and seven stout limbs,
they sprang forth through a chink in the door and departed.
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The way of creaturely death is an invisible way:
it comes not into sight: for it is a way with location.
Lo, the caravans are following one after another through this chink
which is hidden in the door.
If you look on the door for that chink, you will not find it:
extremely unapparent, though so many processions through it.

 ﺩدﺍاﻣﻦ  ﺩدﺭرﺍاﺯز  ﻯى  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺁآﻥن  ﻭو  ﺷﻨﻮ  ﺗﻴﯿﺰ  ﻛﺮ  ﺁآﻥن  ﻭو  ﺑﻴﯿﻦ  ﺩدﻭوﺭر  ﻛﻮﺭر  ﺁآﻥن ﺷﺮﺡح
Explaining the far-sighted blind man, the deaf man who is sharp of hearing,
and the naked man with the long skirts
 ﺷﻨﻴﯿﺪ  ﻣﺎ  ﻣﺮﮒگ  ﻛﻪﮫ  ﺩدﺍاﻥن  ﺭرﺍا  ﺍاﻣﻞ ﻛﺮ
 ﻧﺪﻳﯾﺪ  ﺧﻮﺩد  ﻧﻘﻞ  ﻭو  ﻧﺸﻨﻴﯿﺪ  ﺧﻮﺩد ﻣﺮﮒگ
 ﻣﻮ  ﺑﻪﮫ  ﻣﻮ  ﺑﻴﯿﻨﺪ  ﻧﺎﺑﻴﯿﻨﺎﺳﺖ ﺣﺮﺹص
 ﻛﻮ  ﺑﻪﮫ  ﻛﻮ  ﺑﮕﻮﻳﯾﺪ  ﻭو  ﺧﻠﻘﺎﻥن ﻋﻴﯿﺐ
 ﺍاﻭو  ﻛﻮﺭر  ﭼﺸﻢ  ﺫذﺭرﻩه  ﻳﯾﻚ  ﺧﻮﺩد ﻋﻴﯿﺐ
 ﺟﻮ  ﻋﻴﯿﺐ  ﺍاﻭو  ﻫﮬﮪھﺴﺖ  ﭼﻪﮫ  ﮔﺮ  ﻧﺒﻴﯿﻨﺪ ﻣﻰ
 ﺑﺮﻧﺪ  ﺩدﺍاﻣﺎﻧﺶ  ﻛﻪﮫ  ﺗﺮﺳﺪ  ﻣﻰ ﻋﻮﺭر
 ﺩدﺭرﻧﺪ  ﻛﻰ  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﻣﺮﺩد ﺩدﺍاﻣﻦ
 ﻧﺎﻙك  ﺗﺮﺱس  ﻭو  ﺍاﺳﺖ  ﻣﻔﻠﺲ  ﺩدﻧﻴﯿﺎ ﻣﺮﺩد
   ﺑﺎﻙك  ﺩدﺯزﺩدﺍاﻧﺶ  ﻭوﺯز  ﻧﻴﯿﺴﺖ  ﺭرﺍا  ﺍاﻭو ﻫﮬﮪھﻴﯿﭻ
 ﺭرﻭوﺩد  ﻋﺮﻳﯾﺎﻥن  ﻭو  ﺁآﻣﺪ  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﺍاﻭو
 ﺷﻮﺩد  ﻣﻰ  ﺧﻮﻥن  ﺟﮕﺮ  ﺩدﺯزﺩدﺵش  ﻏﻢ ﻭوﺯز
 ﭘﻴﯿﺶ  ﻧﻮﺣﻪﮫ  ﺻﺪ  ﺑﻮﺩد  ﻛﻪﮫ  ﻣﺮﮔﺶ ﻭوﻗﺖ
   ﺧﻮﻳﯾﺶ  ﺗﺮﺱس  ﺯزﻳﯾﻦ  ﺭرﺍا  ﺟﺎﻧﺶ  ﺁآﻳﯾﺪ ﺧﻨﺪﻩه

Know that Hope is the deaf man who has heard of our dying,
has not heard of his own death or regarded his own decease.
The blind man is Greed: he sees other people’s faults, hair by hair,
and tells them from street to street,
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His blind eyes do not perceive one mote of his own faults,
although he is a fault-finder.
The naked man is afraid that his skirt will be cut off:
how should they cut off the skirt of a naked man?
The worldly man is destitute and terrified:
he possesses nothing, he has dread of thieves.
Bare he came and naked he goes,
and his heart is bleeding with anxiety on account of the thief
At the hour of death when a hundred lamentations are beside him,
his spirit begins to laugh at its own fear.
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 ﺯزﺭر  ﻧﻴﯿﺴﺖ  ﻛﺶ  ﻏﻨﻰ  ﺩدﺍاﻧﺪ  ﺯزﻣﺎﻥن ﺁآﻥن
 ﻫﮬﮪھﻨﺮ  ﺑﻰ  ﺍاﻭو  ﺑﻮﺩد  ﻛﻪﮫ  ﺩدﺍاﻧﺪ  ﺫذﻛﻰ ﻫﮬﮪھﻢ
 ﺳﻔﺎﻝل  ﺍاﺯز  ﭘﺮ  ﻛﻮﺩدﻛﻰ  ﻛﻨﺎﺭر ﭼﻮﻥن
  
 ﻣﺎﻝل  ﺭرﺏب  ﭼﻮﻥن  ﺑﻮﺩد  ﻟﺮﺯزﺍاﻥن  ﺁآﻥن  ﺑﺮ ﻛﺎﻭو
 ﺷﻮﺩد  ﮔﺮﻳﯾﺎﻥن  ﺍاﻯى  ﭘﺎﺭرﻩه  ﺳﺘﺎﻧﻰ ﮔﺮ
 ﺷﻮﺩد  ﺧﻨﺪﺍاﻥن  ﺩدﻫﮬﮪھﻰ  ﺑﺎﺯزﺵش  ﮔﺮ ﭘﺎﺭرﻩه
 ﺩدﺛﺎﺭر  ﺩدﺍاﻧﺶ  ﺭرﺍا  ﻃﻔﻞ  ﻧﺒﺎﺷﺪ ﭼﻮﻥن
 ﺍاﻋﺘﺒﺎﺭر  ﻧﺪﺍاﺭرﺩد  ﺵش  ﺧﻨﺪﻩه  ﻭو ﮔﺮﻳﯾﻪﮫ
 ﺩدﻳﯾﺪ  ﻣﻠﻚ  ﺭرﺍا  ﻋﺎﺭرﻳﯾﺖ  ﭼﻮﻥن ﻣﺤﺘﺸﻢ
 ﻃﭙﻴﯿﺪ  ﻣﻰ  ﺩدﺭرﻭوﻏﻴﯿﻦ  ﻣﺎﻝل  ﺁآﻥن  ﺑﺮ ﭘﺲ
 ﻣﺎﻝل  ﻫﮬﮪھﺴﺖ  ﺭرﺍا  ﺍاﻭو  ﻛﻪﮫ  ﺑﻴﯿﻨﺪ  ﻣﻰ ﺧﻮﺍاﺏب
   ﺟﻮﺍاﻝل  ﺑﺮﺑﺎﻳﯾﺪ  ﻛﻪﮫ  ﺩدﺯزﺩدﻯى  ﺍاﺯز ﺗﺮﺳﺪ
 ﻛﺶ  ﮔﻮﺵش  ﺟﻬﮭﺎﻧﺪ  ﺑﺮ  ﺧﻮﺍاﺑﺶ  ﺯز ﭼﻮﻥن
   ﺁآﻳﯾﺪﺵش  ﺗﺴﺨﺮ  ﺧﻮﻳﯾﺶ  ﺗﺮﺱس  ﺯز ﭘﺲ
 ﻋﺎﻟﻤﺎﻥن  ﺍاﻳﯾﻦ  ﻟﺮﺯزﺍاﻧﻰ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻋﻠﻢ  ﻭو  ﻋﻘﻞ  ﺑﻮﺩدﺷﺎﻥن ﻛﻪﮫ
 ﻓﻨﻮﻥن  ﺫذﻭو  ﻋﺎﻗﻼﻥن  ﺍاﻳﯾﻦ  ﭘﻰ ﺍاﺯز
   ﻳﯾﻌﻠﻤﻮﻥن  ﻻ  ﻧﺒﻰ  ﺩدﺭر  ﺍاﻳﯾﺰﺩد ﮔﻔﺖ
 ﻛﺴﻰ  ﺩدﺯزﺩدﻯى  ﺯز  ﺗﺮﺳﺎﻥن  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
   ﺑﺴﻰ  ﭘﻨﺪﺍاﺭرﺩد  ﻋﻠﻢ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
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 ﺑﺮﻧﺪ  ﻣﻰ  ﺭرﻭوﺯزﮔﺎﺭرﻡم  ﻛﻪﮫ  ﺍاﻭو ﮔﻮﻳﯾﺪ
 ﺳﻮﺩدﻣﻨﺪ  ﺭرﻭوﺯزﮔﺎﺭر  ﻧﺪﺍاﺭرﺩد ﺧﻮﺩد
 ﺧﻠﻖ  ﺁآﻭوﺭرﺩدﻧﺪ  ﺑﺮ  ﻛﺎﺭرﻡم  ﺍاﺯز ﮔﻮﻳﯾﺪ
   ﺣﻠﻖ  ﺑﻪﮫ  ﺗﺎ  ﺟﺎﻧﺶ  ﺍاﺳﺖ  ﻛﺎﺭرﻯى  ﺑﻰ ﻏﺮﻕق
 ﻛﺸﺎﻥن  ﺩدﺍاﻣﻦ  ﻣﻨﻢ  ﻛﻪﮫ  ﺗﺮﺳﺎﻥن ﻋﻮﺭر
   ﭼﻨﮕﺎﻟﺸﺎﻥن  ﺍاﺯز  ﺩدﺍاﻣﻦ  ﺭرﻫﮬﮪھﺎﻧﻢ ﭼﻮﻥن
 ﻋﻠﻮﻡم  ﺍاﺯز  ﺩدﺍاﻧﺪ  ﻓﺼﻞ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﻇﻠﻮﻡم  ﺁآﻥن  ﻧﺪﺍاﻧﺪ  ﻣﻰ  ﺭرﺍا  ﺧﻮﺩد ﺟﺎﻥن
 ﺟﻮﻫﮬﮪھﺮﻯى  ﻫﮬﮪھﺮ  ﺧﺎﺻﻴﯿﺖ  ﺍاﻭو ﺩدﺍاﻧﺪ
   ﺧﺮﻯى  ﭼﻮﻥن  ﺧﻮﺩد  ﺟﻮﻫﮬﮪھﺮ  ﺑﻴﯿﺎﻥن ﺩدﺭر
 ﻳﯾﺠﻮﺯز  ﻻ  ﻭو  ﻳﯾﺠﻮﺯز  ﺩدﺍاﻧﻢ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﻋﺠﻮﺯز  ﻳﯾﺎ  ﻳﯾﺠﻮﺯزﻯى  ﺗﻮ  ﻧﺪﺍاﻧﻰ ﺧﻮﺩد
 ﻟﻴﯿﻚ  ﻭو  ﺩدﺍاﻧﻰ  ﻧﺎﺭرﻭوﺍا  ﺁآﻥن  ﻭو  ﺭرﻭوﺍا ﺍاﻳﯾﻦ
   ﻧﻴﯿﻚ  ﺗﻮ  ﺑﻴﯿﻦ  ﻧﺎﺭرﻭوﺍاﻳﯾﻰ  ﻳﯾﺎ  ﺭرﻭوﺍا ﺗﻮ
 ﭼﻴﯿﺴﺖ  ﻛﻪﮫ  ﺩدﺍاﻧﻰ  ﻣﻰ  ﻛﺎﻟﻪﮫ  ﻫﮬﮪھﺮ ﻗﻴﯿﻤﺖ
   ﺍاﺳﺖ  ﺍاﺣﻤﻘﻰ  ﻧﺪﺍاﻧﻰ  ﺭرﺍا  ﺧﻮﺩد ﻗﻴﯿﻤﺖ
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At that moment the rich man knows that he has no gold;
the keen-witted man, too, knows that he is devoid of talent.
Like a child’s lap filled with potsherds, for he is trembling for them,
like the owner of riches.
If you take a piece away, he begins to weep;
and if you give the piece back to him, he begins to laugh.
Since the child is not endued with knowledge,
his weeping and laughter have no importance.
Inasmuch as the magnate regarded that which is a loan as property,
he was quivering for that false wealth.
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He dreams that he has wealth
and is afraid of the thief who may carry off his sack.
When Death pulls his ear and makes him start up from slumber,
then he falls to mocking at his fears.
Even such the trembling of these learned scholars
who have the intelligence and knowledge of this world.
On account of these accomplished intelligent men,
God said in the Qur’an, They do not know.
Each is afraid of some one’s stealing:
he fancies that he possesses a great deal of knowledge.
He says, “They are wasting my time,”
in truth he has no time that is profitable.
He says, “The people have taken me away from my work,”
his soul is plunged in idleness up to the throat.
The naked man is frightened and says, “I am trailing a skirt:
how shall I save my skirt from their clutches?”
He knows a hundred thousand superfluous matters connected with
the sciences that unjust man does not know his own soul.
He knows the special properties of every substance,
in elucidating his own substance he is as an ass,
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Saying, “I know permissible and not permissible.”
You know not whether you yourself are permissible or an old woman.
You know this licit and that illicit, but are you licit or illicit?
Consider well!
You know what the value of every article of merchandise is;
you know not the value of yourself, it is folly.
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 ﺍاﻯى  ﺩدﺍاﻧﺴﺘﻪﮫ  ﻧﺤﺴﻬﮭﺎ  ﻭو ﺳﻌﺪﻫﮬﮪھﺎ
   ﺍاﻯى  ﻧﺎﺷﺴﺘﻪﮫ  ﻳﯾﺎ  ﺳﻌﺪ  ﺗﻮ ﻧﻨﮕﺮﻯى
 ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﻋﻠﻤﻬﮭﺎ  ﺟﻤﻠﻪﮫ ﺟﺎﻥن
   ﺩدﻳﯾﻦ  ﻳﯾﻮﻡم  ﺩدﺭر  ﺍاﻡم  ﻛﻰ  ﻣﻦ  ﺑﺪﺍاﻧﻰ ﻛﻪﮫ
 ﻟﻴﯿﻚ  ﺗﻮ  ﺑﺪﺍاﻧﺴﺘﻰ  ﺩدﻳﯾﻦ  ﺍاﺻﻮﻝل ﺁآﻥن
  
 ﻧﻴﯿﻚ  ﻫﮬﮪھﺴﺖ  ﮔﺮ  ﺧﻮﺩد  ﺍاﺻﻞ  ﺍاﻧﺪﺭر ﺑﻨﮕﺮ
 ﺑﻪﮫ  ﺧﻮﻳﯾﺶ  ﺍاﺻﻮﻝل  ﺍاﺻﻮﻟﻴﯿﻨﺖ ﺍاﺯز
   ﻣﻪﮫ  ﻣﺮﺩد  ﺍاﻯى  ﺧﻮﺩد  ﺍاﺻﻞ  ﺑﺪﺍاﻧﻰ ﻛﻪﮫ

You have become acquainted with the fortunate and inauspicious stars;
you do not look to see whether you are fortunate or unwashed.
This, this, is the soul of all the sciences—
that you should know who you shall be on the Day of Judgment.
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You art acquainted with the fundamentals (usul) of the Religion,
but look upon your own fundamental (asl) and see whether it is good.
Your own fundamentals are better for you than the two fundamentals,
so that you may know your own fundamental, O great man.

 ﺍاﻳﯾﺸﺎﻥن  ﻧﺎﺷﻜﺮﻯى  ﻭو  ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﺷﻬﮭﺮ  ﺧﺮﻣﻰ ﺻﻔﺖ
Description of the luxuriance of the city of the Sabaeans and their ingratitude
 ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﺁآﻥن  ﺑﻮﺩد  ﺑﺪ ﺍاﺻﻠﺸﺎﻥن
 ﻟﻘﺎ  ﺍاﺳﺒﺎﺏب  ﺯز  ﺭرﻣﻴﯿﺪﻧﺪﻯى ﻣﻰ
 ﺭرﺍاﻍغ  ﻭو  ﺑﺎﻍغ  ﻭو  ﺿﻴﯿﺎﻉع  ﭼﻨﺪﺍاﻥن ﺩدﺍاﺩدﺷﺎﻥن
   ﻓﺮﺍاﻍغ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺭرﺍاﺳﺖ  ﺍاﺯز  ﻭو  ﭼﭗ ﺍاﺯز
 ﺛﻤﺎﺭر  ﭘﺮﻯى  ﺍاﺯز  ﺍاﻓﺘﺎﺩد  ﻣﻰ  ﻛﻪﮫ ﺑﺲ
 ﮔﺬﺍاﺭر  ﺑﺮ  ﺭرﻩه  ﻣﻌﺒﺮ  ﺷﺪ  ﻣﻰ ﺗﻨﮓ
 ﮔﺮﻓﺖ  ﻣﻰ  ﺭرﺍا  ﺭرﻩه  ﻣﻴﯿﻮﻩه  ﻧﺜﺎﺭر ﺁآﻥن
   ﺷﮕﻔﺖ  ﺩدﺭر  ﺭرﻭو  ﺭرﻩه  ﻣﻴﯿﻮﻩه  ﭘﺮﻯى ﺍاﺯز
 ﺩدﺭرﺧﺘﺴﺘﺎﻧﺸﺎﻥن  ﺩدﺭر  ﺳﺮ  ﺑﺮ ﺳﻠﻪﮫ
  
 ﻓﺸﺎﻥن  ﻣﻴﯿﻮﻩه  ﺍاﺯز  ﻧﺎﺧﻮﺍاﺳﺖ  ﺷﺪﻯى ﭘﺮ
 ﻛﺴﻰ  ﻧﻪﮫ  ﻓﺸﺎﻧﺪﻯى  ﻣﻴﯿﻮﻩه  ﺁآﻥن ﺑﺎﺩد
   ﺑﺴﻰ  ﺩدﺍاﻣﻨﻬﮭﺎ  ﻣﻴﯿﻮﻩه  ﺁآﻥن  ﺯز  ﺷﺪﻯى ﭘﺮ
 ﺁآﻣﺪﻩه  ﺯزﻳﯾﺮ  ﺗﺎ  ﺯزﻓﺖ  ﻫﮬﮪھﺎﻯى ﺧﻮﺷﻪﮫ
   ﺯزﺩدﻩه  ﻣﻰ  ﺭرﻭوﻧﺪﻩه  ﺭرﻭوﻯى  ﻭو  ﺳﺮ ﺑﺮ
 ﺯزﺭر  ﭘﺮﻯى  ﺍاﺯز  ﺗﺎﺏب  ﮔﻠﺨﻦ ﻣﺮﺩد
 ﻛﻤﺮ  ﺯزﺭرﻳﯾﻦ  ﻣﻴﯿﺎﻥن  ﺩدﺭر  ﺑﻮﺩدﻯى ﺑﺴﺘﻪﮫ
 ﭘﺎ  ﺯزﻳﯾﺮ  ﺩدﺭر  ﻛﻮﻓﺘﻰ  ﻛﻠﻴﯿﭽﻪﮫ ﺳﮓ
 ﻧﻮﺍا  ﺍاﺯز  ﺻﺤﺮﺍا  ﮔﺮﮒگ  ﺑﻮﺩدﻯى ﺗﺨﻤﻪﮫ
 ﮔﺮﮒگ  ﻭو  ﺩدﺯزﺩد  ﺍاﺯز  ﺩدﻩه  ﻭو  ﺷﻬﮭﺮ  ﺍاﻳﯾﻤﻦ ﮔﺸﺘﻪﮫ
   ﺳﺘﺮﮒگ  ﮔﺮﮒگ  ﺍاﺯز  ﻫﮬﮪھﻢ  ﻧﺘﺮﺳﻴﯿﺪﻯى ﺑﺰ
 ﻗﻮﻡم  ﻧﻌﻤﺘﻬﮭﺎﻯى  ﺷﺮﺡح  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
   ﻓﻴﯿﻮﻡم  ﻳﯾﻮﻣﺎ  ﺁآﻥن  ﺷﺪ  ﻣﻰ  ﺯزﻳﯾﺎﺩدﺕت ﻛﻪﮫ
 ﻣﻬﮭﻢ  ﺳﺨﻨﻬﮭﺎﻯى  ﺍاﺯز  ﺁآﻳﯾﺪ ﻣﺎﻧﻊ
   ﻓﺎﺳﺘﻘﻢ  ﺍاﻣﺮ  ﺑﺮﺩدﻧﺪ ﺍاﻧﺒﻴﯿﺎ

Their fundamental was bad:
those inhabitants of Saba were recoiling from the means to meeting;
He gave them so many estates and orchards and meadowlands,
on the left hand and the right, for leisure.
Inasmuch as the fruit was falling from abundance,
there was no room for anyone to pass on the road,
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The scattered largesse of fruit would block the way:
the wayfarer in amazement at the plenty of the fruit.
In their groves, through the dropping of the fruit,
a basket on the head would be filled involuntarily.
The breeze would scatter the fruit, not any one:
by that fruit a multitude of skirts would be filled.
Huge clusters, having come low down,
would strike against the head and face of the wayfarer.
On account of the plenty of gold
a bath-stoker might have tied a golden belt on his waist.
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The dogs would trample buns underfoot;
the desert wolf would have indigestion from the food.
Town and village had become safe from robbers and wolves;
the goat was not afraid even of the fierce wolf.
If I explain the blessings bestowed upon the people,
which were increasing day by day,
It will hinder from important matters. The prophets brought the command,
namely, “Do you, therefore, be righteous.”
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 ﺳﺒﺎ  ﺍاﻫﮬﮪھﻞ  ﻧﺼﻴﯿﺤﺖ  ﺑﻪﮫ  ﺣﻖ  ﺍاﺯز  ﭘﻴﯿﻐﺎﻣﺒﺮﺍاﻥن ﺁآﻣﺪﻥن
How the prophets came from God to admonish the people of Saba.
 ﺁآﻣﺪﻧﺪ  ﺟﺎ  ﺁآﻥن  ﭘﻴﯿﻐﻤﺒﺮ ﺳﻴﯿﺰﺩدﻩه
 ﺷﺪﻧﺪ  ﻣﻰ  ﺭرﻫﮬﮪھﺒﺮ  ﺟﻤﻠﻪﮫ  ﺭرﺍا ﮔﻤﺮﻫﮬﮪھﺎﻥن
 ﻛﻮ  ﺷﻜﺮ  ﺷﺪ  ﻓﺰﻭوﻥن  ﻧﻌﻤﺖ  ﻫﮬﮪھﻠﻪﮫ ﻛﻪﮫ
 ﺣﺮﻛﻮﺍا  ﺑﺨﺴﺒﺪ  ﺍاﺭر  ﺷﻜﺮ ﻣﺮﻛﺐ
 ﺧﺮﺩد  ﺩدﺭر  ﺁآﻳﯾﺪ  ﻭوﺍاﺟﺐ  ﻣﻨﻌﻢ ﺷﻜﺮ
 ﺍاﺑﺪ  ﺧﺸﻢ  ﺩدﺭر  ﺑﮕﺸﺎﻳﯾﺪ  ﻧﻪﮫ ﻭوﺭر
 ﻛﻨﺪ  ﻛﺲ  ﺧﻮﺩد  ﺍاﻳﯾﻦ  ﻭو  ﺑﻴﯿﻨﻴﯿﺪ  ﻛﺮﻡم ﻫﮬﮪھﻴﯿﻦ
 ﻛﻨﺪ  ﺑﺲ  ﺷﻜﺮﻯى  ﺑﻪﮫ  ﻧﻌﻤﺖ  ﭼﻨﻴﯿﻦ ﻛﺰ
 ﺍاﻯى  ﺳﺠﺪﻩه  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺷﻜﺮ ،٬ ﺑﺒﺨﺸﺪ ﺳﺮ
   ﺍاﻯى  ﻗﻌﺪﻩه  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺷﻜﺮ ،٬ ﺑﺒﺨﺸﺪ ﭘﺎ
 ﻏﻮﻝل  ﺑﺮﺩد  ﺭرﺍا  ﻣﺎ  ﺷﻜﺮ  ﮔﻔﺘﻪﮫ ﻗﻮﻡم
   ﻣﻠﻮﻝل  ﻧﻌﻤﺖ  ﺍاﺯز  ﻭو  ﺷﻜﺮ  ﺍاﺯز  ﺷﺪﻳﯾﻢ ﻣﺎ
 ﻋﻄﺎ  ﺍاﺯز  ﮔﺸﺘﻴﯿﻢ  ﭘﮋﻣﺮﺩدﻩه  ﭼﻨﺎﻥن ﻣﺎ
 ﺧﻄﺎ  ﻧﻪﮫ  ﺁآﻳﯾﺪ  ﺧﻮﺵش  ﻃﺎﻋﺘﻤﺎﻥن  ﻧﻪﮫ ﻛﻪﮫ
 ﺑﺎﻍغ  ﻭو  ﻧﻌﻤﺘﻬﮭﺎ  ﺧﻮﺍاﻫﮬﮪھﻴﯿﻢ  ﻧﻤﻰ ﻣﺎ
   ﻓﺮﺍاﻍغ  ﻭو  ﺍاﺳﺒﺎﺏب  ﺧﻮﺍاﻫﮬﮪھﻴﯿﻢ  ﻧﻤﻰ ﻣﺎ
 ﺍاﺳﺖ  ﻋﻠﺘﻰ  ﺩدﻝل  ﺩدﺭر  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
  
 ﺍاﺳﺖ  ﺁآﻓﺘﻰ  ﺷﻨﺎﺳﻰ  ﺣﻖ  ﺩدﺭر  ﺁآﻥن  ﺍاﺯز ﻛﻪﮫ
 ﺷﻮﺩد  ﻋﻠﺖ  ﺟﻤﻠﮕﻰ  ﻭوﻯى  ﺍاﺯز ﻧﻌﻤﺖ
 ﺷﻮﺩد  ﻗﻮﺕت  ﻛﻰ  ﺑﻴﯿﻤﺎﺭر  ﺩدﺭر ﻃﻌﻤﻪﮫ
 ﻣﺼﺮ  ﺍاﻯى  ﺁآﻣﺪ  ﺗﻮ  ﭘﻴﯿﺶ  ﺧﻮﺵش ﭼﻨﺪ
 ﻛﺪﺭر  ﺍاﻭو  ﺻﺎﻑف  ﻭو  ﮔﺸﺖ  ﻧﺎﺧﻮﺵش ﺟﻤﻠﻪﮫ
 ﺁآﻣﺪﻯى  ﺧﻮﺷﻴﯿﻬﮭﺎ  ﺍاﻳﯾﻦ  ﻋﺪﻭوﻯى ﺗﻮ
  
 ﺯزﺩدﻯى  ﻛﻒ  ﻭوﻯى  ﺑﺮ  ﭼﻪﮫ  ﻫﮬﮪھﺮ  ﻧﺎﺧﻮﺵش ﮔﺸﺖ
 ﺗﻮ  ﻳﯾﺎﺭر  ﻭو  ﺁآﺷﻨﺎ  ﺷﺪ  ﺍاﻭو  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺗﻮ  ﺩدﻳﯾﺪﺍاﺭر  ﺩدﺭر  ﺧﻮﺍاﺭر  ﻭو  ﺣﻘﻴﯿﺮ ﺷﺪ
 ﻫﮬﮪھﻢ  ﺗﻮ  ﺑﺎ  ﺑﺎﺷﺪ  ﺑﻴﯿﮕﺎﻧﻪﮫ  ﺍاﻭو  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻣﺤﺘﺮﻡم  ﻭو  ﺍاﺳﺖ  ﻣﻪﮫ  ﺑﺲ  ﺍاﻭو  ﺗﻮ ﭘﻴﯿﺶ
 ﺍاﺳﺖ  ﺑﻴﯿﻤﺎﺭرﻯى  ﺁآﻥن  ﺗﺎﺛﻴﯿﺮ  ﺍاﺯز  ﻫﮬﮪھﻢ ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺳﺎﺭرﻯى  ﺟﻔﺘﺎﻥن  ﺟﻤﻠﻪﮫ  ﺩدﺭر  ﺍاﻭو ﺯزﻫﮬﮪھﺮ
 ﺯزﻭوﺩد  ﻛﺮﺩد  ﺑﺒﺎﻳﯾﺪ  ﻋﻠﺖ  ﺁآﻥن ﺩدﻓﻊ
 ﻧﻤﻮﺩد  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺣﺪﺙث  ﺁآﻥن  ﺑﺎ  ﺷﻜﺮ ﻛﻪﮫ

Thirteen prophets came thither:
all were ready to guide those who had lost the way,
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Saying, “Come, the benefit has increased: where is the thanksgiving?
If the steed of thanksgiving lies down, set in motion.
In reason it is necessary to give thanks to the Benefactor;
otherwise, the door of everlasting wrath will be opened.
Listen; behold the loving kindness! And in sooth would anyone do this—
namely, be content with a single thanksgiving for such benefits?
He bestows a head and asks as thanksgiving one act of bowing;
He bestows feet and asks as thanksgiving one act of sitting.”
The people said, “The ghoul has carried off our thanksgiving:
we have become weary of giving thanks and receiving benefits.
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We have become so disgusted with the bounty
that neither piety nor sin pleases us.
We do not desire benefits and orchards:
we do not desire means and leisure.”
The prophets said, “In your hearts is a malady
whence there is a canker in the acknowledgment of obligations,
And whereby the benefit is wholly turned into disease:
how should food become (a source of ) strength in the sick?
How many a sweet thing came to you, O persistent (in sin),
and they all grew sour, and their pure became turbid!
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You became a foe to that sweetness:
on whatsoever thing you did lay your hand, it became sour.
Whoever became your familiar and friend
became despicable and vile in your sight;
And every one, too, that would be alien to you is, in your opinion,
very grand and venerable.
This also is from the effect produced by that sickness:
its poison pervades all associated.
It behooves quickly to remove that malady,
for with that sugar will seem filth;
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 ﺷﻮﺩد  ﻧﺎﺧﻮﺵش  ﺗﻮ  ﺑﻪﮫ  ﻛﺎﻳﯾﺪ  ﺧﻮﺷﻰ ﻫﮬﮪھﺮ
 ﺷﻮﺩد  ﺁآﺗﺶ  ﺭرﺳﺪ  ﮔﺮ  ﺣﻴﯿﻮﺍاﻥن ﺁآﺏب
 ﺻﻔﺖ  ﺁآﻥن  ﺍاﺳﺖ  ﺟﺴﻚ  ﻭو  ﻣﺮﮒگ ﻛﻴﯿﻤﻴﯿﺎﻯى
   ﻋﺎﻗﺒﺖ  ﺣﻴﯿﺎﺗﺖ  ﺁآﻥن  ﺯز  ﮔﺮﺩدﺩد ﻣﺮﮒگ
 ﺷﺪ  ﺯزﻧﺪﻩه  ﺩدﻝل  ﻭوﻯى  ﺯز  ﻛﻪﮫ  ﻏﺬﺍاﻳﯾﻰ ﺑﺲ
 ﺷﺪ  ﮔﻨﺪﻩه  ﺗﻮ  ﺗﻦ  ﺩدﺭر  ﺑﻴﯿﺎﻣﺪ ﭼﻮﻥن
 ﺷﺪ  ﺍاﺷﻜﺎﺭر  ﻧﺎﺯز  ﺑﻪﮫ  ﻛﻪﮫ  ﻋﺰﻳﯾﺰﻯى ﺑﺲ
 ﺷﺪ  ﺧﻮﺍاﺭر  ﺗﻮ  ﺑﺮ  ﺷﺪ  ﺷﻜﺎﺭرﺕت ﭼﻮﻥن
 ﺻﻔﺎ  ﺍاﺯز  ﻋﻘﻞ  ﺑﺎ  ﻋﻘﻞ ﺁآﺷﻨﺎﻳﯾﻰ
 ﻭوﻻ  ﺑﺎﺷﺪ  ﻓﺰﻭوﻥن  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺷﻮﺩد ﭼﻮﻥن
 ﭘﺴﺖ  ﻧﻔﺲ  ﻫﮬﮪھﺮ  ﺑﺎ  ﻧﻔﺲ ﺁآﺷﻨﺎﻳﯾﻰ
   ﺍاﺳﺖ  ﻛﻤﺘﺮ  ﺩدﻡم  ﺩدﻡم  ﻛﻪﮫ  ﺩدﺍاﻥن  ﻣﻰ  ﻳﯾﻘﻴﯿﻦ ﺗﻮ
 ﺗﻨﺪ  ﻣﻰ  ﻋﻠﺖ  ﮔﺮﺩد  ﻧﻔﺴﺶ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻛﻨﺪ  ﻣﻰ  ﻓﺎﺳﺪ  ﺯزﻭوﺩد  ﺭرﺍا ﻣﻌﺮﻓﺖ
 ﻧﻔﻴﯿﺮ  ﻓﺮﺩدﺍا  ﺭرﺍا  ﺩدﻭوﺳﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﻰ ﮔﺮ
 ﮔﻴﯿﺮ  ﻋﻘﻞ  ﺑﺎ  ﻭو  ﻋﺎﻗﻞ  ﺑﺎ ﺩدﻭوﺳﺘﻰ
 ﻋﻠﺘﻰ  ﺑﺎ  ﭼﻮﻥن  ﻧﻔﺲ  ﺳﻤﻮﻡم ﺍاﺯز
   ﺁآﻟﺘﻰ  ﺭرﺍا  ﻣﺮﺽض  ﺗﻮ  ﮔﻴﯿﺮﻯى  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺷﻮﺩد  ﺳﻨﮕﻰ  ﮔﻮﻫﮬﮪھﺮﻯى  ﺑﮕﻴﯿﺮﻯى ﮔﺮ
 ﺷﻮﺩد  ﺟﻨﮕﻰ  ﺩدﻝل  ﻣﻬﮭﺮ  ﺑﮕﻴﯿﺮﻯى ﻭوﺭر
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Every sweet thing that comes to you grows sour:
if the Water of Life arrives, it turns into fire.
That quality is the elixir of death and woe:
thereby your life is at last turned into death.
There was many a food by which your heart was revived:
when it entered your body, it became stinking.
There is many a dear one that was hunted with blandishments:
when he became your prey, he became cheap in your eyes.
When from sincerity the friendship of intellect with intellect arises,
every moment the devotion is increased;
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Know for sure, the friendship of the carnal soul
with any base carnal soul is momently diminished,
Because his carnal soul hovers round disease
and soon corrupts the acquaintance.
If you do not wish your friend to be averse on the morrow,
choose friendship with the intelligent and with the intellect.
Inasmuch as you are sick from the simoom of the carnal soul,
whatever you may take you are the instrument for disease.
If you take a jewel, it becomes a stone;
and if you take kindness of heart, it becomes hatred;

 ﻟﻄﻴﯿﻒ  ﺑﻜﺮﻯى  ﻯى  ﻧﻜﺘﻪﮫ  ﺑﮕﻴﯿﺮﻯى ﻭوﺭر
   ﻛﺜﻴﯿﻒ  ﻭو  ﺫذﻭوﻕق  ﺑﻰ  ﮔﺸﺖ  ﺩدﺭرﻛﺖ ﺑﻌﺪ
 ﺷﺪ  ﻛﻬﮭﻨﻪﮫ  ﺷﻨﻴﯿﺪﻡم  ﺑﺲ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﻣﻦ ﻛﻪﮫ
 ﻋﻀﺪ  ﺍاﻯى  ﺁآﻥن  ﺑﺠﺰ  ﮔﻮ  ﺩدﻳﯾﮕﺮ ﭼﻴﯿﺰ
 ﮔﻴﯿﺮ  ﮔﻔﺘﻪﮫ  ﻧﻮ  ﻭو  ﺗﺎﺯزﻩه  ﺩدﻳﯾﮕﺮ ﭼﻴﯿﺰ
 ﻧﻔﻴﯿﺮ  ﻭو  ﺳﻴﯿﺮ  ﺷﻮﻯى  ﺁآﻥن  ﺯز  ﻓﺮﺩدﺍا ﺑﺎﺯز
 ﺷﻮﺩد  ﺧﻮ  ﻋﻠﺖ  ﭼﻮ  ﻛﻦ  ﻋﻠﺖ ﺩدﻓﻊ
 ﺷﻮﺩد  ﻧﻮ  ﭘﻴﯿﺸﺖ  ﻛﻬﮭﻨﻪﮫ  ﺣﺪﻳﯾﺜﻰ ﻫﮬﮪھﺮ
 ﻧﻮ  ﺑﺮﮒگ  ﺁآﺭرﺩد  ﺑﺮ  ﻛﻬﮭﻨﻪﮫ  ﺁآﻥن  ﻛﻪﮫ ﺗﺎ
 ﮔﻮ  ﺯز  ﺧﻮﺷﻪﮫ  ﺻﺪ  ﻛﻬﮭﻨﻪﮫ ﺑﺸﻜﻔﺎﻧﺪ
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 ﺣﻖ  ﺷﺎﮔﺮﺩدﺍاﻥن  ﻃﺒﻴﯿﺒﺎﻧﻴﯿﻢ ﻣﺎ
  
 ﻓﺎﻧﻔﻠﻖ  ﺭرﺍا  ﻣﺎ  ﺩدﻳﯾﺪ  ﻗﻠﺰﻡم ﺑﺤﺮ
 ﺩدﻳﯾﮕﺮﻧﺪ  ﻃﺒﻴﯿﻌﺖ  ﻃﺒﻴﯿﺒﺎﻥن ﺁآﻥن
 ﺑﻨﮕﺮﻧﺪ  ﻧﺒﻀﻰ  ﺭرﺍاﻩه  ﺍاﺯز  ﺩدﻝل  ﺑﻪﮫ ﻛﻪﮫ
 ﺑﻨﮕﺮﻳﯾﻢ  ﺧﻮﺵش  ﻭوﺍاﺳﻄﻪﮫ  ﺑﻰ  ﺩدﻝل  ﺑﻪﮫ ﻣﺎ
   ﻣﻨﻈﺮﻳﯾﻢ  ﻋﺎﻟﻰ  ﺑﻪﮫ  ﻣﺎ  ﻓﺮﺍاﺳﺖ ﻛﺰ
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And if you take a fine original saying,
after your apprehension it has become tasteless and gross—
‘I have heard this many a time; it has become old:
tell something else besides this, O trusty friend.’
Suppose that something else fresh and new has been said,
again to-morrow you art surfeited with it and averse.
Remove the disease: when the disease is eradicated,
every old tale will become new to you,
So that the old will bring forth new leaves:
the old will cause a hundred clusters to blossom from the ditch.
We are the physicians, the disciples of God:
the Red Sea beheld us and was parted.
Those natural physicians are different,
for they look into the heart by means of a pulse.
We look well into the heart without intermediary,
for through clairvoyance we are in a high belvedere.
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 ﺛﻤﺎﺭر  ﻭو  ﻏﺬﺍاﻳﯾﻨﺪ  ﻃﺒﻴﯿﺒﺎﻥن ﺁآﻥن
 ﺍاﺳﺘﻮﺍاﺭر  ﺑﺪﻳﯾﺸﺎﻥن  ﺣﻴﯿﻮﺍاﻧﻰ ﺟﺎﻥن
 ﻣﻘﺎﻝل  ﻭو  ﻓﻌﺎﻟﻴﯿﻢ  ﻃﺒﻴﯿﺒﺎﻥن ﻣﺎ
   ﺟﻼﻝل  ﻧﻮﺭر  ﭘﺮﺗﻮ  ﻣﺎ ﻣﻠﻬﮭﻢ
 ﺑﻮﺩد  ﻧﺎﻓﻊ  ﺗﺮﺍا  ﻓﻌﻠﻰ  ﭼﻨﻴﯿﻦ ﻛﺎﻳﯾﻦ
 ﺑﻮﺩد  ﻗﺎﻃﻊ  ﺭرﻩه  ﺯز  ﻓﻌﻠﻰ  ﭼﻨﺎﻥن  ﺁآﻥن ﻭو
 ﺁآﻭوﺭرﺩد  ﭘﻴﯿﺶ  ﺗﺮﺍا  ﻗﻮﻟﻰ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺁآﻭوﺭرﺩد  ﻧﻴﯿﺶ  ﺗﺮﺍا  ﻗﻮﻟﻰ  ﭼﻨﺎﻥن  ﺁآﻥن ﻭو
 ﺩدﻟﻴﯿﻞ  ﺑﻮﻟﻰ  ﺑﻮﺩد  ﺭرﺍا  ﻃﺒﻴﯿﺒﺎﻥن ﺁآﻥن
   ﺟﻠﻴﯿﻞ  ﻭوﺣﻰ  ﺑﻮﺩد  ﻣﺎ  ﺩدﻟﻴﯿﻞ ﻭوﻳﯾﻦ
 ﻛﺴﻰ  ﺍاﺯز  ﻧﺨﻮﺍاﻫﮬﮪھﻴﯿﻢ  ﻣﻰ  ﻣﺰﺩدﻯى ﺩدﺳﺖ
   ﺑﺴﻰ  ﺣﻖ  ﺍاﺯز  ﺭرﺳﺪ  ﻣﺎ  ﻣﺰﺩد ﺩدﺳﺖ
 ﺭرﺍا  ﻧﺎﺳﻮﺭر  ﺑﻴﯿﻤﺎﺭرﻯى  ﺻﻼ ﻫﮬﮪھﻴﯿﻦ
 ﺭرﺍا  ﺭرﻧﺠﻮﺭر  ﻳﯾﻚ  ﺑﻪﮫ  ﻳﯾﻚ  ﻣﺎ ﺩدﺍاﺭرﻭوﻯى

Those are physicians of food and fruit:
by them the animal soul is strong.
We are physicians of deeds and words:
the ray of the light of Majesty is our inspirer,
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That a deed like this will be beneficial to you,while a deed like that
will cut off from the Way;
And that words like these will lead you on,while words like those will
bring anguish to you.
To those physicians urine is evidence,
whereas this evidence of ours is the inspiration of the Almighty.
We do not desire a fee from any one:
our fee comes many a time from a God.
Listen; come hither for the incurable disease!
We, one by one, are a medicine for the sick.”

   ﭘﻴﯿﻐﻤﺒﺮﺍاﻥن  ﺍاﺯز  ﻗﻮﻡم  ﺧﻮﺍاﺳﺘﻦ ﻣﻌﺠﺰﻩه
How the people demanded miracles from the prophets.
 ﻣﺪﻋﻰ  ﮔﺮﻭوﻩه  ﺍاﻯى  ﮔﻔﺘﻨﺪ ﻗﻮﻡم
   ﻧﺎﻓﻌﻰ  ﻭو  ﻃﺐ  ﻋﻠﻢ  ﮔﻮﺍاﻩه ﻛﻮ
 ﺧﻮﺭرﻳﯾﺪ  ﻭو  ﺧﻮﺍاﺏب  ﻫﮬﮪھﻤﻴﯿﻦ  ﻯى  ﺑﺴﺘﻪﮫ  ﺷﻤﺎ ﭼﻮﻥن
 ﭼﺮﻳﯾﺪ  ﻣﻰ  ﺩدﻩه  ﺩدﺭر  ﺑﺎﺷﻴﯿﺪ  ﻣﺎ ﻫﮬﮪھﻤﭽﻮ
 ﮔﻠﻴﯿﺪ  ﻭو  ﺁآﺏب  ﺍاﻳﯾﻦ  ﺩدﺍاﻡم  ﺩدﺭر  ﺷﻤﺎ ﭼﻮﻥن
 ﺩدﻟﻴﯿﺪ  ﺳﻴﯿﻤﺮﻍغ  ﺻﻴﯿﺎﺩد  ﺷﻤﺎ ﻛﻰ
 ﺁآﻥن  ﺑﺮ  ﺩدﺍاﺭرﺩد  ﺳﺮﻭوﺭرﻯى  ﻭو  ﺟﺎﻩه ﺣﺐ
 ﭘﻴﯿﻐﻤﺒﺮﺍاﻥن  ﺍاﺯز  ﺧﻮﻳﯾﺶ  ﺷﻤﺎﺭرﺩد ﻛﻪﮫ
 ﺩدﺭرﻭوﻍغ  ﻭو  ﻻﻑف  ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻧﺨﻮﺍاﻫﮬﮪھﻴﯿﻢ ﻣﺎ
   ﺩدﻭوﻍغ  ﺑﻪﮫ  ﺍاﻓﺘﺎﺩدﻥن  ﻭو  ﮔﻮﺵش  ﺍاﻧﺪﺭر ﻛﺮﺩدﻥن
 ﺍاﺳﺖ  ﻋﻠﺖ  ﺁآﻥن  ﺯز  ﻛﺎﻳﯾﻦ  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
   ﺍاﺳﺖ  ﺭرﻭوﻳﯾﺖ  ﺣﺠﺎﺏب  ﻛﻮﺭرﻯى  ﻯى ﻣﺎﻳﯾﻪﮫ
 ﺷﻤﺎ  ﻭو  ﺷﻨﻴﯿﺪﻳﯾﺪ  ﺭرﺍا  ﻣﺎ ﺩدﻋﻮﻯى
 ﻣﺎ  ﺩدﺳﺖ  ﺩدﺭر  ﮔﻬﮭﺮ  ﺍاﻳﯾﻦ  ﻧﺒﻴﯿﻨﻴﯿﺪ ﻣﻰ
 ﺭرﺍا  ﺧﻠﻖ  ﻣﺮ  ﮔﻬﮭﺮ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ ﺍاﻣﺘﺤﺎﻥن
 ﭼﺸﻤﻬﮭﺎ  ﮔﺮﺩد  ﮔﺮﺩدﺍاﻧﻴﯿﻢ ﻣﺎﺵش
 ﮔﻮﺍاﺳﺖ  ﮔﻔﺘﺶ  ﮔﻮﺍا  ﻛﻮ  ﮔﻮﻳﯾﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻋﻤﺎﺳﺖ  ﺣﺒﺲ  ﮔﻬﮭﺮ  ﺑﻴﯿﻨﺪ  ﻧﻤﻰ ﻛﺎﻭو
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The people said, “O you company of impostors,
where is the evidence of knowledge of medicine and usefulness?
Since you are in bondage, like us,
to this same sleep and food are pasturing in the country—
Since you are entrapped by this water and earth,
how are you hunters of the Simurgh the heart?
Love of power and dominion
induces to reckon him amongst the prophets.
We will not put in our ears such vain boasts and lies
and fall into deception.”
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The prophets said, “This arises from that malady:
the original blindness is the screen from seeing.
You have heard our call,
and you do not see this jewel in our hands.
This jewel is a test for the people:
we turn it about round eyes.
Whosoever says, ‘Where is the evidence?’ his words are evidence
that he does not see the jewel and is in thrall to blindness.”
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 ﺧﻴﯿﺰ  ﻛﻪﮫ  ﺁآﻣﺪ  ﺳﺨﻦ  ﺩدﺭر ﺁآﻓﺘﺎﺑﻰ
 ﺳﺘﻴﯿﺰ  ﻛﻢ  ﺑﺮﺟﻪﮫ  ﺭرﻭوﺯز  ﺁآﻣﺪ  ﺑﺮ ﻛﻪﮫ
 ﮔﻮﺍاﻩه  ﻛﻮ  ﺁآﻓﺘﺎﺑﺎ  ﺑﮕﻮﻳﯾﻰ ﺗﻮ
  
 ﺧﻮﺍاﻩه  ﺩدﻳﯾﺪﻩه  ﺣﻖ  ﺍاﺯز  ﻛﻮﺭر  ﺍاﻯى ﮔﻮﻳﯾﺪﺕت
 ﭼﺮﺍاﻍغ  ﺟﻮﻳﯾﺪ  ﺍاﻭو  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﺭرﻭوﺷﻦ ﺭرﻭوﺯز
   ﺑﻼﻍغ  ﺩدﺍاﺭرﺩد  ﺍاﺵش  ﻛﻮﺭرﻯى  ﺟﺴﺘﻦ ﻋﻴﯿﻦ
 ﺍاﻯى  ﭘﺮﺩدﻩه  ﮔﻤﺎﻧﻰ  ﺑﻴﯿﻨﻰ  ﻧﻤﻰ ﻭوﺭر
   ﺍاﻯى  ﭘﺮﺩدﻩه  ﺍاﻧﺪﺭر  ﺗﻮ  ﻭو  ﺍاﺳﺖ  ﺻﺒﺎﺡح ﻛﻪﮫ
 ﻓﺎﺵش  ﮔﻔﺖ  ﺯزﻳﯾﻦ  ﻣﻜﻦ  ﺭرﺍا  ﺧﻮﺩد ﻛﻮﺭرﻯى
   ﺑﺎﺵش  ﻓﻀﻞ  ﺍاﻧﺘﻈﺎﺭر  ﺩدﺭر  ﻭو ﺧﺎﻣﺶ
 ﻛﻮ  ﺭرﻭوﺯز  ﮔﻔﺘﻦ  ﺭرﻭوﺯز  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺟﻮ  ﺭرﻭوﺯز  ﺍاﻯى  ﺍاﺳﺖ  ﻛﺮﺩدﻥن  ﺭرﺳﻮﺍا ﺧﻮﻳﯾﺶ
 ﺍاﺳﺖ  ﺭرﺣﻤﺖ  ﺟﺬﻭوﺏب  ﺧﺎﻣﻮﺷﻰ  ﻭو ﺻﺒﺮ
   ﺍاﺳﺖ  ﻋﻠﺖ  ﻧﺸﺎﻥن  ﺟﺴﺘﻦ  ﻧﺸﺎﻥن ﻭوﻳﯾﻦ
 ﺗﻮ  ﺟﺎﻥن  ﺑﺮ  ﺗﺎ  ﺑﭙﺬﻳﯾﺮ ﺼﺘُﻮﺍا
ِ ﺃأَ ْﻧ
 ﺃأﻧﺼﺘﻮﺍا  ﺟﺰﺍاﻯى  ﺟﺎﻧﺎﻥن  ﺍاﺯز ﺁآﻳﯾﺪ
 ﻃﺒﻴﯿﺐ  ﺍاﻳﯾﻦ  ﭘﻴﯿﺶ  ﻧﻜﺲ  ﻧﺨﻮﺍاﻫﮬﮪھﻰ ﮔﺮ
   ﻟﺒﻴﯿﺐ  ﺍاﻯى  ﺭرﺍا  ﺳﺮ  ﻭو  ﺯزﺭر  ﺯزﻥن  ﺯزﻣﻴﯿﻦ ﺑﺮ
 ﺑﺨﺮ  ﻭو  ﺑﻔﺮﻭوﺵش  ﺗﻮ  ﺭرﺍا  ﺍاﻓﺰﻭوﻥن ﮔﻔﺖ
 ﺯزﺭر  ﺑﺬﻝل  ﻭو  ﺟﺎﻩه  ﺑﺬﻝل  ﻭو  ﺟﺎﻥن ﺑﺬﻝل
 ﻫﮬﮪھﻮ  ﻓﻀﻞ  ﺑﮕﻮﻳﯾﺪ  ﺗﻮ  ﺛﻨﺎﻯى ﺗﺎ
 ﺗﻮ  ﺟﺎﻩه  ﺑﺮ  ﻓﻠﻚ  ﺁآﺭرﺩد  ﺣﺴﺪ ﻛﻪﮫ
 ﺩدﻝل  ﺩدﺍاﺭرﻳﯾﺪ  ﻧﮕﻪﮫ  ﺭرﺍا  ﻃﺒﻴﯿﺒﺎﻥن ﭼﻮﻥن
  
 ﺧﺠﻞ  ﺧﻮﺩد  ﺍاﺯز  ﺷﻮﻳﯾﺪ  ﻭو  ﺑﺒﻴﯿﻨﻴﯿﺪ ﺧﻮﺩد
 ﻧﻴﯿﺴﺖ  ﺧﻠﻖ  ﺩدﺳﺖ  ﺑﻪﮫ  ﻛﻮﺭرﻯى  ﺍاﻳﯾﻦ ﺩدﻓﻊ
   ﺍاﺳﺖ  ﻫﮬﮪھﺪﻯى  ﺍاﺯز  ﻃﺒﻴﯿﺒﺎﻥن  ﺍاﻛﺮﺍاﻡم ﻟﻴﯿﻚ
 ﺷﻮﻳﯾﺪ  ﺑﻨﺪﻩه  ﺟﺎﻥن  ﺑﻪﮫ  ﺭرﺍا  ﻃﺒﻴﯿﺒﺎﻥن ﺍاﻳﯾﻦ
 ﺷﻮﻳﯾﺪ  ﺁآﮔﻨﺪﻩه  ﻋﻨﺒﺮ  ﻭو  ﻣﺸﻚ  ﺑﻪﮫ ﺗﺎ

A sun has come to speech, “Arise! For the day has risen;
jump up, do not dispute!”
2720

You say, “O sun, where is the evidence?”—
It will say to you, “O blind one, beg of God an eye.”
If anyone seeks a lamp in bright daylight,
the very fact of seeking announces his blindness.
And if you do not see but have formed an opinion
that it is the dawn and that you are in a veil,
Do not proclaim your blindness by these words;
keep silence and be in expectation of the grace.
To say in the midst of day “Where is the day?”
is to expose yourself, O day seeker.
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Patience and silence attract the mercy,
whereas to seek this sign is a sign of infirmity.
Accept, “Be silent,” in order that the recompense of “Be silent”
may come to your soul from the Beloved.
If you do not desire relapse in the presence of this Physician, dash to the
ground your gold (zar) and your head (sar), O man of understanding.
Sell your superfluous speech
and buy sacrifice of life and sacrifice of position and sacrifice of gold,
That the grace of Him (Hu)may utter praise of you,
so that Heaven will be envious of your high estate
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When you have regard for the hearts of the physicians, you will see
yourselves and will become ashamed of yourselves.
It is not in the power of created beings to remove this blindness,
but the honouring of the physicians is from Divine guidance.
Become devoted to these physicians with soul,
that you may be filled with musk and ambergris.

 ﺭرﺍا  ﺍاﻧﺒﻴﯿﺎ  ﻗﻮﻡم  ﺩدﺍاﺷﺘﻦ ﻣﺘﻬﮭﻢ
How the people suspected the prophets.
 ﻣﻜﺮ  ﻭو  ﺍاﺳﺖ  ﺯزﺭرﻕق  ﻫﮬﮪھﻤﻪﮫ  ﺍاﻳﯾﻦ  ﮔﻔﺘﻨﺪ ﻗﻮﻡم
 ﺑﻜﺮ  ﻭو  ﺯزﻳﯾﺪ  ﺍاﺯز  ﻛﻨﺪ  ﻧﺎﻳﯾﺐ  ﺧﺪﺍا ﻛﻰ
 ﺍاﻭو  ﺟﻨﺲ  ﺑﺎﻳﯾﺪ  ﺷﺎﻩه  ﺭرﺳﻮﻝل ﻫﮬﮪھﺮ
 ﻛﻮ  ﺍاﻓﻼﻙك  ﺧﺎﻟﻖ  ﻛﻮ  ﮔﻞ  ﻭو ﺁآﺏب

The people said, “All this is fraud and deceit:
how should God make a vicar of Zayd and Bakr?
Every king’s messenger must be of his kind:
where are water and clay in comparison with the Creator of the heavens?
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 ﺷﻤﺎ  ﭼﻮﻥن  ﻣﺎ  ﺗﺎ  ﺧﻮﺭرﺩدﻳﯾﻢ  ﺧﺮ ﻣﻐﺰ
 ﻫﮬﮪھﻤﺎ  ﺭرﺍاﺯز  ﻫﮬﮪھﻢ  ﺩدﺍاﺭرﻳﯾﻢ  ﺭرﺍا ﭘﺸﻪﮫ
 ﺧﺪﺍا  ﻛﻮ  ﮔﻞ  ﻛﻮ  ﭘﺸﻪﮫ  ﻛﻮ  ﻫﮬﮪھﻤﺎ ﻛﻮ
 ﺭرﺍا  ﺫذﺭرﻩه  ﺑﻮﺩد  ﭼﻪﮫ  ﭼﺮﺥخ  ﺁآﻓﺘﺎﺏب ﺯز
 ﺑﻮﺩد  ﭘﻴﯿﻮﻧﺪﻯى  ﭼﻪﮫ  ﺍاﻳﯾﻦ  ﻧﺴﺒﺖ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﺭرﻭوﺩد  ﺩدﺭر  ﺩدﻣﺎﻏﻰ  ﻭو  ﻋﻘﻞ  ﺩدﺭر  ﻛﻪﮫ ﺗﺎ
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Have we eaten ass’s brains that we, like you,
should deem a gnat to be the confidant of the huma?
Where is a gnat in comparison with the huma? Where is earth
in comparison with God? What relation to the mote has the sun in the sky?
What resemblance is this, and what connection is this,
that it should enter into any mind and brain?

   ﺁآﺳﻤﺎﻧﻢ  ﻣﺎﻩه  ﺭرﺳﻮﻝل  ﻣﻦ  ﻛﻪﮫ  ﺑﮕﻮ  ﻛﻪﮫ  ﻓﺮﺳﺘﺎﺩدﻧﺪ  ﭘﻴﯿﻞ  ﭘﻴﯿﺶ  ﺭرﺳﺎﻟﺖ  ﺑﻪﮫ  ﺭرﺍا  ﺧﺮﮔﻮﺷﻰ  ﻛﻪﮫ  ﺧﺮﮔﻮﺷﺎﻥن ﺣﻜﺎﻳﯾﺖ
   ﺍاﺳﺖ  ﮔﻔﺘﻪﮫ  ﺗﻤﺎﻡم  ﻛﻠﻴﯿﻠﻪﮫ  ﻛﺘﺎﺏب  ﺩدﺭر  ﻛﻪﮫ  ﭼﻨﺎﻥن  ﻛﻦ  ﺣﺬﺭر  ﺁآﺏب  ﻯى  ﭼﺸﻤﻪﮫ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﻛﻪﮫ  ﺗﻮ ﭘﻴﯿﺶ
Story of the hares who sent a hare as ambassador to the elephant, bidding him say,
‘I come to you as the ambassador of the Moon in heaven to bid you beware of this water-spring,’
as is told in full in the Book of Kalíla and Dimna.
 ﺑﮕﻔﺖ  ﺧﺮﮔﻮﺷﻰ  ﻛﻪﮫ  ﻣﺎﻧﺪ  ﺑﺪﺍاﻥن ﺍاﻳﯾﻦ
   ﺟﻔﺖ  ﻣﺎﻩه  ﺑﺎ  ﻭو  ﻣﺎﻫﮬﮪھﻢ  ﺭرﺳﻮﻝل ﻣﻦ
   ﺯزﻻﻝل  ﻯى  ﭼﺸﻤﻪﮫ  ﺁآﻥن  ﺑﺮ  ﭘﻴﯿﻼﻥن  ﻯى  ﺭرﻣﻪﮫ ﻛﺰ
   ﻭوﺑﺎﻝل  ﺍاﻧﺪﺭر  ﺑﺪﻧﺪ  ﻧﺨﺠﻴﯿﺮﺍاﻥن ﺟﻤﻠﻪﮫ
 ﺩدﻭوﺭر  ﭼﺸﻤﻪﮫ  ﺍاﺯز  ﺧﻮﻑف  ﺯز  ﻭو  ﻣﺤﺮﻭوﻡم ﺟﻤﻠﻪﮫ
 ﺯزﻭوﺭر  ﺑﻮﺩد  ﻛﻢ  ﭼﻮﻥن  ﻛﺮﺩدﻧﺪ  ﺍاﻯى ﺣﻴﯿﻠﻪﮫ
 ﺯزﺍاﻝل  ﺧﺮﮔﻮﺵش  ﺯزﺩد  ﺑﺎﻧﮓ  ﻛﻪﮫ  ﺳﺮ ﺍاﺯز
   ﻫﮬﮪھﻼﻝل  ﻯى  ﻏﺮﻩه  ﺷﺐ  ﺩدﺭر  ﭘﻴﯿﻼﻥن ﺳﻮﻯى
 ﭘﻴﯿﻞ  ﺷﺎﻩه  ﺍاﻯى  ﻋﺸﺮ  ﺭرﺍاﺑﻊ  ﺑﻴﯿﺎ ﻛﻪﮫ
   ﺩدﻟﻴﯿﻞ  ﺍاﻳﯾﻦ  ﻳﯾﺎﺑﻰ  ﭼﺸﻤﻪﮫ  ﺩدﺭرﻭوﻥن ﺗﺎ
 ﺑﻴﯿﺴﺖ  ﭘﻴﯿﺶ  ﺭرﺳﻮﻟﻢ  ﻣﻦ  ﭘﻴﯿﻼ ﺷﺎﻩه
  
 ﻧﻴﯿﺴﺖ  ﺧﺸﻢ  ﻭو  ﺯزﺟﺮ  ﻭو  ﺑﻨﺪ  ﺭرﺳﻮﻻﻥن ﺑﺮ
 ﺭرﻭوﻳﯾﺪ  ﭘﻴﯿﻼﻥن  ﺍاﻯى  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻣﻰ ﻣﺎﻩه
 ﺷﻮﻳﯾﺪ  ﺳﻮ  ﻳﯾﻚ  ﺯزﻳﯾﻦ  ﻣﺎﺳﺖ  ﺁآﻥن ﭼﺸﻤﻪﮫ
 ﺳﺘﻢ  ﮔﺮﺩدﺍاﻧﻢ  ﻛﻮﺭر  ﺗﺎﻥن  ﻣﻦ  ﻧﻪﮫ ﻭوﺭر
   ﺍاﻧﺪﺍاﺧﺘﻢ  ﺑﺮﻭوﻥن  ﮔﺮﺩدﻥن  ﺍاﺯز ﮔﻔﺘﻢ
 ﺭرﻭوﻳﯾﺪ  ﻭو  ﺑﮕﻮﻳﯾﻴﯿﺪ  ﭼﺸﻤﻪﮫ  ﺍاﻳﯾﻦ ﺗﺮﻙك
 ﺷﻮﻳﯾﺪ  ﺍاﻳﯾﻤﻦ  ﻣﻪﮫ  ﺗﻴﯿﻎ  ﺯزﺧﻢ  ﺯز ﺗﺎ
 ﻣﺎﻩه  ﭼﺸﻤﻪﮫ  ﻛﺎﻧﺪﺭر  ﺍاﺳﺖ  ﺁآﻥن  ﻧﺸﺎﻥن ﻧﻚ
   ﺧﻮﺍاﻩه  ﺁآﺏب  ﭘﻴﯿﻞ  ﺯز  ﮔﺮﺩدﺩد ﻣﻀﻄﺮﺏب
 ﭘﻴﯿﻞ  ﺷﺎﻩه  ﺍاﻯى  ﺁآ  ﺣﺎﺿﺮ  ﺷﺐ  ﻓﻼﻥن ﺁآﻥن
   ﺩدﻟﻴﯿﻞ  ﺯزﻳﯾﻦ  ﻳﯾﺎﺑﻰ  ﭼﺸﻤﻪﮫ  ﺩدﺭرﻭوﻥن ﺗﺎ
 ﺑﮕﺬﺭرﻳﯾﺪ  ﻣﻪﮫ  ﺍاﺯز  ﻫﮬﮪھﺸﺖ  ﻭو  ﻫﮬﮪھﻔﺖ  ﻛﻪﮫ ﭼﻮﻥن
 ﭼﺮﻳﯾﺪ  ﻣﻰ  ﭼﺸﻤﻪﮫ  ﺯز  ﺁآﻣﺪ  ﭘﻴﯿﻞ ﺷﺎﻩه

This resembles the saying of a certain hare—
‘I am the ambassador of the Moon and companion to the Moon.’
For all the beasts of chase were in woe
on account of a herd of elephants beside that limpid spring;
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All were deprived and far from the spring by dread:
since strength was inferior, they made a plot.
From the mountain-top the old hare cried towards the elephants
on the first night of the new-moon—
‘Come on the fourteenth, O king elephant,
which you may find within the spring the proof of this.
O king elephant, I am the ambassador in your presence. Stop!
Ambassadors are not subjected to imprisonment and violence and wrath.
The Moon says, “O elephants; depart!
The spring is mine, turn aside from it;
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And if not, I will make you blind.
I have declared the wrong and have thrown off my neck.
Depart from this spring and depart,
that you may be safe from the blows of the Moon’s sword.”
Lo, the token is that the Moon in the spring
will be disturbed by the water-craving elephant.
Come and be present on the such-and-such a night, O king elephant,
in order that within the spring you may find the proof of this.’
When seven and eight of the month had passed,
the king elephant came to drink from the spring
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 ﺁآﺏب  ﺩدﺭر  ﺷﺐ  ﺁآﻥن  ﭘﻴﯿﻞ  ﺧﺮﻃﻮﻡم  ﺯزﺩد  ﻛﻪﮫ ﭼﻮﻥن
   ﺍاﺿﻄﺮﺍاﺏب  ﻛﺮﺩد  ﻣﻪﮫ  ﻭو  ﺁآﺏب  ﺷﺪ ﻣﻀﻄﺮﺏب
 ﺧﻄﺎﺏب  ﺁآﻥن  ﻭوﻯى  ﺍاﺯز  ﻛﺮﺩد  ﺑﺎﻭوﺭر ﭘﻴﯿﻞ
   ﺍاﺿﻄﺮﺍاﺏب  ﻛﺮﺩد  ﻣﻪﮫ  ﭼﺸﻤﻪﮫ  ﺩدﺭرﻭوﻥن ﭼﻮﻥن
 ﮔﺮﻭوﻩه  ﺍاﻯى  ﮔﻮﻟﻴﯿﻢ  ﭘﻴﯿﻼﻥن  ﺁآﻥن  ﺯز  ﻧﻪﮫ ﻣﺎ
   ﺷﻜﻮﻩه  ﺁآﺭرﺩدﻣﺎﻥن  ﻣﺎﻩه  ﺍاﺿﻄﺮﺍاﺏب ﻛﻪﮫ
 ﺟﺎﻥن  ﭘﻨﺪ  ﺁآﻭوﻩه  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
   ﺑﻨﺪﺗﺎﻥن  ﺳﻔﻴﯿﻬﮭﺎﻥن  ﺍاﻯى  ﻛﺮﺩد  ﺗﺮ ﺳﺨﺖ
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When on that night the elephant put his trunk in the water,
the water was disturbed, and the Moon showed disturbance.
The elephant believed that speech of his,
when the Moon in the spring showed disturbance.
O company, we are not among those stupid elephants
who are terrified by the disturbance of the Moon.”
The prophets said, “Ah, spiritual admonition
has made your bondage more grievous, O you fools!

 ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﺯزﺩدﻥن  ﻣﺜﻞ  ﻭو  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﻃﻌﻦ  ﺍاﻧﺒﻴﯿﺎ  ﮔﻔﺘﻦ ﺟﻮﺍاﺏب
How the prophets answered their sneers and uttered parables unto them.
 ﺭرﻧﺠﺘﺎﻥن  ﺩدﺭر  ﺩدﻭوﺍا  ﻛﻪﮫ  ﺩدﺭرﻳﯾﻐﺎ ﺍاﻯى
 ﺁآﻫﮬﮪھﻨﺠﺘﺎﻥن  ﺟﺎﻥن  ﻗﻬﮭﺮ  ﺯزﻫﮬﮪھﺮ ﮔﺸﺖ
 ﺭرﺍا  ﭼﺸﻢ  ﺁآﻥن  ﭼﺮﺍاﻍغ  ﺍاﻳﯾﻦ  ﺍاﻓﺰﻭوﺩد ﻇﻠﻤﺖ
 ﺭرﺍا  ﺧﺸﻢ  ﻯى  ﭘﺮﺩدﻩه  ﺑﮕﻤﺎﺷﺖ  ﺧﺪﺍا ﭼﻮﻥن
 ﺷﻤﺎ  ﺍاﺯز  ﺧﻮﺍاﻫﮬﮪھﻴﯿﻢ  ﺟﺴﺖ  ﺭرﺋﻴﯿﺴﻰ ﭼﻪﮫ
 ﺳﻤﺎ  ﺍاﺯز  ﺍاﺳﺖ  ﻓﺰﻭوﻥن  ﺭرﻳﯾﺎﺳﺘﻤﺎﻥن ﻛﻪﮫ
 ﺩدﺭر  ﺑﺤﺮ  ﻛﺸﺘﻰ  ﺯز  ﻳﯾﺎﺑﺪ  ﺷﺮﻑف ﭼﻪﮫ
 ﭘﺮ  ﮔﺸﺘﻪﮫ  ﺳﺮﮔﻴﯿﻦ  ﺯز  ﻛﺸﺘﻰ ﺧﺎﺻﻪﮫ
 ﻛﺒﻮﺩد  ﻭو  ﻛﻮﺭر  ﻯى  ﺩدﻳﯾﺪﻩه  ﺁآﻥن  ﺩدﺭرﻳﯾﻎ ﺍاﻯى
 ﻧﻤﻮﺩد  ﺫذﺭرﻩه  ﺍاﻭو  ﺍاﻧﺪﺭر ﺁآﻓﺘﺎﺑﻰ
 ﻧﺪﻳﯾﺪ  ﻭو  ﻣﺜﻞ  ﺑﻰ  ﺑﻮﺩد  ﻛﻪﮫ  ﺁآﺩدﻣﻰ ﺯز
 ﻧﺪﻳﯾﺪ  ﻃﻴﯿﻨﻰ  ﺟﺰ  ﺍاﺑﻠﻴﯿﺲ  ﻯى ﺩدﻳﯾﺪﻩه
 ﻧﻤﻮﺩد  ﺩدﻯى  ﺑﻬﮭﺎﺭرﺵش  ﺩدﻳﯾﻮﺍاﻧﻪﮫ ﭼﺸﻢ
 ﺑﻮﺩد  ﺧﺎﻧﻪﮫ  ﺭرﺍا  ﻛﺎﻭو  ﺟﻨﺒﻴﯿﺪ  ﻃﺮﻑف  ﺁآﻥن ﺯز
 ﮔﺎﻩه  ﮔﺎﻩه  ﺁآﻳﯾﺪ  ﻛﻪﮫ  ﺩدﻭوﻟﺖ  ﺑﺴﺎ ﺍاﻯى
   ﺭرﺍاﻩه  ﺯز  ﺍاﻭو  ﺑﮕﺮﺩدﺩد  ﺩدﻭوﻟﺖ  ﺑﻰ ﭘﻴﯿﺶ
 ﻧﺎﺷﻨﺎﺧﺖ  ﻛﺎﻳﯾﺪ  ﻣﻌﺸﻮﻕق  ﺑﺴﺎ ﺍاﻯى
   ﺑﺎﺧﺖ  ﻋﺸﻖ  ﻧﺪﺍاﻧﺪ  ﺑﺨﺘﻰ  ﺑﺪ ﭘﻴﯿﺶ
 ﻣﺎﺳﺖ  ﺣﺮﻣﺎﻥن  ﺭرﺍا  ﺩدﻳﯾﺪﻩه  ﺩدﻩه  ﻏﻠﻂ ﺍاﻳﯾﻦ
   ﺍاﻟﻘﻀﺎﺳﺖ  ﺳﻮء  ﺭرﺍا  ﻗﻠﺐ  ﻣﻘﻠﺐ ﻭوﻳﯾﻦ
 ﺷﺪ  ﻗﺒﻠﻪﮫ  ﺭرﺍا  ﺷﻤﺎ  ﺳﻨﮕﻴﯿﻦ  ﺑﺖ ﭼﻮﻥن
 ﺷﺪ  ﻇﻠﻪﮫ  ﺭرﺍا  ﺷﻤﺎ  ﻛﻮﺭرﻯى  ﻭو ﻟﻌﻨﺖ
 ﺣﻖ  ﺍاﻧﺒﺎﺯز  ﺳﻨﮕﺘﺎﻥن  ﺑﺸﺎﻳﯾﺪ ﭼﻮﻥن
  
 ﺣﻖ  ﺭرﺍاﺯز  ﻫﮬﮪھﻢ  ﺟﺎﻥن  ﻭو  ﻋﻘﻞ  ﻧﺸﺎﻳﯾﺪ ﭼﻮﻥن

Oh, alas that in your disease the remedy has become for you
the poison of soul-wringing vengeance.
2755

This lamp has increased the darkness of that eye,
since God has set the veil of wrath.
What dominion shall we crave from you?
For our dominion is greater than the sky.”
What glory should the sea of pearls acquire from the ship—
especially a ship that has been filled with shit?
Oh, alas for that eye blind and blear!
Therein a sun seemed as a mote.
In an Adam who was without like or equal
the eye of Iblis discerned nothing but a piece of clay.

2760

The devilish eye showed his spring as winter:
it moved in the direction where its home was.
Oh, many a fortune that comes now and then to the unfortunate one,
and he turns away!
Oh, many a beloved who comes unbeknown to an ill-starred one,
and he knows not how to make love!
This that misleads the eye is our damnation,
and this that turns the heart is evil destiny.
Since to you the idol of stone has become an object of adoration,
the curse and blindness have overshadowed you.

2765

When your stone is a fitting partner for God,
how are not intellect and spirit fitting confidants of God?
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 ﺷﺮﻳﯾﻚ  ﺷﺪ  ﺭرﺍا  ﻫﮬﮪھﻤﺎ  ﻣﺮﺩدﻩه  ﻯى ﭘﺸﻪﮫ
   ﻣﻠﻴﯿﻚ  ﺭرﺍاﺯز  ﻫﮬﮪھﻢ  ﺯزﻧﺪﻩه  ﻧﺸﺎﻳﯾﺪ ﭼﻮﻥن
 ﺷﻤﺎﺳﺖ  ﺗﺮﺍاﺷﻴﯿﺪﻩه  ﻣﺮﺩدﻩه  ﻣﮕﺮ ﻳﯾﺎ
   ﺧﺪﺍاﺳﺖ  ﺗﺮﺍاﺷﻴﯿﺪﻩه  ﺯزﻧﺪﻩه  ﻯى ﭘﺸﻪﮫ
 ﺧﻮﻳﯾﺶ  ﻛﺮﺩد  ﺻﻨﻌﺖ  ﻭو  ﺧﻮﻳﯾﺸﻴﯿﺪ ﻋﺎﺷﻖ
   ﻛﻴﯿﺶ  ﺍاﺳﺖ  ﻣﺎﺭر  ﺳﺮ  ﺭرﺍا  ﻣﺎﺭرﺍاﻥن ﺩدﻡم
 ﻧﻌﻤﺘﻰ  ﻭو  ﺩدﻭوﻟﺘﻰ  ﺩدﻡم  ﺁآﻥن  ﺩدﺭر ﻧﻰ
   ﻟﺬﺗﻰ  ﻭو  ﺭرﺍاﺣﺘﻰ  ﺳﺮ  ﺁآﻥن  ﺩدﺭر ﻧﻰ
 ﻣﺎﺭر  ﺩدﻡم  ﺁآﻥن  ﺑﻮﺩد  ﮔﺮﺩدﺍاﻥن  ﺳﺮ ﮔﺮﺩد
 ﻳﯾﺎﺭر  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺁآﻥن  ﺧﻮﺭرﻧﺪ  ﺩدﺭر  ﻭو ﻻﻳﯾﻘﻨﺪ
 ﻏﺰﻧﻮﻯى  ﺣﻜﻴﯿﻢ  ﮔﻮﻳﯾﺪ  ﭼﻨﺎﻥن ﺁآﻥن
   ﺑﺸﻨﻮﻯى  ﺧﻮﺵش  ﮔﺮ  ﻧﺎﻣﻪﮫ  ﺍاﻟﻬﮭﻰ ﺩدﺭر
 ﻗﺪﺭر  ﺣﻜﻢ  ﺩدﺭر  ﺗﻮ  ﻛﻦ  ﻓﻀﻮﻟﻰ ﻛﻢ
 ﺧﺮ  ﮔﻮﺵش  ﺑﺎ  ﺧﺮ  ﺷﺨﺺ  ﺁآﻣﺪ  ﺧﻮﺭر ﺩدﺭر
 ﺍاﺑﺪﺍاﻧﻬﮭﺎ  ﻭو  ﻋﻀﻮﻫﮬﮪھﺎ  ﻣﻨﺎﺳﺐ ﺷﺪ
 ﺟﺎﻧﻬﮭﺎ  ﺑﺎ  ﻭوﺻﻔﻬﮭﺎ  ﻣﻨﺎﺳﺐ ﺷﺪ
 ﺑﺎﺷﺪﺵش  ﺗﻨﺎﺳﺐ  ﺟﺎﻧﻰ  ﻫﮬﮪھﺮ ﻭوﺻﻒ
   ﺑﺘﺮﺍاﺷﺪﺵش  ﺣﻖ  ﻛﻪﮫ  ﺟﺎﻥن  ﺑﺎ  ﮔﻤﺎﻥن ﺑﻰ
 ﺍاﻭو  ﺳﺖ  ﻛﺮﺩدﻩه  ﻗﺮﻳﯾﻦ  ﺟﺎﻥن  ﺑﺎ  ﺻﻔﺖ ﭼﻮﻥن
 ﺭرﻭو  ﻭو  ﭼﺸﻢ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺩدﺍاﻧﺶ  ﻣﻨﺎﺳﺐ ﭘﺲ
 ﺯزﺷﺖ  ﻭو  ﺧﻮﺏب  ﺩدﺭر  ﻭوﺻﻔﻬﮭﺎ  ﻣﻨﺎﺳﺐ ﺷﺪ
   ﻧﺒﺸﺖ  ﺣﻖ  ﻛﻪﮫ  ﺣﺮﻓﻬﮭﺎ  ﻣﻨﺎﺳﺐ ﺷﺪ
 ﺍاﺻﺒﻌﻴﯿﻦ  ﺑﻴﯿﻦ  ﻫﮬﮪھﺴﺖ  ﺩدﻝل  ﻭو ﺩدﻳﯾﺪﻩه
   ﺣﺴﻴﯿﻦ  ﺍاﻯى  ﻛﺎﺗﺐ  ﺩدﺳﺖ  ﺩدﺭر  ﻗﻠﻢ ﭼﻮﻥن
 ﻣﻴﯿﺎﻥن  ﺩدﺭر  ﻭو  ﻗﻬﮭﺮ  ﻭو  ﺍاﺳﺖ  ﻟﻄﻒ ﺍاﺻﺒﻊ
 ﺑﻨﺎﻥن  ﺯزﻳﯾﻦ  ﺑﺴﻄﻰ  ﻭو  ﻗﺒﺾ  ﺑﺎ  ﺩدﻝل ﻛﻠﻚ
 ﺍاﺟﻼﻟﻴﯿﺴﺘﻰ  ﮔﺮ  ﺑﻨﮕﺮ  ﻗﻠﻢ ﺍاﻯى
   ﻛﻴﯿﺴﺘﻰ  ﺍاﺻﺒﻌﻴﯿﻦ  ﻣﻴﯿﺎﻥن ﻛﻪﮫ
 ﺍاﺳﺖ  ﺍاﺻﺒﻊ  ﺯزﻳﯾﻦ  ﺟﻨﺒﺸﺖ  ﻭو  ﻗﺼﺪ ﺟﻤﻠﻪﮫ
   ﺍاﺳﺖ  ﻣﺠﻤﻊ  ﺭرﺍاﻩه  ﭼﺎﺭر  ﺑﺮ  ﺗﻮ ﻓﺮﻕق
 ﺍاﻭوﺳﺖ  ﻧﺴﺦ  ﺍاﺯز  ﺣﺎﻟﻬﮭﺎﺕت  ﺣﺮﻭوﻑف ﺍاﻳﯾﻦ
  
 ﺍاﻭوﺳﺖ  ﻓﺴﺦ  ﻭو  ﻋﺰﻡم  ﺯز  ﻫﮬﮪھﻢ  ﻓﺴﺨﺖ  ﻭو ﻋﺰﻡم
 ﻧﻴﯿﺴﺖ  ﺭرﺍاﻩه  ﺗﻀﺮﻉع  ﺟﺰ  ﻭو  ﻧﻴﯿﺎﺯز ﺟﺰ
   ﻧﻴﯿﺴﺖ  ﺁآﮔﺎﻩه  ﻗﻠﻢ  ﻫﮬﮪھﺮ  ﺗﻘﻠﺐ ﺯزﻳﯾﻦ
 ﺧﻮﺩد  ﻗﺪﺭر  ﺑﺮ  ﻭوﻟﻰ  ﺩدﺍاﻧﺪ  ﻗﻠﻢ ﺍاﻳﯾﻦ
 ﺑﺪ  ﻭو  ﻧﻴﯿﻚ  ﺩدﺭر  ﻛﻨﺪ  ﭘﻴﯿﺪﺍا  ﺧﻮﺩد ﻗﺪﺭر
 ﺁآﻭوﻳﯾﺨﺘﻨﺪ  ﭘﻴﯿﻞ  ﻭو  ﺧﺮﮔﻮﺵش  ﺩدﺭر  ﭼﻪﮫ ﺁآﻥن
 ﺁآﻣﻴﯿﺨﺘﻨﺪ  ﺣﻴﯿﻞ  ﺑﺎ  ﺭرﺍا  ﺍاﺯزﻝل ﺗﺎ

The dead gnat has become the consort of the huma:
how is the living one not fit to be the confidant of the King?
Or, maybe, the dead one is fashioned by you,
the living gnat is fashioned by God.
You are in love with yourselves and the thing manufactured by yourselves:
to serpents’ tails the serpent’s head is a law.
In that tail there is no fortune or happiness;
in that head there is no pleasure or delight.
2770

That serpent’s tail is circling around the head:
both those friends are fit and suited.
So says the Sage of Ghazna in the Ilahí-náma,
if you will listen well—
“Do not behave as a meddler in the decree of fore-ordainment:
the ass’s shape is suited to the ass’s ear.”
Limbs and bodies are congruous;
qualities are congruous with souls.
Unquestionably the quality of every soul has congruity with the soul;
for God fashions it.

2775

Inasmuch as He has joined the quality to the soul,
know that it is congruous, like eyes and face.
The qualities are congruous in the good and evil:
congruous are the letters that God has written.
The eye and the heart are between two fingers
like a pen in the hand of the writer, O Husayn.
are the fingers of Grace and Wrath, and between them the pen,
the heart, is in a state of distress or ease by these fingers.
O pen, if you are one that magnifies,
consider whose two fingers you are between.

2780

All your volition and movement are by this finger:
your head is on the crossways of the assembly-place.
These letters your states are of His writing: your forming a purpose
and changing it is just from His forming a purpose and changing it.
There is no way but supplication and self-abasement:
not every pen is conscious of this subjection to control.
The pen knows this but according to its measure:
it manifests its measure in good and evil.
That which they attached to the hare and the elephant,
so that they confused eternity with tricks,
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 ﺍاﻟﻬﮭﻰ  ﻛﺎﺭر  ﺩدﺭر  ﺧﺎﺻﻪﮫ  ﺁآﻭوﺭرﺩدﻥن  ﻣﺜﻞ  ﻧﺮﺳﺪ  ﺭرﺍا  ﻛﺲ  ﻫﮬﮪھﺮ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
Explaining that it is not seemly for everyone to adduce parables,
especially concerning Divine actions
 ﺳﺎﺧﺘﻦ  ﻣﺜﻠﻬﮭﺎ  ﺍاﻳﯾﻦ  ﺭرﺳﺪﺗﺎﻥن ﻛﻰ
   ﺍاﻧﺪﺍاﺧﺘﻦ  ﭘﺎﻙك  ﺩدﺭرﮔﺎﻩه  ﺁآﻥن ﺳﻮﻯى
 ﺍاﺳﺖ  ﺣﻀﺮﺕت  ﺁآﻥن  ﺁآﻭوﺭرﺩدﻥن  ﻣﺜﻞ ﺁآﻥن
  
 ﺍاﺳﺖ  ﺁآﻳﯾﺖ  ﺍاﻭو  ﺟﻬﮭﺮ  ﻭو  ﺳﺮ  ﻋﻠﻢ  ﺑﻪﮫ ﻛﻪﮫ
 ﻛﻞ  ﺗﻮ  ﺗﺎ  ﭼﻴﯿﺰﻯى  ﺳﺮ  ﺩدﺍاﻧﻰ  ﭼﻪﮫ ﺗﻮ
   ﻣﺜﻞ  ﺁآﺭرﻯى  ﺭرﺥخ  ﺑﻪﮫ  ﻳﯾﺎ  ﺯزﻟﻔﻰ  ﺑﻪﮫ ﻳﯾﺎ
 ﻧﺒﻮﺩد  ﻭو  ﺩدﻳﯾﺪ  ﻋﺼﺎ  ﺭرﺍا  ﺁآﻥن ﻣﻮﺳﻴﯿﻰ
 ﮔﺸﻮﺩد  ﻣﻰ  ﻟﺐ  ﺍاﻭو  ﺳﺮ  ﺑﺪ ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﭼﻮﺏب  ﺳﺮ  ﻧﺪﺍاﻧﺪ  ﺷﺎﻫﮬﮪھﻰ  ﭼﻨﺎﻥن ﭼﻮﻥن
   ﺣﺒﻮﺏب  ﻭو  ﺩدﺍاﻡم  ﺍاﻳﯾﻦ  ﺳﺮ  ﺩدﺍاﻧﻰ  ﭼﻪﮫ ﺗﻮ
 ﻣﺜﻞ  ﺩدﺭر  ﻣﻮﺳﻰ  ﭼﺸﻢ  ﺷﺪ  ﻏﻠﻂ ﭼﻮﻥن
   ﻣﺪﺧﻞ  ﻓﻀﻮﻟﻰ  ﻣﻮﺷﻰ  ﻛﻨﺪ ﭼﻮﻥن
 ﻛﻨﺪ  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎ  ﭼﻮ  ﺭرﺍا  ﻣﺜﺎﻟﺖ ﺁآﻥن
 ﻛﻨﺪ  ﺑﺮ  ﺟﺰﻭوﺕت  ﺟﺰﻭو  ﭘﺎﺳﺦ  ﺑﻪﮫ ﺗﺎ
 ﻟﻌﻴﯿﻦ  ﺍاﺑﻠﻴﯿﺲ  ﺁآﻭوﺭرﺩد  ﻣﺜﺎﻝل ﺍاﻳﯾﻦ
   ﺩدﻳﯾﻦ  ﻳﯾﻮﻡم  ﺗﺎ  ﺣﻖ  ﻣﻠﻌﻮﻥن  ﺷﺪ  ﻛﻪﮫ ﺗﺎ
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How is it seemly for you to make these similitudes
and cast them at that holy Court?
That use of similitudes belongs to the Lord, for He is the authority
for the knowledge of the hidden and the manifest.
What do you know of the hidden nature of anything, that you,
baldpate, should use a lock of hair or a cheek as similitudes?
A Moses deemed that a rod, but it was not: it was a dragon:
its hidden nature was opening its lips.
Inasmuch as such a king knows not the hidden nature of wood,
how should you know the hidden nature of this snare and bait?

2790

Since the eye of Moses was at fault in the similitude,
how should a meddling mouse find an entrance.
He will make that comparison of yours a dragon,
that in answer it may tear you to pieces.
The accursed Iblis used this comparison,
so that he fell under God’s curse till the Day of Judgement.

 ﻟﺠﺎﺝج  ﺍاﺯز  ﻗﺎﺭرﻭوﻥن  ﺁآﻭوﺭرﺩد  ﻣﺜﺎﻝل ﺍاﻳﯾﻦ
  
 ﺗﺎﺝج  ﻭو  ﺗﺨﺖ  ﺑﺎ  ﺯزﻣﻴﯿﻦ  ﺩدﺭر  ﺷﺪ  ﻓﺮﻭو ﺗﺎ
 ﺩدﺍاﻥن  ﺑﻮﻡم  ﻭو  ﺯزﺍاﻍغ  ﭼﻮ  ﺭرﺍا  ﻣﺜﺎﻟﺖ ﺍاﻳﯾﻦ
   ﺧﺎﻧﺪﺍاﻥن  ﺻﺪ  ﺷﺪ  ﭘﺴﺖ  ﺍاﻳﯾﺸﺎﻥن  ﺍاﺯز ﻛﻪﮫ

Qarun from rebelliousness used this comparison,
so that he sank down into the earth with his throne and diadem.
Know that this comparison of yours is like crows and owls
by which a hundred households are laid low.

   ﺳﺎﺧﺘﻦ  ﻛﺸﺘﻰ  ﺯزﻣﺎﻥن  ﺩدﺭر  ﺍاﺳﺘﻬﮭﺰﺍا  ﺑﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻧﻮﺡح  ﻗﻮﻡم  ﺯزﺩدﻥن ﻣﺜﻠﻬﮭﺎ
How the people of Noah uttered similitudes derisively at the time of his building the Ark.
 ﺑﺴﺎﺧﺖ  ﻛﺸﺘﻰ  ﺑﺎﺩدﻳﯾﻪﮫ  ﺍاﻧﺪﺭر ﻧﻮﺡح
  
 ﺑﺘﺎﺧﺖ  ﺗﺴﺨﺮ  ﭘﻰ  ﺍاﺯز  ﮔﻮ  ﻣﺜﻞ ﺻﺪ
 ﻧﻴﯿﺴﺖ  ﺁآﺏب  ﭼﺎﻩه  ﻛﻪﮫ  ﺑﻴﯿﺎﺑﺎﻧﻰ ﺩدﺭر
   ﺍاﺳﺖ  ﺍاﺑﻠﻬﮭﻰ  ﻧﺎﺩدﺍاﻥن  ﭼﻪﮫ  ﻛﺸﺘﻰ  ﻛﻨﺪ ﻣﻰ
 ﺑﺘﺎﺯز  ﻛﺸﺘﻰ  ﺍاﻯى  ﮔﻔﺖ  ﻣﻰ  ﻳﯾﻜﻰ ﺁآﻥن
 ﺑﺴﺎﺯز  ﻫﮬﮪھﻢ  ﭘﺮﺵش  ﮔﻔﺖ  ﻣﻰ  ﻳﯾﻜﻰ  ﺁآﻥن ﻭو
 ﺧﺪﺍاﺳﺖ  ﻓﺮﻣﺎﻥن  ﺑﻪﮫ  ﺍاﻳﯾﻦ  ﮔﻔﺖ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
  
 ﻛﺎﺳﺖ  ﮔﺸﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ  ﭼﺮﺑﻜﻬﮭﺎ  ﺑﻪﮫ ﺍاﻳﯾﻦ
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Noah built an Ark in the desert:
a hundred speakers of paables ran up to riducule.
“He is making a ship in the desert where no well of water exists:
what an ignorant fool he is!”
One was saying, “O Ship, run!” while another said,
“Make wings for it too!”
He said. “This is by the command of God:
this will not be defeated by jeers.”
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   ﺯزﻧﻢ  ﻣﻰ  ﺩدﻫﮬﮪھﻞ  ﮔﻔﺖ  ﺩدﻳﯾﻮﺍاﺭر  ﺍاﻳﯾﻦ  ﺑﻦ  ﺩدﺭر  ﺷﺐ  ﻧﻴﯿﻢ  ﻛﻨﻰ  ﻣﻰ  ﭼﻪﮫ  ﭘﺮﺳﻴﯿﺪﻧﺪﺵش  ﻛﻪﮫ  ﺩدﺯزﺩد  ﺁآﻥن ﺣﻜﺎﻳﯾﺖ
Story of the thief who was asked, “What are you doing at the bottom of this wall at midnight?”
and replied, “I am beating a drum.”
 ﻋﻨﻴﯿﺪ  ﺩدﺯزﺩدﻯى  ﺷﺐ  ﻛﻪﮫ  ﺑﺸﻨﻮ  ﻣﺜﻞ ﺍاﻳﯾﻦ
 ﺑﺮﻳﯾﺪ  ﻣﻰ  ﺣﻔﺮﻩه  ﺩدﻳﯾﻮﺍاﺭر  ﺑﻦ ﺩدﺭر
 ﺑﻮﺩد  ﺭرﻧﺠﻮﺭر  ﺍاﻭو  ﻛﻪﮫ  ﺑﻴﯿﺪﺍاﺭرﻯى ﻧﻴﯿﻢ
 ﺷﻨﻮﺩد  ﻣﻰ  ﺭرﺍا  ﺍاﺵش  ﺁآﻫﮬﮪھﺴﺘﻪﮫ  ﻃﻖ ﻃﻖ
 ﺳﺮ  ﺁآﻭوﻳﯾﺨﺖ  ﻓﺮﻭو  ﻭو  ﺑﺎﻡم  ﺑﺮ ﺭرﻓﺖ
 ﭘﺪﺭر  ﺍاﻯى  ﻛﺎﺭرﻯى  ﭼﻪﮫ  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو ﮔﻔﺖ
 ﻛﻨﻰ  ﻣﻰ  ﭼﻪﮫ  ﺷﺐ  ﻧﻴﯿﻢ  ﺑﺎﺷﺪ ﺧﻴﯿﺮ
   ﺳﻨﻰ  ﺍاﻯى  ﺯزﻥن  ﺩدﻫﮬﮪھﻞ  ﮔﻔﺘﺎ  ﻛﻴﯿﻰ ﺗﻮ
 ﺩدﻫﮬﮪھﻞ  ﻛﻮﺑﻢ  ﻣﻰ  ﮔﻔﺖ  ﻛﺎﺭرﻯى  ﭼﻪﮫ ﺩدﺭر
   ﺳﺒﻞ  ﺑﻮ  ﺍاﻯى  ﺩدﻫﮬﮪھﻞ  ﺑﺎﻧﮓ  ﻛﻮ ﮔﻔﺖ
 ﺭرﺍا  ﺑﺎﻧﮓ  ﺍاﻳﯾﻦ  ﺑﺸﻨﻮﻯى  ﻓﺮﺩدﺍا ﮔﻔﺖ
 ﻭوﻳﯾﻠﺘﺎ  ﻭوﺍا  ﺣﺴﺮﺗﺎ  ﻳﯾﺎ  ﻯى ﻧﻌﺮﻩه
 ﺳﺎﺧﺘﻪﮫ  ﺑﺮ  ﻭو  ﻛﮋ  ﻭو  ﺍاﺳﺖ  ﺩدﺭرﻭوﻍغ ﺁآﻥن
   ﻧﺸﻨﺎﺧﺘﻪﮫ  ﻫﮬﮪھﻢ  ﺗﻮ  ﺭرﺍا  ﻛﮋ  ﺁآﻥن ﺳﺮ

Hear this parable—
how a wicked thief was cutting a hole at the bottom of a wall.
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Some one half-awake, who was ill,
heard the soft tapping of his,
And went on the roof and hung his head down and said to him,
“What are you about, O father?
All is well, I hope. What are you doing at midnight? Who are you?”
He said, “A drummer, O honourable sir.”
“What are you about?” He said, “I am beating the drum.”
He said, “Where is the noise of the drum, O artful one?”
He said, “You will hear this noise to-morrow,
cries of ‘Oh, alas!’ and ‘Oh, woe is me!’”
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That is a lie and false and made up;
moreover, you have not perceived the secret of that falsehood.

   ﺁآﺳﻤﺎﻥن  ﻣﺎﻩه  ﺍاﺯز  ﺭرﺍا  ﭘﻴﯿﻞ  ﭘﻴﯿﻐﺎﻡم  ﺧﺮﮔﻮﺵش  ﺭرﺳﺎﻟﺖ  ﺍاﺯز  ﮔﻔﺘﻨﺪ  ﻣﻨﻜﺮﺍاﻥن  ﻛﻪﮫ  ﻣﺜﻞ  ﺁآﻥن ﺟﻮﺍاﺏب
The answer to the parable which the unbelievers related concerning the hare’s being sent
as ambassador with a message to the elephant from the Moon in heaven.
 ﻓﻀﻮﻝل  ﺩدﻳﯾﻮ  ﺩدﺍاﻥن  ﺧﺮﮔﻮﺵش  ﺁآﻥن ﺳﺮ
   ﺭرﺳﻮﻝل  ﺁآﻣﺪ  ﺗﻮ  ﻧﻔﺲ  ﭘﻴﯿﺶ  ﺑﻪﮫ ﻛﻪﮫ
 ﻛﺮﺩد  ﻣﺤﺮﻭوﻡم  ﺭرﺍا  ﮔﻮﻝل  ﻧﻔﺲ  ﻛﻪﮫ ﺗﺎ
 ﺧﻮﺭرﺩد  ﺧﻀﺮ  ﻭوﻯى  ﺍاﺯز  ﻛﻪﮫ  ﺣﻴﯿﻮﺍاﻧﻰ  ﺁآﺏب ﺯز
 ﺭرﺍا  ﻣﻌﻨﻴﯿﺶ  ﺍاﻯى  ﻛﺮﺩدﻩه ﺑﺎﮊژﮔﻮﻧﻪﮫ
 ﺭرﺍا  ﻧﻴﯿﺶ  ﺷﻮ  ﻣﺴﺘﻌﺪ  ﮔﻔﺘﻰ ﻛﻔﺮ
 ﺯزﻻﻝل  ﺩدﺭر  ﮔﻔﺘﻰ  ﻣﺎﻩه ﺍاﺿﻄﺮﺍاﺏب
   ﺷﻐﺎﻝل  ﺭرﺍا  ﭘﻴﯿﻼﻥن  ﺑﺘﺮﺳﺎﻧﻴﯿﺪ ﻛﻪﮫ
 ﺁآﺏب  ﻭو  ﺁآﺭرﻯى  ﭘﻴﯿﻞ  ﻭو  ﺧﺮﮔﻮﺵش  ﻯى ﻗﺼﻪﮫ
   ﺍاﺿﻄﺮﺍاﺏب  ﺩدﺭر  ﻣﻪﮫ  ﺯز  ﭘﻴﯿﻼﻥن ﺧﺸﻴﯿﺖ
 ﺧﺎﻡم  ﻛﻮﺭرﺍاﻥن  ﺍاﻯى  ﺁآﺧﺮ  ﻣﺎﻧﺪ  ﭼﻪﮫ ﺍاﻳﯾﻦ
   ﻋﺎﻡم  ﻭو  ﺧﺎﺹص  ﺯزﺑﻮﻧﺶ  ﺷﺪ  ﻛﻪﮫ  ﻣﻬﮭﻰ ﺑﺎ

Know that the hidden nature of that hare is the insolent Devil,
who came as an ambassador to your soul,
In order that he might deprive your foolish soul of the Water of Life
whence Khizr drank
You have perverted its meaning, you have uttered blasphemy:
prepare yourself for the sting.
You have spoken of the moon’s being disturbed in the limpid water,
whereby the jackal (hare) frightened the elephants;
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You relate the story of the hare and the elephant and the water,
and the elephant’s fear of the moon when it was disturbed:
O you half-baked blind men, pray, how does this bear any resemblance
to the Moon to whom lords and commons are subject?
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 ﻓﻠﻚ  ﭼﻪﮫ  ﻭو  ﺁآﻓﺘﺎﺏب  ﭼﻪﮫ  ﻭو  ﻣﻪﮫ ﭼﻪﮫ
  
 ﻣﻠﻚ  ﭼﻪﮫ  ﻭو  ﻧﻔﻮﺱس  ﭼﻪﮫ  ﻭو  ﻋﻘﻮﻝل ﭼﻪﮫ
 ﺁآﻓﺘﺎﺏب  ﺁآﻓﺘﺎﺏب ﺁآﻓﺘﺎﺏب
   ﺧﻮﺍاﺏب  ﺑﻪﮫ  ﻫﮬﮪھﺴﺘﻢ  ﻣﮕﺮ  ﮔﻮﻳﯾﻢ  ﻣﻰ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﺷﻬﮭﺎﻥن  ﺧﺸﻢ  ﺭرﺍا  ﺷﻬﮭﺮ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﮔﻤﺮﻫﮬﮪھﺎﻥن  ﺑﺪ  ﺍاﻯى  ﺍاﺳﺖ  ﻛﺮﺩدﻩه  ﻧﮕﻮﻥن ﺳﺮ
 ﺷﻜﺎﻑف  ﺻﺪ  ﺷﻜﺎﻓﺪ  ﻣﻰ  ﺧﻮﺩد  ﺑﺮ ﻛﻮﻩه
   ﻃﻮﺍاﻑف  ﺩدﺭر  ﺁآﺳﻰ  ﺧﺮ  ﭼﻮﻥن ﺁآﻓﺘﺎﺑﻰ
 ﺳﺤﺎﺏب  ﮔﺮﺩدﺍاﻧﺪ  ﺧﺸﻚ  ﻣﺮﺩدﺍاﻥن ﺧﺸﻢ
   ﺧﺮﺍاﺏب  ﻋﺎﻟﻤﻬﮭﺎ  ﻛﺮﺩد  ﺩدﻟﻬﮭﺎ ﺧﺸﻢ
 ﺣﻨﻮﻁط  ﺑﻰ  ﻣﺮﺩدﮔﺎﻥن  ﺍاﻯى ﺑﻨﮕﺮﻳﯾﺪ
 ﻟﻮﻁط  ﺷﻬﮭﺮﺳﺘﺎﻥن  ﮔﺎﻩه  ﺳﻴﯿﺎﺳﺖ ﺩدﺭر
 ﭘﺮﺍاﻥن  ﻣﺮﻍغ  ﺳﻪﮫ  ﻛﻪﮫ  ﺑﻮﺩد  ﭼﻪﮫ  ﺧﻮﺩد ﭘﻴﯿﻞ
   ﺍاﺳﺘﺨﻮﺍاﻥن  ﺭرﺍا  ﭘﻴﯿﻠﻜﺎﻥن  ﺁآﻥن ﻛﻮﻓﺘﻨﺪ
 ﺍاﻭو  ﻭو  ﺍاﺳﺖ  ﺍاﺑﺎﺑﻴﯿﻞ  ﻣﺮﻏﺎﻥن ﺍاﺿﻌﻒ
 ﺭرﻓﻮ  ﻧﭙﺬﻳﯾﺮﺩد  ﻭو  ﺑﺪﺭرﻳﯾﺪ  ﺭرﺍا ﭘﻴﯿﻞ
 ﻧﻮﺡح  ﻃﻮﻓﺎﻥن  ﺁآﻥن  ﻧﺸﻨﻴﯿﺪ  ﻛﺎﻭو ﻛﻴﯿﺴﺖ
   ﺭرﻭوﺡح  ﻭو  ﻓﺮﻋﻮﻥن  ﻟﺸﻜﺮ  ﻣﺼﺎﻑف ﻳﯾﺎ
 ﺭرﻳﯾﺨﺖ  ﺁآﺏب  ﺍاﻧﺪﺭر  ﻭو  ﺑﺸﻜﺴﺖ ﺭرﻭوﺣﺸﺎﻥن
 ﮔﺴﻴﯿﺨﺖ  ﻣﻰ  ﺑﺮ  ﺁآﺑﺸﺎﻥن  ﺫذﺭرﻩه ﺫذﺭرﻩه
 ﺛﻤﻮﺩد  ﺍاﺣﻮﺍاﻝل  ﻧﺸﻴﯿﻨﺪ  ﻛﺎﻭو ﻛﻴﯿﺴﺖ
 ﺭرﺑﻮﺩد  ﻣﻰ  ﺭرﺍا  ﻋﺎﺩدﻳﯾﺎﻥن  ﺻﺮﺻﺮ  ﺍاﻧﻜﻪﮫ ﻭو
 ﮔﺸﺎ  ﭘﻴﯿﻼﻥن  ﭼﻨﺎﻥن  ﺩدﺭر  ﺑﺎﺭرﻯى ﭼﺸﻢ
 ﻭوﻏﺎ  ﺍاﻧﺪﺭر  ﻛﺶ  ﭘﻴﯿﻞ  ﺑﺪﻧﺪﻯى ﻛﻪﮫ
 ﻇﻠﻮﻡم  ﺷﺎﻫﮬﮪھﺎﻥن  ﻭو  ﭘﻴﯿﻼﻥن  ﭼﻨﺎﻥن ﺁآﻥن
   ﺭرﺟﻮﻡم  ﺩدﺭر  ﻫﮬﮪھﻤﻴﯿﺸﻪﮫ  ﺩدﻝل  ﺧﺸﻢ ﺯزﻳﯾﺮ
 ﻇﻠﻤﺘﻰ  ﺩدﺭر  ﻇﻠﻤﺘﻰ  ﺍاﺯز  ﺍاﺑﺪ ﺗﺎ
   ﺭرﺣﻤﺘﻰ  ﻏﻮﺛﻰ  ﻧﻴﯿﺴﺖ  ﻭو  ﺭرﻭوﻧﺪ ﻣﻰ
 ﺍاﻳﯾﺪ  ﻧﺸﻨﻴﯿﺪﻩه  ﻣﮕﺮ  ﺑﺪ  ﻭو  ﻧﻴﯿﻚ ﻧﺎﻡم
 ﺍاﻳﯾﺪ  ﻧﺎﺩدﻳﯾﺪﻩه  ﺷﻤﺎ  ﻭو  ﺩدﻳﯾﺪﻧﺪ ﺟﻤﻠﻪﮫ
 ﻟﻴﯿﻚ  ﺁآﺭرﻳﯾﺪ  ﻣﻰ  ﻧﺎﺩدﻳﯾﺪﻩه  ﺭرﺍا ﺩدﻳﯾﺪﻩه
   ﻧﻴﯿﻚ  ﻣﺮﮒگ  ﻭوﺍاﮔﺸﺎﻳﯾﺪ  ﺭرﺍا ﭼﺸﻤﺘﺎﻥن
 ﻧﻮﺭر  ﻭو  ﺧﻮﺭرﺷﻴﯿﺪ  ﺑﻮﺩد  ﭘﺮ  ﻋﺎﻟﻢ ﮔﻴﯿﺮ
 ﮔﻮﺭر  ﻣﺎﻧﻨﺪ  ﻇﻠﻤﺘﻰ  ﺩدﺭر  ﺭرﻭوﻯى ﭼﻮﻥن
 ﻋﻈﻴﯿﻢ  ﻧﻮﺭر  ﺁآﻥن  ﺍاﺯز  ﺁآﻳﯾﻰ  ﻧﺼﻴﯿﺐ ﺑﻰ
   ﻛﺮﻳﯾﻢ  ﻣﺎﻩه  ﺍاﺯز  ﺑﺎﺷﻰ  ﺭرﻭوﺯزﻥن ﺑﺴﺘﻪﮫ

What is the moon and what is the sun and what is the sky?
What are intelligences and souls and angels?
“The Sun of the sun of the sun”: what is this I am saying?
Surely I am asleep.
The wrath of the kings has overthrown hundreds of thousands of cities;
O ye wicked who have lost the way.
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At their beck the mountain splits on itself into a hundred fissures;
a sun goes round like an ass-mill.
The wrath of men makes the clouds dry;
the wrath of hearts has laid worlds waste.
Look, O you unembalmed dead,
upon the place where the city of Lot suffered punishment!
What is the elephant even?
For three flying birds crushed the bones of those wretched elephants.
The ababíl is the weakest of birds,
and it rent the elephant irreparably.
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Who is there that has not heard of the Flood of Noah,
or of the battle of Pharaoh’s host with the Spirit?
The Spirit routed them and cast them pell-mell into the water:
the water was shattering them to atoms.
Who is there that has not heard what happened to Thamud
and how the sarsar windswept the Adites away?
Open your eyes for once upon such elephants,
who were killers of elephants in war.
Such elephants and unjust kings as those
are always in excommunication under the wrath of the heart.

2825

Unto everlasting they go from darkness to darkness,
and there is no relief, no mercy.
Maybe you have not heard the name of good and evil.
All have seen, and you are seeing not.
You feign not to see the visible,
but death will open your eyes well.
Suppose the world is full of sun and light:
when you go into darkness like the grave,
You become without share in that great light;
you are window-shut to the bounteous moon.

177

 ﻛﺎﺥخ  ﺯز  ﺳﺘﻰ  ﺭرﻓﺘﻪﮫ  ﭼﺎﻩه  ﺩدﺭرﻭوﻥن ﺗﻮ
   ﻓﺮﺍاﺥخ  ﺟﻬﮭﺎﻧﻬﮭﺎﻯى  ﺩدﺍاﺭرﺩد  ﮔﻨﻪﮫ ﭼﻪﮫ
 ﺍاﻭو  ﻣﺎﻧﺪ  ﮔﺮﮔﻰ  ﻭوﺻﻒ  ﺍاﻧﺪﺭر  ﻛﻪﮫ ﺟﺎﻥن
 ﺑﮕﻮ  ﺭرﺍا  ﻳﯾﻮﺳﻒ  ﺭرﻭوﻯى  ﺑﺒﻴﯿﻨﺪ ﭼﻮﻥن
 ﺭرﺳﻴﯿﺪ  ﻛﻪﮫ  ﻭو  ﺳﻨﮓ  ﺑﻪﮫ  ﺩدﺍاﻭوﺩدﻯى ﻟﺤﻦ
 ﺷﻨﻴﯿﺪ  ﻛﻢ  ﺩدﻻﻧﺶ  ﺳﻨﮕﻴﯿﻦ  ﺁآﻥن ﮔﻮﺵش
 ﺑﺎﺩد  ﺍاﻧﺼﺎﻑف  ﺑﺮ  ﻭو  ﻋﻘﻞ  ﺑﺮ ﺁآﻓﺮﻳﯾﻦ
 ﺑﺎﻟﺮﺷﺎﺩد  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
 ﺳﺒﺎ  ﻳﯾﺎ  ﻛﺮﺍاﻣﺎ  ﺭرﺳﻼ ﺻﺪﻗﻮﺍا
 ﺳﺒﺎ  ﻣﻦ  ﺳﺒﺎﻫﮬﮪھﺎ  ﺭرﻭوﺣﺎ ﺻﺪﻗﻮﺍا
 ﻃﺎﻟﻌﻪﮫ  ﺷﻤﻮﺱس  ﻫﮬﮪھﻢ ﺻﺪﻗﻮﻫﮬﮪھﻢ
   ﺍاﻟﻘﺎﺭرﻋﻪﮫ  ﻣﺨﺎﺯزﻱي  ﻣﻦ ﻳﯾﺆﻣﻨﻮﻛﻢ
 ﺯزﺍاﻫﮬﮪھﺮﻩه  ﺑﺪﻭوﺭر  ﻫﮬﮪھﻢ ﺻﺪﻗﻮﻫﮬﮪھﻢ
 ﺑﺎﻟﺴﺎﻫﮬﮪھﺮﺓة  ﻳﯾﻠﻘﻮﻛﻢ  ﺃأﻥن ﻗﺒﻞ
 ﺍاﻟﺪﺟﻰ  ﻣﺼﺎﺑﻴﯿﺢ  ﻫﮬﮪھﻢ ﺻﺪﻗﻮﻫﮬﮪھﻢ
 ﺍاﻟﺮﺟﺎ  ﻣﻔﺎﺗﻴﯿﺢ  ﻫﮬﮪھﻢ ﺃأﻛﺮﻣﻮﻫﮬﮪھﻢ
 ﺧﻴﯿﺮﻛﻢ  ﻳﯾﺮﺟﻮ  ﻟﻴﯿﺲ  ﻣﻦ ﺻﺪﻗﻮﺍا
   ﻏﻴﯿﺮﻛﻢ  ﺗﺼﺪﻭوﺍا  ﻻ  ﺗﻀﻠﻮﺍا ﻻ
 ﺑﻬﮭﻞ  ﺗﺎﺯزﻯى  ﻫﮬﮪھﻴﯿﻦ  ﮔﻮﻳﯾﻴﯿﻢ ﭘﺎﺭرﺳﻰ
   ﮔﻞ  ﻭو  ﺁآﺏب  ﺍاﻯى  ﺑﺎﺵش  ﺗﺮﻙك  ﺁآﻥن ﻫﮬﮪھﻨﺪﻭوﻯى
 ﺑﺸﻨﻮﻳﯾﺪ  ﺷﺎﻫﮬﮪھﺎﻥن  ﮔﻮﺍاﻫﮬﮪھﻴﯿﻬﮭﺎﻯى ﻫﮬﮪھﻴﯿﻦ
 ﺑﮕﺮﻭوﻳﯾﺪ  ﺁآﺳﻤﺎﻧﻬﮭﺎ ﺑﮕﺮﻭوﻳﯾﺪﻧﺪ
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You have gone from the belvedere into the pit:
how are the spacious worlds to blame?
The soul that has remained in the quality of wolfishness,
how should it behold the face of Joseph? Say!
The music of David reached rock and mountain,
the ears of those stony-hearted ones heard it not.
Blessing ever be on reason and justice!—
and God best knows the right way.
Believe noble Messengers, O Saba!
Believe a spirit made captive by Him who captured it.
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Believe them—they are rising suns—
and they will preserve you from the ignominies of al-Qari‘a.
Believe them—they are shining full-moons—
ere they confront you with al- Sahira.
Believe them—they are the lamps of darkness;
honour them— they are the keys of hope.
Believe those who hope not for your bounty;
do not go astray, do not turn others away.
Let us speak Persian: come, abandon Arabic.
Be the Hindu of that Turcoman, O water and clay.
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Listen, listen to the testimonies of the kings;
the heavens have believed: believe you!

   ﺣﺎﺯزﻡم  ﻣﺮﺩد  ﻣﺜﺎﻝل  ﻭو  ﺣﺰﻡم ﻣﻌﻨﻰ
The meaning of prudence, and a parable of the prudent man
 ﺑﻨﮕﺮﻳﯾﺪ  ﺍاﻭوﻟﻴﯿﻨﺎﻥن  ﺑﺤﺎﻝل ﻳﯾﺎ
 ﭘﺮﻳﯾﺪ  ﺩدﺭر  ﺣﺰﻣﻰ  ﺑﻪﮫ  ﺁآﺧﺮ  ﺳﻮﻯى ﻳﯾﺎ
 ﺍاﺣﺘﻴﯿﺎﻁط  ﺗﺪﺑﻴﯿﺮ  ﺩدﻭو  ﺩدﺭر  ﺑﻮﺩد  ﭼﻪﮫ ﺣﺰﻡم
 ﺧﺒﺎﻁط  ﺍاﺯز  ﺍاﺳﺖ  ﺩدﻭوﺭر  ﻛﻪﮫ  ﮔﻴﯿﺮﻯى  ﺁآﻥن  ﺩدﻭو ﺍاﺯز
 ﺭرﻭوﺯز  ﻫﮬﮪھﻔﺖ  ﺭرﻩه  ﺍاﻳﯾﻦ  ﺩدﺭر  ﮔﻮﻳﯾﺪ  ﻳﯾﻜﻰ ﺁآﻥن
 ﺳﻮﺯز  ﭘﺎﻯى  ﺭرﻳﯾﮓ  ﻫﮬﮪھﺴﺖ  ﻭو  ﺁآﺏب ﻧﻴﯿﺴﺖ
 ﺑﺮﺍاﻥن  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺩدﺭرﻭوﻍغ  ﮔﻮﻳﯾﺪ  ﺩدﮔﺮ ﺁآﻥن
   ﺭرﻭوﺍاﻥن  ﺑﻴﯿﻨﻰ  ﺍاﻯى  ﭼﺸﻤﻪﮫ  ﺷﺐ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﻛﻪﮫ
 ﺁآﺏب  ﺗﻮ  ﺑﺮﮔﻴﯿﺮﻯى  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺁآﻥن ﺣﺰﻡم
   ﺻﻮﺍاﺏب  ﺑﺮ  ﺑﺎﺷﻰ  ﻭو  ﺗﺮﺱس  ﺍاﺯز  ﺭرﻫﮬﮪھﻰ ﺗﺎ

Either consider what happened to the former,
or fly with prudence towards the latter end.
What is prudence? Precaution in two plans:
of the two you will take that one which is far from craziness.
One person may say, “On this road there is no water for seven days,
and there is foot-scorching sand.”
Another may say, “This is false: push on,
for you will find a running fountain every night.”
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It is prudence that you take water,
so that you may be saved from dread and may be on the right.
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 ﺑﺮﻳﯾﺰ  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺁآﺏب  ﺭرﺍاﻩه  ﺩدﺭر  ﺑﻮﺩد ﮔﺮ
 ﺳﺘﻴﯿﺰ  ﻣﺮﺩد  ﺑﺮ  ﻭوﺍاﻯى  ﻧﺒﺎﺷﺪ ﻭوﺭر
 ﻛﻨﻴﯿﺪ  ﺩدﺍاﺩدﻯى  ﺯزﺍاﺩدﮔﺎﻥن  ﺧﻠﻴﯿﻔﻪﮫ ﺍاﻯى
 ﻛﻨﻴﯿﺪ  ﻣﻴﯿﻌﺎﺩدﻯى  ﺭرﻭوﺯز  ﺑﻬﮭﺮ ﺣﺰﻡم
 ﻛﺸﻴﯿﺪ  ﻛﻴﯿﻦ  ﭘﺪﺭرﺗﺎﻥن  ﻛﺰ  ﻋﺪﻭوﻳﯾﻰ ﺁآﻥن
 ﻛﺸﻴﯿﺪ  ﻋﻠﻴﯿﻴﯿﻦ  ﺯز  ﺯزﻧﺪﺍاﻧﺶ ﺳﻮﻯى
 ﻛﺮﺩد  ﻣﺎﺕت  ﺭرﺍا  ﺩدﻝل  ﺷﻄﺮﻧﺞ  ﺷﻪﮫ ﺁآﻥن
 ﻛﺮﺩد  ﺁآﻓﺎﺕت  ﻯى  ﺳﺨﺮﻩه  ﺑﻬﮭﺸﺘﺶ ﺍاﺯز
 ﻧﺒﺮﺩد  ﺍاﻧﺪﺭر  ﮔﺮﻓﺖ  ﺑﻨﺪﺵش  ﺟﺎ ﭼﻨﺪ
 ﺯزﺭرﺩد  ﺭرﻭوﻯى  ﻓﻜﻨﺪﺵش  ﺩدﺭر  ﻛﺸﺘﻰ  ﺑﻪﮫ ﺗﺎ
 ﭘﻬﮭﻠﻮﺍاﻥن  ﺁآﻥن  ﺑﺎ  ﺳﺖ  ﻛﺮﺩدﻩه  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﺩدﻳﯾﮕﺮﺍاﻥن  ﺍاﻯى  ﻣﻨﮕﺮﻳﯾﺪ  ﺳﺴﺘﺶ ﺳﺴﺖ
 ﺣﺴﻮﺩد  ﺁآﻥن  ﺭرﺍا  ﻣﺎ  ﺑﺎﺑﺎﻯى  ﻭو ﻣﺎﺩدﺭر
 ﺭرﺑﻮﺩد  ﭼﺎﻻﻛﻰ  ﺑﻪﮫ  ﭘﻴﯿﺮﺍاﻳﯾﻪﮫ  ﻭو ﺗﺎﺝج
 ﺧﻮﺍاﺭر  ﻭو  ﺯزﺍاﺭر  ﻭو  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺟﺎ  ﺁآﻥن ﻛﺮﺩدﺷﺎﻥن
 ﺯزﺍاﺭر  ﺯزﺍاﺭر  ﺁآﺩدﻡم  ﺑﮕﺮﻳﯾﺴﺖ ﺳﺎﻟﻬﮭﺎ
 ﻧﺒﺖ  ﺭرﻭوﻳﯾﻴﯿﺪ  ﺍاﻭو  ﭼﺸﻢ  ﺍاﺷﻚ  ﺯز ﻛﻪﮫ
   ﺛﺒﺖ  ﻻﺳﺖ  ﻯى  ﺟﺮﻳﯾﺪﻩه  ﺍاﻧﺪﺭر  ﭼﺮﺍا ﻛﻪﮫ
 ﺭرﺍا  ﻃﺮﺍاﺭرﻳﯾﺶ  ﮔﻴﯿﺮ  ﻗﻴﯿﺎﺳﻰ ﺗﻮ
 ﺭرﺍا  ﺭرﻳﯾﺶ  ﺯزﻭو  ﻛﻨﺪ  ﺳﺮﻭوﺭر  ﭼﻨﺎﻥن ﻛﻪﮫ
 ﺷﺮﺵش  ﺍاﺯز  ﭘﺮﺳﺘﺎﻥن  ﮔﻞ  ﺍاﻯى ﺍاﻟﺤﺬﺭر
   ﺳﺮﺵش  ﺍاﻧﺪﺭر  ﺯزﻧﻴﯿﺪ  ﺣﻮﻟﻰ  ﻻ ﺗﻴﯿﻎ
 ﻛﻤﻴﯿﻦ  ﺍاﺯز  ﺭرﺍا  ﺷﻤﺎ  ﺑﻴﯿﻨﺪ  ﻫﮬﮪھﻤﻰ ﻛﺎﻭو
   ﻫﮬﮪھﻴﯿﻦ  ﺑﻴﯿﻨﻴﯿﺪ  ﻧﻤﻰ  ﺭرﺍا  ﺍاﻭو  ﺷﻤﺎ ﻛﻪﮫ
 ﻫﮬﮪھﺎ  ﺩدﺍاﻧﻪﮫ  ﺭرﻳﯾﺰﺩد  ﺻﻴﯿﺎﺩد ﺩدﺍاﻳﯾﻤﺎ
 ﺩدﻏﺎ  ﭘﻨﻬﮭﺎﻥن  ﻭو  ﺑﺎﺷﺪ  ﭘﻴﯿﺪﺍا ﺩدﺍاﻧﻪﮫ
 ﺍاﻟﺤﺬﺭر  ﺑﺪﻳﯾﺪﻯى  ﺩدﺍاﻧﻪﮫ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﭘﺮ  ﻭو  ﺑﺎﻝل  ﺗﻮ  ﺑﺮ  ﺩدﺍاﻡم  ﻧﺒﻨﺪﺩد ﺗﺎ
 ﻛﺮﺩد  ﺩدﺍاﻧﻪﮫ  ﺑﺘﺮﻙك  ﻛﺎﻭو  ﻣﺮﻏﻰ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺧﻮﺭرﺩد  ﺗﺰﻭوﻳﯾﺮ  ﺑﻰ  ﺻﺤﺮﺍاﻯى  ﺍاﺯز ﺩدﺍاﻧﻪﮫ
 ﺟﺴﺖ  ﺩدﺍاﻡم  ﺍاﺯز  ﻭو  ﺷﺪ  ﻗﺎﻧﻊ  ﺑﺪﺍاﻥن ﻫﮬﮪھﻢ
   ﻧﺒﺴﺖ  ﺭرﺍا  ﺑﺎﻟﺶ  ﻭو  ﭘﺮ  ﺩدﺍاﻣﻰ ﻫﮬﮪھﻴﯿﭻ

If there be water, spill this;
and if there be none, alas for the obstinate man!
O children of the Vicegerent, deal justly:
act with prudence for the sake of the Day of Tryst.
That enemy who took vengeance upon your father
and dragged him from Illiyyin to prison,
And checkmated that king of the spiritual chessboard
and made him, from Paradise, a thrall to calamities—
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How often in combat did he seize him by sleight,
that he might wrestle with him and throw him in disgrace!
Thus has he done to that paladin:
do not regard him with contempt, O you others!
That envious one nimbly snatched away
our mother’s and father’s crown and ornament.
There he made them naked and wretched and despicable:
years did Adam weep bitterly,
So that herbs grew from the tears of his eyes:
why he was inscribed in the scroll of la.
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Judge you of his impudent cheating
from the fact that on account of him such a prince rends his beard.
Beware, O clay-worshippers, of his malice:
smite the sword of la hawl on his head!
For he sees you from ambush,
so that you see him not. Take care!
The fowler scatters grain incessantly:
the grain is visible, but the deceit is hidden.
Wherever you see the grain,
beware, lest the trap confine your wings and pinions,
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Because the bird that takes leave of the grain,
eats grain from the spacious field that is without imposture.
With that it is contented, and escapes the trap:
no trap confines its wings and pinions.
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 ﻫﮬﮪھﻮﺍا  ﻭو  ﺣﺮﺹص  ﺍاﺯز  ﻛﺮﺩد  ﺣﺰﻡم  ﺗﺮﻙك  ﻛﻪﮫ  ﻣﺮﻍغ  ﺁآﻥن  ﻛﺎﺭر ﻭوﺧﺎﻣﺖ
The harmfulness of the action of the bird that abandons prudence from greed and vain desire
 ﻧﺸﺴﺖ  ﺩدﻳﯾﻮﺍاﺭرﻯى  ﻓﻮﻕق  ﻣﺮﻏﻰ ﺑﺎﺯز
   ﺑﺒﺴﺖ  ﺩدﺍاﻣﻰ  ﻯى  ﺩدﺍاﻧﻪﮫ  ﺳﻮﻯى ﺩدﻳﯾﺪﻩه
 ﻛﻨﺪ  ﻣﻰ  ﺻﺤﺮﺍا  ﺳﻮﻯى  ﺍاﻭو  ﻧﻈﺮ ﻳﯾﻚ
 ﻛﺸﺪ  ﻣﻰ  ﺩدﺍاﻧﻪﮫ  ﺑﻪﮫ  ﺣﺮﺻﺶ  ﻧﻈﺮ ﻳﯾﻚ
 ﻛﺮﺩد  ﭼﺎﻟﻴﯿﺶ  ﻧﻈﺮ  ﺁآﻥن  ﺑﺎ  ﻧﻈﺮ ﺍاﻳﯾﻦ
 ﻛﺮﺩد  ﺧﺎﻟﻴﯿﺶ  ﺧﺮﺩد  ﺍاﺯز ﻧﺎﮔﻬﮭﺎﻧﻰ
 ﮔﺬﺍاﺷﺖ  ﺭرﺍا  ﺗﺮﺩدﺩد  ﻛﺎﻥن  ﻣﺮﻏﻰ ﺑﺎﺯز
  
 ﮔﻤﺎﺷﺖ  ﺻﺤﺮﺍا  ﺑﺮ  ﻭو  ﻛﻨﺪ  ﺑﺮ  ﻧﻈﺮ  ﺁآﻥن ﺯز
 ﻟﻪﮫ  ﺑﺨﺎ  ﺍاﻭو  ﺑﺎﻝل  ﻭو  ﭘﺮ ﺷﺎﺩد
 ﺍاﻭو  ﺷﺪ  ﺁآﺯزﺍاﺩدﺍاﻥن  ﺟﻤﻠﻪﮫ  ﺍاﻣﺎﻡم ﺗﺎ
 ﺑﺮﺳﺖ  ﺳﺎﺯزﺩد  ﻣﻘﺘﺪﺍا  ﺭرﺍا  ﺍاﻭو  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻧﺸﺴﺖ  ﺁآﺯزﺍاﺩدﻯى  ﻭو  ﺍاﻣﻦ  ﻣﻘﺎﻡم ﺩدﺭر
 ﺩدﻟﺶ  ﺁآﻣﺪ  ﺣﺎﺯزﻣﺎﻥن  ﺷﺎﻩه  ﺍاﻧﻜﻪﮫ ﺯز
   ﻣﻨﺰﻟﺶ  ﺷﺪ  ﭼﻤﻦ  ﻭو  ﮔﻠﺴﺘﺎﻥن ﺗﺎ
 ﺣﺰﻡم  ﺯز  ﺭرﺍاﺿﻰ  ﺍاﻭو  ﻭو  ﺭرﺍاﺿﻰ  ﺍاﻭو  ﺍاﺯز ﺣﺰﻡم
   ﻋﺰﻡم  ﻭو  ﺗﺪﺑﻴﯿﺮ  ﻛﻨﻰ  ﮔﺮ  ﻛﻦ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺍاﻯى  ﺍاﻓﺘﺎﺩدﻩه  ﺣﺮﺹص  ﺩدﺍاﻡم  ﺩدﺭر ﺑﺎﺭرﻫﮬﮪھﺎ
   ﺍاﻯى  ﺩدﺍاﺩدﻩه  ﺑﺮﻳﯾﺪﻥن  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد ﺣﻠﻖ
 ﻛﺮﺩد  ﺁآﺯزﺍاﺩد  ﻟﻄﻒ  ﺗﻮﺍاﺏب  ﺁآﻥن ﺑﺎﺯزﺕت
 ﻛﺮﺩد  ﺷﺎﺩد  ﺭرﺍا  ﺷﻤﺎ  ﻭو  ﭘﺬﺭرﻓﺖ ﺗﻮﺑﻪﮫ
 ﻛﺬﺍا  ﻋﺪﻧﺎ  ﻛﺬﺍا  ﻋﺪﺗﻢ  ﺇإﻥن ﮔﻔﺖ
 ﺑﺎﻟﺠﺰﺍا  ﺍاﻟﻔﻌﺎﻝل  ﺯزﻭوﺟﻨﺎ ﻧﺤﻦ
 ﺁآﻭوﺭرﻡم  ﺧﻮﺩد  ﺑﺮ  ﺭرﺍا  ﺟﻔﺘﻰ  ﻛﻪﮫ ﭼﻮﻥن
   ﻻﺟﺮﻡم  ﺩدﻭوﺍاﻧﻪﮫ  ﺟﻔﺘﺶ  ﺁآﻥن ﺁآﻳﯾﺪ
 ﺍاﺛﺮ  ﺑﺎ  ﺭرﺍا  ﻋﻤﻞ  ﺍاﻳﯾﻦ  ﻛﺮﺩدﻳﯾﻢ ﺟﻔﺖ
 ﺩدﮔﺮ  ﺟﻔﺘﻰ  ﺭرﺳﺪ  ﺟﻔﺘﻰ  ﺭرﺳﺪ ﭼﻮﻥن
 ﺷﻮﻯى  ﺟﻔﺖ  ﺍاﺯز  ﻏﺎﺭرﺗﻰ  ﺭرﺑﺎﻳﯾﺪ ﭼﻮﻥن
   ﺟﻮﻯى  ﺷﻮﻯى  ﺍاﻭو  ﭘﺲ  ﺁآﻳﯾﺪ  ﻣﻰ ﺟﻔﺖ
 ﺁآﻣﺪﻳﯾﺪ  ﺩدﺍاﻡم  ﺍاﻳﯾﻦ  ﺳﻮﻯى  ﺩدﻳﯾﮕﺮ ﺑﺎﺭر
 ﺯزﺩدﻳﯾﺪ  ﺗﻮﺑﻪﮫ  ﻯى  ﺩدﻳﯾﺪﻩه  ﺍاﻧﺪﺭر ﺧﺎﻙك
 ﮔﺮﻩه  ﺁآﻥن  ﺑﮕﺸﺎﺩد  ﺗﻮﺍاﺏب  ﺁآﻥن ﺑﺎﺯزﺕت
  
 ﻣﻨﻪﮫ  ﺳﻮ  ﺍاﻳﯾﻦ  ﺭرﻭوﻯى  ﺑﮕﺮﻳﯾﺰ  ﻫﮬﮪھﻴﯿﻦ ﮔﻔﺖ

Again, a bird settles on a wall
and fastens its eyes upon the grain in a trap.
Now it looks towards the open country,
now its greed leads it to look at the grain.
This look struggles with that look
and suddenly makes it empty of wisdom.
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Again, a bird that has abandoned that vacillation
turns its gaze away from that and fixes it upon the open fields.
Glad are its wings and pinions:
how goodly it is, since it has become the leader of all the free.
Everyone who makes it his model is saved
and sits in the abode of security and freedom,
Because his heart has become the king of the prudent,
so that the rose garden has become his dwelling-place
Prudence is pleased with him, and he pleased with Prudence:
do likewise, if you would act with foresight and resolution.
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Many times have you fallen into the snare of greed
and given up your throat to be cut;
Again He that graciously disposes to repentance has set you free
and accepted your repentance and made you glad.
He has said, “If you return thus, We will return thus:
We have wedded the actions to the retribution.
When I bring one mate to Myself,
the other mate inevitably comes running.
We have mated this action with the effect:
when one mate arrives, another mate arrives.”
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When a raider carries off the husband from the wife,
the wife comes after him, seeking her husband.
Once more you have come towards this snare
and have thrown dust in the eyes of repentance.
Again that Forgiving One has loosed that knot for you and has said,
“Beware! Flee! Set not your face in this direction!”
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 ﺭرﺳﻴﯿﺪ  ﻧﺴﻴﯿﺎﻥن  ﻯى  ﭘﺮﻭوﺍاﻧﻪﮫ  ﭼﻮﻥن ﺑﺎﺯز
 ﻛﺸﻴﯿﺪ  ﺁآﺗﺶ  ﺟﺎﻧﺐ  ﺭرﺍا ﺟﺎﻧﺘﺎﻥن
 ﺷﻜﻰ  ﻭو  ﻧﺴﻴﯿﺎﻥن  ﭘﺮﻭوﺍاﻧﻪﮫ  ﺍاﻯى  ﻛﻦ ﻛﻢ
   ﻳﯾﻜﻰ  ﺗﻮ  ﺑﻨﮕﺮ  ﺳﻮﺯزﻳﯾﺪﻩه  ﭘﺮ ﺩدﺭر
 ﻫﮬﮪھﻴﯿﭻ  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺁآﻥن  ﺷﻜﺮ  ﺭرﻫﮬﮪھﻴﯿﺪﻯى ﭼﻮﻥن
   ﭘﻴﯿﭻ  ﭘﻴﯿﭻ  ﻧﺪﺍاﺭرﻯى  ﺩدﺍاﻧﻪﮫ  ﺁآﻥن ﺳﻮﻯى
 ﺍاﻭو  ﺑﺨﺸﺪ  ﮔﻮﻳﯾﻰ  ﺷﻜﺮ  ﭼﻮﻥن  ﺗﺮﺍا ﺗﺎ
 ﻋﺪﻭو  ﺧﻮﻑف  ﺑﻰ  ﻭو  ﺩدﺍاﻡم  ﺑﻰ ﺭرﻭوﺯزﻯى

Again, when the mandate of forgetfulness arrived,
it drew your soul towards the Fire.
O you moth, do not show any forgetfulness and doubt:
look once at your burnt wing!
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Since you are saved, the thanksgiving is this,
that you should have no inclination towards that grain,
In order that, when you say thanks, He may bestow on you the daily bread
that is without snare and without fear of the enemy.

 ﻛﺮﺩد  ﺁآﺯزﺍاﺩد  ﺗﺎﻥن  ﻛﻪﮫ  ﻧﻌﻤﺖ  ﺁآﻥن ﺷﻜﺮ
 ﻛﺮﺩد  ﻳﯾﺎﺩد  ﺑﺒﺎﻳﯾﺪ  ﺭرﺍا  ﺣﻖ ﻧﻌﻤﺖ
 ﺑﻼ  ﺩدﺭر  ﻭو  ﺭرﻧﺠﻬﮭﺎ  ﺍاﻧﺪﺭر ﭼﻨﺪ
 ﺧﺪﺍا  ﺍاﻯى  ﺩدﻩه  ﺭرﻫﮬﮪھﺎ  ﺩدﺍاﻣﻢ  ﺍاﺯز ﮔﻔﺘﻰ
 ﻛﻨﻢ  ﺍاﺣﺴﺎﻥن  ﻛﻨﻢ  ﺧﺪﻣﺖ  ﭼﻨﻴﯿﻦ ﺗﺎ
   ﺯزﻧﻢ  ﺷﻴﯿﻄﺎﻥن  ﻯى  ﺩدﻳﯾﺪﻩه  ﺍاﻧﺪﺭر ﺧﺎﻙك

In thanksgiving for the bounty shown in setting you free,
it behooves you to commemorate the bounty of God.
How often in sorrows and in tribulation have you cried,
“O God, deliver me from the snare,
That I may do such service and practice beneficence
and throw dust in the eyes of the Devil!”

 ﺭرﺍا  ﺯزﻣﺴﺘﺎﻥن  ﺑﻬﮭﺮ  ﺍاﺯز  ﺳﺎﺯزﻳﯾﻢ  ﺧﺎﻧﻪﮫ  ﺑﻴﯿﺎﻳﯾﺪ  ﭼﻮﻥن  ﺗﺎﺑﺴﺘﺎﻥن  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﺯزﻣﺴﺘﺎﻥن  ﻫﮬﮪھﺮ  ﺳﮕﺎﻥن  ﻛﺮﺩدﻥن  ﻧﺬﺭر ﺣﻜﺎﻳﯾﺖ
Story of the vow made by the dogs every winter that when next summer comes
they will build a house for the winter
 ﺍاﺳﺘﺨﻮﺍاﻧﺶ  ﮔﺮﺩدﺩد  ﺟﻤﻊ  ﺯزﻣﺴﺘﺎﻥن ﺳﮓ
   ﭼﻨﺎﻧﺶ  ﮔﺮﺩدﺍاﻧﺪ  ﺧﺮﺩد  ﺳﺮﻣﺎ ﺯزﺧﻢ
 ﻣﻨﻢ  ﻛﻪﮫ  ﺗﻦ  ﻗﺪﺭر  ﻛﺎﻳﯾﻦ  ﺑﮕﻮﻳﯾﺪ ﻛﺎﻭو
   ﻛﺮﺩدﻧﻢ  ﺑﺎﻳﯾﺪ  ﺳﻨﮓ  ﺍاﺯز  ﺍاﻯى ﺧﺎﻧﻪﮫ
 ﭼﻨﮓ  ﺑﻪﮫ  ﻣﻦ  ﺑﻴﯿﺎﻳﯾﺪ  ﺗﺎﺑﺴﺘﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﺳﻨﮓ  ﺯز  ﺳﺎﺯزﻡم  ﺍاﻯى  ﺧﺎﻧﻪﮫ  ﺳﺮﻣﺎ ﺑﻬﮭﺮ
 ﮔﺸﺎﺩد  ﺍاﺯز  ﺑﻴﯿﺎﻳﯾﺪ  ﺗﺎﺑﺴﺘﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
 ﺷﺎﺩد  ﭘﻮﺳﺖ  ﮔﺮﺩدﺩد  ﭘﻬﮭﻦ ﺍاﺳﺘﺨﻮﺍاﻧﻬﮭﺎ
 ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺑﻴﯿﻨﺪ  ﺯزﻓﺖ  ﭼﻮﻥن  ﺍاﻭو ﮔﻮﻳﯾﺪ
 ﻛﻴﯿﺎ  ﺍاﻯى  ﮔﻨﺠﻢ  ﺧﺎﻧﻪﮫ  ﻛﺪﺍاﻣﻴﯿﻦ ﺩدﺭر
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 ﺍاﻯى  ﺳﺎﻳﯾﻪﮫ  ﺩدﺭر  ﻛﺸﺪ  ﭘﺎ  ﮔﺮﺩدﺩد ﺯزﻓﺖ
   ﺍاﻯى  ﺭرﺍاﻳﯾﻪﮫ  ﺧﻮﺩد  ﻏﺮﻯى  ﺳﻴﯿﺮﻯى ﻛﺎﻫﮬﮪھﻠﻰ
 ﻋﻤﻮ  ﺍاﻯى  ﺳﺎﺯز  ﺍاﻯى  ﺧﺎﻧﻪﮫ  ﺩدﻝل ﮔﻮﻳﯾﺪﺵش
 ﺑﮕﻮ  ﮔﻨﺠﻢ  ﻛﻰ  ﺧﺎﻧﻪﮫ  ﺩدﺭر  ﺍاﻭو ﮔﻮﻳﯾﺪ
 ﺩدﺭرﺩد  ﻭوﻗﺖ  ﺩدﺭر  ﺗﻮ  ﺣﺮﺹص ﺍاﺳﺘﺨﻮﺍاﻥن
 ﻧﻮﺭرﺩد  ﺩدﺭر  ﮔﺮﺩدﺩد  ﺧﺮﺩد  ﺁآﻳﯾﺪ ﺩدﺭرﻫﮬﮪھﻢ
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In winter the bones of the dog are drawn together:
the blows of the frost make him so small
That he says, “Having such a little body,
I must build a stone house.
When summer comes, I will build with my claws
a stone house against the cold.”
When summer comes, his bones expand from the relief,
and his skin grows sleek,
And, when he sees himself stout, he says,
“In what house should I find room, O noble sir?”
He grows stout and slinks into a shady place—
a lazy, full-fed, cowardly, self-opinionated!
His heart says to him, “Build a house, O uncle!”
He says, “How shall I find room in the house? Tell.”
In the hour of pain the bones of your greed
shrink together and diminish in compass,
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 ﺍاﻯى  ﺧﺎﻧﻪﮫ  ﺑﺴﺎﺯزﻡم  ﺗﻮﺑﻪﮫ  ﺍاﺯز ﮔﻮﻳﯾﻰ
   ﺍاﻯى  ﺍاﺳﺘﺎﻧﻪﮫ  ﺑﺎﺷﺪﻡم  ﺯزﻣﺴﺘﺎﻥن ﺩدﺭر
 ﺯزﻓﺖ  ﺣﺮﺹص  ﺁآﻥن  ﺷﺪﺕت  ﻭو  ﺩدﺭرﺩد  ﺑﺸﺪ ﭼﻮﻥن
 ﺭرﻓﺖ  ﺗﻮ  ﺍاﺯز  ﺧﺎﻧﻪﮫ  ﺳﻮﺩدﺍاﻯى  ﺳﮓ ﻫﮬﮪھﻤﭽﻮ
 ﺑﻮﺩد  ﻧﻌﻤﺖ  ﺍاﺯز  ﺧﻮﺷﺘﺮ  ﻧﻌﻤﺖ ﺷﻜﺮ
 ﺭرﻭوﺩد  ﻧﻌﻤﺖ  ﺳﻮﻯى  ﻛﻰ  ﺑﺎﺭرﻩه ﺷﻜﺮ
 ﭘﻮﺳﺖ  ﭼﻮ  ﻧﻌﻤﺖ  ﻭو  ﻧﻌﻤﺖ  ﺟﺎﻥن ﺷﻜﺮ
   ﺩدﻭوﺳﺖ  ﻛﻮﻯى  ﺗﺎ  ﺗﺮﺍا  ﺁآﺭرﺩد  ﺷﻜﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﻧﺘﺒﺎﻩه  ﺷﻜﺮ  ﻭو  ﻏﻔﻠﺖ  ﺁآﺭرﺩد ﻧﻌﻤﺖ
   ﺷﺎﻩه  ﺷﻜﺮ  ﺩدﺍاﻡم  ﺑﻪﮫ  ﻛﻦ  ﻧﻌﻤﺖ ﺻﻴﯿﺪ
 ﻣﻴﯿﺮ  ﻭو  ﭼﺸﻢ  ﭘﺮ  ﻛﻨﺪ  ﺷﻜﺮﺕت ﻧﻌﻤﺖ
 ﻓﻘﻴﯿﺮ  ﺍاﻳﯾﺜﺎﺭر  ﻧﻌﻤﺖ  ﺻﺪ  ﻛﻨﻰ ﺗﺎ
 ﺣﻖ  ﻧﻘﻞ  ﻭو  ﻃﻌﺎﻡم  ﺍاﺯز  ﻧﻮﺷﻰ ﺳﻴﯿﺮ
   ﺩدﻕق  ﻭو  ﺧﻮﺍاﺭرﻯى  ﺷﻜﻢ  ﺗﻮ  ﺍاﺯز  ﺭرﻭوﺩد ﺗﺎ

And you say penitently, “I will build a house:
it will be a resting-place for me in winter”;
When the pain is gone and your greed has grown stout,
the desire for the house departs from you, just as the dog.
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Thanksgiving for the bounty is sweeter than the bounty:
how should he that is addicted to thanksgiving go towards the bounty?
Thanksgiving is the soul of the bounty, and the bounty is as the husk,
because thanksgiving brings you to the abode of the Beloved.
Bounty produces heedlessness, and thanksgiving alertness:
hunt after bounty with the snare of thanksgiving to the King.
The bounty of thanksgiving will make you contented and princely,
so that you will bestow a hundred bounties on the poor.
You will eat your fill of the delicacies and dessert of God,
so that hunger and begging will depart from you.

   ﺟﺒﺮﻳﯾﺎﻧﻪﮫ  ﺁآﻭوﺭرﺩدﻥن  ﺣﺠﺖ  ﻭو  ﻛﺮﺩدﻥن  ﻧﺼﻴﯿﺤﺖ  ﺍاﺯز  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻢ  ﺭرﺍا  ﺍاﻧﺒﻴﯿﺎ  ﻣﻨﻜﺮﺍاﻥن  ﻛﺮﺩدﻥن ﻣﻨﻊ
How the unbelievers stopped the prophets, on whom be peace, from giving admonition
and brought forward Necessitarian arguments.
 ﺑﻮﺩد  ﺑﺲ  ﻧﺼﻮﺣﺎﻥن  ﺍاﻯى  ﮔﻔﺘﻨﺪ ﻗﻮﻡم
 ﺑﻮﺩد  ﻛﺲ  ﺩدﻩه  ﺩدﺭرﻳﯾﻦ  ﺍاﺭر  ﮔﻔﺘﻴﯿﺪ  ﭼﻪﮫ ﺍاﻳﯾﻦ
 ﺣﻖ  ﺑﻨﻬﮭﺎﺩد  ﻣﺎ  ﺩدﻟﻬﮭﺎﻯى  ﺑﺮ ﻗﻔﻞ
  
 ﺳﺒﻖ  ﺧﺎﻟﻖ  ﺑﺮ  ﺑﺮﺩد  ﻧﺪﺍاﻧﺪ ﻛﺲ
 ﺗﺼﻮﻳﯾﺮﮔﺮ  ﺁآﻥن  ﻛﺮﺩد  ﺍاﻳﯾﻦ  ﻣﺎ ﻧﻘﺶ
 ﺩدﮔﺮ  ﻭوﮔﻮ  ﮔﻔﺖ  ﺑﻪﮫ  ﺷﺪ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ ﺍاﻳﯾﻦ
 ﺷﻮ  ﻟﻌﻞ  ﮔﻮﻳﯾﻰ  ﺳﺎﻝل  ﺻﺪ  ﺭرﺍا ﺳﻨﮓ
 ﻧﻮ  ﺑﺎﺵش  ﮔﻮﻳﯾﻰ  ﺳﺎﻝل  ﺻﺪ  ﺭرﺍا ﻛﻬﮭﻨﻪﮫ
 ﮔﻴﯿﺮ  ﺁآﺏب  ﺻﻔﺎﺕت  ﮔﻮﻳﯾﻰ  ﺭرﺍا ﺧﺎﻙك
 ﺷﻴﯿﺮ  ﻛﻪﮫ  ﻳﯾﺎ  ﺷﻮ  ﻋﺴﻞ  ﮔﻮﻳﯾﻰ  ﺭرﺍا ﺁآﺏب
 ﺍاﻓﻼﻛﻴﯿﺎﻥن  ﻭو  ﺍاﻭو  ﺍاﻓﻼﻙك ﺧﺎﻟﻖ
   ﺧﺎﻛﻴﯿﺎﻥن  ﻭو  ﺗﺮﺍاﺏب  ﻭو  ﺁآﺏب ﺧﺎﻟﻖ
 ﺻﻔﺎ  ﻭو  ﺩدﻭوﺭرﺍاﻥن  ﺩدﺍاﺩد  ﺭرﺍا ﺁآﺳﻤﺎﻥن
 ﻧﻤﺎ  ﻭو  ﺭرﻭوﻳﯾﻰ  ﺗﻴﯿﺮﻩه  ﺭرﺍا  ﮔﻞ  ﻭو ﺁآﺏب
 ﮔﺰﻳﯾﺪ  ﺩدﺭرﺩدﻯى  ﺁآﺳﻤﺎﻥن  ﺗﻮﺍاﻧﺪ ﻛﻰ
 ﺧﺮﻳﯾﺪ  ﺻﻔﻮﺕت  ﮔﻞ  ﻭو  ﺁآﺏب  ﺗﻮﺍاﻧﺪ ﻛﻰ
 ﺭرﻫﮬﮪھﻰ  ﺭرﺍا  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﺳﺖ  ﻛﺮﺩدﻩه ﻗﺴﻤﺘﻰ
  
 ﻛﻬﮭﻰ  ﭼﻮﻥن  ﺟﻬﮭﺪﻯى  ﺑﻪﮫ  ﮔﺮﺩدﺩد  ﻛﻬﮭﻰ ﻛﻰ
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The people said, “O admonishers, what you have said is enough,
if there be any one in this village.
God has set a lock upon our hearts;
none can prevail against the Creator.
That Artist made the picture of us to be this:
this will not be altered by talking.
A hundred years you may tell the pebble to become a ruby,
a hundred years you may tell the old to become new;
You may tell earth to assume the qualities of water;
you may tell water to become honey or milk—
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He is the Creator of the heavens and the heavenly ones,
the Creator of water and earth and earthly beings.
To heaven He gave its circling motion and its purity;
to water and earth its dark appearance and its growth.
How can heaven choose turbidity?
How can earth and water buy purity?
To everyone He has allotted a certain course:
how should a mountain by any effort become as a straw?”
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 ﺭرﺍا  ﺟﺒﺮﻳﯾﺎﻥن  ﻣﺮ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻢ  ﺍاﻧﺒﻴﯿﺎ ﺟﻮﺍاﺏب
The answer of the prophets, on whom be peace, to the Necessitarians.
 ﺁآﻓﺮﻳﯾﺪ  ﺁآﺭرﻯى  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
 ﻛﺸﻴﯿﺪ  ﺳﺮ  ﺁآﻥن  ﺯز  ﻧﺘﺎﻥن  ﻛﻪﮫ ﻭوﺻﻔﻬﮭﺎﻳﯾﻰ
 ﻋﺎﺭرﺿﻰ  ﻭوﺻﻔﻬﮭﺎﻯى  ﺍاﻭو  ﺁآﻓﺮﻳﯾﺪ ﻭو
   ﺭرﺿﻰ  ﮔﺮﺩدﺩد  ﻣﻰ  ﻣﺒﻐﻮﺽض  ﻛﺴﻰ ﻛﻪﮫ
 ﺳﺖ  ﻫﮬﮪھﺪﻩه  ﺑﻰ  ﺷﻮ  ﺯزﺭر  ﻛﻪﮫ  ﮔﻮﻳﯾﻰ  ﺭرﺍا ﺳﻨﮓ
   ﻫﮬﮪھﺴﺖ  ﺭرﺍاﻩه  ﺷﻮ  ﺯزﺭر  ﻛﻪﮫ  ﮔﻮﻳﯾﻰ  ﺭرﺍا ﻣﺲ
 ﺍاﺳﺖ  ﻋﺎﺟﺰ  ﺷﻮ  ﮔﻞ  ﻛﻪﮫ  ﮔﻮﻳﯾﻰ  ﺭرﺍا ﺭرﻳﯾﮓ
   ﺍاﺳﺖ  ﺟﺎﻳﯾﺰ  ﺷﻮ  ﮔﻞ  ﻛﻪﮫ  ﮔﻮﻳﯾﻰ  ﺭرﺍا ﺧﺎﻙك
 ﻧﻴﯿﺴﺖ  ﭼﺎﺭرﻩه  ﺭرﺍا  ﻛﺎﻥن  ﺳﺖ  ﺩدﺍاﺩدﻩه ﺭرﻧﺠﻬﮭﺎ
   ﺍاﺳﺖ  ﻋﻤﻰ  ﻭو  ﻓﻄﺲ  ﻭو  ﻟﻨﮕﻰ  ﻣﺜﻞ  ﺑﻪﮫ ﺁآﻥن
 ﻫﮬﮪھﺴﺖ  ﭼﺎﺭرﻩه  ﺭرﺍا  ﻛﺎﻥن  ﺳﺖ  ﺩدﺍاﺩدﻩه ﺭرﻧﺠﻬﮭﺎ
 ﺍاﺳﺖ  ﺳﺮ  ﺩدﺭرﺩد  ﻭو  ﻟﻘﻮﻩه  ﻣﺜﻞ  ﺑﻪﮫ ﺁآﻥن
 ﺍاﺋﺘﻼﻑف  ﺑﻬﮭﺮ  ﺳﺎﺧﺖ  ﺩدﻭوﺍاﻫﮬﮪھﺎ ﺍاﻳﯾﻦ
   ﮔﺰﺍاﻑف  ﺍاﺯز  ﺩدﻭوﺍاﻫﮬﮪھﺎ  ﻭو  ﺩدﺭرﺩد  ﺍاﻳﯾﻦ ﻧﻴﯿﺴﺖ
 ﻫﮬﮪھﺴﺖ  ﭼﺎﺭرﻩه  ﺭرﺍا  ﺭرﻧﺠﻬﮭﺎ  ﺍاﻏﻠﺐ ﺑﻠﻜﻪﮫ
   ﺩدﺳﺖ  ﺑﻪﮫ  ﺁآﻥن  ﺑﻴﯿﺎﻳﯾﺪ  ﺟﻮﻳﯾﻰ  ﺟﺪ  ﺑﻪﮫ ﭼﻮﻥن

The prophets said, “Yes: He has created some qualities
from which it is impossible to withdraw one’s self,
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And He has created qualities accidental,
so that a hated person becomes acceptable.
If you bid a stone become gold, it is futile;
if you bid copper become gold, the way exists.
If you bid sand become clay, it is incapable;
if you bid earth become clay that is possible.
He has given maladies for which there is no remedy,
such as lameness, flatness of the nose, and blindness;
He has given maladies for which there is a remedy,
such as facial paralysis and headache.
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These medicines He has made for the sake of harmony:
these maladies and medicines are not in vain.
No, most maladies have a cure:
when you seek in earnest, it will come to hand.”

 ﺭرﺍا  ﺟﺒﺮﻳﯾﺎﻧﻪﮫ  ﺣﺠﺘﻬﮭﺎﻯى  ﻛﺎﻓﺮﺍاﻥن  ﻛﺮﺩدﻥن ﻣﻜﺮﺭر
How the infidels repeated the Necessitarian arguments.
 ﻣﺎ  ﺭرﻧﺞ  ﺍاﻳﯾﻦ  ﮔﺮﻭوﻩه  ﺍاﻯى  ﮔﻔﺘﻨﺪ ﻗﻮﻡم
 ﺩدﻭوﺍا  ﺑﭙﺬﻳﯾﺮﺩد  ﻛﻪﮫ  ﺭرﻧﺠﻰ  ﺁآﻥن  ﺯز ﻧﻴﯿﺴﺖ
 ﭘﻨﺪ  ﻭو  ﺍاﻓﺴﻮﻥن  ﺯزﻳﯾﻦ  ﮔﻔﺘﻴﯿﺪ ﺳﺎﻟﻬﮭﺎ
 ﺑﻨﺪ  ﻟﺤﻈﻪﮫ  ﻫﮬﮪھﺮ  ﺁآﻥن  ﺯز  ﮔﺸﺖ  ﻣﻰ  ﺗﺮ ﺳﺨﺖ
 ﺑﺪﻯى  ﻗﺎﺑﻞ  ﻣﺮﺽض  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺩدﻭوﺍا ﮔﺮ
   ﺷﺪﻯى  ﺯزﺍاﻳﯾﻞ  ﺍاﻯى  ﺫذﺭرﻩه  ﻭوﻯى  ﺍاﺯز ﺁآﺧﺮ
 ﺟﮕﺮ  ﺩدﺭر  ﻧﺎﻳﯾﺪ  ﺁآﺏب  ﺷﺪ  ﭼﻮﻥن ﺳﺪﻩه
 ﺩدﮔﺮ  ﺟﺎﻳﯾﻰ  ﺭرﻭوﺩد  ﺩدﺭرﻳﯾﺎ  ﺧﻮﺭرﺩد ﮔﺮ
 ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﮔﻴﯿﺮﺩد  ﺁآﻣﺎﺱس ﻻﺟﺮﻡم
 ﺍاﺳﺘﻘﺎ  ﺁآﻥن  ﻧﺸﻜﻨﺪ  ﺭرﺍا ﺗﺸﻨﮕﻰ

The people said, “O company,
this malady of ours is not one of those that admit of cure.
For years ye uttered spells and admonitions of this kind,
and by them our bondage was made sorer every moment.
If this disease were susceptible of cure,
some particle of it would at last have been removed.
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When hepatitis occurs, water does not enter the liver:
if he should drink up the sea, it would go somewhere else;
Consequently the hands and feet become swollen:
that water-drinking does not defeat the thirst.”
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 ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻢ  ﺍاﻧﺒﻴﯿﺎ  ﺟﻮﺍاﺏب ﺑﺎﺯز
How the prophets, on whom be peace, answered them again.
 ﺍاﺳﺖ  ﺑﺪ  ﻧﻮﻣﻴﯿﺪﻯى  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
   ﺍاﺳﺖ  ﺣﺪ  ﺑﻰ  ﺑﺎﺭرﻯى  ﺭرﺣﻤﺘﻬﮭﺎﻯى  ﻭو ﻓﻀﻞ
 ﻧﺎﺍاﻣﻴﯿﺪ  ﻧﺸﺎﻳﯾﺪ  ﻣﺤﺴﻦ  ﭼﻨﻴﯿﻦ ﺍاﺯز
 ﺯزﻧﻴﯿﺪ  ﺭرﺣﻤﺖ  ﺍاﻳﯾﻦ  ﻓﺘﺮﺍاﻙك  ﺩدﺭر ﺩدﺳﺖ
 ﮔﺸﺖ  ﺻﻌﺐ  ﺍاﻭوﻝل  ﻛﻪﮫ  ﻛﺎﺭرﺍا  ﺑﺴﺎ ﺍاﻯى
   ﮔﺬﺷﺖ  ﺳﺨﺘﻰ  ﺷﺪ  ﺑﮕﺸﺎﺩدﻩه  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﺍاﻭوﻣﻴﯿﺪﻫﮬﮪھﺎﺳﺖ  ﺑﺴﻰ  ﻧﻮﻣﻴﯿﺪﻯى ﺑﻌﺪ
   ﺧﻮﺭرﺷﻴﯿﺪﻫﮬﮪھﺎﺳﺖ  ﺑﺴﻰ  ﻇﻠﻤﺖ  ﭘﺲ ﺍاﺯز
 ﺷﺪﻳﯾﺪ  ﺳﻨﮕﻴﯿﻦ  ﺷﻤﺎ  ﻛﻪﮫ  ﮔﺮﻓﺘﻢ ﺧﻮﺩد
 ﺯزﺩدﻳﯾﺪ  ﺑﺮ  ﺩدﻝل  ﺑﺮ  ﻭو  ﮔﻮﺵش  ﺑﺮ ﻗﻔﻠﻬﮭﺎ
 ﻧﻴﯿﺴﺖ  ﻛﺎﺭر  ﻗﺒﻮﻟﻰ  ﺑﺎ  ﺭرﺍا  ﻣﺎ ﻫﮬﮪھﻴﯿﭻ
   ﺍاﺳﺖ  ﻛﺮﺩدﻧﻰ  ﻓﺮﻣﺎﻥن  ﻭو  ﺗﺴﻠﻴﯿﻢ  ﻣﺎ ﻛﺎﺭر
 ﺑﻨﺪﮔﻰ  ﺍاﻳﯾﻦ  ﺑﻔﺮﻣﻮﺩدﺳﺘﻤﺎﻥن ﺍاﻭو
   ﮔﻮﻳﯾﻨﺪﮔﻰ  ﺍاﻳﯾﻦ  ﺧﻮﺩد  ﺍاﺯز  ﺭرﺍا  ﻣﺎ ﻧﻴﯿﺴﺖ
 ﻣﺎ  ﺩدﺍاﺭرﻳﯾﻢ  ﺍاﻭو  ﺍاﻣﺮ  ﺑﺮﺍاﻯى ﺟﺎﻥن
 ﻣﺎ  ﻛﺎﺭرﻳﯾﻢ  ﺍاﻭو  ﮔﻮﻳﯾﺪ  ﺭرﻳﯾﮕﻰ  ﺑﻪﮫ ﮔﺮ
 ﻧﻴﯿﺴﺖ  ﻳﯾﺎﺭر  ﺭرﺍا  ﻧﺒﻰ  ﺟﺎﻥن  ﺣﻖ ﻏﻴﯿﺮ
   ﻧﻴﯿﺴﺖ  ﻛﺎﺭر  ﺧﻠﻘﺶ  ﺭرﺩد  ﻭو  ﻗﺒﻮﻝل ﺑﺎ
 ﺍاﻭوﺳﺖ  ﺍاﺯز  ﺭرﺳﺎﻻﺗﺶ  ﺗﺒﻠﻴﯿﻎ ﻣﺰﺩد
  
 ﺩدﻭوﺳﺖ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺷﺪﻳﯾﻢ  ﺭرﻭو  ﺩدﺷﻤﻦ  ﻭو ﺯزﺷﺖ
 ﻧﻴﯿﺴﺘﻴﯿﻢ  ﻣﻠﻮﻻﻥن  ﺩدﺭرﮔﻪﮫ  ﺍاﻳﯾﻦ  ﺑﺮ ﻣﺎ
   ﺑﻴﯿﺴﺘﻴﯿﻢ  ﺟﺎ  ﻫﮬﮪھﺮ  ﺭرﺍاﻩه  ﺑﻌﺪ  ﺯز ﺗﺎ
 ﺑﻮﺩد  ﻛﺲ  ﺁآﻥن  ﻣﻠﻮﻝل  ﻭو  ﺑﺴﺘﻪﮫ  ﻓﺮﻭو ﺩدﻝل
 ﺑﻮﺩد  ﻣﺤﺒﺲ  ﺩدﺭر  ﻳﯾﺎﺭر  ﻓﺮﺍاﻕق ﻛﺰ
 ﺍاﺳﺖ  ﺣﺎﺿﺮ  ﻣﺎ  ﺑﺎ  ﻣﻄﻠﻮﺏب  ﻭو  ﺑﺮ ﺩدﻝل
   ﺍاﺳﺖ  ﺷﺎﻛﺮ  ﺟﺎﻥن  ﺭرﺣﻤﺘﺶ  ﻧﺜﺎﺭر ﺩدﺭر
 ﺍاﺳﺖ  ﮔﻠﺸﻨﻰ  ﻭو  ﺯزﺍاﺭر  ﻻﻟﻪﮫ  ﻣﺎ  ﺩدﻝل ﺩدﺭر
   ﻧﻴﯿﺴﺖ  ﺭرﺍاﻩه  ﺭرﺍا  ﭘﮋﻣﺮﺩدﮔﻰ  ﻭو ﭘﻴﯿﺮﻯى
 ﻟﻄﻴﯿﻒ  ﻭو  ﺟﻮﺍاﻧﻴﯿﻢ  ﻭو  ﺗﺮ ﺩدﺍاﻳﯾﻤﺎ
   ﻇﺮﻳﯾﻒ  ﻭو  ﺧﻨﺪﺍاﻥن  ﻭو  ﺷﻴﯿﺮﻳﯾﻦ  ﻭو ﺗﺎﺯزﻩه
 ﺍاﺳﺖ  ﻳﯾﻜﻰ  ﺳﺎﻋﺖ  ﻳﯾﻚ  ﻭو  ﺳﺎﻝل  ﺻﺪ  ﻣﺎ ﭘﻴﯿﺶ
   ﺍاﺳﺖ  ﻣﻨﻔﻜﻰ  ﻣﺎ  ﺍاﺯز  ﻛﻮﺗﻪﮫ  ﻭو  ﺩدﺭرﺍاﺯز ﻛﻪﮫ

The prophets said, “Despair is wicked: the grace and the mercies of
the Creator are infinite.
It is not proper to despair of such a Benefactor: cling to the saddlestrap of this Mercy.
Oh, many a plight became hard in the beginning, afterwards it was
relieved, and the hardship passed away.
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2925. After despair there are many hopes; after darkness there are
many suns.
I grant indeed that ye have become stony and have put locks upon
your ears and hearts;
We have nothing to do with any acceptance: our business is to resign
ourselves and fulfill His command.
He has commanded us this service: we have not this office of proclaimer from ourselves.
We possess life for the purpose of the command of God: if He bid us
in a tract of sand, we sow
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2930. The prophet’s soul has no friend except God: he has nothing to
do with the acceptance or rejection of the people.
The reward for delivering His messages comes from Him: we have
become hateful and wear the aspect of enemies for the Beloved’s sake.
At this Portal we are not weary, so that we should halt everywhere
because of the distance of the way.
Oppressed in heart and weary is that one who is in prison through
being parted from the Friend.
The Heart-ravisher and Desired One is present with us: amidst the
largesse of His mercy our souls are giving thanks.
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2935. In our hearts is an anemone-field and rose-garden: there is no
way for old age and decay;
We are ever fresh and young and gracious, unfading and sweet and
laughing and debonair.
To us a hundred years are the same as a single hour, for long and short
is a thing disjoined from us.
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 ﺟﺴﻤﻬﮭﺎﺳﺖ  ﺩدﺭر  ﻛﻮﺗﻬﮭﻰ  ﻭو  ﺩدﺭرﺍاﺯز ﺁآﻥن
  
 ﻛﺠﺎﺳﺖ  ﺟﺎﻥن  ﺍاﻧﺪﺭر  ﻛﻮﺗﻪﮫ  ﻭو  ﺩدﺭرﺍاﺯز ﺁآﻥن
 ﻛﻬﮭﻒ  ﺍاﺻﺤﺎﺏب  ﺁآﻥن  ﺳﺎﻝل  ﻧﻪﮫ  ﻭو ﺳﻴﯿﺼﺪ
   ﻟﻬﮭﻒ  ﻭو  ﺍاﻧﺪﻭوﻩه  ﺑﻰ  ﺭرﻭوﺯز  ﻳﯾﻚ ﭘﻴﯿﺸﺸﺎﻥن
 ﻫﮬﮪھﻢ  ﺭرﻭوﺯز  ﻳﯾﻚ  ﺑﻨﻤﻮﺩدﺷﺎﻥن  ﮔﻬﮭﻰ  ﺁآﻥن ﻭو
   ﻋﺪﻡم  ﺍاﺯز  ﺍاﺭرﻭوﺍاﺡح  ﺁآﻣﺪ  ﺑﺎﺯز  ﺗﻦ  ﺑﻪﮫ ﻛﻪﮫ
 ﺳﺎﻝل  ﻭو  ﻣﺎﻩه  ﺑﺎ  ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﻧﺒﺎﺷﺪ ﭼﻮﻥن
   ﻣﻼﻝل  ﻭو  ﭘﻴﯿﺮﻯى  ﻭو  ﺳﻴﯿﺮﻯى  ﺑﻮﺩد ﻛﻰ
 ﺍاﺳﺖ  ﺧﻮﺩدﻯى  ﺑﻰ  ﭼﻮﻥن  ﻋﺪﻡم  ﮔﻠﺴﺘﺎﻥن ﺩدﺭر
   ﺍاﺳﺖ  ﺍاﻳﯾﺰﺩدﻯى  ﻟﻄﻒ  ﺳﻐﺮﺍاﻕق  ﺍاﺯز ﻣﺴﺘﻰ
 ﻧﺨﻮﺭرﺩد  ﻛﺎﻭو  ﻛﺲ  ﻫﮬﮪھﺮ  ﻳﯾﺪﺭر  ﻟﻢ  ﻳﯾﺬﻕق ﻟﻢ
 ﻭوﺭرﺩد  ﺍاﻧﻔﺎﺱس  ﺟﻌﻞ  ﺁآﺭرﺩد  ﻭوﻫﮬﮪھﻢ  ﺑﻪﮫ ﻛﻰ
 ﺁآﻥن  ﻣﻮﻫﮬﮪھﻮﻡم  ﺑﺪﻯى  ﺍاﺭر  ﻣﻮﻫﮬﮪھﻮﻡم ﻧﻴﯿﺴﺖ
   ﺁآﻥن  ﻣﻌﺪﻭوﻡم  ﺷﺪﻯى  ﻣﻮﻫﮬﮪھﻮﻣﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﺑﻬﮭﺸﺖ  ﺁآﺭرﺩد  ﭼﻮﻥن  ﻭوﻫﮬﮪھﻢ  ﺍاﻧﺪﺭر ﺩدﻭوﺯزﺥخ
   ﺯزﺷﺖ  ﺧﻮﻙك  ﺍاﺯز  ﺧﻮﺏب  ﺭرﻭوﻯى  ﺗﺎﺑﺪ ﻫﮬﮪھﻴﯿﭻ
 ﻣﻬﮭﺎﻥن  ﺍاﻯى  ﻫﮬﮪھﺎﻥن  ﻣﺒﺮ  ﺧﻮﺩد  ﮔﻠﻮﻯى ﻫﮬﮪھﻴﯿﻦ
   ﺩدﻫﮬﮪھﺎﻥن  ﺗﺎ  ﺭرﺳﻴﯿﺪﻩه  ﻟﻘﻤﻪﮫ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺍاﻳﯾﻢ  ﺑﺮﺩدﻩه  ﭘﺎﻳﯾﺎﻥن  ﺻﻌﺐ ﺭرﺍاﻫﮬﮪھﻬﮭﺎﻯى
   ﺍاﻳﯾﻢ  ﻛﺮﺩدﻩه  ﺁآﺳﺎﻥن  ﺧﻮﻳﯾﺶ  ﺍاﻫﮬﮪھﻞ  ﺑﺮ ﺭرﻩه

That length and shortness is in bodies:
where is that long and short in the soul?
The three hundred and nine years of the Men of the Cave
seemed to them one day without grief and woe;
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And then did it seem to them one day even,
when their spirits came back from non-existence into their bodies.
When there is no day and night and month and year,
how should there be satiety and old age and weariness?
Since there is selflessness in the rose-garden of non-existence,
there is intoxication caused by the goblet of Divine grace.
Any one that has not drunk has not tasted does not know:
how should the dung-beetle conceive the breaths of the rose?
It is not conceivable: if it were conceivable,
it would become non-existent, like objects of conception.
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How should Hell conceive Paradise?
Does a beauteous face shine at all from an ugly pig?
Listen; do not cut your own throat! Take heed, O despicable one,
such a morsel as this has reached your mouth.
We have brought the hard ways to an end;
we have made the way easy for our own people.”

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻢ  ﺍاﻧﺒﻴﯿﺎ  ﺑﺮ  ﺗﺮﺟﻴﯿﻪﮫ  ﺍاﻋﺘﺮﺍاﺽض  ﻗﻮﻡم  ﻛﺮﺩدﻥن ﻣﻜﺮﺭر
How the people repeated their resistance to the hope against the prophets, on whom be peace.
 ﺧﻮﺩدﻳﯾﺪ  ﺳﻌﺪ  ﺷﻤﺎ  ﺍاﺭر  ﮔﻔﺘﻨﺪ ﻗﻮﻡم
 ﻣﺮﺗﺪﻳﯾﺪ  ﻭو  ﺿﺪﻳﯾﺪ  ﻭو  ﻣﺎﻳﯾﻴﯿﺪ ﻧﺤﺲ
 ﻫﮬﮪھﺎ  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﺍاﺯز  ﺑﺪ  ﻓﺎﺭرﻍغ  ﻣﺎ ﺟﺎﻥن
 ﻋﻨﺎ  ﻭو  ﺭرﺍا  ﻣﺎ  ﺍاﻓﻜﻨﺪﻳﯾﺪ  ﻏﻢ ﺩدﺭر
 ﺍاﺗﻔﺎﻕق  ﻭو  ﺑﻮﺩد  ﻛﻪﮫ  ﺟﻤﻌﻴﯿﺖ ﺫذﻭوﻕق
  
 ﺍاﻓﺘﺮﺍاﻕق  ﺻﺪ  ﺯزﺷﺘﺘﺎﻥن  ﻓﺎﻝل  ﺯز ﺷﺪ
 ﻣﺎ  ﺑﻮﺩدﻳﯾﻢ  ﺷﻜﺮ  ﻧﻘﻞ ﻃﻮﻃﻰ
 ﺷﻤﺎ  ﺍاﺯز  ﮔﺸﺘﻴﯿﻢ  ﺍاﻧﺪﻳﯾﺶ  ﻣﺮﮒگ ﻣﺮﻍغ
 ﺍاﺳﺖ  ﮔﺴﺘﺮﻯى  ﻏﻢ  ﻯى  ﺍاﻓﺴﺎﻧﻪﮫ  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﺍاﺳﺖ  ﻣﺴﺘﻨﻜﺮﻯى  ﻯى  ﺁآﻭوﺍاﺯزﻩه  ﻛﺠﺎ ﻫﮬﮪھﺮ

The people said, “If you bring good luck to yourselves,
you are ill-starred for us and are opposed and rejected.
Our souls were free from cares:
you have cast us into grief and trouble.
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Through your evil omen the delightful concord and agreement that existed
has been turned into a hundred separations.
We were parrots eating sugar for dessert;
through you we have become birds that meditate on death.
Wherever is a grief-spreading tale,
wherever is an odious rumour,
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Wherever in the world is an evil omen, wherever is a monstrous
transformation, a terrible punishment, an infliction of chastisement—

 ﺍاﺳﺖ  ﺑﺬﻯى  ﻓﺎﻝل  ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﻛﺠﺎ ﻫﮬﮪھﺮ
  
 ﺍاﺳﺖ  ﻣﺄﺧﺬﻯى  ﻧﻜﺎﻟﻰ  ﻣﺴﺨﻰ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺷﻤﺎﺳﺖ  ﻓﺎﻝل  ﻭو  ﻗﺼﻪﮫ  ﻣﺜﺎﻝل ﺩدﺭر
   ﻣﺸﺘﻬﮭﺎﺳﺖ  ﺭرﺍا  ﺷﻤﺎ  ﺍاﻧﮕﻴﯿﺰﻯى  ﻏﻢ ﺩدﺭر

In the parable of your story and in your evil omen:
you have an appetite for rousing grief.”

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻢ  ﺍاﻧﺒﻴﯿﺎ  ﺟﻮﺍاﺏب ﺑﺎﺯز
How the prophets, on whom be peace, answered them once more.
 ﺑﺪ  ﻭو  ﺯزﺷﺖ  ﻓﺎﻝل  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
 ﻣﺪﺩد  ﺩدﺍاﺭرﺩد  ﺟﺎﻧﺘﺎﻥن  ﻣﻴﯿﺎﻥن ﺍاﺯز
 ﺧﻄﺮ  ﺑﺎ  ﺑﺎﺷﻰ  ﺧﻔﺘﻪﮫ  ﺟﺎﻳﯾﻰ  ﺗﻮ ﮔﺮ
 ﺳﺮ  ﺳﻮﻯى  ﺍاﺯز  ﺗﻮ  ﻗﺼﺪ  ﺩدﺭر ﺍاﮊژﺩدﻫﮬﮪھﺎ
 ﻛﺮﺩد  ﺁآﮔﺎﻩه  ﺗﺮﺍا  ﻣﺮ ﻣﻬﮭﺮﺑﺎﻧﻰ
 ﺧﻮﺭرﺩد  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎﺕت  ﻧﻪﮫ  ﺍاﺭر  ﺯزﻭوﺩد  ﺑﺠﻪﮫ ﻛﻪﮫ
 ﺯزﻧﻰ  ﻣﻰ  ﭼﻮﻥن  ﺑﺪ  ﻓﺎﻝل  ﺑﮕﻮﻳﯾﻰ ﺗﻮ
   ﺭرﻭوﺷﻨﻰ  ﺩدﺭر  ﺑﺒﻴﯿﻦ  ﺟﻪﮫ  ﺑﺮ  ﭼﻪﮫ ﻓﺎﻝل
 ﺗﺮﺍا  ﺧﻮﺩد  ﻣﻦ  ﺑﺪ  ﻓﺎﻝل  ﻣﻴﯿﺎﻥن ﺍاﺯز
 ﺳﺮﺍا  ﺳﻮﻯى  ﺑﺮﻡم  ﻣﻰ  ﺭرﻫﮬﮪھﺎﻧﻢ ﻣﻰ
 ﻧﻬﮭﺎﻥن  ﺍاﺯز  ﺳﺖ  ﻛﻨﻨﺪﻩه  ﺁآﮔﻪﮫ  ﻧﺒﻰ ﭼﻮﻥن
   ﺟﻬﮭﺎﻥن  ﺍاﻫﮬﮪھﻞ  ﻧﺪﻳﯾﺪ  ﭼﻪﮫ  ﺁآﻥن  ﺑﺪﻳﯾﺪ ﻛﺎﻭو
 ﻣﺨﻮﺭر  ﻏﻮﺭرﻩه  ﮔﻮﻳﯾﺪﺕت  ﻃﺒﻴﯿﺒﻰ ﮔﺮ
 ﺷﺮ  ﻭو  ﺷﻮﺭر  ﺁآﺭرﺩد  ﺑﺮ  ﺭرﻧﺠﻰ  ﭼﻨﻴﯿﻦ ﻛﻪﮫ
 ﺯزﻧﻰ  ﻣﻰ  ﭼﻮﻥن  ﺑﺪ  ﻓﺎﻝل  ﺑﮕﻮﻳﯾﻰ ﺗﻮ
   ﻛﻨﻰ  ﻣﻰ  ﻣﻮﺛﻢ  ﺭرﺍا  ﻧﺎﺻﺢ  ﺗﻮ ﭘﺲ
 ﻫﮬﮪھﻴﯿﭻ  ﻛﺎﻣﺮﻭوﺯز  ﮔﻮﻳﯾﺪﺕت  ﻣﻨﺠﻢ ﻭوﺭر
   ﺑﺴﻴﯿﭻ  ﺍاﻧﺪﺭر  ﻣﻜﻦ  ﻛﺎﺭرﻯى  ﭼﻨﺎﻥن ﺁآﻥن
 ﺍاﺧﺘﺮﻯى  ﺩدﺭرﻭوﻍغ  ﺑﻴﯿﻨﻰ  ﺍاﺭر  ﺭرﻩه ﺻﺪ
   ﺧﺮﻯى  ﻣﻰ  ﺁآﻳﯾﺪ  ﺭرﺍاﺳﺖ  ﺑﺎﺭرﻩه  ﺩدﻭو ﻳﯾﻚ
 ﺧﻼﻑف  ﻫﮬﮪھﺮﮔﺰ  ﻧﺸﺪ  ﻣﺎ  ﻧﺠﻮﻡم ﺍاﻳﯾﻦ
   ﻏﻼﻑف  ﺩدﺭر  ﺗﻮ  ﺍاﺯز  ﻣﺎﻧﺪ  ﭼﻮﻥن ﺻﺤﺘﺶ
 ﮔﻤﺎﻥن  ﺍاﺯز  ﻣﻨﺠﻢ  ﺁآﻥن  ﻭو  ﻃﺒﻴﯿﺐ ﺁآﻥن
   ﻋﻴﯿﺎﻥن  ﺍاﺯز  ﺧﻮﺩد  ﻣﺎ  ﻭو  ﺁآﮔﺎﻩه  ﻛﻨﻨﺪ ﻣﻰ
 ﻛﺮﺍاﻥن  ﺍاﺯز  ﺁآﺗﺶ  ﻭو  ﺑﻴﯿﻨﻴﯿﻢ  ﻣﻰ ﺩدﻭوﺩد
   ﻣﻨﻜﺮﺍاﻥن  ﺳﻮﻯى  ﺑﻪﮫ  ﺁآﺭرﺩد  ﻣﻰ ﺣﻤﻠﻪﮫ
 ﻣﻘﺎﻝل  ﺯزﻳﯾﻦ  ﻛﻦ  ﺧﻤﺶ  ﮔﻮﻳﯾﻰ  ﻫﮬﮪھﻤﻰ ﺗﻮ
   ﻓﺎﻝل  ﺷﻮﻡم  ﻗﺎﻝل  ﻣﺎﺳﺖ  ﺯزﻳﯾﺎﻥن ﻛﻪﮫ
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The prophets said, “The foul and evil omen
has its support from within your souls.
If you are asleep in a perilous place,
and a dragon is approaching you from a spot close at hand,
And a kindly person has made you aware, saying,
‘Jump up quickly, or else the dragon will devour you’—
If you say, ‘Why are you uttering an evil omen?’
‘What omen? Jump up and see in the light of day.
I myself will deliver you from the midst of the evil omen
and will take you home.’

2960

He is one that acquaints with things hidden,
like the prophet who has seen what the people of this world have not seen.
If a physician says to you, ‘Do not eat unripe grapes,
for such an illness will produce trouble and mischief,’
And if you say, ‘Why are you uttering an evil omen?’—
Then you are making out your sincere adviser to be culpable.
And if an astrologer say to you,
‘By no means set about such an affair to-day,’
Though you see the falsehood of the astrologer a hundred times,
it come true once or twice, you are eager to trust him.

2965

These stars of ours are never at variance:
how does their truth remain concealed from you?
The physician and the astrologer inform from opinion,
and verily we from clairvoyance:
We behold the smoke and fire
rushing from afar towards the unbelievers.
You are saying, ‘be silent from these words,
for the words of evil omen are hurtful to us.’”
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 ﻧﺸﻨﻮﻯى  ﺭرﺍا  ﻧﺎﺻﺤﺎﻥن  ﻧﺼﺢ  ﻛﻪﮫ ﺍاﻯى
   ﺭرﻭوﻯى  ﻣﻰ  ﺟﺎ  ﻫﮬﮪھﺮ  ﺗﺴﺖ  ﺑﺎ  ﺑﺪ ﻓﺎﻝل
 ﺭرﻭوﺩد  ﻣﻰ  ﺑﺮ  ﺗﻮ  ﭘﺸﺖ  ﺑﺮ ﺍاﻓﻌﻴﯿﻰ
 ﻛﻨﺪ  ﺁآﮔﻪﮫ  ﺑﻴﯿﻨﺪﺵش  ﺑﺎﻣﻰ  ﺯز ﺍاﻭو
 ﻣﻜﻦ  ﻏﻤﮕﻴﯿﻨﻢ  ﺧﺎﻣﻮﺵش  ﺍاﺵش ﮔﻮﻳﯾﻰ
  
 ﺳﺨﻦ  ﺁآﻥن  ﺭرﻓﺖ  ﺧﻮﺩد  ﺑﺎﺵش  ﺧﻮﺵش  ﺍاﻭو ﮔﻮﻳﯾﺪ
 ﮔﺮﺩدﻧﺖ  ﺑﺮ  ﺩدﻫﮬﮪھﺎﻥن  ﺍاﻓﻌﻰ  ﺯزﻧﺪ ﭼﻮﻥن
   ﺟﺴﺘﻨﺖ  ﺷﺎﺩدﻯى  ﺟﻤﻠﻪﮫ  ﮔﺮﺩدﺩد ﺗﻠﺦ
 ﻓﻼﻥن  ﺍاﻯى  ﺑﻮﺩد  ﻫﮬﮪھﻤﻴﯿﻦ  ﮔﻮﻳﯾﻰ  ﺑﺪﻭو ﭘﺲ
   ﻓﻐﺎﻥن  ﺩدﺭر  ﮔﺮﻳﯾﺒﺎﻥن  ﺑﻨﺪﺭرﻳﯾﺪﻯى ﭼﻮﻥن
 ﺯزﺩدﻯى  ﻣﻰ  ﺳﻨﮕﻰ  ﺗﻮ  ﺑﺎﻻﻳﯾﻢ  ﺯز ﻳﯾﺎ
   ﺑﺪﻯى  ﻭو  ﻧﻤﻮﺩدﻯى  ﺟﺪ  ﺁآﻥن  ﻣﺮﺍا ﺗﺎ
 ﺍاﻯى  ﺁآﺯزﺭرﺩدﻩه  ﻣﻰ  ﺍاﻧﻜﻪﮫ  ﺯز  ﺑﮕﻮﻳﯾﺪ ﺍاﻭو
   ﺍاﻯى  ﻛﺮﺩدﻩه  ﺷﺎﺩدﻡم  ﻧﻴﯿﻚ  ﺑﮕﻮﻳﯾﻰ ﺗﻮ
 ﭘﻨﺪ  ﺑﻪﮫ  ﺟﻮﺍاﻧﻤﺮﺩدﻯى  ﻛﺮﺩدﻡم  ﻣﻦ ﮔﻔﺖ
 ﺑﻨﺪ  ﺧﺸﻚ  ﺯزﻳﯾﻦ  ﺗﺮﺍا  ﻣﻦ  ﺭرﻫﮬﮪھﺎﻧﻢ ﺗﺎ
 ﻧﺸﻨﺎﺧﺘﻰ  ﺁآﻥن  ﺣﻖ  ﻟﺌﻴﯿﻤﻰ ﺍاﺯز
   ﺳﺎﺧﺘﻰ  ﻃﻐﻴﯿﺎﻥن  ﻭو  ﺍاﻳﯾﺬﺍا  ﻯى ﻣﺎﻳﯾﻪﮫ
 ﺩدﻧﻰ  ﻟﺌﻴﯿﻤﺎﻥن  ﺧﻮﻯى  ﺑﻮﺩد ﺍاﻳﯾﻦ
   ﻛﻨﻰ  ﻧﻴﯿﻜﻮﻳﯾﻰ  ﭼﻮ  ﺗﻮ  ﺑﺎ  ﻛﻨﺪ ﺑﺪ
 ﻣﻨﺤﻨﻴﯿﺶ  ﻛﻦ  ﻣﻰ  ﺻﺒﺮ  ﺯزﻳﯾﻦ  ﺭرﺍا ﻧﻔﺲ
 ﻧﻴﯿﻜﻮﻳﯾﻴﯿﺶ  ﻧﺴﺎﺯزﺩد  ﻭو  ﺍاﺳﺖ  ﻟﺌﻴﯿﻢ ﻛﻪﮫ
 ﺳﺰﺩد  ﺍاﺣﺴﺎﻥن  ﻛﻨﻰ  ﮔﺮ  ﻛﺮﻳﯾﻤﻰ ﺑﺎ
 ﺩدﻫﮬﮪھﺪ  ﻫﮬﮪھﻔﺼﺪ  ﻋﻮﺽض  ﺍاﻭو  ﺭرﺍا  ﻳﯾﻜﻰ ﻣﺮ
 ﺟﻔﺎ  ﻭو  ﻗﻬﮭﺮ  ﻛﻨﻰ  ﭼﻮﻥن  ﻟﺌﻴﯿﻤﻰ ﺑﺎ
 ﻭوﻓﺎ  ﺑﺎ  ﺑﺲ  ﺗﺮﺍا  ﮔﺮﺩدﺩد  ﺍاﻯى ﺑﻨﺪﻩه
 ﺟﻔﺎ  ﻧﻌﻤﺖ  ﺩدﺭر  ﻛﺎﺭرﻧﺪ ﻛﺎﻓﺮﺍاﻥن
 ﺭرﺑﻨﺎ  ﻧﺪﺍاﺷﺎﻥن  ﺩدﻭوﺯزﺥخ  ﺩدﺭر ﺑﺎﺯز

O you who listen not unto the admonition of the admonishers,
the evil omen is with you wherever you go.
2970

A viper is walking on your back:
he sees it from a roof and makes aware;
You say to him, “Hush! Do not vex me”:
he says, “Be happy! Truly, the words have gone.”
When the viper darts its mouth at your neck,
all your desire for happiness is made bitter.
Then you say to him, “O so-and-so was this all?
Why didn’t you tear your collar in outcry?
Or why weren’t you throwing a stone at me from above,
in order that that grave calamity and misfortune might be shown to me?”

2975

He says, “Because you were annoyed”;
you say, “You have made me very happy!”
He says, “I bestowed counsel generously,
that I might deliver you from this sterile bondage.
From vileness you acknowledged no obligation for that:
you made a source of injury and insolence.”
This is the nature of base villains:
he does evil to you when you do good.
As for the fleshly soul, bend it double by means of this renunciation,
for it is vile, and kindness suits it not.
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If you show beneficence to a noble man, it is fitting:
he will give seven hundred in exchange for every one;
When you treat a villain with violence and cruelty,
he becomes a very faithful servant to you.
The infidels in prosperity sow cruelty;
again in Hell their cry is “O Lord!”

َ  ﺍا ْﺋ ِﺘ  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﻣﺘﻜﺒﺮﺍاﻥن  ﻣﻌﺒﺪ  ﺗﺎ  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺯزﻧﺪﺍاﻥن  ﻭو  ﺟﻬﮭﺎﻥن  ﺁآﻥن  ﺩدﻭوﺯزﺥخ  ﺁآﻓﺮﻳﯾﺪﻥن ﺣﻜﻤﺖ
ً  َﻛ ْﺮﻫﮬﮪھﺎ  ﺃأَ ْﻭو ً ﻃ ْﻮﻋﺎ ﻴﯿﺎ
The wisdom of having created Hell in the world hereafter and the prison of the present world to
the end that they may be places of worship for the arrogant: “Come willingly or unwillingly.”
 ﺷﻮﻧﺪ  ﺻﺎﻓﻰ  ﺟﻔﺎ  ﺩدﺭر  ﻟﺌﻴﯿﻤﺎﻥن ﻛﻪﮫ
 ﺷﻮﻧﺪ  ﺟﺎﻓﻰ  ﺧﻮﺩد  ﺑﻴﯿﻨﻨﺪ  ﻭوﻓﺎ ﭼﻮﻥن
 ﺍاﺳﺖ  ﺩدﻭوﺯزﺥخ  ﭘﺲ  ﻃﺎﻋﺎﺗﺸﺎﻥن ﻣﺴﺠﺪ
   ﺍاﺳﺖ  ﻓﺦ  ﺑﻴﯿﮕﺎﻧﻪﮫ  ﻣﺮﻍغ  ﺑﻨﺪ ﭘﺎﻯى

For in cruelty the vile are purified;
when they receive kindness, they themselves become cruel.
Therefore Hell is the mosque where they perform their devotions:
a trap is the fetter for a wild bird.
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 ﻟﺌﻴﯿﻢ  ﻭو  ﺩدﺯزﺩد  ﻯى  ﺻﻮﻣﻌﻪﮫ  ﺯزﻧﺪﺍاﻥن ﻫﮬﮪھﺴﺖ

2985

ﻛﺎﻧﺪﺭر ﺍاﻭو ﺫذﺍاﻛﺮ ﺷﻮﺩد ﺣﻖ ﺭرﺍا ﻣﻘﻴﻢ

 ﺑﺸﺮ  ﺍاﺯز  ﻣﻘﺼﻮﺩد  ﺑﻮﺩد  ﻋﺒﺎﺩدﺕت ﭼﻮﻥن

Prison is the cloister of the thief and villain,
that there he may be constantly mindful of God.
Inasmuch as Divine worship was the object of mankind,
Hellfire was made the place of worship for the rebellious.

ﺷﺪ ﻋﺒﺎﺩدﺗﮕﺎﻩه ﮔﺮﺩدﻥن ﻛﺶ ﺳﻘﺮ

 ﺩدﺳﺖ  ﻛﺎﺭر  ﻫﮬﮪھﺮ  ﺩدﺭر  ﻫﮬﮪھﺴﺖ  ﺭرﺍا ﺁآﺩدﻣﻰ

Man has the power in everything,
but this service has been the object of him.

ﻟﻴﻚ ﺍاﺯزﻭو ﻣﻘﺼﻮﺩد ﺍاﻳﻦ ﺧﺪﻣﺖ ﺑﺪﻩه ﺳﺖ

ْ ُ َْ َ
ْ
 ﺑﺨﻮﺍاﻥن  ﺍاﻳﯾﻦ ﺲ
َ  ﺍاﻹ ْﻧ 
ِ   َﻭو  ﺍاﻟ ِﺠ ﱠﻦ  ﺧﻠﻘﺖ ﻣﺎ

“I did not create the Jinn and mankind.” Recite this.
The object of the world is nothing but Divine worship.

 ﺑﻮﺩد  ﻓﻦ  ﺁآﻥن  ﻛﺘﺎﺏب  ﺍاﺯز  ﻣﻘﺼﻮﺩد  ﭼﻪﮫ ﮔﺮ

Though the object of a book is the science,
if you make it a pillow, it will become that too;

ﺟﺰ ﻋﺒﺎﺩدﺕت ﻧﻴﺴﺖ ﻣﻘﺼﻮﺩد ﺍاﺯز ﺟﻬﺎﻥن
ﮔﺮ ﺗﻮﺍاﺵش ﺑﺎﻟﺶ ﻛﻨﻰ ﻫﻢ ﻣﻰﺷﻮﺩد

 ﻧﺒﻮﺩد  ﺑﺎﻟﺶ  ﺍاﻳﯾﻦ  ﻣﻘﺼﻮﺩد  ﺍاﺯزﻭو ﻟﻴﯿﻚ
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ﻋﻠﻢ ﺑﻮﺩد ﻭو ﺩدﺍاﻧﺶ ﻭو ﺍاﺭرﺷﺎﺩد ﻭو ﺳﻮﺩد

 ﺭرﺍا  ﺷﻤﺸﻴﯿﺮ  ﺳﺎﺧﺘﻰ  ﻣﻴﯿﺨﻰ  ﺗﻮ ﮔﺮ

If you have made the sword a tent-pin,
you have preferred defeat to victory.

ﺑﺮ ﮔﺰﻳﺪﻯى ﺑﺮ ﻇﻔﺮ ﺍاﺩدﺑﺎﺭر ﺭرﺍا

 ﺍاﺳﺖ  ﻫﮬﮪھﺪﻯى  ﻭو  ﻋﻠﻢ  ﺑﺸﺮ  ﺍاﺯز  ﻣﻘﺼﻮﺩد  ﭼﻪﮫ ﮔﺮ

Although the object of Man is knowledge and to be rightly directed,
every man has a particular place of worship

ﻟﻴﻚ ﻫﺮ ﻳﻚ ﺁآﺩدﻣﻰ ﺭرﺍا ﻣﻌﺒﺪﻯى ﺍاﺳﺖ

 ﺃأﻛﺮﻣﺘﻪﮫ  ﻛﺮﻳﯾﻢ  ﻣﺮﺩد ﻣﻌﺒﺪ

The place where the noble man worships is your treating him with kindness;
the place where the vile man worships is your making him sick.

ﻣﻌﺒﺪ ﻣﺮﺩد ﻟﺌﻴﻢ ﺃأﺳﻘﻤﺘﻪ

 ﻧﻬﮭﻨﺪ  ﺳﺮ  ﺗﺎ  ﺑﺰﻥن  ﺭرﺍا  ﻟﺌﻴﯿﻤﺎﻥن ﻣﺮ

Smite the vile, that they may bow their heads;
give to the noble, that they may yield fruit.

ﻣﺮ ﻛﺮﳝﺎﻥن ﺭرﺍا ﺑﺪﻩه ﺗﺎ ﺑﺮ ﺩدﻫﻨﺪ

 ﺁآﻓﺮﻳﯾﺪ  ﻣﺴﺠﺪ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺣﻖ ﻻﺟﺮﻡم
ﺩدﻭوﺯزﺥخ ﺁآﻧﻬﺎ ﺭرﺍا ﻭو ﺍاﻳﻨﻬﺎ ﺭرﺍا ﻣﺰﻳﺪ

 ﺻﻐﻴﯿﺮ  ﺑﺎﺏب  ﺩدﺭر  ﻗﺪﺱس  ﻣﻮﺳﻰ ﺳﺎﺧﺖ
ﺗﺎ ﻓﺮﻭوﺩد ﺁآﺭرﻧﺪ ﺳﺮ ﻗﻮﻡم ﺯزﺣﻴﺮ

 ﻓﺮﺍاﺯز  ﺳﺮ  ﻭو  ﺑﺪﻧﺪ  ﺟﺒﺎﺭرﺍاﻥن  ﺍاﻧﻜﻪﮫ ﺯز
ﺩدﻭوﺯزﺥخ ﺁآﻥن ﺑﺎﺏب ﺻﻐﻴﺮ ﺍاﺳﺖ ﻭو ﻧﻴﺎﺯز

But this pillow was not its object:
it was learning and knowledge and right guidance and profit.
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Necessarily God has created a mosque for each of the two —
Hell for those, and increase for these.
Moses built the Bab-i Saghir at Jerusalem,
in order that the people tormented might lower their heads,
Because they were insolent and arrogant.
Hell is that Bab-i Saghir and (place of ) humiliation.
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   ﺍاﺳﺖ  ﺳﺎﺧﺘﻪﮫ  ﻧﺒﺎﺷﻨﺪ  ﺣﻖ  ﻣﺴﺨﺮ  ﻛﻪﮫ  ﺟﺒﺎﺭرﺍاﻥن  ﻛﺮﺩدﻥن  ﻣﺴﺨﺮ  ﺳﺒﺐ  ﺭرﺍا  ﻣﻠﻮﻙك  ﺻﻮﺭرﺕت  ﺗﻌﺎﻟﻰ  ﺣﻖ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
 ﺍاﺳﺮﺍاﺋﻴﯿﻞ  ﺑﻨﻰ  ﺟﺒﺎﺭرﺍاﻥن  ﺭرﻛﻮﻉع  ﺟﻬﮭﺖ  ﻗﺪﺱس  ﺭرﺑﺾ  ﺑﺮ  ﺳﺎﺧﺖ  ﺻﻐﻴﯿﺮ  ﺑﺎﺏب  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﻛﻪﮫ ﭼﻨﺎﻥن
ُ  ﻭو 
ْ ُ ﺍا ْﺩد ُﺧﻠ  ﻛﻪﮫ  ﺁآﻣﺪﻥن  ﺩدﺭر ﻭوﻗﺖ
 ﺣ ﱠﻄ ٌﺔ ﻮﺍا
َ  ﺍاﻟ ﻮﺍا
َ ً ﺳ ﱠﺠﺪﺍا 
ِ ُ ﻗﻮﻟ 
ُ ﺒﺎﺏب
Explaining how God most High has made the bodily form of kings a means of subduing
the insolent (sinners) who are not subject to God, just as Moses, on whom be peace,
built the Bab-i Saghir in the wall of Jerusalem in order that the insolent (and wicked) men
among the Israelites might bow low when they entered in, (according to the text),
“Enter the gate, prostrating yourselves, and say ‘hittatun.’”
 ﺍاﺳﺘﺨﻮﺍاﻥن  ﻭو  ﮔﻮﺷﺖ  ﺯز  ﺣﻖ  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
   ﻫﮬﮪھﺎﻥن  ﺳﺎﺧﺖ  ﺻﻐﻴﯿﺮﻯى  ﺑﺎﺏب  ﺷﻬﮭﺎﻥن ﺍاﺯز
 ﻛﻨﻨﺪ  ﺍاﻳﯾﺸﺎﻥن  ﻯى  ﺳﺠﺪﻩه  ﺩدﻧﻴﯿﺎ ﺍاﻫﮬﮪھﻞ
 ﺩدﺷﻤﻨﻨﺪ  ﺭرﺍا  ﻛﺒﺮﻳﯾﺎ  ﻯى  ﺳﺠﺪﻩه  ﻛﻪﮫ ﭼﻮﻥن
 ﺷﺎﻥن  ﻣﺤﺮﺍاﺏب  ﺩدﺍاﻧﻜﻰ  ﺳﺮﮔﻴﯿﻦ ﺳﺎﺧﺖ
   ﭘﻬﮭﻠﻮﺍاﻥن  ﻭو  ﻣﻴﯿﺮ  ﻣﺤﺮﺍاﺏب  ﺁآﻥن ﻧﺎﻡم
 ﺍاﻳﯾﺪ  ﻧﻪﮫ  ﭘﺎﻛﻰ  ﺣﻀﺮﺕت  ﺍاﻳﯾﻦ ﻻﻳﯾﻖ
 ﻧﺒﻴﯿﺪ  ﺧﺎﻟﻰ  ﺷﻤﺎ  ﭘﺎﻛﺎﻥن ﻧﻴﯿﺸﻜﺮ
 ﺷﻮﻧﺪ  ﺧﺎﺿﻊ  ﺧﺴﺎﻥن  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺳﮕﺎﻥن ﺁآﻥن
 ﺑﮕﺮﻭوﻧﺪ  ﺭرﺍا  ﻛﺎﻭو  ﺍاﺳﺖ  ﻋﺎﺭر  ﺭرﺍا ﺷﻴﯿﺮ
 ﺧﻮ  ﻣﻮﺵش  ﻫﮬﮪھﺮ  ﻯى  ﺷﺤﻨﻪﮫ  ﺑﺎﺷﺪ ﮔﺮﺑﻪﮫ
 ﺍاﻭو  ﺗﺮﺳﺪ  ﺷﻴﯿﺮﺍاﻥن  ﺯز  ﺗﺎ  ﺑﻮﺩد  ﻛﻪﮫ ﻣﻮﺵش
 ﺑﻮﺩد  ﺣﻖ  ﻛﻼﺏب  ﺍاﺯز  ﺍاﻳﯾﺸﺎﻥن ﺧﻮﻑف
 ﺑﻮﺩد  ﺣﻖ  ﺁآﻓﺘﺎﺏب  ﺯز  ﻛﻰ ﺧﻮﻓﺸﺎﻥن
 ﻣﻬﮭﺎﻥن  ﺁآﻥن  ﻭوﺭرﺩد  ﺍاﺳﺖ  ﺍاﻷﻋﻠﻰ ﺭرﺑﻲ
   ﺍاﺑﻠﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺧﻮﺭر  ﺩدﺭر  ﺍاﺩدﻧﻰ ﺭرﺏب
 ﻣﺼﺎﻑف  ﺷﻴﯿﺮﺍاﻥن  ﺯز  ﺗﺮﺳﺪ  ﻛﻰ ﻣﻮﺵش
   ﻧﺎﻑف  ﻣﺸﻚ  ﺁآﻫﮬﮪھﻮﺗﮕﺎﻥن  ﺁآﻥن ﺑﻠﻜﻪﮫ
 ﻟﻴﯿﺲ  ﺩدﻳﯾﮓ  ﺍاﻯى  ﻟﻴﯿﺲ  ﻛﺎﺳﻪﮫ  ﭘﻴﯿﺶ  ﺑﻪﮫ ﺭرﻭو
   ﻧﻮﻳﯾﺲ  ﻧﻌﻤﺖ  ﻭوﻟﻰ  ﻭو  ﺧﺪﺍاﻭوﻧﺪ ﺗﻮﺵش
 ﺩدﺳﺖ  ﺩدﻭوﺭر  ﺑﮕﻮﻳﯾﻢ  ﺷﺮﺣﻰ  ﺍاﺭر  ﻛﻦ ﺑﺲ
   ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺩدﺍاﻧﺪ  ﻫﮬﮪھﻢ  ﻭو  ﻣﻴﯿﺮ  ﮔﻴﯿﺮﺩد ﺧﺸﻢ
 ﻛﺮﻳﯾﻢ  ﺍاﻯى  ﻛﻦ  ﺑﺪ  ﻛﻪﮫ  ﺁآﻣﺪ  ﺍاﻳﯾﻦ ﺣﺎﺻﻞ
   ﻟﺌﻴﯿﻢ  ﮔﺮﺩدﻥن  ﻧﻬﮭﺪ  ﺗﺎ  ﻟﺌﻴﯿﻤﺎﻥن ﺑﺎ
 ﻛﻨﺪ  ﺍاﺣﺴﺎﻥن  ﭼﻮﻥن  ﻧﻔﺲ  ﻟﺌﻴﯿﻢ ﺑﺎ
 ﻛﻨﺪ  ﻛﻔﺮﺍاﻥن  ﺑﺪ  ﻧﻔﺲ  ﻟﺌﻴﯿﻤﺎﻥن ﭼﻮﻥن
 ﺷﺎﻛﺮﻧﺪ  ﻣﺤﻨﺖ  ﺍاﻫﮬﮪھﻞ  ﻛﻪﮫ  ﺑﺪ  ﺳﺒﺐ ﺯزﻳﯾﻦ
 ﻣﺎﻛﺮﻧﺪ  ﻭو  ﺍاﻧﺪ  ﻃﺎﻏﻰ  ﻧﻌﻤﺖ ﺍاﻫﮬﮪھﻞ

Likewise God has built a Bab-i Saghir
from the flesh and bones of kings. Take heed!
The people of this world make prostration before them,
since they are opposed to prostration before the Divine Majesty.
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He has made a little dunghill their mihrab:
the name of that mihrab is “prince” and “paladin.”
You are not fit for this holy Presence:
holy men are the sugarcane; you are the empty reed.
These vile wretches grovel before those curs;
it is a disgrace to the lion that they should be complaisant to him.
The cat is the overseer of every mouse-natured one:
who is the mouse that it should be afraid of the lions?
Their fear is of the dogs of God:
how should they have fear of the Sun of God?

3005

The litany of those great ones is “my Lord the most High”;
“my lord the most low” is suitable to these fools.
How should the mouse fear the lions of the battle-field?
No, those who have the speed and the musk-bag of the deer
O licker of pots, go to him that licks basins
and write him down as your lord and benefactor!
Enough! If I give a far-reaching exposition, the prince will be angered;
and besides he knows that it is.
The upshot is this:—“O noble man, do evil to the vile,
that the villain may lay his neck.”
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When he deals kindly with the villain,
his soul, the wicked soul shows ingratitude, like the vile.
It was on this account that the afflicted are thankful,
the fortunate are rebellious and deceitful.
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The bey with his gold-embroidered coat is rebellious;
the distressed wearer of a coarse woollen cloak (aba) is thankful.

 ﻗﺒﺎ  ﺯزﺭرﻳﯾﻦ  ﺑﮕﻠﺮ  ﻃﺎﻏﻰ ﻫﮬﮪھﺴﺖ
 ﻋﺒﺎ  ﺻﺎﺣﺐ  ﻯى  ﺧﺴﺘﻪﮫ  ﺷﺎﻛﺮ ﻫﮬﮪھﺴﺖ
 ﻧﻌﻢ  ﻭو  ﺍاﻣﻼﻙك  ﺯز  ﺭرﻭوﻳﯾﺪ  ﻛﻰ ﺷﻜﺮ
   ﺳﻘﻢ  ﻭو  ﺑﻠﻮﻯى  ﺯز  ﺭرﻭوﻳﯾﺪ  ﻣﻰ ﺷﻜﺮ

How should thankfulness grow from possessions and riches?
Thankfulness grows from tribulation and sickness.

   ﺗﻬﮭﻰ  ﻯى  ﺳﻔﺮﻩه  ﺑﺮ  ﺻﻮﻓﻰ  ﻋﺸﻖ  ﻯى ﻗﺼﻪﮫ
Story of the Sufis being enamoured of the empty food-wallet
 ﺩدﻳﯾﺪ  ﺳﻔﺮﻩه  ﺭرﻭوﺯزﻯى  ﻣﻴﯿﺦ  ﺑﺮ ﺻﻮﻓﻴﯿﻰ
 ﺩدﺭرﻳﯾﺪ  ﻣﻰ  ﺭرﺍا  ﻫﮬﮪھﺎ  ﺟﺎﻣﻪﮫ  ﺯزﺩد  ﻣﻰ ﭼﺮﺥخ
 ﻧﻮﺍا  ﺑﻰ  ﻧﻮﺍاﻯى  ﻧﻚ  ﺯزﺩد  ﻣﻰ ﺑﺎﻧﮓ
 ﺩدﻭوﺍا  ﻧﻚ  ﺭرﺍا  ﺩدﺭرﺩدﻫﮬﮪھﺎ  ﻭو ﻗﺤﻄﻬﮭﺎ
 ﺷﺪ  ﺑﺴﻴﯿﺎﺭر  ﺍاﻭو  ﺷﻮﺭر  ﻭو  ﺩدﻭوﺩد  ﻛﻪﮫ ﭼﻮﻥن
 ﺷﺪ  ﻳﯾﺎﺭر  ﺍاﻭو  ﺑﺎ  ﺑﻮﺩد  ﺻﻮﻓﻰ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﻫﮬﮪھﻮﻳﯾﻰ  ﻭو  ﻫﮬﮪھﺎﻯى  ﻭو  ﻛﺨﻰ ﻛﺦ
 ﺷﺪﻧﺪ  ﻣﻰ  ﺧﻮﺩد  ﺑﻰ  ﻭو  ﻣﺴﺖ  ﭼﻨﺪﻯى ﺗﺎﻯى
 ﭼﻴﯿﺴﺖ  ﻛﻪﮫ  ﺭرﺍا  ﺻﻮﻓﻰ  ﮔﻔﺖ  ﺍاﻟﻔﻀﻮﻟﻰ ﺑﻮ
   ﺍاﺳﺖ  ﺗﻬﮭﻰ  ﻧﺎﻥن  ﺯز  ﻭو  ﺁآﻭوﻳﯾﺨﺘﻪﮫ  ﻯى ﺳﻔﺮﻩه
 ﻣﻌﻨﻴﯿﺴﺘﻰ  ﺑﻰ  ﻧﻘﺶ  ﺭرﻭو  ﺭرﻭو ﮔﻔﺖ
 ﻧﻴﯿﺴﺘﻰ  ﻋﺎﺷﻖ  ﻛﻪﮫ  ﻫﮬﮪھﺴﺘﻰ  ﺑﺠﻮ ﺗﻮ
 ﺍاﺳﺖ  ﻋﺎﺷﻖ  ﻏﺬﺍاﻯى  ﻧﺎﻥن  ﺑﻰ  ﻧﺎﻥن ﻋﺸﻖ
   ﺍاﺳﺖ  ﺻﺎﺩدﻕق  ﻛﺎﻭو  ﻫﮬﮪھﺮ  ﻧﻴﯿﺴﺖ  ﻫﮬﮪھﺴﺘﻰ ﺑﻨﺪ
 ﻭوﺟﻮﺩد  ﺑﺎ  ﻧﺒﻮﺩد  ﻛﺎﺭر  ﺭرﺍا ﻋﺎﺷﻘﺎﻥن
 ﺳﻮﺩد  ﺳﺮﻣﺎﻳﯾﻪﮫ  ﺑﻰ  ﻫﮬﮪھﺴﺖ  ﺭرﺍا ﻋﺎﺷﻘﺎﻥن
 ﭘﺮﻧﺪ  ﻣﻰ  ﻋﺎﻟﻢ  ﮔﺮﺩد  ﻭو  ﻧﻰ ﺑﺎﻝل
 ﺑﺮﻧﺪ  ﻣﻰ  ﻣﻴﯿﺪﺍاﻥن  ﺯز  ﮔﻮ  ﻭو  ﻧﻰ ﺩدﺳﺖ
 ﻳﯾﺎﻓﺖ  ﺑﻮﻯى  ﻣﻌﻨﻰ  ﺯز  ﻛﺎﻭو  ﻓﻘﻴﯿﺮﻯى ﺁآﻥن
   ﺑﺎﻓﺖ  ﺯزﻧﺒﻴﯿﻞ  ﻫﮬﮪھﻤﻰ  ﺑﺒﺮﻳﯾﺪﻩه ﺩدﺳﺖ
 ﺯزﺩدﻧﺪ  ﺧﻴﯿﻤﻪﮫ  ﻋﺪﻡم  ﺍاﻧﺪﺭر ﻋﺎﺷﻘﺎﻥن
 ﻭوﺍاﺣﺪﻧﺪ  ﻧﻔﺲ  ﻭو  ﺭرﻧﮓ  ﻳﯾﻚ  ﻋﺪﻡم ﭼﻮﻥن
 ﻟﻮﺕت  ﺫذﻭوﻕق  ﺷﻨﺎﺳﺪ  ﻛﻰ  ﺧﻮﺍاﺭرﻩه ﺷﻴﯿﺮ
   ﭘﻮﺕت  ﻭو  ﻟﻮﺕت  ﺑﺎﺷﺪ  ﺑﻮﻯى  ﺭرﺍا  ﭘﺮﻯى ﻣﺮ
 ﺍاﻭو  ﺑﻮﻯى  ﺍاﺯز  ﺑﺮﺩد  ﺑﻮ  ﻛﻰ ﺁآﺩدﻣﻰ
 ﺍاﻭو  ﺧﻮﻯى  ﺿﺪ  ﺍاﻭوﺳﺖ  ﺧﻮﻯى  ﻛﻪﮫ ﭼﻮﻥن
 ﻛﺶ  ﺑﻮﻯى  ﭘﺮﻯى  ﺁآﻥن  ﺑﻮ  ﺍاﺯز ﻳﯾﺎﺑﺪ
   ﺧﻮﺵش  ﻟﻮﺕت  ﻣﻦ  ﺻﺪ  ﺯز  ﺁآﻥن  ﻧﻴﯿﺎﺑﻰ ﺗﻮ

One day a Sufi espied a food-wallet on a nail:
he began to whirl and rend his garments,
3015

Crying, “Lo, the food of the foodless!
Lo, the remedy for famines and pangs!”
When his smoke and tumult waxed great,
every one that was a Sufi joined him.
They were shouting and shrieking:
several were becoming intoxicated and beside themselves.
An idle busybody said to the Sufi, “What is the matter?
A food-wallet hung, and it is empty of bread!”
He said, “Go,go! You are a form without spirit:
do you seek existence, for you are no lover.”
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The lover’s food is love of the bread, without the bread:
no one that is sincere is in thrall to existence.
Lovers have nothing to do with existence:
lovers have the interest without the capital.
They have no wings, and they fly round the world;
they have no hands, and they carry off the ball from the polo-field.
That dervish who scented Reality used to weave baskets
though his hand had been cut off.
Lovers have pitched their tents in non-existence:
they are of one colour and one essence, like non-existence.
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How should the sucking babe know the taste of viands?
To the Jinn scent is meat and drink.
How shall a human being scent his scent,
inasmuch as his nature is contrary to his nature?
That scent-inhaling Jinn gains from the scent:
you will not gain that from a hundred kilograms of sweet dainties.
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 ﻧﻴﯿﻞ  ﺁآﺏب  ﺁآﻥن  ﺑﻮﺩد  ﺧﻮﻥن  ﻗﺒﻄﻰ ﭘﻴﯿﺶ
   ﺟﻤﻴﯿﻞ  ﺳﺒﻄﻰ  ﭘﻴﯿﺶ  ﺑﺎﺷﺪ ﺁآﺏب
 ﺍاﺳﺮﺍاﺋﻴﯿﻠﻴﯿﺎﻥن  ﺯز  ﺑﺤﺮ  ﺑﺎﺷﺪ ﺟﺎﺩدﻩه
   ﻋﻮﺍاﻥن  ﻓﺮﻋﻮﻥن  ﺯز  ﺑﺎﺷﺪ  ﮔﻪﮫ ﻏﺮﻗﻪﮫ

To the Copt the water of the Nile is blood;
to the goodly Israelite it is water.
By the Israelites the sea is a highway;
by the ruffian Pharaoh it is a drowning-place.

   ﺑﻮﻯى  ﺍاﺯز  ﺣﻖ  ﺑﻮﻯى  ﻛﺸﻴﯿﺪﻥن  ﻭو  ﻳﯾﻮﺳﻒ  ﺭرﻭوﻯى  ﺍاﺯز  ﺣﻖ  ﺟﺎﻡم  ﭼﺸﻴﯿﺪﻥن  ﺑﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻳﯾﻌﻘﻮﺏب  ﺑﻮﺩدﻥن ﻣﺨﺼﻮﺹص
 ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﻏﻴﯿﺮﻫﮬﮪھﻢ  ﻭو  ﺑﺮﺍاﺩدﺭرﺍاﻥن  ﺣﺮﻣﺎﻥن  ﻭو ﻳﯾﻮﺳﻒ
How Jacob, on whom be peace, was privileged to taste the cup of God from the face of Joseph,
and inhale the scent of God from the scent of Joseph;
and the exclusion of his brethren and others from both these.
 ﺑﺪﻳﯾﺪ  ﻳﯾﻮﺳﻒ  ﺭرﺥخ  ﺍاﺯز  ﻳﯾﻌﻘﻮﺏب  ﭼﻪﮫ ﺁآﻥن
 ﺭرﺳﻴﯿﺪ  ﻛﻰ  ﺍاﺧﻮﺍاﻥن  ﺑﻪﮫ  ﺁآﻥن  ﺑﺪ  ﺍاﻭو ﺧﺎﺹص
 ﻛﻨﺪ  ﻣﻰ  ﭼﻪﮫ  ﺩدﺭر  ﺧﻮﻳﯾﺶ  ﻋﺸﻘﺶ  ﺯز ﺍاﻳﯾﻦ
 ﻛﻨﺪ  ﻣﻰ  ﭼﻪﮫ  ﺍاﻭو  ﺑﻬﮭﺮ  ﺍاﺯز  ﻛﻴﯿﻦ  ﺑﻪﮫ  ﺁآﻥن ﻭو
 ﺍاﺳﺖ  ﺗﻬﮭﻰ  ﻧﺎﻥن  ﺍاﺯز  ﺍاﻳﯾﻦ  ﭘﻴﯿﺶ  ﺍاﻭو  ﻯى ﺳﻔﺮﻩه
  
 ﺍاﺳﺖ  ﻣﺸﺘﻬﮭﻰ  ﻛﺎﻭو  ﭘﺮ  ﺍاﺳﺖ  ﻳﯾﻌﻘﻮﺏب ﭘﻴﯿﺶ
 ﺣﻮﺭر  ﺭرﻭوﻯى  ﻧﺒﻴﯿﻨﺪ  ﻧﺎﺷﺴﺘﻪﮫ ﺭرﻭوﻯى
 ﺑﺎﻟﻄﻬﮭﻮﺭر  ﺇإﻻ  ﮔﻔﺖ  ﺻﻼﺓة ﻻ
 ﺟﺎﻧﻬﮭﺎ  ﭘﻮﺕت  ﻭو  ﻟﻮﺕت  ﺑﺎﺷﺪ ﻋﺸﻖ
 ﺟﺎﻧﻬﮭﺎ  ﻗﻮﺕت  ﺍاﺳﺖ  ﺭرﻭوﻯى  ﺍاﻳﯾﻦ  ﺍاﺯز ﺟﻮﻉع
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 ﺭرﺍا  ﻳﯾﻌﻘﻮﺏب  ﺁآﻥن  ﺑﻮﺩد  ﻳﯾﻮﺳﻒ ﺟﻮﻉع
 ﺟﺎ  ﺩدﻭوﺭر  ﺍاﺯز  ﺭرﺳﻴﯿﺪ  ﻣﻰ  ﻧﺎﻧﺶ ﺑﻮﻯى
 ﺷﺘﺎﻓﺖ  ﻣﻰ  ﺭرﺍا  ﭘﻴﯿﺮﻫﮬﮪھﻦ  ﺑﺴﺘﺪ  ﻛﻪﮫ ﺁآﻥن
   ﻧﻴﯿﺎﻓﺖ  ﻣﻰ  ﻳﯾﻮﺳﻒ  ﭘﻴﯿﺮﺍاﻫﮬﮪھﺎﻥن ﺑﻮﻯى
 ﺍاﻭو  ﺑﻮﺩد  ﺳﻮ  ﺁآﻥن  ﺯز  ﻓﺮﺳﻨﮓ  ﺻﺪ  ﺍاﻧﻜﻪﮫ ﻭو
 ﺑﻮ  ﺑﻮﻳﯾﻴﯿﺪ  ﻣﻰ  ﻳﯾﻌﻘﻮﺏب  ﺑﺪ  ﻛﻪﮫ ﭼﻮﻥن
 ﻧﺼﻴﯿﺐ  ﺑﻰ  ﺩدﺍاﻧﺶ  ﺯز  ﻋﺎﻟﻢ  ﺑﺴﺎ ﺍاﻯى
   ﺣﺒﻴﯿﺐ  ﻧﻰ  ﻛﺲ  ﺁآﻥن  ﺍاﺳﺖ  ﻋﻠﻢ ﺣﺎﻓﻆ
 ﻣﺸﺎﻡم  ﻳﯾﺎﺑﺪ  ﻫﮬﮪھﻤﻰ  ﻭوﻯى  ﺍاﺯز ﻣﺴﺘﻤﻊ
 ﻋﺎﻡم  ﺟﻨﺲ  ﺍاﺯز  ﻣﺴﺘﻤﻊ  ﺑﺎﺷﺪ  ﭼﻪﮫ ﮔﺮ
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 ﺍاﺳﺖ  ﻋﺎﺭرﻳﯾﻪﮫ  ﺩدﺳﺘﺶ  ﺑﻪﮫ  ﭘﻴﯿﺮﺍاﻫﮬﮪھﻦ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺍاﺳﺖ  ﺟﺎﺭرﻳﯾﻪﮫ  ﻧﺨﺎﺳﻰ  ﺁآﻥن  ﺩدﺳﺖ  ﺑﻪﮫ ﭼﻮﻥن
 ﺍاﺳﺖ  ﺳﺮﺳﺮﻯى  ﻧﺨﺎﺳﻰ  ﭘﻴﯿﺶ ﺟﺎﺭرﻳﯾﻪﮫ
   ﺍاﺳﺖ  ﻣﺸﺘﺮﻯى  ﺑﺮﺍاﻯى  ﺍاﺯز  ﺍاﻭو  ﻛﻒ ﺩدﺭر
 ﺩدﺍاﺩدﻧﻰ  ﺭرﻭوﺯزﻯى  ﺍاﺳﺖ  ﺣﻖ ﻗﺴﻤﺖ
   ﻧﻰ  ﺭرﺍاﻩه  ﺩدﻳﯾﮕﺮ  ﺳﻮﻯى  ﺭرﺍا  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
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That which Jacob experienced from the face of Joseph was peculiar to him:
when did that come to his brethren?
This one, from love of him, puts himself in the pit,
while that one digs a pit for him in hatred.
In the sight of this one his food-wallet is empty of bread;
in the sight of Jacob it is full, for he desires eagerly.
None with face unwashed beholds the faces of the houris:
he said, “There is no ritual prayer without the ablution.”
Love is the meat and drink of souls;
hunger, from this point of view, is the food of souls.
Jacob had hunger for Joseph;
the smell of the bread was reaching him from afar.
He that took the shirt was hastening
and was not perceiving the scent of Joseph’s shirt,
While he that was a hundred leagues from that quarter
he smelled the perfume, since he was Jacob.
Oh, there is many a learned man that has no profit of knowledge:
that person is one who commits knowledge to memory, not one who loves.
From him the hearer perceives the scent,
though the hearer is of the common sort,
Because the shirt in his hand is a borrowed thing,
like a slave-girl in the hands of a slave-dealer.
The slave-girl is useless to the slave-dealer:
she is in his hands for the sake of the purchaser.
The dispensation of God is a bestowal of the allotted portion:
no one’s has access to another.
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 ﺷﺪﻩه  ﺁآﻥن  ﺑﺎﻍغ  ﻧﻴﯿﻚ  ﺧﻴﯿﺎﻝل ﻳﯾﻚ
  
 ﺯزﺩدﻩه  ﺍاﻳﯾﻦ  ﺭرﺍاﻩه  ﺯزﺷﺖ  ﺧﻴﯿﺎﻝل ﻳﯾﻚ
 ﺳﺎﺧﺖ  ﺑﺎﻍغ  ﺧﻴﯿﺎﻟﻰ  ﻛﺰ  ﺧﺪﺍاﻳﯾﻰ ﺁآﻥن
  
 ﮔﺪﺍاﺧﺖ  ﺟﺎﻯى  ﻭو  ﺩدﻭوﺯزﺥخ  ﺧﻴﯿﺎﻟﻰ  ﺯز ﻭو
 ﺍاﻭو  ﮔﻠﺸﻨﻬﮭﺎﻯى  ﺭرﺍاﻩه  ﺩدﺍاﻧﺪ  ﻛﻪﮫ ﭘﺲ

A good intention becomes that man’s garden;
an ugly intention waylays this man.
That Lord who has made from one fancy the garden
and from one fancy Hell and the place of melting—
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ﭘﺲ ﻛﻪ ﺩدﺍاﻧﺪ ﺟﺎﻯى ﮔﻠﺨﻨﻬﺎﻯى ﺍاﻭو

 ﻣﺠﺎﻝل  ﺩدﺭر  ﻧﺒﻴﯿﻨﺪ  ﺩدﻝل ﺩدﻳﯾﺪﺑﺎﻥن

The sentry of the heart, while on his round,
does not see from what corner of the soul the image comes.

ﻛﺰ ﻛﺪﺍاﻣﲔ ﺭرﻛﻦ ﺟﺎﻥن ﺁآﻳﺪ ﺧﻴﺎﻝل

 ﺍاﺣﺘﻴﯿﺎﻝل  ﺯز  ﺭرﺍا  ﻣﻄﻠﻌﺶ  ﺑﺪﻳﯾﺪﻯى ﮔﺮ
   ﺧﻴﯿﺎﻝل  ﻧﺎﺧﻮﺵش  ﻫﮬﮪھﺮ  ﺭرﺍاﻩه  ﻛﺮﺩدﻯى ﺑﻨﺪ
 ﻗﺪﻡم  ﺟﺎ  ﺁآﻥن  ﺭرﺍا  ﺟﺎﺳﻮﺱس  ﺭرﺳﺪ ﻛﻰ
   ﻋﺪﻡم  ﺑﻨﺪ  ﺩدﺭر  ﻭو  ﻣﺮﺻﺎﺩد  ﺑﻮﺩد ﻛﻪﮫ
 ﻛﻮﺭرﻭوﺍاﺭر  ﻛﻦ  ﻛﻒ  ﺑﻪﮫ  ﻓﻀﻠﺶ ﺩدﺍاﻣﻦ
 ﺷﻬﮭﺮﻳﯾﺎﺭر  ﺍاﻯى  ﺑﻮﺩد  ﺍاﻳﯾﻦ  ﺍاﻋﻤﻰ ﻗﺒﺾ
 ﺍاﺳﺖ  ﻭوﻯى  ﻓﺮﻣﺎﻥن  ﻭو  ﺍاﻣﺮ  ﺍاﻭو ﺩدﺍاﻣﻦ
   ﺍاﺳﺖ  ﻭوﻯى  ﺟﺎﻥن  ﺗﻘﻰ  ﻛﻪﮫ  ﺑﺨﺘﻰ ﻧﻴﯿﻚ
 ﺁآﺏب  ﺟﻮﻯى  ﻭو  ﻣﺮﻏﺰﺍاﺭر  ﺩدﺭر  ﻳﯾﻜﻰ ﺁآﻥن
   ﻋﺬﺍاﺏب  ﺍاﻧﺪﺭر  ﺍاﻭو  ﭘﻬﮭﻠﻮﻯى  ﻳﯾﻜﻰ  ﺁآﻥن ﻭو
 ﭼﻴﯿﺴﺖ  ﺯز  ﺍاﻳﯾﻦ  ﺫذﻭوﻕق  ﻛﻪﮫ  ﻣﺎﻧﺪﻩه  ﻋﺠﺐ ﺍاﻭو
  
 ﻛﻴﯿﺴﺖ  ﺣﺒﺲ  ﺩدﺭر  ﺍاﻳﯾﻦ  ﻛﻪﮫ  ﻣﺎﻧﺪﻩه  ﻋﺠﺐ  ﺁآﻥن ﻭو

Then who should know the way to His rose gardens?
Then who should know the way to His furnaces?

If he saw its rising-place,
he would contrive to bar the way to every unlovely thought;
How should the foot of the scout reach that spot?—
for it is the watchtower and mountain-fortress of Non-existence.
Blindly lay hold of the skirt of His grace:
this is the blind man’s taking possession the land, O king.
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His skirt is His command and behest:
fortunate is he to whom piety is his soul.
The one is in meadows and water-brooks,
while the other one beside him is in torment.
He remains in wonderment, saying, “Wherefore is this man’s delight?”
and the other remains in wonderment, saying, “In whose prison is this man?

 ﻫﮬﮪھﺎﺳﺖ  ﭼﺸﻤﻪﮫ  ﺍاﻳﯾﻨﺠﺎ  ﻛﻪﮫ  ﺧﺸﻜﻰ  ﭼﺮﺍا ﻫﮬﮪھﻴﯿﻦ
   ﺩدﻭوﺍاﺳﺖ  ﺻﺪ  ﺍاﻳﯾﻨﺠﺎ  ﻛﻪﮫ  ﺯزﺭرﺩدﻯى  ﭼﺮﺍا ﻫﮬﮪھﻴﯿﻦ
 ﭼﻤﻦ  ﺍاﻧﺪﺭر  ﺁآ  ﺩدﺭر  ﻫﮬﮪھﻴﯿﻦ ﻫﮬﮪھﻤﻨﺸﻴﯿﻨﺎ
   ﺁآﻣﺪﻥن  ﻧﻴﯿﺎﺭرﻡم  ﻣﻦ  ﺟﺎﻥن  ﺍاﻯى ﮔﻮﻳﯾﺪ

Listen, why are you parched?—for here are fountains.
Listen, why are you pale?—for here are a hundred remedies.
Listen, neighbour, and come into the garden!”
He says, “O soul, I cannot come.”

   ﺣﻖ  ﺑﺎ  ﻣﻨﺎﺟﺎﺕت  ﻭو  ﻧﻤﺎﺯز  ﺩدﺭر  ﺩدﺍاﺷﺖ  ﻋﻈﻴﯿﻢ  ﺍاﻧﺲ  ﻭو  ﺑﻮﺩد  ﺑﺎﺭرﻩه  ﻧﻤﺎﺯز  ﻛﻪﮫ  ﻏﻼﻣﺶ  ﻭو  ﺍاﻣﻴﯿﺮ ﺣﻜﺎﻳﯾﺖ
Story of the Amir and his slave who was very fond of the ritual prayer
and had a great joy in the ritual prayer and in communing with God
 ﺳﺤﺮ  ﮔﺮﻣﺎﺑﻪﮫ  ﻣﺤﺘﺎﺝج  ﺷﺪ ﻣﻴﯿﺮ
 ﺳﺮ  ﺑﺮﺩدﺍاﺭر  ﻫﮬﮪھﻼ  ﺳﻨﻘﺮ  ﺯزﺩد ﺑﺎﻧﮓ
 ﺑﮕﻴﯿﺮ  ﺍاﻟﺘﻮﻥن  ﺍاﺯز  ﮔﻞ  ﻭو  ﻣﻨﺪﻳﯾﻞ  ﻭو ﻃﺎﺱس
 ﻧﺎﮔﺰﻳﯾﺮ  ﺍاﻯى  ﺭرﻭوﻳﯾﻢ  ﮔﺮﻣﺎﺑﻪﮫ  ﺑﻪﮫ ﺗﺎ
 ﻧﻜﻮ  ﻣﻨﺪﻳﯾﻠﻰ  ﻭو  ﻃﺎﺱس  ﺩدﻡم  ﺁآﻥن ﺳﻨﻘﺮ
 ﺩدﻭو  ﺑﻪﮫ  ﺩدﻭو  ﺍاﻭو  ﺑﺎ  ﺭرﻓﺖ  ﻭو  ﮔﺮﻓﺖ ﺑﺮ
 ﺻﻼ  ﺑﺎﻧﮓ  ﻭو  ﺑﺪ  ﺭرﻩه  ﺑﺮ ﻣﺴﺠﺪﻯى
 ﻣﻼ  ﺩدﺭر  ﺳﻨﻘﺮ  ﮔﻮﺵش  ﺍاﻧﺪﺭر ﺁآﻣﺪ

3055

At dawn the Amir wanted the hot bath:
he shouted, “Ho Sunqur, rouse yourself !
Get from Altun the basin and the napkin and the clay
that we may go to the hot bath, O indispensable one.”
Sunqur at that moment took up the basin and a fine napkin
and set out with him—the two together.
There was a mosque on the road,
and the call to prayer came publicly into Sunqur’s ear.
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 ﻧﻤﺎﺯز  ﺩدﺭر  ﻣﻮﻟﻊ  ﺳﺨﺖ  ﺳﻨﻘﺮ ﺑﻮﺩد
 ﻧﻮﺍاﺯز  ﺑﻨﺪﻩه  ﺍاﻯى  ﻣﻦ  ﻣﻴﯿﺮ  ﺍاﻯى ﮔﻔﺖ
 ﻛﻦ  ﺻﺒﺮ  ﺯزﻣﺎﻧﻰ  ﺩدﻛﺎﻥن  ﺍاﻳﯾﻦ  ﺑﺮ ﺗﻮ
   ﻳﯾﻜﻦ  ﻟَ ْﻢ  ﺧﻮﺍاﻧﻢ  ﻭو  ﻓﺮﺽض  ﮔﺬﺍاﺭرﻡم ﺗﺎ
 ﺁآﻣﺪﻧﺪ  ﺑﻴﯿﺮﻭوﻥن  ﻗﻮﻡم  ﻭو  ﺍاﻣﺎﻡم ﭼﻮﻥن
 ﺷﺪﻧﺪ  ﻓﺎﺭرﻍغ  ﻭوﺭرﺩدﻫﮬﮪھﺎ  ﻭو  ﻧﻤﺎﺯز ﺍاﺯز
 ﭼﺎﺷﺖ  ﻧﺰﺩدﻳﯾﻚ  ﺗﺎ  ﻣﺎﻧﺪ  ﺟﺎ  ﺁآﻥن ﺳﻨﻘﺮ
   ﺩدﺍاﺷﺖ  ﭼﺸﻢ  ﺯزﻣﺎﻧﻰ  ﺭرﺍا  ﺳﻨﻘﺮ ﻣﻴﯿﺮ
 ﺑﺮﻭوﻥن  ﻧﺎﻳﯾﻰ  ﭼﺮﺍا  ﺳﻨﻘﺮ  ﺍاﻯى ﮔﻔﺖ
   ﻓﻨﻮﻥن  ﺫذﻭو  ﺍاﻳﯾﻦ  ﻧﮕﺬﺍاﺭرﺩدﻡم  ﻣﻰ ﮔﻔﺖ
 ﺭرﻭوﺷﻨﻰ  ﺍاﻯى  ﺁآﻣﺪﻡم  ﻧﻚ  ﻛﻦ ﺻﺒﺮ
   ﻣﻨﻰ  ﮔﻮﺵش  ﺩدﺭر  ﻛﻪﮫ  ﻏﺎﻓﻞ ﻧﻴﯿﺴﺘﻢ
 ﻛﺮﺩد  ﺑﺎﻧﮓ  ﻭو  ﻛﺮﺩد  ﺻﺒﺮ  ﻧﻮﺑﺖ ﻫﮬﮪھﻔﺖ
 ﻣﺮﺩد  ﺗﻴﯿﺒﺎﺵش  ﺍاﺯز  ﮔﺸﺖ  ﻋﺎﺟﺰ  ﻛﻪﮫ ﺗﺎ
 ﻧﮕﺬﺍاﺭرﺩدﻡم  ﻣﻰ  ﺑﻮﺩد  ﺍاﻳﯾﻦ ﭘﺎﺳﺨﺶ
   ﻣﺤﺘﺮﻡم  ﺍاﻯى  ﻫﮬﮪھﻨﻮﺯز  ﺁآﻳﯾﻢ  ﺑﺮﻭوﻥن ﺗﺎ
 ﻧﻤﺎﻧﺪ  ﻛﺲ  ﺍاﻧﺪﺭر  ﻣﺴﺠﺪ  ﺁآﺧﺮ ﮔﻔﺖ
 ﻧﺸﺎﻧﺪ  ﻛﺖ  ﺟﺎ  ﺁآﻥن  ﺩدﺍاﺭرﺩد  ﻣﻰ  ﻭوﺍا ﻛﻴﯿﺖ
 ﺑﺮﻭوﻥن  ﺍاﺯز  ﺍاﺳﺘﺖ  ﺑﺴﺘﻪﮫ  ﻛﻪﮫ  ﺁآﻥن ﮔﻔﺖ
   ﺍاﻧﺪﺭرﻭوﻥن  ﺩدﺭر  ﻣﺮﺍا  ﻫﮬﮪھﻢ  ﺍاﻭو  ﺍاﺳﺖ ﺑﺴﺘﻪﮫ
 ﺩدﺭرﻭوﻥن  ﻛﺎﻳﯾﻰ  ﺗﺮﺍا  ﻧﮕﺬﺍاﺭرﺩد  ﻛﻪﮫ ﺁآﻥن
   ﺑﺮﻭوﻥن  ﻛﺎﻳﯾﻢ  ﻣﺮﺍا  ﻧﺒﮕﺬﺍاﺭرﺩد ﻣﻰ
 ﻧﻬﮭﻰ  ﭘﺎ  ﺳﻮ  ﺍاﻳﯾﻦ  ﻛﺰ  ﻧﮕﺬﺍاﺭرﺩد  ﻛﻪﮫ ﺁآﻥن
   ﺭرﻫﮬﮪھﻰ  ﺍاﻳﯾﻦ  ﭘﺎﻯى  ﺑﺴﺖ  ﺳﻮ  ﺑﺪﻳﯾﻦ ﺍاﻭو
 ﺑﺮﻭوﻥن  ﻧﮕﺬﺍاﺭرﺩد  ﺑﺤﺮ  ﺭرﺍا ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن
 ﺩدﺭرﻭوﻥن  ﻧﮕﺬﺍاﺭرﺩد  ﺑﺤﺮ  ﺭرﺍا ﺧﺎﻛﻴﯿﺎﻥن
 ﺍاﺳﺖ  ﮔﻞ  ﺍاﺯز  ﺣﻴﯿﻮﺍاﻥن  ﻭو  ﺁآﺏب  ﻣﺎﻫﮬﮪھﻰ ﺍاﺻﻞ
   ﺍاﺳﺖ  ﺑﺎﻃﻞ  ﺍاﻳﯾﻨﺠﺎ  ﺗﺪﺑﻴﯿﺮ  ﻭو ﺣﻴﯿﻠﻪﮫ
 ﺧﺪﺍا  ﮔﺸﺎﻳﯾﻨﺪﻩه  ﻭو  ﺍاﺳﺖ  ﺯزﻓﺖ ﻗﻔﻞ
 ﺭرﺿﺎ  ﺍاﻧﺪﺭر  ﻭو  ﺯزﻥن  ﺗﺴﻠﻴﯿﻢ  ﺩدﺭر ﺩدﺳﺖ
 ﻣﻔﺘﺎﺣﻬﮭﺎ  ﺷﻮﺩد  ﮔﺮ  ﺫذﺭرﻩه ﺫذﺭرﻩه
 ﻛﺒﺮﻳﯾﺎ  ﺍاﺯز  ﺟﺰ  ﻧﻴﯿﺴﺖ  ﮔﺸﺎﻳﯾﺶ ﺍاﻳﯾﻦ
 ﺧﻮﻳﯾﺶ  ﺗﺪﺑﻴﯿﺮ  ﺷﻮﺩد  ﻓﺮﺍاﻣﻮﺷﺖ ﭼﻮﻥن
   ﺧﻮﻳﯾﺶ  ﭘﻴﯿﺮ  ﺍاﺯز  ﺟﻮﺍاﻥن  ﺑﺨﺖ  ﺁآﻥن ﻳﯾﺎﺑﻰ
 ﻛﻨﻨﺪ  ﻳﯾﺎﺩدﺕت  ﺧﻮﺩدﻯى  ﻓﺮﺍاﻣﻮﺵش ﭼﻮﻥن
 ﻛﻨﻨﺪ  ﺁآﺯزﺍاﺩدﺕت  ﮔﻪﮫ  ﺁآﻥن  ﮔﺸﺘﻰ ﺑﻨﺪﻩه

Sunqur was very fond of the ritual prayer:
he said, “O my Amir, O kind master,
3060

Stay patiently for a while on this bench,
that I may perform the obligatory prayers and may recite lam yakun.”
When the Imam and the people had come forth
and finished the prayers and litanies,
Sunqur remained there till near the forenoon:
the Amir awaited him for some time;
He said, “O Sunqur, why don’t you come out?”
He replied, “This artful One will not let me.
Have patience! Behold, I come, O light!
I am not heedless, for you are in my ear.”
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Seven times in succession did he show patience and shout—
till at last the man was reduced to despair by his trifling.
His reply was this—
“He will not let me come out yet, O revered.”
He said, “Why, there is no one left in the mosque.
Who is detaining you there? Who has made you sit?”
He said, “He who has chained you outside
has chained me too inside.
He who will not let you come in
will not let me come out.
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He who will not let you set foot in this direction
has chained the foot of this slave in this direction.”
The sea does not let the fish out;
the sea does not let the creatures of earth in.
Water is the original home of the fish, and the animal is of the earth:
here device and contrivance are of no avail.
Strong is the lock, and the opener is God:
cling to resignation and acquiescence.
Though the atoms, one by one, should become keys,
this opening is not except by the Divine Majesty.
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When you forget your own contrivance,
you will gain that young fortune from your spiritual Guide.
When you are forgetful of self, you are remembered:
you have become a slave, then you are set free.
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 ﺍاﻟ ﱡﺮ ُﺳ ُﻞ ﺱس
َ
َ َ ﺍاﺳ َﺘﻴﯿْﺄ ﺍا
ْ  ﺇإِ َﺫذ  ﺣ ﱠﺘﻰ  ﻗﻮﻟﻪﮫ  ﻣﻨﻜﺮﺍاﻥن  ﭘﺬﻳﯾﺮﺍاﻳﯾﻰ  ﻭو  ﻗﺒﻮﻝل  ﺍاﺯز  ﺍاﻧﺒﻴﯿﺎ  ﺷﺪﻥن ﻧﻮﻣﻴﯿﺪ
How the prophets lost hope of being accepted and approved by the unbelievers, as God has said:
“Until, when the Messengers despaired…”
 ﭼﻨﺪ  ﻛﻪﮫ  ﺧﺎﻃﺮ  ﺑﺎ  ﮔﻔﺘﻨﺪ ﺍاﻧﺒﻴﯿﺎ
 ﭘﻨﺪ  ﻭو  ﻭوﻋﻆ  ﺭرﺍا  ﺁآﻥن  ﻭو  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺩدﻫﮬﮪھﻴﯿﻢ ﻣﻰ
 ﻏﻰ  ﺯز  ﺳﺮﺩدﻯى  ﺁآﻫﮬﮪھﻦ  ﻛﻮﺑﻴﯿﻢ ﭼﻨﺪ
   ﻛﻰ  ﺑﻪﮫ  ﺗﺎ  ﻫﮬﮪھﻴﯿﻦ  ﻗﻔﺲ  ﺩدﺭر  ﺩدﻣﻴﯿﺪﻥن ﺩدﺭر
 ﺍاﺳﺖ  ﻭوﻋﺪﻩه  ﻭو  ﻗﻀﺎ  ﺍاﺯز  ﺧﻠﻖ ﺟﻨﺒﺶ
   ﺍاﺳﺖ  ﻣﻌﺪﻩه  ﺳﻮﺯز  ﺯز  ﺩدﻧﺪﺍاﻥن ﺗﻴﯿﺰﻯى
 ﺩدﻭوﻡم  ﻧﻔﺲ  ﺑﺮ  ﺭرﺍاﻧﺪ  ﺍاﻭوﻝل ﻧﻔﺲ
   ﺩدﻡم  ﺯز  ﻧﻰ  ﮔﺮﺩدﺩد  ﮔﻨﺪﻩه  ﺳﺮ  ﺍاﺯز ﻣﺎﻫﮬﮪھﻰ
 ﺗﻴﯿﺮ  ﭼﻮ  ﺭرﺍاﻥن  ﻣﻰ  ﺧﺮ  ﻭو  ﺩدﺍاﻥن  ﻣﻰ  ﻫﮬﮪھﻢ ﻟﻴﯿﻚ
 ﻧﺎﮔﺰﻳﯾﺮ  ﺷﺪ  ﺣﻖ  ﮔﻔﺖ   َﺑﻠﱢ ْﻎ  ﻛﻪﮫ ﭼﻮﻥن
 ﻛﻴﯿﺴﺘﻰ  ﺩدﻭو  ﺍاﻳﯾﻦ  ﻛﺰ  ﺩدﺍاﻧﻰ  ﻧﻤﻰ ﺗﻮ
   ﭼﻴﯿﺴﺘﻰ  ﺑﻴﯿﻨﻰ  ﻛﻪﮫ  ﭼﻨﺪﺍاﻥن  ﻛﻦ ﺟﻬﮭﺪ
 ﺭرﺍا  ﺑﺎﺭر  ﻛﺸﺘﻰ  ﭘﺸﺖ  ﺑﺮ  ﻧﻬﮭﻰ ﭼﻮﻥن
 ﺭرﺍا  ﻛﺎﺭر  ﺁآﻥن  ﻛﻨﻰ  ﻣﻰ  ﺗﻮﻛﻞ ﺑﺮ
 ﺍاﻯى  ﻛﻰ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﺯز  ﻛﻪﮫ  ﺩدﺍاﻧﻰ  ﻧﻤﻰ ﺗﻮ
   ﺍاﻯى  ﻧﺎﺟﻰ  ﻳﯾﺎ  ﺳﻔﺮ  ﺍاﻧﺪﺭر  ﺍاﻯى ﻏﺮﻗﻪﮫ
 ﺍاﻡم  ﻛﻰ  ﻣﻦ  ﻧﺪﺍاﻧﻢ  ﺗﺎ  ﺑﮕﻮﻳﯾﻰ ﮔﺮ
   ﻳﯾﻢ  ﻭو  ﻛﺸﺘﻰ  ﺩدﺭر  ﺗﺎﺧﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﻢ ﺑﺮ
 ﺍاﻡم  ﻏﺮﻗﻪﮫ  ﻳﯾﺎ  ﺍاﻡم  ﻧﺎﺟﻰ  ﺭرﻩه  ﺍاﻳﯾﻦ  ﺩدﺭر ﻣﻦ
   ﺍاﻡم  ﻓﺮﻗﻪﮫ  ﻛﺪﺍاﻣﻴﯿﻦ  ﻛﺰ  ﮔﺮﺩدﺍاﻥن ﻛﺸﻒ
 ﮔﻤﺎﻥن  ﺑﺎ  ﺭرﻩه  ﺍاﻳﯾﻦ  ﺭرﻓﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﻢ ﻣﻦ
 ﺩدﻳﯾﮕﺮﺍاﻥن  ﻫﮬﮪھﻤﭽﻮﻥن  ﺧﺸﻚ  ﺍاﻣﻴﯿﺪ ﺑﺮ
 ﺗﻮ  ﺯز  ﻧﺎﻳﯾﺪ  ﺑﺎﺯزﺭرﮔﺎﻧﻴﯿﻰ ﻫﮬﮪھﻴﯿﭻ
 ﺭرﻭو  ﺩدﻭو  ﺍاﻳﯾﻦ  ﺳﺮ  ﺍاﺳﺖ  ﻏﻴﯿﺐ  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
 ﺟﺎﻥن  ﺷﻴﯿﺸﻪﮫ  ﻃﺒﻊ  ﺗﺮﺳﻨﺪﻩه ﺗﺎﺟﺮ
   ﺯزﻳﯾﺎﻥن  ﻧﻪﮫ  ﺩدﺍاﺭرﺩد  ﺳﻮﺩد  ﻧﻪﮫ  ﻃﻠﺐ ﺩدﺭر
 ﺧﻮﺍاﺭر  ﻭو  ﺍاﺳﺖ  ﻣﺤﺮﻭوﻡم  ﻛﻪﮫ  ﺩدﺍاﺭرﺩد  ﺯزﻳﯾﺎﻥن ﺑﻞ
 ﺧﻮﺍاﺭر  ﺷﻌﻠﻪﮫ  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﻳﯾﺎﺑﺪ  ﺍاﻭو ﻧﻮﺭر
 ﻛﺎﺭرﻫﮬﮪھﺎ  ﺟﻤﻠﻪﮫ  ﺍاﺳﺖ  ﺑﻮﻙك  ﺑﺮ  ﻛﻪﮫ ﭼﻮﻥن
 ﺭرﻫﮬﮪھﺎ  ﻳﯾﺎﺑﻰ  ﺍاﻳﯾﻦ  ﻛﺰ  ﺍاﻭوﻟﻰ  ﺩدﻳﯾﻦ ﻛﺎﺭر
 ﺑﺎﺏب  ﻗﺮﻉع  ﺟﺎ  ﺑﺪﻳﯾﻦ  ﺩدﺳﺘﻮﺭرﻯى ﻧﻴﯿﺴﺖ
ﱠ
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺃأﻋﻠﻢ  ﺍاﷲ  ﺍاﻣﻴﯿﺪ ﺟﺰ

The prophets said to their hearts, “How long shall we continue giving
exhortation and counsel to this one and that one?
How long shall we misguidedly beat a piece of cold iron?
Listen, till when to breathe into a cage?”
The motion of created beings is by Divine destiny and appointment:
the sharpness of the teeth is by the burning of the stomach.
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The First Soul pushed upon the second soul:
a fish stinks from the head, not from the tail.
But, while recognising, still speed on like an arrow:
since God has said, “Deliver,” there is no escape.
You do not know which of these two you are:
strive so long that you may discern what you are.
When you put a cargo on board a ship,
you are making that venture on trust,
you do not know which of the two you are—
whether you are drowned on the voyage or saved.
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If you say, “Until I know which I am,
I will not hasten on to the ship and the ocean;
On this voyage I am saved or drowned:
reveal to which party I belong.
I will not start upon this voyage with doubt and in idle hope,
like the others”—
no traffic will be done by you,
because the secret of these two aspects is in the Unseen.
The merchant of timid disposition and frail spirit
neither gains nor loses in his quest;
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No, he suffers loss, for he is deprived and despicable:
he that is an eater of flames will find the light.
Inasmuch as all affairs turn upon hope, the affair of religion is most worthy,
for by this means you may win salvation.
Here it is not permitted to knock at the door; nothing but hope:
God best knows the right course.
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 ﺭرﺟﺎ  ﻭو  ﺍاﺳﺖ  ﺧﻮﻑف  ﻣﻘﻠﺪ  ﺍاﻳﯾﻤﺎﻥن  ﻛﻪﮫ  ﺁآﻥن ﻳﯾﺎﻥن
Explaining how the faith of the conventional man consists in fear and hope.
 ﺑﻮﻙك  ﻭو  ﺍاﺳﺖ  ﺍاﻭوﻣﻴﯿﺪ  ﭘﻴﯿﺸﻪﮫ  ﻫﮬﮪھﺮ ﺩدﺍاﻋﻰ

The motive in every trade is hope and chance,
even though their necks are, like a spindle, from toil.

ﮔﺮ ﭼﻪ ﮔﺮﺩدﻧﺸﺎﻥن ﺯز ﻛﻮﺷﺶ ﺷﺪ ﭼﻮ ﺩدﻭوﻙك

 ﺭرﻭوﺩد  ﺩدﻛﺎﻥن  ﺳﻮﻯى  ﭼﻮﻥن ﺑﺎﻣﺪﺍاﺩدﺍاﻥن

When he goes in the morning to his shop,
he is running in the hope and chance of a livelihood.

ﺑﺮ ﺍاﻣﻴﺪ ﻭو ﺑﻮﻙك ﺭرﻭوﺯزﻯى ﻣﻰﺩدﻭوﺩد

 ﺭرﻭوﻯى  ﻣﻰ  ﭼﻮﻥن  ﻧﺒﻮﺩدﺕت  ﺭرﻭوﺯزﻯى  ﻛﻪﮫ ﺑﻮ
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ﺧﻮﻑف ﺣﺮﻣﺎﻥن ﻫﺴﺖ ﺗﻮ ﭼﻮﻧﻰ ﻗﻮﻯى

 ﻟﻮﺕت  ﻛﺴﺐ  ﺩدﺭر  ﺍاﺯزﻝل  ﺣﺮﻣﺎﻥن ﺧﻮﻑف

In earning food, how has the fear of eternal disappointment
not made you feeble in your search?

ﭼﻮﻥن ﻧﻜﺮﺩدﺕت ﺳﺴﺖ ﺍاﻧﺪﺭر ﺟﺴﺘﺠﻮﺕت

 ﭘﻴﯿﺶ  ﻫﮬﮪھﺴﺖ  ﺣﺮﻣﺎﻥن  ﺧﻮﻑف  ﭼﻪﮫ  ﺍاﺭر ﮔﻮﻳﯾﻰ

You will say, “Though the fear of disappointment is before,
this fear is greater in idleness.

ﻫﺴﺖ ﺍاﻧﺪﺭر ﻛﺎﻫﻠﻰ ﺍاﻳﻦ ﺧﻮﻑف ﺑﻴﺶ

 ﺑﻴﯿﺸﺘﺮ  ﺍاﻣﻴﯿﺪﻡم  ﻛﻮﺷﺶ  ﺩدﺭر ﻫﮬﮪھﺴﺖ

At work my hope is greater:
in idleness I have more risk.”

ﺩدﺍاﺭرﻡم ﺍاﻧﺪﺭر ﻛﺎﻫﻠﻰ ﺍاﻓﺰﻭوﻥن ﺧﻄﺮ

 ﮔﻤﺎﻥن  ﺑﺪ  ﺍاﻯى  ﺩدﻳﯾﻦ  ﻛﺎﺭر  ﺩدﺭر  ﭼﺮﺍا ﭘﺲ

Then, O evil-thinking man,
why is this fear of loss holding you back in the matter of religion?

ﺩدﺍاﻣﻨﺖ ﻣﻰﮔﻴﺮﺩد ﺍاﻳﻦ ﺧﻮﻑف ﺯزﻳﺎﻥن

 ﻣﺎ  ﺑﺎﺯزﺍاﺭر  ﺍاﻳﯾﻦ  ﺍاﻫﮬﮪھﻞ  ﻛﻪﮫ  ﻧﺪﻳﯾﺪﻯى ﻳﯾﺎ

You have not the chance of a livelihood, why do you go?
There is the fear of disappointment: how are you strong?
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ﺩدﺭر ﭼﻪ ﺳﻮﺩدﻧﺪ ﺍاﻧﺒﻴﺎ ﻭو ﺍاﻭوﻟﻴﺎ

 ﻧﻤﻮﺩد  ﺭرﻭو  ﻛﺎﻧﺸﺎﻥن  ﭼﻪﮫ  ﺭرﻓﺘﻦ  ﺩدﻛﺎﻥن ﺯزﻳﯾﻦ

Or have not you seen in what a gainful trade
the people of this bazaar of ours, the prophets and the saints, are,
And what mines have appeared to them from this going to the shop,
and how they have gotten gain in this market?

ﺍاﻧﺪﺭر ﺍاﻳﻦ ﺑﺎﺯزﺍاﺭر ﭼﻮﻥن ﺑﺴﺘﻨﺪ ﺳﻮﺩد

 ﺷﺪ  ﺧﻠﺨﺎﻝل  ﭼﻮﻥن  ﺭرﺍاﻡم  ﺭرﺍا  ﺁآﻥن ﺁآﺗﺶ

To that one the fire became submissive, like an anklet;
to that one the sea became submissive and carried him on its shoulders;

ﺑﺤﺮ ﺁآﻥن ﺭرﺍا ﺭرﺍاﻡم ﺷﺪ ﺣﻤﺎﻝل ﺷﺪ

 ﺷﺪ  ﻣﻮﻡم  ﭼﻮﻥن  ﺷﺪ  ﺭرﺍاﻡم  ﺭرﺍا  ﺁآﻥن ﻫﮬﮪھﻦ

To that one the iron became submissive and wax-like;
to that one the wind became a slave and subject.

ﺑﺎﺩد ﺁآﻥن ﺭرﺍا ﺑﻨﺪﻩه ﻭو ﻣﺤﻜﻮﻡم ﺷﺪ

 ﺃأﺧﻔﻴﯿﺎء  ﺃأﻭوﻟﻴﯿﺎء  ﺗﻌﺎﻟﻰ  ﷲ  ﺍاﻥن  ﻓﺮﻣﻮﺩد  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺳﻮﻝل  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
Setting forth how the Prophet, on whom be peace, said,
“Verily, God most High has friends who are concealed.”
 ﺭرﻭوﻧﺪ  ﻣﻰ  ﭘﻨﻬﮭﺎﻥن  ﺳﺨﺖ  ﺩدﻳﯾﮕﺮ ﻗﻮﻡم

Another party go exceedingly hidden:
how should they become well-known to the people of externals?

ﺷﻬﺮﻩهﻯى ﺧﻠﻘﺎﻥن ﻇﺎﻫﺮ ﻛﻰ ﺷﻮﻧﺪ

 ﻛﺲ  ﻫﮬﮪھﻴﯿﭻ  ﭼﺸﻢ  ﻭو  ﺩدﺍاﺭرﻧﺪ  ﻫﮬﮪھﻤﻪﮫ ﺍاﻳﯾﻦ
ﺑﺮ ﻧﻴﻔﺘﺪ ﺑﺮ ﻛﻴﺎﺷﺎﻥن ﻳﻚ ﻧﻔﺲ

 ﺣﺮﻡم  ﺩدﺭر  ﺍاﻳﯾﺸﺎﻥن  ﻫﮬﮪھﻢ  ﻛﺮﺍاﻣﺘﺸﺎﻥن ﻫﮬﮪھﻢ
ﻧﺎﻣﺸﺎﻥن ﺭرﺍا ﻧﺸﻨﻮﻧﺪ ﺍاﺑﺪﺍاﻝل ﻫﻢ
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They possess all this,
and no one’s eye falls upon their sovereignty for one moment.
Both their miracles and they are in the sanctuary:
even the Abdal do not hear their names.
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Or are you ignorant of the bounties of God
who is calling you to come yonder?

 ﺧﺪﺍا  ﻛﺮﻣﻬﮭﺎﻯى  ﺩدﺍاﻧﻰ  ﻧﻤﻰ ﻳﯾﺎ
 ﺑﻴﯿﺎ  ﻛﻪﮫ  ﺳﻮ  ﺁآﻥن  ﺧﻮﺍاﻧﺪ  ﻣﻰ  ﺗﺮﺍا ﻛﺎﻭو
 ﺍاﻭوﺳﺖ  ﺍاﻛﺮﺍاﻡم  ﻫﮬﮪھﻤﻪﮫ  ﻋﺎﻟﻢ  ﺟﻬﮭﺖ ﺷﺶ
   ﺍاﻭوﺳﺖ  ﺍاﻋﻼﻡم  ﺑﻨﮕﺮﻯى  ﻛﻪﮫ  ﻃﺮﻑف ﻫﮬﮪھﺮ
 ﺁآ  ﺩدﺭر  ﺁآﺗﺶ  ﮔﻮﻳﯾﺪﺕت  ﻛﺮﻳﯾﻤﻰ ﭼﻮﻥن
 ﻣﺮﺍا  ﺳﻮﺯزﺩد  ﻣﮕﻮ  ﻭو  ﺯزﻭوﺩد  ﺁآ ﺍاﻧﺪﺭر

The whole world of six directions is His bounty:
wherever you look, it is making Him known.
When a generous man bids you come into the fire,
come in quickly and do not say, “It will burn me.”

 ﻧﺎﺳﻮﺧﺘﻦ  ﻭو  ﺍاﻧﺲ  ﺍاﻧﺪﺍاﺧﺘﻦ  ﺁآﺗﺶ  ﭘﺮ  ﺗﻨﻮﺭر  ﺩدﺭر  ﻣﻨﺪﻳﯾﻞ ﺣﻜﺎﻳﯾﺖ
The story of Anas, may God be pleased with him:
how he cast a napkin into a fiery oven, and it was not burnt.
 ﺳﺖ  ﺁآﻣﺪﻩه  ﻣﺎﻟﻚ  ﻓﺮﺯزﻧﺪ  ﺍاﻧﺲ ﺍاﺯز
  
 ﺳﺖ  ﺷﺪﻩه  ﺷﺨﺼﻰ  ﺍاﻭو  ﻣﻬﮭﻤﺎﻧﻰ  ﺑﻪﮫ ﻛﻪﮫ
 ﻃﻌﺎﻡم  ﺑﻌﺪ  ﻛﺰ  ﻛﺮﺩد  ﺣﻜﺎﻳﯾﺖ ﺍاﻭو
   ﺯزﺭرﺩدﻓﺎﻡم  ﺭرﺍا  ﺧﻮﺍاﻥن  ﺩدﺳﺘﺎﺭر  ﺍاﻧﺲ ﺩدﻳﯾﺪ
 ﺧﺎﺩدﻣﻪﮫ  ﺍاﻯى  ﮔﻔﺖ  ﺁآﻟﻮﺩدﻩه  ﻭو ﭼﺮﻛﻦ
   ﺩدﻣﻪﮫ  ﻳﯾﻚ  ﺗﻨﻮﺭرﺵش  ﺩدﺭر  ﺍاﻓﻜﻦ ﺍاﻧﺪﺭر
 ﻓﻜﻨﺪ  ﺩدﺭر  ﺁآﺗﺶ  ﺯز  ﭘﺮ  ﺗﻨﻮﺭر ﺩدﺭر
 ﻫﮬﮪھﻮﺷﻤﻨﺪ  ﺭرﺍا  ﺧﻮﺍاﻥن  ﺩدﺳﺘﺎﺭر  ﺯزﻣﺎﻥن ﺁآﻥن
 ﺷﺪﻧﺪ  ﺣﻴﯿﺮﺍاﻥن  ﺁآﻥن  ﺩدﺭر  ﻣﻬﮭﻤﺎﻧﺎﻥن ﺟﻤﻠﻪﮫ
 ﺑﺪﻧﺪ  ﻛﻨﺪﻭوﺭرﻯى  ﺩدﻭوﺩد ﺍاﻧﺘﻈﺎﺭر
 ﺗﻨﻮﺭر  ﺍاﺯز  ﺁآﻭوﺭرﺩد  ﺑﺮ  ﺳﺎﻋﺖ  ﻳﯾﻚ ﺑﻌﺪ
 ﺩدﻭوﺭر  ﺍاﻭوﺳﺎﺥخ  ﺁآﻥن  ﺍاﺯز  ﻭو  ﺍاﺳﭙﻴﯿﺪ  ﻭو ﭘﺎﻙك
 ﻋﺰﻳﯾﺰ  ﺻﺤﺎﺑﻰ  ﺍاﻯى  ﮔﻔﺘﻨﺪ ﻗﻮﻡم
 ﻧﻴﯿﺰ  ﮔﺸﺖ  ﻣﻨﻘﻰ  ﻭو  ﻧﺴﻮﺯزﻳﯾﺪ ﭼﻮﻥن
 ﺩدﻫﮬﮪھﺎﻥن  ﻭو  ﺩدﺳﺖ  ﻣﺼﻄﻔﻰ  ﺍاﻧﻜﻪﮫ  ﺯز ﮔﻔﺖ
   ﺧﻮﺍاﻥن  ﺩدﺳﺘﺎﺭر  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر  ﺑﻤﺎﻟﻴﯿﺪ ﺑﺲ
 ﻋﺬﺍاﺏب  ﻭو  ﻧﺎﺭر  ﺍاﺯز  ﺗﺮﺳﻨﺪﻩه  ﺩدﻝل ﺍاﻯى
   ﺍاﻗﺘﺮﺍاﺏب  ﻛﻦ  ﻟﺒﻰ  ﻭو  ﺩدﺳﺖ  ﭼﻨﺎﻥن ﺑﺎ
 ﺩدﺍاﺩد  ﺗﺸﺮﻳﯾﻒ  ﭼﻨﻴﯿﻦ  ﺭرﺍا  ﺟﻤﺎﺩدﻯى ﭼﻮﻥن
 ﮔﺸﺎﺩد  ﺧﻮﺍاﻫﮬﮪھﺪ  ﭼﻬﮭﺎ  ﺭرﺍا  ﻋﺎﺷﻖ ﺟﺎﻥن
 ﻛﺮﺩد  ﻗﺒﻠﻪﮫ  ﭼﻮﻥن  ﺭرﺍا  ﻛﻌﺒﻪﮫ  ﻛﻠﻮﺥخ ﻣﺮ
 ﻧﺒﺮﺩد  ﺩدﺭر  ﺟﺎﻥن  ﺍاﻯى  ﺑﺎﺵش  ﻣﺮﺩدﺍاﻥن ﺧﺎﻙك
 ﺧﺎﺩدﻣﻪﮫ  ﺁآﻥن  ﺑﺎ  ﮔﻔﺘﻨﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
   ﻫﮬﮪھﻤﻪﮫ  ﺍاﻳﯾﻦ  ﺑﺎ  ﺧﻮﺩد  ﺣﺎﻝل  ﻧﮕﻮﻳﯾﻰ ﺗﻮ
 ﻭوﻯى  ﮔﻔﺖ  ﺍاﺯز  ﺁآﻥن  ﺯزﻭوﺩد  ﻓﮕﻨﺪﻯى ﭼﻮﻥن
 ﭘﻰ  ﺍاﺳﺮﺍاﺭر  ﺩدﺭر  ﺳﺖ  ﺑﺮﺩدﻩه  ﺍاﻭو ﮔﻴﯿﺮﻡم
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It has come concerning Anas son of Malik
that a certain person became his guest.
He related that after the meal
Anas saw the table-napkin yellow in hue,
Dirty and stained; and said, “O maid-servant,
throw it into the oven at once.”
Thereupon the intelligent maid threw it into the oven,
which was full of fire.
All the guests were astounded thereat:
they were in expectation of the smoke of the napkin.
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After a short time she took it out of the oven,
clean and white and purged of that filth.
The party said, “O venerable Companion,
how didn’t it burn, and how too did it become cleansed?”
He replied, “Because Mustafa
often rubbed his hands and lips on this napkin.”
O heart afraid of the fire and torment,
draw nigh unto such a hand and lip as that!
Since it bestowed such honour upon a lifeless object,
what things will it reveal to the soul of the lover!
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Inasmuch as he made the clods of the Ka‘ba the qibla,
do you, O soul, be the dust of holy men in war.
Afterwards they said to the maid-servant,
“Will not you tell your own feelings about all this?
Why did you quickly cast it at his behest?
I suppose he was acquainted with the secrets,
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 ﻗﻴﯿﻤﺘﻰ  ﺧﻮﺍاﻥن  ﺩدﺳﺘﺎﺭر  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
  
 ﺳﺘﻰ  ﺍاﻯى  ﺁآﺗﺶ  ﺍاﻧﺪﺭر  ﻓﮕﻨﺪﻯى ﭼﻮﻥن
 ﺍاﻋﺘﻤﺎﺩد  ﻛﺮﻳﯾﻤﺎﻥن  ﺑﺮ  ﺩدﺍاﺭرﻡم ﮔﻔﺖ
 ﻧﺎﺍاﻣﻴﯿﺪ  ﺍاﻳﯾﺸﺎﻥن  ﺍاﻛﺮﺍاﻡم  ﺯز ﻧﻴﯿﺴﺘﻢ
 ﮔﻮﻳﯾﺪﻡم  ﺍاﻭو  ﺍاﮔﺮ  ﺑﻮﺩد  ﭼﻪﮫ ﻣﻴﯿﺰﺭرﻯى
   ﻧﺪﻡم  ﺑﻰ  ﺁآﺗﺶ  ﻋﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺭرﻭو ﺩدﺭر
 ﺍاﻋﺘﻤﺎﺩد  ﻛﻤﺎﻝل  ﺍاﺯز  ﺍاﻓﺘﻢ ﺍاﻧﺪﺭر
ﱠ
 ﺍاﻣﻴﯿﺪ  ﺑﺲ  ﺩدﺍاﺭرﻡم  ﺍاﷲ  ﻋﺒﺎﺩد ﺍاﺯز

Why did you, mistress,
throw such a precious napkin into the fire?”
She answered, “I have confidence in the generous:
I do not despair of their bounty.
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What of a piece of cloth?
If he bid me go without regret into the very essence of the fire,
I, from perfect confidence, will fall in:
I have great hope of them that are devoted to God.

 ﺧﻮﺍاﻥن  ﺩدﺳﺘﺎﺭر  ﺍاﻳﯾﻦ  ﻧﻪﮫ  ﺍاﻧﺪﺍاﺯزﻡم  ﺩدﺭر ﺳﺮ
   ﺩدﺍاﻥن  ﺭرﺍاﺯز  ﻛﺮﻳﯾﻢ  ﻫﮬﮪھﺮ  ﺍاﻋﺘﻤﺎﺩد ﺯز
 ﺯزﻥن  ﺍاﻛﺴﻴﯿﺮ  ﺍاﻳﯾﻦ  ﺑﺮ  ﺧﻮﺩد  ﺑﺮﺍاﺩدﺭر ﺍاﻯى
   ﺯزﻥن  ﺻﺪﻕق  ﺍاﺯز  ﻣﺮﺩد  ﺻﺪﻕق  ﻧﺒﺎﻳﯾﺪ ﻛﻢ
 ﺑﻮﺩد  ﻛﻢ  ﺯزﻥن  ﺍاﺯز  ﻛﻪﮫ  ﻣﺮﺩدﻯى  ﺩدﻝل ﺁآﻥن
 ﺑﻮﺩد  ﺍاﺷﻜﻢ  ﺯز  ﻛﻢ  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﺩدﻟﻰ ﺁآﻥن

I will throw myself in, not this napkin,
because of my confidence in every generous one who knows the mystery.”
O brother, apply yourself to this elixir:
the faith of a man must not be less than the faith of a woman.
The heart of the man that is less than a woman
is the heart that is less than the belly.

   ﺩدﻝل  ﻭو  ﺑﻮﺩدﻧﺪ  ﺩدﺭرﻣﺎﻧﺪﻩه  ﺁآﺑﻰ  ﺑﻰ  ﻭو  ﺗﺸﻨﮕﻰ  ﺍاﺯز  ﻛﻪﮫ  ﺭرﺍا  ﻋﺮﺏب  ﻛﺎﺭرﻭوﺍاﻥن  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺳﻮﻝل  ﺭرﺳﻴﯿﺪﻥن  ﻓﺮﻳﯾﺎﺩد  ﻯى ﻗﺼﻪﮫ
   ﺍاﻧﺪﺍاﺧﺘﻪﮫ  ﺑﻴﯿﺮﻭوﻥن  ﺯزﺑﺎﻥن  ﺧﻠﻖ  ﻭو  ﺷﺘﺮﺍاﻥن  ﻧﻬﮭﺎﺩدﻩه  ﻣﺮﮒگ ﺑﺮ
Story of the Prophet’s, on whom be peace, coming to the aid of a caravan of Arabs
who had been brought to sore straits by thirst and lack of water and had set their minds on death:
the camels and the people had let their tongues drop out.
 ﻋﺮﺏب  ﺍاﺯز  ﮔﺮﻭوﻫﮬﮪھﻰ  ﻭوﺍاﺩدﻯى  ﺁآﻥن ﺍاﻧﺪﺭر
   ﻗﺮﺏب  ﺑﺎﺭرﺍاﻧﺶ  ﻗﻄﻊ  ﺍاﺯز  ﺷﺪ ﺧﺸﻚ
 ﻣﺎﻧﺪﻩه  ﺑﻴﯿﺎﺑﺎﻥن  ﺁآﻥن  ﻣﻴﯿﺎﻥن ﺩدﺭر
   ﺧﻮﺍاﻧﺪﻩه  ﺑﺮ  ﺧﻮﺩد  ﻣﺮﮒگ ﻛﺎﺭرﻭوﺍاﻧﻰ
 ﻛﻮﻥن  ﺩدﻭو  ﻫﮬﮪھﺮ  ﻣﻐﻴﯿﺚ  ﺁآﻥن ﻧﺎﮔﻬﮭﺎﻧﻰ
  
 ﻋﻮﻥن  ﺑﻬﮭﺮ  ﺭرﻩه  ﺍاﺯز  ﺷﺪ  ﭘﻴﯿﺪﺍا ﻣﺼﻄﻔﻰ
 ﺑﺰﺭرﮒگ  ﺑﺲ  ﻛﺎﺭرﻭوﺍاﻧﻰ  ﺟﺎ  ﺁآﻥن ﺩدﻳﯾﺪ
  
 ﺳﺘﺮﮒگ  ﻭو  ﺻﻌﺐ  ﺭرﻩه  ﻭو  ﺭرﻳﯾﮓ  ﺗﻒ ﺑﺮ
 ﺁآﻭوﻳﯾﺨﺘﻪﮫ  ﺯزﺑﺎﻥن  ﺭرﺍا ﺍاﺷﺘﺮﺍاﻧﺸﺎﻥن
  
 ﺭرﻳﯾﺨﺘﻪﮫ  ﺳﻮ  ﻫﮬﮪھﺮ  ﺭرﻳﯾﮓ  ﺍاﻧﺪﺭر ﺧﻠﻖ
 ﺭرﻭوﻳﯾﺪ  ﺯزﻭوﺗﺮ  ﻫﮬﮪھﻴﯿﻦ  ﮔﻔﺖ  ﺁآﻣﺪ ﺭرﺣﻤﺘﺶ
 ﺩدﻭوﻳﯾﺪ  ﻛﺜﺒﺎﻥن  ﺁآﻥن  ﺳﻮﻯى  ﻳﯾﺎﺭرﻯى ﭼﻨﺪ
 ﺁآﻭوﺭرﺩد  ﻣﺸﻚ  ﺷﺘﺮ  ﺑﺮ  ﺳﻴﯿﺎﻫﮬﮪھﻰ ﻛﻪﮫ
 ﺑﺮﺩد  ﻣﻰ  ﺯزﻭوﺩدﻯى  ﺑﻪﮫ  ﺧﻮﺩد  ﻣﻴﯿﺮ ﺳﻮﻯى
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In that wadi a company of Arabs:
their water-skins had become dry from lack of rain:
A caravan amidst the desert in sore distress—
they had rehearsed their own death.
Suddenly he who succours both worlds, Mustafa,
appeared on the way, for help’s sake.
He saw there an exceeding great caravan on the scalding sand
and a hard and terrible journey;
The tongues of their camels hanging out,
the people strown everywhere on the sand.
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He took pity and said, “Listen, go at once,
some of your comrades, and run to yonder sand hills,
For a Negro on camelback will bring a water-skin,
he is conveying with all speed to his master.
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 ﺷﺘﺮ  ﺑﺎ  ﺭرﺍا  ﺳﻴﯿﻪﮫ  ﺷﺘﺮﺑﺎﻥن ﺁآﻥن
 ﻣﺮ  ﻓﺮﻣﺎﻥن  ﺑﺎ  ﺁآﺭرﻳﯾﺪ  ﻣﻦ ﺳﻮﻯى
 ﻃﺎﻟﺒﺎﻥن  ﺁآﻥن  ﺁآﻣﺪﻧﺪ  ﻛﺜﺒﺎﻥن ﺳﻮﻯى
 ﭼﻨﺎﻥن  ﺁآﻥن  ﺑﺪﻳﯾﺪﻧﺪ  ﺳﺎﻋﺖ  ﻳﯾﻚ ﺑﻌﺪ
 ﺍاﺷﺘﺮﻯى  ﺑﺎ  ﺳﻴﯿﻪﮫ  ﺷﺪ  ﻣﻰ  ﺍاﻯى ﺑﻨﺪﻩه
   ﺑﺮﻯى  ﻫﮬﮪھﺪﻳﯾﻪﮫ  ﭼﻮﻥن  ﺁآﺏب  ﭘﺮ ﺭرﺍاﻭوﻳﯾﻪﮫ
 ﺗﺮﺍا  ﺧﻮﺍاﻧﺪ  ﻣﻰ  ﮔﻔﺘﻨﺪ  ﺑﺪﻭو ﭘﺲ
  
 ﺍاﻟﻮﺭرﻯى  ﺧﻴﯿﺮ  ﺍاﻟﺒﺸﺮ  ﻓﺨﺮ  ﻃﺮﻑف ﺍاﻳﯾﻦ
 ﺍاﻭو  ﻛﻴﯿﺴﺖ  ﺭرﺍا  ﺍاﻭو  ﻧﺸﻨﺎﺳﻢ  ﻣﻦ ﮔﻔﺖ
 ﺧﻮ  ﻗﻨﺪ  ﺭرﻭوﻯى  ﻣﺎﻩه  ﺁآﻥن  ﺍاﻭو ﮔﻔﺖ
 ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﻛﺮﺩدﻧﺪﺵش  ﺗﻌﺮﻳﯾﻒ ﻧﻮﻋﻬﮭﺎ
   ﺍاﺳﺖ  ﺷﺎﻋﺮ  ﺁآﻥن  ﻣﮕﺮ  ﺍاﻭو  ﻣﺎﻧﺎ ﮔﻔﺖ
 ﺳﺤﺮ  ﺑﻪﮫ  ﺍاﻭو  ﻛﺮﺩد  ﺯزﺑﻮﻥن  ﺭرﺍا  ﮔﺮﻭوﻫﮬﮪھﻰ ﻛﻪﮫ
 ﺷﺒﺮ  ﻧﻴﯿﻢ  ﺍاﻭو  ﺟﺎﻧﺐ  ﻧﻴﯿﺎﻳﯾﻢ ﻣﻦ
 ﻃﺮﻑف  ﺁآﻥن  ﺁآﻭوﺭرﻳﯾﺪﻧﺪ  ﻛﺸﺎﻧﺶ ﻛﺶ
   ﺗﻒ  ﻭو  ﺗﺸﻨﻴﯿﻊ  ﺩدﺭر  ﺑﺮﺩدﺍاﺷﺖ  ﻓﻐﺎﻥن ﺍاﻭو
 ﻋﺰﻳﯾﺰ  ﺁآﻥن  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﻛﺸﻴﯿﺪﻧﺪﺵش ﭼﻮﻥن
 ﻧﻴﯿﺰ  ﺑﺮﺩدﺍاﺭرﻳﯾﺪ  ﻭو  ﺁآﺏب  ﻧﻮﺷﻴﯿﺪ ﮔﻔﺖ
 ﻛﺮﺩد  ﺳﻴﯿﺮﺍاﺏب  ﺍاﻭو  ﻣﺸﻚ  ﺁآﻥن  ﺯز  ﺭرﺍا ﺟﻤﻠﻪﮫ
 ﺧﻮﺭرﺩد  ﺁآﺏب  ﺁآﻥن  ﺯز  ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﻭو ﺍاﺷﺘﺮﺍاﻥن
 ﺍاﻭو  ﻣﺸﻚ  ﺍاﺯز  ﻣﺸﻚ  ﻭو  ﻛﺮﺩد  ﭘﺮ ﺭرﺍاﻭوﻳﯾﻪﮫ
 ﺍاﻭو  ﺭرﺷﻚ  ﺍاﺯز  ﻣﺎﻧﺪ  ﺧﻴﯿﺮﻩه  ﮔﺮﺩدﻭوﻥن ﺍاﺑﺮ
 ﺭرﺍاﻭوﻳﯾﻪﮫ  ﻳﯾﻚ  ﻛﺰ  ﺳﺖ  ﺩدﻳﯾﺪﻩه  ﻛﺴﻰ ﺍاﻳﯾﻦ
   ﻫﮬﮪھﺎﻭوﻳﯾﻪﮫ  ﭼﻨﺪﺍاﻥن  ﺳﻮﺯز  ﮔﺮﺩدﺩد ﺳﺮﺩد
 ﺁآﺏب  ﻣﺸﻚ  ﻳﯾﻚ  ﻛﺰ  ﺳﺖ  ﺩدﻳﯾﺪﻩه  ﻛﺴﻰ ﺍاﻳﯾﻦ
   ﺍاﺿﻄﺮﺍاﺏب  ﺑﻰ  ﭘﺮ  ﻣﺸﻚ  ﭼﻨﺪﻳﯾﻦ ﮔﺸﺖ
 ﻓﻀﻞ  ﻣﻮﺝج  ﻭو  ﺑﻮﺩد  ﭘﻮﺵش  ﺭرﻭو  ﺧﻮﺩد ﻣﺸﻚ
 ﺍاﺻﻞ  ﺑﺤﺮ  ﺍاﺯز  ﺍاﻭو  ﺍاﻣﺮ  ﺍاﺯز  ﺭرﺳﻴﯿﺪ ﻣﻰ
 ﻫﮬﮪھﻮﺍا  ﮔﺮﺩدﺩد  ﻫﮬﮪھﻤﻰ  ﺟﻮﺷﺶ  ﺍاﺯز ﺁآﺏب
 ﺁآﺑﻬﮭﺎ  ﺳﺮﺩدﻯى  ﺯز  ﮔﺮﺩدﺩد  ﻫﮬﮪھﻮﺍا  ﺁآﻥن ﻭو
 ﺣﻜﻢ  ﺯزﻳﯾﻦ  ﺑﻴﯿﺮﻭوﻥن  ﻭو  ﺍاﺳﺒﺎﺏب  ﺑﻰ ﺑﻠﻜﻪﮫ
   ﻋﺪﻡم  ﺍاﺯز  ﺗﻜﻮﻳﯾﻦ  ﺭرﻭوﻳﯾﺎﻧﻴﯿﺪ ﺁآﺏب
 ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﺳﺒﺒﻬﮭﺎ  ﭼﻮﻥن  ﻃﻔﻠﻰ  ﺯز ﺗﻮ
   ﺍاﻯى  ﭼﻔﺴﻴﯿﺪﻩه  ﺑﺮ  ﺟﻬﮭﻞ  ﺍاﺯز  ﺳﺒﺐ ﺩدﺭر
 ﻏﺎﻓﻠﻰ  ﻣﺴﺒﺐ  ﺍاﺯز  ﺳﺒﺒﻬﮭﺎ ﺑﺎ
 ﻣﺎﻳﯾﻠﻰ  ﺁآﻥن  ﺯز  ﭘﻮﺷﻬﮭﺎ  ﺭرﻭو  ﺍاﻳﯾﻦ ﺳﻮﻯى

Bring to me that Negro camel-driver
along with the camel by force, if need be.”
Those seekers approached the sand hills:
after a short while they saw it was even so:
A Negro slave was going with a camel,
the water-skin filled with water, like one bearing a gift.
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Then they said to him, “The Pride of mankind,
the Best of created beings, invites you in this direction.”
He said, “I do not know him: who is he?”
He said, “He is that moon-faced sweet-natured one.”
They described to him the diverse qualities which exist:
he said, “Perhaps he is that poet
Who subdued a multitude by magic:
I will not come half a span towards him.”
Dragging him along, they brought him there:
he raised an outcry in revilement and heat.
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When they dragged him before that venerable one,
he said, “Drink the water and in addition carry it away .”
He satisfied the thirst of them all from that water-skin:
the camels and every person drank of that water.
From his water-skin he filled large and small water-skins:
from jealousy of him the clouds in the sky were distraught.
Has anyone seen this, that the burning glow of so many Hells
should be cooled by a single water-skin?
Has anyone seen this, that all these water-skins
were filled from a single water-skin without trouble?
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The water-skin itself was a veil, and at his command
the waves of bounty were coming from the Sea of origin.
“Water by boiling is converted into air,
and that air by cold is turned into water.”
No; without cause and beyond these maxims of philosophy
the act of bringing into existence produced the water from non-existence.
Inasmuch as you have observed causes from your childhood,
through ignorance you have stuck to the cause.
With causes you are forgetful of the Causer:
hence you are inclining towards these veils.
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 ﺯزﻧﻰ  ﻣﻰ  ﺳﺮ  ﺑﺮ  ﺭرﻓﺖ  ﺳﺒﺒﻬﮭﺎ ﭼﻮﻥن
   ﻛﻨﻰ  ﻣﻰ  ﺭرﺑﻨﺎﻫﮬﮪھﺎ  ﻭو ﺭرﺑﻨﺎ
 ﺳﺒﺐ  ﺳﻮﻯى  ﺑﺮﻭو  ﮔﻮﻳﯾﺪ  ﻣﻰ ﺭرﺏب
  
 ﻋﺠﺐ  ﺍاﻯى  ﻛﺮﺩدﻯى  ﻳﯾﺎﺩد  ﺻﻨﻌﻢ  ﺯز ﭼﻮﻥن
 ﻫﮬﮪھﻤﻪﮫ  ﺑﻴﯿﻨﻢ  ﺗﺮﺍا  ﻣﻦ  ﭘﺲ  ﺯزﻳﯾﻦ ﮔﻔﺖ
   ﺩدﻣﺪﻣﻪﮫ  ﺁآﻥن  ﻭو  ﺳﺒﺐ  ﺳﻮﻯى ﻧﻨﮕﺮﻡم
 ﺗﺴﺖ  ﻛﺎﺭر  ﻟَﻌﺎ ُﺩدﻭوﺍا  ﺭر ﱡﺩدﻭوﺍا ﮔﻮﻳﯾﺪﺵش
ُ
   ﺳﺴﺖ  ﻣﻴﯿﺜﺎﻕق  ﻭو  ﺗﻮﺑﻪﮫ  ﺍاﻧﺪﺭر  ﺗﻮ ﺍاﻯى
 ﻛﻨﻢ  ﺭرﺣﻤﺖ  ﻧﻨﮕﺮﻡم  ﺁآﻥن  ﻣﻦ ﻟﻴﯿﻚ
   ﺗﻨﻢ  ﺭرﺣﻤﺖ  ﺑﺮ  ﺳﺖ  ﭘﺮ ﺭرﺣﻤﺘﻢ
 ﻋﻄﺎ  ﺑﺪﻫﮬﮪھﻢ  ﺑﺪﺕت  ﻋﻬﮭﺪ ﻧﻨﮕﺮﻡم
 ﻣﺮﺍا  ﺧﻮﺍاﻧﻰ  ﻣﻰ  ﭼﻮ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﻛﺮﻡم ﺍاﺯز
 ﺍاﻭو  ﻛﺎﺭر  ﺍاﻧﺪﺭر  ﺷﺪ  ﺣﻴﯿﺮﺍاﻥن ﻗﺎﻓﻠﻪﮫ
 ﺧﻮ  ﺑﺤﺮ  ﺍاﻯى  ﺍاﻳﯾﻦ  ﭼﻴﯿﺴﺖ  ﻣﺤﻤﺪ ﻳﯾﺎ
 ﺭرﺍا  ﺧﺮﺩد  ﻣﺸﻚ  ﭘﻮﺵش  ﺭرﻭو  ﺍاﻯى ﻛﺮﺩدﻩه
 ﺭرﺍا  ﻛﺮﺩد  ﻫﮬﮪھﻢ  ﻋﺮﺏب  ﻫﮬﮪھﻢ  ﻛﺮﺩدﻯى ﻏﺮﻗﻪﮫ
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When causes are gone, you will beat your head and cry many a time,
“O our Lord! O our Lord!”
The Lord will say, “Take yourself to the cause!
How have you remembered My work? Oh, wonderful!”
He says, “Henceforth I will behold You entirely:
I will not look towards the cause and that deception.”
He will reply to him, “Your case is, ‘they were sent back, they would
surely return,’ O you who are weak in your repentance and covenant;
But I will not regard that, I will show mercy:
My mercy is abounding, I will be intent on mercy.
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I will not regard your bad promise; I from loving kindness
will bestow the gift at this moment, since you art calling unto Me.”
The caravan were amazed at his deed.
“O Muhammad, O you that have the nature of the Sea, what is this?
You have made a small water-skin a veil:
you have drowned (satisfied the thirst of ) both Arabs and Kurds.”

ﱠ
 ﺗﻌﺎﻟﻰ  ﺍاﷲ  ﺑﺎﺫذﻥن  ﻛﺮﺩدﻥن  ﺭرﻭو  ﺳﭙﻴﯿﺪ  ﺭرﺍا  ﺳﻴﯿﺎﻩه  ﻏﻼﻡم  ﺁآﻥن  ﻭو  ﻣﻌﺠﺰﻩه  ﺑﻪﮫ  ﻛﺮﺩدﻥن  ﺁآﺏب  ﭘﺮ  ﻏﻴﯿﺐ  ﺍاﺯز  ﻏﻼﻡم  ﺁآﻥن ﻣﺸﻚ
How he miraculously filled the slave’s water-skin with water from the Unseen World
and made the face of that black slave white by permission of God most High.
 ﺧﻮﺩد  ﻣﺸﻚ  ﺑﻴﯿﻦ  ﭘﺮ  ﺗﻮ  ﺍاﻛﻨﻮﻥن  ﻏﻼﻡم ﺍاﻯى
 ﺑﺪ  ﻭو  ﻧﻴﯿﻚ  ﺷﻜﺎﻳﯾﺖ  ﺩدﺭر  ﻧﮕﻮﻳﯾﻰ ﺗﺎ
 ﺍاﻭو  ﺑﺮﻫﮬﮪھﺎﻥن  ﺍاﺯز  ﺷﺪ  ﺣﻴﯿﺮﺍاﻥن  ﺳﻴﯿﻪﮫ ﺁآﻥن
 ﺍاﻭو  ﺍاﻳﯾﻤﺎﻥن  ﻻﻣﻜﺎﻥن  ﺍاﺯز  ﺩدﻣﻴﯿﺪ ﻣﻰ
 ﺷﺪﻩه  ﺭرﻳﯾﺰﺍاﻥن  ﻫﮬﮪھﻮﺍا  ﺍاﺯز  ﺩدﻳﯾﺪ  ﺍاﻯى ﭼﺸﻤﻪﮫ
   ﺷﺪﻩه  ﺁآﻥن  ﻓﻴﯿﺾ  ﭘﻮﺵش  ﺭرﻭو  ﺍاﻭو ﻣﺸﻚ
 ﺩدﺭرﻳﯾﺪ  ﺑﺮ  ﻫﮬﮪھﻢ  ﭘﻮﺷﻬﮭﺎ  ﺭرﻭو  ﻧﻈﺮ  ﺁآﻥن ﺯز
 ﺑﺪﻳﯾﺪ  ﻏﻴﯿﺒﻰ  ﻯى  ﭼﺸﻤﻪﮫ  ﻣﻌﻴﯿﻦ ﺗﺎ
 ﻏﻼﻡم  ﺩدﻡم  ﺁآﻥن  ﻛﺮﺩد  ﺁآﺏب  ﭘﺮ ﭼﺸﻤﻬﮭﺎ
  
 ﻣﻘﺎﻡم  ﺯز  ﻭو  ﺧﻮﺍاﺟﻪﮫ  ﺯز  ﻓﺮﺍاﻣﻮﺷﺶ ﺷﺪ
 ﺭرﺍاﻩه  ﺑﻪﮫ  ﺭرﻓﺘﻦ  ﺍاﺯز  ﻣﺎﻧﺪ  ﭘﺎﻳﯾﺶ  ﻭو ﺩدﺳﺖ
   ﺍاﻟﻪﮫ  ﺟﺎﻧﺶ  ﺩدﺭر  ﺍاﻓﻜﻨﺪ ﺯزﻟﺰﻟﻪﮫ
 ﻛﺸﻴﯿﺪ  ﺑﺎﺯزﺵش  ﻣﺼﻠﺤﺖ  ﺑﻬﮭﺮ ﺑﺎﺯز
 ﻣﺴﺘﻔﻴﯿﺪ  ﺍاﻯى  ﺭرﻭو  ﺑﺎﺯز  ﺁآ  ﺧﻮﻳﯾﺶ  ﺑﻪﮫ ﻛﻪﮫ

“O slave, now behold your water-skin full,
that you may not say good or bad in complaint.”
The Negro was astounded at his evidentiary miracle:
his faith was dawning from non-spatiality.
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He saw that a fountain had begun to pour from the air
and that his water-skin had become a veil to the emanation of that.
The veils also were rent by that sight,
so that he distinctly beheld the fountain of the Unseen.
Thereupon the slave’s eyes were filled with tears:
he forgot his master and his dwelling-place.
Strength failed him to go on his way:
God cast a mighty commotion into his soul.
Then again he drew him back for good, saying,
“Come to yourself; return, O you who will gain advantage.
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 ﺗﺴﺖ  ﭘﻴﯿﺶ  ﺣﻴﯿﺮﺕت  ﻧﻴﯿﺴﺖ  ﺣﻴﯿﺮﺕت ﻭوﻗﺖ
   ﭼﺴﺖ  ﻭو  ﭼﺎﻻﻙك  ﺁآ  ﺩدﺭر  ﺭرﻩه  ﺩدﺭر  ﺯزﻣﺎﻥن ﺍاﻳﯾﻦ
 ﻧﻬﮭﺎﺩد  ﺭرﻭو  ﺑﺮ  ﻣﺼﻄﻔﻰ ﺩدﺳﺘﻬﮭﺎﻯى
 ﺑﺪﺍاﺩد  ﺑﺲ  ﻋﺎﺷﻘﺎﻧﻪﮫ  ﻫﮬﮪھﺎﻯى ﺑﻮﺳﻪﮫ
 ﺭرﺧﺶ  ﺑﺮ  ﻣﺒﺎﺭرﻙك  ﺩدﺳﺖ ﻣﺼﻄﻔﻰ
   ﻓﺮﺧﺶ  ﺍاﻭو  ﻛﺮﺩد  ﻭو  ﻣﺎﻟﻴﯿﺪ  ﺯزﻣﺎﻥن ﺁآﻥن
 ﺣﺒﺶ  ﻯى  ﺯزﺍاﺩدﻩه  ﻭو  ﺯزﻧﮕﻰ  ﺁآﻥن  ﺳﭙﻴﯿﺪ ﺷﺪ
 ﺷﺒﺶ  ﺷﺪ  ﺭرﻭوﺷﻦ  ﺭرﻭوﺯز  ﻭو  ﺑﺪﺭر ﻫﮬﮪھﻤﭽﻮ
 ﺩدﻻﻝل  ﺩدﺭر  ﻭو  ﺟﻤﺎﻝل  ﺩدﺭر  ﺷﺪ ﻳﯾﻮﺳﻔﻰ
   ﺣﺎﻝل  ﻭوﺍاﮔﻮﻯى  ﺑﺪﻩه  ﺭرﻭو  ﺍاﻛﻨﻮﻥن ﮔﻔﺘﺶ
 ﻣﺴﺖ  ﭘﺎﻯى  ﺑﻰ  ﻭو  ﺳﺮ  ﺑﻰ  ﺷﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
   ﺩدﺳﺖ  ﺯز  ﺭرﻓﺘﻦ  ﺩدﺭر  ﻧﺸﻨﺎﺧﺖ  ﻣﻰ ﭘﺎﻯى
 ﺭرﻭوﺍاﻥن  ﭘﺮ  ﻣﺸﻚ  ﺩدﻭو  ﺑﺎ  ﺑﻴﯿﺎﻣﺪ ﭘﺲ
   ﻛﺎﺭرﻭوﺍاﻥن  ﻧﻮﺍاﺣﻰ  ﺍاﺯز  ﺧﻮﺍاﺟﻪﮫ ﺳﻮﻯى
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It is not the time for bewilderment: bewilderment is in front of you;
just now advance on your way briskly and speedily.”
He laid the hands of Mustafa on his face
and gave many loving kisses.
Then Mustafa rubbed his blessed hand on his face
and made it fortunate.
That Abyssinian became white as the full moon,
and his night turned into bright day.
He became a Joseph in beauty and in coquetry:
he said to him, “Now go home and relate what has befallen you.”
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He was going along, without head or foot, intoxicated:
in going he knew not foot from hand.
Then from the neighbourhood of the caravan
he came hastening with two full water-skins to his master.

 ﺍاﻯى  ﻛﺸﺘﻪﮫ  ﺗﻮ  ﻣﺮﺍا  ﻏﻼﻡم  ﻛﻪﮫ  ﮔﻔﺘﻦ  ﻭو  ﺍاﻭوﺳﺖ  ﻛﻪﮫ  ﻧﺎﺷﻨﺎﺧﺘﻦ  ﻭو  ﺳﭙﻴﯿﺪ  ﺭرﺍا  ﺧﻮﺩد  ﻏﻼﻡم  ﺧﻮﺍاﺟﻪﮫ ﺩدﻳﯾﺪﻥن
   ﺍاﻧﺪﺍاﺧﺖ  ﻣﻦ  ﺩدﺳﺖ  ﺑﻪﮫ  ﺗﺮﺍا  ﺧﺪﺍا  ﻭو  ﮔﺮﻓﺖ  ﺧﻮﻧﺖ 
How the master saw his slave white and did not recognise him and said, “You have killed my slave:
the murder has found you out, and God has thrown you into my hands.”
 ﻣﺎﻧﺪ  ﺧﻴﯿﺮﻩه  ﻭو  ﺑﺪﻳﯾﺪ  ﺩدﻭوﺭرﺵش  ﺍاﺯز ﺧﻮﺍاﺟﻪﮫ
 ﺑﺨﻮﺍاﻧﺪ  ﺭرﺍا  ﺩدﻩه  ﺁآﻥن  ﺍاﻫﮬﮪھﻞ  ﺗﺤﻴﯿﺮ ﺍاﺯز
 ﺍاﻳﯾﻦ  ﻫﮬﮪھﺴﺖ  ﻣﺎ  ﺍاﺷﺘﺮ  ﻣﺎ  ﻯى ﺭرﺍاﻭوﻳﯾﻪﮫ
   ﺟﺒﻴﯿﻦ  ﺯزﻧﮕﻰ  ﻯى  ﺑﻨﺪﻩه  ﺷﺪ  ﻛﺠﺎ ﭘﺲ
 ﺩدﻭوﺭر  ﺯز  ﺁآﻳﯾﺪ  ﻣﻰ  ﺍاﺳﺖ  ﺑﺪﺭرﻯى  ﻳﯾﻜﻰ ﺍاﻳﯾﻦ
 ﻧﻮﺭر  ﺭرﻭوﺵش  ﺍاﺯز  ﺭرﻭوﺯز  ﻧﻮﺭر  ﺑﺮ  ﺯزﻧﺪ ﻣﻰ
 ﺷﺪ  ﮔﺸﺘﻪﮫ  ﺳﺮ  ﻣﮕﺮ  ﻣﺎ  ﻏﻼﻡم ﻛﻮ
 ﺷﺪ  ﻛﺸﺘﻪﮫ  ﻭو  ﺭرﺳﻴﯿﺪ  ﮔﺮﮔﻰ  ﺑﺪﻭو ﻳﯾﺎ
 ﻛﻴﯿﺴﺘﻰ  ﮔﻔﺘﺶ  ﭘﻴﯿﺶ  ﺑﻴﯿﺎﻣﺪ ﭼﻮﻥن
   ﺗﺮﻛﻴﯿﺴﺘﻰ  ﻳﯾﺎ  ﻭو  ﺯزﺍاﺩدﻯى  ﻳﯾﻤﻦ ﺍاﺯز
 ﮔﻮ  ﺭرﺍاﺳﺖ  ﻛﺮﺩدﻯى  ﭼﻪﮫ  ﺭرﺍا  ﻏﻼﻣﻢ ﮔﻮ
 ﻣﺠﻮ  ﺣﻴﯿﻠﺖ  ﻭوﺍاﻧﻤﺎ  ﺑﻜﺸﺘﻰ ﮔﺮ
 ﺁآﻣﺪﻡم  ﭼﻮﻥن  ﺗﻮ  ﺑﻪﮫ  ﻛﺸﺘﻢ  ﺍاﮔﺮ ﮔﻔﺖ
   ﺁآﻣﺪﻡم  ﺧﻮﻥن  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺧﻮﺩد  ﭘﺎﻯى  ﺑﻪﮫ ﭼﻮﻥن
 ﻣﻨﻢ  ﺍاﻳﯾﻨﻚ  ﺑﮕﻔﺖ  ﻣﻦ  ﻏﻼﻡم ﻛﻮ
   ﺭرﻭوﺷﻨﻢ  ﻳﯾﺰﺩدﺍاﻥن  ﻓﻀﻞ  ﺩدﺳﺖ ﻛﺮﺩد

The master espied him from afar and remained bewildered:
from amazement he called the people of the village.
“This,” said he, “is my water-skin and my camel:
where, then, is my dark browed slave gone?
This man coming from afar is a full-moon:
the light from his countenance strikes upon the daylight.
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Where is my slave? Perchance he has lost his way,
or a wolf has overtaken him and he has been killed.”
When he came before him, he said, “Who are you?
Are you a native of Yemen or a Turcoman?
Tell, what have you done to my slave? Speak the truth!
If you have killed him, declare it! Do not seek evasion.”
He replied, “If I have killed him, how have I come to you?
How have I come with my own feet into this blood?”
“Where is my slave?” He said, “Lo, I am:
the hand of God’s grace has made me resplendent.”
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 ﻛﺠﺎﺳﺖ  ﻣﻦ  ﻏﻼﻡم  ﮔﻮﻳﯾﻰ  ﻣﻰ  ﭼﻪﮫ ﻫﮬﮪھﻰ
   ﺭرﺍاﺳﺖ  ﺑﻪﮫ  ﺟﺰ  ﻣﻦ  ﺍاﺯز  ﺭرﺳﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﻰ ﻫﮬﮪھﻴﯿﻦ
 ﻏﻼﻡم  ﺁآﻥن  ﺑﺎ  ﺗﺮﺍا  ﺍاﺳﺮﺍاﺭر ﮔﻔﺖ
   ﺗﻤﺎﻡم  ﻣﻦ  ﻳﯾﻜﺎﻳﯾﻚ  ﻭوﺍاﮔﻮﻳﯾﻢ ﺟﻤﻠﻪﮫ
 ﻣﺮﺍا  ﺗﻮ  ﺧﺮﻳﯾﺪﻯى  ﻛﻪﮫ  ﺯزﻣﺎﻧﻰ  ﺁآﻥن ﺯز
 ﻣﺎﺟﺮﺍا  ﮔﻮﻳﯾﻢ  ﺑﺎﺯز  ﺍاﻛﻨﻮﻥن  ﺑﻪﮫ ﺗﺎ
 ﻭوﺟﻮﺩد  ﺩدﺭر  ﻫﮬﮪھﻤﺎﻧﻢ  ﻛﻪﮫ  ﺑﺪﺍاﻧﻰ ﺗﺎ
 ﮔﺸﻮﺩد  ﺻﺒﺤﻰ  ﻣﻦ  ﺷﺒﺪﻳﯾﺰ  ﺍاﺯز  ﭼﻪﮫ ﮔﺮ
 ﭘﺎﻙك  ﺟﺎﻥن  ﻟﻴﯿﻜﻦ  ﻭو  ﺷﺪ  ﺩدﻳﯾﮕﺮ ﺭرﻧﮓ
  
 ﺧﺎﻙك  ﻭو  ﺍاﺭرﻛﺎﻥن  ﺍاﺯز  ﻭو  ﺍاﺳﺖ  ﺭرﻧﮓ  ﺍاﺯز ﻓﺎﺭرﻍغ
 ﻛﻨﻨﺪ  ﮔﻢ  ﺭرﺍا  ﻣﺎ  ﺯزﻭوﺩد  ﺷﻨﺎﺳﺎﻥن ﺗﻦ
 ﻛﻨﻨﺪ  ﺧﻢ  ﻭو  ﻣﺸﻚ  ﺗﺮﻙك  ﻧﻮﺷﺎﻥن ﺁآﺏب
 ﻓﺎﺭرﻏﻨﺪ  ﻋﺪﺩدﻫﮬﮪھﺎ  ﺍاﺯز  ﺷﻨﺎﺳﺎﻥن ﺟﺎﻥن
 ﭼﻨﺪ  ﻭو  ﭼﻮﻧﻨﺪ  ﺑﻰ  ﺩدﺭرﻳﯾﺎﻯى  ﻯى ﻏﺮﻗﻪﮫ
 ﺷﻨﺎﺱس  ﺭرﺍا  ﺟﺎﻥن  ﺟﺎﻥن  ﺭرﺍاﻩه  ﺍاﺯز  ﻭو  ﺷﻮ ﺟﺎﻥن
   ﻗﻴﯿﺎﺱس  ﻓﺮﺯزﻧﺪ  ﻧﻪﮫ  ﺷﻮ  ﺑﻴﯿﻨﺶ ﻳﯾﺎﺭر
 ﺍاﻧﺪ  ﺭرﺷﺘﻪﮫ  ﺳﺮ  ﻳﯾﻚ  ﻋﻘﻞ  ﺑﺎ  ﻣﻠﻚ ﭼﻮﻥن
 ﺍاﻧﺪ  ﮔﺸﺘﻪﮫ  ﺻﻮﺭرﺕت  ﺩدﻭو  ﺭرﺍا  ﺣﻜﻤﺖ ﺑﻬﮭﺮ
 ﮔﺮﻓﺖ  ﭘﺮ  ﻭو  ﺑﺎﻝل  ﻣﺮﻍغ  ﭼﻮﻥن  ﻣﻠﻚ ﺁآﻥن
   ﮔﺮﻓﺖ  ﻓﺮ  ﻭو  ﭘﺮ  ﺑﮕﺬﺍاﺷﺖ  ﺧﺮﺩد ﻭوﻳﯾﻦ
 ﺁآﻣﺪﻧﺪ  ﻣﻨﺎﺻﺮ  ﺩدﻭو  ﻫﮬﮪھﺮ ﻻﺟﺮﻡم
 ﺷﺪﻧﺪ  ﻫﮬﮪھﻤﺪﻳﯾﮕﺮ  ﭘﺸﺖ  ﺭرﻭو  ﺧﻮﺵش  ﺩدﻭو ﻫﮬﮪھﺮ
 ﻭوﺍاﺟﺪﻯى  ﺭرﺍا  ﺣﻖ  ﻋﻘﻞ  ﻫﮬﮪھﻢ  ﻣﻠﻚ ﻫﮬﮪھﻢ
   ﺳﺎﺟﺪﻯى  ﻭو  ﻣﻌﻴﯿﻦ  ﺭرﺍا  ﺁآﺩدﻡم  ﺩدﻭو ﻫﮬﮪھﺮ
 ﻭوﺍاﺣﺪﻯى  ﺍاﻭوﻝل  ﺯز  ﺑﻮﺩدﻩه  ﺷﻴﯿﻄﺎﻥن  ﻭو ﻧﻔﺲ
   ﺣﺎﺳﺪﻯى  ﻭو  ﻋﺪﻭو  ﺭرﺍا  ﺁآﺩدﻡم ﺑﻮﺩدﻩه
 ﺭرﻣﻴﯿﺪ  ﺍاﻭو  ﺩدﻳﯾﺪ  ﺑﺪﻥن  ﺭرﺍا  ﺁآﺩدﻡم  ﻛﻪﮫ ﺁآﻥن
 ﺧﻤﻴﯿﺪ  ﺍاﻭو  ﺩدﻳﯾﺪ  ﻣﻮﺗﻤﻦ  ﻧﻮﺭر  ﺍاﻧﻜﻪﮫ ﻭو
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﺑﻮﺩدﻧﺪ  ﺭرﻭوﺷﻨﺎﻥن  ﺩدﻳﯾﺪﻩه  ﺩدﻭو ﺁآﻥن
   ﻃﻴﯿﻦ  ﻏﻴﯿﺮ  ﻧﺪﻳﯾﺪﻩه  ﺩدﻳﯾﺪﻩه  ﺭرﺍا  ﺩدﻭو ﻭوﻳﯾﻦ
 ﺑﻤﺎﻧﺪ  ﻳﯾﺦ  ﺑﺮ  ﺧﺮ  ﭼﻮ  ﺍاﻛﻨﻮﻥن  ﺑﻴﯿﺎﻥن ﺍاﻳﯾﻦ
 ﺧﻮﺍاﻧﺪ  ﺍاﻧﺠﻴﯿﻞ  ﺟﻬﮭﻮﺩد  ﺑﺮ  ﻧﺸﺎﻳﯾﺪ ﭼﻮﻥن
 ﻋﻤﺮ  ﺍاﺯز  ﮔﻔﺘﻦ  ﺷﻴﯿﻌﻪﮫ  ﺑﺎ  ﺗﻮﺍاﻥن ﻛﻰ
 ﻛﺮ  ﭘﻴﯿﺶ  ﺩدﺭر  ﺯزﺩدﻥن  ﺑﺮﺑﻂ  ﺗﻮﺍاﻥن ﻛﻰ
 ﺍاﺳﺖ  ﻛﺲ  ﻳﯾﻚ  ﮔﻮﺷﻪﮫ  ﺑﻪﮫ  ﺩدﻩه  ﺩدﺭر  ﮔﺮ ﻟﻴﯿﻚ
   ﺍاﺳﺖ  ﺑﺲ  ﺁآﻭوﺭرﺩدﻡم  ﺑﺮ  ﻛﻪﮫ  ﻫﮬﮪھﻮﻳﯾﻰ  ﻭو ﻫﮬﮪھﺎﻯى
 ﻛﻠﻮﺥخ  ﻭو  ﺳﻨﮓ  ﺭرﺍا  ﺷﺮﺡح ﻣﺴﺘﺤﻖ
 ﺭرﺳﻮﺥخ  ﺑﺎ  ﻣﺸﺮﺡح  ﮔﺮﺩدﺩد ﻧﺎﻃﻘﻰ
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“Eh, what are you saying? Where is my slave?
Listen, you will not escape from me except by the truth.”
He said, “I will relate all your secret dealings with that slave,
one by one;
I will relate what has passed
from the time when you did purchase me until now,
That you may know I am the same in existence,
though a dawn has opened forth from my night-hued.
The colour is changed; but the pure spirit is free from colour
and from the elements and the dust.”
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They that know the body soon lose us;
they that quaff the water abandon the water-skin and jar.
They that know the spirit are free from numbers:
they are sunk in the Sea that is without quality or quantity.
Become spirit and know spirit by means of spirit:
become the friend of vision, not the child of logic.
Forasmuch as the Angel is one in origin with Intelligence,
they have become two forms for the sake of Wisdom—
The Angel assumed wings and pinions like a bird
while this Intelligence left wings and assumed splendour—
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Necessarily both became helpers:
both the beauteous ones became a support to one another.
The Angel as well as the Intelligence is a finder of God:
each of the two is a helper and worshipper of Adam.
The nafs and the Devil have been one from the first,
and have been an enemy and envier of Adam.
He that regarded Adam as a body fled,
while he that regarded the trusty Light bowed.
Those two were clairvoyant by this,
while the eye of these two saw nothing but clay.
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This discourse is now left like an ass on the ice,
since it is not fitting to recite the Gospel to Jews.
How can one speak of ‘Umar to Shiites?
How can one play a lute before the deaf ?
But if there is any one in a nook in the village,
the hue and cry that I have raised is enough.
To him that is worthy to the exposition,
stones and brickbats become an articulate and well-grounded exponent.
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   ﺍاﺳﺘﺪﻋﺎﻯى  ﺑﻪﮫ  ﻫﮬﮪھﻤﻪﮫ  ﺍاﻋﺮﺍاﺽض  ﻭو  ﺍاﻋﻴﯿﺎﻥن  ﻭو  ﺍاﺭرﺿﻴﯿﻦ  ﻭو  ﺳﻤﺎﻭوﺍاﺕت  ﺍاﺯز  ﺁآﻓﺮﻳﯾﺪ  ﻭو  ﺩدﺍاﺩد  ﭼﻪﮫ  ﻫﮬﮪھﺮ  ﺗﻌﺎﻟﻰ  ﺣﻖ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
َ
ْ ﻴﯿﺐ
   ﮔﻮﺍاﻩه  ﺍاﺿﻄﺮﺍاﺭر ،٬ُ  َﺩدﻋﺎﻩه  ﺇإِﺫذﺍا  ﺍاﻟ ُﻤ ْﻀ َﻄ ﱠﺮ 
ُ ُﺠ
ِ  ﻳﯾ   ﱠﻣ ْﻦ  ﺃأ  ﻛﻪﮫ  ﺑﺪﻫﮬﮪھﺪ  ﺗﺎ  ﻛﺮﺩدﻥن  ﺑﺎﻳﯾﺪ  ﭼﻴﯿﺰﻯى  ﻣﺤﺘﺎﺝج  ﺭرﺍا  ﺧﻮﺩد ،٬ ﺁآﻓﺮﻳﯾﺪ ﺣﺎﺟﺖ
 ﺍاﺳﺖ ﺍاﺳﺘﺤﻘﺎﻕق
Explaining that whatever God most High bestowed and created— the heavens, the earth,
the substances and the forms— He created all at the demand of need,
and that one must make one’s self in need of a thing, so that He may bestow it;
for “… Or He who answers the sorely distressed when he calls unto Him?”
Sore distress is the evidence of worthiness.
 ﺩدﺭرﺩد  ﻭو  ﺳﺖ  ﺑﻮﺩدﻩه  ﻣﺮﻳﯾﻤﻰ  ﻧﻴﯿﺎﺯز ﺁآﻥن
 ﻛﺮﺩد  ﺁآﻏﺎﺯز  ﺳﺨﻦ  ﻃﻔﻠﻰ  ﭼﻨﺎﻥن ﻛﻪﮫ
 ﺑﮕﻔﺖ  ﺍاﻭو  ﺑﺮﺍاﻯى  ﺍاﻭو  ﺑﻰ  ﺍاﻭو ﺟﺰﻭو
  
 ﻧﻬﮭﻔﺖ  ﺩدﺭر  ﺩدﺍاﺭرﺩد  ﮔﻔﺖ  ﺟﺰﻭوﺕت ﺟﺰﻭو
 ﺭرﻫﮬﮪھﻰ  ﺍاﻯى  ﺷﻮﻧﺪﺕت  ﺷﺎﻫﮬﮪھﺪ  ﭘﺎ  ﻭو ﺩدﺳﺖ
   ﻧﻬﮭﻰ  ﭘﺎ  ﻭو  ﺩدﺳﺖ  ﭼﻨﺪ  ﺭرﺍا ﻣﻨﻜﺮﻯى
 ﮔﻔﺖ  ﻭو  ﺷﺮﺡح  ﻣﺴﺘﺤﻖ  ﻧﺒﺎﺷﻰ ﻭوﺭر
   ﺑﺨﻔﺖ  ﻭو  ﺩدﻳﯾﺪ  ﺗﺮﺍا  ﻧﺎﻃﻖ  ﻯى ﻧﺎﻃﻘﻪﮫ
 ﺭرﺳﺖ  ﻣﺤﺘﺎﺝج  ﭘﻰ  ﺍاﺯز  ﺭرﻭوﻳﯾﻴﯿﺪ  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺟﺴﺖ  ﻛﻪﮫ  ﭼﻴﯿﺰﻯى  ﻃﺎﻟﺒﻰ ﻧﺎﺑﻴﯿﺎﺑﺪ
 ﺁآﻓﺮﻳﯾﺪ  ﺳﻤﺎﻭوﺍاﺕت  ﮔﺮ  ﺗﻌﺎﻟﻰ ﺣﻖ
 ﺁآﻓﺮﻳﯾﺪ  ﺣﺎﺟﺎﺕت  ﺩدﻓﻊ  ﺑﺮﺍاﻯى ﺍاﺯز
 ﺭرﻭوﺩد  ﺟﺎ  ﺁآﻥن  ﺩدﻭوﺍا  ﺩدﺭرﺩدﻯى  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺭرﻭوﺩد  ﺟﺎ  ﺁآﻥن  ﻧﻮﺍا  ﻓﻘﺮﻯى  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺭرﻭوﺩد  ﺟﺎ  ﺁآﻥن  ﺟﻮﺍاﺏب  ﻣﺸﻜﻞ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺭرﻭوﺩد  ﺟﺎ  ﺁآﻥن  ﺁآﺏب  ﺍاﺳﺖ  ﻛﺸﺘﻰ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺩدﺳﺖ  ﺑﻪﮫ  ﺁآﻭوﺭر  ﺗﺸﻨﮕﻰ  ﺟﻮ  ﻛﻢ ﺁآﺏب
   ﭘﺴﺖ  ﻭو  ﺑﺎﻻ  ﺍاﺯز  ﺁآﺑﺖ  ﺑﺠﻮﺷﺪ ﺗﺎ
 ﮔﻠﻮ  ﻧﺎﺯزﻙك  ﻃﻔﻠﻚ  ﻧﺰﺍاﻳﯾﺪ ﺗﺎ
 ﺍاﻭو  ﺷﻴﯿﺮ  ﭘﺴﺘﺎﻥن  ﺯز  ﮔﺮﺩدﺩد  ﺭرﻭوﺍاﻥن ﻛﻰ
 ﺑﺪﻭو  ﭘﺴﺘﻴﯿﻬﮭﺎ  ﻭو  ﺑﺎﻻ  ﺑﺪﻳﯾﻦ ﺭرﻭو
 ﮔﺮﻭو  ﺭرﺍا  ﺣﺮﺍاﺭرﺕت  ﻭو  ﺗﺸﻨﻪﮫ  ﺷﻮﻯى ﺗﺎ
 ﻫﮬﮪھﻮﺍا  ﺯزﻧﺒﻮﺭر  ﺑﺎﻧﮓ  ﺍاﺯز  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﻛﻴﯿﺎ  ﺍاﻯى  ﺑﻨﻮﺷﻰ  ﺟﻮ  ﺁآﺏب ﺑﺎﻧﮓ
 ﺣﺸﻴﯿﺶ  ﺍاﺯز  ﻧﺒﺎﺷﺪ  ﻛﻢ  ﺗﻮ ﺣﺎﺟﺖ
   ﻛﺸﻴﯿﺶ  ﻣﻰ  ﺍاﻭو  ﺳﻮﻯى  ﮔﻴﯿﺮﻯى  ﺭرﺍا ﺁآﺏب
 ﻛﺸﻰ  ﻣﻰ  ﺗﻮ  ﺭرﺍا  ﺁآﺏب  ﮔﻴﯿﺮﻯى ﮔﻮﺵش
   ﺧﻮﺷﻰ  ﻳﯾﺎﺑﺪ  ﺗﺎ  ﺧﺸﻚ  ﺯزﺭرﻉع ﺳﻮﻯى

It was Mary’s want and pain
that made such a babe begin to speak.
3205

Part of her spoke on her behalf without her:
every part of you has speech in secret.
Your hands and feet become witnesses, O slave:
how long will you set hand and foot to denial?
And if you are not worthy of the exposition and the speech,
the rational soul of the speaker saw you and went to sleep.
Whatever grew has grown for the sake of the needy,
in order that a seeker may find the thing he sought.
If God most High has created the heavens,
He has created them for the purpose of removing needs.
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Wherever a pain is, the cure goes there;
wherever poverty is, the provision goes there.
Wherever a difficult question is, the answer goes there;
wherever a ship is, the water goes there.
Do not seek the water, get thirst,
so that the water may gush forth from above and below.
Until the tender-throated babe is born,
how should the milk for it begin to flow from the breast?
Go; run on these hills and dales,
to the end that you may become thirsty and a prey to heat;

3215

After that, from the noise of the hornet of the air
you will hear the noise of the water of the stream, O king.
Your need is not less than dry plants:
you take water and are drawing it towards them;
You take the water by the ear and draw it towards the dry crops
that they may obtain refreshment.
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 ﺍاﺳﺖ  ﻣﻀﻤﺮ  ﺟﻮﺍاﻫﮬﮪھﺮ  ﻛﺶ  ﺭرﺍا  ﺟﺎﻥن ﺯزﺭرﻉع
   ﺍاﺳﺖ  ﻛﻮﺛﺮ  ﺁآﺏب  ﺯز  ﭘﺮ  ﺭرﺣﻤﺖ ﺍاﺑﺮ
ُ  ﺳ ﺗﺎ
 ﺧﻄﺎﺏب  ﺁآﻳﯾﺪ  ﺭر ﱡﺑ ُﻬﮭ ْﻢ 
َ ﻘﺎﻫﮬﮪھ ْﻢ
َ
ﱠ
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺃأﻋﻠﻢ  ﺍاﷲ  ﺑﺎﺵش ﺗﺸﻨﻪﮫ

For the spiritual crops, whose essences are concealed,
the cloud of mercy is full of the water of Kawthar.
In order that their Lord gave them to drink may be addressed,
be thirsty! God best knows the right course.

 ﺷﺪﻥن  ﻧﺎﻃﻖ  ﻭو  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﺼﻄﻔﻰ  ﻧﺰﺩدﻳﯾﻚ  ﺑﻪﮫ  ﺧﻮﺍاﺭرﻩه  ﺷﻴﯿﺮ  ﻃﻔﻞ  ﺑﺎ  ﻛﺎﻓﺮ  ﺯزﻥن  ﺁآﻥن ﺁآﻣﺪﻥن
ﱠ
   ﺁآﻟﻪﮫ  ﻭو  ﻋﻠﻴﯿﻪﮫ  ﺍاﷲ  ﺻﻠﻰ  ﺭرﺳﻮﻝل  ﻣﻌﺠﺰﺍاﺕت  ﺑﻪﮫ  ﻭوﺍاﺭر 
 ﻋﻴﯿﺴﻰ 
How the unbelieving woman came to Mustafa, on whom be peace, with a sucking babe,
and how it spoke, like Jesus, of the miracles of the Prophet, God bless and save him!
 ﻛﺎﻓﺮﺍاﻥن  ﺍاﺯز  ﺯزﻧﻰ  ﻳﯾﻚ  ﺩدﻩه  ﺁآﻥن  ﺍاﺯز ﻫﮬﮪھﻢ
  
 ﺍاﻣﺘﺤﺎﻥن  ﺯز  ﺷﺪ  ﺩدﻭوﺍاﻥن  ﭘﻴﯿﻐﻤﺒﺮ ﺳﻮﻯى
 ﺧﻤﺎﺭر  ﺑﺎ  ﺁآﻣﺪ  ﺩدﺭر  ﭘﻴﯿﻐﻤﺒﺮ ﭘﻴﯿﺶ
 ﻛﻨﺎﺭر  ﺑﺮ  ﺭرﺍا  ﺯزﻥن  ﻣﺎﻫﮬﮪھﻪﮫ  ﺩدﻭو ﻛﻮﺩدﻛﻰ
ﱠ
 ﻋﻠﻴﯿﻚ  ﺍاﷲ  ﺳﻠﻢ  ﻛﻮﺩدﻙك ﮔﻔﺖ
ﱠ
   ﺇإﻟﻴﯿﻚ  ﺟﺌﻨﺎ  ﻗﺪ  ﺍاﷲ  ﺭرﺳﻮﻝل ﻳﯾﺎ
 ﺧﻤﻮﺵش  ﻫﮬﮪھﻰ  ﮔﻔﺘﺶ  ﺧﺸﻢ  ﺍاﺯز ﻣﺎﺩدﺭرﺵش
   ﺑﮕﻮﺵش  ﺭرﺍا  ﺷﻬﮭﺎﺩدﺕت  ﺍاﻳﯾﻦ  ﺍاﻓﻜﻨﺪ ﻛﻴﯿﺖ
 ﺻﻐﻴﯿﺮ  ﻃﻔﻞ  ﺍاﻯى  ﺁآﻣﻮﺧﺖ  ﺍاﺕت  ﻛﻰ ﺍاﻳﯾﻦ
 ﺟﺮﻳﯾﺮ  ﻃﻔﻠﻰ  ﺩدﺭر  ﮔﺸﺖ  ﺯزﺑﺎﻧﺖ ﻛﻪﮫ
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 ﺟﺒﺮﺋﻴﯿﻞ  ﮔﻪﮫ  ﺁآﻥن  ﺁآﻣﻮﺧﺖ  ﺣﻖ ﮔﻔﺖ
   ﺭرﺳﻴﯿﻞ  ﻣﻦ  ﺟﺒﺮﺋﻴﯿﻞ  ﺑﺎ  ﺑﻴﯿﺎﻥن ﺩدﺭر
 ﺳﺮﺕت  ﺑﺎﻻﻯى  ﻛﻪﮫ  ﮔﻔﺘﺎ  ﻛﻮ ﮔﻔﺖ
   ﻣﻨﻈﺮﺕت  ﺑﺎﻻ  ﺑﻪﮫ  ﻛﻦ  ﻧﺒﻴﯿﻨﻰ ﻣﻰ
 ﺟﺒﺮﺋﻴﯿﻞ  ﺗﻮ  ﺳﺮ  ﺑﺮ ﺍاﻳﯾﺴﺘﺎﺩدﻩه
   ﺩدﻟﻴﯿﻞ  ﮔﻮﻧﻪﮫ  ﺻﺪ  ﺑﻪﮫ  ﮔﺸﺘﻪﮫ  ﻣﺮﺍا ﻣﺮ
 ﺑﻠﻰ  ﻛﻪﮫ  ﮔﻔﺘﺎ  ﺗﻮ  ﺑﻴﯿﻨﻰ  ﻣﻰ ﮔﻔﺖ
   ﻛﺎﻣﻠﻰ  ﺑﺪﺭرﻯى  ﭼﻮ  ﺗﺎﺑﺎﻥن  ﺳﺮﺕت ﺑﺮ
 ﺭرﺳﻮﻝل  ﻭوﺻﻒ  ﻣﺮﺍا  ﺑﻴﯿﺎﻣﻮﺯزﺩد ﻣﻰ
   ﺳﻔﻮﻝل  ﺯزﻳﯾﻦ  ﺭرﻫﮬﮪھﺎﻧﺪ  ﻣﻰ  ﻋﻠﻮﻡم  ﺁآﻥن ﺯز
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 ﺭرﺿﻴﯿﻊ  ﻃﻔﻞ  ﺍاﻯى  ﮔﻔﺖ  ﺭرﺳﻮﻟﺶ ﭘﺲ
   ﻣﻄﻴﯿﻊ  ﺷﻮ  ﻭو  ﮔﻮ  ﺑﺎﺯز  ﻧﺎﻣﺖ ﭼﻴﯿﺴﺖ
 ﺍاﻟﻌﺰﻳﯾﺰ  ﻋﺒﺪ  ﺣﻖ  ﭘﻴﯿﺶ  ﻧﺎﻣﻢ ﮔﻔﺖ
 ﻫﮬﮪھﻴﯿﺰ  ﻣﺸﺖ  ﻳﯾﻚ  ﺍاﻳﯾﻦ  ﭘﻴﯿﺶ  ﻋﺰﻯى ﻋﺒﺪ
 ﺑﺮﻯى  ﻭو  ﺑﻴﯿﺰﺍاﺭر  ﻭو  ﭘﺎﻙك  ﻋﺰﻯى  ﺯز ﻣﻦ
   ﭘﻴﯿﻐﻤﺒﺮﻯى  ﺍاﻳﯾﻦ  ﺩدﺍاﺩدﺕت  ﻛﻪﮫ  ﺁآﻥن ﺣﻖ
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A woman of the same village, one of the unbelievers,
ran to the Prophet for the sake of testing.
She came in to the Prophet, with the veil:
the woman had a two months old infant in her lap.
The child said, “God give peace unto you, O Messenger of Allah!
We have come to you.”
Its mother said to it angrily,
“Hey, be silent! Who put this testimony into yours ear?
Who taught you this, O little child,
so that your tongue became fluent in infancy?”
It replied, “God taught, then Gabriel:
I am Gabriel’s accompanist in declaration.”
She said, “Where?”
It replied, “Above your head: do not you see? Turn yours eye aloft.
Gabriel is standing above you:
to me he has become a guide in a hundred diverse ways.”
She said, “Do you see?”
“Yes,” it replied; “shining above you like a perfect full-moon.
He is teaching me the qualities of the Prophet
and delivering me by means of that sublimity from this degradation.”
Then said the Prophet to it,
“O sucking child, what is your name? Say forth and comply.”
“‘Abdu ’l-‘Aziz,” said the child, “is my name with God;
Abd-i Uzza with this handful of reprobates.
I am clear and free and quit of Uzza,
by the truth of Him who gave you this prophethood.”
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 ﺑﺪﺭر  ﻣﺎﻩه  ﻫﮬﮪھﻤﭽﻮﻥن  ﻣﺎﻫﮬﮪھﻪﮫ  ﺩدﻭو ﻛﻮﺩدﻙك
 ﺻﺪﺭر  ﺍاﺻﺤﺎﺏب  ﭼﻮﻥن  ﮔﻔﺘﻪﮫ  ﺑﺎﻟﻎ ﺩدﺭرﺱس
 ﺭرﺳﻴﯿﺪ  ﺩدﺭر  ﺟﻨﺖ  ﺯز  ﺩدﻡم  ﺁآﻥن  ﺣﻨﻮﻁط ﭘﺲ
 ﻛﺸﻴﯿﺪ  ﺑﻮ  ﻣﺎﺩدﺭر  ﻭو  ﻃﻔﻞ  ﺩدﻣﺎﻍغ ﺗﺎ
 ﺳﻘﻮﻁط  ﺧﻮﻑف  ﻛﺰ  ﮔﻔﺘﻨﺪ  ﻣﻰ  ﺩدﻭو ﻫﮬﮪھﺮ
 ﺣﻨﻮﻁط  ﺑﻮﻯى  ﺍاﻳﯾﻦ  ﺑﺮ  ﺑﻪﮫ  ﺳﭙﺮﺩدﻥن ﺟﺎﻥن
 ﺑﻮﺩد  ﺣﻖ  ﻣﻌﺮﻑف  ﻛﺶ  ﺭرﺍا  ﻛﺴﻰ ﺁآﻥن
 ﺯزﻧﺪ  ﺻﺪﻕق  ﺻﺪ  ﻧﺎﻣﻴﯿﺶ  ﻭو ﺟﺎﻣﺪ
 ﺑﻮﺩد  ﺣﺎﻓﻆ  ﺧﺪﺍا  ﻛﺶ  ﺭرﺍا  ﻛﺴﻰ ﺁآﻥن
 ﺷﻮﺩد  ﺣﺎﺭرﺱس  ﺭرﺍا  ﻭو  ﻣﺮ  ﻣﺎﻫﮬﮪھﻰ  ﻭو ﻣﺮﻍغ

The two months old child, like the full-moon, pronounced the discourse
of an adult, as those who occupy the seat of honour.
Then at that instant arrived balm from Paradise,
so that the brain of child and mother drew in the scent.
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Both were saying, “For fear of falling
it is best to surrender one’s soul to the scent of this balm.”
As for that one whom God endows with knowledge,
things inanimate and growing utter a hundred expressions of belief in him.
As for that one whom God protects,
birds and fish become his guardians.

 ﻧﮕﻮﻥن  ﻭو  ﻫﮬﮪھﻮﺍا  ﺑﺮ  ﺑﺮﺩدﻥن  ﻭو  ﺍاﻟﺴﻼﻡم  ﻭو  ﺍاﻟﺼﻼﺓة  ﻋﻠﻴﯿﻪﮫ  ﻣﺼﻄﻔﻰ  ﻯى  ﻣﻮﺯزﻩه  ﻋﻘﺎﺏب ﺭرﺑﻮﺩدﻥن
   ﺍاﻓﺘﺎﺩدﻥن  ﻓﺮﻭو  ﺳﻴﯿﺎﻩه  ﻣﺎﺭر  ﻣﻮﺯزﻩه  ﺍاﺯز  ﻭو  ﻛﺮﺩدﻥن 
How an eagle seized the boot of the Prophet, on whom be peace, and carried it into the air
and turned it upside down, and how a black serpent dropped down from the boot.
 ﺻﻼ  ﻛﺎﻭوﺍاﺯز  ﺑﻮﺩدﻧﺪ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﻋﻼ  ﺳﻮﻯى  ﺍاﺯز  ﺑﺸﻨﻴﯿﺪ ﻣﺼﻄﻔﻰ
 ﻛﺮﺩد  ﺗﺎﺯزﻩه  ﺭرﺍا  ﻭوﺿﻮ  ﻭو  ﺁآﺑﻰ ﺧﻮﺍاﺳﺖ
 ﺳﺮﺩد  ﺁآﺏب  ﺁآﻥن  ﺯز  ﺍاﻭو  ﺷﺴﺖ  ﺭرﺍا  ﺭرﻭو  ﻭو ﺩدﺳﺖ
 ﺭرﺍاﻯى  ﻛﺮﺩد  ﻣﻮﺯزﻩه  ﺑﻪﮫ  ﻭو  ﺷﺴﺖ  ﭘﺎ  ﺩدﻭو ﻫﮬﮪھﺮ
   ﺭرﺑﺎﻯى  ﻣﻮﺯزﻩه  ﻳﯾﻚ  ﺑﺮﺑﻮﺩد  ﺭرﺍا ﻣﻮﺯزﻩه
 ﺧﻄﺎﺏب  ﺧﻮﺵش  ﺁآﻥن  ﺑﺮﺩد  ﻣﻮﺯزﻩه  ﺳﻮﻯى ﺩدﺳﺖ
   ﻋﻘﺎﺏب  ﺩدﺳﺘﺶ  ﺍاﺯز  ﺑﺮﺑﻮﺩد  ﺭرﺍا ﻣﻮﺯزﻩه
 ﺑﺎﺩد  ﭼﻮ  ﺍاﻭو  ﺑﺮﺩد  ﻫﮬﮪھﻮﺍا  ﺍاﻧﺪﺭر  ﺭرﺍا ﻣﻮﺯزﻩه
 ﻓﺘﺎﺩد  ﻣﺎﺭرﻯى  ﺁآﻥن  ﺍاﺯز  ﻭو  ﻛﺮﺩد  ﻧﮕﻮﻥن ﭘﺲ
 ﺳﻴﯿﺎﻩه  ﻣﺎﺭر  ﻳﯾﻚ  ﻣﻮﺯزﻩه  ﺍاﺯز  ﻓﺘﺎﺩد ﺩدﺭر
   ﺧﻮﺍاﻩه  ﻧﻴﯿﻚ  ﻋﻘﺎﺑﺶ  ﺷﺪ  ﻋﻨﺎﻳﯾﺖ  ﺁآﻥن ﺯز
 ﺑﺎﺯز  ﺁآﻭوﺭرﺩد  ﺭرﺍا  ﻣﻮﺯزﻩه  ﺁآﻥن  ﻋﻘﺎﺏب ﭘﺲ
 ﻧﻤﺎﺯز  ﺳﻮﻯى  ﺭرﻭو  ﻭو  ﺑﺴﺘﺎﻥن  ﻫﮬﮪھﻴﯿﻦ ﮔﻔﺖ
 ﮔﺴﺘﺎﺧﻴﯿﻰ  ﺍاﻳﯾﻦ  ﻛﺮﺩدﻡم  ﺿﺮﻭوﺭرﺕت ﺍاﺯز
   ﺷﺎﺧﻴﯿﻰ  ﺷﻜﺴﺘﻪﮫ  ﺩدﺍاﺭرﻡم  ﺍاﺩدﺏب  ﺯز ﻣﻦ
 ﻧﻬﮭﺪ  ﻣﻰ  ﭘﺎﻳﯾﻰ  ﮔﺴﺘﺎﺥخ  ﻛﺎﻭو ﻭوﺍاﻯى
 ﺩدﻫﮬﮪھﺪ  ﻓﺘﻮﻯى  ﻫﮬﮪھﻮﺍا  ﻛﺶ  ﺿﺮﻭوﺭرﺕت ﺑﻰ
 ﻣﺎ  ﮔﻔﺖ  ﻭو  ﻛﺮﺩد  ﺷﻜﺮ  ﺭرﺳﻮﻟﺶ ﭘﺲ
 ﻭوﻓﺎ  ﺧﻮﺩد  ﺍاﻳﯾﻦ  ﺑﻮﺩد  ﻭو  ﺩدﻳﯾﺪﻳﯾﻢ  ﺟﻔﺎ ﺍاﻳﯾﻦ

They were thus engaged,
when Mustafa heard from aloft the call to the ritual prayer.
He asked for water and renewed the ablution:
he washed his hands and face with that cold water.
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He washed both his feet and gave attention to his boot:
a boot-snatcher carried off the boot.
That man of sweet address moved his hand towards the boot:
an eagle snatched the boot from his hand,
And bore it away into the air, as the wind;
then she turned it upside down, and a serpent dropped from it.
From the boot dropped a black serpent:
on account of that care the eagle became his benevolent friend.
Then the eagle brought back the boot and said,
“Come, take it and go to prayers.
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I did this presumptuous act from necessity:
I am abashed by reverence.
Woe to him that steps presumptuously without necessity
because vain desire authorizes him!”
Then the Prophet thanked her and said,
“I deemed this rudeness, but it really was kindness.
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 ﺷﺪﻡم  ﺩدﺭرﻫﮬﮪھﻢ  ﻣﻦ  ﻭو  ﺑﺮﺑﻮﺩدﻯى ﻣﻮﺯزﻩه
   ﺷﺪﻡم  ﻏﻢ  ﺩدﺭر  ﻣﻦ  ﻭو  ﺑﺮﺩدﻯى  ﻏﻤﻢ ﺗﻮ
 ﻧﻤﻮﺩد  ﺭرﺍا  ﻣﺎ  ﺧﺪﺍا  ﻏﻴﯿﺒﻰ  ﻫﮬﮪھﺮ  ﭼﻪﮫ ﮔﺮ
 ﺑﻮﺩد  ﻣﺸﻐﻮﻝل  ﺧﻮﺩد  ﺑﻪﮫ  ﻟﺤﻈﻪﮫ  ﺁآﻥن  ﺩدﺭر ﺩدﻝل
 ﺭرﺳﺖ  ﺗﻮ  ﺩدﺭر  ﻏﻔﻠﺖ  ﻛﻪﮫ  ﺗﻮ  ﺍاﺯز  ﺩدﻭوﺭر ﮔﻔﺖ
   ﺗﺴﺖ  ﻋﻜﺲ  ﻫﮬﮪھﻢ  ﺭرﺍا  ﻏﻴﯿﺐ  ﺁآﻥن ﺩدﻳﯾﺪﻧﻢ
 ﻫﮬﮪھﻮﺍا  ﺑﺮ  ﺑﺒﻴﯿﻨﻢ  ﻣﻮﺯزﻩه  ﺩدﺭر ﻣﺎﺭر
   ﻣﺼﻄﻔﻰ  ﺍاﻯى  ﺗﺴﺖ  ﻋﻜﺲ  ﻣﻦ  ﺍاﺯز ﻧﻴﯿﺴﺖ

You carried off the boot, and I was perturbed:
you took away my grief, and I was aggrieved.
Although God has shown to me every unseen thing,
at that moment my heart was occupied with myself.”
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She (the eagle) said, “Far be it from you that forgetfulness grew up in you:
my seeing that invisible thing is your reflection.
I, in the air, see the serpent in the boot,
it is not of me, and it is your reflection, O Mustafa.”

 ﺑﻮﺩد  ﺭرﻭوﺷﻦ  ﻫﮬﮪھﻤﻪﮫ  ﻧﻮﺭرﺍاﻧﻰ ﻋﻜﺲ
 ﺑﻮﺩد  ﮔﻠﺨﻦ  ﻫﮬﮪھﻤﻪﮫ  ﻇﻠﻤﺎﻧﻰ ﻋﻜﺲ
 ﺑﻮﺩد  ﻧﻮﺭرﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺍاﷲ  ﻋﺒﺪ ﻋﻜﺲ
 ﺑﻮﺩد  ﻛﻮﺭرﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺑﻴﯿﮕﺎﻧﻪﮫ ﻋﻜﺲ
 ﺑﺒﻴﯿﻦ  ﺟﺎﻥن  ﺍاﻯى  ﺑﺪﺍاﻥن  ﺭرﺍا  ﻛﺲ  ﻫﮬﮪھﺮ ﻋﻜﺲ
   ﻧﺸﻴﯿﻦ  ﻣﻰ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻛﻪﮫ  ﺟﻨﺴﻰ ﭘﻬﮭﻠﻮﻯى

The reflection of the man of light is wholly resplendent;
the reflection of the man of darkness is wholly a bath-stove ash-heap.
The reflection of the servant of God is wholly luminous;
the reflection of the stranger is wholly blindness.
Know every one’s reflection: see, O my soul;
ever sit beside the similar one whom you desire.

ْ   َﻣ َﻊ  ﺇإ ﱠﻥن  ﻛﻪﮫ  ﺩدﺍاﻧﺴﺘﻦ  ﻳﯾﻘﻴﯿﻦ  ﻭو  ﺣﻜﺎﻳﯾﺖ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﮔﺮﻓﺘﻦ  ﻋﺒﺮﺕت ﻭوﺟﻪﮫ
ًُﺴﺮﺍا
ْ  ﻳﯾ ُﺴ ِﺮ
ْ  ﺍاﻟﻌ 
ِ
The right way of taking a lesson from this story and knowing with certainty that
“verily, together with hardship there is ease”
 ﺗﺮﺍا  ﻣﺮ  ﺟﺎﻥن  ﺍاﻯى  ﻗﺼﻪﮫ  ﺁآﻥن  ﺍاﺳﺖ ﻋﺒﺮﺕت
 ﺧﺪﺍا  ﺣﻜﻢ  ﺍاﺯز  ﺑﺎﺷﻰ  ﺭرﺍاﺿﻰ  ﻛﻪﮫ ﺗﺎ
 ﮔﻤﺎﻥن  ﻧﻴﯿﻜﻮ  ﻭو  ﺑﺎﺷﻰ  ﺯزﻳﯾﺮﻙك  ﻛﻪﮫ ﺗﺎ
   ﻧﺎﮔﻬﮭﺎﻥن  ﺑﺪ  ﻯى  ﻭوﺍاﻗﻌﻪﮫ  ﺑﺒﻴﯿﻨﻰ ﭼﻮﻥن
 ﺁآﻥن  ﺑﻴﯿﻢ  ﺍاﺯز  ﺯزﺭرﺩد  ﮔﺮﺩدﻧﺪ ﺩدﻳﯾﮕﺮﺍاﻥن
  
 ﺯزﻳﯾﺎﻥن  ﻭو  ﺳﻮﺩد  ﮔﻪﮫ  ﺧﻨﺪﺍاﻥن  ﮔﻞ  ﭼﻮ ﺗﻮ
 ﻛﻨﻰ  ﻣﻰ  ﺑﺮﮔﺶ  ﺑﺮﮒگ  ﮔﺮ  ﮔﻞ  ﺍاﻧﻜﻪﮫ ﺯز
   ﻣﻨﺜﻨﻰ  ﻧﮕﺮﺩدﺩد  ﻧﮕﺬﺍاﺭرﺩد ﺧﻨﺪﻩه
 ﻏﻢ  ﺑﻪﮫ  ﺍاﻓﺘﻢ  ﭼﺮﺍا  ﺧﺎﺭرﻯى  ﺍاﺯز ﮔﻮﻳﯾﺪ
   ﺍاﻡم  ﺁآﻭوﺭرﺩدﻩه  ﺧﺎﺭر  ﺯز  ﺧﻮﺩد  ﻣﻦ  ﺭرﺍا ﺧﻨﺪﻩه
 ﻗﻀﺎ  ﺍاﺯز  ﮔﺮﺩدﺩد  ﻳﯾﺎﻭوﻩه  ﺗﻮ  ﺍاﺯز  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺑﻼ  ﺍاﺯز  ﺧﺮﻳﯾﺪﺕت  ﻛﻪﮫ  ﺩدﺍاﻥن  ﻳﯾﻘﻴﯿﻦ ﺗﻮ
 ﺍاﻟﻔﺮﺡح  ﻭوﺟﺪﺍاﻥن  ﻗﺎﻝل  ﺍاﻟﺘﺼﻮﻑف ﻣﺎ
   ﺍاﻟﺘﺮﺡح  ﺇإﺗﻴﯿﺎﻥن  ﻋﻨﺪ  ﺍاﻟﻔﺆﺍاﺩد ﻓﻲ
 ﺍاﻭو  ﻛﻪﮫ  ﺩدﺍاﻥن  ﻋﻘﺎﺑﻰ  ﺭرﺍا  ﻋﻘﺎﺑﺶ ﺁآﻥن
 ﺧﻮ  ﻧﻴﯿﻚ  ﺁآﻥن  ﺯز  ﺭرﺍا  ﻣﻮﺯزﻩه  ﺁآﻥن  ﺭرﺑﻮﺩد ﺩدﺭر
 ﻣﺎﺭر  ﺯزﺧﻢ  ﺍاﺯز  ﺭرﺍا  ﭘﺎﺵش  ﺭرﻫﮬﮪھﺎﻧﺪ ﺗﺎ
 ﻏﺒﺎﺭر  ﺑﻰ  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﻋﻘﻠﻰ  ﺧﻨﻚ ﺍاﻯى
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That tale is a lesson to you, O my soul,
to the end that you may acquiesce in the decree of God;
So that you will be quick to understand
and will have good thoughts when you see a calamity of a sudden.
Others turn pale from dread of it,
you laughing in the hour of gain or loss, like the rose.
Because the rose, though you tear it petal by petal,
does not leave off laughing and does not become bent
“Why,” it says, “should I fall into grief on account of a thorn?
Indeed I have brought laughter by means of the thorn.”
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Whatever by destiny becomes lost to you,
know for sure that it has redeemed you from affliction.
“What is Sufism?” He said,
“To feel joy in the heart at the coming of sorrow.”
Regard His chastisement as the eagle which carried off the boot
from that man of excellent disposition,
That she might save his foot from the serpent’s bite.
Oh, happy is the understanding that is undimmed.
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 ﻓﺎﺗﻜﻢ  ﻣﺎ    ﻋﻠﻰ  ﺗﺄﺳﻮﺍا  ﻻ ﮔﻔﺖ
َ
   ﺷﺎﺗﻜﻢ  ﺃأﺭرﺩدﻯى  ﻭو  ﺍاﻟﺴﺮﺣﺎﻥن  ﺃأﺗﻰ ﺇإﻥن
 ﺑﺰﺭرﮒگ  ﺑﻼﻫﮬﮪھﺎﻯى  ﺩدﻓﻊ  ﺑﻼ ﻛﺎﻥن
   ﺳﺘﺮﮒگ  ﺯزﻳﯾﺎﻧﻬﮭﺎﻯى  ﻣﻨﻊ  ﺯزﻳﯾﺎﻥن  ﺁآﻥن ﻭو

He has said, “Grieve not for that which escapes you,”
if the wolf come and destroy your sheep,
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For that affliction keeps off great afflictions,
and that loss prevents huge losses.

 ﻃﻴﯿﻮﺭر  ﺑﺎ  ﺑﻬﮭﺎﻳﯾﻢ  ﺯزﺑﺎﻥن  ﻣﻮﺳﻰ  ﺍاﺯز  ﻣﺮﺩد  ﺁآﻥن ﺍاﺳﺘﺪﻋﺎﻯى
How a certain man demanded of Moses the language of the beasts and birds.
 ﺟﻮﺍاﻥن  ﻣﺮﺩد  ﻳﯾﻜﻰ  ﺭرﺍا  ﻣﻮﺳﻰ ﮔﻔﺖ
   ﺟﺎﻧﻮﺭرﺍاﻥن  ﺯزﺑﺎﻥن  ﺑﻴﯿﺎﻣﻮﺯزﻡم ﻛﻪﮫ
 ﺩدﺩد  ﻭو  ﺣﻴﯿﻮﺍاﻧﺎﺕت  ﺑﺎﻧﮓ  ﻛﺰ  ﺑﻮﺩد ﺗﺎ
 ﺧﻮﺩد  ﺩدﻳﯾﻦ  ﺩدﺭر  ﻛﻨﻢ  ﺣﺎﺻﻞ ﻋﺒﺮﺗﻰ
 ﻫﮬﮪھﻤﻪﮫ  ﺁآﺩدﻡم  ﺑﻨﻰ  ﺯزﺑﺎﻧﻬﮭﺎﻯى ﭼﻮﻥن
   ﺩدﻣﺪﻣﻪﮫ  ﻭو  ﻧﺎﻥن  ﻭو  ﺍاﺳﺖ  ﺁآﺏب  ﭘﻰ ﺩدﺭر
 ﺩدﮔﺮ  ﺩدﺭرﺩدﻯى  ﺭرﺍا  ﺣﻴﯿﻮﺍاﻧﺎﺕت ﺑﻠﻜﻪﮫ
 ﮔﺬﺭر  ﻫﮬﮪھﻨﮕﺎﻡم  ﺗﺪﺑﻴﯿﺮ  ﺍاﺯز ﺑﺎﺷﺪ
 ﻫﮬﮪھﻮﺱس  ﺯزﻳﯾﻦ  ﻛﻦ  ﮔﺬﺭر  ﺭرﻭو  ﻣﻮﺳﻰ ﮔﻔﺖ
  
 ﭘﺲ  ﻭو  ﭘﻴﯿﺶ  ﺩدﺭر  ﺑﺴﻰ  ﺩدﺍاﺭرﺩد  ﺧﻄﺮ ﻛﺎﻳﯾﻦ
 ﻃﻠﺐ  ﻳﯾﺰﺩدﺍاﻥن  ﺍاﺯز  ﺑﻴﯿﺪﺍاﺭرﻯى  ﻭو ﻋﺒﺮﺕت
   ﻟﺐ  ﻭو  ﺣﺮﻑف  ﻭو  ﻣﻘﺎﻝل  ﺍاﺯز  ﻭو  ﻛﺘﺎﺏب  ﺍاﺯز ﻧﻪﮫ
 ﻛﺮﺩد  ﻛﻪﮫ  ﻣﻨﻌﺶ  ﺁآﻥن  ﺯز  ﻣﺮﺩد  ﺷﺪ  ﺗﺮ ﮔﺮﻡم
 ﻣﺮﺩد  ﻣﻨﻊ  ﺍاﺯز  ﻫﮬﮪھﻤﻰ  ﮔﺮﺩدﺩد  ﺗﺮ ﮔﺮﻡم
 ﺑﺘﺎﻓﺖ  ﺗﻮ  ﻧﻮﺭر  ﭼﻮ  ﻣﻮﺳﻰ  ﺍاﻯى ﮔﻔﺖ
  
 ﻳﯾﺎﻓﺖ  ﺗﻮ  ﺍاﺯز  ﭼﻴﯿﺰﻯى  ﺑﻮﺩد  ﭼﻴﯿﺰﻯى  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﻣﺮﺍاﺩد  ﺯزﻳﯾﻦ  ﻛﺮﺩدﻥن  ﻣﺤﺮﻭوﻡم  ﻣﺮﺍا ﻣﺮ
 ﺟﻮﺍاﺩد  ﺍاﻯى  ﻧﺒﺎﺷﺪ  ﻟﻄﻔﺖ ﻻﻳﯾﻖ
 ﺗﻮﻯى  ﺣﻖ  ﻣﻘﺎﻡم  ﻗﺎﻳﯾﻢ  ﺯزﻣﺎﻥن ﺍاﻳﯾﻦ
   ﺷﻮﻯى  ﻣﺎﻧﻊ  ﻣﺮﺍا  ﮔﺮ  ﺑﺎﺷﺪ ﻳﯾﺎﺱس
 ﺳﻠﻴﯿﻢ  ﻣﺮﺩد  ﺍاﻳﯾﻦ  ﺭرﺏب  ﻳﯾﺎ  ﻣﻮﺳﻰ ﮔﻔﺖ
   ﺭرﺟﻴﯿﻢ  ﺩدﻳﯾﻮ  ﻣﮕﺮ  ﺳﺘﺶ  ﻛﺮﺩدﻩه ﺳﺨﺮﻩه
 ﺑﻮﺩد  ﻛﺎﺭرﺵش  ﺯزﻳﯾﺎﻥن  ﺑﻴﯿﺎﻣﻮﺯزﻡم ﮔﺮ
 ﺷﻮﺩد  ﻣﻰ  ﺑﺪ  ﺩدﻟﺶ  ﻧﻴﯿﺎﻣﻮﺯزﻡم ﻭوﺭر
 ﻣﺎ  ﻛﻪﮫ  ﺑﻴﯿﺎﻣﻮﺯزﺵش  ﻣﻮﺳﻰ  ﺍاﻯى ﮔﻔﺖ
 ﺩدﻋﺎ  ﻫﮬﮪھﺮﮔﺰ  ﻛﺮﻡم  ﺍاﺯز  ﻧﻜﺮﺩدﻳﯾﻢ ﺭرﺩد
 ﺧﻮﺭرﺩد  ﭘﺸﻴﯿﻤﺎﻧﻰ  ﺍاﻭو  ﺭرﺏب  ﻳﯾﺎ ﮔﻔﺖ
 ﺩدﺭرﺩد  ﺑﺮ  ﺭرﺍا  ﻫﮬﮪھﺎ  ﺟﺎﻣﻪﮫ  ﺧﺎﻳﯾﺪ ﺩدﺳﺖ

A young man said to Moses,
“Teach me the language of the animals,
That perchance from the voice of animals and wild beasts
I may get a lesson concerning my religion.
Since the languages of the sons of Adam
are entirely for the sake of water and bread and renown,
It may be that the animals have a different care,
that of taking thought for the hour of passing away.”
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“Depart,” said Moses; “abandon this vain desire,
for this holds much danger before and behind.
Seek the lesson and the wakefulness from God,
not from books and speech and words and lips.”
The man became more eager in consequence of the refusal which he
made to him: a man always becomes more eager from being refused.
He said, “O Moses, since your light has shone forth,
whatever was a thing has gained being from you.
It is not worthy of your bounty, O generous one,
to disappoint me of this object of desire.

3275

At this time you are the vicegerent of God:
it will be despair if you prevent me.”
Moses said, “O Lord,
surely the stoned Devil has subdued this simple man.
If I teach him, it will be harmful to him;
and if I do not teach him, he will become faint-hearted.”
He said, “Teach him, O Moses,
for We in our loving-kindness never have rejected prayer.”
He said, “O Lord,
he will feel repentance and gnaw his hands and rend his garments.
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 ﺳﺎﺯزﻭوﺍاﺭر  ﺭرﺍا  ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﻗﺪﺭرﺕت ﻧﻴﯿﺴﺖ
 ﭘﺮﻫﮬﮪھﻴﯿﺰﻛﺎﺭر  ﻯى  ﻣﺎﻳﯾﻪﮫ  ﺑﻬﮭﺘﺮ ﻋﺠﺰ
 ﺟﺎﻭوﺩدﺍاﻥن  ﺁآﻣﺪ  ﻓﺨﺮ  ﺭرﻭو  ﺍاﻳﯾﻦ  ﺍاﺯز ﻓﻘﺮ
   ﻧﺎﺭرﺳﺎﻥن  ﺩدﺳﺖ  ﻣﺎﻧﺪ  ﺗﻘﻮﻯى  ﺑﻪﮫ ﻛﻪﮫ
 ﺷﺪ  ﻣﺮﺩدﻭوﺩد  ﻏﻨﻰ  ﺁآﻥن  ﺯز  ﻭو  ﻏﻨﺎ  ﺁآﻥن ﺯز
 ﺷﺪ  ﺑﺪﺭرﻭوﺩد  ﺻﺒﺮﻫﮬﮪھﺎ  ﻗﺪﺭرﺕت  ﺯز ﻛﻪﮫ
 ﺍاﻣﺎﻥن  ﺁآﻣﺪ  ﻓﻘﺮ  ﻭو  ﻋﺠﺰ  ﺭرﺍا ﺁآﺩدﻣﻰ
   ﻏﻤﺎﻥن  ﻭو  ﺣﺮﺹص  ﭘﺮ  ﻧﻔﺲ  ﺑﻼﻯى ﺍاﺯز
 ﻓﻀﻮﻝل  ﺁآﺭرﺯزﻭوﻫﮬﮪھﺎﻯى  ﺯز  ﺁآﻣﺪ  ﻏﻢ ﺁآﻥن
  
 ﻏﻮﻝل  ﺻﻴﯿﺪ  ﺁآﻥن  ﺍاﺳﺖ  ﻛﺮﺩدﻩه  ﺧﻮ  ﺑﺪﺍاﻥن ﻛﻪﮫ
 ﺭرﺍا  ﺧﻮﺍاﺭرﻩه  ﮔﻞ  ﺑﻮﺩد  ﮔﻞ ﺁآﺭرﺯزﻭوﻯى
 ﺭرﺍا  ﭼﺎﺭرﻩه  ﺑﻰ  ﺁآﻥن  ﻧﮕﻮﺍاﺭرﺩد  ﺷﻜﺮ ﮔﻞ
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Power is not suitable to every one:
weakness is the best stock-in-trade for the devout.”
For this reason poverty is everlasting glory,
since the hand that cannot reach is left with fear of God.
Riches and the rich are spurned
because acts of self-denial are relinquished by power.
Weakness and poverty are security for a man
against the tribulation of the covetous and anxious soul.
That anxiety arises from the wanton desires
to which that prey to the ghoul has become habituated.

3285

The eater of clay has a desire for clay:
rose-flavoured sugar is indigestible for that wretched man.

   ﺁآﻥن  ﺍاﺯز  ﺑﻌﻀﻰ  ﻳﯾﺎ  ﻛﻨﺪ  ﻣﻰ  ﺍاﺳﺘﺪﻋﺎ  ﻛﻪﮫ  ﭼﻴﯿﺰﻯى  ﺑﻴﯿﺎﻣﻮﺯزﺵش  ﻛﻪﮫ  ﻣﻮﺳﻰ  ﺑﻪﮫ  ﺗﻌﺎﻟﻰ  ﺣﻖ  ﺍاﺯز  ﺁآﻣﺪﻥن ﻭوﺣﻰ
How Revelation came from God most High to Moses
that he should teach him the thing demanded by him, or part of it.
 ﺍاﻭو  ﺑﺎﻳﯾﺴﺖ  ﺑﺪﻩه  ﺗﻮ  ﻳﯾﺰﺩدﺍاﻥن ﮔﻔﺖ
 ﺍاﻭو  ﺩدﺳﺖ  ﺁآﻥن  ﺍاﺧﺘﻴﯿﺎﺭر  ﺩدﺭر  ﮔﺸﺎ ﺑﺮ
 ﻧﻤﻚ  ﺭرﺍا  ﻋﺒﺎﺩدﺕت  ﺁآﻣﺪ ﺍاﺧﺘﻴﯿﺎﺭر
   ﻓﻠﻚ  ﺍاﻳﯾﻦ  ﻧﺎﺧﻮﺍاﻩه  ﺑﻪﮫ  ﮔﺮﺩدﺩد  ﻣﻰ  ﻧﻪﮫ ﻭوﺭر
 ﻋﻘﺎﺏب  ﻧﻪﮫ  ﻭو  ﺍاﺟﺮ  ﻧﻪﮫ  ﺭرﺍا  ﺍاﻭو ﮔﺮﺩدﺵش
   ﺣﺴﺎﺏب  ﻭوﻗﺖ  ﻫﮬﮪھﻨﺮ  ﺁآﻣﺪ  ﺍاﺧﺘﻴﯿﺎﺭر ﻛﻪﮫ
 ﺁآﻣﺪﻧﺪ  ﻣﺴﺒﺢ  ﺧﻮﺩد  ﻋﺎﻟﻢ ﺟﻤﻠﻪﮫ
 ﻣﺰﺩدﻣﻨﺪ  ﺟﺒﺮﻯى  ﺗﺴﺒﻴﯿﺢ  ﺁآﻥن ﻧﻴﯿﺴﺖ
 ﺑﻜﻦ  ﻋﺠﺰﺵش  ﺍاﺯز  ﻧﻪﮫ  ﺩدﺳﺘﺶ  ﺩدﺭر ﺗﻴﯿﻎ
 ﺯزﻥن  ﺭرﺍاﻩه  ﻳﯾﺎ  ﺍاﻭو  ﮔﺮﺩدﺩد  ﻏﺎﺯزﻯى  ﻛﻪﮫ ﺗﺎ
َ
 ﺍاﺧﺘﻴﯿﺎﺭر  ﺯز  ﺁآﺩدﻡم  ﺷﺪ  ﻛ ﱠﺮﻣْﻨﺎ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻣﺎﺭر  ﻧﻴﯿﻢ  ﺷﺪ  ﻋﺴﻞ  ﺯزﻧﺒﻮﺭر ﻧﻴﯿﻢ
 ﺯزﻧﺒﻮﺭرﻭوﺍاﺭر  ﻋﺴﻞ  ﻛﺎﻥن ﻣﻮﻣﻨﺎﻥن
 ﻣﺎﺭر  ﻫﮬﮪھﻤﭽﻮ  ﺯزﻫﮬﮪھﺮﻯى  ﻛﺎﻥن  ﺧﻮﺩد ﻛﺎﻓﺮﺍاﻥن
 ﻧﺒﺎﺕت  ﺑﮕﺰﻳﯾﺪﻩه  ﺧﻮﺭرﺩد  ﻣﻮﻣﻦ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺣﻴﯿﺎﺕت  ﺍاﻭو  ﺭرﻳﯾﻖ  ﮔﺸﺖ  ﻧﺤﻠﻰ  ﭼﻮ ﺗﺎ
 ﺻﺪﻳﯾﺪ  ﺍاﺯز  ﺷﺮﺑﺖ  ﺧﻮﺭرﺩد  ﻛﺎﻓﺮ ﺑﺎﺯز
 ﭘﺪﻳﯾﺪ  ﻭوﻯى  ﺩدﺭر  ﺷﺪ  ﺯزﻫﮬﮪھﺮ  ﻗﻮﺗﺶ  ﺯز ﻫﮬﮪھﻢ
 ﺍاﻟﺤﻴﯿﺎﺕت  ﻋﻴﯿﻦ  ﺧﺪﺍا  ﺍاﻟﻬﮭﺎﻡم ﺍاﻫﮬﮪھﻞ
   ﺍاﻟﻤﻤﺎﺕت  ﺳﻢ  ﻫﮬﮪھﻮﺍا  ﺗﺴﻮﻳﯾﻞ ﺍاﻫﮬﮪھﻞ

God said, “Do you grant his need:
let him have a free hand to choose.”
Choice is the salt of devotion;
otherwise: this celestial sphere revolves involuntarily;
Its revolution has neither reward nor punishment,
for free-will is a merit at the time of the Reckoning.
All created beings indeed are glorifiers,
that compulsory glorification is not wage-earning.
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“Put a sword in his hand; pull him away from weakness, so that he
may become a holy warrior or a brigand,
Because We have honoured Man by free-will: half is honeybee, half is
snake.”
The true believers are a store of honey, like the bee; the infidels, in
truth, are a store of poison, like the snake,
Because the true believer ate choice herbs,
so that, like a bee, his spittle became life;
Again, the infidel drank sherbet of filthy water:
accordingly from his nourishment poison appeared in him.
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Those inspired by God are the fountain of life;
those allured by the enticements of sensuality are the poison of death.
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 ﺯزﻫﮬﮪھﻰ  ﻭو  ﺷﺎﺑﺎﺵش  ﻭو  ﻣﺪﺡح  ﺍاﻳﯾﻦ  ﺟﻬﮭﺎﻥن ﺩدﺭر
   ﺁآﮔﻬﮭﻰ  ﺣﻔﺎﻅظ  ﻭو  ﺍاﺳﺖ  ﺍاﺧﺘﻴﯿﺎﺭر ﺯز
 ﺑﻮﻧﺪ  ﺯزﻧﺪﺍاﻥن  ﺩدﺭر  ﻛﻪﮫ  ﭼﻮﻥن  ﺭرﻧﺪﺍاﻥن ﺟﻤﻠﻪﮫ
 ﺷﻮﻧﺪ  ﺧﻮﺍاﻥن  ﺣﻖ  ﻭو  ﺯزﺍاﻫﮬﮪھﺪ  ﻭو ﻣﺘﻘﻰ
 ﻋﻤﻞ  ﺷﺪ  ﻛﺎﺳﺪ  ﺭرﻓﺖ  ﻗﺪﺭرﺕت  ﻛﻪﮫ ﭼﻮﻥن
   ﺍاﺟﻞ  ﻧﺴﺘﺎﻧﺪ  ﺳﺮﻣﺎﻳﯾﻪﮫ  ﺗﺎ  ﻛﻪﮫ ﻫﮬﮪھﻴﯿﻦ
 ﻫﮬﮪھﻴﯿﻦ  ﺍاﺳﺖ  ﺳﻮﺩد  ﻯى  ﺳﺮﻣﺎﻳﯾﻪﮫ ﻗﺪﺭرﺗﺖ
   ﺑﺒﻴﯿﻦ  ﻭو  ﺩدﺍاﺭر  ﻧﮕﻪﮫ  ﺭرﺍا  ﻗﺪﺭرﺕت ﻭوﻗﺖ
َ
 ﺳﻮﺍاﺭر  ﻛ ﱠﺮﻣْﻨﺎ  ﺧﻨﮓ  ﺑﺮ ﺁآﺩدﻣﻰ
 ﺍاﺧﺘﻴﯿﺎﺭر  ﻋﻨﺎﻥن  ﺩدﺭرﻛﺶ  ﻛﻒ ﺩدﺭر
 ﻣﻬﮭﺮ  ﺑﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﭘﻨﺪ  ﺩدﺍاﺩد  ﻣﻮﺳﻰ ﺑﺎﺯز
 ﭼﻬﮭﺮ  ﻛﺮﺩد  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺯزﺭرﺩد  ﻣﺮﺍاﺩدﺕت ﻛﻪﮫ
 ﺑﺘﺮﺱس  ﺣﻖ  ﺯز  ﻭو  ﺑﮕﻮ  ﺳﻮﺩدﺍا  ﺍاﻳﯾﻦ ﺗﺮﻙك
   ﺩدﺭرﺱس  ﻣﻜﺮ  ﺑﺮﺍاﻯى  ﺳﺘﺖ  ﺩدﺍاﺩدﻩه ﺩدﻳﯾﻮ

In the world this praise and “well done!” and “bravo!”
are in virtue of free-will and watchful attention.
All profligates, when they are in prison,
become devout and ascetic and invokers of God.
When the power is gone, the work becomes unsalable.
Take heed lest Doom seize the capital.
The power is your profit-earning capital.
Listen, watch over the moment of power and observe!
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Man rides on the steed of “We have honoured”:
the reins of free-will are in the hand of his intelligence.
Once more did Moses admonish him kindly, saying,
“The thing you desire will make your face pale.
Abandon this vain passion and be afraid of God:
the Devil has schooled you for the purpose of deception.”

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﻣﻮﺳﻰ  ﺍاﺟﺎﺑﺖ  ﻭو  ﺳﮓ  ﻭو  ﺧﺎﻧﮕﻰ  ﻣﺮﻍغ  ﺯزﺑﺎﻥن  ﺗﻌﻠﻴﯿﻢ  ﺑﻪﮫ  ﻃﺎﻟﺐ  ﺁآﻥن  ﺷﺪﻥن ﻗﺎﻧﻊ
How that seeker was content to be taught the language of domestic fowls and dogs,
and how Moses, on whom be peace; complied with his request.
 ﺍاﺳﺖ  ﺩدﺭر  ﺑﺮ  ﻛﺎﻭو  ﺳﮓ  ﻧﻄﻖ  ﺑﺎﺭرﻯى ﮔﻔﺖ
   ﺍاﺳﺖ  ﭘﺮ  ﺍاﻫﮬﮪھﻞ  ﻛﻪﮫ  ﺧﺎﻧﮕﻰ  ﻣﺮﻍغ ﻧﻄﻖ
 ﺭرﺳﻴﯿﺪ  ﺭرﻭو  ﺩدﺍاﻧﻰ  ﺗﻮ  ﻫﮬﮪھﻴﯿﻦ  ﻣﻮﺳﻰ ﮔﻔﺖ
 ﭘﺪﻳﯾﺪ  ﺗﻮ  ﺑﺮ  ﺷﻮﺩد  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﻳﯾﻦ ﻧﻄﻖ
 ﺍاﻣﺘﺤﺎﻥن  ﺑﺮﺍاﻯى  ﺍاﺯز ﺑﺎﻣﺪﺍاﺩدﺍاﻥن
   ﺁآﺳﺘﺎﻥن  ﺑﺮ  ﻣﻨﺘﻈﺮ  ﺍاﻭو ﺍاﻳﯾﺴﺘﺎﺩد
 ﻓﺘﺎﺩد  ﻭو  ﺑﻴﯿﻔﺸﺎﻧﺪ  ﺳﻔﺮﻩه ﺧﺎﺩدﻣﻪﮫ
 ﺯزﺍاﺩد  ﺁآﺛﺎﺭر  ﺑﻴﯿﺎﺕت  ﻧﺎﻥن  ﺍاﻯى ﭘﺎﺭرﻩه
 ﮔﺮﻭو  ﭼﻮﻥن  ﺧﺮﻭوﺳﻰ  ﺭرﺍا  ﺁآﻥن  ﺭرﺑﻮﺩد ﺩدﺭر
 ﺭرﻭو  ﻇﻠﻢ  ﻣﺎ  ﺑﺮ  ﺗﻮ  ﻛﺮﺩدﻯى  ﺳﮓ ﮔﻔﺖ
 ﻣﻦ  ﻭو  ﺧﻮﺭرﺩد  ﺗﻮﺍاﻧﻰ  ﮔﻨﺪﻡم  ﻯى ﺩدﺍاﻧﻪﮫ
   ﻭوﻃﻦ  ﺩدﺭر  ﺧﻮﺭرﺩدﻥن  ﺩدﺍاﻧﻪﮫ  ﺩدﺭر ﻋﺎﺟﺰﻡم
 ﺣﺒﻮﺏب  ﺑﺎﻗﻰ  ﻭو  ﺭرﺍا  ﺟﻮ  ﻭو ﮔﻨﺪﻡم
   ﻃﺮﻭوﺏب  ﺍاﻯى  ﻧﻪﮫ  ﻣﻦ  ﻭو  ﺧﻮﺭرﺩد  ﺗﻮﺍاﻧﻰ ﻣﻰ
 ﻧﺎﻥن  ﻣﺎﺳﺖ  ﻗﺴﻢ  ﻛﻪﮫ  ﻧﺎﻧﻰ  ﻟﺐ ﺍاﻳﯾﻦ
 ﺳﮕﺎ  ﺍاﺯز  ﺭرﺍا  ﻗﺪﺭر  ﺍاﻳﯾﻦ  ﺭرﺑﺎﻳﯾﻰ ﻣﻰ

He said, “At any rate the language of the dog which is at the door
and the language of the domestic fowl which has wings.”
“Listen,” said Moses, “you know! Go, it has arrived:
the language of both of these will be revealed to you.”
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At daybreak, in order to make trial,
he stood waiting on the threshold.
The maid-servant shook the table-cloth, and a piece of bread,
the remnants of last night’s meal, fell out.
A cock snatched it up as the stake.
The dog said, “You have done injustice-to me. Leave!
You can eat a grain of corn,
while I am unable to eat grains in my abode.
You can eat corn and barley and the rest of the grains,
while I cannot, O jubilant one.
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This crust of bread, the bread which is our portion—
you are taking away from the dogs such a quantity as this!”
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 ﺭرﺍا  ﺳﮓ  ﺧﺮﻭوﺱس ﺟﻮﺍاﺏب
The cock’s answer to the dog
 ﻣﺨﻮﺭر  ﻏﻢ  ﺯزﻥن  ﺗﻦ  ﮔﻔﺖ  ﺧﺮﻭوﺳﺶ ﭘﺲ
 ﺩدﮔﺮ  ﺍاﻳﯾﻨﺖ  ﺯز  ﻋﻮﺽض  ﺑﺪﻫﮬﮪھﺪ  ﺧﺪﺍا ﻛﻪﮫ
 ﺷﺪﻥن  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺳﻘﻂ  ﺧﻮﺍاﺟﻪﮫ  ﺍاﻳﯾﻦ ﺍاﺳﺐ
   ﺣﺰﻥن  ﻛﻦ  ﻛﻢ  ﺧﻮﺭر  ﺳﻴﯿﺮ  ﻓﺮﺩدﺍا ﺭرﻭوﺯز
 ﺍاﺳﺐ  ﻣﺮﮒگ  ﺑﺎﺷﺪ  ﻋﻴﯿﺪ  ﺭرﺍا  ﺳﮕﺎﻥن ﻣﺮ
   ﻛﺴﺐ  ﻭو  ﺟﻬﮭﺪ  ﺑﻰ  ﺑﻮﺩد  ﻭوﺍاﻓﺮ ﺭرﻭوﺯزﻯى
 ﻣﺮﺩد  ﺑﺸﻨﻴﯿﺪ  ﭼﻮﻥن  ﺑﻔﺮﻭوﺧﺖ  ﺭرﺍا ﺍاﺳﺐ
 ﺯزﺭرﺩد  ﺭرﻭوﻯى  ﺧﺮﻭوﺳﺶ  ﺁآﻥن  ﺷﺪ  ﺳﮓ ﭘﻴﯿﺶ
 ﺭرﺑﻮﺩد  ﺭرﺍا  ﻧﺎﻥن  ﻫﮬﮪھﻤﭽﻨﺎﻥن  ﺩدﻳﯾﮕﺮ ﺭرﻭوﺯز
 ﮔﺸﻮﺩد  ﺑﺮ  ﻟﺐ  ﺍاﻭو  ﺑﺮ  ﺳﮓ  ﻭو  ﺧﺮﻭوﺱس ﺁآﻥن
 ﺩدﺭرﻭوﻍغ  ﺍاﻳﯾﻦ  ﭼﻨﺪ  ﺩدﻩه  ﻋﺸﻮﻩه  ﺧﺮﻭوﺱس ﻛﺎﻯى
   ﻓﺮﻭوﻍغ  ﺑﻰ  ﻭو  ﻛﺎﺫذﺑﻰ  ﻭو ﻇﺎﻟﻤﻰ
 ﻛﺠﺎﺳﺖ  ﮔﺮﺩدﺩد  ﺳﻘﻂ  ﮔﻔﺘﻰ  ﻛﺶ ﺍاﺳﺐ
   ﺭرﺍاﺳﺖ  ﺯز  ﻣﺤﺮﻭوﻣﻰ  ﻭو  ﮔﻮﻯى  ﺍاﺧﺘﺮ ﻛﻮﺭر
 ﺧﺒﺮ  ﺑﺎ  ﺧﺮﻭوﺱس  ﺁآﻥن  ﺭرﺍا  ﺍاﻭو ﮔﻔﺖ
 ﺩدﮔﺮ  ﺟﺎﻯى  ﺍاﻭو  ﺍاﺳﺐ  ﺷﺪ  ﺳﻘﻂ ﻛﻪﮫ
 ﺯزﻳﯾﺎﻥن  ﺍاﺯز  ﺍاﻭو  ﺟﺴﺖ  ﻭو  ﺑﻔﺮﻭوﺧﺖ  ﺭرﺍا ﺍاﺳﺐ
   ﺩدﻳﯾﮕﺮﺍاﻥن  ﺑﺮ  ﺍاﻭو  ﺍاﻧﺪﺍاﺧﺖ  ﺯزﻳﯾﺎﻥن ﺁآﻥن
 ﺳﻘﻂ  ﮔﺮﺩدﺩد  ﺍاﺳﺘﺮﺵش  ﻓﺮﺩدﺍا ﻟﻴﯿﻚ
 ﻓﻘﻂ  ﻧﻌﻤﺖ  ﺁآﻥن  ﺑﺎﺷﺪ  ﺭرﺍا  ﺳﮕﺎﻥن ﻣﺮ
 ﺣﺮﻳﯾﺺ  ﺁآﻥن  ﻓﺮﻭوﺷﻴﯿﺪ  ﺭرﺍا  ﺍاﺳﺘﺮ ﺯزﻭوﺩد
   ﻣﺤﻴﯿﺺ  ﺩدﻡم  ﺁآﻥن  ﺯزﻳﯾﺎﻥن  ﺯز  ﻭو  ﻏﻢ  ﺍاﺯز ﻳﯾﺎﻓﺖ
 ﺧﺮﻭوﺱس  ﺁآﻥن  ﺑﺎ  ﺳﮓ  ﮔﻔﺖ  ﺛﺎﻟﺚ ﺭرﻭوﺯز
   ﻛﻮﺱس  ﻭو  ﻃﺒﻞ  ﺑﺎ  ﻛﺎﺫذﺑﺎﻥن  ﺍاﻣﻴﯿﺮ ﺍاﻯى
 ﺷﺘﺎﺏب  ﺭرﺍا  ﺍاﺳﺘﺮ  ﺑﻔﺮﻭوﺧﺖ  ﺍاﻭو ﮔﻔﺖ
   ﻣﺼﺎﺏب  ﺁآﻳﯾﺪ  ﻏﻼﻡم  ﻓﺮﺩدﺍاﻳﯾﺶ ﮔﻔﺖ
 ﻧﺎﻧﻬﮭﺎ  ﺑﻤﻴﯿﺮﺩد  ﺍاﻭو  ﻏﻼﻡم ﭼﻮﻥن
 ﺍاﻗﺮﺑﺎ  ﺭرﻳﯾﺰﻧﺪ  ﺧﻮﺍاﻫﮬﮪھﻨﺪﻩه  ﻭو  ﺳﮓ ﺑﺮ
 ﻓﺮﻭوﺧﺖ  ﺭرﺍا  ﻏﻼﻣﺶ  ﺁآﻥن  ﻭو  ﺷﻨﻴﯿﺪ ﺍاﻳﯾﻦ
 ﻓﺮﻭوﺧﺖ  ﺑﺮ  ﺭرﺍا  ﺭرﺥخ  ﻭو  ﺧﺴﺮﺍاﻥن  ﺍاﺯز ﺭرﺳﺖ
 ﻣﻦ  ﻛﻪﮫ  ﺷﺎﺩدﻳﯾﻬﮭﺎ  ﻭو  ﻛﺮﺩد  ﻣﻰ ﺷﻜﺮﻫﮬﮪھﺎ
   ﺯزﻣﻦ  ﺍاﻧﺪﺭر  ﻭوﺍاﻗﻌﻪﮫ  ﺳﻪﮫ  ﺍاﺯز ﺭرﺳﺘﻢ

Then the cock said to him, “Be silent, do not grieve,
for God will give you something else instead of this.
The horse of this Khwaja is about to die:
to-morrow eat your fill and be not sorrowful.
The horse’s death will be a feast-day for the dogs:
there will be abundant provender without toil or earning.”
When the man heard, he sold the horse.
That cock of his was disgraced in the eyes of the dog.
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Next day the cock carried off the bread in the same fashion,
and the dog opened his lips at him,
Saying, “O beguiling cock, how long these lies?
You are unrighteous and false and without lustre.
Where is the horse that you said would die?
You are a blind man who tells of the stars and you are deprived of truth.”
That knowing cock said to him,
“His horse died in another place.
He sold the horse and escaped from loss:
he cast the loss upon others;
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But to-morrow his mule will die:
that will be good fortune for the dogs, no more.”
The covetous man immediately sold the mule
and at that instant obtained deliverance from grief and loss.
On the third day the dog said to the cock,
“O prince of liars with your drums and kettledrums!”
He said, “He sold the mule in haste,”
said he, “to-morrow his slave will be stricken down,
And when his slave dies,
the next of kin will scatter pieces of bread upon the dogs and beggars.”
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He heard this and sold his slave:
he was saved from loss and his face was lit up.
He was giving thanks and making merry, saying,
“I have been saved from three calamities in the world.
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Since I learned the language of the fowl and the dog
I have pierced the eye of evil destiny.”

 ﺁآﻣﻮﺧﺘﻢ  ﺳﮓ  ﻭو  ﻣﺮﻍغ  ﺯزﺑﺎﻥن ﺗﺎ
   ﺩدﻭوﺧﺘﻢ  ﺭرﺍا  ﺍاﻟﻘﻀﺎء  ﺳﻮء  ﻯى ﺩدﻳﯾﺪﻩه
 ﮔﻔﺖ  ﻣﺤﺮﻭوﻡم  ﺳﮓ  ﺁآﻥن  ﺩدﻳﯾﮕﺮ ﺭرﻭوﺯز
  
 ﺟﻔﺖ  ﻭو  ﻃﺎﻕق  ﻛﻮ  ﮊژﺍاﮊژﺧﺎ  ﺧﺮﻭوﺱس ﻛﺎﻯى

Next day the disappointed dog said,
“O stupid cock, where are the sundries?

 ﻭوﻋﺪﻩه  ﺳﻪﮫ  ﺁآﻥن  ﺩدﺭر  ﺷﺪﻥن  ﺩدﺭرﻭوﻍغ  ﺳﺒﺐ  ﺑﻪﮫ  ﺳﮓ  ﭘﻴﯿﺶ  ﺧﺮﻭوﺱس  ﮔﺸﺘﻦ ﺧﺠﻞ
How the cock became abashed before the dog on account of being false in those three promises.
 ﺗﻮ  ﻣﻜﺮ  ﻭو  ﺩدﺭرﻭوﻍغ  ﺁآﺧﺮ  ﭼﻨﺪ ﭼﻨﺪ
 ﺗﻮ  ﻭوﻛﺮ  ﺍاﺯز  ﺩدﺭرﻭوﻍغ  ﺟﺰ  ﻧﭙﺮﺩد ﺧﻮﺩد
 ﻣﻦ  ﺟﻨﺲ  ﺍاﺯز  ﻭو  ﻣﻦ  ﺍاﺯز  ﺣﺎﺷﺎ ﮔﻔﺖ
   ﻣﻤﺘﺤﻦ  ﺩدﺭرﻭوﻏﻰ  ﺍاﺯز  ﺑﮕﺮﺩدﻳﯾﻢ ﻛﻪﮫ
 ﮔﻮﻯى  ﺭرﺍاﺳﺖ  ﻣﻮﺫذﻥن  ﭼﻮﻥن  ﺧﺮﻭوﺳﺎﻥن ﻣﺎ
   ﺟﻮﻯى  ﻭوﻗﺖ  ﻭو  ﺁآﻓﺘﺎﺏب  ﺭرﻗﻴﯿﺐ ﻫﮬﮪھﻢ
 ﺩدﺭرﻭوﻥن  ﺍاﺯز  ﺁآﻓﺘﺎﺑﻴﯿﻢ ﭘﺎﺳﺒﺎﻥن
   ﻧﮕﻮﻥن  ﻃﺸﺘﻰ  ﻣﺎ  ﺑﺎﻻﻯى  ﻛﻨﻰ ﮔﺮ
 ﺍاﻭوﻟﻴﯿﺎ  ﺁآﻓﺘﺎﺑﻨﺪ ﭘﺎﺳﺒﺎﻥن
 ﺧﺪﺍا  ﺍاﺳﺮﺍاﺭر  ﺯز  ﻭوﺍاﻗﻒ  ﺑﺸﺮ ﺩدﺭر
 ﻧﻤﺎﺯز  ﺑﺎﻧﮓ  ﭘﻰ  ﺣﻖ  ﺭرﺍا  ﻣﺎ ﺍاﺻﻞ
 ﺟﻬﮭﺎﺯز  ﺩدﺭر  ﺭرﺍا  ﺁآﺩدﻣﻰ  ﻫﮬﮪھﺪﻳﯾﻪﮫ ﺩدﺍاﺩد
 ﺭرﻭوﺩد  ﻣﺎﻥن  ﺳﻬﮭﻮﻯى  ﻧﺎﻫﮬﮪھﻨﮕﺎﻡم  ﺑﻪﮫ ﮔﺮ
 ﺷﻮﺩد  ﻣﻰ  ﻣﺎ  ﻣﻘﺘﻞ  ﺁآﻥن  ﺍاﺫذﺍاﻥن ﺩدﺭر
 ﺍاﻟﻔﻼﺡح  ﻋﻠﻰ  ﺣﻰ  ﻧﺎﻫﮬﮪھﻨﮕﺎﻡم ﮔﻔﺖ
   ﻣﺒﺎﺡح  ﻭو  ﺧﻮﺍاﺭر  ﻛﻨﺪ  ﻣﻰ  ﺭرﺍا  ﻣﺎ ﺧﻮﻥن
 ﻏﻠﻂ  ﺍاﺯز  ﭘﺎﻙك  ﻭو  ﺁآﻣﺪ  ﻣﻌﺼﻮﻡم  ﻛﻪﮫ ﺁآﻥن
 ﻓﻘﻂ  ﺁآﻣﺪ  ﻭوﺣﻰ  ﺟﺎﻥن  ﺧﺮﻭوﺱس ﺁآﻥن
 ﻣﺸﺘﺮﻯى  ﭘﻴﯿﺶ  ﻣﺮﺩد  ﻏﻼﻣﺶ ﺁآﻥن
   ﺳﺮﻯى  ﻳﯾﻚ  ﺁآﻥن  ﻣﺸﺘﺮﻯى  ﺯزﻳﯾﺎﻥن ﺷﺪ
 ﻟﻴﯿﻚ  ﻭو  ﺭرﺍا  ﻣﺎﻟﺶ  ﮔﺮﻳﯾﺰﺍاﻧﻴﯿﺪ ﺍاﻭو
  
 ﻧﻴﯿﻚ  ﻳﯾﺎﺏب  ﺍاﻧﺪﺭر  ﺭرﻳﯾﺨﺖ  ﺭرﺍا  ﺧﻮﺩد ﺧﻮﻥن
 ﺷﺪﻯى  ﻣﻰ  ﺯزﻳﯾﺎﻧﻬﮭﺎ  ﺩدﻓﻊ  ﺯزﻳﯾﺎﻥن ﻳﯾﻚ
   ﻓﺪﻯى  ﺭرﺍا  ﺟﺎﻧﻬﮭﺎ  ﻣﺎﺳﺖ  ﻣﺎﻝل  ﻭو ﺟﺴﻢ
 ﮔﺴﺘﺮﻯى  ﺳﻴﯿﺎﺳﺖ  ﺩدﺭر  ﺷﺎﻫﮬﮪھﺎﻥن ﭘﻴﯿﺶ
   ﺧﺮﻯى  ﻣﻰ  ﺭرﺍا  ﺳﺮ  ﻭو  ﻣﺎﻝل  ﺗﻮ  ﺩدﻫﮬﮪھﻰ ﻣﻰ
 ﻗﻀﺎ  ﺍاﻧﺪﺭر  ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﭼﻮﻥن ﺍاﻋﺠﻤﻰ
 ﺭرﺍا  ﻣﺎﻝل  ﺩدﺍاﻭوﺭر  ﺯز  ﮔﺮﻳﯾﺰﺍاﻧﻰ ﻣﻰ

How long, pray, how long your falsehood and deceit?
Truly, nothing but falsehood flies out of your nest.”
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He said, “Far be it from me and from my kind
that we should become afflicted with falsehood.
We cocks are veracious like the muezzin:
we are observers of the sun as well as seekers of the time.
We are watchers of the sun inwardly,
though you may turn a basin upside down over us.”
The watchers of the Sun are the saints:
in the flesh acquainted with the Divine mysteries.
“God gave our family as a gift to Man
to call to the ritual prayer in preparation.
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If a mistake be committed by us in the call to prayer at the wrong time,
it will become the cause of our being killed.
To say at the wrong time ‘Come to welfare’
will make our blood of no account and licit.”
It is only the cock, the Soul of inspiration
that is protected and purged of error.
His slave died in the house of the purchaser:
that was the purchaser’s loss entirely.
He saved his money, but he shed his own blood.
Understand well!

3340

One loss would have prevented losses:
our bodies and money are the ransom for our souls.
In the presence of kings, in dispensing punishment,
you offer money and purchase your head:
How have you become, in destiny, a miser—
withholding your money from the Judge?
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   ﺧﻮﺍاﺟﻪﮫ  ﻣﺮﮒگ  ﺍاﺯز  ﺧﺮﻭوﺱس  ﻛﺮﺩدﻥن ﺧﺒﺮ
How the cock foretold the death of the Khwaja.
 ﻳﯾﻘﻴﯿﻦ  ﻣﺮﺩدﻥن  ﺍاﻭو  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻓﺮﺩدﺍا ﻟﻴﯿﻚ
 ﺣﻨﻴﯿﻦ  ﺩدﺭر  ﻭوﺍاﺭرﺙث  ﻛﺸﺖ  ﺧﻮﺍاﻫﮬﮪھﺪ ﮔﺎﻭو
 ﺭرﻓﺖ  ﻭو  ﻣﺮﺩد  ﺑﺨﻮﺍاﻫﮬﮪھﺪ  ﺧﺎﻧﻪﮫ ﺻﺎﺣﺐ
   ﺯزﻓﺖ  ﻟﻮﺕت  ﺭرﺳﻴﯿﺪﺕت  ﻧﻚ  ﻓﺮﺩدﺍا ﺭرﻭوﺯز
 ﻃﻌﺎﻡم  ﻭو  ﻻﻟﻨﮓ  ﻭو  ﻧﺎﻥن  ﻫﮬﮪھﺎﻯى ﭘﺎﺭرﻩه
   ﻋﺎﻡم  ﻭو  ﺧﺎﺹص  ﻳﯾﺎﺑﺪ  ﻛﻮﻯى  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺗﻨﻚ  ﻧﺎﻧﻬﮭﺎﻯى  ﻭو  ﻗﺮﺑﺎﻧﻰ ﮔﺎﻭو
   ﺳﺒﻚ  ﺭرﻳﯾﺰﺩد  ﺳﺎﻳﯾﻼﻥن  ﻭو  ﺳﮕﺎﻥن ﺑﺮ
 ﻏﻼﻡم  ﻣﺮﮒگ  ﻭو  ﺍاﺳﺘﺮ  ﻭو  ﺍاﺳﺐ ﻣﺮﮒگ
   ﺧﺎﻡم  ﻣﻐﺮﻭوﺭر  ﺍاﻳﯾﻦ  ﮔﺮﺩدﺍاﻥن  ﻗﻀﺎ ﺑﺪ
 ﮔﺮﻳﯾﺨﺖ  ﺁآﻥن  ﺩدﺭرﺩد  ﻭو  ﻣﺎﻝل  ﺯزﻳﯾﺎﻥن ﺍاﺯز
  
 ﺭرﻳﯾﺨﺖ  ﺧﻮﻳﯾﺶ  ﺧﻮﻥن  ﻭو  ﻛﺮﺩد  ﺍاﻓﺰﻭوﻥن ﻣﺎﻝل
 ﭼﺮﺍاﺳﺖ  ﺩدﺭرﻭوﻳﯾﺸﺎﻥن  ﺭرﻳﯾﺎﺿﺘﻬﮭﺎﻯى ﺍاﻳﯾﻦ
   ﺟﺎﻧﻬﮭﺎﺳﺖ  ﺑﻘﺎﻯى  ﺗﻦ  ﺑﺮ  ﺑﻼ ﻛﺎﻥن
 ﺳﺎﻟﻜﻰ  ﻧﻴﯿﺎﺑﺪ  ﺧﻮﺩد  ﺑﻘﺎﻯى ﺗﺎ
   ﻫﮬﮪھﺎﻟﻜﻰ  ﻭو  ﺳﻘﻴﯿﻢ  ﺭرﺍا  ﺗﻦ  ﻛﻨﺪ ﭼﻮﻥن
 ﻋﻤﻞ  ﻭو  ﺍاﻳﯾﺜﺎﺭر  ﺑﻪﮫ  ﺟﻨﺒﺪ  ﻛﻰ ﺩدﺳﺖ
   ﺑﺪﻝل  ﺟﺎﻧﺶ  ﺭرﺍا  ﺩدﺍاﺩدﻩه  ﻧﺒﻴﯿﻨﺪ ﺗﺎ
 ﺳﻮﺩدﻫﮬﮪھﺎ  ﺍاﻣﻴﯿﺪ  ﺑﻰ  ﺑﺪﻫﮬﮪھﺪ  ﻛﻪﮫ ﺁآﻥن
 ﺧﺪﺍا  ﺁآﻥن  ﺍاﺳﺖ  ﺧﺪﺍاﻯى  ﺁآﻥن  ﺍاﺳﺖ  ﺧﺪﺍاﻯى ﺁآﻥن
 ﮔﺮﻓﺖ  ﺣﻖ  ﺧﻮﻯى  ﻛﻪﮫ  ﺣﻖ  ﻭوﻟﻰ ﻳﯾﺎ
   ﮔﺮﻓﺖ  ﻣﻄﻠﻖ  ﺗﺎﺑﺶ  ﻭو  ﮔﺸﺖ ﻧﻮﺭر
 ﻓﻘﻴﯿﺮ  ﺟﻤﻠﻪﮫ  ﺍاﻭو  ﺟﺰ  ﻭو  ﺍاﺳﺖ  ﻏﻨﻰ ﻛﺎﻭو
 ﮔﻴﯿﺮ  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻋﻮﺽض  ﺑﻰ  ﻓﻘﻴﯿﺮﻯى ﻛﻰ
 ﻫﮬﮪھﺴﺖ  ﺳﻴﯿﺐ  ﻛﻪﮫ  ﻛﻮﺩدﻛﻰ  ﻧﺒﻴﯿﻨﺪ ﺗﺎ
   ﺩدﺳﺖ  ﺯز  ﻧﺪﻫﮬﮪھﺪ  ﺭرﺍا  ﮔﻨﺪﻩه  ﭘﻴﯿﺎﺯز ﺍاﻭو
 ﻏﺮﺽض  ﺍاﻳﯾﻦ  ﺑﻬﮭﺮ  ﺑﺎﺯزﺍاﺭر  ﻫﮬﮪھﻤﻪﮫ ﺍاﻳﯾﻦ
  
 ﻋﻮﺽض  ﺑﻮﻯى  ﺑﺮ  ﺷﺴﺘﻪﮫ  ﺩدﻛﺎﻧﻬﮭﺎ ﺑﺮ
 ﻛﻨﻨﺪ  ﻣﻰ  ﻋﺮﺿﻪﮫ  ﺧﻮﺏب  ﻣﺘﺎﻉع ﺻﺪ
 ﺗﻨﻨﺪ  ﻣﻰ  ﻋﻮﺿﻬﮭﺎ  ﺩدﻝل  ﺍاﻧﺪﺭرﻭوﻥن ﻭو
 ﺩدﻳﯾﻦ  ﻣﺮﺩد  ﺍاﻯى  ﻧﺸﻨﻮﻯى  ﺳﻼﻣﻰ ﻳﯾﻚ
   ﺁآﺳﺘﻴﯿﻦ  ﺁآﻥن  ﺁآﺧﺮ  ﻧﮕﻴﯿﺮﺩد ﻛﻪﮫ

“But to-morrow he will certainly die:
his heir, in mourning, will slaughter a cow.
The owner of the house will die depart:
lo, to-morrow a great deal of food will reach you.
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High and low will get pieces of bread
and dainty morsels and viands in the midst of the street.
The sacrificed cow and thin loaves of bread
will be scattered quickly over the dogs and the beggars.”
The death of the horse and mule and the death of the slave
were bringing round the doom of this foolish deluded man.
He fled from the loss of wealth and from grief thereat:
he increased his wealth and shed his own blood.
These austerities of dervishes—what are they for?
That that tribulation on the body is the everlasting life of spirits
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Unless a traveller gains the everlasting life of his self,
how should he make his body a sick and perishing?
How should he move his hand to altruism and work
unless he sees his soul in exchange for what is given (by him)?
That one who gives without expectation of gains—
that one is God, is God, is God,
Or the friend of God, who has assumed the nature of God
and has become luminous and has received the Absolute Radiance;
For He is rich, while all except Him are poor:
how should a poor man say “Take” without compensation?
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Till a child sees that the apple is there,
it will not give up from its hand the stinking onion.
All these market-folk, for the sake of this object,
are seated on the benches in the hope of compensation:
They offer a hundred fine articles of merchandise,
and within their hearts they are intent on compensations.
O man of the Religion, you will not hear a single salaam
whereof the end will not pluck your sleeve.
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 ﻋﺎﻡم  ﻭو  ﺧﺎﺹص  ﺍاﺯز  ﺍاﻡم  ﻧﺸﻨﻴﯿﺪﻩه  ﻃﻤﻊ ﺑﻰ
   ﺍاﻟﺴﻼﻡم  ﻭو  ﺑﺮﺍاﺩدﺭر  ﺍاﻯى  ﺳﻼﻣﻰ ﻣﻦ
 ﺑﺠﻮ  ﺭرﺍا  ﺁآﻥن  ﻫﮬﮪھﻴﯿﻦ ،٬ ﺣﻖ  ﺳﻼﻡم ﺟﺰ
 ﻛﻮ  ﺑﻪﮫ  ﻛﻮ  ﻭو  ﺟﺎ  ﺑﻪﮫ  ﺟﺎ  ﺧﺎﻧﻪﮫ ﺧﺎﻧﻪﮫ
 ﻣﺸﺎﻡم  ﺧﻮﺵش  ﺁآﺩدﻣﻰ  ﺩدﻫﮬﮪھﺎﻥن ﺍاﺯز
   ﺳﻼﻡم  ﻫﮬﮪھﻢ  ﺷﻨﻮﺩدﻡم  ﺣﻖ  ﭘﻴﯿﺎﻡم ﻫﮬﮪھﻢ
 ﺁآﻥن  ﺑﻮﻯى  ﺑﺮ  ﺑﺎﻗﻴﯿﺎﻥن  ﺳﻼﻡم ﻭوﻳﯾﻦ
   ﺟﺎﻥن  ﺯز  ﺧﻮﺷﺘﺮ  ﺩدﻝل  ﺑﻪﮫ  ﻧﻮﺷﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ
 ﺳﺖ  ﺷﺪﻩه  ﺣﻖ  ﺳﻼﻡم  ﺍاﻭو  ﺳﻼﻡم  ﺁآﻥن ﺯز
   ﺳﺖ  ﺯزﺩدﻩه  ﺧﻮﺩد  ﺩدﻭوﺩدﻣﺎﻥن  ﺍاﻧﺪﺭر ﻛﺎﺗﺶ
 ﺭرﺏب  ﺑﻪﮫ  ﺯزﻧﺪﻩه  ﺷﺪﻩه  ﺧﻮﺩد  ﺍاﺯز  ﺍاﺳﺖ ﻣﺮﺩدﻩه
   ﻟﺐ  ﺩدﻭو  ﺩدﺭر  ﺣﻘﺶ  ﺍاﺳﺮﺍاﺭر  ﺑﻮﺩد  ﺁآﻥن ﺯز
 ﺍاﺳﺖ  ﺯزﻧﺪﮔﻰ  ﺭرﻳﯾﺎﺿﺖ  ﺩدﺭر  ﺗﻦ ﻣﺮﺩدﻥن
   ﺍاﺳﺖ  ﭘﺎﻳﯾﻨﺪﮔﻰ  ﺭرﺍا  ﺭرﻭوﺡح  ﺗﻦ  ﺍاﻳﯾﻦ ﺭرﻧﺞ
 ﺧﺒﻴﯿﺚ  ﻣﺮﺩد  ﺁآﻥن  ﺑﺪ  ﺑﻨﻬﮭﺎﺩدﻩه ﮔﻮﺵش
   ﺣﺪﻳﯾﺚ  ﺁآﻥن  ﺧﺮﻭوﺳﺶ  ﺍاﺯز  ﺍاﻭو  ﺷﻨﻮﺩد ﻣﻰ

I have never heard a disinterested salaam from high or low,
O brother—and the salaam—
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Except the salaam of God. Come; seek that from house to house,
from place to place, and from street to street!
From the mouth of the man who has a good scent
I heard both the message and the salaam of God;
And in the hope of that I am listening with my heart
to the salaams of the rest sweeter than life.
His salaam has become the salaam of God
because he has set fire to the household of self.
He has died to self and become living through the Lord:
hence the mysteries of God are on his lips.
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The death of the body in self-discipline is life:
the sufferings of this body are everlastingness to the spirit.
That wicked man had lent ear:
he was hearing from his cock the news.

 ﺷﻨﻴﯿﺪ  ﺧﻮﺩد  ﻣﺮﮒگ  ﺧﺒﺮ  ﺧﺮﻭوﺱس  ﺍاﺯز  ﭼﻮﻥن  ﺯزﻧﻬﮭﺎﺭر  ﺑﻪﮫ  ﻣﻮﺳﻰ  ﺳﻮﻯى  ﺑﻪﮫ  ﺷﺨﺺ  ﺁآﻥن ﺩدﻭوﻳﯾﺪﻥن
How that person ran to Moses for protection when he heard from the cock
the announcement of his death.
 ﺗﻔﺖ  ﻭو  ﺗﻴﯿﺰ  ﺷﺪ  ﺩدﻭوﺍاﻥن  ﺍاﻳﯾﻨﻬﮭﺎ  ﺷﻨﻴﯿﺪ ﭼﻮﻥن
ﱠ
   ﺭرﻓﺖ  ﺍاﷲ  ﻛﻠﻴﯿﻢ  ﻣﻮﺳﻰ  ﺩدﺭر ﺑﺮ
 ﺑﻴﯿﻢ  ﺯز  ﺍاﻭو  ﺧﺎﻙك  ﺩدﺭر  ﻣﺎﻟﻴﯿﺪ  ﻫﮬﮪھﻤﻰ ﺭرﻭو
   ﻛﻠﻴﯿﻢ  ﺍاﻯى  ﺯزﻳﯾﻦ  ﺭرﺱس  ﻓﺮﻳﯾﺎﺩد  ﻣﺮﺍا ﻛﻪﮫ
 ﺑﺮﻩه  ﻭو  ﺭرﺍا  ﺧﻮﺩد  ﺑﻔﺮﻭوﺵش  ﺭرﻭو ﮔﻔﺖ
   ﭼﻪﮫ  ﺯز  ﺑﺮﺟﻪﮫ  ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﺍاﺳﺘﺎ  ﻛﻪﮫ ﭼﻮﻥن
 ﺗﻮ  ﺍاﻧﺪﺍاﺯز  ﺯزﻳﯾﺎﻥن  ﻣﺴﻠﻤﺎﻧﺎﻥن ﺑﺮ
 ﺗﻮ  ﺩدﻭو  ﻛﻦ  ﺭرﺍا  ﻫﮬﮪھﻤﻴﯿﺎﻧﻬﮭﺎ  ﻭو ﻛﻴﯿﺴﻪﮫ
 ﻗﻀﺎ  ﺍاﻳﯾﻦ  ﺩدﻳﯾﺪﻡم  ﺧﺸﺖ  ﺩدﺭرﻭوﻥن ﻣﻦ
 ﺗﺮﺍا  ﻣﺮ  ﺷﺪ  ﻋﻴﯿﺎﻥن  ﺁآﻳﯾﻴﯿﻨﻪﮫ  ﺩدﺭر ﻛﻪﮫ
 ﺩدﻝل  ﺑﻪﮫ  ﺭرﺍا  ﺁآﺧﺮ  ﺑﻴﯿﻨﺪ  ﺍاﻭوﻝل ﻋﺎﻗﻞ
   ﻣﻘﻞ  ﺩدﺍاﻧﺶ  ﺍاﺯز  ﺑﻴﯿﻨﺪ  ﺁآﺧﺮ ﺍاﻧﺪﺭر
 ﺧﺼﺎﻝل  ﻧﻴﯿﻜﻮ  ﻛﺎﻯى  ﻛﺮﺩد  ﺯزﺍاﺭرﻯى ﺑﺎﺯز
   ﻣﻤﺎﻝل  ﺭرﻭو  ﺩدﺭر  ﻣﺰﻥن  ﺳﺮ  ﺩدﺭر  ﻣﺮﺍا ﻣﺮ
 ﻧﺎﺳﺰﺍا  ﺑﻮﺩدﻡم  ﻛﻪﮫ  ﺁآﻣﺪ  ﺁآﻥن  ﻣﻦ ﺍاﺯز
 ﺍاﻟﺠﺰﺍا  ﺣﺴﻦ  ﺩدﻩه  ﺗﻮ  ﺭرﺍا ﻧﺎﺳﺰﺍاﻳﯾﻢ

When he heard these things, he started running in hot haste:
he went to the door of Moses, with whom God conversed.
He was rubbing his face in the dust from fear, saying,
“Save me from this, O Kalím!”
He said, “Go, sell yourself and escape!
Since you have become expert, jump out of the pit!
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Throw the loss upon true believers!
Make your purses and wallets double!
I beheld in the brick this destiny
which to you became visible in the mirror.
The intelligent man sees with his heart the end at the first;
he that is lacking in knowledge sees it at the end.”
Once more he made lamentation, saying, “O you who have goodly qualities,
do not beat me on the head, do not rub into my face.
That issued from me because I was unworthy:
do you give good recompense to my unworthy.”
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 ﭘﺴﺮ  ﺍاﻯى  ﺷﺴﺖ  ﺍاﺯز  ﺟﺴﺖ  ﺗﻴﯿﺮﻯى ﮔﻔﺖ
 ﺳﺮ  ﺑﻪﮫ  ﻭوﺍاﭘﺲ  ﺁآﻥن  ﻛﺎﻳﯾﺪ  ﺳﻨﺖ ﻧﻴﯿﺴﺖ
 ﺩدﺍاﻭوﺭرﻯى  ﻧﻴﯿﻜﻮ  ﺯز  ﺧﻮﺍاﻫﮬﮪھﻢ  ﺩدﺭر ﻟﻴﯿﻚ
   ﺑﺮﻯى  ﺧﻮﺩد  ﺑﺎ  ﺯزﻣﺎﻥن  ﺁآﻥن  ﺍاﻳﯾﻤﺎﻥن  ﻛﻪﮫ ﺗﺎ
 ﺍاﻯى  ﺯزﻧﺪﻩه  ﺑﺎﺷﻰ  ﺑﺮﺩدﻩه  ﺍاﻳﯾﻤﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﺍاﻯى  ﭘﺎﻳﯾﻨﺪﻩه  ﺭرﻭوﻯى  ﺍاﻳﯾﻤﺎﻥن  ﺑﺎ  ﻛﻪﮫ ﭼﻮﻥن
 ﺑﮕﺸﺖ  ﺧﻮﺍاﺟﻪﮫ  ﺑﺮ  ﺣﺎﻝل  ﺩدﻡم  ﺁآﻥن  ﺩدﺭر ﻫﮬﮪھﻢ
   ﻃﺸﺖ  ﺁآﻭوﺭرﺩدﻧﺪ  ﻭو  ﺷﻮﺭرﻳﯾﺪ  ﺩدﻟﺶ ﺗﺎ
 ﻃﻌﺎﻡم  ﻯى  ﻫﮬﮪھﻴﯿﻀﻪﮫ  ﻧﻪﮫ  ﺍاﺳﺖ  ﻣﺮﮒگ ﺷﻮﺭرﺵش
   ﺧﺎﻡم  ﺑﺨﺖ  ﺑﺪ  ﺍاﻯى  ﺩدﺍاﺭرﺩد  ﺳﻮﺩدﺕت  ﭼﻪﮫ ﻗﻰ
 ﻭوﺛﺎﻕق  ﺳﻮﻯى  ﺗﺎ  ﺑﺮﺩدﻧﺪ  ﻛﺲ ﭼﺎﺭر
   ﺳﺎﻕق  ﭘﺸﺖ  ﺑﺮ  ﺍاﻭو  ﻣﺎﻟﻴﯿﺪ  ﻣﻰ ﺳﺎﻕق
 ﻛﻨﻰ  ﺷﻮﺧﻰ  ﻧﺸﻨﻮﻯى  ﻣﻮﺳﻰ ﭘﻨﺪ
   ﺯزﻧﻰ  ﭘﻮﻻﺩدﻯى  ﺗﻴﯿﻎ  ﺑﺮ ﺧﻮﻳﯾﺸﺘﻦ
 ﺗﻮ  ﺟﺎﻥن  ﺍاﺯز  ﺭرﺍا  ﺗﻴﯿﻎ  ﻧﺎﻳﯾﺪ ﺷﺮﻡم
 ﺗﻮ  ﺁآﻥن  ﺑﺮﺍاﺩدﺭر  ﺍاﻯى  ﺍاﻳﯾﻦ  ﺗﺴﺖ ﺁآﻥن
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He said, “An arrow sped from the thumb-stall, my lad:
it is not the rule that it should come back to the source;
But I will crave of good dispensation
that you may take the Faith away with you at that time.
When you have taken the Faith away, you are living:
when you go with the Faith, you are enduring.”
At the same instant the Khwaja became indisposed,
so that he felt qualms, and they brought the basin.
It is the qualms of death, not indigestion:
how should vomiting avail you, O foolish ill-fortuned man?
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Four persons carried him to his house:
he was rubbing leg on the back of leg.
If you do not listen to Moses’s counsel and are disrespectful,
you dash yourself against a sword of steel.
The sword feels no shame from your life:
this is your own, O brother, your own.

 ﺩدﻧﻴﯿﺎ  ﺍاﺯز  ﺭرﻭوﺩد  ﺍاﻳﯾﻤﺎﻥن  ﺑﻪﮫ  ﺗﺎ  ﺭرﺍا  ﺷﺨﺺ  ﺁآﻥن  ﻣﻮﺳﻰ ﺩدﻋﺎﻛﺮﺩدﻥن
How Moses prayed for that person, that he might depart from the world in the Faith.
 ﺳﺤﺮ  ﺁآﻥن  ﻣﻨﺎﺟﺎﺕت  ﺩدﺭر  ﺁآﻣﺪ ﻣﻮﺳﻰ
 ﻣﺒﺮ  ﻣﺴﺘﺎﻥن  ﺍاﻭو  ﺍاﺯز  ﺍاﻳﯾﻤﺎﻥن  ﺧﺪﺍا ﻛﺎﻯى
 ﺍاﻭو  ﻛﻪﮫ  ﺑﺨﺸﺎ  ﺍاﻭو  ﺑﺮ  ﻛﻦ ﭘﺎﺩدﺷﺎﻫﮬﮪھﻰ
 ﻏﻠﻮ  ﻭو  ﺭرﻭوﻳﯾﻰ  ﺧﻴﯿﺮﻩه  ﻭو  ﻛﺮﺩد ﺳﻬﮭﻮ
 ﺗﺴﺖ  ﺧﻮﺭرﺩد  ﺩدﺭر  ﻧﻪﮫ  ﻋﻠﻢ  ﺍاﻳﯾﻦ ﮔﻔﺘﻤﺶ
   ﺳﺴﺖ  ﻭو  ﺭرﺍا  ﮔﻔﺘﻢ  ﭘﻨﺪﺍاﺭرﻳﯾﺪ ﺩدﻓﻊ
 ﺯزﻧﺪ  ﻛﺲ  ﺁآﻥن  ﺍاﮊژﺩدﻫﮬﮪھﺎ  ﺑﺮ  ﺭرﺍا ﺩدﺳﺖ
 ﻛﻨﺪ  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎ  ﺩدﺳﺘﺶ  ﺭرﺍا  ﻋﺼﺎ ﻛﻪﮫ
 ﺁآﻣﻮﺧﺘﻦ  ﺳﺰﺩد  ﺭرﺍا  ﺁآﻥن  ﻏﻴﯿﺐ ﺳﺮ
   ﺩدﻭوﺧﺘﻦ  ﺗﻮﺍاﻧﺪ  ﻟﺐ  ﮔﻔﺘﻦ  ﺯز ﻛﻪﮫ
 ﺁآﺏب  ﻣﺮﻍغ  ﺟﺰ  ﻧﺸﺪ  ﺩدﺭرﻳﯾﺎ  ﺧﻮﺭر ﺩدﺭر
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﻛﻦ ﻓﻬﮭﻢ
 ﻧﺒﻮﺩد  ﺁآﺑﻰ  ﻣﺮﻍغ  ﻭو  ﺭرﻓﺖ  ﺩدﺭرﻳﯾﺎ  ﺑﻪﮫ ﺍاﻭو
 ﻭوﺩدﻭوﺩد  ﺍاﻯى  ﮔﻴﯿﺮﺵش  ﺩدﺳﺖ  ﻏﺮﻗﻪﮫ ﮔﺸﺖ

At dawn Moses began praying, saying,
“O God, do not take the Faith from him, do not carry it away!
Act in royal fashion, forgive him, for he has erred
and behaved with impudence and transgressed exceedingly.
3385

I said to him, ‘This knowledge is not meet for you, he deemed my
words a thwarting and vain.”
That one lays hands on the dragon
whose hand makes the rod a dragon.
To learn the secret of the Unseen
is fitting for him who can seal his lips from speech.
None but the water-fowl is proper for the sea.
Understand—and God best knows the right course.
“He went into the sea, and he was not a water-fowl: he sank.
Take his hand, O Loving One!”

213

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺭرﺍا  ﻣﻮﺳﻰ  ﺩدﻋﺎﻯى  ﺗﻌﺎﻟﻰ  ﺣﻖ  ﻛﺮﺩدﻥن ﺍاﺟﺎﺑﺖ
How God most High answered favourably the prayer of Moses, on whom be peace.
 ﻧﻌﻢ  ﺍاﻳﯾﻤﺎﻥن  ﺑﺪﻭو  ﺑﺨﺸﻴﯿﺪﻡم ﮔﻔﺖ
   ﻛﻨﻢ  ﺵش  ﺯزﻧﺪﻩه  ﺯزﻣﺎﻥن  ﺍاﻳﯾﻦ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺗﻮ ﻭوﺭر
 ﺭرﺍا  ﺧﺎﻙك  ﻣﺮﺩدﮔﺎﻥن  ﻯى  ﺟﻤﻠﻪﮫ ﺑﻠﻜﻪﮫ
 ﺗﺮﺍا  ﺑﻬﮭﺮ  ﻛﻨﻢ  ﺯزﻧﺪﻩه  ﺯزﻣﺎﻥن ﺍاﻳﯾﻦ
 ﺍاﺳﺖ  ﻣﺮﺩدﻥن  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻣﻮﺳﻰ ﮔﻔﺖ
   ﺍاﺳﺖ  ﺭرﻭوﺷﻦ  ﻛﺎﻧﺠﺎ  ﺍاﻧﮕﻴﯿﺰ  ﺟﻬﮭﺎﻥن ﺁآﻥن
 ﻧﻴﯿﺴﺖ  ﺑﻮﺩد  ﺟﻬﮭﺎﻥن  ﭼﻮﻥن  ﺟﺎ  ﻓﻨﺎ ﺍاﻳﯾﻦ
   ﻧﻴﯿﺴﺖ  ﺳﻮﺩد  ﺑﺲ  ﻋﺎﺭرﻳﯾﺖ  ﮔﺸﺖ ﺑﺎﺯز
 ﻛﻨﻮﻥن  ﻫﮬﮪھﻢ  ﺍاﻳﯾﺸﺎﻥن  ﺑﺮ  ﺍاﻓﺸﺎﻥن ﺭرﺣﻤﺘﻰ
   ﻣﺤﻀﺮﻭوﻥن  ﻟَ َﺪﻳﯾْﻨﺎ  ﻯى  ﺧﺎﻧﻪﮫ  ﻧﻬﮭﺎﻥن ﺩدﺭر
 ﻣﺎﻝل  ﻭو  ﺟﺴﻢ  ﺯزﻳﯾﺎﻥن  ﻛﻪﮫ  ﺑﺪﺍاﻧﻰ ﺗﺎ
   ﻭوﺑﺎﻝل  ﺍاﺯز  ﺭرﻫﮬﮪھﺎﻧﺪ  ﺑﺎﺷﺪ  ﺟﺎﻥن ﺳﻮﺩد
 ﻣﺸﺘﺮﻯى  ﺷﻮ  ﺟﺎﻥن  ﺑﻪﮫ  ﺭرﺍا  ﺭرﻳﯾﺎﺿﺖ ﭘﺲ
   ﺑﺮﻯى  ﺟﺎﻥن  ﺧﺪﻣﺖ  ﺑﻪﮫ  ﺗﻦ  ﺳﭙﺮﺩدﻯى ﭼﻮﻥن
 ﺍاﺧﺘﻴﯿﺎﺭر  ﺑﻰ  ﺁآﻳﯾﺪﺕت  ﺭرﻳﯾﺎﺿﺖ ﻭوﺭر
 ﻛﺎﻣﻴﯿﺎﺭر  ﺍاﻯى  ﺩدﻩه  ﺷﻜﺮﺍاﻧﻪﮫ  ﺑﻨﻪﮫ ﺳﺮ
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He said, “Yes, I bestow the Faith upon him,
and if you wish I will bring him to life at this moment;
No, I will at this moment bring to life
all the dead in the earth for your sake.”
Moses said, “This is the world of dying:
raise that world, for that place is resplendent.
Inasmuch as this abode of mortality is not the world of Being,
the return to a borrowed thing is not much gain.
Strew a gift of mercy upon them even now
in the secret chamber of assembled in Our presence.”
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That you may know that loss of the body and of wealth
is gain to the spirit and delivers it from bane.
Therefore be a purchaser of discipline with your soul:
you will save your soul when you have given up your body to service.
And if the discipline comes to you without free choice,
bow your head and give thanks, O successful one.

 ﻛﻦ  ﺷﻜﺮ  ﺭرﻳﯾﺎﺿﺖ  ﺁآﻥن  ﺩدﺍاﺩد  ﺣﻘﺖ ﭼﻮﻥن
   ﻛﻦ  ﺍاﻣﺮ  ﺯز  ﻛﺸﻴﯿﺪﺕت  ﺍاﻭو  ﻧﻜﺮﺩدﻯى ﺗﻮ

Since God has given you that discipline, render thanks:
you have not done; He has drawn you by the command, “Be!”

 ﺗﺴﺖ  ﺭرﻳﯾﺎﺿﺖ  ﻋﻮﺽض  ﺁآﻥن  ﻛﻪﮫ  ﺁآﻣﺪ  ﺟﻮﺍاﺏب  ﺑﻨﺎﻟﻴﯿﺪ  ﺯزﻳﯾﺴﺖ  ﻧﻤﻰ  ﻓﺮﺯزﻧﺪﺵش  ﻛﻪﮫ  ﺯزﻧﻰ  ﺁآﻥن ﺣﻜﺎﻳﯾﺖ
 ﺗﺮﺍا  ﺍاﺳﺖ  ﻣﺠﺎﻫﮬﮪھﺪﺍاﻥن  ﺟﻬﮭﺎﺩد  ﺟﺎﻯى  ﺑﻪﮫ  ﻭو 
Story of the woman whose children never lived, and how, when she made lamentation,
the answer came—“That is instead of your ascetic discipline
and is for you in lieu of the self-mortification of those who mortify themselves.”
 ﭘﺴﺮ  ﺯزﺍاﻳﯾﻴﯿﺪﻯى  ﺳﺎﻝل  ﻫﮬﮪھﺮ  ﺯزﻧﻰ ﺁآﻥن
 ﻋﻤﺮﻭوﺭر  ﻧﺒﻮﺩدﻯى  ﻣﻪﮫ  ﺷﺶ  ﺍاﺯز ﺑﻴﯿﺶ
 ﺗﺒﺎﻩه  ﮔﺸﺘﻰ  ﻣﻪﮫ  ﭼﺎﺭر  ﻳﯾﺎ  ﻣﻪﮫ  ﺳﻪﮫ ﻳﯾﺎ
   ﺍاﻟﻪﮫ  ﺍاﻯى  ﺍاﻓﻐﺎﻥن  ﻛﻪﮫ  ﺯزﻥن  ﺁآﻥن  ﻛﺮﺩد ﻧﺎﻟﻪﮫ
 ﻓﺮﺡح  ﻣﺎﻫﮬﮪھﻢ  ﺳﻪﮫ  ﻭو  ﺍاﺳﺖ  ﺑﺎﺭر  ﻣﻬﮭﻢ ﻧﻪﮫ
   ﻗﺰﺡح  ﻗﻮﺱس  ﺍاﺯز  ﺭرﻭو  ﺯزﻭوﺗﺮ ﻧﻌﻤﺘﻢ
 ﻧﻔﻴﯿﺮ  ﻛﺮﺩدﻯى  ﺧﺪﺍا  ﻣﺮﺩدﺍاﻥن ﭘﻴﯿﺶ
 ﻧﺬﻳﯾﺮ  ﺩدﺭرﺩد  ﺍاﺯز  ﺯزﻥن  ﺁآﻥن  ﺷﻜﺎﻳﯾﺖ ﺯزﻳﯾﻦ

That woman used to bear a son every year;
he never lived more than six months;
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Either three months or four months he would perish.
The woman made lamentation, crying, “Alas, O God,
For nine months I have the burden, and for three months I have joy:
my happiness is fleeter than the rainbow.”
That woman, because of the terrifying anguish,
used to make this plaintive outcry before the men of God.
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 ﺭرﻓﺖ  ﮔﻮﺭر  ﺩدﺭر  ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻓﺮﺯزﻧﺪ ﺑﻴﯿﺴﺖ
   ﺗﻔﺖ  ﺍاﻓﺘﺎﺩد  ﺟﺎﻧﺸﺎﻥن  ﺩدﺭر ﺁآﺗﺸﻰ
 ﺟﻨﺘﻰ  ﺭرﺍا  ﺍاﻭو  ﺑﻨﻤﻮﺩد  ﺷﺒﻰ ﺗﺎ
   ﺿﻨﺘﻰ  ﺑﻰ  ﺧﻮﺷﻰ  ﺳﺒﺰﻯى ﺑﺎﻗﻴﯿﻰ
 ﺭرﺍا  ﻛﻴﯿﻒ  ﺑﻰ  ﻧﻌﻤﺖ  ﮔﻔﺘﻢ ﺑﺎﻍغ
 ﺑﺎﻏﻬﮭﺎ  ﻣﺠﻤﻊ  ﻭو  ﻧﻌﻤﺘﻬﮭﺎﺳﺖ ﻛﺎﺻﻞ
 ﺑﺎﻍغ  ﺟﺎﻯى  ﭼﻪﮫ  ﺭرﺃأﺕت  ﻋﻴﯿﻦ  ﻻ  ﻧﻪﮫ ﻭوﺭر
   ﭼﺮﺍاﻍغ  ﻳﯾﺰﺩدﺍاﻥن  ﺭرﺍا  ﻏﻴﯿﺐ  ﻧﻮﺭر ﮔﻔﺖ
 ﺑﻮﺩد  ﺁآﻥن  ﻣﺜﺎﻝل  ﺁآﻥن  ﻧﺒﻮﺩد ﻣﺜﻞ
 ﺑﻮﺩد  ﺣﻴﯿﺮﺍاﻥن  ﺍاﻭو  ﻛﻪﮫ  ﺁآﻥن  ﺑﻮﻯى  ﺑﺮﺩد ﺗﺎ
 ﺷﺪ  ﻣﺴﺖ  ﺭرﺍا  ﺁآﻥن  ﺩدﻳﯾﺪ  ﺯزﻥن  ﺁآﻥن ﺣﺎﺻﻞ
 ﺷﺪ  ﺩدﺳﺖ  ﺍاﺯز  ﺿﻌﻴﯿﻒ  ﺁآﻥن  ﺗﺠﻠﻰ  ﺁآﻥن ﺯز
 ﺧﻮﻳﯾﺶ  ﻧﺎﻡم  ﻧﻮﺷﺘﻪﮫ  ﻗﺼﺮﻯى  ﺩدﺭر ﺩدﻳﯾﺪ
   ﻛﻴﯿﺶ  ﻣﺤﺒﻮﺏب  ﺁآﻥن  ﺩدﺍاﻧﺴﺘﺶ  ﺧﻮﺩد ﺁآﻥن
 ﺭرﺍاﺳﺖ  ﻭو  ﻧﻌﻤﺖ  ﻛﺎﻳﯾﻦ  ﮔﻔﺘﻨﺪ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
  
 ﻧﺨﺎﺳﺖ  ﺻﺎﺩدﻕق  ﺑﺠﺰ  ﺑﺎﺯزﻯى  ﺟﺎﻥن  ﺑﻪﮫ ﻛﺎﻭو
 ﻛﺮﺩد  ﺑﺎﻳﯾﺴﺖ  ﻣﻰ  ﺑﺴﻴﯿﺎﺭر ﺧﺪﻣﺖ
 ﺧﻮﺭرﺩد  ﭼﺎﺷﺖ  ﺯزﻳﯾﻦ  ﺧﻮﺭرﻯى  ﺑﺮ  ﺗﺎ  ﺗﺮﺍا ﻣﺮ
 ﺍاﻟﺘﺠﺎ  ﺍاﻧﺪﺭر  ﺑﻮﺩدﻯى  ﻛﺎﻫﮬﮪھﻞ  ﺗﻮ ﭼﻮﻥن
 ﺧﺪﺍا  ﺩدﺍاﺩدﺕت  ﻋﻮﺽض  ﻣﺼﻴﯿﺒﺘﻬﮭﺎ ﺁآﻥن
 ﻓﺰﻭوﻥن  ﻭو  ﺳﺎﻝل  ﺻﺪ  ﺑﻪﮫ  ﺗﺎ  ﺭرﺏب  ﻳﯾﺎ ﮔﻔﺖ
   ﺧﻮﻥن  ﺗﻮ  ﻣﻦ  ﺍاﺯز  ﺑﺮﻳﯾﺰ  ﺩدﻩه  ﭼﻨﻴﯿﻨﻢ ﺍاﻳﯾﻦ
 ﭘﻴﯿﺶ  ﭘﻴﯿﺶ  ﺁآﻣﺪ  ﭼﻮ  ﺍاﻭو  ﺑﺎﻍغ  ﺁآﻥن ﺍاﻧﺪﺭر
   ﺧﻮﻳﯾﺶ  ﻓﺮﺯزﻧﺪﺍاﻥن  ﺟﻤﻠﻪﮫ  ﻭوﻯى  ﺩدﺭر ﺩدﻳﯾﺪ
 ﻧﺸﺪ  ﮔﻢ  ﺗﻮ  ﺍاﺯز  ﺷﺪ  ﮔﻢ  ﻣﻦ  ﺍاﺯز ﮔﻔﺖ
 ﻧﺸﺪ  ﻣﺮﺩدﻡم  ﻛﺲ  ﻏﻴﯿﺐ  ﭼﺸﻢ  ﺩدﻭو ﺑﻰ
 ﺩدﻭوﻳﯾﺪ  ﺑﻴﯿﻨﻰ  ﺍاﺯز  ﻭو  ﻗﺼﺪ  ﻧﻜﺮﺩدﻯى ﺗﻮ
 ﺭرﻫﮬﮪھﻴﯿﺪ  ﺟﺎﻧﺖ  ﺗﺐ  ﺯز  ﺗﺎ  ﺍاﻓﺰﻭوﻥن ﺧﻮﻥن
 ﭘﻮﺳﺘﺶ  ﺍاﺯز  ﺍاﺳﺖ  ﺑﻪﮫ  ﻣﻴﯿﻮﻩه  ﻫﮬﮪھﺮ ﻣﻐﺰ
  
 ﺩدﻭوﺳﺘﺶ  ﺁآﻥن  ﻣﻐﺰ  ﻭو  ﺭرﺍا  ﺗﻦ  ﺩدﺍاﻥن ﭘﻮﺳﺖ
 ﺁآﺩدﻣﻰ  ﺁآﺧﺮ  ﺩدﺍاﺭرﺩد  ﻧﻐﺰﻯى ﻣﻐﺰ
  
 ﺩدﻣﻰ  ﺁآﻥن  ﺯز  ﮔﺮ  ﻃﻠﺐ  ﺭرﺍا  ﺁآﻥن  ﺩدﻣﻰ ﻳﯾﻚ

In this way twenty children went into the grave:
a fire fell swiftly upon their lives,
One night, there was shown to her
a garden everlasting, verdant, delectable, and ungrudged.
3405

I have called the Unconditioned Bounty a garden,
since it is the source of bounties and the assembly of gardens;
Otherwise, no eye has beheld: what place is there for a garden?
God has called the Light of the Unseen “a lamp.”
It’s not a comparison; it is a parable thereof,
in order that he who is bewildered may get a scent.
In short, the woman saw that and became intoxicated:
at that revelation the weak fell into an ecstasy.
She saw her name written on a palace:
she who was of goodly belief knew that it belonged to her.
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After that, they said, “This Bounty is for him who has risen up
with constant sincerity in self-devotion.
You must have done much service,
in order that you might partake of this repast;
As you were remiss in taking refuge,
God gave you those afflictions instead.”
“O Lord,” cried she, “give me such-like for a hundred years and more!
Shed my blood!”
When she advanced into that garden,
she saw there all her children.
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She said, “They were lost to me, they were not lost to You.”
Without the two eyes of the Unseen, no one becomes the Man.
You did not let blood, and the superfluous blood ran from your nose,
to the end that your life might be saved from fever.
The core of every fruit is better than its rind:
deem the body to be the rind, and its friend to be the core.
After all, Man has a goodly core:
seek it for one moment, if you are of that breath.
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   ﺯزﺭرﻩه  ﺑﻰ  ﺟﻨﮓ  ﺩدﺭر  ﺣﻤﺰﻩه  ﺁآﻣﺪﻥن ﺩدﺭر
How Hamza, May God be well-pleased with him, came to battle without a coat of mail.
 ﺷﺪﻯى  ﺻﻒ  ﺩدﺭر  ﭼﻮﻥن  ﺣﻤﺰﻩه  ﺁآﺧﺮ ﺍاﻧﺪﺭر
   ﺁآﻣﺪﻯى  ﻏﺰﻭو  ﺩدﺭر  ﻣﺴﺖ  ﺳﺮ  ﺯزﺭرﻩه ﺑﻰ
 ﭘﻴﯿﺶ  ﭘﻴﯿﺶ  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺗﻦ  ﻭو  ﺑﺎﺯز ﺳﻴﯿﻨﻪﮫ
   ﺧﻮﻳﯾﺶ  ﺷﻤﺸﻴﯿﺮ  ﺻﻒ  ﺩدﺭر  ﻓﻜﻨﺪﻯى ﺩدﺭر
 ﺭرﺳﻮﻝل  ﻋﻢ  ﻛﺎﻯى  ﭘﺮﺳﻴﯿﺪﻧﺪ ﺧﻠﻖ
   ﻓﺤﻮﻝل  ﺷﺎﻩه  ﺷﻜﻦ  ﺻﻒ  ﻫﮬﮪھﮋﺑﺮ ﺍاﻯى
ُ  ﺑﺄَ ْﻳﯾ ِﺪ  ﺗُ ْﻠ ُﻘﻮﺍا  ﻻ  ﺗﻮ ﻧﻪﮫ
 ﺇإﻟﻰ ﻳﯾﻜ ْﻢ
ِ
 ﺧﺪﺍا  ﭘﻴﯿﻐﺎﻡم  ﺯز  ﺧﻮﺍاﻧﺪﻯى ﺗﻬﮭﻠﻜﻪﮫ
 ﺗﻬﮭﻠﻜﻪﮫ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺗﻮ  ﭼﺮﺍا ﭘﺲ
   ﻣﻌﺮﻛﻪﮫ  ﺩدﺭر  ﭼﻨﻴﯿﻦ  ﺩدﺭرﺍاﻧﺪﺍاﺯزﻯى ﻣﻰ
 ﺯزﻩه  ﺳﺨﺖ  ﻭو  ﺯزﻓﺖ  ﻭو  ﺑﻮﺩدﻯى  ﺟﻮﺍاﻥن ﭼﻮﻥن
   ﺯزﺭرﻩه  ﺑﻰ  ﺻﻒ  ﺳﻮﻯى  ﺭرﻓﺘﻰ  ﻧﻤﻰ ﺗﻮ
 ﻣﻨﺤﻨﻰ  ﻭو  ﺿﻌﻴﯿﻒ  ﻭو  ﭘﻴﯿﺮ  ﺷﺪﻯى ﭼﻮﻥن
   ﺯزﻧﻰ  ﻣﻰ  ﻻﺍاﺑﺎﻟﻰ  ﻫﮬﮪھﺎﻯى ﭘﺮﺩدﻩه
 ﺳﻨﺎﻥن  ﻭو  ﺗﻴﯿﻎ  ﺑﺎ  ﻭوﺍاﺭر ﻻﺍاﺑﺎﻟﻰ
   ﺍاﻣﺘﺤﺎﻥن  ﻭو  ﮔﻴﯿﺮ  ﻭو  ﺩدﺍاﺭر  ﻧﻤﺎﻳﯾﻰ ﻣﻰ

Whenever at the end Hamza went into the ranks,
he would enter the fray intoxicated, without a coat of mail.
3420

Advancing with open breast and naked body,
he would throw himself into the sword-bearing ranks.
The people asked him, saying, “O uncle of the Prophet,
O Lion that breaks the ranks, O prince of the champions,
Have not you read in the Message of God
‘Do not cast yourselves with your own hands into destruction’?
Then why are you casting yourself thus
into destruction on the field of battle?
When you were young and robust and strongly-knit,
you did not go into the battle-line without a coat of mail.
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Now that you have become old and infirm and bent,
you are knocking at the curtains of recklessness,
And with sword and spear, like one who heeds nothing,
you are grappling and struggling and making trial.

 ﺭرﺍا  ﭘﻴﯿﺮ  ﻧﺪﺍاﺭرﺩد  ﻣﻰ  ﺣﺮﻣﺖ ﺗﻴﯿﻎ
 ﺭرﺍا  ﺗﻴﯿﺮ  ﻭو  ﺗﻴﯿﻎ  ﺗﻤﻴﯿﻴﯿﺰ  ﺑﻮﺩد ﻛﻰ
 ﺧﺒﺮ  ﺑﻰ  ﺧﻮﺍاﺭرﮔﺎﻥن  ﻏﻢ  ﻧﺴﻖ ﺯزﻳﯾﻦ
 ﻏﻴﯿﺮ  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﺩدﺍاﺩدﻧﺪ  ﻣﻰ ﭘﻨﺪ

The sword has no respect for the old:
how should sword and arrow possess discernment?”
In this manner were the ignorant sympathisers
giving him counsel zealously.

 ﺭرﺍا  ﺧﻠﻖ  ﻣﺮ  ﺣﻤﺰﻩه ﺟﻮﺍاﺏب
The reply of Hamza to the people
 ﺟﻮﺍاﻥن  ﻣﻦ  ﺑﻮﺩدﻡم  ﻛﻪﮫ  ﭼﻮﻥن  ﺣﻤﺰﻩه ﮔﻔﺖ
   ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻭوﺩدﺍاﻉع  ﺩدﻳﯾﺪﻡم  ﻣﻰ ﻣﺮﮒگ
 ﺭرﻭوﺩد  ﻛﻰ  ﺭرﻏﺒﺖ  ﺑﻪﮫ  ﻛﺲ  ﻣﺮﺩدﻥن ﺳﻮﻯى
 ﺷﻮﺩد  ﻛﻰ  ﺑﺮﻫﮬﮪھﻨﻪﮫ  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎ ﭘﻴﯿﺶ
 ﻛﻨﻮﻥن  ﻣﻦ  ﻣﺤﻤﺪ  ﻧﻮﺭر  ﺍاﺯز ﻟﻴﯿﻚ
   ﺯزﺑﻮﻥن  ﺭرﺍا  ﻓﺎﻧﻰ  ﺷﻬﮭﺮ  ﺍاﻳﯾﻦ ﻧﻴﯿﺴﺘﻢ
 ﺷﺎﻩه  ﻟﺸﻜﺮﮔﺎﻩه  ﺣﺲ  ﺑﺮﻭوﻥن ﺍاﺯز
   ﺳﭙﺎﻩه  ﺣﻖ  ﻧﻮﺭر  ﺯز  ﺑﻴﯿﻨﻢ  ﻫﮬﮪھﻤﻰ ﭘﺮ

Hamza said, “When I was young,
I used to regard farewell to this world as death.
3430

How should any one go to death eagerly?
How should he come naked to meet the dragon?
But now, through the Light of Mohammed,
I am not subject to this city that is passing away.
Beyond the senses, I behold the camp of the King
thronged with the army of the Light of God,
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 ﻃﻨﺎﺏب  ﺍاﻧﺪﺭر  ﻃﻨﺎﺏب  ﺧﻴﯿﻤﻪﮫ  ﺩدﺭر ﺧﻴﯿﻤﻪﮫ
   ﺧﻮﺍاﺏب  ﺯز  ﺑﻴﯿﺪﺍاﺭرﻡم  ﻛﺮﺩد  ﻛﻪﮫ  ﺁآﻥن ﺷﻜﺮ
 ﺳﺖ  ﺗﻬﮭﻠﻜﻪﮫ  ﭼﺸﻤﺶ  ﭘﻴﯿﺶ  ﻣﺮﺩدﻥن  ﻛﻪﮫ ﺁآﻥن
   ﺩدﺳﺖ  ﺑﻪﮫ  ﺍاﻭو  ﺑﮕﻴﯿﺮﺩد  ﺗُ ْﻠ ُﻘﻮﺍا  ﻻ ﺍاﻣﺮ
 ﺑﺎﺏب  ﻓﺘﺢ  ﺷﺪ  ﺍاﻭو  ﭘﻴﯿﺶ  ﻣﺮﺩدﻥن  ﺍاﻧﻜﻪﮫ ﻭو
   ﺧﻄﺎﺏب  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو  ﻣﺮ  ﺁآﻳﯾﺪ ﺳﺎﺭر ُﻋﻮﺍا
ِ
 ﺑﺎﺭرﻋﻮﺍا  ﺑﻴﯿﻨﺎﻥن  ﻣﺮﮒگ  ﺍاﻯى ﺍاﻟﺤﺬﺭر
 ﺳﺎﺭرﻋﻮﺍا  ﺑﻴﯿﻨﺎﻥن  ﺣﺸﺮ  ﺍاﻯى ﺍاﻟﻌﺠﻞ
 ﺍاﻓﺮﺣﻮﺍا  ﺑﻴﯿﻨﺎﻥن  ﻟﻄﻒ  ﺍاﻯى ﺍاﻟﺼﻼ
 ﺍاﺗﺮﺣﻮﺍا  ﺑﻴﯿﻨﺎﻥن  ﻗﻬﮭﺮ  ﺍاﻯى ﺍاﻟﺒﻼ
 ﻓﺪﻯى  ﻛﺮﺩدﺵش  ﺟﺎﻥن  ﺩدﻳﯾﺪ  ﻳﯾﻮﺳﻒ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻫﮬﮪھﺪﻯى  ﺍاﺯز  ﺑﺮﮔﺸﺖ  ﺩدﻳﯾﺪ  ﮔﺮﮔﺶ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺍاﻭوﺳﺖ  ﺭرﻧﮓ  ﻫﮬﮪھﻢ  ﭘﺴﺮ  ﺍاﻯى  ﻳﯾﻚ  ﻫﮬﮪھﺮ ﻣﺮﮒگ
   ﺩدﻭوﺳﺖ  ﺩدﻭوﺳﺖ  ﺑﺮ  ﻭو  ﺩدﺷﻤﻦ  ﺩدﺷﻤﻦ ﭘﻴﯿﺶ
 ﺍاﺳﺖ  ﺭرﻧﮕﻰ  ﺧﻮﺵش  ﺭرﺍا  ﺁآﻳﯾﻴﯿﻨﻪﮫ  ﺗﺮﻙك ﭘﻴﯿﺶ
   ﺍاﺳﺖ  ﺯزﻧﮕﻰ  ﻫﮬﮪھﻢ  ﺁآﻳﯾﻨﻪﮫ  ﺯزﻧﮕﻰ ﭘﻴﯿﺶ
 ﻓﺮﺍاﺭر  ﺍاﻧﺪﺭر  ﻣﺮﮒگ  ﺯز  ﺗﺮﺳﻰ  ﻣﻰ  ﻛﻪﮫ ﺁآﻥن
 ﺩدﺍاﺭر  ﻫﮬﮪھﻮﺵش  ﺟﺎﻥن  ﺍاﻯى  ﺗﺮﺳﺎﻧﻰ  ﺧﻮﺩد  ﺯز ﺁآﻥن
 ﻣﺮﮒگ  ﺭرﺧﺴﺎﺭر  ﻧﻪﮫ  ﺗﺴﺖ  ﺯزﺷﺖ ﺭرﻭوﻯى
   ﺑﺮﮒگ  ﻣﺮﮒگ  ﻭو  ﺩدﺭرﺧﺖ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺗﻮ ﺟﺎﻥن
 ﺍاﺳﺖ  ﺑﺪ  ﺍاﺭر  ﺍاﺳﺖ  ﻧﻜﻮﻯى  ﺍاﺭر  ﺳﺖ  ﺭرﺳﺘﻪﮫ  ﺗﻮ ﺍاﺯز
   ﺍاﺳﺖ  ﺧﻮﺩد  ﺍاﺯز  ﺿﻤﻴﯿﺮﺕت  ﻫﮬﮪھﺮ  ﺧﻮﺵش  ﻭو ﻧﺎﺧﻮﺵش
 ﺍاﻯى  ﻛﺸﺘﻪﮫ  ﺧﻮﺩد  ﺍاﻯى  ﺧﺴﺘﻪﮫ  ﺧﺎﺭرﻯى  ﺑﻪﮫ ﮔﺮ
   ﺍاﻯى  ﺭرﺷﺘﻪﮫ  ﺧﻮﺩد  ﺩدﺭرﻯى  ﻗﺰ  ﻭو  ﺣﺮﻳﯾﺮ ﻭوﺭر
 ﺟﺰﺍا  ﺭرﻧﮓ  ﻫﮬﮪھﻢ  ﻓﻌﻞ  ﻧﺒﻮﺩد  ﻛﻪﮫ ﺩدﺍاﻥن
 ﻋﻄﺎ  ﺭرﻧﮓ  ﻫﮬﮪھﻢ  ﻧﻴﯿﺴﺖ  ﺧﺪﻣﺖ ﻫﮬﮪھﻴﯿﭻ
 ﻛﺎﺭر  ﺑﻪﮫ  ﻣﺎﻧﺪ  ﻧﻤﻰ  ﻣﺰﺩدﻭوﺭرﺍاﻥن ﻣﺰﺩد
 ﭘﺎﻳﯾﺪﺍاﺭر  ﻭو  ﺍاﺳﺖ  ﺟﻮﻫﮬﮪھﺮ  ﻭوﻳﯾﻦ  ﻋﺮﺽض ﻛﺎﻥن
 ﻋﺮﻕق  ﻭو  ﺍاﺳﺖ  ﺯزﻭوﺭر  ﻭو  ﺳﺨﺘﻰ  ﻫﮬﮪھﻤﻪﮫ ﺁآﻥن
   ﻃﺒﻖ  ﻭو  ﺍاﺳﺖ  ﺯزﺭر  ﻭو  ﺍاﺳﺖ  ﺳﻴﯿﻢ  ﻫﮬﮪھﻤﻪﮫ ﻭوﻳﯾﻦ
 ﺗﻬﮭﻤﺘﻰ  ﺟﺎﻳﯾﻰ  ﺯز  ﺁآﻳﯾﺪ  ﺗﺮﺍا ﮔﺮ
  
 ﻣﺤﻨﺘﻰ  ﺩدﺭر  ﺩدﻋﺎ  ﻣﻈﻠﻮﻣﻴﯿﺖ ﻛﺮﺩد
 ﺍاﻡم  ﺁآﺯزﺍاﺩدﻩه  ﻣﻦ  ﻛﻪﮫ  ﮔﻮﻳﯾﻰ  ﻫﮬﮪھﻤﻰ ﺗﻮ
   ﺍاﻡم  ﻧﻨﻬﮭﺎﺩدﻩه  ﺗﻬﮭﻤﺘﻰ  ﻣﻦ  ﻛﺴﻰ ﺑﺮ
 ﺩدﮔﺮ  ﺷﻜﻞ  ﺍاﻯى  ﻛﺮﺩدﻩه  ﮔﻨﺎﻫﮬﮪھﻰ ﺗﻮ
 ﺑﺮ  ﺑﻪﮫ  ﻣﺎﻧﺪ  ﻛﻰ  ﺩدﺍاﻧﻪﮫ  ﻛﺸﺘﻰ ﺩدﺍاﻧﻪﮫ

Tent on tent and tent-rope on tent-rope.
Thanks be to Him who awakened me from slumber!”
That one in whose eyes death is destruction—
he takes hold of the command, “Do not cast”;
3435

And that one to whom death is the opening of the gate—
for him in the Allocution there is, “Vie ye with each other in hastening.”
Beware, O you who regard death! Surpass one another!
Quick, O you who regard the Resurrection! Vie with each other in hastening!
Welcome, O you who regard the grace! Rejoice!
Woe, O you who regard the wrath! Be sorrowful!
Whosoever deems death to be Joseph gives up his soul in ransom for it;
whosoever deems it to be the wolf turns back from right guidance.
Every one’s death is of the same quality as himself, my lad:
to the enemy an enemy, and to the friend a friend.

3440

In the eyes of the Turcoman the mirror has a fair colour;
similarly in the eyes of the Ethiopian the mirror is an Ethiopian.
Your fear of death in fleeing is your fear of yourself.
Take heed, O soul!
It’s your ugly face, not the visage of Death:
your spirit is like the tree and death the leaf.
It has grown from you, whether it is good or evil:
every hidden thought of yours, foul or fair, is from yourself.
If you are wounded by a thorn, you yourself have sown;
and if you are in satin and silk, you yourself have spun.

3445

Know that the act is not of the same complexion as the requital:
the service is nowise of the same complexion as the payment given.
The labourers’ wage does not resemble the work, inasmuch as the latter
is the accident, while the former is the substance and permanent.
The former is wholly hardship and effort and sweat,
while the latter is wholly silver and gold and trays.
If suspicion fall upon you from some quarter, the person whom you wronged
has invoked God against you in an affliction
You say, “I am free:
I have not laid suspicion on any one.”

3450

You have committed another form of sin; you sowed the seed:
how should the seed resemble the fruit?
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 ﺑﻮﺩد  ﭼﻮﺏب  ﺻﺪ  ﺟﺰﺍا  ﻭو  ﻛﺮﺩد  ﺯزﻧﺎ ﺍاﻭو
 ﻋﻮﺩد  ﺑﻪﮫ  ﺭرﺍا  ﻛﺲ  ﺯزﺩدﻡم  ﻛﻰ  ﻣﻦ  ﺍاﻭو ﮔﻮﻳﯾﺪ
 ﺑﻼ  ﺍاﻳﯾﻦ  ﺑﻮﺩد  ﺯزﻧﺎ  ﺁآﻥن  ﺟﺰﺍاﻯى ﻧﻪﮫ
 ﺧﻼ  ﺩدﺭر  ﻧﺎﺭرﺍا  ﺯز  ﻣﺎﻧﺪ  ﻛﻰ ﭼﻮﺏب
 ﻛﻠﻴﯿﻢ  ﺍاﻯى  ﺭرﺍا  ﻋﺼﺎ  ﻣﺎﻧﺪ  ﻛﻰ ﻣﺎﺭر
   ﺣﻜﻴﯿﻢ  ﺍاﻯى  ﺭرﺍا  ﺩدﻭوﺍا  ﻣﺎﻧﺪ  ﻛﻰ ﺩدﺭرﺩد
 ﻣﻨﻰ  ﺁآﺏب  ﻋﺼﺎ  ﺁآﻥن  ﺟﺎﻯى  ﺑﻪﮫ ﺗﻮ
   ﺳﻨﻰ  ﺷﺨﺺ  ﺁآﻥن  ﺷﺪ  ﺑﻴﯿﻔﻜﻨﺪﻯى ﭼﻮﻥن
 ﺗﻮ  ﺁآﺏب  ﺁآﻥن  ﺷﺪ  ﻣﺎﺭر  ﻳﯾﺎ  ﺷﺪ ﻳﯾﺎﺭر
 ﺗﻮ  ﺍاﻋﺠﺎﺏب  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﭼﻮﻥن  ﻋﺼﺎ  ﺁآﻥن ﺯز
 ﺭرﺍا  ﻓﺮﺯزﻧﺪ  ﺁآﻥن  ﺁآﺏب  ﻣﺎﻧﺪ ﻫﮬﮪھﻴﯿﭻ
 ﺭرﺍا  ﻗﻨﺪ  ﻣﺮ  ﻧﻴﯿﺸﻜﺮ  ﻣﺎﻧﺪ ﻫﮬﮪھﻴﯿﭻ
 ﻛﺸﺖ  ﻣﺮﺩد  ﺭرﻛﻮﻋﻰ  ﻳﯾﺎ  ﺳﺠﻮﺩدﻯى ﭼﻮﻥن
   ﺑﻬﮭﺸﺖ  ﺍاﻭو  ﺳﺠﻮﺩد  ﻋﺎﻟﻢ  ﺁآﻥن  ﺩدﺭر ﺷﺪ
 ﺣﻖ  ﺣﻤﺪ  ﺩدﻫﮬﮪھﺎﻧﺶ  ﺍاﺯز  ﭘﺮﻳﯾﺪ  ﻛﻪﮫ ﭼﻮﻥن
   ﺍاﻟﻔﻠﻖ  ﺭرﺏب  ﺳﺎﺧﺘﺶ  ﺟﻨﺖ ﻣﺮﻍغ
 ﺭرﺍا  ﻣﺮﻍغ  ﻧﻤﺎﻧﺪ  ﺗﺴﺒﻴﯿﺤﺖ  ﻭو ﺣﻤﺪ
 ﻫﮬﮪھﻮﺍا  ﻭو  ﺍاﺳﺖ  ﺑﺎﺩد  ﻣﺮﻍغ  ﻯى  ﻧﻄﻔﻪﮫ  ﭼﻪﮫ ﮔﺮ
 ﺯزﻛﺎﺕت  ﻭو  ﺍاﻳﯾﺜﺎﺭر  ﺭرﺳﺖ  ﺩدﺳﺘﺖ  ﺯز ﭼﻮﻥن
  
 ﻧﺒﺎﺕت  ﻭو  ﻧﺨﻞ  ﻃﺮﻑف  ﺁآﻥن  ﺩدﺳﺖ  ﺍاﻳﯾﻦ ﮔﺸﺖ
 ﺷﺪ  ﺧﻠﺪ  ﺁآﺏب  ﺟﻮﻯى  ﺻﺒﺮﺕت ﺁآﺏب
 ﻭوﺩد  ﻭو  ﺗﺴﺖ  ﻣﻬﮭﺮ  ﺧﻠﺪ  ﺷﻴﯿﺮ ﺟﻮﻯى
 ﺍاﻧﮕﺒﻴﯿﻦ  ﺟﻮﻯى  ﮔﺸﺖ  ﻃﺎﻋﺖ ﺫذﻭوﻕق
  
 ﺑﻴﯿﻦ  ﺧﻤﺮ  ﺟﻮﻯى  ﺗﻮ  ﺷﻮﻕق  ﻭو ﻣﺴﺘﻰ
 ﻧﻤﺎﻧﺪ  ﺭرﺍا  ﺍاﺛﺮﻫﮬﮪھﺎ  ﺁآﻥن  ﺳﺒﺒﻬﮭﺎ ﺍاﻳﯾﻦ
 ﻧﺸﺎﻧﺪ  ﺁآﻥن  ﺟﺎﻯى  ﭼﻮﻧﺶ  ﻧﺪﺍاﻧﺪ ﻛﺲ
 ﺑﻮﺩد  ﺗﻮ  ﻓﺮﻣﺎﻥن  ﺑﻪﮫ  ﭼﻮﻥن  ﺳﺒﺒﻬﮭﺎ ﺍاﻳﯾﻦ
 ﻧﻤﻮﺩد  ﻓﺮﻣﺎﻥن  ﺗﺮﺍا  ﻣﺮ  ﻫﮬﮪھﻢ  ﺟﻮ ﭼﺎﺭر
 ﻛﻨﻰ  ﻣﻰ  ﺭرﻭوﺍاﻧﺶ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻃﺮﻑف ﻫﮬﮪھﺮ
   ﻛﻨﻰ  ﻣﻰ  ﭼﻨﺎﻧﺶ  ﺑﺪ  ﭼﻮﻥن  ﺻﻔﺖ ﺁآﻥن
 ﺗﺴﺖ  ﻓﺮﻣﺎﻥن  ﺩدﺭر  ﻛﻪﮫ  ﺗﻮ  ﻣﻨﻰ ﭼﻮﻥن
   ﭼﺴﺖ  ﺁآﻳﯾﻨﺪ  ﺗﻮ  ﺍاﻣﺮ  ﺩدﺭر  ﺁآﻥن ﻧﺴﻞ
 ﻧﻮ  ﻓﺮﺯزﻧﺪ  ﺗﻮ  ﺍاﻣﺮ  ﺑﺮ  ﺩدﻭوﺩد ﻣﻰ
 ﮔﺮﻭو  ﺍاﺵش  ﻛﺮﺩدﻯى  ﻛﻪﮫ  ﺟﺰﻭوﺕت  ﻣﻨﻢ ﻛﻪﮫ
 ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺑﻮﺩد  ﺗﻮ  ﺍاﻣﺮ  ﺩدﺭر  ﺻﻔﺖ ﺁآﻥن
   ﺭرﻭوﺍاﻥن  ﺟﻮﻫﮬﮪھﺎ  ﺁآﻥن  ﺗﺴﺖ  ﺍاﻣﺮ  ﺩدﺭر ﻫﮬﮪھﻢ

The celibate committed adultery, and the penalty was a hundred blows
with the stick. “When,” says he, “did I strike any one with wood?”
Was not this infliction the penalty for that adultery?
How should the stick resemble adultery in secret?
How should the serpent resemble the rod, O Moses?
How should the pain resemble the remedy, O doctor?
When you, instead of the rod, ejected semen into the uterus
that semen became a fine figure
3455

That semen of yours became a friend or a serpent:
why is this astonishment at the rod on your part?
Does the semen at all resemble that child?
Does the sugar-cane at all resemble the candy?
When a man has sown a prostration or a genuflexion,
in yonder world his prostration becomes Paradise.
When praise of God has flown from his mouth,
the Lord of the daybreak fashions it into a bird of Paradise.
Your praise and glorification does not resemble the bird,
though the bird’s semen is wind and air.
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When altruism and almsgiving have grown up from your hand,
this hand becomes on yonder side date-palms and herbage.
The water, your renunciation, became a river of water in Paradise;
your love and affection is a river of milk in Paradise.
Delight in devotion became a river of honey;
behold your intoxication and longing as a river of wine.
These causes did not resemble those effects:
none knows how He installed it in the place of that.
Since these causes obeyed your command,
the four rivers likewise showed obedience to you.
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You make them flow in whatever direction you wish:
as that quality was, such do you make it to be.
As your semen, which is at your command—
the progeny thereof are ready to your command.
Your young son runs at your command, saying,
“I am the part of you which you did deposit in my mother’s womb.”
That quality obeyed your command in this world:
likewise those rivers flow at your command.
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 ﺑﺮﻧﺪ  ﻓﺮﻣﺎﻥن  ﺗﺮﺍا  ﻣﺮ  ﺩدﺭرﺧﺘﺎﻥن ﺁآﻥن
 ﺑﺮﻧﺪ  ﺑﺎ  ﺻﻔﺎﺗﺖ  ﺍاﺯز  ﺩدﺭرﺧﺘﺎﻥن ﻛﺎﻥن
 ﺻﻔﺎﺕت  ﺍاﻳﯾﻦ  ﺍاﻳﯾﻨﺠﺎ  ﺗﺴﺖ  ﺍاﻣﺮ  ﺑﻪﮫ ﭼﻮﻥن
   ﺟﺰﺍاﺕت  ﺁآﻥن  ﺟﺎ  ﺁآﻥن  ﺗﺴﺖ  ﺍاﻣﺮ  ﺩدﺭر ﭘﺲ
 ﺭرﺳﺖ  ﻣﻈﻠﻮﻡم  ﺑﺮ  ﺯزﺧﻢ  ﺩدﺳﺘﺖ  ﺯز ﭼﻮﻥن
   ﺭرﺳﺖ  ﺯزﻗﻮﻡم  ﺍاﻭو  ﺍاﺯز  ﮔﺸﺖ  ﺩدﺭرﺧﺘﻰ ﺁآﻥن
 ﺯزﺩدﻯى  ﺩدﻟﻬﮭﺎ  ﺩدﺭر  ﺗﻮ  ﺁآﺗﺶ  ﺧﺸﻢ  ﺯز ﭼﻮﻥن
   ﺁآﻣﺪﻯى  ﺟﻬﮭﻨﻢ  ﻧﺎﺭر  ﻯى ﻣﺎﻳﯾﻪﮫ
 ﺑﻮﺩد  ﺳﻮﺯز  ﺁآﺩدﻡم  ﭼﻮ  ﺍاﻳﯾﻨﺠﺎ ﺁآﺗﺸﺖ
 ﺑﻮﺩد  ﺍاﻓﺮﻭوﺯز  ﻣﺮﺩد  ﺯزﺍاﺩد  ﻭوﻯى  ﺍاﺯز  ﭼﻪﮫ ﺁآﻥن
 ﻛﻨﺪ  ﻣﻰ  ﻣﺮﺩدﻡم  ﻗﺼﺪ  ﺗﻮ ﺁآﺗﺶ
 ﺯزﻧﺪ  ﻣﺮﺩدﻡم  ﺑﺮ  ﺯزﺍاﺩد  ﻭوﻯى  ﻛﺰ ﻧﺎﺭر
 ﻛﮋﺩدﻣﺖ  ﻭو  ﻣﺎﺭر  ﭼﻮ  ﺳﺨﻨﻬﮭﺎﻯى ﺁآﻥن
   ﺩدﻣﺖ  ﮔﻴﯿﺮﺩد  ﻣﻰ  ﻭو  ﮔﺸﺖ  ﻛﮋﺩدﻡم  ﻭو ﻣﺎﺭر
 ﺍاﻧﺘﻈﺎﺭر  ﺩدﺭر  ﺩدﺍاﺷﺘﻰ  ﺭرﺍا ﺍاﻭوﻟﻴﯿﺎ
 ﻳﯾﺎﺭر  ﮔﺸﺖ  ﺭرﺳﺘﺨﻴﯿﺰﺕت ﺍاﻧﺘﻈﺎﺭر
 ﺗﻮ  ﻓﺮﺩدﺍاﻯى  ﭘﺲ  ﻭو  ﻓﺮﺩدﺍا  ﻯى ﻭوﻋﺪﻩه
 ﺗﻮ  ﻭوﺍاﻯى  ﺁآﻣﺪ  ﺣﺸﺮﺕت ﺍاﻧﺘﻈﺎﺭر
 ﺩدﺭرﺍاﺯز  ﺭرﻭوﺯز  ﺁآﻥن  ﺩدﺭر  ﻣﺎﻧﻰ ﻣﻨﺘﻈﺮ
 ﮔﺪﺍاﺯز  ﺟﺎﻥن  ﺁآﻓﺘﺎﺏب  ﻭو  ﺣﺴﺎﺏب ﺩدﺭر
 ﺩدﺍاﺷﺘﻰ  ﻣﻰ  ﻣﻨﺘﻈﺮ  ﺭرﺍا ﻛﺎﺳﻤﺎﻥن
   ﻛﺎﺷﺘﻰ  ﻣﻰ  ﺭرﻭوﻡم  ﺭرﻩه  ﻓﺮﺩدﺍا ﺗﺨﻢ
 ﺍاﺳﺖ  ﺩدﻭوﺯزﺥخ  ﺳﻌﻴﯿﺮ  ﺗﺨﻢ  ﺗﻮ ﺧﺸﻢ
  
 ﺍاﺳﺖ  ﻓﺦ  ﻛﺎﻳﯾﻦ  ﺭرﺍا  ﺩدﻭوﺯزﺧﺖ  ﺍاﻳﯾﻦ  ﺑﻜﺶ ﻫﮬﮪھﻴﯿﻦ
 ﻧﻮﺭر  ﺑﻪﮫ  ﺟﺰ  ﻧﺒﻮﺩد  ﻧﺎﺭر  ﺍاﻳﯾﻦ ﻛﺸﺘﻦ
 ﺍاﻟﺸﻜﻮﺭر  ﻧﺤﻦ  ﻧﺎﺭرﻧﺎ  ﺃأﻃﻔﺄ ﻧﻮﺭرﻙك
 ﺩدﺳﺖ  ﺑﻪﮫ  ﺣﻠﻤﻰ  ﻛﻨﻰ  ﻧﻮﺭرﻯى  ﺑﻰ  ﺗﻮ ﮔﺮ
   ﺍاﺳﺖ  ﺧﺎﻛﺴﺘﺮ  ﺩدﺭر  ﻭو  ﺳﺖ  ﺯزﻧﺪﻩه ﺁآﺗﺸﺖ
 ﻫﮬﮪھﻴﯿﻦ  ﭘﻮﺵش  ﺭرﻭو  ﻭو  ﺑﺎﺷﺪ  ﺗﻜﻠﻒ ﺁآﻥن
   ﺩدﻳﯾﻦ  ﻧﻮﺭر  ﺑﻐﻴﯿﺮ  ﻧﻜﺸﺪ  ﺭرﺍا ﻧﺎﺭر
 ﻣﺒﺎﺵش  ﺍاﻳﯾﻤﻦ  ﺩدﻳﯾﻦ  ﻧﻮﺭر  ﻧﺒﻴﯿﻨﻰ ﺗﺎ
  
 ﻓﺎﺵش  ﺭرﻭوﺯز  ﻳﯾﻚ  ﺷﻮﺩد  ﭘﻨﻬﮭﺎﻥن ﻛﺎﺗﺶ
 ﭼﻔﺲ  ﺁآﺏب  ﺑﺮ  ﻫﮬﮪھﻢ  ﻭو  ﺩدﺍاﻥن  ﺁآﺑﻰ ﻧﻮﺭر
  
 ﻣﺘﺮﺱس  ﺁآﺗﺶ  ﺍاﺯز  ﺁآﺏب  ﺩدﺍاﺭرﻯى  ﻛﻪﮫ ﭼﻮﻥن
 ﺧﻮ  ﺑﻪﮫ  ﻛﺎﺗﺶ  ﻛﺸﺪ  ﺭرﺍا  ﺁآﺗﺶ ﺁآﺏب
 ﺍاﻭو  ﻓﺮﺯزﻧﺪﺍاﻥن  ﻭو  ﻧﺴﻞ  ﺑﺴﻮﺯزﺩد ﻣﻰ

Those trees are obedient to you,
because those trees are fruitful by your qualities.
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Since these qualities are to your command here,
so your recompense is at your command there.
When blows proceeded from your hand against the victim of injustice,
they became a tree: the Zaqqum grew from them.
When in anger you threw fire into hearts,
you became the source of Hell-fire.
Since here your fire was burning mankind,
that which was born of it was kindling men.
Your fire makes an attack on the people:
the fire that sprang from it rushes against the people.

3475

Your words resembling snakes and scorpions
have become snakes and scorpions and are seizing your tail.
You kept the friends waiting:
you will be kept waiting at the Resurrection.
Your promise, “To-morrow” and “the day after to-morrow,”
has become your waiting on the Day of Congregation: alas for you!
You will remain waiting on that long Day,
in rendering an account and in the soul-consuming sun,
Because you were wont to keep Heaven waiting
and sow the seed of “I will go on the Way to-morrow.”

3480

Your anger is the seed of Hell-fire:
take heed, extinguish this Hell of yours, for this is a trap.
The extinction of this fire is not save by the Light:
“your light has put out our fire, we are the grateful.”
If you are devoid of the Light and do an act of clemency, it is evil:
your fire is alive and is in the embers.
Beware! That is ostentation and masking:
nothing will extinguish the fire except the Light of Religion.
Do not be secure till you behold the Light of Religion,
for the hidden fire will one day become manifest.

3485

Deem the Light to be water, and cleave to the water withal:
when you have the water, be not afraid of the fire.
The water will extinguish the fire,
because the fire by its nature burns up its progeny and children.
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 ﭼﻨﺪ  ﺭرﻭوﺯز  ﺭرﻭو  ﻣﺮﻏﺎﺑﻴﯿﺎﻥن  ﺁآﻥن ﺳﻮﻯى
 ﻛﺸﻨﺪ  ﺣﻴﯿﻮﺍاﻧﻰ  ﺁآﺏب  ﺩدﺭر  ﺗﺮﺍا ﺗﺎ
 ﺗﻨﻨﺪ  ﻫﮬﮪھﻢ  ﺁآﺑﻰ  ﻣﺮﻍغ  ﺧﺎﻛﻰ ﻣﺮﻍغ
 ﺭرﻭوﻏﻨﻨﺪ  ﻭو  ﺁآﺏب  ﺿﺪﺍاﻧﻨﺪ ﻟﻴﯿﻚ
ﻫﺮ ﻳﻜﻰ ﻣﺮ ﺍاﺻﻞ ﺧﻮﺩد ﺭرﺍا ﺑﻨﺪﻩهﺍاﻧﺪ
 ﺍاﻧﺪ  ﻣﺎﻧﻨﺪﻩه  ﻫﮬﮪھﻢ  ﺑﻪﮫ  ﻛﻦ ﺍاﺣﺘﻴﯿﺎﻃﻰ
 ﻟَ ْﺴ ُﺖ َ ﺃأ  ﻭوﺣﻰ  ﻭو  ﻭوﺳﻮﺳﻪﮫ  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﻫﮬﮪھﺴﺖ  ﻓﺮﻕق  ﻟﻴﯿﻜﻦ  ﻣﻌﻘﻮﻟﻨﺪ  ﺩدﻭو ﻫﮬﮪھﺮ
 ﺿﻤﻴﯿﺮ  ﺑﺎﺯزﺍاﺭر  ﺩدﻻﻻﻥن  ﺩدﻭو ﻫﮬﮪھﺮ
 ﺍاﻣﻴﯿﺮ  ﺍاﻯى  ﺳﺘﺎﻳﯾﻨﺪ  ﻣﻰ  ﺭرﺍا ﺭرﺧﺘﻬﮭﺎ
 ﺷﻨﺎﺱس  ﻓﻜﺮﺕت  ﺩدﻟﻰ  ﺻﺮﺍاﻑف  ﺗﻮ ﮔﺮ
   ﻧﺨﺎﺱس  ﭼﻮﻥن  ﻓﻜﺮﺕت  ﺩدﻭو  ﺳﺮ  ﻛﻦ ﻓﺮﻕق
 ﮔﻤﺎﻥن  ﺍاﺯز  ﻓﻜﺮﺕت  ﺩدﻭو  ﺍاﻳﯾﻦ  ﻧﺪﺍاﻧﻰ ﻭوﺭر
   ﻣﺮﺍاﻥن  ﻭو  ﻣﺸﺘﺎﺏب  ﻭو  ﮔﻮﻯى ﻻﺧﻼﺑﻪﮫ

Go, for a while, to those water-birds,
that they may lead you to the Water of Life.
The land-bird and the water-bird have the same body,
but they are opposites: they are water and oil.
Each is devoted to its own origin;
have a care: they resemble each other,
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Just as both suggestion and Divine inspiration are intelligible,
and yet there is a difference.
Both brokers in the market of Conscience
extol their wares, O prince.
If you are a spiritual money-changer, one who recognises thought,
distinguish the real nature of the two thoughts which resemble slave-dealers;
And if from opinion you do not know these two thoughts,
say, “No deception!” and be not in a hurry and do not push forward.

 ﺷﺮﺍا  ﻭو  ﺑﻴﯿﻊ  ﺩدﺭر  ﺷﺪﻥن  ﻣﻐﺒﻮﻥن  ﺩدﻓﻊ  ﻯى ﺣﻴﯿﻠﻪﮫ
The means of preventing one’s self from being swindled in sale and purchase.
 ﺑﮕﻔﺖ  ﺭرﺍا  ﭘﻴﯿﻤﺒﺮ  ﻳﯾﺎﺭرﻯى  ﻳﯾﻜﻰ ﺁآﻥن
   ﺟﻔﺖ  ﻏﺒﻦ  ﺑﺎ  ﺑﻴﯿﻌﻬﮭﺎ  ﺩدﺭر  ﻣﻨﻢ ﻛﻪﮫ
 ﺧﺮﺩد  ﻳﯾﺎ  ﺷﺪ  ﻓﺮﻭو  ﻛﺎﻭو  ﻛﺲ  ﻫﮬﮪھﺮ ﻣﻜﺮ
 ﺑﺮﺩد  ﻣﻰ  ﺭرﺍاﻫﮬﮪھﻢ  ﺯز  ﻭو  ﺍاﺳﺖ  ﺳﺤﺮ ﻫﮬﮪھﻤﭽﻮ
 ﻏﺮﺍاﺭر  ﺍاﺯز  ﺗﺮﺳﻰ  ﻛﻪﮫ  ﺑﻴﯿﻌﻰ  ﺩدﺭر ﮔﻔﺖ
 ﺍاﺧﺘﻴﯿﺎﺭر  ﺭرﺍا  ﺧﻮﺩد  ﺭرﻭوﺯز  ﺳﻪﮫ  ﻛﻦ ﺷﺮﻁط
 ﻳﯾﻘﻴﯿﻦ  ﺭرﺣﻤﺎﻥن  ﺍاﺯز  ﻫﮬﮪھﺴﺖ  ﺗﺎﻧﻰ ﻛﻪﮫ
   ﻟﻌﻴﯿﻦ  ﺷﻴﯿﻄﺎﻥن  ﺯز  ﺗﻌﺠﻴﯿﻠﺖ ﻫﮬﮪھﺴﺖ
 ﺍاﻓﻜﻨﻰ  ﻧﺎﻥن  ﻯى  ﻟﻘﻤﻪﮫ  ﭼﻮﻥن  ﺳﮓ ﭘﻴﯿﺶ
   ﻣﻌﺘﻨﻰ  ﺍاﻯى  ﺧﻮﺭرﺩد  ﮔﻪﮫ  ﺁآﻥن  ﻛﻨﺪ ﺑﻮ
 ﺧﺮﺩد  ﺑﺎ  ﻣﺎ  ﻛﻨﺪ  ﺑﻮ  ﺑﺒﻴﯿﻨﻰ ﺍاﻭو
 ﻣﻨﺘﻘﺪ  ﻋﻘﻞ  ﺑﻪﮫ  ﺑﺒﻮﻳﯾﻴﯿﻤﺶ ﻫﮬﮪھﻢ
 ﺧﺪﺍا  ﺍاﺯز  ﻣﻮﺟﻮﺩد  ﮔﺸﺖ  ﺗﺎﻧﻰ ﺑﺎ
 ﭼﺮﺧﻬﮭﺎ  ﻭو  ﺯزﻣﻴﯿﻦ  ﺍاﻳﯾﻦ  ﺭرﻭوﺯز  ﺷﺶ  ﺑﻪﮫ ﺗﺎ
ُ
 ﻓﻴﯿﻜﻮﻥن  ﻛ ْﻦ  ﻛﺰ  ﺑﻮﺩد  ﻗﺎﺩدﺭر  ﻧﻪﮫ ﻭوﺭر
   ﺑﺮﻭوﻥن  ﺁآﻭوﺭرﺩدﻯى  ﭼﺮﺥخ  ﻭو  ﺯزﻣﻴﯿﻦ ﺻﺪ
 ﻫﮬﮪھﻤﺎﻡم  ﺁآﻥن  ﺍاﻧﺪﻙك  ﺍاﻧﺪﻙك  ﺭرﺍا ﺁآﺩدﻣﻰ
   ﺗﻤﺎﻡم  ﻣﺮﺩد  ﻛﻨﺪ  ﺳﺎﻟﺶ  ﭼﻬﮭﻞ ﺗﺎ

A certain friend said to the Prophet,
“I am always being swindled in commerce.
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The deceit of everyone who sells or buys
is like magic and leads me off the track.”
He said, “When you are afraid of being duped in a commercial transaction,
stipulate for yourself three days to choose,
For deliberation is assuredly from the Merciful;
your haste is from the accursed Devil.”
When you throw a morsel of bread to a dog,
he smells, then he eats, O careful one.
He smells with the nose,
we too with wisdom smell it with the purified intelligence.
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This earth and the spheres
were brought into existence by God with deliberation to six days;
Otherwise, He was able—“Be, and it is”—
to bring forth a hundred earths and heavens.
Little by little till forty years
that Potentate makes the human being a complete man,
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 ﻧﻔﺲ  ﻳﯾﻚ  ﻛﺎﻧﺪﺭر  ﺑﻮﺩد  ﻗﺎﺩدﺭر  ﭼﻪﮫ ﮔﺮ
   ﻛﺲ  ﭘﻨﺠﺎﻩه  ﻛﻨﺪ  ﭘﺮﺍاﻥن  ﻋﺪﻡم ﺍاﺯز
 ﺩدﻋﺎ  ﻳﯾﻚ  ﺍاﺯز  ﻛﺎﻭو  ﺑﻮﺩد  ﻗﺎﺩدﺭر ﻋﻴﯿﺴﻰ
 ﺭرﺍا  ﻣﺮﺩدﻩه  ﺟﻬﮭﺎﻧﺪ  ﺑﺮ  ﺗﻮﻗﻒ ﺑﻰ
 ﺍاﻭو  ﺑﻨﺘﻮﺍاﻧﺪﻛﻪﮫ  ﻋﻴﯿﺴﻰ ﺧﺎﻟﻖ
 ﺗﻮ  ﺑﻪﮫ  ﺗﻮ  ﺁآﺭرﺩد  ﻣﺮﺩدﻡم  ﺗﻮﻗﻒ ﺑﻰ
 ﺗﺴﺖ  ﺗﻌﻠﻴﯿﻢ  ﭘﻰ  ﺍاﺯز  ﺗﺎﻧﻰ ﺍاﻳﯾﻦ
   ﺳﻜﺴﺖ  ﺑﻰ  ﺑﺎﻳﯾﺪ  ﺁآﻫﮬﮪھﺴﺘﻪﮫ  ﻃﻠﺐ ﻛﻪﮫ
 ﺭرﻭوﺩد  ﻣﻰ  ﺩدﺍاﻳﯾﻢ  ﻛﻪﮫ  ﻛﻮﭼﻚ  ﻳﯾﻜﻰ ﺟﻮ
 ﺷﻮﺩد  ﻣﻰ  ﮔﻨﺪﻩه  ﻧﻪﮫ  ﮔﺮﺩدﺩد  ﻧﺠﺲ ﻧﻪﮫ
 ﺳﺮﻭوﺭر  ﻭو  ﺍاﻗﺒﺎﻝل  ﺯزﺍاﻳﯾﺪ  ﺗﺄﻧﻰ ﺯزﻳﯾﻦ
 ﻃﻴﯿﻮﺭر  ﭼﻮﻥن  ﺩدﻭوﻟﺖ  ﺑﻴﯿﻀﻪﮫ  ﺗﺄﻧﻰ ﺍاﻳﯾﻦ
 ﻋﻨﻴﯿﺪ  ﺍاﻯى  ﺑﻴﯿﻀﻪﮫ  ﺑﻪﮫ  ﻣﺎﻧﺪ  ﻛﻰ ﻣﺮﻍغ
 ﭘﺪﻳﯾﺪ  ﺁآﻳﯾﺪ  ﻫﮬﮪھﻤﻰ  ﺑﻴﯿﻀﻪﮫ  ﺍاﺯز  ﭼﻪﮫ ﮔﺮ
 ﻫﮬﮪھﺎ  ﺑﻴﯿﻀﻪﮫ  ﭼﻮﻥن  ﺗﻮ  ﺍاﺟﺰﺍاﻯى  ﺗﺎ ﺑﺎﺵش
 ﺍاﻧﺘﻬﮭﺎ  ﺍاﻧﺪﺭر  ﺯزﺍاﻳﯾﻨﺪ ﻣﺮﻏﻬﮭﺎ
 ﺷﺒﻪﮫ  ﺩدﺭر  ﻣﺎﻧﺪ  ﭼﻪﮫ  ﺍاﺭر  ﻣﺎﺭر  ﻯى ﺑﻴﯿﻀﻪﮫ
   ﺭرﻩه  ﺍاﺳﺖ  ﺩدﻭوﺭر  ﺭرﺍا  ﮔﻨﺠﺸﻚ  ﻯى ﺑﻴﯿﻀﻪﮫ
 ﻧﻴﯿﺰ  ﺳﻴﯿﺐ  ﻯى  ﺩدﺍاﻧﻪﮫ  ﺑﻪﮫ  ﺁآﺑﻰ  ﻯى ﺩدﺍاﻧﻪﮫ
 ﻋﺰﻳﯾﺰ  ﺍاﻯى  ﺩدﺍاﻥن  ﻫﮬﮪھﺎ  ﻓﺮﻕق  ﻣﺎﻧﺪ  ﭼﻪﮫ ﮔﺮ
 ﻧﻈﺮ  ﺩدﺭر  ﺑﺎﺷﺪ  ﺭرﻧﮓ  ﻫﮬﮪھﻢ ﺑﺮﮔﻬﮭﺎ
 ﺩدﮔﺮ  ﻧﻮﻋﻰ  ﺑﻮﺩد  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﻫﮬﮪھﺎ ﻣﻴﯿﻮﻩه
 ﺍاﻧﺪ  ﻣﺎﻧﻨﺪﻩه  ﺟﺴﻤﻬﮭﺎ ﺑﺮﮔﻬﮭﺎﻯى
 ﺍاﻧﺪ  ﺯزﻧﺪﻩه  ﺭرﻳﯾﻌﻰ  ﺑﻪﮫ  ﺟﺎﻧﻰ  ﻫﮬﮪھﺮ ﻟﻴﯿﻚ
 ﺭرﻭوﻧﺪ  ﻣﻰ  ﻳﯾﻜﺴﺎﻥن  ﺑﺎﺯزﺍاﺭر  ﺩدﺭر ﺧﻠﻖ
 ﺩدﺭرﺩدﻣﻨﺪ  ﺩدﻳﯾﮕﺮ  ﻭو  ﺫذﻭوﻕق  ﺩدﺭر  ﻳﯾﻜﻰ ﺁآﻥن
 ﺭرﻭوﻳﯾﻢ  ﻣﻰ  ﻳﯾﻜﺴﺎﻥن  ﻣﺮﮒگ  ﺩدﺭر ﻫﮬﮪھﻤﭽﻨﺎﻥن
   ﺧﺴﺮﻭوﻳﯾﻢ  ﻧﻴﯿﻤﻰ  ﻭو  ﺧﺴﺮﺍاﻥن  ﺩدﺭر ﻧﻴﯿﻢ

Although He was able in a single moment
to set flying fifty persons from non-existence
Jesus by means of one prayer
was able to make the dead spring up without delay:
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Is the Creator of Jesus unable, without delay,
to bring men in manifold succession?
This deliberation is for the purpose of teaching you
that you must seek slowly without break.
A little rivulet which is moving continually
does not become defiled or grow fetid.
From this deliberation are born felicity and joy:
this deliberation is the egg, fortune is like the birds.
How should the bird resemble the egg, O obstinate one,
though it is produced from the egg?
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Wait till your limbs, like eggs,
hatch birds ultimately!
Though the serpent’s egg resembles the sparrow’s egg in likeness,
the distance is far.
Again, though the seed of the quince resembles the seed of the apple,
recognise the differences, O honoured.
Leaves are of the same colour to look at,
fruits, every one, are of a diverse sort.
The leaves, the bodies, are similar,
but every soul lives with a produce.

3515

In the bazaar the people go all alike;
one is in glee and another sorrowful.
Even so in death: we go all alike,
half of us are losers and half are emperors.

   ﺷﺎﺩدﻯى  ﺑﺎ  ﺑﻼﻝل  ﻳﯾﺎﻓﺘﻦ ﻭوﻓﺎﺕت
How Bilal, May God be well-pleased with him, died rejoicing.
 ﻫﮬﮪھﻼﻝل  ﻫﮬﮪھﻤﭽﻮﻥن  ﺷﺪ  ﺿﻌﻒ  ﺍاﺯز  ﺑﻼﻝل ﭼﻮﻥن
   ﺑﻼﻝل  ﺭرﻭوﻯى  ﺑﺮ  ﺍاﻓﺘﺎﺩد  ﻣﺮﮒگ ﺭرﻧﮓ
 ﺣﺮﺏب  ﻭوﺍا  ﺑﮕﻔﺘﺎ  ﺩدﻳﯾﺪﺵش  ﺍاﻭو ﺟﻔﺖ
   ﻃﺮﺏب  ﻭوﺍا  ﻧﻪﮫ  ﻧﻪﮫ  ﮔﻔﺖ  ﺑﻼﻟﺶ ﭘﺲ

When Bilal from weakness became as the new-moon,
the hue of death fell upon Bilal’s face.
His wife saw him and cried, “Oh, sorrow!”
Then Bilal said to her, “Nay, nay! ‘Oh, joy!’
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 ﺯزﻳﯾﺴﺖ  ﺯز  ﺑﻮﺩدﻡم  ﺣﺮﺏب  ﺍاﻧﺪﺭر  ﻛﻨﻮﻥن ﺗﺎ
  
 ﭼﻴﯿﺴﺖ  ﻭو  ﺍاﺳﺖ  ﻋﻴﯿﺶ  ﭼﻮﻥن  ﻣﺮﮒگ  ﺩدﺍاﻧﻰ  ﭼﻪﮫ ﺗﻮ
 ﮔﻔﺖ  ﻋﻴﯿﻦ  ﺩدﺭر  ﺭرﺧﺶ  ﻭو  ﮔﻔﺖ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
   ﺷﻜﻔﺖ  ﻣﻰ  ﻻﻟﻪﮫ  ﻭو  ﮔﻠﺒﺮﮒگ  ﻭو ﻧﺮﮔﺲ
 ﺍاﻭو  ﺍاﻧﻮﺍاﺭر  ﭘﺮ  ﭼﺸﻢ  ﻭو  ﺭرﻭو ﺗﺎﺏب
 ﺍاﻭو  ﮔﻔﺘﺎﺭر  ﺑﺮ  ﺩدﺍاﺩد  ﮔﻮﺍاﻫﮬﮪھﻰ ﻣﻰ
 ﺭرﺍا  ﻭو  ﺩدﻳﯾﺪﻯى  ﺳﻴﯿﻪﮫ  ﻣﻰ  ﺩدﻝل  ﺳﻴﯿﻪﮫ ﻫﮬﮪھﺮ
 ﭼﺮﺍا  ﺁآﻣﺪ  ﺳﻴﯿﺎﻩه  ﺩدﻳﯾﺪﻩه ﻣﺮﺩدﻡم
 ﺳﻴﯿﺎﻩه  ﺭرﻭو  ﺑﺎﺷﺪ  ﻧﺎﺩدﻳﯾﺪﻩه ﻣﺮﺩدﻡم
   ﻣﺎﻩه  ﻣﺮﺁآﺕت  ﺑﻮﺩد  ﺩدﻳﯾﺪﻩه ﻣﺮﺩدﻡم
 ﺗﺮﺍا  ﻯى  ﺩدﻳﯾﺪﻩه  ﻣﺮﺩدﻡم  ﺑﻴﯿﻨﺪ  ﻛﻪﮫ ﺧﻮﺩد
 ﻓﺰﺍا  ﺩدﻳﯾﺪﻩه  ﻣﺮﺩدﻡم  ﺟﺰ  ﺟﻬﮭﺎﻥن ﺩدﺭر
 ﻧﺪﻳﯾﺪ  ﺵش  ﺩدﻳﯾﺪﻩه  ﻣﺮﺩدﻡم  ﻏﻴﯿﺮ  ﺑﻪﮫ ﭼﻮﻥن
 ﺭرﺳﻴﯿﺪ  ﺭرﻧﮕﺶ  ﺩدﺭر  ﻛﻪﮫ  ﺍاﻭو  ﻏﻴﯿﺮ  ﺑﻪﮫ ﭘﺲ
 ﺁآﻣﺪﻧﺪ  ﻣﻘﻠﺪ  ﺟﻤﻠﻪﮫ  ﺍاﻭو  ﺟﺰ ﭘﺲ
 ﺑﻠﻨﺪ  ﻯى  ﺩدﻳﯾﺪﻩه  ﻣﺮﺩدﻡم  ﺻﻔﺎﺕت ﺩدﺭر
 ﺧﺼﺎﻝل  ﺧﻮﺵش  ﺍاﻯى  ﺍاﻟﻔﺮﺍاﻕق  ﺟﻔﺘﺶ ﮔﻔﺖ
   ﺍاﻟﻮﺻﺎﻝل  ﺍاﺳﺖ  ﺍاﻟﻮﺻﺎﻝل  ﻧﻪﮫ  ﻧﻪﮫ ﮔﻔﺖ
 ﺭرﻭوﻯى  ﻣﻰ  ﻏﺮﻳﯾﺒﻰ  ﺍاﻣﺸﺐ  ﺟﻔﺖ ﮔﻔﺖ
   ﺷﻮﻯى  ﻣﻰ  ﻏﺎﻳﯾﺐ  ﺧﻮﻳﯾﺶ  ﻭو  ﺗﺒﺎﺭر ﺍاﺯز
 ﻣﻦ  ﺟﺎﻥن  ﺍاﻣﺸﺐ  ﺑﻠﻜﻪﮫ  ﻧﻪﮫ  ﻧﻪﮫ ﮔﻔﺖ
   ﻭوﻃﻦ  ﺩدﺭر  ﻏﺮﻳﯾﺒﻰ  ﺍاﺯز  ﺧﻮﺩد  ﺭرﺳﺪ ﻣﻰ
 ﻣﺎ  ﺑﻴﯿﻨﻴﯿﻢ  ﻛﺠﺎ  ﺭرﺍا  ﺭرﻭوﻳﯾﺖ ﮔﻔﺖ
 ﺧﺪﺍا  ﺧﺎﺹص  ﻯى  ﺣﻠﻘﻪﮫ  ﺍاﻧﺪﺭر ﮔﻔﺖ
 ﺍاﺳﺖ  ﭘﻴﯿﻮﺳﺘﻪﮫ  ﺗﻮ  ﺑﻪﮫ  ﺧﺎﺻﺶ  ﻯى ﺣﻠﻘﻪﮫ
   ﭘﺴﺖ  ﺳﻮﻯى  ﻧﻪﮫ  ﻛﻨﻰ  ﺑﺎﻻ  ﻧﻈﺮ ﮔﺮ
 ﺍاﻟﻌﺎﻟﻤﻴﯿﻦ  ﺭرﺏب  ﺯز  ﺣﻠﻘﻪﮫ  ﺁآﻥن ﺍاﻧﺪﺭر
   ﻧﮕﻴﯿﻦ  ﺣﻠﻘﻪﮫ  ﺩدﺭر  ﭼﻮ  ﺗﺎﺑﺪ  ﻣﻰ ﻧﻮﺭر
 ﺩدﺭرﻳﯾﻎ  ﺧﺎﻧﻪﮫ  ﺍاﻳﯾﻦ  ﮔﺸﺖ  ﻭوﻳﯾﺮﺍاﻥن ﮔﻔﺖ
   ﻣﻴﯿﻎ  ﺑﻪﮫ  ﻣﻨﮕﺮ  ﻧﮕﺮ  ﻣﻪﮫ  ﺍاﻧﺪﺭر ﮔﻔﺖ
 ﻣﻌﻤﻮﺭرﺗﺮ  ﻛﻨﺪ  ﺗﺎ  ﻭوﻳﯾﺮﺍاﻥن ﻛﺮﺩد
 ﻣﺨﺘﺼﺮ  ﺧﺎﻧﻪﮫ  ﻭو  ﺑﻮﺩد  ﺍاﻧﺒﻪﮫ ﻗﻮﻡم

Until now I have been in sorrow from living:
how should you know how delightful death is, and what it is?”
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He was saying this, and at the very moment of saying it
his countenance was blooming with narcissi, rose-leaves, and red anemones.
The glow of his face and his eye full of radiance
were giving testimony to his words.
Every black-hearted one was regarding him as black;
why is the man of the eye black?
The man blind is black-faced;
the Man of the eye is the mirror for the Moon.
Who in the world, indeed, sees the man of your eye
except the Man of piercing sight?
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Since none but the Man of the eye beheld it,
who, then, but he attained to its colour?
Therefore all except him are imitators
in regard to the attributes of the sublime man of the eye.
His wife said to him, the parting, O man of goodly qualities.”
“Nay, nay,” said he, “’it is the union, the union.”
The wife said, “To-night you will go to a strange country,
you will become absent from your family and kindred.”
“Nay, nay,” he replied; “contrariwise,
to-night in sooth from a strange country my spirit is coming home.”
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She said, “Where shall we behold your face?”
He answered, “In God’s chosen circle.”
His chosen circle adjoins you,
if you look upward, not downward.
In that circle the Light from the Lord of created beings
is gleaming like the bezel in the circle.
“Alas,” she said, “this house has been ruined.”
“Look on the moon,” said he, “do not look on the cloud.
He has ruined it in order that He may make it more flourishing:
my kinsfolk were numerous and the house was small.
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   ﻣﺮﮒگ  ﺑﻪﮫ  ﺗﻦ  ﺷﺪﻥن  ﻭوﻳﯾﺮﺍاﻥن ﺣﻜﻤﺖ
The wisdom in ruining the body by death
 ﻛﺮﺏب  ﺣﺒﺲ  ﺍاﻭوﻝل  ﺑﻮﺩدﻡم  ﺁآﺩدﻡم  ﭼﻮ ﻣﻦ
  
 ﻏﺮﺏب  ﻭو  ﺷﺮﻕق  ﺟﺎﻧﻢ  ﻧﺴﻞ  ﺍاﻛﻨﻮﻥن  ﺷﺪ ﭘﺮ
 ﭼﺎﻩه  ﭼﻮ  ﻯى  ﺧﺎﻧﻪﮫ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺑﻮﺩدﻡم  ﮔﺪﺍا ﻣﻦ
   ﺷﺎﻩه  ﺑﻬﮭﺮ  ﺑﺎﻳﯾﺪ  ﻗﺼﺮ  ﮔﺸﺘﻢ ﺷﺎﻩه
 ﺍاﺳﺖ  ﻣﺎﻧﺲ  ﺭرﺍا  ﺷﻬﮭﺎﻥن  ﻣﺮ  ﺧﻮﺩد ﻗﺼﺮﻫﮬﮪھﺎ
  
 ﺍاﺳﺖ  ﺑﺲ  ﮔﻮﺭرﻯى  ﻣﻜﺎﻥن  ﻭو  ﺧﺎﻧﻪﮫ  ﺭرﺍا ﻣﺮﺩدﻩه
 ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺁآﻣﺪ  ﺗﻨﮓ  ﺭرﺍا ﺍاﻧﺒﻴﯿﺎ
   ﻣﻜﺎﻥن  ﻻ  ﺍاﻧﺪﺭر  ﺭرﻓﺘﻨﺪ  ﺷﻬﮭﺎﻥن ﭼﻮﻥن
 ﻓﺮ  ﺑﻨﻤﻮﺩد  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﺭرﺍا ﻣﺮﺩدﮔﺎﻥن
 ﺑﺮ  ﺗﻨﮓ  ﻣﻌﻨﻰ  ﺑﻪﮫ  ﻭو  ﺯزﻓﺖ ﻇﺎﻫﮬﮪھﺮﺵش
 ﭼﻴﯿﺴﺖ  ﺯز  ﺍاﻓﻐﺎﻥن  ﺍاﻳﯾﻦ  ﺗﻨﮓ  ﻧﺒﻮﺩدﻯى ﮔﺮ
  
 ﺯزﻳﯾﺴﺖ  ﺑﻴﯿﺶ  ﻭوﻯى  ﺩدﺭر  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﺷﺪ  ﺗﺎ  ﺩدﻭو ﭼﻮﻥن
 ﺷﺪ  ﺁآﺯزﺍاﺩد  ﭼﻮﻥن  ﺧﻮﺍاﺏب  ﺯزﻣﺎﻥن ﺩدﺭر
 ﺷﺪ  ﺷﺎﺩد  ﭼﻮﻥن  ﺟﺎﻥن  ﻛﻪﮫ  ﺑﻨﮕﺮ  ﻣﻜﺎﻥن  ﺁآﻥن ﺯز
 ﺭرﺳﺖ  ﺑﺎﺯز  ﻃﺒﻴﯿﻌﺖ  ﻇﻠﻢ  ﺍاﺯز ﻇﺎﻟﻢ
   ﺟﺴﺖ  ﺣﺒﺲ  ﻓﻜﺮ  ﺯز  ﺯزﻧﺪﺍاﻧﻰ ﻣﺮﺩد
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Formerly, like Adam; I was imprisoned in grief;
now East and West are filled with my spirit’s progeny.
I was a beggar in this dungeon-like house;
I have become a king: a palace is needed for a king.”
Truly, palaces are the place for kings to take their pleasure in;
for him that is dead a grave is a sufficient house and dwelling.
To the prophets this world seemed narrow:
like kings, they went into spacelessness.
To the dead this world appears splendid:
its external is large, but in reality it is narrow.
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If it were not narrow, for what reason is this lamentation?
Why has every one become doubled the more he lived in it?
When during the time of sleep the spirit is freed,
behold how it rejoices in that place!
The wicked man is delivered from the wickedness of his nature,
the prisoner escapes from thoughts of confinement.

 ﻓﺮﺍاﺥخ  ﺑﺲ  ﺁآﺳﻤﺎﻥن  ﻭو  ﺯزﻣﻴﯿﻦ ﺍاﻳﯾﻦ
  
 ﻣﻨﺎﺥخ  ﻫﮬﮪھﻨﮕﺎﻡم  ﺑﻪﮫ  ﺁآﻣﺪ  ﺗﻨﮓ ﺳﺨﺖ
 ﺗﻨﮓ  ﺳﺨﺖ  ﻭو  ﻓﺮﺍاﺥخ  ﺁآﻣﺪ  ﺑﻨﺪ ﭼﺸﻢ
   ﻧﻨﮓ  ﺟﻤﻠﻪﮫ  ﻓﺨﺮﺵش  ﮔﺮﻳﯾﻪﮫ  ﺍاﻭو  ﻯى ﺧﻨﺪﻩه

This very wide earth and heaven becomes exceedingly narrow
at the time of lying down.
It is an eye-bandage: wide and mighty narrow:
its laughter is weeping, its glory is entirely shame.

   ﺗﻨﮕﻰ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺍاﺳﺖ  ﺧﻼﺹص  ﻛﻪﮫ  ﺧﻮﺍاﺏب  ﺗﺸﺒﻴﯿﻪﮫ  ﻭو  ﺗﻨﮓ  ﻣﻌﻨﻰ  ﺑﻪﮫ  ﻭو  ﺍاﺳﺖ  ﻓﺮﺍاﺥخ  ﻇﺎﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻛﻪﮫ  ﺩدﻧﻴﯿﺎ ﺗﺸﺒﻴﯿﻪﮫ
Comparisons of these worlds, which is wide in appearance and narrow in reality, to a bathroom,
and comparison to sleep, which is the release from this narrowness.
 ﺑﻮﺩد  ﺗﻔﺴﻴﯿﺪﻩه  ﻛﻪﮫ  ﮔﺮﻣﺎﺑﻪﮫ ﻫﮬﮪھﻤﭽﻮ
 ﺷﻮﺩد  ﭘﺨﺴﻴﯿﺪﻩه  ﺟﺎﻧﺖ  ﺁآﻳﯾﻰ ﺗﻨﮓ
 ﻃﻮﻳﯾﻞ  ﻭو  ﺍاﺳﺖ  ﻋﺮﻳﯾﺾ  ﮔﺮﻣﺎﺑﻪﮫ  ﭼﻪﮫ ﮔﺮ
   ﻛﻠﻴﯿﻞ  ﻭو  ﺟﺎﻥن  ﺁآﻳﯾﺪﺕت  ﺗﻨﮓ  ﺗﺒﺶ  ﺁآﻥن ﺯز
 ﺩدﻟﺖ  ﺑﻨﮕﺸﺎﻳﯾﺪ  ﻧﺎﻳﯾﻰ  ﺑﺮﻭوﻥن ﺗﺎ
   ﻣﻨﺰﻟﺖ  ﻓﺮﺍاﺧﻰ  ﺁآﻣﺪ  ﺳﻮﺩد  ﭼﻪﮫ ﭘﺲ
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Like a bath-room which is very hot,
you are distressed and your soul is melted.
Although the bath-room is broad and long,
your soul is distressed and fatigued by the heat.
Your heart does not expand till you come out:
what advantage, then, is the spaciousness of the room to you?
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 ﻏﻮﻯى  ﺍاﻯى  ﭘﻮﺷﻰ  ﺗﻨﮓ  ﻛﻔﺶ  ﻛﻪﮫ ﻳﯾﺎ
   ﺭرﻭوﻯى  ﻣﻰ  ﻓﺮﺍاﺧﻰ  ﺑﻴﯿﺎﺑﺎﻥن ﺩدﺭر
 ﮔﺸﺖ  ﺗﻨﮓ  ﺑﻴﯿﺎﺑﺎﻥن  ﻓﺮﺍاﺧﻰ ﺁآﻥن
  
 ﺩدﺷﺖ  ﻭو  ﺻﺤﺮﺍا  ﺁآﻥن  ﺁآﻣﺪ  ﺯزﻧﺪﺍاﻥن  ﺗﻮ ﺑﺮ
 ﮔﻔﺖ  ﺩدﻭوﺭر  ﺍاﺯز  ﺗﺮﺍا  ﻣﺮ  ﺍاﻭو  ﺩدﻳﯾﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺷﻜﻔﺖ  ﺗﺮ  ﻯى  ﻻﻟﻪﮫ  ﭼﻮ  ﺻﺤﺮﺍا  ﺁآﻥن  ﺩدﺭر ﻛﺎﻭو
 ﻇﺎﻟﻤﺎﻥن  ﻫﮬﮪھﻤﭽﻮﻥن  ﺗﻮ  ﻛﻪﮫ  ﻧﺪﺍاﻧﺪ ﺍاﻭو
   ﻓﻐﺎﻥن  ﺩدﺭر  ﺟﺎﻥن  ﮔﻠﺸﻨﻰ  ﺩدﺭر  ﺑﺮﻭوﻥن ﺍاﺯز
 ﺍاﺳﺖ  ﻛﺮﺩدﻥن  ﺑﻴﯿﺮﻭوﻥن  ﻛﻔﺶ  ﺁآﻥن  ﺗﻮ ﺧﻮﺍاﺏب
   ﺍاﺳﺖ  ﺗﻦ  ﺍاﺯز  ﺁآﺯزﺍاﺩد  ﺟﺎﻧﺖ  ﺯزﻣﺎﻧﻰ ﻛﻪﮫ
 ﻓﻼﻥن  ﺍاﻯى  ﺍاﺳﺖ  ﻣﻠﻚ  ﺧﻮﺍاﺏب  ﺭرﺍا ﺍاﻭوﻟﻴﯿﺎ
   ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﻛﻬﮭﻒ  ﺍاﺻﺤﺎﺏب  ﺁآﻥن ﻫﮬﮪھﻤﭽﻮ
 ﻧﻪﮫ  ﺧﻮﺍاﺏب  ﺟﺎ  ﺁآﻥن  ﻭو  ﺑﻴﯿﻨﻨﺪ  ﻣﻰ ﺧﻮﺍاﺏب
   ﻧﻪﮫ  ﺑﺎﺏب  ﻭو  ﺭرﻭوﻧﺪ  ﻣﻰ  ﺩدﺭر  ﻋﺪﻡم ﺩدﺭر
 ﻟﻮﻙك  ﭼﻨﮓ  ﺟﺎﻥن  ﺍاﻭو  ﺩدﺭر  ﻭو  ﺗﻨﮓ  ﻯى ﺧﺎﻧﻪﮫ
   ﻣﻠﻮﻙك  ﻗﺼﺮ  ﻛﻨﺪ  ﺗﺎ  ﻭوﻳﯾﺮﺍاﻥن ﻛﺮﺩد
 ﺭرﺣﻢ  ﺍاﻧﺪﺭر  ﺟﻨﻴﯿﻦ  ﭼﻮﻥن  ﻟﻮﻛﻢ ﭼﻨﮓ
   ﻣﻬﮭﻢ  ﻧﻘﻼﻥن  ﺍاﻳﯾﻦ  ﺷﺪ  ﮔﺸﺘﻢ  ﻣﻬﮭﻪﮫ ﻧﻪﮫ
 ﻣﺎﺩدﺭرﻡم  ﺑﺮ  ﺯزﻩه  ﺩدﺭرﺩد  ﻧﺒﺎﺷﺪ ﮔﺮ
   ﺁآﺫذﺭرﻡم  ﻣﻴﯿﺎﻥن  ﺯزﻧﺪﺍاﻥن  ﺍاﻳﯾﻦ  ﺩدﺭر ﻣﻦ
 ﺧﻮﻳﯾﺶ  ﻣﺮﮒگ  ﺩدﺭرﺩد  ﺯز  ﻃﺒﻌﻢ ﻣﺎﺩدﺭر
   ﻣﻴﯿﺶ  ﺯز  ﺑﺮﻩه  ﺭرﻫﮬﮪھﺪ  ﺗﺎ  ﺭرﻩه  ﻛﻨﺪ ﻣﻰ
 ﺳﺒﺰ  ﺻﺤﺮﺍاﻯى  ﺩدﺭر  ﺑﺮﻩه  ﺁآﻥن  ﭼﺮﺩد ﺗﺎ
 ﮔﺒﺰ  ﺑﺮﻩه  ﺍاﻳﯾﻦ  ﮔﺸﺖ  ﻛﻪﮫ  ﺑﮕﺸﺎ  ﺭرﺣﻢ ﻫﮬﮪھﻴﯿﻦ
 ﺑﻮﺩد  ﺁآﺑﺴﺘﺎﻥن  ﺭرﻧﺞ  ﮔﺮ  ﺯزﻩه ﺩدﺭرﺩد
 ﺑﻮﺩد  ﺯزﻧﺪﺍاﻥن  ﺍاﺷﻜﺴﺘﻦ  ﺟﻨﻴﯿﻦ ﺑﺮ
 ﺍاﻟﻤﻨﺎﺹص  ﻛﺎﻳﯾﻦ  ﺯزﻩه  ﺯز  ﮔﺮﻳﯾﺎﻥن ﺣﺎﻣﻠﻪﮫ
   ﺧﻼﺹص  ﺁآﻣﺪ  ﭘﻴﯿﺶ  ﻛﻪﮫ  ﺧﻨﺪﺍاﻥن  ﭼﻨﻴﯿﻦ  ﺁآﻥن ﻭو
 ﺍاﻣﻬﮭﺎﺕت  ﻫﮬﮪھﺴﺘﻨﺪ  ﭼﺮﺥخ  ﺯزﻳﯾﺮ  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﻧﺒﺎﺕت  ﺯز  ﻭو  ﺑﻬﮭﻴﯿﻤﻪﮫ  ﺍاﺯز  ﻭو  ﺟﻤﺎﺩد ﺍاﺯز
 ﺍاﻧﺪ  ﻏﺎﻓﻞ  ﻏﻴﯿﺮﻯى  ﺩدﺭرﺩد  ﺍاﺯز  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺍاﻧﺪ  ﻛﺎﻣﻞ  ﻭو  ﻧﺒﻴﯿﻪﮫ  ﻛﻪﮫ  ﻛﺴﺎﻧﻰ ﺟﺰ
 ﻛﺴﺎﻥن  ﻯى  ﺧﺎﻧﻪﮫ  ﺍاﺯز  ﺩدﺍاﻧﺪ  ﻛﻮﺳﻪﮫ  ﭼﻪﮫ ﺁآﻥن
   ﺁآﻥن  ﺩدﺍاﻧﺪ  ﻛﻰ  ﺧﻮﺩدﺵش  ﻯى  ﺧﺎﻧﻪﮫ  ﺍاﺯز ﺑﻠﻤﻪﮫ
 ﺗﻮ  ﺣﺎﻝل  ﺑﺪﺍاﻧﺪ  ﺩدﻝل  ﺻﺎﺣﺐ  ﭼﻪﮫ ﺁآﻥن
 ﻋﻤﻮ  ﺍاﻯى  ﻧﺪﺍاﻧﻰ  ﺧﻮﺩد  ﺣﺎﻝل  ﺯز ﺗﻮ

Or as though you should put on tight shoes, O misguided one,
and go into a wide desert.
The spaciousness of the desert becomes narrow;
that desert and plain becomes a prison to you.
3550

Whoever sees you from afar says,
“He blooms like a fresh anemone in that desert”;
He does not know that you, like the wicked,
are outwardly in the rose-garden, your soul is in lamentation.
Your sleep is to put those shoes off,
for your soul is free from the body for a while.
To the saints, O reader, sleep is a kingdom,
as the Men of the Cave in this world.
They dream, and no sleep is there;
they go into nonexistence, and no door.

3555

“A narrow house and the soul within is cramped:
He ruined it in order that He might make a royal palace.
I am cramped like the embryo in the womb:
I have become nine months old: this migration has become urgent.
Unless the throes of childbirth overtake my mother:
in this prison I am amidst the fire.
My mother, namely, my nature, in consequence of its death-throes,
is giving birth, to the end that the lamb may be released from the ewe,
So that the lamb may graze in the green fields.
Come, open your womb, for this lamb has grown big.”

3560

If the pain of childbirth is grievous to the pregnant,
it is, for the embryo, the breaking of prison.
The pregnant woman weeps at childbirth, saying, “Where is the refuge?”—
but the embryo laughs, saying, “Deliverance has appeared.”
Whatever mothers there are under the sky—
mineral, animal, or vegetable—
They are heedless, every one, of another’s pain,
except those persons that are discerning and perfect.
How should the man with a bushy beard know of his own house
that which the man with a few hairs on his chin knows of people’s houses?

3565

What the man of heart knows of your condition
you do not know of your own condition, O uncle.
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   ﺳﻔﻠﻰ  ﻭو  ﺍاﺳﺖ  ﺍاﺭرﺿﻰ  ﻛﻪﮫ  ﺍاﺳﺖ  ﺗﻦ  ﺍاﺯز  ﻫﮬﮪھﻤﻪﮫ  ﺍاﺳﺖ  ﺗﺎﺭرﻳﯾﻜﻰ  ﻭو  ﻛﺎﻫﮬﮪھﻠﻰ  ﻭو  ﻏﻢ  ﻭو  ﻏﻔﻠﺖ  ﭼﻪﮫ  ﻫﮬﮪھﺮ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
Setting forth that whatever is heedlessness and anxiety and indolence and darkness
is all from the body, which belongs to the earth and the lower world.
 ﺷﺪ  ﺭرﻭوﺡح  ﺗﻦ  ﭼﻮﻥن  ﺑﻮﺩد  ﺗﻦ  ﺍاﺯز ﻏﻔﻠﺖ
 ﺑﺪ  ﻫﮬﮪھﻴﯿﭻ  ﺑﻰ  ﺭرﺍا  ﺍاﺳﺮﺍاﺭر  ﺍاﻭو ﺑﻴﯿﻨﺪ
 ﻓﻠﻚ  ﺟﻮ  ﺍاﺯز  ﺑﺮﺧﺎﺳﺖ  ﺯزﻣﻴﯿﻦ ﭼﻮﻥن
   ﻟﻚ  ﻭو  ﻟﻰ  ﺑﺎﺷﺪ  ﺳﺎﻳﯾﻪﮫ  ﻧﻪﮫ  ﻭو  ﺷﺐ ﻧﻪﮫ

Heedlessness was from the body: when the body has become spirit,
it inevitably beholds the mysteries.

 ﮔﻪﮫ  ﺳﺎﻳﯾﻪﮫ  ﻳﯾﺎ  ﺷﺐ  ﻭو  ﺳﺖ  ﺳﺎﻳﯾﻪﮫ  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﻣﻪﮫ  ﻭو  ﺍاﻓﻼﻙك  ﺍاﺯز  ﻧﻪﮫ  ﺑﺎﺷﺪ  ﺯزﻣﻴﯿﻦ ﺍاﺯز
 ﺑﻮﺩد  ﻫﮬﮪھﻴﯿﺰﻡم  ﺍاﺯز  ﻫﮬﮪھﻢ  ﭘﻴﯿﻮﺳﺘﻪﮫ ﺩدﻭوﺩد
 ﺑﻮﺩد  ﻣﺴﺘﻨﺠﻢ  ﺁآﺗﺸﻬﮭﺎﻯى  ﺍاﺯز ﻧﻪﮫ
 ﻏﻠﻂ  ﺩدﺭر  ﻭو  ﺧﻄﺎ  ﺩدﺭر  ﺍاﻓﺘﺪ ﻭوﻫﮬﮪھﻢ
 ﻓﻘﻂ  ﺍاﺻﺎﺑﺘﻬﮭﺎ  ﺩدﺭر  ﺑﺎﺷﺪ ﻋﻘﻞ
 ﺍاﺳﺖ  ﺗﻦ  ﺍاﺯز  ﺧﻮﺩد  ﻛﺴﻞ  ﻭو  ﮔﺮﺍاﻧﻰ ﻫﮬﮪھﺮ
   ﺍاﺳﺖ  ﭘﺮﻳﯾﺪﻥن  ﺩدﺭر  ﺟﻤﻠﻪﮫ  ﺧﻔﺖ  ﺯز ﺟﺎﻥن
 ﺑﻮﺩد  ﺧﻮﻧﻬﮭﺎ  ﻯى  ﻏﻠﺒﻪﮫ  ﺍاﺯز  ﺳﺮﺥخ ﺭرﻭوﻯى
 ﺑﻮﺩد  ﺻﻔﺮﺍا  ﺟﻨﺒﺶ  ﺍاﺯز  ﺯزﺭرﺩد ﺭرﻭوﻯى
 ﺑﻮﺩد  ﺑﻠﻐﻢ  ﻗﻮﺕت  ﺍاﺯز  ﺳﭙﻴﯿﺪ ﺭرﻭو
 ﺑﻮﺩد  ﺍاﺩدﻫﮬﮪھﻢ  ﺭرﻭو  ﻛﻪﮫ  ﺳﻮﺩدﺍا  ﺍاﺯز ﺑﺎﺷﺪ

Wherever shade and night or shadowy place exists, it is by the earth,
not by the heavens and the moon.

 ﺍاﻭوﺳﺖ  ﺁآﺛﺎﺭر  ﺧﺎﻟﻖ  ﺣﻘﻴﯿﻘﺖ ﺩدﺭر
  
 ﭘﻮﺳﺖ  ﺍاﻫﮬﮪھﻞ  ﻧﺒﻴﯿﻨﺪ  ﻋﻠﺖ  ﺟﺰ ﻟﻴﯿﻚ
 ﻧﻴﯿﺴﺖ  ﺁآﻭوﺍاﺭرﻩه  ﭘﻮﺳﺘﻬﮭﺎ  ﺍاﺯز  ﻛﺎﻭو ﻣﻐﺰ
  
 ﻧﻴﯿﺴﺖ  ﭼﺎﺭرﻩه  ﺭرﺍا  ﺍاﻭو  ﻋﻠﺖ  ﻭو  ﻃﺒﻴﯿﺐ ﺍاﺯز
 ﺑﺰﺍاﺩد  ﺯزﺍاﺩدﻩه  ﺁآﺩدﻣﻰ  ﺑﺎﺭر  ﺩدﻭوﻡم ﭼﻮﻥن
 ﻧﻬﮭﺎﺩد  ﻋﻠﺘﻬﮭﺎ  ﻓﺮﻕق  ﺑﺮ  ﺧﻮﺩد ﭘﺎﻯى
 ﺍاﻭو  ﺩدﻳﯾﻦ  ﻧﺒﺎﺷﺪ  ﺍاﻭوﻟﻰ ﻋﻠﺖ
 ﺍاﻭو  ﻛﻴﯿﻦ  ﻧﺪﺍاﺭرﺩد  ﺟﺰﻭوﻯى ﻋﻠﺖ
 ﺍاﻓﻖ  ﺍاﻧﺪﺭر  ﺁآﻓﺘﺎﺏب  ﭼﻮﻥن  ﭘﺮﺩد ﻣﻰ
  
 ﺗﺘﻖ  ﭼﻮﻥن  ﺻﻮﺭرﺕت  ﻭو  ﺻﺪﻕق  ﻋﺮﻭوﺱس ﺑﺎ
 ﭼﺮﺧﻬﮭﺎ  ﻭوﺯز  ﺍاﻓﻖ  ﺍاﺯز  ﺑﻴﯿﺮﻭوﻥن ﺑﻠﻜﻪﮫ
   ﻧﻬﮭﻰ  ﻭو  ﺍاﺭرﻭوﺍاﺡح  ﭼﻮ  ﺑﺎﺷﺪ  ﻣﻜﺎﻥن ﺑﻰ
 ﺍاﻭو  ﻫﮬﮪھﺎﻯى  ﺳﺎﻳﯾﻪﮫ  ﻣﺎﺳﺖ  ﻋﻘﻮﻝل ﺑﻞ
 ﺍاﻭو  ﭘﺎﻯى  ﺩدﺭر  ﻫﮬﮪھﺎ  ﺳﺎﻳﯾﻪﮫ  ﭼﻮﻥن  ﻓﺘﺪ ﻣﻰ

When the earth is removed from the celestial atmosphere,
there is neither night nor shade nor sunset.

Likewise, it is from the faggots that the smoke always arises,
not from the resplendent fires.
3570

The imagination falls into error and mistake;
the intellect is only in acts of true perception.
Every state of heaviness and indolence, indeed, is from the body;
the spirit, from its lightness is all on the wing.
The face is red from the predominance of blood;
the face is yellow from the movement of the yellow bile.
The face is white from the power of the phlegm;
it is from the black bile that the face is swarthy.
In reality He is the creator of effects,
but followers of the husk see nothing but the cause.

3575

The kernel that is not separated from the husks
has no means from doctor and disease;
When a son of man is born twice,
he plants his foot upon the head of causes:
The First Cause is not his religion;
the particular cause has no enmity against him.
He flies, like the sun, in the horizon with the bride, sincerity;
and form as a veil.
Nay, beyond horizons and skies he is without locality,
like spirits and intelligences.

3580

Nay, our intellects are the shadows of him:
they fall, like shadows, at his feet.
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Whenever the mujtahid (legist) knows a Statute,
in that case he will not think of analogy;

 ﺷﻨﺎﺱس  ﻧﺺ  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﮔﻪﮫ  ﻫﮬﮪھﺮ ﻣﺠﺘﻬﮭﺪ
   ﻗﻴﯿﺎﺱس  ﻧﻴﯿﻨﺪﻳﯾﺸﺪ  ﺻﻮﺭرﺕت  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺻﻮﺭرﺗﻰ  ﺍاﻧﺪﺭر  ﻧﺺ  ﻧﻴﯿﺎﺑﺪ ﭼﻮﻥن
   ﻋﺒﺮﺗﻰ  ﻧﻤﺎﻳﯾﺪ  ﺟﺎ  ﺁآﻥن  ﻗﻴﯿﺎﺱس ﺍاﺯز

In a case where he does not find a Statute,
there he will produce an example from analogy.

   ﻗﻴﯿﺎﺱس  ﺑﺎ  ﻧﺺ ﺗﺸﺒﻴﯿﻪﮫ
Comparison between Statute and analogy
 ﻳﯾﻘﻴﯿﻦ  ﺩدﺍاﻥن  ﻗﺪﺳﻰ  ﺭرﻭوﺡح  ﻭوﺣﻰ ﻧﺺ
  
 ﺍاﻳﯾﻦ  ﺗﺤﺖ  ﺟﺰﻭوﻯى  ﻋﻘﻞ  ﻗﻴﯿﺎﺱس  ﺁآﻥن ﻭو
 ﻓﺮ  ﻭو  ﺍاﺩدﺭرﺍاﻙك  ﺑﺎ  ﮔﺸﺖ  ﺟﺎﻥن  ﺍاﺯز ﻋﻘﻞ
 ﻧﻈﺮ  ﺯزﻳﯾﺮ  ﺷﻮﺩد  ﻛﻰ  ﺭرﺍا  ﺍاﻭو ﺭرﻭوﺡح
 ﻛﻨﺪ  ﺗﺎﺛﻴﯿﺮﻯى  ﻋﻘﻞ  ﺩدﺭر  ﺟﺎﻥن ﻟﻴﯿﻚ
 ﻛﻨﺪ  ﺗﺪﺑﻴﯿﺮﻯى  ﻋﻘﻞ  ﺁآﻥن  ﺍاﺛﺮ  ﺁآﻥن ﺯز
 ﺭرﻭوﺡح  ﺗﻮ  ﺩدﺭر  ﺯزﺩد  ﺻﺪﻗﻰ  ﺍاﺭر  ﻭوﺍاﺭر ﻧﻮﺡح
   ﻧﻮﺡح  ﻃﻮﻓﺎﻥن  ﻛﻮ  ﻭو  ﻛﺸﺘﻰ  ﻭو  ﻳﯾﻢ ﻛﻮ
 ﻟﻴﯿﻚ  ﻭو  ﭘﻨﺪﺍاﺭرﺩد  ﺭرﻭوﺡح  ﺭرﺍا  ﺍاﺛﺮ ﻋﻘﻞ
  
 ﻧﻴﯿﻚ  ﺩدﻭوﺭرﺍاﺳﺖ  ﺧﻮﺭر  ﻗﺮﺹص  ﺍاﺯز  ﺧﻮﺭر ﻧﻮﺭر
 ﺷﺪ  ﺧﺮﺳﻨﺪ  ﺳﺎﻟﻜﻰ  ﻗﺮﺻﻰ  ﺑﻪﮫ  ﺁآﻥن ﺯز
 ﺷﺪ  ﺍاﻓﻜﻨﺪ  ﻗﺮﺹص  ﺳﻮﻯى  ﻧﻮﺭرﺵش  ﺯز ﺗﺎ
 ﺍاﺳﺖ  ﺳﺎﻓﻞ  ﺍاﻧﺪﺭر  ﻛﻪﮫ  ﻧﻮﺭرﻯى  ﺍاﻳﯾﻦ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺍاﺳﺖ  ﺁآﻓﻞ  ﺍاﻭو  ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﺩدﺍاﻳﯾﻢ ﻧﻴﯿﺴﺖ
 ﺟﺎ  ﻭو  ﺑﺎﺵش  ﺩدﺍاﺭرﺩد  ﻗﺮﺹص  ﺍاﻧﺪﺭر  ﺍاﻧﻜﻪﮫ ﻭو
 ﺩدﺍاﻳﯾﻤﺎ  ﺑﺎﺷﺪ  ﻧﻮﺭر  ﺁآﻥن  ﻯى ﻏﺮﻗﻪﮫ
 ﻏﺮﻭوﺏب  ﻧﻪﮫ  ﺧﻮﺩد  ﺯزﻧﺪ  ﺭرﻩه  ﺳﺤﺎﺑﺶ ﻧﻪﮫ
   ﻛﻮﺏب  ﺳﻴﯿﻨﻪﮫ  ﻓﺮﺍاﻕق  ﺍاﺯز  ﺍاﻭو ﻭوﺍاﺭرﻫﮬﮪھﻴﯿﺪ
 ﺑﻮﺩد  ﺍاﻓﻼﻙك  ﺍاﺯز  ﺍاﺻﻠﺶ  ﻛﺲ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺑﻮﺩد  ﺧﺎﻙك  ﺍاﺯز  ﮔﺮ  ﮔﺸﺖ  ﻣﺒﺪﻝل ﻳﯾﺎ
 ﺁآﻥن  ﺗﺎﺏب  ﻧﺒﺎﺷﺪ  ﺭرﺍا  ﺧﺎﻛﻰ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺟﺎﻭوﺩدﺍاﻥن  ﺷﻌﺎﻋﺶ  ﻭوﻯى  ﺑﺮ  ﺯزﻧﺪ ﻛﻪﮫ
 ﺧﻮﺭر  ﺗﺎﺏب  ﺩدﺍاﻳﯾﻢ  ﺧﺎﻙك  ﺑﺮ  ﺯزﻧﺪ ﮔﺮ
 ﺛﻤﺮ  ﺯزﻭو  ﻧﺎﻳﯾﺪ  ﻛﻪﮫ  ﺳﻮﺯزﺩد  ﭼﻨﺎﻥن ﺁآﻥن
 ﺍاﺳﺖ  ﻣﺎﻫﮬﮪھﻰ  ﻛﺎﺭر  ﺁآﺏب  ﺍاﻧﺪﺭر ﺩدﺍاﻳﯾﻢ
   ﺍاﺳﺖ  ﻫﮬﮪھﻤﺮﺍاﻫﮬﮪھﻰ  ﻛﺠﺎ  ﺍاﻭو  ﺑﺎ  ﺭرﺍا ﻣﺎﺭر
 ﻓﻨﻨﺪ  ﭘﺮ  ﻣﺎﺭرﻫﮬﮪھﺎﻯى  ﻛﻪﮫ  ﺩدﺭر ﻟﻴﯿﻚ
 ﻛﻨﻨﺪ  ﻣﻰ  ﻫﮬﮪھﺎ  ﻣﺎﻫﮬﮪھﻴﯿﻰ  ﻳﯾﻢ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر

Know for sure that Statute is the Revelation of the Holy Spirit
and that the analogy made by the individual intellect is under this.
The intellect is endued with apprehension and enlightenment by the Spirit:
how should the Spirit become subject to its supervision?
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But the Spirit makes an impression on the intellect, and in consequence
of that impression the intellect exercises certain governance.
If the Spirit has declared a belief in you, as Noah,
where is the Sea and the Ship and the Flood of Noah?
The intellect deems the impression to be the Spirit,
but the light of the sun is very far from the orb of the sun.
Hence a pilgrim is content with a loaf of bread (qursí),
in order that by its light he may be thrown towards the Orb (Qurs),
Because this light which is below is not lasting:
it is sinking day and night,
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While he that has his abode and dwelling-place in the Orb
is plunged in that Light continually.
Neither does cloud waylay him nor setting:
he is delivered from heart-wringing separation.
Such a person’s origin was from the heavens,
or if he was of the earth, he has been transmuted,
Because a creature of earth cannot endure
that its beams should strike upon it everlastingly.
If the radiance of the sun strikes upon the earth continually,
it will be burned in such wise that no fruits will come from it.
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The business of the fish is always in the water:
how has a snake the power of accompanying it on its way?
But in the mountain are artful snakes
that perform the actions of fish in this Sea.
226

 ﻛﻨﺪ  ﺷﻴﯿﺪﺍا  ﺭرﺍا  ﺧﻠﻖ  ﮔﺮ ﻣﻜﺮﺷﺎﻥن
 ﻛﻨﺪ  ﺭرﺳﻮﺍا  ﺷﺎﻥن  ﺗﺎﺳﻪﮫ  ﺩدﺭرﻳﯾﺎ  ﺯز ﻫﮬﮪھﻢ
 ﻓﻨﻨﺪ  ﭘﺮ  ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن  ﻳﯾﻢ  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر ﻭو
 ﻛﻨﻨﺪ  ﻣﻰ  ﻣﺎﻫﮬﮪھﻰ  ﺳﺤﺮ  ﺍاﺯز  ﺭرﺍا ﻣﺎﺭر
 ﺟﻼﻝل  ﺩدﺭرﻳﯾﺎﻯى  ﻗﻌﺮ ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن
   ﺣﻼﻝل  ﺳﺤﺮ  ﺁآﻣﻮﺧﺘﻪﮫ ﺑﺤﺮﺷﺎﻥن
 ﺷﺪ  ﺣﺎﻝل  ﺍاﻳﯾﺸﺎﻥن  ﺗﺎﺏب  ﺍاﺯز  ﻣﺤﺎﻝل ﭘﺲ
 ﺷﺪ  ﻓﺎﻝل  ﻧﻴﯿﻜﻮ  ﻭو  ﺭرﻓﺖ  ﺟﺎ  ﺁآﻥن ﻧﺤﺲ

Though their cunning makes the people mad,
still their aversion to the Sea exposes them;
And in this Sea are artful fish,
by magic turn snakes into fishes—
The fish of the deepest depth of the Sea of Majesty:
the Sea has taught them lawful magic;
3600

 ﻛﻼﻡم  ﺯزﻳﯾﻦ  ﺑﮕﻮﻳﯾﻢ  ﮔﺮ  ﻗﻴﯿﺎﻣﺖ ﺗﺎ
   ﻧﺎﺗﻤﺎﻡم  ﻭوﻳﯾﻦ  ﺑﮕﺬﺭرﺩد  ﻗﻴﯿﺎﻣﺖ ﺻﺪ

Therefore through their illumination the absurd became a fact:
the ill-starred one went there and became auspicious.
Though I should speak on this topic till the Resurrection,
a hundred Resurrections would pass, and this incomplete.

   ﺍاﻟﺸﻴﯿﺦ  ﻟﺴﺎﻥن  ﻣﻦ  ﺍاﻟﺤﻜﻤﺔ  ﻓﻴﯿﺾ  ﻋﻨﺪ  ﺍاﻟﻤﺮﻳﯾﺪﻳﯾﻦ  ﻭو  ﺍاﻟﻤﺴﺘﻤﻌﻴﯿﻦ ﺁآﺩدﺍاﺏب
The rules to be observed by listeners and disciples at
the emanation of wisdom from the tongue of the Shaykh
 ﺍاﺳﺖ  ﻛﺮﺩدﻥن  ﻣﻜﺮﺭر  ﺍاﻳﯾﻦ  ﻣﻠﻮﻻﻥن ﺑﺮ
   ﺍاﺳﺖ  ﺑﺮﺩدﻥن  ﻣﻜﺮﺭر  ﻋﻤﺮ  ﻣﻦ ﻧﺰﺩد
 ﺷﻮﺩد  ﺑﺮ  ﻣﻜﺮﺭر  ﺑﺮﻕق  ﺍاﺯز ﺷﻤﻊ
 ﺷﻮﺩد  ﺯزﺭر  ﻣﻜﺮﺭر  ﺗﺎﺏب  ﺍاﺯز ﺧﺎﻙك
 ﻣﻠﻮﻝل  ﻳﯾﻚ  ﻭو  ﻃﺎﻟﺒﻨﺪ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﮔﺮ
   ﺭرﺳﻮﻝل  ﻣﺎﻧﺪ  ﻣﻰ  ﺑﺎﺯز  ﺭرﺳﺎﻟﺖ ﺍاﺯز

To the weary this is repetition,
in my eyes it is the bringing of repeated life.
The candle goes upward from repeated flashes;
earth becomes gold in consequence of repeated heat.
If there are thousands of seekers and a single weary one,
the Messenger will refrain from delivering his message.

 ﺭرﺍاﺯزﮔﻮ  ﺿﻤﻴﯿﺮ  ﺭرﺳﻮﻻﻥن ﺍاﻳﯾﻦ
 ﺧﻮ  ﺍاﺳﺮﺍاﻓﻴﯿﻞ  ﺧﻮﺍاﻫﮬﮪھﻨﺪ ﻣﺴﺘﻤﻊ
 ﺷﻬﮭﺎﻥن  ﭼﻮﻥن  ﻛﺒﺮﻯى  ﻭو  ﺩدﺍاﺭرﻧﺪ ﻧﺨﻮﺗﻰ
 ﺟﻬﮭﺎﻥن  ﺍاﻫﮬﮪھﻞ  ﺍاﺯز  ﺧﻮﺍاﻫﮬﮪھﻨﺪ ﭼﺎﻛﺮﻯى
 ﻧﺎﻭوﺭرﻯى  ﮔﻪﮫ  ﺟﺎ  ﺑﻪﮫ  ﺍاﺩدﺑﻬﮭﺎﺷﺎﻥن ﺗﺎ
 ﺧﻮﺭرﻯى  ﺑﺮ  ﭼﮕﻮﻧﻪﮫ  ﺭرﺳﺎﻟﺘﺸﺎﻥن ﺍاﺯز
 ﺗﻮ  ﺑﻪﮫ  ﺭرﺍا  ﺍاﻣﺎﻧﺖ  ﺁآﻥن  ﺭرﺳﺎﻧﻨﺪ ﻛﻰ
 ﺗﻮ  ﺩدﻭو  ﺭرﺍاﻛﻊ  ﭘﻴﯿﺸﺸﺎﻥن  ﻧﺒﺎﺷﻰ ﺗﺎ
 ﭘﺴﻨﺪ  ﺁآﻳﯾﺪ  ﻫﮬﮪھﻤﻰ  ﻛﻰ  ﺍاﺩدﺑﺸﺎﻥن ﻫﮬﮪھﺮ
 ﺑﻠﻨﺪ  ﺍاﻳﯾﻮﺍاﻥن  ﺯز  ﺍاﻳﯾﺸﺎﻥن ﻛﺎﻣﺪﻧﺪ
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 ﺧﺪﻣﺘﻰ  ﻫﮬﮪھﺮ  ﻛﺰ  ﮔﺪﺍاﻳﯾﺎﻧﻨﺪ ﻧﻪﮫ
  
 ﻣﻨﺘﻰ  ﻣﺰﻭوﺭر  ﺍاﻯى  ﺩدﺍاﺭرﻧﺪ  ﺗﻮ ﺍاﺯز
 ﺿﻤﻴﯿﺮ  ﺍاﻯى  ﺭرﻏﺒﺘﻴﯿﻬﮭﺎ  ﺑﻰ  ﺑﺎ ﻟﻴﯿﻚ
 ﻭوﺍاﻣﮕﻴﯿﺮ  ﺑﻴﯿﻔﺸﺎﻥن  ﺳﻠﻄﺎﻥن  ﻯى ﺻﺪﻗﻪﮫ
 ﺁآﺳﻤﺎﻥن  ﺭرﺳﻮﻝل  ﺍاﻯى  ﺭرﺍا  ﺧﻮﺩد ﺍاﺳﺐ
   ﺟﻬﮭﺎﻥن  ﺍاﻧﺪﺭر  ﻭو  ﻣﻨﮕﺮ  ﻣﻠﻮﻻﻥن ﺩدﺭر

3610

These mystery-telling Messengers of the hidden Mind
require a hearer who has the nature of Israfil.
They have a haughtiness and pride like kings:
they require service from the people of the world.
Until you perform the observances due to them,
how will you gain profit from their message?
How will they deliver that deposit to you
till you are bowed double before them?
How is every observance acceptable to them?—
for they have come from the Sublime Palace.
They are not beggars, that they should be grateful to you,
O impostor, for every service.
But, O inmost consciousness, notwithstanding lack of desire,
scatter the Sultan’s charity: do not withhold it!
O heavenly Messenger, do not regard the disgusted ones
and let your horse bound onward!
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 ﻧﻬﮭﺪ  ﺍاﺳﺘﻴﯿﺰﻩه  ﻛﻪﮫ  ﺗﺮﻛﻰ  ﺁآﻥن ﻓﺮﺥخ
 ﺟﻬﮭﺪ  ﺁآﺗﺶ  ﺧﻨﺪﻕق  ﺍاﻧﺪﺭر ﺍاﺳﺒﺶ
 ﭼﻨﺎﻥن  ﺁآﻥن  ﺭرﺍا  ﻓﺮﺱس  ﮔﺮﺩدﺍاﻧﺪ ﮔﺮﻡم
   ﺁآﺳﻤﺎﻥن  ﺍاﻭوﺝج  ﺁآﻫﮬﮪھﻨﮓ  ﻛﻨﺪ ﻛﻪﮫ
 ﺩدﻭوﺧﺘﻪﮫ  ﻏﻴﯿﺮﺕت  ﻭو  ﻏﻴﯿﺮ  ﺍاﺯز  ﺭرﺍا ﭼﺸﻢ
 ﺳﻮﺧﺘﻪﮫ  ﺭرﺍا  ﺗﺮ  ﻭو  ﺧﺸﻚ  ﺁآﺗﺶ ﻫﮬﮪھﻤﭽﻮ
 ﻛﻨﺪ  ﻋﻴﯿﺒﻰ  ﺍاﻭو  ﺑﺮ  ﭘﺸﻴﯿﻤﺎﻧﻰ ﮔﺮ
 ﺯزﻧﺪ  ﭘﺸﻴﯿﻤﺎﻧﻰ  ﺩدﺭر  ﺍاﻭوﻝل ﺁآﺗﺶ
 ﻋﺪﻡم  ﺍاﺯز  ﻧﺮﻭوﻳﯾﺪ  ﭘﺸﻴﯿﻤﺎﻧﻰ ﺧﻮﺩد
   ﻗﺪﻡم  ﺻﺎﺣﺐ  ﮔﺮﻣﻰ  ﺑﺒﻴﯿﻨﺪ ﭼﻮﻥن

Blest is the Turcoman who lays contention aside
and whose horse gallops into the moat of fire—
Makes his horse so hot
that it seeks to mount to the zenith of the sky;
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Has shut his eyes to other and to jealousy;
like fire, has consumed dry and wet.
If repentance find fault with him,
he first sets fire to repentance.
Verily, repentance does not spring forth from non-existence,
when it sees the ardour of him whose presence brings fortune.

   ﺑﻮﺩد  ﻛﺴﻰ  ﻋﺪﻭوﻯى  ﻛﻪﮫ  ﻛﺲ  ﺁآﻥن  ﺧﺴﺎﺭرﺕت  ﻭو  ﺑﻄﺎﻟﺖ  ﻭو  ﻛﺮﺩدﻥن  ﺣﺬﺭر  ﻭو  ﺭرﺍا  ﺧﻮﺩد  ﻋﺪﻭوﻯى  ﺑﻮﻯى  ﺣﻴﯿﻮﺍاﻧﻰ  ﻫﮬﮪھﺮ ﺷﻨﺎﺧﺘﻦ
   ﻧﻰ  ﻣﻤﻜﻦ  ﻣﻘﺎﺑﻠﻪﮫ  ﻭو  ﻧﻰ  ﻣﻤﻜﻦ  ﻓﺮﺍاﺭر  ﻭو  ﻧﻴﯿﺴﺖ  ﻣﻤﻜﻦ  ﺣﺬﺭر  ﺍاﻭو  ﺍاﺯز ﻛﻪﮫ
How every animal knows the smell of its enemy and takes precaution.
The folly and perdition of him that is the enemy of that One against whom precaution is impossible,
and flight is impossible, and resistance is impossible.
 ﺭرﺍا  ﺷﻴﯿﺮ  ﺑﻮﻯى  ﻭو  ﺑﺎﻧﮓ  ﺩدﺍاﻧﺪ ﺍاﺳﺐ
 ﻧﺎﺩدﺭرﺍا  ﺍاﻻ  ﺍاﺳﺖ  ﺣﻴﯿﻮﺍاﻥن  ﭼﻪﮫ ﮔﺮ
 ﺟﺎﻧﻮﺭر  ﻫﮬﮪھﺮ  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﻋﺪﻭوﻯى ﺑﻞ
 ﺍاﺛﺮ  ﺍاﺯز  ﻭو  ﻧﺸﺎﻥن  ﺍاﺯز  ﺑﺪﺍاﻧﺪ ﺧﻮﺩد
 ﭘﺮﻳﯾﺪ  ﺑﺮ  ﻧﻴﯿﺎﺭرﺩد  ﺧﻔﺎﺷﻚ ﺭرﻭوﺯز
 ﭼﺮﻳﯾﺪ  ﻭو  ﺩدﺯزﺩدﺍاﻥن  ﭼﻮ  ﺁآﻣﺪ  ﺑﺮﻭوﻥن ﺷﺐ
 ﺑﻮﺩد  ﺧﻔﺎﺵش  ﺗﺮ  ﻣﺤﺮﻭوﻡم  ﻫﮬﮪھﻤﻪﮫ ﺍاﺯز
 ﺑﻮﺩد  ﻓﺎﺵش  ﺁآﻓﺘﺎﺏب  ﻋﺪﻭوﻯى ﻛﻪﮫ
 ﺧﻮﺭرﺩد  ﺯزﺧﻢ  ﻣﺼﺎﻓﺶ  ﺩدﺭر  ﺗﻮﺍاﻧﺪ ﻧﻪﮫ
 ﻛﺮﺩد  ﻣﻬﮭﺠﻮﺭر  ﺗﺎﻧﺪﺵش  ﻧﻔﺮﻳﯾﻦ  ﺑﻪﮫ ﻧﻪﮫ
 ﻗﻔﺎﺵش  ﺑﮕﺮﺩدﺍاﻧﺪ  ﻛﻪﮫ ﺁآﻓﺘﺎﺑﻰ
   ﺧﻔﺎﺵش  ﻗﻬﮭﺮ  ﻭو  ﻏﺼﻪﮫ  ﺑﺮﺍاﻯى ﺍاﺯز
 ﺑﻮﺩد  ﺍاﻭو  ﻛﻤﺎﻝل  ﻭو  ﻟﻄﻒ ﻏﺎﻳﯾﺖ
 ﺷﻮﺩد  ﻣﺎﻧﻊ  ﻛﺠﺎ  ﺧﻔﺎﺷﺶ  ﻧﻪﮫ ﮔﺮ
 ﮔﻴﯿﺮ  ﺧﻮﻳﯾﺶ  ﺣﺪ  ﺑﻪﮫ  ﮔﻴﯿﺮﻯى ﺩدﺷﻤﻨﻰ
 ﺍاﺳﻴﯿﺮ  ﮔﺮﺩدﺍاﻧﻰ  ﻛﻪﮫ  ﻣﻤﻜﻦ  ﺑﻮﺩد ﺗﺎ
 ﻛﻨﺪ  ﺍاﺳﺘﻴﯿﺰﻩه  ﭼﻮ  ﻗﻠﺰﻡم  ﺑﺎ ﻗﻄﺮﻩه
 ﻛﻨﺪ  ﻣﻰ  ﺑﺮ  ﺧﻮﺩد  ﺭرﻳﯾﺶ  ﺍاﻭو  ﺍاﺳﺖ ﺍاﺑﻠﻪﮫ
 ﻧﮕﺬﺭرﺩد  ﺳﺒﺎﻟﺶ  ﺍاﺯز  ﺍاﻭو ﺣﻴﯿﻠﺖ
 ﺩدﺭرﺩد  ﺑﺮ  ﭼﻮﻥن  ﻗﻤﺮ  ﻯى  ﺣﺠﺮﻩه  ﻯى ﭼﻨﺒﺮﻩه

The horse, though it is an animal,
knows the roar and smell of the lion except in rare instances;
Nay, every animal indeed
knows its own enemy by sign and mark.
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The little bat dare not fly in the daytime:
it came out at night, like thieves, and pastured.
The bat was more damned than all,
because he was the enemy of the manifest Sun.
He cannot be wounded in battle with him,
nor can he drive him away by cursing.
The Sun who turns his back
on account of the rage and violence of the bat—
It is the extreme of kindness and perfection on his part;
otherwise, how should the bat prevent him?

3625

You take an enemy, take within your limit,
so that it may be possible for you to make prisoner.
When a drop of water contends with the Ocean, he is a fool:
he is tearing out his own beard.
His cunning does not pass beyond his moustache:
how should it penetrate the vaulted chamber of the Moon?
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 ﻋﺘﺎﺏب  ﺑﺪ  ﺍاﻳﯾﻦ  ﺁآﻓﺘﺎﺏب  ﻋﺪﻭوﻯى ﺑﺎ
   ﺁآﻓﺘﺎﺏب  ﺁآﻓﺘﺎﺏب  ﻋﺪﻭوﻯى ﺍاﻯى
 ﻓﺮﺵش  ﻛﺰ  ﺁآﻓﺘﺎﺑﻰ  ﻋﺪﻭوﻯى ﺍاﻯى
   ﺍاﺧﺘﺮﺵش  ﻭو  ﺁآﻓﺘﺎﺏب  ﻟﺮﺯزﺩد ﻣﻰ
 ﺧﻮﺩدﻯى  ﺧﺼﻢ  ﺍاﻯى  ﻧﻪﮫ  ﺍاﻭو  ﻋﺪﻭوﻯى ﺗﻮ
  
 ﺷﺪﻯى  ﻫﮬﮪھﻴﯿﺰﻡم  ﺗﻮ  ﻛﻪﮫ  ﺭرﺍا  ﺁآﺗﺶ  ﻏﻢ ﭼﻪﮫ
 ﺷﻮﺩد  ﻛﻢ  ﺍاﻭو  ﺳﻮﺯزﺷﺖ  ﺍاﺯز  ﻋﺠﺐ ﺍاﻯى
 ﺷﻮﺩد  ﻏﻢ  ﭘﺮ  ﺳﻮﺯزﺷﺖ  ﺩدﺭرﺩد  ﺯز ﻳﯾﺎ

This was a rebuke to the enemy of the Sun,
O enemy of the Sun of the Sun.
O enemy of the Sun at whose glory
His sun and stars tremble,
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You are not His enemy, you are the adversary of yourself:
what does the Fire care that you have become firewood?
Oh, marvellous! Shall He suffer defect through your burning,
or shall He become full of sorrow for the pain of your burning?

 ﺑﻮﺩد  ﺁآﺩدﻡم  ﺭرﺣﻤﺖ  ﻧﻪﮫ ﺭرﺣﻤﺘﺶ
 ﺑﻮﺩد  ﻏﻢ  ﺁآﺩدﻡم  ﺭرﺣﻢ  ﻣﺰﺍاﺝج ﻛﻪﮫ
 ﻧﺎﻙك  ﻏﺼﻪﮫ  ﺑﺎﺷﺪ  ﻣﺨﻠﻮﻕق ﺭرﺣﻤﺖ
   ﭘﺎﻙك  ﺳﺖ  ﻏﺼﻪﮫ  ﻭو  ﻏﻢ  ﺍاﺯز  ﺣﻖ ﺭرﺣﻤﺖ
 ﭘﺪﺭر  ﺍاﻯى  ﺩدﺍاﻥن  ﭼﻨﻴﯿﻦ  ﭼﻮﻥن  ﺑﻰ ﺭرﺣﻤﺖ
 ﺍاﺛﺮ  ﺟﺰ  ﻭوﻯى  ﺍاﺯز  ﻭوﻫﮬﮪھﻢ  ﺍاﻧﺪﺭر ﻧﺎﻳﯾﺪ

His mercy is not the mercy of Adam,
for sorrow is mingled with the mercy of Adam.
The mercy of the creature is anxious;
the mercy of God is exempt from sorrow and anxiety.
Know that the mercy of the Unconditioned is like this, O father;
nothing but the effect thereof comes into the imagination.

 ﭼﻴﯿﺰ  ﺁآﻥن  ﻣﺎﻫﮬﮪھﻴﯿﺖ  ﺩدﺍاﻧﺴﺘﻦ  ﻣﻴﯿﺎﻥن  ﻭو  ﺗﻘﻠﻴﯿﺪ  ﻭو  ﻣﺜﺎﻝل  ﺑﻪﮫ  ﭼﻴﯿﺰﻯى  ﺩدﺍاﻧﺴﺘﻦ  ﻣﻴﯿﺎﻥن ﻓﺮﻕق
The difference between knowing a thing by comparison and convention
and knowing the essence of that thing
 ﺭرﺣﻤﺘﺶ  ﻯى  ﻣﻴﯿﻮﻩه  ﻭو  ﺁآﺛﺎﺭر  ﺍاﺳﺖ ﻇﺎﻫﮬﮪھﺮ
   ﻣﺎﻫﮬﮪھﻴﯿﺘﺶ  ﺍاﻭو  ﺟﺰ  ﺩدﺍاﻧﺪ  ﻛﻰ ﻟﻴﯿﻚ
 ﻛﻤﺎﻝل  ﺍاﻭوﺻﺎﻑف  ﻣﺎﻫﮬﮪھﻴﯿﺎﺕت ﻫﮬﮪھﻴﯿﭻ
   ﻣﺜﺎﻝل  ﻭو  ﺁآﺛﺎﺭر  ﺑﻪﮫ  ﺟﺰ  ﻧﺪﺍاﻧﺪ ﻛﺲ
 ﺭرﺍا  ﻃﻤﺚ  ﻧﺪﺍاﻧﺪ  ﻣﺎﻫﮬﮪھﻴﯿﺖ ﻃﻔﻞ
 ﺗﺮﺍا  ﺣﻠﻮﺍا  ﭼﻮﻥن  ﻫﮬﮪھﺴﺖ  ﮔﻮﻳﯾﻰ  ﻛﻪﮫ ﺟﺰ
 ﺟﻤﺎﻉع  ﺫذﻭوﻕق  ﻣﺎﻫﮬﮪھﻴﯿﺖ  ﺑﻮﺩد ﻛﻰ
   ﻣﻄﺎﻉع  ﺍاﻯى  ﺣﻠﻮﺍا  ﻣﺎﻫﮬﮪھﻴﯿﺎﺕت ﻣﺜﻞ
 ﺧﻮﺷﻰ  ﺭرﻭوﻯى  ﺍاﺯز  ﻛﺮﺩد  ﻧﺴﺒﺖ ﻟﻴﯿﻚ
   ﻭوﺷﻰ  ﻛﻮﺩدﻙك  ﺗﻮ  ﭼﻮ  ﻋﺎﻗﻞ  ﺁآﻥن  ﺗﻮ ﺑﺎ
 ﻣﺜﺎﻝل  ﺍاﺯز  ﺭرﺍا  ﺁآﻥن  ﻛﻮﺩدﻙك  ﺑﺪﺍاﻧﺪ ﺗﺎ
   ﺣﺎﻝل  ﻋﻴﯿﻦ  ﻳﯾﺎ  ﻣﺎﻫﮬﮪھﻴﯿﺖ  ﻧﺪﺍاﻧﺪ ﮔﺮ
 ﻧﻴﯿﺴﺖ  ﺩدﻭوﺭر  ﺑﺪﺍاﻧﻢ  ﮔﻮﻳﯾﻰ  ﺍاﮔﺮ ﭘﺲ
  
 ﻧﻴﯿﺴﺖ  ﺯزﻭوﺭر  ﻭو  ﻛﺬﺏب  ﮔﻔﺖ  ﻧﺪﺍاﻧﻢ ﻭوﺭر
 ﺭرﺍا  ﻧﻮﺡح  ﺩدﺍاﻧﻰ  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻛﺴﻰ ﮔﺮ
 ﺭرﺍا  ﺭرﻭوﺡح  ﻧﻮﺭر  ﻭو  ﺣﻖ  ﺭرﺳﻮﻝل ﺁآﻥن
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The effects and fruit of His mercy are manifest,
but how should anyone except Him know its essence?
None knows the essences of the attributes of Perfection
except through effects and by means of comparison.
The child does not know the essence of sexual intercourse,
except that you say, “It is like sweetmeat to you.”
How should the essence of the pleasure of sexual intercourse
be like the essences of sweetmeat, O master?
But, since you are childish,
that intelligent man offered you the analogy respecting the sweetness.
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In order that the child might know it by comparison,
though he does not know the essence or essence of the matter.
Therefore, if you say “I know,” it is not far;
and if you say, “I do not know,” it is not a lie and a falsehood.
If someone says, “Do you know Noah,
the Messenger of God and the Light of the spirit?”—
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 ﻗﻤﺮ  ﻛﺎﻥن  ﻧﺪﺍاﻧﻢ  ﭼﻮﻥن  ﺑﮕﻮﻳﯾﻰ ﮔﺮ
 ﻣﺸﻬﮭﻮﺭرﺗﺮ  ﻣﻪﮫ  ﻭو  ﺧﻮﺭرﺷﻴﯿﺪ  ﺍاﺯز ﻫﮬﮪھﺴﺖ
 ﻛﺘﺎﺑﻬﮭﺎ  ﺩدﺭر  ﺧﺮﺩد ﻛﻮﺩدﻛﺎﻥن
 ﻣﺤﺮﺍاﺑﻬﮭﺎ  ﺩدﺭر  ﺟﻤﻠﻪﮫ  ﺍاﻣﺎﻣﺎﻥن  ﺁآﻥن ﻭو
 ﺻﺮﻳﯾﺢ  ﻗﺮﺁآﻥن  ﺩدﺭر  ﺧﻮﺍاﻧﻨﺪ  ﺍاﻭو ﻧﺎﻡم
   ﻓﺼﻴﯿﺢ  ﻣﺎﺿﻰ  ﺍاﺯز  ﮔﻮﻳﯾﻨﺪ  ﺍاﺵش ﻗﺼﻪﮫ
 ﻭوﺻﻒ  ﺭرﻭوﻯى  ﺍاﺯز  ﺗﻮ  ﺩدﺍاﻧﻴﯿﺶ ﺭرﺍاﺳﺘﮕﻮ
   ﻛﺸﻒ  ﻧﻮﺡح  ﺍاﺯز  ﻧﺸﺪ  ﻣﺎﻫﮬﮪھﻴﯿﺖ  ﭼﻪﮫ ﮔﺮ
 ﺭرﺍا  ﻧﻮﺡح  ﺩدﺍاﻧﻢ  ﭼﻪﮫ  ﻣﻦ  ﺑﮕﻮﻳﯾﻰ ﻭوﺭر
   ﻓﺘﻰ  ﺍاﻯى  ﺭرﺍا  ﺍاﻭو  ﺩدﺍاﻧﺪ  ﺍاﻭوﻳﯾﻰ ﻫﮬﮪھﻤﭽﻮ
 ﺭرﺍا  ﻓﻴﯿﻞ  ﺩدﺍاﻧﻢ  ﭼﻪﮫ  ﻣﻦ  ﻟﻨﮕﻢ ﻣﻮﺭر
 ﺭرﺍا  ﺍاﺳﺮﺍاﻓﻴﯿﻞ  ﺩدﺍاﻧﺪ  ﻛﻰ  ﺍاﻯى ﭘﺸﻪﮫ
 ﺁآﻥن  ﺭرﻭوﻯى  ﺍاﺯز  ﺍاﺳﺖ  ﺭرﺍاﺳﺖ  ﻫﮬﮪھﻢ  ﺳﺨﻦ ﺍاﻳﯾﻦ
 ﻓﻼﻥن  ﺍاﻯى  ﻧﺪﺍاﻧﻴﯿﺶ  ﻣﺎﻫﮬﮪھﻴﯿﺖ  ﺑﻪﮫ ﻛﻪﮫ
 ﻋﻤﻮ  ﻣﺎﻫﮬﮪھﻴﯿﺖ  ﺍاﺩدﺭرﺍاﻙك  ﺍاﺯز ﻋﺠﺰ
 ﻣﮕﻮ  ﻣﻄﻠﻖ  ﺑﻮﺩد  ﻋﺎﻣﻪﮫ ﺣﺎﻟﺖ
 ﺁآﻥن  ﺳﺮ  ﺳﺮ  ﻭو  ﻣﺎﻫﮬﮪھﻴﯿﺎﺕت  ﺍاﻧﻜﻪﮫ ﺯز
   ﻋﻴﯿﺎﻥن  ﺑﺎﺷﺪ  ﻛﺎﻣﻼﻥن  ﭼﺸﻢ ﭘﻴﯿﺶ
 ﺍاﻭو  ﺫذﺍاﺕت  ﻭو  ﺣﻖ  ﺳﺮ  ﺍاﺯز  ﻭوﺟﻮﺩد ﺩدﺭر
 ﻛﻮ  ﺍاﺳﺘﺒﺼﺎﺭر  ﻭو  ﻓﻬﮭﻢ  ﺍاﺯز ﺩدﻭوﺭرﺗﺮ
 ﻣﺤﺮﻣﺎﻥن  ﺍاﺯز  ﻧﻤﺎﻧﺪ  ﻣﺨﻔﻰ  ﺁآﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﻧﻬﮭﺎﻥن  ﻣﺎﻧﺪ  ﻛﺎﻥن  ﭼﻴﯿﺴﺖ  ﻭوﺻﻔﻰ  ﻭو ﺫذﺍاﺕت
 ﮔﻮ  ﻭو  ﺍاﺳﺖ  ﺩدﻭوﺭر  ﺍاﻳﯾﻦ  ﮔﻮﻳﯾﺪ  ﺑﺤﺜﻰ ﻋﻘﻞ
 ﺷﻨﻮ  ﻛﻢ  ﻣﺤﺎﻟﻰ  ﺗﺎﻭوﻳﯾﻠﻰ  ﺯز ﺑﻰ
 ﺣﺎﻝل  ﺳﺴﺖ  ﺍاﻯى  ﺗﺮﺍا  ﻣﺮ  ﮔﻮﻳﯾﺪ ﻗﻄﺐ
   ﻣﺤﺎﻝل  ﺁآﻳﯾﺪ  ﺗﺴﺖ  ﺣﺎﻝل  ﻓﻮﻕق  ﭼﻪﮫ ﺁآﻥن
 ﮔﺸﻮﺩد  ﺑﺮ  ﻛﻨﻮﻧﺖ  ﻛﻪﮫ ﻭوﺍاﻗﻌﺎﺗﻰ
 ﻧﻤﻮﺩد  ﻣﻰ  ﻣﺤﺎﻟﺖ  ﻫﮬﮪھﻢ  ﺍاﻭوﻝل  ﻛﻪﮫ ﻧﻪﮫ
 ﻛﺮﻡم  ﺯزﻧﺪﺍاﻥن  ﺯزﺩدﻩه  ﺭرﻫﮬﮪھﺎﻧﻴﯿﺪﺕت ﭼﻮﻥن
   ﺳﺘﻢ  ﺣﺒﺲ  ﻣﻜﻦ  ﺧﻮﺩد  ﺑﺮ  ﺭرﺍا ﺗﻴﯿﻪﮫ

And if you reply, “How should not I know?
For that Moon is more celebrated than the sun and moon:
The little children at school
and all the Imams in the mosques
3645

Recite his name distinctly in the Quran
and tell plainly his story from the past”—
You, veracious man, know him by way of description,
though the essence of Noah has not been revealed.
And if you reply, “How should I know Noah?
One like him can know him, O youth.
I am a lame ant. How should I know the elephant?
How should a gnat know Israfil?”—
This saying is also true in regard to the fact
that you do not know him in his essence, O so-and-so.

3650

To be unable to perceive the essence, uncle,
is the condition of common men: do not say it absolutely,
Inasmuch as essences and their inmost secret
are clearly visible to the eyes of the Perfect.
Where in existence is more remote from understanding and mental perception
than the consciousness and essence of God?
Since that does not remain hidden from familiars,
what is the essence and attribute that should remain concealed?
The intellect of the scholastic theologian says, “This is far and deeply involved:
do not listen to an absurdity without some explanation.”

3655

The Qutb replies, “To you, O infirm one
that which is above your state seems absurd.”
The visions which are now revealed to you,
is it not the case that at first they seemed absurd to you?
Inasmuch as the Bounty has released you from ten prisons,
do not make the desert an oppressive prison to yourself.
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   ﺟﻬﮭﺖ  ﺍاﺧﺘﻼﻑف  ﻭو  ﻧﺴﺒﺖ  ﺭرﻭوﻯى  ﺍاﺯز  ﭼﻴﯿﺰ  ﻳﯾﻚ  ﺍاﺛﺒﺎﺕت  ﻭو  ﻧﻔﻰ  ﻣﻴﯿﺎﻥن  ﺗﻮﻓﻴﯿﻖ  ﻭو ﺟﻤﻊ
How the negation and affirmation of one thing may be combined and reconciled
from the standpoint of relativity and difference of aspect.
 ﺭرﻭوﺍاﺳﺖ  ﺍاﺛﺒﺎﺗﺶ  ﻭو  ﭼﻴﯿﺰ  ﻳﯾﻚ  ﺁآﻥن ﻧﻔﻰ
  
 ﺩدﻭوﺗﺎﺳﺖ  ﻧﺴﺒﺖ  ﻣﺨﺘﻠﻒ  ﺷﺪ  ﺟﻬﮭﺖ ﭼﻮﻥن
َ  ﺭر َﻣﻴﯿ 
َ  ﺭر َﻣﻴﯿ ﻣﺎ
 ﺍاﺳﺖ  ﻧﺴﺒﺖ  ﺍاﺯز ْﺖ
َ  ﺇإِ ْﺫذ ْﺖ
َ
   ﺍاﺳﺖ  ﻣﺜﺒﺖ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﻭو  ﺍاﺳﺖ  ﺍاﺛﺒﺎﺕت  ﻭو ﻧﻔﻰ
 ﺑﻮﺩد  ﺗﻮ  ﺩدﺳﺖ  ﺑﺮ  ﭼﻮ  ﺍاﻓﻜﻨﺪﻯى  ﺗﻮ ﺁآﻥن
 ﻧﻤﻮﺩد  ﺣﻖ  ﻗﻮﺕت  ﻛﻪﮫ  ﺍاﻓﻜﻨﺪﻯى  ﻧﻪﮫ ﺗﻮ
 ﺑﻮﺩد  ﺣﺪﻯى  ﺭرﺍا  ﺯزﺍاﺩد  ﺁآﺩدﻡم ﺯزﻭوﺭر
 ﺷﻮﺩد  ﻛﻰ  ﻟﺸﻜﺮ  ﺍاﺷﻜﺴﺖ  ﺧﺎﻙك ﻣﺸﺖ
 ﻣﺎﺳﺖ  ﺯز  ﺍاﻓﻜﻨﺪﻥن  ﻭو  ﺗﺴﺖ  ﻣﺸﺖ ﻣﺸﺖ
   ﺭرﻭوﺍاﺳﺖ  ﺍاﺛﺒﺎﺗﺶ  ﻭو  ﻧﻔﻰ  ﻧﺴﺒﺖ  ﺩدﻭو ﺯزﻳﯾﻦ
 ﺃأﺿﺪﺍاﺩدﻫﮬﮪھﻢ  ﺍاﻷﻧﺒﻴﯿﺎ ﻳﯾﻌﺮﻓﻮﻥن
   ﺃأﻭوﻻﺩدﻫﮬﮪھﻢ  ﻳﯾﺸﺘﺒﻪﮫ  ﻻ  ﻣﺎ ﻣﺜﻞ
 ﺩدﺍاﻧﻨﺪﺷﺎﻥن  ﺧﻮﺩد  ﻓﺮﺯزﻧﺪﺍاﻥن ﻫﮬﮪھﻤﭽﻮ
   ﻧﺸﺎﻥن  ﺻﺪ  ﻭو  ﺩدﻟﻴﯿﻞ  ﺻﺪ  ﺑﺎ ﻣﻨﻜﺮﺍاﻥن
 ﻛﻨﻨﺪ  ﭘﻨﻬﮭﺎﻥن  ﺣﺴﺪ  ﻭو  ﺭرﺷﻚ  ﺍاﺯز ﻟﻴﯿﻚ
 ﺯزﻧﻨﺪ  ﻣﻰ  ﻧﺪﺍاﻧﻢ  ﺑﺮ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﺩدﮔﺮ  ﺟﺎﻯى  ﭼﻮﻥن  ﮔﻔﺖ  ﻳﯾﻌﺮﻑف  ﭼﻮ ﭘﺲ
 ﻓﺬﺭر  ﻏﻴﯿﺮﻯى  ﻳﯾﻌﺮﻓﻬﮭﻢ  ﻻ ﮔﻔﺖ
 ﻛﺎﻣﻨﻮﻥن  ﻗﺒﺎﺑﻲ  ﺗﺤﺖ ﺇإﻧﻬﮭﻢ
   ﺁآﺯزﻣﻮﻥن  ﺯز  ﻧﺪﺍاﻧﺪ  ﻳﯾﺰﺩدﺍاﻧﺸﺎﻥن  ﻛﻪﮫ ﺟﺰ
 ﺭرﺍا  ﻣﻔﺘﻮﺡح  ﺍاﻳﯾﻦ  ﮔﻴﯿﺮ  ﻧﺴﺒﺖ  ﺑﻪﮫ ﻫﮬﮪھﻢ
 ﺭرﺍا  ﻧﻮﺡح  ﻧﺪﺍاﻧﻰ  ﻭو  ﺑﺪﺍاﻧﻰ ﻛﻪﮫ

It is possible to deny and affirm the same thing:
when the point of view is different, the relation is twofold.
you didst not throw when you threw is relative:
it is negation and affirmation: both are authorised.
3660

You threw that, since it was on your hand;
you didst not throw, for God manifested power.
The strength of one born of Adam has a limit:
how should a handful of earth become the rout of an army?
“The handful is your handful, and the throwing is from Me”:
on account of these two relations the denial and the affirmation of it are right.
The prophets are known by their enemies,
just as their children are not doubtful.
The unbelievers know them as their children
by a hundred indications and a hundred signs,
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But, from jealousy and envy,
they conceal and attach themselves to “I do not know.”
Then, since He has said, “He knows,” how has He said in another place?—
“None knows them except Me, so leave off;
Verily, they are hidden beneath My tents.”
None knows them by experience except God.
Regard also by means of relation this which was opened,
that you know and do not know Noah.
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   ﺩدﺭرﻭوﻳﯾﺶ  ﺑﻘﺎﻯى  ﻭو  ﻓﻨﺎ ﻣﺴﺌﻠﻪﮫ
The question of the fana and baqa of the dervish.
 ﻧﻴﯿﺴﺖ  ﺩدﺭرﻭوﻳﯾﺶ  ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﻗﺎﻳﯾﻞ ﮔﻔﺖ
   ﻧﻴﯿﺴﺖ  ﺩدﺭرﻭوﻳﯾﺶ  ﺁآﻥن  ﺩدﺭرﻭوﻳﯾﺶ  ﺑﻮﺩد ﻭوﺭر
 ﺍاﻭو  ﺫذﺍاﺕت  ﺑﻘﺎﻯى  ﺭرﻭوﻯى  ﺍاﺯز ﻫﮬﮪھﺴﺖ
 ﻫﮬﮪھﻮ  ﻭوﺻﻒ  ﺩدﺭر  ﺍاﻭو  ﻭوﺻﻒ  ﮔﺸﺘﻪﮫ ﻧﻴﯿﺴﺖ
 ﺁآﻓﺘﺎﺏب  ﭘﻴﯿﺶ  ﺷﻤﻊ  ﻯى  ﺯزﺑﺎﻧﻪﮫ ﭼﻮﻥن
   ﺣﺴﺎﺏب  ﺩدﺭر  ﺑﺎﺷﺪ  ﻫﮬﮪھﺴﺖ  ﺑﺎﺷﺪ ﻧﻴﯿﺴﺖ
 ﺍاﮔﺮ  ﺗﻮ  ﺗﺎ  ﺍاﻭو  ﺫذﺍاﺕت  ﺑﺎﺷﺪ ﻫﮬﮪھﺴﺖ
 ﺷﺮﺭر  ﺁآﻥن  ﺯز  ﺑﺴﻮﺯزﺩد  ﭘﻨﺒﻪﮫ  ﻧﻬﮭﻰ ﺑﺮ
 ﺗﺮﺍا  ﻧﺪﻫﮬﮪھﺪ  ﺭرﻭوﺷﻨﻰ  ﺑﺎﺷﺪ ﻧﻴﯿﺴﺖ
 ﻓﻨﺎ  ﺭرﺍا  ﺍاﻭو  ﺁآﻓﺘﺎﺏب  ﺑﺎﺷﺪ ﻛﺮﺩدﻩه
 ﺧﻞ  ﺍاﻭوﻗﻴﯿﻪﮫ  ﻳﯾﻚ  ﺷﻬﮭﺪ  ﻣﻦ  ﺻﺪ  ﺩدﻭو ﺩدﺭر
 ﺣﻞ  ﮔﺸﺖ  ﻭوﻯى  ﺩدﺭر  ﻭو  ﺍاﻓﻜﻨﺪﻯى  ﺩدﺭر ﭼﻮﻥن
 ﭼﺸﻰ  ﻣﻰ  ﭼﻮﻥن  ﺧﻞ  ﻃﻌﻢ  ﺑﺎﺷﺪ ﻧﻴﯿﺴﺖ
   ﻛﺸﻰ  ﺑﺮ  ﭼﻮﻥن  ﻓﺰﻭوﻥن  ﺍاﻭوﻗﻴﯿﻪﮫ ﻫﮬﮪھﺴﺖ
 ﺷﺪ  ﻫﮬﮪھﻮﺵش  ﺑﻰ  ﺁآﻫﮬﮪھﻮﻳﯾﻰ  ﺷﻴﯿﺮﻯى ﭘﻴﯿﺶ
 ﺷﺪ  ﭘﻮﺵش  ﺭرﻭو  ﺍاﻭو  ﻫﮬﮪھﺴﺖ  ﺩدﺭر  ﺍاﺵش ﻫﮬﮪھﺴﺘﻰ
 ﺭرﺏب  ﻛﺎﺭر  ﺑﺮ  ﻧﺎﻗﺼﺎﻥن  ﻗﻴﯿﺎﺱس ﺍاﻳﯾﻦ
   ﺍاﺩدﺏب  ﺗﺮﻙك  ﺍاﺯز  ﻧﻪﮫ  ﺍاﺳﺖ  ﻋﺸﻖ ﺟﻮﺷﺶ
 ﺟﻬﮭﺪ  ﻣﻰ  ﺑﺮ  ﺍاﺩدﺏب  ﺑﻰ  ﻋﺎﺷﻖ ﻧﺒﺾ
 ﻧﻬﮭﺪ  ﻣﻰ  ﺷﻪﮫ  ﻯى  ﻛﻔﻪﮫ  ﺩدﺭر  ﺭرﺍا ﺧﻮﻳﯾﺶ
 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﺯزﻭو  ﻛﺲ  ﻧﻴﯿﺴﺖ  ﺗﺮ  ﺍاﺩدﺏب ﺑﻰ
   ﻧﻬﮭﺎﻥن  ﺩدﺭر  ﺯزﻭو  ﻛﺲ  ﻧﻴﯿﺴﺖ  ﺗﺮ  ﺍاﺩدﺏب ﺑﺎ
 ﻣﻨﺘﺠﺐ  ﺍاﻯى  ﻭوﻓﺎﻕق  ﺩدﺍاﻥن  ﻧﺴﺒﺖ  ﺑﻪﮫ ﻫﮬﮪھﻢ
   ﺍاﺩدﺏب  ﺑﻰ  ﻳﯾﺎ  ﺍاﺩدﺏب  ﺑﺎ  ﺿﺪ  ﺩدﻭو ﺍاﻳﯾﻦ
 ﺑﻨﮕﺮﻯى  ﻇﺎﻫﮬﮪھﺮ  ﭼﻮ  ﺑﺎﺷﺪ  ﺍاﺩدﺏب ﺑﻰ
   ﺳﺮﻯى  ﻫﮬﮪھﻢ  ﻋﺸﻘﺶ  ﺩدﻋﻮﻯى  ﺑﻮﺩد ﻛﻪﮫ
 ﻛﺠﺎﺳﺖ  ﺩدﻋﻮﻯى  ﺑﻨﮕﺮﻯى  ﺑﺎﻃﻦ  ﺑﻪﮫ ﭼﻮﻥن
   ﻓﻨﺎﺳﺖ  ﺳﻠﻄﺎﻥن  ﺁآﻥن  ﭘﻴﯿﺶ  ﺩدﻋﻮﻯى  ﻭو ﺍاﻭو
 ﺑﻮﺩد  ﻓﺎﻋﻞ  ﺍاﮔﺮ  ﺯزﻳﯾﺪ  ﺯزﻳﯾﺪ ﻣﺎﺕت
 ﺑﻮﺩد  ﻋﺎﻃﻞ  ﻛﺎﻭو  ﻧﻴﯿﺴﺖ  ﻓﺎﻋﻞ ﻟﻴﯿﻚ
 ﺍاﺳﺖ  ﻓﺎﻋﻞ  ﻧﺤﻮﻯى  ﻟﻔﻆ  ﺭرﻭوﻯى  ﺯز ﺍاﻭو
   ﺍاﺳﺖ  ﻗﺎﺗﻞ  ﻣﻮﺗﺶ  ﻭو  ﻣﻔﻌﻮﻝل  ﺍاﻭو  ﻧﻪﮫ ﻭوﺭر
 ﺷﺪ  ﻣﻘﻬﮭﻮﺭر  ﭼﻨﺎﻥن  ﻛﺎﻭو  ﭼﻪﮫ ﻓﺎﻋﻞ
 ﺷﺪ  ﺩدﻭوﺭر  ﻭوﻯى  ﺍاﺯز  ﺟﻤﻠﻪﮫ ﻓﺎﻋﻠﻴﯿﻬﮭﺎ

The speaker said, “There is no dervish in the world;
and if there be a dervish, that dervish is non-existent.”
3670

He exists in respect of the survival of his essence;
his attributes have become non-existent in the attributes of Him.
Like the flame of a candle in the presence of the sun,
he is non-existent, existent in calculation.
Its essence is existent, so that, if you put cotton upon it,
it will be consumed by the sparks;
It is non-existent: it gives you no light:
the sun will have negated it.
When you have thrown an ounce of vinegar into two hundred kilos of sugar,
and it has become dissolved therein,

3675

The flavour of the vinegar, when you taste, is non-existent,
the ounce exists surplus when you weigh.
In the presence of a lion a deer becomes senseless:
her existence becomes a veil for his existence.
These analogies drawn by imperfect men concerning the action of the Lord
are the emotion of love, not from irreverence.
The lover’s pulse bounds up without reverence,
he lays himself on the scale of the King’s balance.
None is more irreverent than he in the world;
none is more reverent than he in secret.

3680

Know, O chosen one, that these two opposites also,
“reverent” and “irreverent,” are reconciled by means of relation.
He is irreverent when you regard the outward aspect,
for his claim of love is equality;
When you regard the inward aspect, where is the claim?
He and claim are dissolved in the presence of that Sultan.
Mata Zaydun: if Zayd is the agent, he is not the agent,
for he is defunct.
He is the agent in respect of the grammatical expression;
otherwise, he is the one acted upon, and Death is his slayer.

3685

What agent, since he has been so overpowered
and all the qualities of an agent have been removed from him?
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   ﻛﻪﮫ ،٬ ﺭرﻭوﻛﺸﺎﻥن  ﻛﺸﻴﯿﺪ  ﻋﺸﻘﺶ  ﺑﺎﺯز ،٬ ﺟﺎﻥن  ﺑﻴﯿﻢ  ﺍاﺯز  ﮔﺮﻳﯾﺨﺖ  ﺑﺨﺎﺭرﺍا  ﺍاﺯز  ﻭو  ﺷﺪ  ﻣﺘﻬﮭﻢ  ﻛﻪﮫ  ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﻭوﻛﻴﯿﻞ  ﻯى ﻗﺼﻪﮫ
 ﺭرﺍا  ﻋﺎﺷﻘﺎﻥن  ﺑﺎﺷﺪ  ﺳﻬﮭﻞ  ﺟﺎﻥن ﻛﺎﺭر
Story of the Sadr-i Jahan’s Wakíl, who fell under suspicion and fled from Bukhara in fear of his life;
then love drew him back irresistibly, for the matter of life is of small account to lovers.
 ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﻯى  ﺑﻨﺪﻩه  ﺑﺨﺎﺭرﺍا ﺩدﺭر
   ﻧﻬﮭﺎﻥن  ﺻﺪﺭرﺵش  ﺍاﺯز  ﮔﺸﺖ  ﺷﺪ ﻣﺘﻬﮭﻢ
 ﺑﮕﺸﺖ  ﮔﺮﺩدﺍاﻥن  ﺳﺮ  ﺳﺎﻝل  ﺩدﻩه ﻣﺪﺕت
  
 ﺩدﺷﺖ  ﮔﺎﻩه  ﻛﻬﮭﺴﺘﺎﻥن  ﮔﻪﮫ  ﺧﺮﺍاﺳﺎﻥن ﮔﻪﮫ
 ﺍاﺷﺘﻴﯿﺎﻕق  ﺍاﺯز  ﺍاﻭو  ﺳﺎﻝل  ﺩدﻩه  ﭘﺲ ﺍاﺯز
   ﻓﺮﺍاﻕق  ﺍاﻳﯾﺎﻡم  ﺯز  ﻃﺎﻗﺖ  ﺑﻰ ﮔﺸﺖ
 ﻧﻤﺎﻧﺪ  ﭘﺲ  ﺯزﻳﯾﻦ  ﻓﺮﻗﺘﻢ  ﺗﺎﺏب ﮔﻔﺖ
 ﻧﺸﺎﻧﺪ  ﺭرﺍا  ﺧﻼﻋﺖ  ﺩدﺍاﻧﺪ  ﻛﻰ ﺻﺒﺮ
 ﺷﻮﺩد  ﺷﻮﺭرﻩه  ﺧﺎﻛﻬﮭﺎ  ﺍاﻳﯾﻦ  ﻓﺮﺍاﻕق ﺍاﺯز
 ﺷﻮﺩد  ﺗﻴﯿﺮﻩه  ﻭو  ﮔﻨﺪﻩه  ﻭو  ﺯزﺭرﺩد ﺁآﺏب
 ﻭوﺑﺎ  ﮔﺮﺩدﺩد  ﻭوﺧﻢ  ﺍاﻓﺰﺍا  ﺟﺎﻥن ﺑﺎﺩد
 ﻫﮬﮪھﺒﺎ  ﮔﺮﺩدﺩد  ﺧﺎﻛﺴﺘﺮﻯى ﺁآﺗﺸﻰ
 ﺍاﻟﻤﺮﺽض  ﺩدﺍاﺭر  ﺷﻮﺩد  ﺟﻨﺖ  ﭼﻮﻥن ﺑﺎﻍغ
  
 ﺣﺮﺽض  ﺍاﻧﺪﺭر  ﺍاﻭو  ﺑﺮﮒگ  ﺭرﻳﯾﺰﺍاﻥن  ﻭو ﺯزﺭرﺩد
 ﺩدﻭوﺳﺘﺎﻥن  ﻓﺮﺍاﻕق  ﺍاﺯز  ﺩدﺭرﺍاﻙك ﻋﻘﻞ
  
 ﻛﻤﺎﻥن  ﺍاﺷﻜﺴﺘﻪﮫ  ﺍاﻧﺪﺍاﺯز  ﺗﻴﯿﺮ ﻫﮬﮪھﻤﭽﻮ
 ﺳﺖ  ﺷﺪﻩه  ﺳﻮﺯزﺍاﻥن  ﭼﻨﺎﻥن  ﻓﺮﻗﺖ  ﺍاﺯز ﺩدﻭوﺯزﺥخ
   ﺳﺖ  ﺷﺪﻩه  ﻟﺮﺯزﺍاﻥن  ﭼﻨﺎﻥن  ﻓﺮﻗﺖ  ﺍاﺯز ﭘﻴﯿﺮ
 ﺷﺮﺍاﺭر  ﭼﻮﻥن  ﻓﺮﺍاﻕق  ﺍاﺯز  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﻫﮬﮪھﺰﺍاﺭر  ﺻﺪ  ﺍاﺯز  ﺑﻮﺩد  ﻳﯾﻚ  ﻗﻴﯿﺎﻣﺖ ﺗﺎ
 ﻧﻔﺲ  ﺯزﻥن  ﻛﻢ  ﺍاﻭو  ﺳﻮﺯز  ﺷﺮﺡح  ﺯز ﭘﺲ
   ﺑﺲ  ﻭو  ﮔﻮﻯى  ﺳﻠﻢ  ﺭرﺏب  ﺳﻠﻢ ﺭرﺏب
 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﮔﺮﺩدﻯى  ﺷﺎﺩد  ﻭوﻯى  ﺍاﺯز  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﺯزﻣﺎﻥن  ﺁآﻥن  ﺑﻴﯿﻨﺪﻳﯾﺶ  ﺍاﻭو  ﻓﺮﺍاﻕق ﺍاﺯز
 ﺷﺪ  ﺷﺎﺩد  ﻛﺲ  ﺑﺲ ،٬ ﺷﺎﺩد  ﮔﺸﺘﻰ  ﭼﻪﮫ  ﺁآﻥن ﺯز
 ﺷﺪ  ﺑﺎﺩد  ﻫﮬﮪھﻤﭽﻮﻥن  ﻭو  ﺟﺴﺖ  ﻭوﻯى  ﺍاﺯز ﺁآﺧﺮ
 ﻣﻨﻪﮫ  ﻭوﻯى  ﺑﺮ  ﺩدﻝل  ﺗﻮ  ﺑﺠﻬﮭﺪ  ﻫﮬﮪھﻢ  ﺗﻮ ﺍاﺯز
   ﺑﺠﻪﮫ  ﺗﻮ  ﻭوﻯى  ﺍاﺯز  ﺑﺠﻬﮭﺪ  ﻛﺎﻭو  ﺁآﻥن  ﺍاﺯز ﭘﻴﯿﺶ

In Bukhara the servant of the Sadr-i Jahan
incurred suspicion and hid from his Sadr.
During ten years he roamed distractedly,
now in Khurasan, now in the mountain-land, now in the desert.
After ten years, through longing
he became unable to endure the days of separation.
He said, “Henceforth I cannot bear to be parted any more:
how can patience allay state of abandonment?”
3690

From separation these soils are nitrous,
and water becomes yellow and stinking and dark;
The life-increasing wind becomes unhealthy and pestilential;
a fire turns to ashes and dust.
The orchard which resembled Paradise becomes the abode of disease,
its leaves yellow and dropping in decay.
The penetrating intellect, through separation from its friends,
like an archer whose bow is broken
From separation Hell has become so burning;
from separation the old man has become so trembling.

3695

If I should speak of separation, like sparks of fire, till the Resurrection,
it would be one out of a hundred thousand.
Therefore do not breathe in description of its burning:
say only “Lord, save! Lord, save!”
Everything by which you are rejoiced in the world—
think at that time of the parting from it
Many a one has been gladdened by what made you glad:
at last it escaped from him and became even as wind.
It will escape from you also: set not your heart upon it.
Do you yourself escape from it before it escapes.
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   ﺗﻌﺎﻟﻰ  ﺣﻖ  ﺑﻪﮫ  ﮔﺮﻓﺘﻦ  ﭘﻨﺎﻩه  ﻭو  ﻛﺮﺩدﻥن  ﻏﺴﻞ  ﻭو  ﺑﺮﻫﮬﮪھﻨﮕﻰ  ﻭوﻗﺖ  ﺑﻪﮫ  ﻣﺮﻳﯾﻢ  ﺑﺮ  ﺁآﺩدﻣﻰ  ﺻﻮﺭرﺕت  ﺑﻪﮫ  ﺍاﻟﻘﺪﺱس  ﺭرﻭوﺡح  ﺷﺪﻥن ﭘﻴﯿﺪﺍا
The appearance of the Holy Spirit in the shape of a man to Mary when she was undressed
and washing herself, and how she took refuge with God.
 ﻣﻠﻚ  ﻓﻮﺕت  ﺍاﺯز  ﭘﻴﯿﺶ  ﮔﻮﻯى  ﻣﺮﻳﯾﻢ ﻫﮬﮪھﻤﭽﻮ
 ﻣﻨﻚ  ﺑﺎﻟﺮﺣﻤﻦ  ﻛﺎﻟﻌﻮﺫذ  ﺭرﺍا ﻧﻘﺶ
 ﻓﺰﺍا  ﺟﺎﻥن  ﺑﺲ  ﺻﻮﺭرﺗﻰ  ﻣﺮﻳﯾﻢ ﺩدﻳﯾﺪ
 ﺧﻼ  ﺩدﺭر  ﺭرﺑﺎﻳﯾﻰ  ﺩدﻝل  ﻓﺰﺍاﻳﯾﻰ ﺟﺎﻥن
 ﺯزﻣﻴﯿﻦ  ﺭرﻭوﻯى  ﺍاﺯز  ﺭرﺳﺖ  ﺑﺮ  ﺍاﻭو ﭘﻴﯿﺶ
   ﺍاﻻﻣﻴﯿﻦ  ﺭرﻭوﺡح  ﺁآﻥن  ﺧﻮﺭرﺷﻴﯿﺪ  ﻭو  ﻣﻪﮫ ﭼﻮﻥن
 ﻧﻘﺎﺏب  ﺑﻰ  ﺧﻮﺑﻰ  ﺭرﺳﺖ  ﺑﺮ  ﺯزﻣﻴﯿﻦ ﺍاﺯز
   ﺁآﻓﺘﺎﺏب  ﺭرﻭوﻳﯾﺪ  ﺷﺮﻕق  ﻛﺰ  ﭼﻨﺎﻥن ﺁآﻥن
 ﺍاﻭوﻓﺘﺎﺩد  ﻣﺮﻳﯾﻢ  ﺍاﻋﻀﺎﻯى  ﺑﺮ ﻟﺮﺯزﻩه
 ﻓﺴﺎﺩد  ﺍاﺯز  ﺗﺮﺳﻴﯿﺪ  ﻭو  ﺑﻮﺩد  ﺑﺮﻫﮬﮪھﻨﻪﮫ ﻛﺎﻭو
 ﻋﻴﯿﺎﻥن  ﺩدﻳﯾﺪﻯى  ﺍاﺭر  ﻳﯾﻮﺳﻒ  ﻛﻪﮫ ﺻﻮﺭرﺗﻰ
   ﺯزﻧﺎﻥن  ﭼﻮﻥن  ﺑﺮﻳﯾﺪﻯى  ﺣﻴﯿﺮﺕت  ﺍاﺯز ﺩدﺳﺖ
 ﮔﻞ  ﺯز  ﺁآﻥن  ﺑﺮﻭوﻳﯾﻴﯿﺪ  ﭘﻴﯿﺸﺶ  ﮔﻞ ﻫﮬﮪھﻤﭽﻮ
   ﺩدﻝل  ﺯز  ﺳﺮ  ﺁآﺭرﺩد  ﺑﺮ  ﻛﻪﮫ  ﺧﻴﯿﺎﻟﻰ ﭼﻮﻥن
 ﺧﻮﺩدﻯى  ﺑﻰ  ﺩدﺭر  ﻭو  ﻣﺮﻳﯾﻢ  ﺧﻮﺩد  ﺑﻰ ﮔﺸﺖ
   ﺍاﻳﯾﺰﺩدﻯى  ﭘﻨﺎﻩه  ﺩدﺭر  ﺑﺠﻬﮭﻢ ﮔﻔﺖ
 ﺟﻴﯿﺐ  ﭘﺎﻙك  ﺁآﻥن  ﺑﻮﺩد  ﻛﺮﺩدﻩه  ﻋﺎﺩدﺕت  ﺍاﻧﻜﻪﮫ ﺯز
   ﻏﻴﯿﺐ  ﺳﻮﻯى  ﺑﺮﺩدﻥن  ﺭرﺧﺖ  ﻫﮬﮪھﺰﻳﯾﻤﺖ ﺩدﺭر
 ﻗﺮﺍاﺭر  ﺑﻰ  ﻣﻠﻜﻰ  ﺩدﻳﯾﺪ  ﺭرﺍا  ﺟﻬﮭﺎﻥن ﭼﻮﻥن
 ﺣﺼﺎﺭر  ﺣﻀﺮﺕت  ﺁآﻥن  ﺯز  ﺳﺎﺧﺖ ﺣﺎﺯزﻣﺎﻧﻪﮫ
 ﺑﺎﺷﺪﺵش  ﺣﺼﻨﻰ  ﻣﺮﮒگ  ﮔﺎﻩه  ﺑﻪﮫ ﺗﺎ
   ﻣﻘﺼﺪﺵش  ﺭرﺍاﻩه  ﺧﺼﻢ  ﻧﻴﯿﺎﺑﺪ ﻛﻪﮫ
 ﻧﺪﻳﯾﺪ  ﺑﻪﮫ  ﺣﺼﺎﺭرﻯى  ﺣﻖ  ﭘﻨﺎﻩه ﺍاﺯز
 ﮔﺰﻳﯾﺪ  ﺑﺮ  ﺩدﮊژ  ﺁآﻥن  ﻧﺰﺩدﻳﯾﻚ ﻳﯾﻮﺭرﺗﮕﻪﮫ
 ﺳﻮﺯز  ﻋﻘﻞ  ﻫﮬﮪھﺎﻯى  ﻏﻤﺰﻩه  ﺁآﻥن  ﺑﺪﻳﯾﺪ ﭼﻮﻥن
 ﺩدﻭوﺯز  ﺗﻴﯿﺮ  ﺟﮕﺮﻫﮬﮪھﺎ  ﺷﺪ  ﻣﻰ  ﺍاﻭو  ﺍاﺯز ﻛﻪﮫ
 ﺷﺪﻩه  ﮔﻮﺷﺶ  ﺩدﺭر  ﺣﻠﻘﻪﮫ  ﻟﺸﻜﺮ  ﻭو ﺷﺎﻩه
   ﺷﺪﻩه  ﻫﮬﮪھﻮﺷﺶ  ﺑﻰ  ﻫﮬﮪھﻮﺵش ﺧﺴﺮﻭوﺍاﻥن
 ﺭرﻕق  ﺑﻪﮫ  ﻣﻤﻠﻮﻛﺶ  ﺷﺎﻩه  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﺩدﻕق  ﺑﻪﮫ  ﺩدﺍاﺩدﻩه  ﺭرﺍا  ﺑﺪﺭر  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
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Before the slipping away of your possessions, say to the form,
like Mary, refuge from you with the Merciful.”
Mary in her chamber saw a form that gave increase of life—
a life-increasing, heart-ravishing one.
That trusted Spirit rose up before her from the face of the earth,
like the moon and the sun.
Beauty unveiled rose up from the earth
such as the sun rises from the East.
A trembling came over Mary’s limbs,
for she was undressed and was afraid of evil.

3705

Such a form that if Joseph had beheld it plainly,
he would have cut his hand in amazement, like the women.
It blossomed from the earth like a rose before her—
like a phantasy which lifts its head from the heart.
Mary became selfless, and in her selflessness she said,
“I will leap into the Divine protection,”
Because that pure-bosomed one
had made a habit of betaking herself in flight to the Unseen
Since she deemed the world a kingdom without permanence,
she prudently made a fortress of that Presence,
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In order that in the hour of death she should have a stronghold
which the Enemy would find no way to attack.
She saw no better fortress than the protection of God:
she chose her abiding place near to that castle.
When she beheld those amorous reason-destroying glances
whereby hearts were ever being pierced by arrows—
King and army are enthralled by Him,
the sovereigns of wit are made witless by Him;
Hundreds of thousands of kings are held in servitude by Him;
hundreds of thousands of full-moons He has given over to wasting fever;
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 ﺯزﻧﺪ  ﺩدﻡم  ﺗﺎ  ﺭرﺍا  ﺯزﻫﮬﮪھﺮﻩه  ﻣﺮ  ﻧﻰ ﺯزﻫﮬﮪھﺮﻩه
 ﺯزﻧﺪ  ﻛﻢ  ﺑﺒﻴﯿﻨﺪ  ﭼﻮﻥن  ﻛﻠﺶ ﻋﻘﻞ
 ﺳﺖ  ﺩدﻭوﺧﺘﻪﮫ  ﺩدﺭر  ﻣﺮﺍا  ﻛﻪﮫ  ﮔﻮﻳﯾﻢ  ﭼﻪﮫ ﻣﻦ
   ﺳﺖ  ﺳﻮﺧﺘﻪﮫ  ﺍاﻭو  ﺩدﻣﮕﻪﮫ  ﺭرﺍا ﺩدﻣﮕﻬﮭﻢ
 ﺍاﻭو  ﺑﺮ  ﻣﻦ  ﺩدﻟﻴﯿﻠﻢ  ﻧﺎﺭرﻡم  ﺁآﻥن ﺩدﻭوﺩد
 ﻋﺒﺮﻭوﺍا  ﻣﺎ  ﺑﺎﻃﻞ  ﺷﻪﮫ  ﺁآﻥن  ﺍاﺯز ﺩدﻭوﺭر
 ﺩدﻟﻴﯿﻞ  ﺭرﺍا  ﺁآﻓﺘﺎﺑﻰ  ﻧﺒﺎﺷﺪ ﺧﻮﺩد
   ﻣﺴﺘﻄﻴﯿﻞ  ﺁآﻓﺘﺎﺏب  ﻧﻮﺭر  ﻛﻪﮫ ﺟﺰ
 ﺑﻮﺩد  ﺍاﻭو  ﺩدﻟﻴﯿﻞ  ﺗﺎ  ﺑﻮﺩد  ﻛﻪﮫ ﺳﺎﻳﯾﻪﮫ
 ﺑﻮﺩد  ﺍاﻭو  ﺫذﻟﻴﯿﻞ  ﻛﻪﮫ  ﺍاﺳﺘﺶ  ﺑﺲ ﺍاﻳﯾﻦ
 ﺍاﺳﺖ  ﺻﺎﺩدﻕق  ﺩدﻻﻟﺖ  ﺩدﺭر  ﺟﻼﻟﺖ ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺳﺎﺑﻖ  ﺍاﻭو  ﭘﺲ  ﺍاﺩدﺭرﺍاﻛﺎﺕت ﺟﻤﻠﻪﮫ
 ﻟﻨﮓ  ﺧﺮﻫﮬﮪھﺎﻯى  ﺑﺮ  ﺍاﺩدﺭرﺍاﻛﺎﺕت ﺟﻤﻠﻪﮫ
   ﺧﺪﻧﮓ  ﭼﻮﻥن  ﭘﺮﺍاﻥن  ﺑﺎﺩد  ﺳﻮﺍاﺭر ﺍاﻭو
 ﺷﻪﮫ  ﮔﺮﺩد  ﻧﻴﯿﺎﺑﺪ  ﻛﺲ  ﮔﺮﻳﯾﺰﺩد ﮔﺮ
   ﺭرﻩه  ﭘﻴﯿﺶ  ﺑﮕﻴﯿﺮﺩد  ﺍاﻭو  ﮔﺮﻳﯾﺰﻧﺪ ﻭوﺭر
 ﻧﻰ  ﺁآﺭرﺍاﻡم  ﺭرﺍا  ﺍاﺩدﺭرﺍاﻛﺎﺕت ﺟﻤﻠﻪﮫ
   ﻧﻰ  ﺟﺎﻡم  ﻭوﻗﺖ  ﺍاﺳﺖ  ﻣﻴﯿﺪﺍاﻥن ﻭوﻗﺖ
 ﭘﺮﺩد  ﻣﻰ  ﺑﺎﺯزﻯى  ﭼﻮ  ﻭوﻫﮬﮪھﻤﻰ  ﻳﯾﻜﻰ ﺁآﻥن
 ﺩدﺭرﺩد  ﻣﻰ  ﻣﻌﺒﺮ  ﺗﻴﯿﺮ  ﭼﻮﻥن  ﺩدﮔﺮ  ﺁآﻥن ﻭو
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Zuhra has not the courage to breathe;
Universal Reason, when it sees Him, humbles itself.
What shall I say? For He has sealed my lips:
His furnace has consumed the place of my breath.
“I am the smoke of that fire, I am the evidence for it”—
far from that King be their false interpretation!
Truly, there is no evidence for a sun
except the light of the lofty sun.
Who is the shadow that it should be an evidence for Him?
It is enough for it that it should be abased before Him.
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This majesty in evidence declares the truth:
all perceptions are behind, He is outstripping.
All perceptions are on lame asses;
He is mounted on the wind that flies like an arrow.
If He flees, none finds the dust of the King;
and if they flee, He bars the way in front.
All the perceptions are unquiet:
it is the time for battle, not the time for the cup.
One perceptive faculty is flying like a falcon,
while another, as an arrow, is tearing its place of passage;

 ﺑﺎﺩدﺑﺎﻥن  ﺑﺎ  ﻛﺸﺘﻰ  ﭼﻮﻥن  ﺩدﮔﺮ  ﺁآﻥن ﻭو
   ﺯزﻣﺎﻥن  ﻫﮬﮪھﺮ  ﺗﺮﺍاﺟﻊ  ﺍاﻧﺪﺭر  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﺩدﻭوﺭر  ﺯز  ﻧﻤﺎﻳﯾﺪﺷﺎﻥن  ﻣﻰ  ﺷﻜﺎﺭرﻯى ﭼﻮﻥن
 ﻃﻴﯿﻮﺭر  ﺁآﻥن  ﻓﺰﺍاﻳﯾﻨﺪ  ﻣﻰ  ﺣﻤﻠﻪﮫ ﺟﻤﻠﻪﮫ
 ﺷﻮﻧﺪ  ﺣﻴﯿﺮﺍاﻥن  ﺷﻮﺩد  ﻧﺎﭘﻴﯿﺪﺍا  ﻛﻪﮫ ﭼﻮﻥن
 ﺷﻮﻧﺪ  ﻭوﻳﯾﺮﺍاﻥن  ﻫﮬﮪھﺮ  ﺳﻮﻯى  ﺟﻐﺪﺍاﻥن ﻫﮬﮪھﻤﭽﻮ
 ﺑﺎﺯز  ﭼﺸﻢ  ﻳﯾﻚ  ﺑﻬﮭﻢ  ﭼﺸﻤﻰ ﻣﻨﺘﻈﺮ
 ﺑﻨﺎﺯز  ﺻﻴﯿﺪ  ﺁآﻥن  ﮔﺮﺩدﺩد  ﭘﻴﯿﺪﺍا  ﻛﻪﮫ ﺗﺎ
 ﻣﻼﻝل  ﺍاﺯز  ﮔﻮﻳﯾﻨﺪ  ﺩدﻳﯾﺮ  ﺑﻤﺎﻧﺪ ﭼﻮﻥن
   ﺧﻴﯿﺎﻝل  ﺧﻮﺩد  ﻳﯾﺎ  ﻋﺠﺐ  ﺧﻮﺩد  ﺁآﻥن  ﺑﻮﺩد ﺻﻴﯿﺪ
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 ﺳﺎﻋﺘﻰ  ﻳﯾﻚ  ﺗﺎ  ﺍاﺳﺖ  ﺁآﻥن ﻣﺼﻠﺤﺖ
   ﺭرﺍاﺣﺘﻰ  ﺍاﺯز  ﺯزﻭوﺭر  ﻭو  ﮔﻴﯿﺮﻧﺪ ﻗﻮﺗﻰ
 ﺁآﺯز  ﺯز  ﺧﻠﻘﺎﻥن  ﻫﮬﮪھﻤﻪﮫ  ﺷﺐ  ﻧﺒﻮﺩدﻯى ﮔﺮ
 ﺍاﻫﮬﮪھﺘﺰﺍاﺯز  ﺯز  ﺳﻮﺧﺘﻨﺪﻯى  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﺍاﻧﺪﻭوﺧﺘﻦ  ﺳﻮﺩد  ﺣﺮﺹص  ﺯز  ﻭو  ﻫﮬﮪھﻮﺱس ﺍاﺯز
   ﺳﻮﺧﺘﻦ  ﺭرﺍا  ﺑﺪﻥن  ﺩدﺍاﺩدﻯى  ﻛﺴﻰ ﻫﮬﮪھﺮ
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And another is like a ship with sails,
and another is turning back every moment.
When an object of chase appears to them from afar,
all those birds increase their onset.
When it vanishes from sight, they become lost:
like owls, they go to every wilderness,
Waiting, with one eye closed and one eye open,
that the delectable prey may appear
When it tarries long, they say,
“We wonder whether it was a prey or a phantom.”
The right course is that, for a short while,
they should gather come strength and vigour by a rest.
If there were no night, on account of cupidity
all people would consume themselves by the agitation.
From desire and greed of amassing gain,
everyone would give his body to be consumed.
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 ﺭرﺣﻤﺘﻰ  ﮔﻨﺞ  ﭼﻮ  ﺁآﻳﯾﺪ  ﭘﺪﻳﯾﺪ ﺷﺐ
  
 ﺳﺎﻋﺘﻰ  ﻳﯾﻚ  ﺧﻮﺩد  ﺣﺮﺹص  ﺍاﺯز  ﺭرﻫﮬﮪھﻨﺪ ﺗﺎ
 ﺭرﻭو  ﺭرﺍاﻩه  ﺍاﻯى  ﺁآﻳﯾﺪﺕت  ﻗﺒﻀﻰ  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﺸﻮ  ﺩدﻝل  ﺁآﺗﺶ  ﺗﺴﺖ  ﺻﻼﺡح ﺁآﻥن
 ﮔﺸﺎﺩد  ﻭو  ﺑﺴﻂ  ﺁآﻥن  ﺩدﺭر  ﺧﺮﺟﻰ  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﻋﺘﺪﺍاﺩد  ﺯز  ﺑﺒﺎﻳﯾﺪ  ﺩدﺧﻠﻰ  ﺭرﺍا ﺧﺮﺝج
 ﺑﺪﻯى  ﺗﺎﺑﺴﺘﺎﻥن  ﻓﺼﻞ  ﻫﮬﮪھﻤﺎﺭرﻩه ﮔﺮ
   ﺷﺪﻯى  ﺑﺴﺘﺎﻥن  ﺩدﺭر  ﺧﻮﺭرﺷﻴﯿﺪ ﺳﻮﺯزﺵش
 ﺑﻦ  ﻭو  ﺑﻴﯿﺦ  ﺍاﺯز  ﺳﻮﺧﺘﻰ  ﺭرﺍا ﻣﻨﺒﺘﺶ
   ﻛﻬﮭﻦ  ﺁآﻥن  ﻧﮕﺸﺘﻰ  ﺗﺎﺯزﻩه  ﺩدﮔﺮ ﻛﻪﮫ
 ﺍاﺳﺖ  ﻣﺸﻔﻖ  ﺩدﻯى  ﺁآﻥن  ﺍاﺳﺖ  ﺭرﻭوﻯى  ﺗﺮﺵش ﮔﺮ
   ﺍاﺳﺖ  ﻣﺤﺮﻕق  ﺍاﻣﺎ  ﺍاﺳﺖ  ﺧﻨﺪﺍاﻥن ﺻﻴﯿﻒ
 ﺑﻴﯿﻦ  ﺑﺴﻂ  ﻭوﻯى  ﺩدﺭر  ﺗﻮ  ﺁآﻳﯾﺪ  ﻗﺒﺾ  ﻛﻪﮫ ﭼﻮﻥن
   ﺟﺒﻴﯿﻦ  ﺩدﺭر  ﻣﻴﯿﻔﮕﻦ  ﭼﻴﯿﻦ  ﻭو  ﺑﺎﺵش ﺗﺎﺯزﻩه
 ﺗﺮﺵش  ﺩدﺍاﻧﺎﻳﯾﺎﻥن  ﻭو  ﺧﻨﺪﺍاﻥن ﻛﻮﺩدﻛﺎﻥن
   ﺷﺶ  ﺯز  ﺷﺎﺩدﻯى  ﻭو  ﺑﺎﺷﺪ  ﺭرﺍا  ﺟﮕﺮ ﻏﻢ
 ﺍاﺳﺖ  ﺁآﺧﻮﺭر  ﺩدﺭر  ﺧﺮ  ﻫﮬﮪھﻤﭽﻮ  ﻛﻮﺩدﻙك ﭼﺸﻢ
   ﺍاﺳﺖ  ﺁآﺧﺮ  ﺣﺴﺎﺏب  ﺩدﺭر  ﻋﺎﻗﻞ ﭼﺸﻢ
 ﻋﻠﻒ  ﺑﻴﯿﻨﺪ  ﻣﻰ  ﭼﺮﺏب  ﺁآﺧﻮﺭر  ﺩدﺭر ﺍاﻭو
   ﺗﻠﻒ  ﺑﻴﯿﻨﺪ  ﺁآﺧﺮﺵش  ﻗﺼﺎﺏب  ﺯز ﻭوﻳﯾﻦ
 ﺩدﺍاﺩد  ﻗﺼﺎﺏب  ﻛﺎﻳﯾﻦ  ﺍاﺳﺖ  ﺗﻠﺦ  ﻋﻠﻒ ﺁآﻥن
 ﻧﻬﮭﺎﺩد  ﺗﺮﺍاﺯزﻭوﻳﯾﻰ  ﻣﺎ  ﻟﺤﻢ ﺑﻬﮭﺮ
 ﺧﺪﺍا  ﺭرﺍا  ﻛﺎﻥن  ﻋﻠﻒ  ﺧﻮﺭر  ﺣﻜﻤﺖ ﺭرﻭوﺯز
 ﻋﻄﺎ  ﻣﺤﺾ  ﺍاﺯز  ﺳﺖ  ﺩدﺍاﺩدﻩه  ﻏﺮﺽض ﺑﻰ
 ﺭرﻫﮬﮪھﻰ  ﺍاﻯى  ﺣﻜﻤﺖ  ﻧﻪﮫ  ﻛﺮﺩدﻯى  ﻧﺎﻥن ﻓﻬﮭﻢ
ُ
   ﺭرﺯزﻗﻪﮫ   ِﻣ ْﻦ  ﻛﻠُﻮﺍا  ﮔﻔﺘﺖ  ﺣﻖ  ﭼﻪﮫ  ﺁآﻥن ﺯز
 ﻣﺮﺗﺒﺖ  ﺩدﺭر  ﺑﻮﺩد  ﺣﻜﻤﺖ  ﺣﻖ ﺭرﺯزﻕق
   ﻋﺎﻗﺒﺖ  ﻧﺒﺎﺷﺪ  ﮔﻴﯿﺮﺕت  ﮔﻠﻮ ﻛﺎﻥن
 ﺷﺪ  ﺑﺎﺯز  ﺩدﻫﮬﮪھﺎﻧﻰ  ﺑﺴﺘﻰ  ﺩدﻫﮬﮪھﺎﻥن ﺍاﻳﯾﻦ
 ﺷﺪ  ﺭرﺍاﺯز  ﻫﮬﮪھﺎﻯى  ﻟﻘﻤﻪﮫ  ﻯى  ﺧﻮﺭرﻧﺪﻩه ﻛﺎﻭو
 ﻭوﺍاﺑﺮﻯى  ﺭرﺍا  ﺗﻦ  ﺩدﻳﯾﻮ  ﺷﻴﯿﺮ  ﺯز ﮔﺮ
   ﺧﻮﺭرﻯى  ﻧﻌﻤﺖ  ﺑﺴﻰ  ﺍاﻭو  ﻓﻄﺎﻡم ﺩدﺭر
 ﺧﺎﻡم  ﻧﻴﯿﻢ  ﻛﺮﺩدﻡم  ﺷﺮﺡح  ﺟﻮﺷﺶ ﺗﺮﻙك
   ﺗﻤﺎﻡم  ﺑﺸﻨﻮ  ﻏﺰﻧﻮﻯى  ﺣﻜﻴﯿﻢ ﺍاﺯز
 ﺍاﻳﯾﻦ  ﺷﺮﺡح  ﮔﻮﻳﯾﺪ  ﻧﺎﻣﻪﮫ  ﺍاﻟﻬﮭﻰ ﺩدﺭر
   ﺍاﻟﻌﺎﺭرﻓﻴﯿﻦ  ﻓﺨﺮ  ﻭو  ﻏﻴﯿﺐ  ﺣﻜﻴﯿﻢ ﺁآﻥن

Night appears, like a treasure of mercy,
that they may be delivered from their greed for a short while.
When a feeling of (spiritual) contraction comes over you, O traveller,
it is your good: do not become afire in your heart,
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For in that expansion and delight you are spending:
the expenditure requires an income of preparation.
If it were always the season of summer,
the blazing heat of the sun would penetrate the garden
And burn up from root and bottom the soil whence its plants grow,
so that the old ones would never again become fresh.
If December is sour-faced, it is kind;
summer is laughing, but it is burning.
When contraction comes, behold expansion therein:
be fresh and do not let wrinkles fall on your brow.
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Children are laughing, and sages are sour:
sorrow appertains to the liver, and joy arises from the lungs.
The eye of the child, like the ass, is on the stall;
the eye of the wise man is in reckoning the end.
He sees the rich fodder in the stall,
while this sees his ultimate end to be death by the Butcher.
That fodder is bitter, for this Butcher gave it:
He set up a pair of scales for our flesh.
Go, eat the fodder of wisdom
which God has given disinterestedly from pure bounty.
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O slave, you have understood bread, not wisdom,
in that which God has spoken unto you—Eat ye of His provision.
God’s provision in the stage
is wisdom that will not choke you at the last.
You have closed this mouth, another mouth is opened,
which becomes an eater of the morsels of mysteries.
If you cut off your body from the Devil’s milk,
by weaning it you will enjoy much felicity.
I have given a half-raw explanation of it like the Turcomans’ poorly
boiled meat: hear in full from the Sage of Ghazna.
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In the ILahí-náma that Sage
of the Unseen and Glory of them that know explains this.
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 ﻣﺨﻮﺭر  ﺍاﻓﺰﺍاﻳﯾﺎﻥن  ﻏﻢ  ﻧﺎﻥن  ﻭو  ﺧﻮﺭر ﻏﻢ
 ﺷﻜﺮ  ﻛﻮﺩدﻙك  ﺧﻮﺭرﺩد  ﻏﻢ  ﻋﺎﻗﻞ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﺳﺖ  ﻏﻢ  ﺑﺎﻍغ  ﻯى  ﻣﻴﯿﻮﻩه  ﺷﺎﺩدﻯى ﻗﻨﺪ
  
 ﺍاﺳﺖ  ﻣﺮﻫﮬﮪھﻢ  ﻏﻢ  ﺁآﻥن  ﻭو  ﺍاﺳﺖ  ﺯزﺧﻢ  ﻓﺮﺡح ﺍاﻳﯾﻦ
 ﻋﺸﻖ  ﺑﻪﮫ  ﻛﺶ  ﻛﻨﺎﺭرﺵش  ﺩدﺭر  ﺑﻴﯿﻨﻰ  ﭼﻮ ﻏﻢ
   ﺩدﻣﺸﻖ  ﺩدﺭر  ﻛﻦ  ﻧﻈﺮ  ﺭرﺑﻮﻩه  ﺳﺮ ﺍاﺯز
 ﻫﮬﮪھﻤﻰ  ﺑﻴﯿﻨﺪ  ﻣﻰ  ﺍاﻧﮕﻮﺭر  ﺍاﺯز ﻋﺎﻗﻞ
   ﻫﮬﮪھﻤﻰ  ﺑﻴﯿﻨﺪ  ﺷﻰ  ﻣﻌﺪﻭوﻡم  ﺍاﺯز ﻋﺎﺷﻖ
 ﭘﺮﻳﯾﺮ  ﺣﻤﺎﻻﻥن  ﻛﺮﺩدﻧﺪ  ﻣﻰ ﺟﻨﮓ
 ﺷﻴﯿﺮ  ﭼﻮ  ﺣﻤﻠﺶ  ﻛﺸﻢ  ﻣﻦ  ﺗﺎ  ﻣﻜﺶ ﺗﻮ
 ﺳﻮﺩد  ﺩدﻳﯾﺪﻧﺪ  ﻫﮬﮪھﻤﻰ  ﺭرﻧﺠﺶ  ﺁآﻥن  ﺯز  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﺑﻮﺩد  ﻣﻰ  ﺩدﻳﯾﮕﺮ  ﺯز  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﺭرﺍا ﺣﻤﻞ
 ﻛﻮ  ﻣﺎﻳﯾﻪﮫ  ﺑﻰ  ﺁآﻥن  ﻣﺰﺩد  ﻛﻮ  ﺣﻖ ﻣﺰﺩد
 ﺗﺴﻮ  ﺁآﻥن  ﻭو  ﻣﺰﺩد  ﮔﻨﺠﻴﯿﺖ  ﺩدﻫﮬﮪھﺪ ﺍاﻳﯾﻦ
 ﺭرﻳﯾﮓ  ﺯزﻳﯾﺮ  ﺧﺴﺒﻰ  ﭼﻮ  ﻛﻪﮫ  ﺯزﺭرﻯى ﮔﻨﺞ
   ﺭرﻳﯾﮓ  ﻣﺮﺩدﻩه  ﻧﺒﺎﺷﺪ  ﺁآﻥن  ﺑﺎﺷﺪ  ﺗﻮ ﺑﺎ
 ﺩدﻭوﺩد  ﻣﻰ  ﺕت  ﺟﻨﺎﺯزﻩه  ﺁآﻥن  ﭘﻴﯿﺶ ﭘﻴﯿﺶ
 ﺷﻮﺩد  ﻣﻰ  ﻏﺮﻳﯾﺒﻰ  ﻭو  ﮔﻮﺭر ﻣﻮﻧﺲ
 ﺑﺎﺵش  ﻣﺮﺩدﻩه  ﺩدﻡم  ﺍاﻳﯾﻦ  ﻣﺮﮒگ  ﺭرﻭوﺯز ﺑﻬﮭﺮ
   ﺗﺎﺵش  ﺧﻮﺍاﺟﻪﮫ  ﺳﺮﻣﺪ  ﻋﺸﻖ  ﺑﺎ  ﺷﻮﻯى ﺗﺎ
 ﺍاﺟﺘﻬﮭﺎﺩد  ﻯى  ﭘﺮﺩدﻩه  ﺯز  ﺑﻴﯿﻨﺪ  ﻣﻰ ﺻﺒﺮ
 ﻣﺮﺍاﺩد  ﺯزﻟﻔﻴﯿﻦ  ﻭو  ﮔﻠﻨﺎﺭر  ﭼﻮﻥن ﺭرﻭوﻯى
 ﻣﺠﺘﻬﮭﺪ  ﭘﻴﯿﺶ  ﺳﺖ  ﺁآﻳﯾﻴﯿﻨﻪﮫ  ﭼﻮ ﻏﻢ
 ﺿﺪ  ﺭرﻭوﻯى  ﻧﻤﺎﻳﯾﺪ  ﻣﻰ  ﺿﺪ  ﺍاﻳﯾﻦ ﻛﺎﻧﺪﺭر
 ﺩدﮔﺮ  ﺿﺪ  ﺁآﻥن  ﺭرﻧﺞ  ﺿﺪ ﺑﻌﺪ
 ﻓﺮ  ﻭو  ﻛﺮ  ﻭو  ﮔﺸﺎﺩد  ﻳﯾﻌﻨﻰ  ﺩدﻫﮬﮪھﺪ ﺭرﻭو
 ﺑﺒﻴﯿﻦ  ﺩدﺳﺘﺖ  ﻯى  ﭘﻨﺠﻪﮫ  ﺍاﺯز  ﻭوﺻﻒ  ﺩدﻭو ﺍاﻳﯾﻦ
   ﻳﯾﻘﻴﯿﻦ  ﺁآﻳﯾﺪ  ﺑﺴﻂ  ﻣﺸﺖ  ﻗﺒﺾ ﺑﻌﺪ
 ﺩدﺍاﻳﯾﻤﺎ  ﺑﺎﺷﺪ  ﻗﺒﺾ  ﮔﺮ  ﺭرﺍا ﭘﻨﺠﻪﮫ
 ﻣﺒﺘﻼ  ﭼﻮﻥن  ﺑﻮﺩد  ﺍاﻭو  ﺑﺴﻂ  ﻫﮬﮪھﻤﻪﮫ ﻳﯾﺎ
 ﻣﻨﺘﻈﻢ  ﻣﻜﺴﺐ  ﻭو  ﻛﺎﺭر  ﻭوﺻﻔﺶ  ﺩدﻭو ﺯزﻳﯾﻦ
   ﻣﻬﮭﻢ  ﺭرﺍا  ﺍاﻭو  ﺣﺎﻝل  ﺩدﻭو  ﺍاﻳﯾﻦ  ﻣﺮﻍغ  ﭘﺮ ﭼﻮﻥن
 ﺯزﻣﺎﻥن  ﻳﯾﻚ  ﺷﺪ  ﻣﻀﻄﺮﺏب  ﻣﺮﻳﯾﻢ  ﻛﻪﮫ ﭼﻮﻥن
   ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن  ﺁآﻥن  ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﻛﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن

“Eat sorrow, and do not eat the bread of those who increase sorrow,
for the wise man eats sorrow, the child sugar.”
The sugar of joy is the fruit of the garden of sorrow,
this joy is the wound and that sorrow is the plaster.
When you see sorrow, embrace it with passionate love:
look on Damascus from the top of Rubwa.
The wise man is seeing the wine in the grape,
the lover is seeing the thing in the non-existent.
3755

The day before yesterday the porters were quarrelling,
“Don’t you lift, let me lift his load like a lion!”
Since they were seeing profit in that toil,
each one was snatching the load from the other.
What comparison is there between God’s reward and the reward given
by that worthless creature? The former gives you a treasure as your
reward, and the latter a dime.
A golden treasure that remains with you when you lie under the sand
and is not left as a heritage.
It runs before your hearse and becomes your companion in the tomb
and in the state where all is strange.
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For the sake of your death-day be dead, now,
so that you may be with everlasting Love, O fellow-servant.
Through the curtain of the struggle renunciation sees the face
like a pomegranate-flower and the two tresses of the Desired One.
Sorrow is as a mirror before the struggler,
for in this contrary there appears the face of the contrary.
After the contrary, pain, the other contrary,
that is, gladness and triumph, shows its face.
Observe these two qualities in the fingers of your hand:
assuredly after the closing of the fist comes the opening.
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If the fingers be always closed or entirely open,
he is like an afflicted person.
His work and action is regulated by these two qualities:
these two conditions are important for him as the bird’s wings.
When Mary was all at once dismayed,
like those fishes on land,
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   ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﻓﺮﻣﺎﻥن  ﻛﻪﮫ  ﻣﻦ  ﺍاﺯز  ﻣﺸﻮ  ﭘﻨﻬﮭﺎﻥن  ﻭو  ﻣﺸﻮ  ﺁآﺷﻔﺘﻪﮫ ،٬ ﺗﻮ  ﺑﻪﮫ  ﺣﻘﻢ  ﺭرﺳﻮﻝل  ﻣﻦ  ﻛﻪﮫ  ﺭرﺍا  ﻣﺮﻳﯾﻢ  ﺍاﻟﻘﺪﺱس  ﺭرﻭوﺡح ﮔﻔﺘﻦ
How the Holy Spirit said to Mary, “I am sent to you by God:
be not agitated and do not hide from me, for this is the command.”
 ﻛﺮﻡم  ﻧﻤﻮﺩدﺍاﺭر  ﺯزﺩد  ﻭوﻯى  ﺑﺮ ﺑﺎﻧﮓ
   ﻣﺮﻡم  ﻣﻦ  ﺍاﺯز  ﺣﻀﺮﺗﻢ  ﺍاﻣﻴﯿﻦ ﻛﻪﮫ
 ﻣﻜﺶ  ﺳﺮ  ﻋﺰﺕت  ﺳﺮﺍاﻓﺮﺍاﺯزﺍاﻥن ﺍاﺯز
  
 ﻣﻜﺶ  ﺩدﺭر  ﺧﻮﺩد  ﻣﺤﺮﻣﺎﻥن  ﺧﻮﺵش  ﭼﻨﻴﯿﻦ ﺍاﺯز
 ﭘﺎﻙك  ﻧﻮﺭر  ﻯى  ﺫذﺑﺎﻟﻪﮫ  ﻭو  ﮔﻔﺖ  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
   ﺳﻤﺎﻙك  ﺑﺮ  ﭘﻴﯿﺎﭘﻰ  ﺷﺪ  ﻣﻰ  ﻟﺒﺶ ﺍاﺯز
 ﻋﺪﻡم  ﺩدﺭر  ﮔﺮﻳﯾﺰﻯى  ﻣﻰ  ﻭوﺟﻮﺩدﻡم ﺍاﺯز
   ﻋﻠﻢ  ﺻﺎﺣﺐ  ﻭو  ﺷﺎﻫﮬﮪھﻢ  ﻣﻦ  ﻋﺪﻡم ﺩدﺭر
 ﺍاﺳﺖ  ﻧﻴﯿﺴﺘﻰ  ﺩدﺭر  ﻣﻦ  ﺑﻨﮕﺎﻩه  ﻭو  ﺑﻦ ﺧﻮﺩد
   ﺍاﺳﺖ  ﺳﺘﻰ  ﭘﻴﯿﺶ  ﻣﻦ  ﻧﻘﺶ  ﺳﻮﺍاﺭرﻩه ﻳﯾﻚ
 ﻣﺸﻜﻠﻢ  ﻧﻘﺶ  ﻛﻪﮫ  ﺑﻨﮕﺮ ﻣﺮﻳﯾﻤﺎ
   ﺩدﻟﻢ  ﺍاﻧﺪﺭر  ﺧﻴﯿﺎﻝل  ﻫﮬﮪھﻢ  ﻫﮬﮪھﻼﻟﻢ ﻫﮬﮪھﻢ
 ﻧﺸﺴﺖ  ﺁآﻣﺪ  ﺩدﻟﺖ  ﺩدﺭر  ﺧﻴﯿﺎﻟﻰ ﭼﻮﻥن
   ﺍاﺳﺖ  ﺗﻮ  ﺑﺎ  ﮔﺮﻳﯾﺰﻯى  ﻣﻰ  ﻛﻪﮫ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺑﺎﻃﻠﻰ  ﻋﺎﺭرﺿﻴﯿﻰ  ﺧﻴﯿﺎﻟﻰ ﺟﺰ
   ﺁآﻓﻠﻰ  ﻛﺎﺫذﺏب  ﺻﺒﺢ  ﭼﻮﻥن  ﺑﻮﺩد ﻛﺎﻭو
 ﺭرﺏب  ﻧﻮﺭر  ﺍاﺯز  ﺻﺎﺩدﻗﻢ  ﺻﺒﺢ  ﭼﻮ ﻣﻦ
   ﺷﺐ  ﻫﮬﮪھﻴﯿﭻ  ﺭرﻭوﺯزﻡم  ﮔﺮﺩد  ﻧﮕﺮﺩدﺩد ﻛﻪﮫ
 ﺍاﻡم  ﺯزﺍاﺩدﻩه  ﻋﻤﺮﺍاﻥن  ﻻﺣﻮﻝل  ﻣﻜﻦ ﻫﮬﮪھﻴﯿﻦ
   ﺍاﻡم  ﺍاﻓﺘﺎﺩدﻩه  ﻃﺮﻑف  ﺍاﻳﯾﻦ  ﺣﻮﻝل  ﻻ  ﺯز ﻛﻪﮫ
 ﺑﻮﺩد  ﻻﺣﻮﻝل  ﻏﺬﺍا  ﻭو  ﺍاﺻﻞ  ﻣﺮﺍا ﻣﺮ
 ﺑﻮﺩد  ﻗﻮﻝل  ﺍاﺯز  ﭘﻴﯿﺶ  ﻛﻪﮫ  ﻻﺣﻮﻟﻰ ﻧﻮﺭر
 ﺣﻖ  ﺑﻪﮫ  ﻣﻦ  ﺍاﺯز  ﭘﻨﺎﻩه  ﮔﻴﯿﺮﻯى  ﻫﮬﮪھﻤﻰ ﺗﻮ
   ﺳﺒﻖ  ﺩدﺭر  ﭘﻨﺎﻫﮬﮪھﻢ  ﻯى  ﻧﮕﺎﺭرﻳﯾﺪﻩه ﻣﻦ
 ﺑﻮﺫذ  ﻣﺨﻠﺼﻬﮭﺎﺕت  ﻛﻪﮫ  ﻣﻦ  ﭘﻨﺎﻫﮬﮪھﻢ ﺁآﻥن
 ﺍاﻋﻮﺫذ  ﺁآﻥن  ﺧﻮﺩد  ﻣﻦ  ﻭو  ﺁآﺭرﻯى  ﺍاﻋﻮﺫذ ﺗﻮ
 ﻧﺎﺷﻨﺎﺧﺖ  ﺍاﺯز  ﺑﺘﺮ  ﻧﺒﻮﺩد ﺁآﻓﺘﻰ
   ﺑﺎﺧﺖ  ﻋﺸﻖ  ﻧﺪﺍاﻧﻰ  ﻭو  ﻳﯾﺎﺭر  ﺑﺮ ﺗﻮ
 ﻫﮬﮪھﻤﻰ  ﭘﻨﺪﺍاﺭرﻯى  ﺍاﻏﻴﯿﺎﺭر  ﺭرﺍا ﻳﯾﺎﺭر
   ﻏﻤﻰ  ﺑﻨﻬﮭﺎﺩدﻯى  ﻧﺎﻡم  ﺭرﺍا ﺷﺎﺩدﻳﯾﻰ
 ﻣﺎﺳﺖ  ﻳﯾﺎﺭر  ﻟﻄﻒ  ﻛﻪﮫ  ﻧﺨﻠﻰ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﻣﺎﺳﺖ  ﺩدﺍاﺭر  ﻧﺨﻠﺶ  ﺩدﺯزﺩدﻳﯾﻢ  ﻣﺎ  ﻛﻪﮫ ﭼﻮﻥن

The Exemplar of Bounty cried out to her,
“I am the trusted of the Lord: be not afraid of me.
Do not turn your head away from the exalted of Majesty,
do not withdraw yourself from such goodly confidants.”
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He was saying this, and from his lips
a wick of pure light was going up to Arcturus step by step.
“You are fleeing from my existence into non-existence:
in non-existence I am a King and standard-bearer.
Truly, my home and dwelling-place is in non-existence:
solely my form is before the Lady.
O Mary, look, for I am a difficult form:
I am both a new moon and a phantasy in the heart.
When a phantasy comes into your heart and settles,
it is with you wherever you flee—
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Except an unsubstantial and vain phantasy
which is one that sinks like the false dawn.
I am of the light of the Lord, like the true dawn,
for no night prowls around my day.
Listen, do not cry La hawl against me, O daughter of Imran,
for I have descended hither from La hawl.
La hawl was my origin and sustenance—
the light of that La hawl which was prior to the spoken word.
You are taking refuge from me with God:
I am in eternity the image of the refuge.
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I am the refuge that was often your deliverance.
You take refuge, and I myself am that refuge.
There is no bane worse than ignorance:
you are with your Friend and do not know how to make love.
You are deeming your Friend a stranger:
upon a joy you have bestowed the name of a grief.”
Such a date-palm, which is our Friend’s favour—
since we are robbers, His date-palm is our gallows.
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 ﻣﺎﺳﺖ  ﻣﻴﯿﺮ  ﺯزﻟﻒ  ﻛﻪﮫ  ﻣﺸﻜﻴﯿﻦ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﻣﺎﺳﺖ  ﺯزﻧﺠﻴﯿﺮ  ﺍاﻳﯾﻦ  ﻋﻘﻠﻴﯿﻢ  ﺑﻰ  ﻛﻪﮫ ﭼﻮﻥن
 ﺭرﻭوﺩد  ﻣﻰ  ﻧﻴﯿﻠﻰ  ﭼﻮ  ﻟﻄﻔﻰ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺷﻮﺩد  ﻣﻰ  ﺧﻮﻥن  ﭼﻮﻥن  ﻓﺮﻋﻮﻧﻴﯿﻢ  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﺮﻳﯾﺰ  ﻫﮬﮪھﻴﯿﻦ  ﺁآﺑﻢ  ﻣﻦ  ﮔﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺧﻮﻥن
 ﺳﺘﻴﯿﺰ  ﭘﺮ  ﺍاﻯى  ﺗﻮﺍاﻡم  ﺍاﺯز  ﮔﺮﮒگ ﻳﯾﻮﺳﻔﻢ
 ﺑﺮﺩدﺑﺎﺭر  ﻳﯾﺎﺭر  ﻛﻪﮫ  ﺑﻴﯿﻨﻰ  ﻧﻤﻰ ﺗﻮ
 ﻣﺎﺭر  ﭼﻮ  ﮔﺮﺩدﺩد  ﺷﺪﻯى  ﺿﺪ  ﺍاﻭو  ﺑﺎ  ﻛﻪﮫ ﭼﻮﻥن

Such a musky object, which is the tress of our Prince—
since we are demented, this is our chain.
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Such a grace is flowing like a Nile—
since we are Pharaohs, it is becoming like blood.
The blood is saying, “I am water. Beware; do not spill! I am Joseph;
you make me the wolf, O contentious man.”
Don’t you see that a long-suffering friend
becomes like a snake when you have grown hostile to him?

 ﻧﺸﺪ  ﺩدﻳﯾﮕﺮ  ﺍاﻭو  ﺷﺤﻢ  ﻭو  ﺍاﻭو ﻟﺤﻢ
 ﻧﺸﺪ  ﻣﻨﻈﺮ  ﺍاﺯز  ﻛﻪﮫ  ﺟﺰ  ﺑﺪ  ﭼﻨﺎﻥن ﺍاﻭو

His flesh and fat is unchanged:
only in appearance he has become so evil.

 ﻭوﺍاﺭر  ﻻﺍاﺑﺎﻟﻰ  ﺑﺨﺎﺭرﺍا  ﺑﻪﮫ  ﻛﻨﺪ  ﺭرﺟﻮﻉع  ﻛﻪﮫ  ﻋﺸﻖ  ﺍاﺯز  ﻭوﻛﻴﯿﻞ  ﺁآﻥن  ﻛﺮﺩدﻥن ﻋﺰﻡم
How that Wakil, by love, made up his mind to return to Bukhara recklessly.
 ﺍاﻓﺮﻭوﺧﺘﻪﮫ  ﺑﻬﮭﻞ  ﺭرﺍا  ﻣﺮﻳﯾﻢ ﺷﻤﻊ
   ﺳﻮﺧﺘﻪﮫ  ﺁآﻥن  ﺭرﻭوﺩد  ﻣﻰ  ﺑﺨﺎﺭرﺍا ﻛﻪﮫ
 ﺗﻴﯿﺰ  ﺁآﺗﺸﺪﺍاﻥن  ﺩدﺭر  ﻭو  ﺻﺒﺮ  ﺑﻰ ﺳﺨﺖ
 ﮔﺮﻳﯾﺰ  ﻛﻦ  ﻣﻰ  ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﺳﻮﻯى ﺭرﻭو
 ﺑﻮﺩد  ﺩدﺍاﻧﺶ  ﻣﻨﺒﻊ  ﺑﺨﺎﺭرﺍا ﺍاﻳﯾﻦ
 ﺑﻮﺩد  ﺁآﻧﺶ  ﻫﮬﮪھﺮﻙك  ﺍاﺳﺖ  ﺑﺨﺎﺭرﺍاﻳﯾﻰ ﭘﺲ
 ﺍاﻧﺪﺭرﻯى  ﺑﺨﺎﺭرﺍا  ﺩدﺭر  ﺷﻴﯿﺨﻰ ﭘﻴﯿﺶ
  
 ﻧﻨﮕﺮﻯى  ﺑﺨﺎﺭرﺍا  ﺩدﺭر  ﺧﻮﺍاﺭرﻯى  ﺑﻪﮫ ﺗﺎ
 ﺩدﻟﺶ  ﺑﺨﺎﺭرﺍاﻯى  ﺩدﺭر  ﺧﻮﺍاﺭرﻯى  ﺑﻪﮫ ﺟﺰ
   ﻣﺸﻜﻠﺶ  ﻣﺪ  ﻭو  ﺟﺰﺭر  ﻧﺪﻫﮬﮪھﺪ ﺭرﺍاﻩه
 ﻧﻔﺴﻪﮫ  ﺫذﻟﺖ  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻥن  ﺧﻨﻚ ﺍاﻯى
   ﺭرﻓﺴﻪﮫ  ﻳﯾﺮﺩدﻯى  ﻛﻪﮫ  ﺭرﺍا  ﻛﺲ  ﺁآﻥن ﻭوﺍاﻯى
 ﺍاﻭو  ﺟﺎﻥن  ﺩدﺭر  ﺟﻬﮭﺎﻥن  ﺻﺪﺭر ﻓﺮﻗﺖ
 ﺍاﻭو  ﺍاﺭرﻛﺎﻥن  ﺑﻮﺩد  ﻛﺮﺩدﻩه  ﭘﺎﺭرﻩه ﭘﺎﺭرﻩه
 ﻭوﺍاﺭرﻭوﻡم  ﺟﺎ  ﺁآﻥن  ﻫﮬﮪھﻢ  ﺑﺮﺧﻴﯿﺰﻡم ﮔﻔﺖ
   ﺑﮕﺮﻭوﻡم  ﺭرﻩه  ﺩدﮔﺮ  ﮔﺸﺘﻢ  ﺍاﺭر ﻛﺎﻓﺮ
 ﺍاﻭو  ﭘﻴﯿﺶ  ﺑﻴﯿﻔﺘﻢ  ﺟﺎ  ﺁآﻥن ﻭوﺍاﺭرﻭوﻡم
 ﺍاﻭو  ﺍاﻧﺪﻳﯾﺶ  ﻧﻜﻮ  ﺻﺪﺭر  ﺁآﻥن ﭘﻴﯿﺶ
 ﺧﻮﻳﯾﺶ  ﺟﺎﻥن  ﭘﻴﯿﺸﺖ  ﺑﻪﮫ  ﺍاﻓﻜﻨﺪﻡم ﮔﻮﻳﯾﻢ
  
 ﻣﻴﯿﺶ  ﭼﻮ  ﺭرﺍا  ﻣﺎ  ﺑﺒﺮ  ﺳﺮ  ﻳﯾﺎ  ﻛﻦ ﺯزﻧﺪﻩه
 ﻗﻤﺮ  ﺍاﻯى  ﭘﻴﯿﺸﺖ  ﺑﻪﮫ  ﻣﺮﺩدﻩه  ﻭو ﻛﺸﺘﻪﮫ
 ﺩدﮔﺮ  ﺟﺎﻯى  ﺯزﻧﺪﮔﺎﻥن  ﺷﺎﻩه  ﻛﻪﮫ ﺑﻪﮫ

Leave the candle of Mary lighted,
for that ardent lover is going to Bukhara,
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Mightily impatient and in the blazing furnace.
Go; make a transition to the Sadr-i Jahan.
This “Bukhara” is the source of knowledge;
therefore everyone who has that is a native of “Bukhara.”
In the presence of a Shaykh you are in “Bukhara”:
see that you do not look on “Bukhara” as lowly.
Save with lowliness, its difficult ebb and flow
will not give entrance into the “Bukhara” of his heart.
Oh, happy he whose carnal soul is abased!
Alas for that one whose recalcitrance destroys!

3795

Separation from the Sadr-i Jahan
had shattered foundations to pieces in his soul.
He said, “I will rise up and go back there:
if I have become an infidel, I will believe once more.
I will go back there and fall before him—
before its kindly-thinking Sadr
I will say, ‘I throw myself before you:
revive or cut off my head, like a sheep!
It is better to be slain and dead before you, O Moon,
than to be the king of the living in another place.
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 ﺑﻴﯿﺶ  ﺑﺎﺭر  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن  ﻣﻦ ﺁآﺯزﻣﻮﺩدﻡم
   ﺧﻮﻳﯾﺶ  ﻋﻴﯿﺶ  ﻧﺒﻴﯿﻨﻢ  ﻣﻰ  ﺷﻴﯿﺮﻳﯾﻦ  ﺗﻮ ﺑﻰ
 ﺍاﻟﻨﺸﻮﺭر  ﻟﺤﻦ  ﻣﻨﻴﯿﺘﻲ  ﻳﯾﺎ  ﻟﻲ ﻏﻦ
 ﺍاﻟﺴﺮﻭوﺭر  ﺗﻢ  ﻧﺎﻗﺘﻲ  ﻳﯾﺎ ﺍاﺑﺮﻛﻲ
 ﻛﻔﻰ  ﻗﺪ  ﺩدﻣﻌﻲ  ﺃأﺭرﺽض  ﻳﯾﺎ ﺍاﺑﻠﻌﻲ
 ﺻﻔﺎ  ﻗﺪ  ﻭوﺭرﺩدﺍا  ﻧﻔﺲ  ﻳﯾﺎ ﺍاﺷﺮﺑﻲ
 ﻣﺮﺣﺒﺎ  ﺍاﻟﻴﯿﻨﺎ  ﻋﻴﯿﺪﻯى  ﻳﯾﺎ ﻋﺪﺕت
 ﺍاﻟﺼﺒﺎ  ﺭرﻳﯾﺢ  ﻳﯾﺎ  ﺭرﻭوﺣﺖ  ﻣﺎ ﻧﻌﻢ
 ﻭوﺩدﺍاﻉع  ﮔﺸﺘﻢ  ﺭرﻭوﺍاﻥن  ﻳﯾﺎﺭرﺍاﻥن  ﺍاﻯى ﮔﻔﺖ
  
 ﻣﻄﺎﻉع  ﻭو  ﺍاﺳﺖ  ﻣﻴﯿﺮ  ﻛﻪﮫ  ﺻﺪﺭرﻯى  ﺁآﻥن ﺳﻮﻯى
 ﺷﻮﻡم  ﻣﻰ  ﺑﺮﻳﯾﺎﻥن  ﺳﻮﺯز  ﺩدﺭر  ﺩدﻡم  ﺑﻪﮫ ﺩدﻡم
   ﺭرﻭوﻡم  ﻣﻰ  ﺟﺎ  ﺁآﻥن  ﺑﺎﺩد  ﺑﺎﺩدﺍا  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﻛﻨﺪ  ﻣﻰ  ﺧﺎﺭرﺍا  ﺳﻨﮓ  ﭼﻮﻥن  ﺩدﻝل  ﭼﻪﮫ ﮔﺮ
 ﻛﻨﺪ  ﻣﻰ  ﺑﺨﺎﺭرﺍا  ﻋﺰﻡم  ﻣﻦ ﺟﺎﻥن
 ﻣﻦ  ﺷﺎﻩه  ﺷﻬﮭﺮ  ﻭو  ﺍاﺳﺖ  ﻳﯾﺎﺭر ﻣﺴﻜﻦ
   ﺍاﻟﻮﻃﻦ  ﺣﺐ  ﺑﻮﺩد  ﺍاﻳﯾﻦ  ﻋﺎﺷﻖ ﭘﻴﯿﺶ
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I have put it to the test more than a thousand times:
I do not deem my life sweet without you.
Sing to me, O object of my desire, and the melody of resurrection!
Kneel, O my she-camel! The joy is complete.
O earth, swallow my tears- surely they are enough.
Drink, O my soul, a draught that is now pure!
You have returned to us, O my festival! Welcome!
How goodly is the refreshment you have brought, O Zephyr!’”
He said, “Farewell, my friends:
I have set out towards the Sadr who commands and is obeyed.

3805

Moment by moment I am being roasted in the flames.
I will go there, come what may!
Although he is making his heart like a hard rock,
my soul is bound for Bukhara.
It is the abode of my Friend and the city of my King:
in the lover’s eyes this is love of one’s native land.”

   ﻭو  ﺗﺮ  ﺍاﻧﺒﻮﻩه  ﻭو  ﻳﯾﺎﻓﺘﻰ  ﺧﻮﺷﺘﺮ  ﺭرﺍا  ﺷﻬﮭﺮ  ﻛﺪﺍاﻡم  ﺷﻬﮭﺮﻫﮬﮪھﺎ  ﺍاﺯز  ﻛﻪﮫ  ﺧﻮﺩد  ﻏﺮﻳﯾﺐ  ﻋﺎﺷﻖ  ﺍاﺯز  ﻣﻌﺸﻮﻗﻰ ﭘﺮﺳﻴﯿﺪﻥن
 ﮔﺸﺎﺗﺮ  ﺩدﻝل  ﻭو  ﺗﺮ  ﻧﻌﻤﺖ  ﭘﺮ  ﻭو  ﺗﺮ ﻣﺤﺘﺸﻢ
How a loved one asked her lover who had travelled in foreign countries,
“Which city did you find the fairest, busiest, most magnificent, richest and most charming?”
 ﻓﺘﻰ  ﻛﺎﻯى  ﻋﺎﺷﻖ  ﺑﻪﮫ  ﻣﻌﺸﻮﻗﻰ ﮔﻔﺖ
 ﺷﻬﮭﺮﻫﮬﮪھﺎ  ﺑﺲ  ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﻏﺮﺑﺖ  ﺑﻪﮫ ﺗﻮ
 ﺍاﺳﺖ  ﺧﻮﺷﺘﺮ  ﺁآﻧﻬﮭﺎ  ﺍاﺯز  ﺷﻬﮭﺮ  ﻛﺪﺍاﻣﻴﯿﻦ ﭘﺲ
  
 ﺍاﺳﺖ  ﺑﺮ  ﺩدﻝل  ﻭوﻯى  ﺩدﺭر  ﻛﻪﮫ  ﺷﻬﮭﺮﻯى  ﺁآﻥن ﮔﻔﺖ
 ﺑﺴﺎﻁط  ﺭرﺍا  ﻣﺎ  ﺷﻪﮫ  ﺑﺎﺷﺪ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﺍاﻟﺨﻴﯿﺎﻁط  ﺳﻢ  ﺑﻮﺩد  ﮔﺮ  ﺻﺤﺮﺍا ﻫﮬﮪھﺴﺖ
 ﻣﺎﻩه  ﭼﻮ  ﺑﺎﺷﺪ  ﻳﯾﻮﺳﻔﻰ  ﻛﻪﮫ  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﭼﺎﻩه  ﻗﻌﺮ  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﭼﻪﮫ  ﺍاﺭر  ﺍاﺳﺖ ﺟﻨﺖ

A loved one said to her lover,
“O youth, you have seen many cities abroad.
Which of them, then, is the fairest?”
He replied, “The city where my sweetheart is.”
3810

Wherever the carpet is for our King, is the plain,
though it is the eye of a needle.
Wherever a Joseph as the moon may be, it is Paradise,
even though it be the bottom of a well.

 ﺍاﻭو  ﮔﻔﺘﻦ  ﻻﺍاﺑﺎﻟﻰ  ﻭو  ﻛﺮﺩدﻥن  ﺗﻬﮭﺪﻳﯾﺪ  ﻭو  ﺑﺨﺎﺭرﺍا  ﺑﻪﮫ  ﻛﺮﺩدﻥن  ﺭرﺟﻮﻉع  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﺩدﻭوﺳﺘﺎﻥن  ﻛﺮﺩدﻥن ﻣﻨﻊ
How his friends hindered him from returning to Bukhara and threatened him,
and how he said, “I don’t care.”
 ﺧﺒﺮ  ﺑﻰ  ﺍاﻯى  ﻧﺎﺻﺤﻰ  ﺭرﺍا  ﺍاﻭو ﮔﻔﺖ
 ﻫﮬﮪھﻨﺮ  ﺩدﺍاﺭرﻯى  ﺍاﮔﺮ  ﺍاﻧﺪﻳﯾﺶ ﻋﺎﻗﺒﺖ
 ﺭرﺍا  ﭘﻴﯿﺶ  ﻭو  ﻋﻘﻞ  ﺑﻪﮫ  ﺭرﺍا  ﭘﺲ  ﻧﮕﺮ ﺩدﺭر
 ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﻣﺴﻮﺯزﺍاﻥن  ﭘﺮﻭوﺍاﻧﻪﮫ ﻫﮬﮪھﻤﭽﻮ

A candid adviser said to him,
“O imprudent man, think of the end, if you have skill.
Consider reasonably the future and the past:
do not let yourself be burnt like a moth.
240

 ﺍاﻯى  ﺩدﻳﯾﻮﺍاﻧﻪﮫ  ﺭرﻭوﻯى  ﻣﻰ  ﺑﺨﺎﺭرﺍا ﭼﻮﻥن
   ﺍاﻯى  ﺧﺎﻧﻪﮫ  ﺯزﻧﺪﺍاﻥن  ﻭو  ﺯزﻧﺠﻴﯿﺮ ﻻﻳﯾﻖ
 ﺧﺸﻢ  ﺯز  ﺧﺎﻳﯾﺪ  ﻫﮬﮪھﻤﻰ  ﺁآﻫﮬﮪھﻦ  ﺗﻮ  ﺯز ﺍاﻭو
   ﭼﺸﻢ  ﺑﻴﯿﺴﺖ  ﺑﺎ  ﺗﺮﺍا  ﺟﻮﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
 ﻛﺎﺭرﺩد  ﺗﻮ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺗﻴﯿﺰ  ﺍاﻭو  ﻛﻨﺪ ﻣﻰ
 ﺁآﺭرﺩد  ﺍاﻧﺒﺎﻥن  ﺗﻮ  ﻭو  ﺍاﺳﺖ  ﻗﺤﻂ  ﺳﮓ ﺍاﻭو
 ﺩدﺍاﺩد  ﺭرﺍاﻩه  ﺧﺪﺍاﻳﯾﺖ  ﻭو  ﺭرﻫﮬﮪھﻴﯿﺪﻯى ﭼﻮﻥن
 ﻓﺘﺎﺩد  ﭼﻮﻧﺖ  ﺭرﻭوﻯى  ﻣﻰ  ﺯزﻧﺪﺍاﻥن ﺳﻮﻯى
 ﺁآﻣﺪﻯى  ﻣﻮﻛﻞ  ﮔﻮﻥن  ﺩدﻩه  ﮔﺮ  ﺗﻮ ﺑﺮ
  
 ﺯزﺩدﻯى  ﻛﻢ  ﺍاﻳﯾﺸﺎﻥن  ﻛﺰ  ﺑﺎﻳﯾﺴﺘﻰ ﻋﻘﻞ
 ﻛﺲ  ﻫﮬﮪھﻴﯿﭻ  ﺗﻮ  ﺑﺮ  ﻧﻴﯿﺴﺖ  ﻣﻮﻛﻞ ﭼﻮﻥن
  
 ﭘﺲ  ﻭو  ﭘﻴﯿﺶ  ﺗﻮ  ﺑﺮ  ﮔﺸﺖ  ﺑﺴﺘﻪﮫ  ﭼﻪﮫ ﺍاﺯز
 ﺍاﺳﻴﯿﺮ  ﺭرﺍا  ﺍاﻭو  ﺑﻮﺩد  ﻛﺮﺩدﻩه  ﭘﻨﻬﮭﺎﻥن ﻋﺸﻖ
 ﻧﺬﻳﯾﺮ  ﺁآﻥن  ﺩدﻳﯾﺪ  ﻧﻤﻰ  ﺭرﺍا  ﻣﻮﻛﻞ ﺁآﻥن
 ﺍاﺳﺖ  ﻣﺨﺘﻔﻰ  ﻣﻮﻛﻞ  ﺭرﺍا  ﻣﻮﻛﻞ ﻫﮬﮪھﺮ
  
 ﭼﻴﯿﺴﺖ  ﺯز  ﻃﺒﻌﻰ  ﺳﮓ  ﺑﻨﺪ  ﺩدﺭر  ﺍاﻭو  ﻧﻪﮫ ﻭوﺭر
 ﻧﺸﺴﺖ  ﺟﺎﻧﺶ  ﺑﺮ  ﻋﺸﻖ  ﺷﺎﻩه ﺧﺸﻢ
   ﺑﺴﺖ  ﺭرﻭوﻳﯾﻴﯿﺶ  ﺳﻴﯿﻪﮫ  ﻭو  ﻋﻮﺍاﻧﻰ ﺑﺮ
 ﺑﺰﻥن  ﺭرﺍا  ﺍاﻭو  ﻫﮬﮪھﻴﯿﻦ  ﻛﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﺯزﻧﺪ ﻣﻰ
   ﻣﻦ  ﺍاﻓﻐﺎﻥن  ﻧﻬﮭﺎﻥن  ﻋﻮﺍاﻧﺎﻥن  ﺁآﻥن ﺯز
 ﺭرﻭوﺩد  ﻣﻰ  ﺯزﻳﯾﺎﻧﻰ  ﺩدﺭر  ﺑﻴﯿﻨﻰ  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺭرﻭوﺩد  ﻣﻰ  ﻋﻮﺍاﻧﻰ  ﺑﺎ  ﺗﻨﻬﮭﺎ  ﭼﻪﮫ ﮔﺮ
 ﺯزﺩدﻯى  ﺍاﻓﻐﺎﻥن  ﺑﺪﻯى  ﻭوﺍاﻗﻒ  ﺍاﻭو  ﺍاﺯز ﮔﺮ
   ﺷﺪﻯى  ﺳﻠﻄﺎﻧﺎﻥن  ﺳﻠﻄﺎﻥن  ﺁآﻥن ﭘﻴﯿﺶ
 ﺧﺎﻙك  ﺷﺎﻩه  ﭘﻴﯿﺶ  ﺑﻪﮫ  ﺳﺮ  ﺑﺮ ﺭرﻳﯾﺨﺘﻰ
   ﺳﻬﮭﻤﻨﺎﻙك  ﺩدﻳﯾﻮ  ﺯز  ﺩدﻳﯾﺪﻯى  ﺍاﻣﺎﻥن ﺗﺎ
 ﻣﻮﺭر  ﺯز  ﻛﻢ  ﺍاﻯى  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺩدﻳﯾﺪﻯى ﻣﻴﯿﺮ
 ﻛﻮﺭر  ﺗﻮ  ﺭرﺍا  ﻣﻮﻛﻞ  ﺁآﻥن  ﻧﺪﻳﯾﺪﻯى  ﺁآﻥن ﺯز
 ﺑﺎﻝل  ﻭو  ﭘﺮ  ﺩدﺭرﻭوﻏﻴﯿﻦ  ﺯزﻳﯾﻦ  ﮔﺸﺘﻰ ﻏﺮﻩه
   ﻭوﺑﺎﻝل  ﺳﻮﻯى  ﻛﺸﺪ  ﻛﺎﻭو  ﺑﺎﻟﻰ  ﻭو ﭘﺮ
 ﻛﻨﺪ  ﺑﺎﻻ  ﺭرﻩه  ﺩدﺍاﺭرﺩد  ﺳﺒﻚ ﭘﺮ
 ﻛﻨﺪ  ﮔﺮﺍاﻧﻴﯿﻬﮭﺎ  ﺷﺪ  ﺁآﻟﻮ  ﮔﻞ ﭼﻮﻥن

How are you going to Bukhara?
You are mad; you are fit for chains and the prison-house.
3815

He is champing iron in his wrath against you;
he is seeking you with twenty eyes.
He is sharpening the knife for you:
he is the starving dog, and you the bag of flour.
After you have escaped and God has given you the road,
you are going to prison: what is the matter with you?
Had there been ten sorts of custodians over you, intelligence would
have been needed in order that you might become quit of them.
Since no one is a custodian over you,
why have the future and the past become sealed to you?”
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Secret love had made him captive:
the warner was not seeing that custodian.
Every custodian’s custodian is hidden;
else, why is he in thrall to dog like nature?
The anger of Love, the King, settled upon his soul
and chained him to the office of a myrmidon and to ignominy.
It is striking him and saying, “Listen, strike him!”
Woe is me on account of those hidden followers.
Whomever you see going in a detriment,
he, though alone, is going along with a myrmidon.
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If he were aware of him, he would cry out in distress
and go into the presence of the King of kings,
And scatter earth on his head before the King,
that he might find security from the frightful Devil.
You, O less than an ant, deemed yourself a prince:
hence, blind, you did not see that custodian.
You were deluded by these false wings and plumes—
the wings and plumes that lead to woe.
He keep his wings light, he journeys upward;
when he becomes defiled with earth, he makes heavinesses.
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   ﻋﺸﻖ  ﺳﺮ  ﺍاﺯز  ﺭرﺍا  ﻋﺎﺫذﻝل  ﻭو  ﻧﺎﺻﺢ ،٬ ﻋﺎﺷﻖ  ﮔﻔﺘﻦ ﻻﺍاﺑﺎﻟﻰ
How the lover, impelled by love, said “I don’t care” to the person who counselled and scolded him.
 ﭼﻨﺪ  ﭼﻨﺪ  ﻛﻦ  ﺧﻤﺶ  ﻧﺎﺻﺢ  ﺍاﻯى ﮔﻔﺖ
 ﺑﻨﺪ  ﺍاﺳﺖ  ﺳﺨﺖ  ﺑﺲ  ﺍاﻧﻜﻪﮫ  ﺯز  ﺩدﻩه  ﻛﻢ ﭘﻨﺪ
 ﺗﻮ  ﭘﻨﺪ  ﺍاﺯز  ﻣﻦ  ﺑﻨﺪ  ﺷﺪ  ﺗﺮ ﺳﺨﺖ
 ﺗﻮ  ﺩدﺍاﻧﺸﻤﻨﺪ  ﻧﺸﻨﺎﺧﺖ  ﺭرﺍا ﻋﺸﻖ
 ﺩدﺭرﺩد  ﺍاﻓﺰﻭوﺩد  ﻣﻰ  ﻋﺸﻖ  ﻛﻪﮫ  ﻃﺮﻑف ﺁآﻥن
 ﻧﻜﺮﺩد  ﺩدﺭرﺳﻰ  ﺷﺎﻓﻌﻰ  ﻭو  ﺣﻨﻴﯿﻔﻪﮫ ﺑﻮ
 ﻣﻦ  ﻛﻪﮫ  ﻛﺸﺘﻦ  ﺍاﺯز  ﺗﻬﮭﺪﻳﯾﺪ  ﻣﻜﻦ ﺗﻮ
   ﺧﻮﻳﯾﺸﺘﻦ  ﺧﻮﻥن  ﺑﻪﮫ  ﺯزﺍاﺭرﻡم  ﻯى ﺗﺸﻨﻪﮫ
 ﺍاﺳﺖ  ﻣﺮﺩدﻧﻰ  ﺯزﻣﺎﻧﻰ  ﻫﮬﮪھﺮ  ﺭرﺍا ﻋﺎﺷﻘﺎﻥن
   ﻧﻴﯿﺴﺖ  ﻧﻮﻉع  ﻳﯾﻚ  ﺧﻮﺩد  ﻋﺸﺎﻕق ﻣﺮﺩدﻥن
 ﻫﮬﮪھﺪﻯى  ﺟﺎﻥن  ﺍاﺯز  ﺩدﺍاﺭرﺩد  ﺟﺎﻥن  ﺻﺪ  ﺩدﻭو ﺍاﻭو
   ﻓﺪﻯى  ﺩدﻡم  ﻫﮬﮪھﺮ  ﻛﻨﺪ  ﻣﻰ  ﺭرﺍا  ﺻﺪ  ﺩدﻭو  ﺁآﻥن ﻭو
 ﺑﻬﮭﺎ  ﺩدﻩه  ﺳﺘﺎﻧﺪ  ﺭرﺍا  ﺟﺎﻥن  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
 ﺃأﻣﺜﺎﻟﻬﮭﺎ  ﻋﺸﺮﺓة  ﺧﻮﺍاﻥن  ﻧﺒﻰ ﺍاﺯز
 ﺭرﻭو  ﺩدﻭوﺳﺖ  ﺁآﻥن  ﻣﻦ  ﺧﻮﻥن  ﺑﺮﻳﯾﺰﺩد ﮔﺮ
 ﺍاﻭو  ﺑﺮ  ﺍاﻓﺸﺎﻧﻢ  ﺑﺮ  ﺟﺎﻥن  ﻛﻮﺑﺎﻥن ﭘﺎﻯى
 ﺍاﺳﺖ  ﺯزﻧﺪﮔﻰ  ﺩدﺭر  ﻣﻦ  ﻣﺮﮒگ ﺁآﺯزﻣﻮﺩدﻡم
  
 ﺍاﺳﺖ  ﭘﺎﻳﯾﻨﺪﮔﻰ  ﺯزﻧﺪﮔﻰ  ﺯزﻳﯾﻦ  ﺭرﻫﮬﮪھﻢ ﭼﻮﻥن
 ﺛﻘﺎﺕت  ﻳﯾﺎ  ﺍاﻗﺘﻠﻮﻧﻲ ﺍاﻗﺘﻠﻮﻧﻲ
   ﺣﻴﯿﺎﺕت  ﻓﻲ  ﺣﻴﯿﺎﺗﺎ  ﻗﺘﻠﻲ  ﻓﻲ ﺇإﻥن
 ﺍاﻟﺒﻘﺎ  ﺭرﻭوﺡح  ﻳﯾﺎ  ﺍاﻟﺨﺪ  ﻣﻨﻴﯿﺮ ﻳﯾﺎ
 ﺑﺎﻟﻠﻘﺎ  ﻟﻲ  ﺟﺪ  ﻭو  ﺭرﻭوﺣﻲ ﺍاﺟﺘﺬﺏب
 ﺍاﻟﺤﺸﺎ  ﻳﯾﺸﻮﻱي  ﺣﺒﻪﮫ  ﺣﺒﻴﯿﺐ ﻟﻲ
   ﻣﺸﻰ  ﻋﻴﯿﻨﻲ  ﻋﻠﻰ  ﻳﯾﻤﺸﻲ  ﻳﯾﺸﺎ ﻟﻮ
 ﺍاﺳﺖ  ﺧﻮﺷﺘﺮ  ﺗﺎﺯزﻯى  ﭼﻪﮫ  ﮔﺮ  ﮔﻮ ﭘﺎﺭرﺳﻰ
   ﺍاﺳﺖ  ﺩدﻳﯾﮕﺮ  ﺯزﺑﺎﻥن  ﺻﺪ  ﺧﻮﺩد  ﺭرﺍا ﻋﺸﻖ
 ﺷﻮﺩد  ﻣﻰ  ﭘﺮﺍاﻥن  ﭼﻮ  ﺑﺮ  ﺩدﻝل  ﺁآﻥن ﺑﻮﻯى
 ﺷﻮﺩد  ﻣﻰ  ﺣﻴﯿﺮﺍاﻥن  ﺟﻤﻠﻪﮫ  ﺯزﺑﺎﻧﻬﮭﺎ ﺁآﻥن
 ﺧﻄﺎﺏب  ﺩدﺭر  ﺁآﻣﺪ  ﺩدﺭر  ﺑﺮ  ﺩدﻝل  ﻛﻨﻢ ﺑﺲ
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺷﻮ ﮔﻮﺵش
 ﺑﺘﺮﺱس  ﺍاﻛﻨﻮﻥن  ﻛﺮﺩد  ﺗﻮﺑﻪﮫ  ﻋﺎﺷﻖ  ﻛﻪﮫ ﭼﻮﻥن
   ﺩدﺭرﺱس  ﺩدﺍاﺭر  ﺑﺮ  ﻛﻨﺪ  ﻋﻴﯿﺎﺭرﺍاﻥن  ﭼﻮ ﻛﺎﻭو

3830

He said, “O counsellor, be silent! How long, how long?
Do not give advice, for the bonds are very grievous.
My bonds are more grievous than your advice:
your doctor was not acquainted with love.
In that quarter where love was increasing pain,
Bu Hanífa and Sháfi‘í gave no instruction.
Do not you threaten me with being killed,
for I thirst lamentably for mine own blood.”
For lovers, there is a dying at every moment:
truly, the dying of lovers is not of one sort.

3835

He has two hundred souls from the Soul of Guidance,
and those two hundred he is sacrificing at every instant.
For each soul he receives ten as its price:
read from the Qur’an “ten like unto them.”
If that One of friendly countenance shed my blood,
dancing I will scatter my soul upon Him.
I have tried it: my death is in life:
when I escape from this life, it is to endure forever.
“Kill me; kill me, O trusty friends!
Lo, in my being killed is life on life.”

3840

O You that makes the cheek radiant, O Spirit of everlastingness,
draw my spirit to Yourself and generously bestow on me the meeting.
I have a Beloved whose love roasts the bowels:
if He wished to walk upon mine eye, He would walk.
Speak Persian, though Arabic is sweeter:
Love indeed has a hundred other tongues.
When the scent of that Charmer of hearts begins to fly,
all those tongues become dumbfounded
I will cease: the Sweetheart has begun to speak, be ear—
and God best knows the right course.

3845

Since the lover has repented, now beware,
for he will lecture, like the adepts, on the gallows.
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 ﺭرﻭوﺩد  ﻣﻰ  ﺑﺨﺎﺭرﺍا  ﻋﺎﺷﻖ  ﺍاﻳﯾﻦ  ﭼﻪﮫ ﮔﺮ
 ﺭرﻭوﺩد  ﻣﻰ  ﺍاﺳﺘﺎ  ﺑﻪﮫ  ﻧﻪﮫ  ﻭو  ﺩدﺭرﺱس  ﺑﻪﮫ ﻧﻪﮫ
 ﺩدﻭوﺳﺖ  ﺣﺴﻦ  ﻣﺪﺭرﺱس  ﺷﺪ  ﺭرﺍا ﻋﺎﺷﻘﺎﻥن
 ﺍاﻭوﺳﺖ  ﺭرﻭوﻯى  ﺳﺒﻘﺸﺎﻥن  ﻭو  ﺩدﺭرﺱس  ﻭو ﺩدﻓﺘﺮ
 ﺗﻜﺮﺍاﺭرﺷﺎﻥن  ﻯى  ﻧﻌﺮﻩه  ﻭو ﺧﺎﻣﺸﻨﺪ
   ﻳﯾﺎﺭرﺷﺎﻥن  ﺗﺨﺖ  ﻭو  ﻋﺮﺵش  ﺗﺎ  ﺭرﻭوﺩد ﻣﻰ
 ﺯزﻟﺰﻟﻪﮫ  ﻭو  ﭼﺮﺥخ  ﻭو  ﺁآﺷﻮﺏب ﺩدﺭرﺳﺸﺎﻥن
   ﺳﻠﺴﻠﻪﮫ  ﻭو  ﺑﺎﺏب  ﻭو  ﺍاﺳﺖ  ﺯزﻳﯾﺎﺩدﺍاﺕت ﻧﻪﮫ
 ﺑﺎﺭر  ﻣﺸﻚ  ﺟﻌﺪ  ﻗﻮﻡم  ﺍاﻳﯾﻦ  ﻯى ﺳﻠﺴﻠﻪﮫ
 ﻳﯾﺎﺭر  ﺩدﻭوﺭر  ﻟﻴﯿﻜﻦ  ﺍاﺳﺖ  ﺩدﻭوﺭر  ﻯى ﻣﺴﺌﻠﻪﮫ
 ﺗﺮﺍا  ﻛﺲ  ﺑﭙﺮﺳﺪ  ﺍاﺭر  ﻛﻴﯿﺲ  ﻯى ﻣﺴﺌﻠﻪﮫ
 ﻫﮬﮪھﺎ  ﻛﻴﯿﺴﻪﮫ  ﺩدﺭر  ﺣﻖ  ﮔﻨﺞ  ﻧﮕﻨﺠﺪ ﮔﻮ
 ﺭرﻭوﺩد  ﻣﻰ  ﻣﺒﺎﺭرﺍا  ﻭو  ﺧﻠﻊ  ﺩدﻡم ﮔﺮ
 ﺭرﻭوﺩد  ﻣﻰ  ﺑﺨﺎﺭرﺍا  ﺫذﻛﺮ  ﻣﺒﻴﯿﻦ ﺑﺪ
 ﺧﺎﺻﻴﯿﺘﻰ  ﺩدﻫﮬﮪھﺪ  ﭼﻴﯿﺰﻯى  ﻫﮬﮪھﺮ ﺫذﻛﺮ
   ﻣﺎﻫﮬﮪھﻴﯿﺘﻰ  ﺻﻔﺖ  ﻫﮬﮪھﺮ  ﺩدﺍاﺭرﺩد  ﺍاﻧﻜﻪﮫ ﺯز
 ﺑﺎﻟﻐﻰ  ﻫﮬﮪھﻨﺮﻫﮬﮪھﺎ  ﺩدﺭر  ﺑﺨﺎﺭرﺍا ﺩدﺭر
  
 ﻓﺎﺭرﻏﻰ  ﺁآﻥن  ﺯز  ﻧﻬﮭﻰ  ﺭرﻭو  ﺧﻮﺍاﺭرﻯى  ﺑﻪﮫ ﭼﻮﻥن
 ﻧﺪﺍاﺷﺖ  ﺩدﺍاﻧﺶ  ﻯى  ﻏﺼﻪﮫ  ﺑﺨﺎﺭرﻯى ﺁآﻥن
   ﮔﻤﺎﺷﺖ  ﻣﻰ  ﺑﻴﯿﻨﺶ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺑﺮ ﭼﺸﻢ

Although this lover is going to Bukhara,
he is not going to lectures or to a teacher.
For lovers, the lecturer is the beauty of the Beloved,
their book and lecture and lesson is His face.
They are silent, but the shrill noise of their repetition
is going up to the throne and high-seat of their Friend.
Their lesson is enthusiasm and the whirling dance and quaking agitation;
not the Ziyadat and the chapter on “the chain.”
3850

The “chain” of these people is the musk-dropping curls;
they have the question of “the circle,” but it is the “circle” of the Friend.
If anyone asks you about the question of “the purse,”
tell that God’s treasure is not contained in purses.
If talk of khul and mubara is going on, do not disapprove:
mention is being made of “Bukhara.”
The mention of anything produces a particular effect,
inasmuch as every quality has an essence.
In Bukhara you attain to the sciences:
when you turn to lowliness, you are freed from them.
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 ﺭرﺍاﻩه  ﻳﯾﺎﻓﺖ  ﺑﺒﻴﯿﻨﺶ  ﺧﻠﻮﺕت  ﺩدﺭر  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺩدﺳﺘﮕﺎﻩه  ﻧﺠﻮﻳﯾﺪ  ﺩدﺍاﻧﺸﻬﮭﺎ  ﺯز ﺍاﻭو
 ﺍاﻯى  ﻛﺎﺳﻪﮫ  ﻫﮬﮪھﻢ  ﺷﺪ  ﭼﻮ  ﺟﺎﻥن  ﺟﻤﺎﻝل ﺑﺎ
   ﺍاﻯى  ﺗﺎﺳﻪﮫ  ﺩدﺍاﻧﺶ  ﻭو  ﺍاﺧﺒﺎﺭر  ﺯز ﺑﺎﺷﺪﺵش
 ﻓﺮﺍا  ﻏﺎﻟﺐ  ﺑﻮﺩد  ﺩدﺍاﻧﺶ  ﺑﺮ ﺩدﻳﯾﺪ
 ﺭرﺍا  ﻋﺎﻣﻪﮫ  ﺑﭽﺮﺑﺪ  ﺩدﻧﻴﯿﺎ  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﺯز
 ﻋﻴﯿﻦ  ﺑﺒﻴﯿﻨﻨﺪ  ﻫﮬﮪھﻤﻰ  ﺭرﺍا  ﺩدﻧﻴﯿﺎ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺩدﻳﯾﻦ  ﺩدﺍاﻧﻨﺪ  ﻫﮬﮪھﻤﻰ  ﺭرﺍا  ﺟﻬﮭﺎﻧﻰ  ﺁآﻥن ﻭو

That man of Bukhara had not the vexation of knowledge:
he was fixing his eyes on the sun of vision.
No one who in solitude has found the way to vision
will seek power by means of the kinds of knowledge.
When he has become a boon-companion to the beauty of the Soul,
he will have a disgust of traditional learning and knowledge.
Vision is superior to knowledge:
hence the present world prevails in the view of the vulgar,
Because they regard this world as ready money,
while they deem what concerns that world to be a debt.

 ﺑﺨﺎﺭرﺍا  ﺳﻮﻯى  ﻋﺎﺷﻖ  ﻯى  ﺑﻨﺪﻩه  ﺁآﻥن  ﻧﻬﮭﺎﺩدﻥن ﺭرﻭو
How that loving servant turned his face towards Bukhara.
 ﺭرﻳﯾﺰ  ﺧﻮﻧﺎﺑﻪﮫ  ﻋﺎﺷﻖ  ﺁآﻥن  ﻧﻬﮭﺎﺩد ﺭرﻭو
 ﺗﻴﯿﺰ  ﻭو  ﮔﺮﻡم  ﺑﺨﺎﺭرﺍا  ﺳﻮﻯى  ﻃﭙﺎﻥن ﺩدﻝل
 ﺣﺮﻳﯾﺮ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺍاﻭو  ﭘﻴﯿﺶ  ﺁآﻣﻮﻥن ﺭرﻳﯾﮓ
 ﮔﻴﯿﺮ  ﺁآﺏب  ﭼﻮﻥن  ﺍاﻭو  ﭘﻴﯿﺶ  ﺟﻴﯿﺤﻮﻥن ﺁآﺏب
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With throbbing heart the lover, who shed tears mingled with blood,
set out for Bukhara in hot haste.
The sands of Amun seemed to him like silk,
the river Oxus seemed to him like a pond.
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 ﮔﻠﺴﺘﺎﻥن  ﭼﻮﻥن  ﺍاﻭو  ﭘﻴﯿﺶ  ﺑﻴﯿﺎﺑﺎﻥن ﺁآﻥن
   ﺳﺘﺎﻥن  ﮔﻞ  ﭼﻮﻥن  ﺍاﻭو  ﺧﻨﺪﻩه  ﺍاﺯز  ﻓﺘﺎﺩد ﻣﻰ
 ﻟﺒﺶ  ﺍاﻣﺎ  ﻗﻨﺪ  ﺍاﺳﺖ  ﺳﻤﺮﻗﻨﺪ ﺩدﺭر
   ﻣﺬﻫﮬﮪھﺒﺶ  ﺷﺪ  ﺁآﻥن  ﻭو  ﻳﯾﺎﻓﺖ  ﺑﺨﺎﺭرﺍا ﺍاﺯز
 ﺍاﻯى  ﺑﻮﺩدﻩه  ﺍاﻓﺰﺍا  ﻋﻘﻞ  ﺑﺨﺎﺭرﺍا ﺍاﻯى
   ﺍاﻯى  ﺑﺮﺑﻮﺩدﻩه  ﺩدﻳﯾﻦ  ﻭو  ﻋﻘﻞ  ﻣﻦ  ﺍاﺯز ﻟﻴﯿﻜﻦ
 ﻫﮬﮪھﻼﻝل  ﭼﻮﻥن  ﺁآﻧﻢ  ﺍاﺯز  ﺟﻮﻳﯾﻢ  ﻣﻰ ﺑﺪﺭر
   ﻧﻌﺎﻝل  ﺻﻒ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺟﻮﻳﯾﻢ  ﻣﻰ ﺻﺪﺭر
 ﺑﺪﻳﯾﺪ  ﺭرﺍا  ﺑﺨﺎﺭرﺍا  ﺁآﻥن  ﺳﻮﺍاﺩد ﭼﻮﻥن
 ﭘﺪﻳﯾﺪ  ﺷﺪ  ﺑﻴﯿﺎﺿﻰ  ﻏﻢ  ﺳﻮﺍاﺩد ﺩدﺭر
 ﺩدﺭرﺍاﺯز  ﻭو  ﻫﮬﮪھﻮﺵش  ﺑﻰ  ﺍاﻓﺘﺎﺩد ﺳﺎﻋﺘﻰ
 ﺭرﺍاﺯز  ﺑﺴﺘﺎﻥن  ﺩدﺭر  ﭘﺮﻳﯾﺪ  ﺍاﻭو ﻋﻘﻞ
 ﺯزﺩدﻧﺪ  ﻣﻰ  ﮔﻼﺑﻰ  ﺭرﻭوﻳﯾﺶ  ﻭو  ﺳﺮ ﺑﺮ
 ﺑﺪﻧﺪ  ﻏﺎﻓﻞ  ﺍاﻭو  ﻋﺸﻖ  ﮔﻼﺏب ﺍاﺯز
 ﺑﻮﺩد  ﺩدﻳﯾﺪﻩه  ﻧﻬﮭﺎﻧﻰ  ﮔﻠﺴﺘﺎﻧﻰ ﺍاﻭو
 ﺑﻮﺩد  ﺑﺒﺮﻳﯾﺪﻩه  ﺧﻮﺩد  ﺯز  ﻋﺸﻘﺶ ﻏﺎﺭرﺕت
 ﺍاﻯى  ﻧﻪﮫ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﺧﻮﺭر  ﺩدﺭر  ﻓﺴﺮﺩدﻩه ﺗﻮ
   ﺍاﻯى  ﻧﻰ  ﭼﻪﮫ  ﮔﺮ  ﺍاﻯى  ﻧﻪﮫ  ﻣﻘﺮﻭوﻥن  ﺷﻜﺮ ﺑﺎ
 ﻋﺎﻗﻠﻰ  ﻭو  ﺍاﺳﺖ  ﺗﻮ  ﺑﺎ  ﻋﻘﻠﺖ ﺭرﺧﺖ
   ﻏﺎﻓﻠﻰ   َﺗ َﺮ ْﻭوﻫﮬﮪھﺎ  ﻟَ ْﻢ ً ﺟﻨُﻮﺩدﺍا ﻛﺰ
ُ

To him that wilderness was like a rose-garden:
he was falling on his back from laughter, like the rose.
The candy is in Samarkand; but his lip got it from “Bukhara,”
and that became his creed.
“O Bukhara, you have increased understanding
but you have robbed me of understanding and religion.
3865

I am seeking the Full Moon: hence I am as the new moon.
I am seeking the Sadr in this ‘shoe-row’.”
When he described that “Bukhara” looming black,
whiteness appeared in the blackness of his grief.
He fell awhile senseless and outstretched:
his reason flew into the garden of the mystery.
They were sprinkling rose-water on his head and face;
they were unaware of the rose-water of his love.
He had beheld a hidden rose-garden:
the raiding foray of Love had cut him off from himself.

3870

You, frozen, art not worthy of this breath:
though you are a reed, you are not associated with sugar.
The baggage of intellect is with you, and you are possessed of your wits,
for you are unaware of armies which you did not see.

   ﺷﺪﻥن  ﭘﻴﯿﺪﺍا  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﺩدﻭوﺳﺘﺎﻥن  ﻛﺮﺩدﻥن  ﺗﺤﺬﻳﯾﺮ  ﻭو  ﺑﺨﺎﺭرﺍا  ﺩدﺭر  ﻻﺍاﺑﺎﻟﻰ  ﻋﺎﺷﻖ  ﺁآﻥن  ﺁآﻣﺪﻥن ﺩدﺭر
How the reckless lover entered Bukhara, and how his friends deterred him from showing himself.
 ﺷﺎﺩدﻣﺎﻥن  ﺑﺨﺎﺭرﺍا  ﺩدﺭر  ﺁآﻣﺪ ﺍاﻧﺪﺭر
 ﺍاﻻﻣﺎﻥن  ﺩدﺍاﺭر  ﻭو  ﺧﻮﺩد  ﻣﻌﺸﻮﻕق ﭘﻴﯿﺶ
 ﺍاﺛﻴﯿﺮ  ﺑﺮ  ﭘﺮﺩد  ﻛﻪﮫ  ﻣﺴﺘﻰ  ﺁآﻥن ﻫﮬﮪھﻤﭽﻮ
 ﮔﻴﯿﺮ  ﻛﻪﮫ  ﮔﻮﻳﯾﺪ  ﻭو  ﮔﻴﯿﺮﺩد  ﻛﻨﺎﺭرﺵش ﻣﻪﮫ
 ﺧﻴﯿﺰ  ﮔﻔﺖ  ﺑﺨﺎﺭرﺍا  ﺩدﺭر  ﺩدﻳﯾﺪﺵش  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﮔﺮﻳﯾﺰ  ﻣﻨﺸﻴﯿﻦ  ﺷﺪﻥن  ﭘﻴﯿﺪﺍا  ﺍاﺯز ﭘﻴﯿﺶ
 ﺧﺸﻤﮕﻴﯿﻦ  ﺷﻪﮫ  ﺁآﻥن  ﺟﻮﻳﯾﺪ  ﻣﻰ  ﺗﺮﺍا ﻛﻪﮫ
   ﻛﻴﯿﻦ  ﺳﺎﻟﻪﮫ  ﺩدﻩه  ﺗﻮ  ﺟﺎﻥن  ﺍاﺯز  ﻛﺸﺪ ﺗﺎ
ﱠ
 ﺧﻮﻳﯾﺶ  ﺧﻮﻥن  ﺩدﺭر  ﻣﻴﯿﺎ  ﺩدﺭر  ﺍاﷲ ﺍاﷲ
  
 ﺧﻮﻳﯾﺶ  ﺍاﻓﺴﻮﻥن  ﻭو  ﺩدﻡم  ﺑﺮ  ﻛﻦ  ﻛﻢ ﺗﻜﻴﯿﻪﮫ
 ﺭرﺍاﺩد  ﻭو  ﺑﻮﺩدﻯى  ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﻯى ﺷﺤﻨﻪﮫ
 ﺍاﻭوﺳﺘﺎﺩد  ﻣﻬﮭﻨﺪﺱس  ﺑﻮﺩدﻯى ﻣﻌﺘﻤﺪ

Joyously he entered Bukhara
near his beloved and the abode of security,
Like the man intoxicated who flies to heaven:
the Moon embraces him and says, “Embrace!”
Every one that saw him in Bukhara said,
“Arise before showing yourself ! Do not sit! Flee!
3875

For that Prince is seeking you in anger,
that he may wreak a ten years’ vengeance on your life.
By God, by God, do not plunge in your own blood;
do not rely on your artful words and wiles.
You were the Sadr-i Jahan’s constable and a noble;
you were the trusted and master-engineer.
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 ﺑﮕﺮﻳﯾﺨﺘﻰ  ﺟﺰﺍا  ﺯز  ﻭو  ﻛﺮﺩدﻯى ﻏﺪﺭر
   ﺁآﻭوﻳﯾﺨﺘﻰ  ﭼﻮﻥن  ﺑﺎﺯز  ﺑﻮﺩدﻯى ﺭرﺳﺘﻪﮫ
 ﺣﻴﯿﻞ  ﺻﺪ  ﺑﺎ  ﺑﮕﺮﻳﯾﺨﺘﻰ  ﺑﻼ ﺍاﺯز
   ﺍاﺟﻞ  ﻳﯾﺎ  ﺍاﻳﯾﻨﺠﺎ  ﺁآﻭوﺭرﺩدﺕت ﺍاﺑﻠﻬﮭﻰ
 ﻛﻨﺪ  ﺩدﻕق  ﻋﻄﺎﺭرﺩد  ﺑﺮ  ﻋﻘﻠﺖ  ﻛﻪﮫ ﺍاﻯى
 ﻛﻨﺪ  ﺍاﺣﻤﻖ  ﻗﻀﺎ  ﺭرﺍا  ﻋﺎﻗﻞ  ﻭو ﻋﻘﻞ
 ﺟﻮ  ﺷﻴﯿﺮ  ﺑﺎﺷﺪ  ﻛﻪﮫ  ﺧﺮﮔﻮﺷﻰ ﻧﺤﺲ
 ﻛﻮ  ﭼﺎﻻﻛﻴﯿﺖ  ﻭو  ﻋﻘﻞ  ﻭو ﺯزﻳﯾﺮﻛﻰ

You did act treacherously and flee from punishment:
you had escaped: how have you let yourself be caught again?
With a hundred devices you did flee from tribulation:
has folly brought you hither or fate?
3880

O you whose intellect jeers at Mercury,
Destiny makes a fool of intellect and the intelligent.
Luckless is the hare that seeks the lion:
where are your cleverness, intelligence and quick-wittedness?

 ﻗﻀﺎ  ﻫﮬﮪھﺎﻯى  ﻓﺴﻮﻥن  ﭼﻨﺪﻳﯾﻦ  ﺻﺪ ﻫﮬﮪھﺴﺖ
 ﺍاﻟﻔﻀﺎ  ﺿﺎﻕق  ﺍاﻟﻘﻀﺎء  ﺟﺎء  ﺇإِﺫذﺍا ﮔﻔﺖ
 ﺭرﺍاﺳﺖ  ﻭو  ﭼﭗ  ﺍاﺯز  ﺑﻮﺩد  ﻣﺨﻠﺺ  ﻭو ﺻﺪﺭرﻩه
   ﺍاﮊژﺩدﻫﮬﮪھﺎﺳﺖ  ﻛﺎﻥن  ﺷﻮﺩد  ﺑﺴﺘﻪﮫ  ﻗﻀﺎ ﺍاﺯز

The wiles of Destiny are a hundred times as many:
he has said, ‘When Destiny comes, the wide field is straitened.’
There are a hundred ways and places of refuge on left and right,
they are barred by Destiny, for it is a dragon.”

 ﺭرﺍا  ﻛﻨﻨﺪﮔﺎﻥن  ﺗﻬﮭﺪﻳﯾﺪ  ﻭو  ﺭرﺍا  ﻋﺎﺫذﻻﻥن  ﻋﺎﺷﻖ  ﮔﻔﺘﻦ ﺟﻮﺍاﺏب
How the lover answered those who scolded and threatened him.
 ﻛﺸﺪ  ﺁآﺑﻢ  ﺍاﻡم  ﻣﺴﺘﺴﻘﻰ  ﻣﻦ ﮔﻔﺖ
 ﻛﺸﺪ  ﺁآﺑﻢ  ﻫﮬﮪھﻢ  ﻛﻪﮫ  ﺩدﺍاﻧﻢ  ﻣﻰ  ﭼﻪﮫ ﮔﺮ
 ﺁآﺏب  ﺯز  ﺑﻨﮕﺮﻳﯾﺰﺩد  ﻣﺴﺘﺴﻘﻰ ﻫﮬﮪھﻴﯿﭻ
  
 ﺧﺮﺍاﺏب  ﻭو  ﻣﺎﺕت  ﻛﻨﺪ  ﺑﺎﺭرﺵش  ﺻﺪ  ﺩدﻭو ﮔﺮ
 ﺷﻜﻢ  ﻭو  ﺩدﺳﺖ  ﻣﺮﺍا  ﺑﻴﯿﺎﻣﺎﺳﺪ ﮔﺮ
  
 ﻛﻢ  ﮔﺸﺖ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ  ﻣﻦ  ﺍاﺯز  ﺁآﺏب ﻋﺸﻖ
 ﺑﻄﻮﻥن  ﺍاﺯز  ﺑﭙﺮﺳﻨﺪ  ﻛﻪﮫ  ﮔﻪﮫ  ﺁآﻥن ﮔﻮﻳﯾﻢ
   ﺩدﺭرﻭوﻥن  ﺑﻮﺩدﻯى  ﺭرﻭوﺍاﻥن  ﺑﺤﺮﻡم ﻛﺎﺷﻜﻰ
 ﺁآﺏب  ﻣﻮﺝج  ﺍاﺯز  ﺑﺪﺭر  ﮔﻮ  ﺍاﺷﻜﻢ ﺧﻴﯿﻚ
   ﻣﺴﺘﻄﺎﺏب  ﻣﺮﮔﻢ  ﻫﮬﮪھﺴﺖ  ﺑﻤﻴﯿﺮﻡم ﮔﺮ
 ﺟﻮ  ﺁآﺏب  ﺑﻴﯿﻨﻢ  ﻛﻪﮫ  ﺟﺎﻳﯾﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ ﻣﻦ
 ﺍاﻭو  ﺟﺎﻯى  ﻣﻦ  ﺑﻮﺩدﻣﻰ  ﺁآﻳﯾﺪ ﺭرﺷﻜﻢ
 ﺩدﻫﮬﮪھﻞ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺷﻜﻢ  ﻭو  ﺩدﻑف  ﭼﻮﻥن ﺩدﺳﺖ
   ﮔﻞ  ﭼﻮ  ﻛﻮﺑﻢ  ﻣﻰ  ﺁآﺏب  ﻋﺸﻖ ﻃﺒﻞ
 ﺍاﻻﻣﻴﯿﻦ  ﺭرﻭوﺡح  ﺁآﻥن  ﺧﻮﻧﻢ  ﺑﺮﻳﯾﺰﺩد ﮔﺮ
  
 ﺯزﻣﻴﯿﻦ  ﻫﮬﮪھﻤﭽﻮﻥن  ﺧﻮﺭرﻡم  ﺧﻮﻥن  ﺟﺮﻋﻪﮫ ﺟﺮﻋﻪﮫ
 ﺍاﻡم  ﺧﻮﺍاﺭرﻩه  ﺧﻮﻥن  ﺟﻨﻴﯿﻦ  ﭼﻮﻥن  ﻭو  ﺯزﻣﻴﯿﻦ ﭼﻮﻥن
   ﺍاﻡم  ﻛﺎﺭرﻩه  ﺍاﻳﯾﻦ  ﺍاﻡم  ﮔﺸﺘﻪﮫ  ﻋﺎﺷﻖ  ﻛﻪﮫ ﺗﺎ
 ﺩدﻳﯾﮓ  ﻫﮬﮪھﻤﭽﻮ  ﺁآﺗﺶ  ﺩدﺭر  ﺟﻮﺷﻢ  ﻫﮬﮪھﻤﻰ ﺷﺐ
   ﺭرﻳﯾﮓ  ﻣﺎﻧﻨﺪ  ﺧﻮﺭرﻡم  ﺧﻮﻥن  ﺷﺐ  ﺗﺎ ﺭرﻭوﺯز

He said, “I have edema: the water draws me,
though I know that the water too will kill me.
3885

None afflicted with edema will flee from the water,
even if it checkmate and ruin him two hundred times.
If my hands and belly become swollen,
the passionate desire for the water will not abate from me.
At the time when they ask me of my inward state,
I say, ‘Would that the Sea was flowing within me!’
Let the water-skin, my belly, be burst by the waves of the water:
if I die, my death is acceptable.
Wherever I see the water of a stream,
jealousy comes over me that I might be in its place.

3890

Hands like a tambourine and belly like a drum,
I am beating the drum of my love for the water, as the rose.
If that Trusty Spirit spills my blood,
I will drink draught on draught of blood, like the earth.
I am a blood-drinker, like the earth and like the embryo:
since I became a lover I am in this trade.
During the night I boil on the fire, like a kettle;
day till nightfall I drink blood, like the sand.

245

 ﺍاﻧﮕﻴﯿﺨﺘﻢ  ﻣﻜﺮ  ﻛﻪﮫ  ﭘﺸﻴﯿﻤﺎﻧﻢ ﻣﻦ
   ﺑﮕﺮﻳﯾﺨﺘﻢ  ﺍاﻭو  ﺧﺸﻢ  ﻣﺮﺍاﺩد ﺍاﺯز
 ﺧﻮﻳﯾﺶ  ﺧﺸﻢ  ﻣﺴﺘﻢ  ﺟﺎﻥن  ﺑﺮ  ﺑﺮﺍاﻥن ﮔﻮ
   ﮔﺎﻭوﻣﻴﯿﺶ  ﻋﺎﺷﻖ  ﻭو  ﺍاﻭوﺳﺖ  ﻗﺮﺑﺎﻥن ﻋﻴﯿﺪ
 ﺧﻮﺭرﺩد  ﭼﻴﯿﺰﻯى  ﮔﺮ  ﻭو  ﺧﺴﺒﺪ  ﺍاﮔﺮ ﮔﺎﻭو
 ﭘﺮﻭوﺭرﺩد  ﻣﻰ  ﺍاﻭو  ﺫذﺑﺢ  ﻭو  ﻋﻴﯿﺪ ﺑﻬﮭﺮ
 ﺍاﻯى  ﺩدﺍاﺩدﻩه  ﺟﺎﻥن  ﻣﺮﺍا  ﺩدﺍاﻥن  ﻣﻮﺳﻰ ﮔﺎﻭو
   ﺍاﻯى  ﺁآﺯزﺍاﺩدﻩه  ﻫﮬﮪھﺮ  ﺣﺸﺮ  ﺟﺰﻭوﻡم ﺟﺰﻭو
 ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﻗﺮﺑﺎﻥن  ﺑﻮﺩد  ﻣﻮﺳﻰ ﮔﺎﻭو
   ﺍاﻯى  ﻛﺸﺘﻪﮫ  ﺣﻴﯿﺎﺕت  ﺟﺰﻭوﺵش ﻛﻤﺘﺮﻳﯾﻦ
 ﺟﺎ  ﺯز  ﺁآﺳﻴﯿﺒﺶ  ﺯز  ﻛﺸﺘﻪﮫ  ﺁآﻥن  ﺟﻬﮭﻴﯿﺪ ﺑﺮ
 ﺑﻌﻀﻬﮭﺎ  ﺍاﺿﺮﺑﻮﻩه  ﺧﻄﺎﺏب ﺩدﺭر
 ﺍاﻟﺒﻘﺮ  ﻫﮬﮪھﺬﺍا  ﺍاﺫذﺑﺤﻮﺍا  ﻛﺮﺍاﻣﻲ ﻳﯾﺎ
 ﺍاﻟﻨﻈﺮ  ﺃأﺭرﻭوﺍاﺡح  ﺣﺸﺮ  ﺃأﺭرﺩدﺗﻢ ﺇإﻥن
 ﺷﺪﻡم  ﻧﺎﻣﻰ  ﻭو  ﻣﺮﺩدﻡم  ﺟﻤﺎﺩدﻯى ﺍاﺯز
   ﺯزﺩدﻡم  ﺑﺮ  ﺣﻴﯿﻮﺍاﻥن  ﺑﻪﮫ  ﻣﺮﺩدﻡم  ﻧﻤﺎ  ﺯز ﻭو
 ﺷﺪﻡم  ﺁآﺩدﻡم  ﻭو  ﺣﻴﯿﻮﺍاﻧﻰ  ﺍاﺯز ﻣﺮﺩدﻡم
   ﺷﺪﻡم  ﻛﻢ  ﻣﺮﺩدﻥن  ﺯز  ﻛﻰ  ﺗﺮﺳﻢ  ﭼﻪﮫ ﭘﺲ
 ﺑﺸﺮ  ﺍاﺯز  ﺑﻤﻴﯿﺮﻡم  ﺩدﻳﯾﮕﺮ  ﻯى ﺣﻤﻠﻪﮫ
 ﭘﺮ  ﻭو  ﺑﺎﻝل  ﻣﻼﻳﯾﻚ  ﺍاﺯز  ﺁآﺭرﻡم  ﺑﺮ ﺗﺎ
 ﺟﻮ  ﺯز  ﺟﺴﺘﻦ  ﺑﺎﻳﯾﺪﻡم  ﻫﮬﮪھﻢ  ﻣﻠﻚ  ﺯز ﻭو
َ ُﻛ ﱡﻞ
   ﻭوﺟﻬﮭﻪﮫ  ﺇإِ ﱠﻻ  ﻫﮬﮪھﺎﻟِ ٌﻚ ﻲ ٍء
  ْ  ﺷ 
 ﺷﻮﻡم  ﻗﺮﺑﺎﻥن  ﻣﻠﻚ  ﺍاﺯز  ﺩدﻳﯾﮕﺮ ﺑﺎﺭر
   ﺷﻮﻡم  ﺁآﻥن  ﻧﺎﻳﯾﺪ  ﻭوﻫﮬﮪھﻢ  ﺍاﻧﺪﺭر  ﭼﻪﮫ ﺁآﻥن
 ﺍاﺭرﻏﻨﻮﻥن  ﭼﻮﻥن  ﻋﺪﻡم  ﮔﺮﺩدﻡم  ﻋﺪﻡم ﭘﺲ
   ﺭرﺍاﺟﻌﻮﻥن  ﺇإِﻟَ ْﻴﯿ ِﻪﮫ  ﺇإِﻧﱠﺎ  ﻛﻪﮫ ﮔﻮﻳﯾﺪﻡم
 ﺍاﺳﺖ  ﺍاﻣﺖ  ﺍاﺗﻔﺎﻕق  ﺁآﻧﻚ  ﺩدﺍاﻥن ﻣﺮﮒگ
   ﺍاﺳﺖ  ﻇﻠﻤﺖ  ﺩدﺭر  ﻧﻬﮭﺎﻥن  ﺣﻴﯿﻮﺍاﻧﻰ ﻛﺂﺏب
 ﺟﻮ  ﻃﺮﻑف  ﺯزﻳﯾﻦ  ﺑﺮﻭو  ﻧﻴﯿﻠﻮﻓﺮ ﻫﮬﮪھﻤﭽﻮ
 ﺟﻮ  ﻣﺮﮒگ  ﻭو  ﺣﺮﻳﯾﺺ  ﻣﺴﺘﺴﻘﻰ ﻫﮬﮪھﻤﭽﻮ
 ﺁآﺏب  ﺟﻮﻳﯾﺎﻯى  ﺍاﻭو  ﻭو  ﺍاﺳﺖ  ﺁآﺏب  ﺍاﻭو ﻣﺮﮒگ
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺧﻮﺭرﺩد ﻣﻰ
 ﻧﻤﺪ  ﻧﻨﮕﻴﯿﻦ  ﻋﺎﺷﻖ  ﻓﺴﺮﺩدﻩه ﺍاﻯى
 ﺭرﻣﺪ  ﻣﻰ  ﺟﺎﻧﺎﻥن  ﺯز  ﺟﺎﻥن  ﺑﻴﯿﻢ  ﺯز ﻛﺎﻭو
 ﺯزﻧﺎﻥن  ﻧﻨﮓ  ﺍاﻯى  ﻋﺸﻘﺶ  ﺗﻴﯿﻎ ﺳﻮﻯى
   ﺯزﻧﺎﻥن  ﺩدﺳﺘﻚ  ﻧﮕﺮ  ﺟﺎﻥن  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ

I repent that I set contrivance afoot
and fled from that which his anger desired.
3895

Let him drive on his anger against my intoxicated soul:
he is the Feast of the Sacrifice, and the lover is the buffalo.
Whether the buffalo sleep or whether it eats something,
he nurtures it for the Feast and the slaughter.
Deem me to be the cow of Moses that gave life:
each limb of me is the raising from the dead every one that is free.
The cow of Moses was one offered in sacrifice:
her smallest limb brought a murdered man to life.
At its touch the murdered man sprang up from his place—
at the words spoken, Strike him with part of her.
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O my noble friends, slaughter this cow,
if you desire to raise to life the spirits of insight.
I died to the inorganic state and became endowed with growth,
and I died to growth and attained to the animal.
I died from animality and became Adam: why, then, should I fear?
When have I become less by dying?
At the next remove I shall die to man,
that I may soar and lift up my head amongst the angels;
And I must escape even from the angel:
everything is perishing except His Face.

3905

Once more I shall be sacrificed and die to the angel:
I shall become that which enters not into the imagination.
Then I shall become non-existence:
non-existence says to me, as an organ, Truly, unto Him shall we return.
Know death to be what the community are agreed upon,
namely, that the Water of Life is hidden in the Darkness.
Grow from this river-bank, like the water-lily,
greedy and craving for death as the sufferer from dropsy.
The water is death to him, and he is seeking the water and drinking it—
and God best knows the right course.

3910

Oh, the cold lover, clad in the felt of shame,
who from fear of his life is fleeing from the Beloved!
O you disgrace to women, behold hundreds of thousands of souls
clapping their hands towards the sword of His love!
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 ﺭرﻳﯾﺰ  ﺟﻮﻯى  ﺍاﻧﺪﺭر  ﻛﻮﺯزﻩه  ﺩدﻳﯾﺪﻯى ﺟﻮﻯى
 ﮔﺮﻳﯾﺰ  ﺑﺎﺷﺪ  ﻛﻰ  ﺟﻮﻯى  ﺍاﺯز  ﺭرﺍا ﺁآﺏب
 ﺷﻮﺩد  ﺟﻮ  ﺁآﺏب  ﺩدﺭر  ﭼﻮﻥن  ﻛﻮﺯزﻩه ﺁآﺏب
 ﺷﻮﺩد  ﺍاﻭو  ﺟﻮ  ﻭو  ﻭوﻯى  ﺩدﺭر  ﮔﺮﺩدﺩد ﻣﺤﻮ
 ﺑﻘﺎ  ﺫذﺍاﺗﺶ  ﻭو  ﺷﺪ  ﻓﺎﻧﻰ  ﺍاﻭو ﻭوﺻﻒ
 ﻟﻘﺎ  ﺑﺪ  ﻧﻪﮫ  ﺷﻮﺩد  ﻛﻢ  ﻧﻪﮫ  ﺳﭙﺲ ﺯزﻳﯾﻦ
 ﺁآﻭوﻳﯾﺨﺘﻢ  ﺍاﻭو  ﻧﺨﻞ  ﺑﺮ  ﺭرﺍا ﺧﻮﻳﯾﺶ
   ﺑﮕﺮﻳﯾﺨﺘﻢ  ﺍاﻭو  ﺍاﺯز  ﻛﻪﮫ  ﺭرﺍا  ﺁآﻥن ﻋﺬﺭر

You have seen the river: spill your jug in the river:
how should the water take flight from the river?
When the water in the jug goes into the river-water,
it disappears in it, and it becomes the river.
His attributes have passed away, and his essence remains:
after this, he does not dwindle or become ill-favoured.
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I have hanged myself on His palm-tree
in excuse for having fled from Him.”

   ﺑﺸﺴﺖ  ﺧﻮﺩد  ﺟﺎﻥن  ﺍاﺯز  ﺩدﺳﺖ  ﭼﻮﻥن  ﺧﻮﻳﯾﺶ  ﻣﻌﺸﻮﻕق  ﺑﻪﮫ  ﻋﺎﺷﻖ  ﺁآﻥن ﺭرﺳﻴﯿﺪﻥن
How that lover reached his Beloved when he washed his hands of his life.
 ﺳﺮ  ﻭو  ﺭرﻭو  ﺑﺮ  ﻛﻦ  ﺳﺠﺪﻩه  ﮔﻮﻳﯾﻰ ﻫﮬﮪھﻤﭽﻮ
 ﺗﺮ  ﭼﺸﻢ  ﺑﺎ  ﺷﺪ  ﺻﺪﺭر  ﺁآﻥن ﺟﺎﻧﺐ
 ﻫﮬﮪھﻮﺍا  ﺩدﺭر  ﺳﺮ  ﻣﻨﺘﻈﺮ  ﺧﻠﻘﺎﻥن ﺟﻤﻠﻪﮫ
 ﺭرﺍا  ﻭو  ﺁآﻭوﻳﯾﺰﺩد  ﺑﺮ  ﻳﯾﺎ  ﺑﺴﻮﺯزﺩد ﻛﺶ
 ﺭرﺍا  ﻟﺨﺖ  ﻳﯾﻚ  ﺍاﺣﻤﻖ  ﺍاﻳﯾﻦ  ﺯزﻣﺎﻥن ﺍاﻳﯾﻦ
 ﺭرﺍا  ﺑﺨﺖ  ﺑﺪ  ﺯزﻣﺎﻥن  ﻛﻪﮫ  ﻧﻤﺎﻳﯾﺪ ﺁآﻥن
 ﺩدﻳﯾﺪ  ﻧﻮﺭر  ﺭرﺍا  ﺷﺮﺭر  ﭘﺮﻭوﺍاﻧﻪﮫ ﻫﮬﮪھﻤﭽﻮ
 ﺑﺮﻳﯾﺪ  ﺟﺎﻥن  ﺍاﺯز  ﻓﺘﺎﺩد  ﺩدﺭر ﺍاﺣﻤﻘﺎﻧﻪﮫ
 ﻧﻴﯿﺴﺖ  ﺷﻤﻊ  ﺁآﻥن  ﭼﻮﻥن  ﻋﺸﻖ  ﺷﻤﻊ ﻟﻴﯿﻚ
  
 ﺍاﺳﺖ  ﺭرﻭوﺷﻨﻰ  ﺍاﻧﺪﺭر  ﺭرﻭوﺷﻦ  ﺍاﻧﺪﺭر ﺭرﻭوﺷﻦ
 ﺍاﺳﺖ  ﺁآﺗﺸﻰ  ﺷﻤﻌﻬﮭﺎﻯى  ﺑﻌﻜﺲ ﺍاﻭو
   ﺍاﺳﺖ  ﺧﻮﺷﻰ  ﺟﻤﻠﻪﮫ  ﻭو  ﺁآﺗﺶ  ﻧﻤﺎﻳﯾﺪ ﻣﻰ

Prostrating himself on face and head, like a ball,
he went with wet eyes towards the Sadr.
All the people were waiting, their heads in the air,
whether he would burn or hang him.
“Now” “he will show to this simpleton
that which Time shows to the unfortunate.
Like the moth, he deemed the sparks to be the light:
foolishly he fell in and was cut off from life.”
3920

But the candle of Love is not like that candle:
it is radiance in radiance in radiance.
It is the reverse of the fiery candles:
it seems to be fire, while it is all sweetness.

 ﺷﺪ  ﻣﻬﮭﻤﺎﻥن  ﺍاﻭو  ﺩدﺭر  ﻛﻪﮫ  ﻻﺍاﺑﺎﻟﻰ  ﺟﻮﻯى  ﻣﺮﮒگ  ﻋﺎﺷﻖ  ﺁآﻥن  ﻭو  ﺑﻮﺩد  ﻛﺶ  ﻣﻬﮭﻤﺎﻥن  ﻛﻪﮫ  ﻣﺴﺠﺪ  ﺁآﻥن ﺻﻔﺖ
Description of the lover-killing mosque and of the death-seeking reckless lover
who became a guest there
 ﭘﻰ  ﻧﻴﯿﻚ  ﺍاﻯى  ﻛﻦ  ﮔﻮﺵش  ﺣﻜﺎﻳﯾﺖ ﻳﯾﻚ
   ﺭرﻯى  ﺷﻬﮭﺮ  ﻛﻨﺎﺭر  ﺑﺮ  ﺑﺪ ﻣﺴﺠﺪﻯى
 ﺑﻴﯿﻢ  ﺯز  ﺷﺐ  ﻧﺨﻔﺘﻰ  ﻭوﻯى  ﺩدﺭر  ﻛﺲ ﻫﮬﮪھﻴﯿﭻ
   ﻳﯾﺘﻴﯿﻢ  ﺷﺐ  ﺁآﻥن  ﺷﺪﻯى  ﻓﺮﺯزﻧﺪﺵش  ﻧﻪﮫ ﻛﻪﮫ
 ﺭرﻓﺖ  ﻋﻮﺭر  ﻏﺮﻳﯾﺐ  ﻭوﻯى  ﺍاﻧﺪﺭر  ﻛﻪﮫ ﺑﺲ
  
 ﺭرﻓﺖ  ﮔﻮﺭر  ﺩدﺭر  ﺍاﺧﺘﺮﺍاﻥن  ﭼﻮﻥن ﺻﺒﺤﺪﻡم
 ﻛﻦ  ﺁآﮔﺎﻩه  ﺍاﻳﯾﻦ  ﺍاﺯز  ﻧﻴﯿﻚ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
   ﻛﻦ  ﻛﻮﺗﺎﻩه  ﺭرﺍا  ﺧﻮﺍاﺏب  ﺁآﻣﺪ ﺻﺒﺢ

Lend ear to a story, O well-conducted man!
There was a mosque on the outskirts of the city of Rayy.
No one ever slept the night there
but on the same night from terror his children became orphans.
Many naked strangers that went into it and went at dawn,
like the stars, into the grave
3925

Make yourself very attentive to this!
The dawn is come, cut short your slumber!
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 ﺗﻨﺪ  ﭘﺮﻳﯾﺎﻧﻨﺪ  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﻛﺴﻰ ﻫﮬﮪھﺮ
 ﻛﻨﺪ  ﺗﻴﯿﻎ  ﺑﺎ  ﻛﺸﺎﻥن  ﻣﻬﮭﻤﺎﻥن  ﺍاﻭو ﺍاﻧﺪﺭر
 ﻃﻠﺴﻢ  ﻭو  ﺍاﺳﺖ  ﺳﺤﺮ  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﺩدﮔﺮ ﺁآﻥن
   ﺧﺼﻢ  ﻭو  ﺟﺎﻥن  ﻋﺪﻭوﻯى  ﺑﺎﺷﺪ  ﺭرﺻﺪ ﻛﺎﻳﯾﻦ
 ﻓﺎﺵش  ﻧﻘﺶ  ﻧﻪﮫ  ﺑﺮ  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﺩدﮔﺮ ﺁآﻥن
 ﻣﺒﺎﺵش  ﺍاﻳﯾﻨﺠﺎ  ﻣﻴﯿﻬﮭﻤﺎﻥن  ﻛﺎﻯى  ﺩدﺭرﺵش ﺑﺮ
 ﺑﺎﻳﯾﺪﺕت  ﺟﺎﻥن  ﺍاﮔﺮ  ﺍاﻳﯾﻨﺠﺎ  ﻣﺨﺴﺐ ﺷﺐ
   ﺑﮕﺸﺎﻳﯾﺪﺕت  ﻛﻤﻴﯿﻦ  ﺍاﻳﯾﻨﺠﺎ  ﻣﺮﮒگ  ﻧﻪﮫ ﻭوﺭر
 ﻧﻬﮭﻴﯿﺪ  ﻗﻔﻠﻰ  ﺷﺐ  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﻳﯾﻜﻰ  ﺁآﻥن ﻭو
 ﺩدﻫﮬﮪھﻴﯿﺪ  ﺭرﻩه  ﻛﻢ  ﺷﻤﺎ  ﻛﺎﻳﯾﺪ ﻏﺎﻓﻠﻰ

Every one used to say that in it there were fierce Jinnis
who killed the guests with blunt swords.
Another would say, “It is the magic and talisman,
for this enchantment is the foe and enemy of life.”
Another would say, “Put an inscription conspicuously on its door—
‘O guest, do not stay here.
Do not sleep the night here, if you want to live;
otherwise, death will unmask an ambush for you in this place.’”
3930

And another would say, “Bolt at night,
a heedless person comes, do not admit him.”

 ﻣﺴﺠﺪ  ﺁآﻥن  ﺩدﺭر  ﺁآﻣﺪﻥن ﻣﻬﮭﻤﺎﻥن
How the guest came into the mosque.
 ﺷﺐ  ﻭوﻗﺖ  ﺁآﻣﺪ  ﺩدﺭر  ﻣﻬﮭﻤﺎﻥن  ﻳﯾﻜﻰ ﺗﺎ
   ﻋﺠﺐ  ﺻﻴﯿﺖ  ﺁآﻥن  ﺑﻮﺩد  ﺷﻨﻴﯿﺪﻩه ﻛﺎﻭو
 ﺁآﺯزﻣﻮﺩد  ﻣﻰ  ﺁآﺯزﻣﻮﻥن  ﺑﺮﺍاﻯى ﺍاﺯز
 ﺑﻮﺩد  ﺳﻴﯿﺮ  ﺟﺎﻥن  ﻭو  ﻣﺮﺩدﺍاﻧﻪﮫ  ﺑﺲ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﻯى  ﺍاﺷﻜﻤﺒﻪﮫ  ﻭو  ﺳﺮ  ﮔﻴﯿﺮﻡم  ﻛﻢ ﮔﻔﺖ
   ﺍاﻯى  ﺣﺒﻪﮫ  ﻳﯾﻚ  ﺟﺎﻥن  ﮔﻨﺞ  ﺍاﺯز  ﮔﻴﯿﺮ ﺭرﻓﺘﻪﮫ

A guest arrived at nightfall
who had heard that marvellous rumour.

 ﻛﻴﯿﺴﺘﻢ  ﻣﻦ  ﺑﺮﻭو  ﮔﻮ  ﺗﻦ ﺻﻮﺭرﺕت
   ﺑﺎﻗﻴﯿﺴﺘﻢ  ﻣﻦ  ﭼﻮ  ﻧﺎﻳﯾﺪ  ﻛﻢ ﻧﻘﺶ
 ﺧﺪﺍا  ﻟﻄﻒ  ﺍاﺯز  ﺑﻮﺩدﻡم  ﻧﻔﺨﺖ ﭼﻮﻥن
 ﺟﺪﺍا  ﺗﻦ  ﻧﺎﻯى  ﺯز  ﺑﺎﺷﻢ  ﺣﻖ ﻧﻔﺦ
 ﻃﺮﻑف  ﺍاﻳﯾﻦ  ﻧﻔﺨﺶ  ﺑﺎﻧﮓ  ﻧﻴﯿﻔﺘﺪ ﺗﺎ
  
 ﺻﺪﻑف  ﺗﻨﮕﻴﯿﻦ  ﺍاﺯز  ﮔﻮﻫﮬﮪھﺮ  ﺁآﻥن  ﺭرﻫﮬﮪھﺪ ﺗﺎ
 ﺻﺎﺩدﻗﻴﯿﻦ  ﺍاﻯى  ﮔﻔﺖ  ﻣﻮﺕت  ﺗﻤﻨﻮﺍا ﭼﻮﻥن
   ﺍاﻳﯾﻦ  ﺑﺮ  ﺍاﻓﺸﺎﻧﻢ  ﺑﺮ  ﺭرﺍا  ﺟﺎﻥن ﺻﺎﺩدﻗﻢ

Let the bodily form go: who am I?
Is not the figure of small account when I am enduring forever?

He was testing in order to put to the proof,
for he was very valiant and surfeited with life.
He said, “I take little account of a head and belly:
suppose that one grain is gone from the spirit’s treasure,
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Since by the grace of God the spirit was breathed into me,
I am the breath of God kept apart from the windpipe of the body,
To the end that the sound of His breathing should not fall in this direction
and that that pearl should escape from the narrow shell.
Since God said, ‘Desire death, O you that are sincere,’
I am sincere: I will lavish my soul upon this.”

 ﺭرﺍا  ﺍاﻭو  ﻣﺮ  ﻛﺮﺩدﻥن  ﺗﻬﮭﺪﻳﯾﺪ  ﻭو  ﺟﺎ  ﺁآﻥن  ﺩدﺭر  ﺧﻔﺘﻦ  ﺷﺐ  ﺍاﺯز  ﺭرﺍا  ﻋﺎﺷﻖ  ﻣﻬﮭﻤﺎﻥن  ﺁآﻥن  ﻣﺴﺠﺪ  ﺍاﻫﮬﮪھﻞ  ﻛﺮﺩدﻥن ﻣﻼﻣﺖ
How the people of the mosque blamed the lover-guest for sleeping the night there
and threatened him.
 ﻣﺨﺴﺐ  ﺍاﻳﯾﻨﺠﺎ  ﻫﮬﮪھﻴﯿﻦ  ﻛﻪﮫ  ﮔﻔﺘﻨﺪﺵش ﻗﻮﻡم
   ﻛﺴﺐ  ﻫﮬﮪھﻤﭽﻮ  ﺳﺘﺎﻧﺖ  ﺟﺎﻥن  ﻧﻜﻮﺑﺪ ﺗﺎ
 ﺣﺎﻝل  ﺯز  ﺩدﺍاﻧﻰ  ﻧﻤﻰ  ﻭو  ﻏﺮﻳﯾﺒﻰ ﻛﻪﮫ
   ﺯزﻭوﺍاﻝل  ﺁآﻣﺪ  ﺧﻔﺖ  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﺍاﻳﯾﻨﺠﺎ ﻛﺎﻧﺪﺭر

The people said to him, “Beware! Do not sleep here,
lest the Taker of the soul pound you like the dregs of sesame-grain,
For you are a stranger and ignorant of the fact
that anyone who sleeps in this place perishes.
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 ﺑﺎﺭرﻫﮬﮪھﺎ  ﻣﺎ  ﺍاﻳﯾﻦ  ﻧﻴﯿﺴﺖ ﺍاﺗﻔﺎﻗﻰ
   ﻧﻬﮭﻰ  ﺍاﺻﺤﺎﺏب  ﺟﻤﻠﻪﮫ  ﻭو  ﺍاﻳﯾﻢ ﺩدﻳﯾﺪﻩه
 ﺷﺪﺵش  ﻣﺴﻜﻦ  ﺷﺒﻰ  ﻣﺴﺠﺪ  ﺁآﻥن  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺁآﻣﺪﺵش  ﻫﮬﮪھﻼﻫﮬﮪھﻞ  ﻣﺮﮒگ  ﺷﺐ ﻧﻴﯿﻢ
 ﺍاﻳﯾﻢ  ﺩدﻳﯾﺪﻩه  ﺍاﻳﯾﻦ  ﺻﺪ  ﺑﻪﮫ  ﺗﺎ  ﻣﺎ  ﻳﯾﻜﻰ ﺍاﺯز
   ﺍاﻳﯾﻢ  ﺑﺸﻨﻴﯿﺪﻩه  ﻛﺴﻰ  ﺍاﺯز  ﺗﻘﻠﻴﯿﺪ  ﺑﻪﮫ ﻧﻪﮫ
 ﺭرﺳﻮﻝل  ﺁآﻥن  ﻧﺼﻴﯿﺤﻪﮫ  ﺍاﻟﺪﻳﯾﻦ ﮔﻔﺖ
   ﻏﻠﻮﻝل  ﺿﺪ  ﻟﻐﺖ  ﺩدﺭر  ﻧﺼﻴﯿﺤﺖ ﺁآﻥن
 ﺩدﻭوﺳﺘﻰ  ﺩدﺭر  ﺭرﺍاﺳﺘﻰ  ﻧﺼﻴﯿﺤﺖ ﺍاﻳﯾﻦ
   ﭘﻮﺳﺘﻰ  ﺳﮓ  ﻭو  ﺧﺎﻳﯾﻦ  ﻏﻠﻮﻟﻰ ﺩدﺭر
 ﻭوﺩدﺍاﺩد  ﺍاﺯز  ﻧﺼﻴﯿﺤﺖ  ﺍاﻳﯾﻦ  ﺧﻴﯿﺎﻧﺖ ﺑﻰ
 ﺩدﺍاﺩد  ﻭو  ﻋﻘﻞ  ﺍاﺯز  ﻣﮕﺮﺩد  ﻧﻤﺎﻳﯾﻴﯿﻤﺖ ﻣﻰ
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This is not an occurrence: we and all those possessed of intelligence
have often witnessed this.
To whomever that mosque gave lodging for a single night,
poisonous death came to him at midnight.
We have seen this not once but a hundred times:
we have not heard it at second-hand from any one.
The Prophet said, ‘The religion is sincerity (nasíhat)’:
that nasíhat etymologically is the opposite of unfaithfulness (ghulúl).
This nasíhat is ‘to be true in friendship’:
in an act of ghulúl you are treacherous and currish.
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We are showing this sincerity towards you, without treachery, from love:
do not turn away from reason and justice!”

 ﺭرﺍا  ﻋﺎﺫذﻻﻥن  ﻋﺎﺷﻖ  ﮔﻔﺘﻦ ﺟﻮﺍاﺏب
The lover’s reply to those who chide him
 ﻧﺪﻡم  ﺑﻰ  ﻣﻦ  ﻧﺎﺻﺤﺎﻥن  ﺍاﻯى  ﺍاﻭو ﮔﻔﺖ
   ﺁآﻣﺪﻡم  ﺳﻴﯿﺮ  ﺯزﻧﺪﮔﻰ  ﺟﻬﮭﺎﻥن ﺍاﺯز
 ﺧﻮﺍاﻩه  ﺯزﺧﻢ  ﻭو  ﺟﻮ  ﺯزﺧﻢ  ﺍاﻡم ﻣﻨﺒﻠﻰ
   ﺭرﺍاﻩه  ﺑﻪﮫ  ﻣﻨﺒﻞ  ﺍاﺯز  ﺟﻮﻯى  ﻛﻢ ﻋﺎﻓﻴﯿﺖ
 ﺟﻮ  ﺑﺮﮒگ  ﺧﻮﺩد  ﺑﻮﺩد  ﻛﺎﻭو  ﻧﻰ ﻣﻨﺒﻠﻰ
 ﺟﻮ  ﻣﺮﮒگ  ﻻﺍاﺑﺎﻟﻰ  ﺍاﻡم ﻣﻨﺒﻠﻰ
 ﺁآﻭوﺭرﺩد  ﭘﻮﻝل  ﻛﻒ  ﺑﻪﮫ  ﻛﺎﻭو  ﻧﻰ ﻣﻨﺒﻠﻰ
 ﺑﮕﺬﺭرﺩد  ﭘﻞ  ﺍاﻳﯾﻦ  ﻛﺰ  ﭼﺴﺘﻰ ﻣﻨﺒﻠﻰ
 ﺯزﻧﺪ  ﺑﺮ  ﺩدﻛﺎﻧﻰ  ﻫﮬﮪھﺮ  ﺑﺮ  ﻛﺎﻭو  ﻧﻪﮫ ﺁآﻥن
 ﺯزﻧﺪ  ﺑﺮ  ﻛﺎﻧﻰ  ﻭو  ﻛﻮﻥن  ﺍاﺯز  ﺟﻬﮭﺪ ﺑﻞ
 ﺳﺮﺍا  ﺯزﻳﯾﻦ  ﻧﻘﻠﻢ  ﻭو  ﮔﺸﺖ  ﺷﻴﯿﺮﻳﯾﻦ ﻣﺮﮒگ
 ﺭرﺍا  ﻣﺮﻍغ  ﭘﺮﻳﯾﺪﻥن  ﻫﮬﮪھﺸﺘﻦ  ﻗﻔﺲ ﭼﻮﻥن
 ﺩدﺭر  ﺑﺎﻍغ  ﻋﻴﯿﻦ  ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﻗﻔﺲ ﺁآﻥن
 ﺷﺠﺮ  ﻭو  ﮔﻠﺴﺘﺎﻥن  ﺑﻴﯿﻨﺪ  ﻣﻰ ﻣﺮﻍغ
 ﻗﻔﺺ  ﮔﺮﺩد  ﺑﺮﻭوﻥن  ﺍاﺯز  ﻣﺮﻏﺎﻥن ﺟﻮﻕق
   ﻗﺼﺺ  ﺁآﺯزﺍاﺩدﻯى  ﺯز  ﺧﻮﺍاﻧﻨﺪ  ﻫﮬﮪھﻤﻰ ﺧﻮﺵش
 ﺯزﺍاﺭر  ﺳﺒﺰﻩه  ﺁآﻥن  ﺯز  ﻗﻔﺲ  ﺍاﻧﺪﺭر  ﺭرﺍا ﻣﺮﻍغ
 ﻗﺮﺍاﺭر  ﻭو  ﺻﺒﺮ  ﻧﻪﮫ  ﻭو  ﺍاﺳﺖ  ﻣﺎﻧﺪﻩه  ﺧﻮﺭرﺵش ﻧﻪﮫ
 ﻛﻨﺪ  ﻣﻰ  ﺑﻴﯿﺮﻭوﻥن  ﺳﻮﺭرﺍاﺥخ  ﻫﮬﮪھﺮ  ﺯز ﺳﺮ
 ﻛﻨﺪ  ﺑﺮ  ﭘﺎ  ﺍاﺯز  ﺑﻨﺪ  ﻛﺎﻳﯾﻦ  ﺑﻮﺩد ﺗﺎ

He said, “O sincere advisers,
I have become unrepentantly weary of the world of life.
I am an idle vagabond, seeking blows and desiring blows:
do not seek rectitude from the vagabond on the road.
I am not the vagabond who in truth is a seeker of provender:
I am the reckless vagabond the seeker of death.
I am not the vagabond who gets small money into his palm,
the nimble vagabond who would cross this bridge—
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Not the one who cleaves to every shop;
nay, but springs away from existence and strikes upon a mine.
Death and migration from this abode has become as sweet to me
as leaving the cage and flying to the bird—
The cage that is in the very midst of the garden,
the bird beholds the rose-beds and the trees,
Outside, round the cage,
a multitude of birds is sweetly chanting tales of liberty:
At that verdant place neither food remains to the bird in the cage,
nor patience and rest,
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It puts out its head through every hole
that maybe it may tear off this fetter from its leg.
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Since its heart and soul are outside like this,
how will it be when you open the cage?”

 ﺑﻮﺩد  ﺑﻴﯿﺮﻭوﻥن  ﭼﻨﻴﯿﻦ  ﺟﺎﻧﺶ  ﻭو  ﺩدﻝل ﭼﻮﻥن
 ﺑﻮﺩد  ﭼﻮﻥن  ﮔﺸﺎﻳﯾﻰ  ﺩدﺭر  ﺭرﺍا  ﻗﻔﺲ ﺁآﻥن
 ﺍاﻧﺪﻫﮬﮪھﺎﻥن  ﺩدﺭر  ﻗﻔﺲ  ﻣﺮﻍغ  ﭼﻨﺎﻥن ﻧﻪﮫ
   ﮔﺮﺑﮕﺎﻥن  ﺣﻠﻘﻪﮫ  ﺑﻪﮫ  ﮔﺮﺩدﺵش  ﺑﺮ ﮔﺮﺩد
 ﺣﺰﻥن  ﻭو  ﺧﻮﻑف  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو  ﺑﻮﺩد ﻛﻰ
   ﺷﺪﻥن  ﺑﻴﯿﺮﻭوﻥن  ﻗﻔﺲ  ﺍاﺯز ﺁآﺭرﺯزﻭوﻯى
 ﺣﺼﺺ  ﻧﺎﺧﻮﺵش  ﺍاﻳﯾﻦ  ﻛﺰ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﻫﮬﮪھﻤﻰ ﺍاﻭو
 ﻗﻔﺺ  ﺍاﻳﯾﻦ  ﮔﺮﺩد  ﺑﻪﮫ  ﺑﺎﺷﺪ  ﻗﻔﺲ ﺻﺪ

Not such is the bird caged amidst anxieties—
cats round about it in a ring:
How, in this dread and sorrow,
should it have the desire to go out of the cage?
It wishes that, from this unwelcome plucking,
there might be a hundred cages round about this cage.

   ﺁآﻥن  ﺩدﺭر  ﻛﻪﮫ  ﺍاﺳﺖ  ﻧﻮﺭرﺯزﻳﯾﺪﻩه  ﻫﮬﮪھﻨﺮﻯى  ﺁآﻳﯾﺪ  ﻣﻰ  ﻛﺎﺭر  ﺑﻪﮫ  ﺟﺎ  ﻫﮬﮪھﻤﻴﯿﻦ  ﺍاﻭو  ﻫﮬﮪھﻨﺮ  ﻛﻪﮫ  ﺑﻮﺩد  ﺩدﻧﻴﯿﺎ  ﺣﻴﯿﺎﺕت  ﺍاﻳﯾﻦ  ﺑﺮ  ﺟﺎﻟﻴﯿﻨﻮﺱس ﻋﺸﻖ
 ﺑﻴﯿﻨﺪ  ﻣﻰ  ﻳﯾﻜﺴﺎﻥن  ﻋﻮﺍاﻡم  ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﺟﺎ  ﺁآﻥن  ﺁآﻳﯾﺪ  ﻛﺎﺭر  ﺑﻪﮫ ﺑﺎﺯزﺍاﺭر
The love of Galen is for this present life, for only here does his art avail; he has not practiced any art
that avails in yonder market: there he sees himself to be the same as the vulgar.
 ﺭرﺍاﺩد  ﺟﺎﻟﻴﯿﻨﻮﺱس  ﮔﻔﺖ  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
 ﻣﺮﺍاﺩد  ﺍاﺯز  ﻭو  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻫﮬﮪھﻮﺍاﻯى ﺍاﺯز
 ﺟﺎﻥن  ﻧﻴﯿﻢ  ﺑﻤﺎﻧﺪ  ﻣﻦ  ﻛﺰ ﺭرﺍاﺿﻴﯿﻢ
   ﺟﻬﮭﺎﻥن  ﺑﻴﯿﻨﻢ  ﺍاﺳﺘﺮﻯى  ﻛﻮﻥن  ﺯز ﻛﻪﮫ
 ﻗﻄﺎﺭر  ﺧﻮﺩد  ﮔﺮﺩد  ﺑﻪﮫ  ﺑﻴﯿﻨﺪ  ﻣﻰ ﮔﺮﺑﻪﮫ
 ﻣﻄﺎﺭر  ﺍاﺯز  ﺳﺖ  ﺑﻮﺩدﻩه  ﮔﺸﺘﻪﮫ  ﺁآﻳﯾﺲ ﻣﺮﻏﺶ
 ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻏﻴﯿﺮ  ﺳﺖ  ﺩدﻳﯾﺪﻩه  ﻋﺪﻡم ﻳﯾﺎ
   ﻧﻬﮭﺎﻥن  ﺣﺸﺮﻯى  ﺍاﻭو  ﻧﺎﺩدﻳﯾﺪﻩه  ﻋﺪﻡم ﺩدﺭر
 ﻛﺮﻡم  ﺑﻴﯿﺮﻭوﻥن  ﻛﺸﺪ  ﻣﻰ  ﻛﺶ  ﺟﻨﻴﯿﻦ ﭼﻮﻥن
   ﺷﻜﻢ  ﺳﻮﻯى  ﺳﭙﺲ  ﺍاﻭو  ﮔﺮﻳﯾﺰﺩد ﻣﻰ
 ﻛﻨﺪ  ﻣﻰ  ﻣﺼﺪﺭر  ﺳﻮﻯى  ﺭرﻭوﻳﯾﺶ ﻟﻄﻒ
 ﻛﻨﺪ  ﻣﻰ  ﻣﺎﺩدﺭر  ﭘﺸﺖ  ﺩدﺭر  ﻣﻘﺮ ﺍاﻭو
 ﻛﺎﻡم  ﻭو  ﺷﻬﮭﺮ  ﺯزﻳﯾﻦ  ﻓﺘﻢ  ﺑﻴﯿﺮﻭوﻥن  ﺍاﮔﺮ ﻛﻪﮫ
   ﻣﻘﺎﻡم  ﺍاﻳﯾﻦ  ﺩدﻳﯾﺪﻩه  ﺑﻪﮫ  ﺑﻴﯿﻨﻢ  ﻋﺠﺐ ﺍاﻯى
 ﻭوﺧﻢ  ﺷﻬﮭﺮ  ﺁآﻥن  ﺩدﺭر  ﺑﻮﺩدﻯى  ﺩدﺭرﻯى ﻳﯾﺎ
   ﺭرﺣﻢ  ﺍاﻧﺪﺭر  ﻛﺮﺩدﻣﻰ  ﻧﻈﺎﺭرﻩه ﻛﻪﮫ
 ﺑﺪﻯى  ﻫﮬﮪھﻢ  ﺭرﺍا  ﺳﻮﺯزﻧﻰ  ﻯى  ﭼﺸﻤﻪﮫ  ﭼﻮ ﻳﯾﺎ
   ﺷﺪﻯى  ﺩدﻳﯾﺪﻩه  ﺭرﺣﻢ  ﺑﻴﯿﺮﻭوﻧﻢ  ﺯز ﻛﻪﮫ
 ﻋﺎﻟﻤﻰ  ﺍاﺯز  ﺍاﺳﺖ  ﻏﺎﻓﻞ  ﻫﮬﮪھﻢ  ﺟﻨﻴﯿﻦ ﺁآﻥن
   ﻧﺎﻣﺤﺮﻣﻰ  ﺍاﻭو  ﺟﺎﻟﻴﯿﻨﻮﺱس ﻫﮬﮪھﻤﭽﻮ
 ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺭرﻃﻮﺑﺎﺗﻰ  ﻛﺎﻥن  ﻧﺪﺍاﻧﺪ ﺍاﻭو
   ﺍاﺳﺖ  ﺑﻴﯿﺮﻭوﻧﻰ  ﻋﺎﻟﻢ  ﺍاﺯز  ﻣﺪﺩد ﺁآﻥن

3960

That is even as wise Galen said on account of passion for this world
and because of what he desired—
“I am content that half of my vital spirit should remain,
so that I may see the world through the mule’s arse.”
He sees around him cats in troops:
his bird has despaired of flying;
Or he has deemed all except this world to be non-existence
and has not perceived in non-existence a hidden resurrection.
Like the embryo which Bounty is drawing forth:
it is fleeing back towards the belly.
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Grace is turning its face towards the place of exit;
it is making its abode in the mother’s loins,
Saying, “Oh, I wonder, if I fall outside of this city and pleasure,
shall I see with my eye this dwelling-place;
Or would there be in that noisome city a door,
so that I might gaze into the womb,
Or would there be for me a path, as the eye of a needle,
so that the womb might become visible to me from outside?”
That embryo, too, is unaware of a world:
it is one unfamiliar, like Galen.
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It does not know that the humours which exist
are supplied from the external world,
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 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﻋﻨﺼﺮ  ﭼﺎﺭر  ﻛﻪﮫ  ﭼﻨﺎﻥن ﺁآﻥن
   ﻻﻣﻜﺎﻥن  ﺷﻬﮭﺮ  ﺯز  ﺁآﺭرﺩد  ﻣﺪﺩد ﺻﺪ
 ﺳﺖ  ﻳﯾﺎﻓﺘﻪﮫ  ﮔﺮ  ﻗﻔﺲ  ﺩدﺭر  ﺩدﺍاﻧﻪﮫ  ﻭو ﺁآﺏب
   ﺳﺖ  ﺗﺎﻓﺘﻪﮫ  ﺩدﺭر  ﺍاﻯى  ﻋﺮﺻﻪﮫ  ﻭو  ﺑﺎﻍغ  ﺯز ﺁآﻥن
 ﺑﺎﻍغ  ﺑﻴﯿﻨﻨﺪ  ﺍاﻧﺒﻴﯿﺎ ﺟﺎﻧﻬﮭﺎﻯى
   ﻓﺮﺍاﻍغ  ﻭو  ﻧﻘﻼﻥن  ﻭوﻗﺖ  ﺩدﺭر  ﻗﻔﺲ ﺯزﻳﯾﻦ
 ﻓﺎﺭرﻏﻨﺪ  ﻋﺎﻟﻢ  ﻭو  ﺟﺎﻟﻴﯿﻨﻮﺱس  ﺯز ﭘﺲ
 ﺑﺎﺯزﻏﻨﺪ  ﻫﮬﮪھﺎ  ﻓﻠﻚ  ﺍاﻧﺪﺭر  ﻣﺎﻩه ﻫﮬﮪھﻤﭽﻮ
 ﺍاﺳﺖ  ﺍاﻓﺘﺮﻯى  ﮔﻔﺖ  ﺍاﻳﯾﻦ  ﺟﺎﻟﻴﯿﻨﻮﺱس  ﺯز ﻭوﺭر
   ﻧﻴﯿﺴﺖ  ﺟﺎﻟﻴﯿﻨﻮﺱس  ﺑﻬﮭﺮ  ﺟﻮﺍاﺑﻢ ﭘﺲ
 ﺑﮕﻔﺖ  ﻛﺎﻳﯾﻦ  ﺁآﻣﺪ  ﻛﺲ  ﺁآﻥن  ﺟﻮﺍاﺏب ﺍاﻳﯾﻦ
   ﺟﻔﺖ  ﻧﻮﺭر  ﭘﺮ  ﺩدﻝل  ﻧﺒﻮﺩدﺳﺘﺶ ﻛﻪﮫ
 ﺟﻮ  ﺳﻮﺭرﺍاﺥخ  ﺷﺪ  ﻣﻮﺵش  ﺟﺎﻧﺶ ﻣﺮﻍغ
 ﻋﺮﺟﻮﺍا  ﺍاﻭو  ﮔﺮﺑﮕﺎﻥن  ﺍاﺯز  ﺷﻨﻴﯿﺪ ﭼﻮﻥن
 ﻗﺮﺍاﺭر  ﻭو  ﺩدﻳﯾﺪ  ﻭوﻃﻦ  ﺟﺎﻧﺶ  ﺳﺒﺐ  ﺁآﻥن ﺯز
 ﻭوﺍاﺭر  ﻣﻮﺵش  ﺩدﻧﻴﯿﺎ  ﺳﻮﺭرﺍاﺥخ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﮔﺮﻓﺖ  ﺑﻨﺎﻳﯾﻰ  ﺳﻮﺭرﺍاﺥخ  ﺍاﻳﯾﻦ  ﺩدﺭر ﻫﮬﮪھﻢ
   ﮔﺮﻓﺖ  ﺩدﺍاﻧﺎﻳﯾﻰ  ﺳﻮﺭرﺍاﺥخ  ﺧﻮﺭر ﺩدﺭر
 ﻣﺰﻳﯾﺪ  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو  ﻣﺮ  ﻛﻪﮫ  ﻫﮬﮪھﺎﻳﯾﻰ ﭘﻴﯿﺸﻪﮫ
 ﮔﺰﻳﯾﺪ  ﺁآﻳﯾﺪ  ﻛﺎﺭر  ﺳﻮﺭرﺍاﺥخ  ﺍاﻳﯾﻦ ﻛﺎﻧﺪﺭر
 ﺷﺪﻥن  ﺑﻴﯿﺮﻭوﻥن  ﺍاﺯز  ﻛﻨﺪ  ﺑﺮ  ﺩدﻝل  ﺍاﻧﻜﻪﮫ ﺯز
   ﺑﺪﻥن  ﺍاﺯز  ﺭرﻫﮬﮪھﻴﯿﺪﻥن  ﺭرﺍاﻩه  ﺷﺪ ﺑﺴﺘﻪﮫ
 ﺩدﺍاﺷﺘﻰ  ﻋﻨﻘﺎ  ﻃﺒﻊ  ﺍاﺭر ﻋﻨﻜﺒﻮﺕت
 ﺍاﻓﺮﺍاﺷﺘﻰ  ﻛﻰ  ﺧﻴﯿﻤﻪﮫ  ﻟﻌﺎﺑﻰ ﺍاﺯز
 ﻗﻔﺺ  ﺍاﻧﺪﺭر  ﺧﻮﺩد  ﭼﻨﮓ  ﻛﺮﺩدﻩه ﮔﺮﺑﻪﮫ
  
 ﻣﻐﺺ  ﻭو  ﺳﺮﺳﺎﻡم  ﻭو  ﺩدﺭرﺩد  ﭼﻨﮕﺶ ﻧﺎﻡم
 ﺍاﻭو  ﭼﻨﮕﺎﻝل  ﻣﺮﺽض  ﻭو  ﺍاﺳﺖ  ﻣﺮﮒگ ﮔﺮﺑﻪﮫ
 ﺍاﻭو  ﺑﺎﻝل  ﻭو  ﭘﺮ  ﻭو  ﻣﺮﻍغ  ﺑﺮ  ﺯزﻧﺪ ﻣﻰ
 ﺩدﻭوﺍا  ﺳﻮﻯى  ﺟﻬﮭﺪ  ﻣﻰ  ﮔﻮﺷﻪﮫ ﮔﻮﺷﻪﮫ
 ﮔﻮﺍا  ﺭرﻧﺠﻮﺭرﻯى  ﻭو  ﺍاﺳﺖ  ﻗﺎﺿﻰ  ﭼﻮﻥن ﻣﺮﮒگ
 ﮔﻮﺍاﻩه  ﺍاﻳﯾﻦ  ﺁآﻣﺪ  ﻗﺎﺿﻰ  ﻯى  ﭘﻴﯿﺎﺩدﻩه ﭼﻮﻥن
   ﮔﺎﻩه  ﺣﻜﻢ  ﺗﺎ  ﺗﺮﺍا  ﺧﻮﺍاﻧﺪ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﮔﺮﻳﯾﺰ  ﺩدﺭر  ﻭوﻯى  ﺍاﺯز  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻣﻰ ﻣﻬﮭﻠﺘﻰ
 ﺧﻴﯿﺰ  ﮔﻔﺖ  ﮔﺮﻧﻪﮫ  ﻭو  ﺷﺪ  ﭘﺬﻳﯾﺮﺩد ﮔﺮ
 ﻫﮬﮪھﺎ  ﭼﺎﺭرﻩه  ﻭو  ﺩدﻭوﺍا  ﻣﻬﮭﻠﺖ ﺟﺴﺘﻦ
 ﻫﮬﮪھﺎ  ﭘﺎﺭرﻩه  ﺗﻦ  ﻯى  ﺧﺮﻗﻪﮫ  ﺑﺮ  ﺯزﻧﻰ ﻛﻪﮫ

Even as the four elements in this world obtain a hundred supplies
from the City beyond space
If it has found water and seeds in its cage,
those have appeared from a Garden and Expanse.
The spirits of the prophets behold the Garden from this cage
at the time of their being transported and freed;
Hence they are free of Galen and the world:
they are shining like the moon in the skies.
3975

And if this saying from Galen is a fiction,
then my answer is not for Galen,
This is the answer to the person who said it,
for the luminous heart has not been his mate.
The bird, his spirit, became a mouse seeking a hole,
when it heard from the cats, “Halt!”
On that account his spirit, mouse-like,
deemed its home and abode to be in this world-hole.
In this hole, too, it began to build
and acquired knowledge suitable to the hole;

3980

It chose the trades advantageous to it,
which would be of use in this hole.
Inasmuch as it turned its heart away from going forth,
the way of deliverance from the body was barred.
If the spider had the nature of the Anqa,
how should it have reared a tent of some gossamer?
The cat has put its claws into the cage:
the name of its claws is pain and delirium and gripes.
The cat is Death, and its claws are disease:
it is striking at the bird and its plumage.

3985

He darts from corner to corner towards the remedy.
Death is like the cadi, and the disease is the witness.
This witness comes, like the cadi’s footman,
who summons you to the place of judgment.
You, in flight, beg him a respite: if he consents, it is granted;
otherwise, he says, “Arise.”
The seeking of a respite consists in remedies and cures,
that you may patch the tattered cloak, the body.
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 ﻭوﺍاﺭر  ﺧﺸﻢ  ﺻﺒﺎﺣﻰ  ﺁآﻳﯾﺪ ﻋﺎﻗﺒﺖ
 ﺩدﺍاﺭر  ﺷﺮﻡم  ﺁآﺧﺮ  ﻣﻬﮭﻠﺖ  ﺑﺎﺷﺪ ﭼﻨﺪ
 ﺣﺴﺪ  ﭘﺮ  ﺍاﻯى  ﺑﺨﻮﺍاﻩه  ﺷﻪﮫ  ﺍاﺯز  ﺧﻮﺩد ﻋﺬﺭر
 ﺭرﺳﺪ  ﺭرﻭوﺯزﻯى  ﭼﻨﺎﻥن  ﺁآﻥن  ﻛﻪﮫ  ﺁآﻥن  ﺍاﺯز ﭘﻴﯿﺶ
 ﺑﺎﺭرﮔﻰ  ﺑﺮﺍاﻧﺪ  ﻇﻠﻤﺖ  ﺩدﺭر  ﻛﻪﮫ  ﺁآﻥن ﻭو
   ﺑﺎﺭرﮔﻰ  ﻳﯾﻚ  ﺩدﻝل  ﻧﻮﺭر  ﺁآﻥن  ﺯز  ﻛﻨﺪ ﺑﺮ
 ﻣﻘﺼﺪﺵش  ﻭو  ﮔﻮﺍاﻩه  ﺍاﺯز  ﮔﺮﻳﯾﺰﺩد ﻣﻰ
   ﺧﻮﺍاﻧﺪﺵش  ﻣﻰ  ﻗﻀﺎ  ﺳﻮﻯى  ﮔﻮﺍا ﻛﺎﻥن

At last, one morning, he comes angrily, saying,
“How long will the respite be? Now, please, be ashamed!”
3990

O envious man, ask your pardon of the King
ere such a day as that arrives.
And he who rides his horse into the darkness
and altogether removes his heart from the Light
Is fleeing from the witness and his purpose;
for that witness is calling him to judgment.

 ﻣﺴﺠﺪ  ﺁآﻥن  ﺩدﺭر  ﺧﻔﺘﻦ  ﺷﺐ  ﺍاﺯز  ﺭرﺍا  ﻣﻬﮭﻤﺎﻥن  ﻣﺴﺠﺪ  ﺍاﻫﮬﮪھﻞ  ﻛﺮﺩدﻥن  ﻣﻼﻣﺖ  ﺑﺎﺭرﻩه ﺩدﻳﯾﮕﺮ
How the people of the mosque blamed the guest once more for sleeping in the mosque by night.
 ﺑﺮﻭو  ﺟﻠﺪﻯى  ﻣﻜﻦ  ﮔﻔﺘﻨﺪﺵش ﻗﻮﻡم
 ﮔﺮﻭو  ﺟﺎﻧﺖ  ﻭو  ﺟﺎﻣﻪﮫ  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﻧﮕﺮ  ﺑﻪﮫ  ﻧﻤﺎﻳﯾﺪ  ﺁآﺳﺎﻥن  ﺩدﻭوﺭر  ﺯز ﺁآﻥن
 ﮔﺬﺭر  ﺭرﻩه  ﺑﺎﺷﺪ  ﺳﺨﺖ  ﺁآﺧﺮ  ﺑﻪﮫ ﻛﻪﮫ
 ﺳﻜﺴﺖ  ﻭو  ﻣﺮﺩد  ﺑﺲ  ﺁآﻭوﻳﯾﺨﺖ ﺧﻮﻳﯾﺸﺘﻦ
   ﺟﺴﺖ  ﺁآﻭوﻳﯾﺰ  ﺩدﺳﺖ  ﭘﻴﯿﭻ  ﭘﻴﯿﭽﺎ ﻭوﻗﺖ
 ﺑﻮﺩد  ﺁآﺳﺎﻥن  ﻭوﺍاﻗﻌﻪﮫ  ﺍاﺯز ﭘﻴﯿﺸﺘﺮ
 ﺑﺪ  ﻭو  ﻧﻴﯿﻚ  ﺧﻴﯿﺎﻝل  ﻣﺮﺩدﻡم  ﺩدﻝل ﺩدﺭر
 ﻛﺎﺭرﺯزﺍاﺭر  ﺍاﻧﺪﺭرﻭوﻥن  ﺁآﻳﯾﺪ  ﺩدﺭر ﭼﻮﻥن
 ﺯزﺍاﺭر  ﻛﺎﺭر  ﻛﺲ  ﺁآﻥن  ﺑﺮ  ﮔﺮﺩدﺩد  ﺯزﻣﺎﻥن ﺁآﻥن
 ﭘﻴﯿﺶ  ﭘﺎﻯى  ﺗﻮ  ﻣﻨﻪﮫ  ﻫﮬﮪھﻴﯿﻦ  ﺷﻴﯿﺮﻯى  ﻧﻪﮫ ﭼﻮﻥن
  
 ﻣﻴﯿﺶ  ﺗﺴﺖ  ﺟﺎﻥن  ﻭو  ﺍاﺳﺖ  ﮔﺮﮒگ  ﺍاﺟﻞ ﻛﺎﻥن
 ﺷﺪ  ﺷﻴﯿﺮ  ﻣﻴﯿﺸﺖ  ﻭو  ﺍاﺑﺪﺍاﻟﻰ  ﺯز ﻭوﺭر
 ﺷﺪ  ﺯزﻳﯾﺮ  ﺳﺮ  ﺗﻮ  ﻣﺮﮒگ  ﻛﻪﮫ  ﺁآ ﺍاﻳﯾﻤﻦ
 ﺷﻮﺩد  ﻣﺒﺪﻝل  ﺍاﻭو  ﻛﻪﮫ  ﺁآﻥن  ﺍاﺑﺪﺍاﻝل ﻛﻴﯿﺴﺖ
 ﺷﻮﺩد  ﺧﻞ  ﻳﯾﺰﺩدﺍاﻥن  ﺗﺒﺪﻳﯾﻞ  ﺍاﺯز ﺧﻤﺮﺵش
 ﮔﻤﺎﻥن  ﺯز  ﻭو  ﮔﻴﯿﺮﻯى  ﺷﻴﯿﺮ  ﻣﺴﺘﻰ ﻟﻴﯿﻚ
   ﻣﺮﺍاﻥن  ﻫﮬﮪھﻴﯿﻦ  ﺭرﺍا  ﺧﻮﺩد  ﺗﻮ  ﭘﻨﺪﺍاﺭرﻯى ﺷﻴﯿﺮ
 ﻧﺎﺳﺪﻳﯾﺪ  ﻧﻔﺎﻕق  ﺍاﻫﮬﮪھﻞ  ﺯز  ﺣﻖ ﮔﻔﺖ
 ﺷﺪﻳﯾﺪ  ﺑﺄﺱس  ﺑﻴﯿﻨﻬﮭﻢ  ﻣﺎ ﺑﺄﺳﻬﮭﻢ
 ﺍاﻧﺪ  ﻣﺮﺩدﺍاﻧﻪﮫ  ﻫﮬﮪھﻤﺪﮔﺮ  ﻣﻴﯿﺎﻥن ﺩدﺭر
 ﺍاﻧﺪ  ﺧﺎﻧﻪﮫ  ﻋﻮﺭرﺗﺎﻥن  ﭼﻮﻥن  ﻏﺰﺍا ﺩدﺭر
 ﻏﻴﯿﻮﺏب  ﺳﭙﻬﮭﺪﺍاﺭر  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﺍاﻟﺤﺮﻭوﺏب  ﻗﺒﻞ  ﻓﺘﻰ  ﻳﯾﺎ  ﺷﺠﺎﻋﺔ ﻻ

The people said to him, “Do not act with foolhardiness, depart,
lest your body and your soul end up in pawn.”
From afar it seems easy, look well!
For in the end the passage is grievous.
3995

Many a man hanged himself and broke and at the moment of agony
sought something for his hand to cling to.
Before the battle,
the fancy of good or evil is slight in a man’s heart;
When he enters into the fray,
then to that person the matter becomes woeful.
Since you are not a lion, beware, do not step forward,
for that Doom is a wolf, and your soul is the sheep;
But if you are one of the Abdal and your sheep has become a lion,
come on securely, for your death has been over thrown.

4000

Who is the Abdal? He that becomes transmuted,
he whose wine is turned into vinegar by Divine transmutation
But you are drunk, pot and from opinion think yourself to be a lion:
Beware, do not advance!
God has said of the unrighteous Hypocrites,
“Their valour amongst themselves is a great valour.
Amongst one another they are manly,
in a warlike expedition they are as the women of the house.”
The Prophet; the commander-in-chief of the things unseen, said,
“There is no bravery, O youth, before the battles.”
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 ﻛﻨﻨﺪ  ﻛﻒ  ﻣﺴﺘﺎﻥن  ﻏﺰﻭو  ﻻﻑف ﻭوﻗﺖ
 ﻓﻨﻨﺪ  ﺑﻰ  ﻛﻒ  ﭼﻮﻥن  ﺟﻨﮓ  ﺟﻮﺵش ﻭوﻗﺖ
 ﺩدﺭرﺍاﺯز  ﺷﻤﺸﻴﯿﺮﺵش  ﻏﺰﻭو  ﺫذﻛﺮ ﻭوﻗﺖ
 ﭘﻴﯿﺎﺯز  ﭼﻮﻥن  ﺗﻴﯿﻐﺶ  ﻓﺮ  ﻭو  ﻛﺮ ﻭوﻗﺖ
 ﺟﻮ  ﺯزﺧﻢ  ﺍاﻭو  ﺩدﻝل  ﺍاﻧﺪﻳﯾﺸﻪﮫ ﻭوﻗﺖ
 ﺍاﻭو  ﺧﻴﯿﻚ  ﺷﺪ  ﺗﻬﮭﻰ  ﺳﻮﺯزﻥن  ﻳﯾﻚ  ﺑﻪﮫ ﭘﺲ
 ﺻﻔﺎ  ﺟﻮﻳﯾﺎﻯى  ﺯز  ﺩدﺍاﺭرﻡم  ﻋﺠﺐ ﻣﻦ
 ﺟﻔﺎ  ﺍاﺯز  ﺻﻴﯿﻘﻞ  ﻭوﻗﺖ  ﺩدﺭر  ﺭرﻣﺪ ﻛﺎﻭو
 ﮔﻮﺍاﻩه  ﺩدﻳﯾﺪﻥن  ﺟﻔﺎ  ﺩدﻋﻮﻯى  ﭼﻮﻥن ﻋﺸﻖ
  
 ﺗﺒﺎﻩه  ﺩدﻋﻮﻯى  ﺷﺪ  ﻧﻴﯿﺴﺖ  ﮔﻮﺍاﻫﮬﮪھﺖ ﭼﻮﻥن
 ﻣﺮﻧﺞ  ﻗﺎﺿﻰ  ﺍاﻳﯾﻦ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﮔﻮﺍاﻫﮬﮪھﺖ ﭼﻮﻥن
   ﮔﻨﺞ  ﺗﻮ  ﻳﯾﺎﺑﻰ  ﺗﺎ  ﻣﺎﺭر  ﺑﺮ  ﺩدﻩه ﺑﻮﺳﻪﮫ
 ﭘﺴﺮ  ﺍاﻯى  ﻧﺒﺎﺷﺪ  ﺗﻮ  ﺑﺎ  ﺟﻔﺎ ﺁآﻥن
 ﺩدﺭر  ﺗﻮ  ﺍاﻧﺪﺭر  ﺑﺪﻯى  ﻭوﺻﻒ  ﺑﺎ ﺑﻠﻜﻪﮫ
 ﺯزﺩد  ﻣﺮﺩد  ﺭرﺍا  ﺁآﻥن  ﻛﻪﮫ  ﭼﻮﺑﻰ  ﻧﻤﺪ ﺑﺮ
 ﺯزﺩد  ﮔﺮﺩد  ﺑﺮ  ﻧﺰﺩد  ﺭرﺍا  ﺁآﻥن  ﻧﻤﺪ ﺑﺮ
 ﻛﺶ  ﻛﻴﯿﻨﻪﮫ  ﺁآﻥن  ﺭرﺍا  ﺍاﺳﺐ  ﻣﺮ  ﺑﺰﺩد ﮔﺮ
   ﺳﻜﺴﻜﺶ  ﺑﺮ  ﺯزﺩد  ﺍاﺳﺐ  ﺑﺮ  ﻧﺰﺩد ﺁآﻥن
 ﺷﻮﺩد  ﭘﻰ  ﺧﻮﺵش  ﻭوﺍاﺭرﻫﮬﮪھﺪ  ﺳﻜﺴﻚ  ﺯز ﺗﺎ
 ﺷﻮﺩد  ﻣﻰ  ﺗﺎ  ﻛﻨﻰ  ﺯزﻧﺪﺍاﻥن  ﺭرﺍا ﺷﻴﯿﺮﻩه

4005

The drunks make a froth when there is talk of war,
when war is raging they are as unskilled as froth.
At the time when war is spoken of, his scimitar is long;
at the time of combat his sword is like an onion.
At the time of premeditation his heart is eager for wounds;
then his bag is emptied by a single needle.
I marvel at the seeker of purity who at the time of polishing
shrinks from being handled roughly.
Love is like the lawsuit; to suffer harsh treatment is the evidence:
when you have no evidence, the lawsuit is lost.
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Do not be aggrieved when this Judge demands your evidence:
kiss the snake in order that you may gain the treasure.
That harshness is not towards you, O son;
no, towards the evil qualities within you
The blows of the stick with which a man beats a rug
he inflicts, not on the rug, but on the dust.
If that vindictive fellow lashes the horse,
he directs the blows, not at the horse, but at its stumbling,
In order that it may be delivered from stumbling and may move well:
you imprison must in order that it may become wine.

 ﺯزﺩدﻯى  ﺭرﺍا  ﻳﯾﺘﻴﯿﻤﻚ  ﺁآﻥن  ﭼﻨﺪﺍاﻥن ﮔﻔﺖ
   ﺍاﻳﯾﺰﺩدﻯى  ﻗﻬﮭﺮ  ﺯز  ﻧﺘﺮﺳﻴﯿﺪﻯى ﭼﻮﻥن
 ﺩدﻭوﺳﺖ  ﺟﺎﻥن  ﺍاﻯى  ﺯزﺩدﻡم  ﻛﻰ  ﺭرﺍا  ﺍاﻭو ﮔﻔﺖ
  
 ﺍاﻭوﺳﺖ  ﺍاﻧﺪﺭر  ﻛﺎﻭو  ﺯزﺩدﻡم  ﺩدﻳﯾﻮﻯى  ﺁآﻥن  ﺑﺮ ﻣﻦ
 ﺑﺎﺩد  ﺗﻮ  ﻣﺮﮒگ  ﺗﺮﺍا  ﮔﻮﻳﯾﺪ  ﺍاﺭر ﻣﺎﺩدﺭر
 ﻓﺴﺎﺩد  ﻣﺮﮒگ  ﻭو  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺧﻮ  ﺁآﻥن ﻣﺮﮒگ
 ﺑﮕﺮﻳﯾﺨﺘﻨﺪ  ﺍاﺩدﺏب  ﻛﺰ  ﮔﺮﻭوﻫﮬﮪھﻰ ﺁآﻥن
 ﺭرﻳﯾﺨﺘﻨﺪ  ﻣﺮﺩدﺍاﻥن  ﺁآﺏب  ﻭو  ﻣﺮﺩدﻯى ﺁآﺏب
 ﻭوﺍاﺭرﺍاﻧﺪﻧﺪ  ﻭوﻏﺎ  ﺍاﺯز ﻋﺎﺫذﻻﻧﺸﺎﻥن
 ﻣﺎﻧﺪﻧﺪ  ﻣﺨﻨﺚ  ﻭو  ﻫﮬﮪھﻴﯿﺰ  ﭼﻨﻴﯿﻦ ﺗﺎ
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 ﺷﻨﻮ  ﻛﻢ  ﺭرﺍا  ﮊژﺍاﮊژﺧﺎ  ﻯى  ﻏﺮﻩه  ﻭو ﻻﻑف
 ﻣﺮﻭو  ﻫﮬﮪھﻴﯿﺠﺎ  ﺻﻒ  ﺩدﺭر  ﭼﻨﻴﯿﻨﻬﮭﺎ ﺑﺎ
 ﺣﻖ  ﮔﻔﺖ  ﺧﺒﺎﻻ  ﺯزﺍاﺩدﻭوﻛﻢ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻭوﺭرﻕق  ﮔﺮﺩدﺍاﻥن  ﺑﺮ  ﺳﺴﺖ  ﺭرﻓﺎﻕق ﻛﺰ
 ﺷﻮﻧﺪ  ﻫﮬﮪھﻤﺮﻩه  ﺷﻤﺎ  ﺑﺎ  ﺍاﻳﯾﺸﺎﻥن  ﮔﺮ ﻛﻪﮫ
 ﺷﻮﻧﺪ  ﻛﻪﮫ  ﻫﮬﮪھﻤﭽﻮﻥن  ﻣﻐﺰ  ﺑﻰ ﻏﺎﺯزﻳﯾﺎﻥن
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He said, “You have struck that little orphan so many blows:
how were not you afraid of the Divine wrath?”
He said, “O soul and friend, when did I strike him?
I struck at the devil that is in him,”
If your mother says to you, “May you die!”
she wishes the death of that nature and the death of iniquity.
The folk who fled from correction
dishonoured their manhood and men.
The jokers drove them back from the war,
so that they remained so infamous and effeminate.
Do not you listen to the boasting and roaring of the driveller:
do not go into the battle-line with such fellows.
Since they would have added to you corruption,
God said, “Turn the leaf from pusillanimous comrades,
For if they go along with you,
the warriors will become pith-less, like straw.
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 ﻛﻨﻨﺪ  ﺻﻒ  ﻫﮬﮪھﻢ  ﺷﻤﺎ  ﺑﺎ  ﺭرﺍا ﺧﻮﻳﯾﺸﺘﻦ
 ﺑﺸﻜﻨﻨﺪ  ﺻﻒ  ﺩدﻝل  ﻭو  ﮔﺮﻳﯾﺰﻧﺪ ﭘﺲ
 ﻧﻔﺮ  ﺍاﻳﯾﻦ  ﺑﻰ  ﺍاﻧﺪﻛﻰ  ﺳﭙﺎﻫﮬﮪھﻰ ﭘﺲ
 ﺣﺸﺮ  ﺁآﻳﯾﺪ  ﻧﻔﺎﻕق  ﺍاﻫﮬﮪھﻞ  ﺑﺎ  ﻛﻪﮫ ﺑﻪﮫ
 ﺑﻴﯿﺨﺘﻪﮫ  ﺧﻮﺵش  ﻛﻢ  ﺑﺎﺩدﺍاﻡم ﻫﮬﮪھﺴﺖ
   ﺁآﻣﻴﯿﺨﺘﻪﮫ  ﺗﻠﺦ  ﺑﻪﮫ  ﺑﺴﻴﯿﺎﺭرﻯى  ﺯز ﺑﻪﮫ
 ﺍاﻧﺪ  ﺷﻰ  ﻳﯾﻚ  ﮊژﻏﺎﮊژﻍغ  ﺩدﺭر  ﺷﻴﯿﺮﻳﯾﻦ  ﻭو ﺗﻠﺦ
 ﺍاﻧﺪ  ﻧﻰ  ﺩدﻝل  ﻫﮬﮪھﻢ  ﻛﻪﮫ  ﺍاﻓﺘﺎﺩد  ﺁآﻥن  ﺍاﺯز ﻧﻘﺺ
 ﮔﻤﺎﻥن  ﺍاﺯز  ﻛﺎﻭو  ﺑﻮﺩد  ﺩدﻝل  ﺗﺮﺳﺎﻥن ﮔﺒﺮ
   ﺟﻬﮭﺎﻥن  ﺁآﻥن  ﺣﺎﻝل  ﺯز  ﺷﻚ  ﺩدﺭر  ﺯزﻳﯾﺪ ﻣﻰ
 ﻣﻨﺰﻟﻰ  ﻧﺪﺍاﻧﺪ  ﺭرﻩه  ﺩدﺭر  ﺭرﻭوﺩد ﻣﻰ
   ﺩدﻟﻰ  ﺍاﻋﻤﻰ  ﻧﻬﮭﺪ  ﻣﻰ  ﺗﺮﺳﺎﻥن ﮔﺎﻡم
 ﺭرﻭوﺩد  ﭼﻮﻥن  ﻣﺴﺎﻓﺮ  ﺭرﻩه  ﻧﺪﺍاﻧﺪ ﭼﻮﻥن
 ﺭرﻭوﺩد  ﺧﻮﻥن  ﭘﺮ  ﺩدﻝل  ﻭو  ﺗﺮﺩدﺩدﻫﮬﮪھﺎ ﺑﺎ
 ﻧﻴﯿﺴﺖ  ﺭرﺍاﻩه  ﺳﻮ  ﺍاﻳﯾﻦ  ﻫﮬﮪھﺎﻯى  ﮔﻮﻳﯾﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺍاﻳﯾﺴﺖ  ﻭو  ﻭوﻗﻒ  ﺟﺎ  ﺁآﻥن  ﺑﻴﯿﻢ  ﺍاﺯز  ﻛﻨﺪ ﺍاﻭو
 ﺍاﻭو  ﺑﺎﻫﮬﮪھﻮﺵش  ﺩدﻝل  ﺭرﻩه  ﺑﺪﺍاﻧﺪ ﻭوﺭر
 ﺍاﻭو  ﮔﻮﺵش  ﺩدﺭر  ﻫﮬﮪھﻮ  ﻭو  ﻫﮬﮪھﺎﻯى  ﻫﮬﮪھﺮ  ﺭرﻭوﺩد ﻛﻰ
 ﺩدﻻﻥن  ﺍاﺷﺘﺮ  ﺍاﻳﯾﻦ  ﻫﮬﮪھﻤﺮﺍاﻩه  ﻣﺸﻮ ﭘﺲ
   ﺁآﻓﻼﻥن  ﺑﻴﯿﻤﻨﺪ  ﻭو  ﺿﻴﯿﻖ  ﻭوﻗﺖ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻫﮬﮪھﻠﻨﺪ  ﺗﻨﻬﮭﺎ  ﺗﺮﺍا  ﻭو  ﮔﺮﻳﯾﺰﻧﺪ ﭘﺲ
 ﺑﺎﺑﻠﻨﺪ  ﺳﺤﺮ  ﻻﻑف  ﺍاﻧﺪﺭر  ﭼﻪﮫ ﮔﺮ
 ﻛﺎﺭرﺯزﺍاﺭر  ﻫﮬﮪھﻴﯿﻦ  ﻣﺠﻮ  ﺭرﻋﻨﺎﻳﯾﺎﻥن  ﺯز ﺗﻮ
 ﺷﻜﺎﺭر  ﻭو  ﺻﻴﯿﺪ  ﻣﺠﻮ  ﻃﺎﻭوﺳﺎﻥن  ﺯز ﺗﻮ
 ﻛﻨﺪ  ﻭوﺳﻮﺍاﺳﺖ  ﻭو  ﺍاﺳﺖ  ﻃﺎﻭوﺱس ﻃﺒﻊ
 ﻛﻨﺪ  ﺑﺮ  ﻣﻘﺎﻣﺖ  ﺍاﺯز  ﺗﺎ  ﺯزﻧﺪ ﺩدﻡم

They put themselves in line with you;
then they flee and break the heart of the line.
Therefore, better a little army without these persons
than it should be mustered with the Hypocrites.”
4025

A few well-sifted almonds are better
than a great many mixed with bitter.
The bitter and the sweet are one thing in respect of rattling;
the defect arises from their not being the same at heart.
The infidel is of timorous heart, for, from opinion,
he lives in doubt as to the state of that world.
He is going along the road; he does not know any stage:
one blind in heart steps timidly.
When the traveller does not know the way, how does he go?
He goes with hesitations, while his heart is full of blood.

4030

If anyone says, “Hey! This is not the way,”
he will halt there and stand still terrified.
But if his wise heart knows the way,
how should every hey and ho go into his ear?
Therefore do not journey with these camel-hearted ones,
for in the hour of distress and danger they are the ones who sink;
Then they flee and leave you alone,
though in boasting they are the magic of Babylon.
Beware! Do not you request sybarites to fight;
do not request peacocks to engage in the hunt and the chase.

4035

The carnal nature is a peacock: it tempts you and talks idly,
that it may remove you from your post.

   ﻭو  ﺧﻮﺍاﻧﻢ  ﻳﯾﺎﺭرﻯى  ﺑﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﻯى  ﻗﺒﻴﯿﻠﻪﮫ  ﻭو  ﻛﻨﻢ  ﻳﯾﺎﺭرﻳﯾﻬﮭﺎ  ﻣﻦ  ﻛﻪﮫ  ﺁآﻳﯾﻴﯿﺪ  ﺍاﺣﻤﺪ  ﺟﻨﮓ  ﺑﻪﮫ  ﻛﻪﮫ  ﺭرﺍا  ﻗﺮﻳﯾﺶ  ﺷﻴﯿﻄﺎﻥن ﮔﻔﺘﻦ
   ﮔﺮﻳﯾﺨﺘﻦ  ﺻﻔﻴﯿﻦ  ﻣﻼﻗﺎﺕت ﻭوﻗﺖ
How Satan said to the Quraysh, “Go to war with Ahmad, for I will aid you and call my tribe to help”;
and how, when the two battle-lines confronted each other, he fled.
 ﻳﯾﻜﻢ  ﺻﺪ  ﺷﺪ  ﺳﭙﻪﮫ  ﺩدﺭر  ﺷﻴﯿﻄﺎﻥن ﻫﮬﮪھﻤﭽﻮ
   ﻟﻜﻢ  ﺟﺎﺭر  ﺇإﻧﻨﻲ  ﻛﻪﮫ  ﺍاﻓﺴﻮﻥن ﺧﻮﺍاﻧﺪ
 ﺷﺪﻧﺪ  ﺣﺎﺿﺮ  ﺍاﻭو  ﮔﻔﺖ  ﺍاﺯز  ﻗﺮﻳﯾﺶ ﭼﻮﻥن
 ﺁآﻣﺪﻧﺪ  ﻣﻼﻗﺎﺕت  ﺩدﺭر  ﻟﺸﻜﺮ  ﺩدﻭو ﻫﮬﮪھﺮ

As Satan became the hundred-and-first in the army
and spoke beguiling words, saying, “Truly, I am a protector for you.”
When the Quraysh had assembled at his bidding
and the two armies confronted each other,
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 ﺍاﺳﭙﻬﮭﻰ  ﻣﻼﻳﯾﻚ  ﺍاﺯز  ﺷﻴﯿﻄﺎﻥن ﺩدﻳﯾﺪ
  
 ﺭرﻫﮬﮪھﻰ  ﺍاﻧﺪﺭر  ﻣﻮﻣﻨﺎﻥن  ﺻﻒ ﺳﻮﻯى
 ﺯزﺩدﻩه  ﺻﻒ   َﺗ َﺮ ْﻭوﻫﮬﮪھﺎ  ﻟَ ْﻢ ً ﺟﻨُﻮﺩدﺍا ﺁآﻥن
ُ
   ﺁآﺗﺸﻜﺪﻩه  ﺑﻴﯿﻢ  ﺯز  ﺍاﻭو  ﺟﺎﻥن ﮔﺸﺖ
 ﮔﺮﻓﺖ  ﻣﻰ  ﻛﺸﻴﯿﺪﻩه  ﭘﺲ  ﻭوﺍا  ﺧﻮﺩد ﭘﺎﻯى
   ﺷﮕﻔﺖ  ﻣﻦ  ﺳﭙﺎﻫﮬﮪھﻰ  ﺑﻴﯿﻨﻢ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
َﺃأ
ﱠ
 ﻋﻮﻥن  ﻣﻨﻪﮫ  ﻟﻲ  ﻣﺎ  ﺍاﷲ  ﺃأﺧﺎﻑف ﻱي
   ﺗﺮﻭوﻥن  ﻻ  ﻣﺎ    ﺃأَﺭرﻯى  ﺇإِﻧﱢﻲ ﺍاﺫذﻫﮬﮪھﺒﻮﺍا
 ﻫﮬﮪھﻴﯿﻦ  ﺷﻜﻞ  ﺳﺮﺍاﻗﻪﮫ  ﺍاﻯى  ﺣﺎﺭرﺙث ﮔﻔﺖ
   ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻧﮕﻔﺘﻰ  ﻣﻰ  ﺗﻮ  ﭼﺮﺍا ﺩدﻯى
 ﺣﺮﺏب  ﺑﻴﯿﻨﻢ  ﻫﮬﮪھﻤﻰ  ﻣﻦ  ﺩدﻡم  ﺍاﻳﯾﻦ ﮔﻔﺖ
   ﻋﺮﺏب  ﺟﻌﺎﺷﻴﯿﺶ  ﺑﻴﯿﻨﻰ  ﻣﻰ ﮔﻔﺖ
 ﻧﻨﮓ  ﺗﻮ  ﺍاﻯى  ﻟﻴﯿﻚ  ﺍاﻳﯾﻦ  ﻏﻴﯿﺮ  ﻧﺒﻴﯿﻨﻰ ﻣﻰ
   ﺟﻨﮓ  ﻭوﻗﺖ  ﺍاﻳﯾﻦ  ﺑﻮﺩد  ﻻﻑف  ﺯزﻣﺎﻥن ﺁآﻥن
 ﺷﺪﻡم  ﭘﺎﻳﯾﻨﺪﺍاﻥن  ﻛﻪﮫ  ﮔﻔﺘﻰ  ﻫﮬﮪھﻤﻰ ﺩدﻯى
   ﺩدﻡم  ﺑﻪﮫ  ﺩدﻡم  ﻧﺼﺮﺕت  ﻭو  ﻓﺘﺢ  ﺑﻮﺩدﺗﺎﻥن ﻛﻪﮫ
 ﻟﻌﻴﯿﻦ  ﺍاﻯى  ﺑﻮﺩدﻯى  ﺍاﻟﺠﻴﯿﺶ  ﺯزﻋﻴﯿﻢ ﺩدﻯى
   ﻣﻬﮭﻴﯿﻦ  ﻭو  ﻧﺎﭼﻴﯿﺰ  ﻭو  ﻧﺎﻣﺮﺩد  ﺯزﻣﺎﻥن ﻭوﻳﯾﻦ
 ﺁآﻣﺪﻳﯾﻢ  ﻭو  ﺗﻮ  ﺩدﻡم  ﺁآﻥن  ﺑﺨﻮﺭرﺩدﻳﯾﻢ ﺗﺎ
   ﺷﺪﻳﯾﻢ  ﻫﮬﮪھﻴﯿﺰﻡم  ﻣﺎ  ﻭو  ﺭرﻓﺘﻰ  ﺗﻮﻥن  ﺑﻪﮫ ﺗﻮ
 ﺍاﻳﯾﻦ  ﮔﻔﺖ  ﺳﺮﺍاﻗﻪﮫ  ﺑﺎ  ﺣﺎﺭرﺙث  ﻛﻪﮫ ﭼﻮﻥن
   ﻟﻌﻴﯿﻦ  ﺁآﻥن  ﺷﺪ  ﺧﺸﻤﮕﻴﯿﻦ  ﻋﺘﺎﺑﺶ ﺍاﺯز
 ﻛﺸﻴﯿﺪ  ﺍاﻭو  ﺩدﺳﺖ  ﺯز  ﺧﺸﻤﻴﯿﻦ  ﺧﻮﺩد ﺩدﺳﺖ
 ﺭرﺳﻴﯿﺪ  ﺩدﻝل  ﺩدﺭرﺩد  ﺍاﻭوﺵش  ﮔﻔﺖ  ﺯز ﭼﻮﻥن
 ﮔﺮﻳﯾﺨﺖ  ﻭو  ﺷﻴﯿﻄﺎﻥن  ﻛﻮﻓﺖ  ﺭرﺍا  ﺍاﺵش ﺳﻴﯿﻨﻪﮫ
   ﺭرﻳﯾﺨﺖ  ﻣﻜﺮ  ﺯزﻳﯾﻦ  ﭼﺎﺭرﮔﺎﻥن  ﺑﻰ  ﺁآﻥن ﺧﻮﻥن
 ﺍاﻭو  ﻋﺎﻟﻢ  ﭼﻨﺪﻳﯾﻦ  ﻛﺮﺩد  ﻭوﻳﯾﺮﺍاﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﻣﻨﻜﻢ   ٌء   َﺑ ِﺮﻱي  ﺇإِﻧﱢﻲ  ﺑﮕﻔﺖ ﭘﺲ
 ﺍاﻧﺪﺍاﺧﺘﺶ  ﺍاﺵش  ﺳﻴﯿﻨﻪﮫ  ﺍاﻧﺪﺭر ﻛﻮﻓﺖ
   ﺗﺎﺧﺘﺶ  ﻫﮬﮪھﻴﯿﺒﺖ  ﭼﻮ  ﺷﺪ  ﮔﺮﻳﯾﺰﺍاﻥن ﭘﺲ
 ﺍاﻧﺪ  ﺑﻮﺩدﻩه  ﺗﻦ  ﻳﯾﻚ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺷﻴﯿﻄﺎﻥن  ﻭو ﻧﻔﺲ
 ﺍاﻧﺪ  ﺑﻨﻤﻮﺩدﻩه  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﺻﻮﺭرﺕت  ﺩدﻭو ﺩدﺭر
 ﺑﺪﻧﺪ  ﻳﯾﻚ  ﻛﺎﻳﯾﺸﺎﻥن  ﻋﻘﻞ  ﻭو  ﻓﺮﺷﺘﻪﮫ ﭼﻮﻥن
 ﺷﺪﻧﺪ  ﺻﻮﺭرﺕت  ﺩدﻭو  ﺣﻜﻤﺘﻬﮭﺎﺵش ﺑﻬﮭﺮ
 ﺧﻮﻳﯾﺶ  ﺳﺮ  ﺩدﺭر  ﭼﻨﻴﯿﻦ  ﺩدﺍاﺭرﻯى ﺩدﺷﻤﻨﻰ
   ﻛﻴﯿﺶ  ﻭو  ﺟﺎﻥن  ﺧﺼﻢ  ﻭو  ﺍاﺳﺖ  ﻋﻘﻞ ﻣﺎﻧﻊ

Satan espied a host of angels on a road
beside the ranks of the Faithful.
Those troops that ye saw not, drawn up in ranks;
and from terror his soul became a fire-temple.
4040

Turning on his heel, he began to retreat, saying,
“I behold a marvellous host”—
That is, “I fear God: I have no help from Him. Go!
Truly, I see what you do not.”
Harith said, “Hey, O you that have the form of Suraqa,
why were not you saying such-like words yesterday?”
He replied, “At this moment I see destruction.”
He said, “You see the puniest of the Arabs.
You are seeing nothing but this; but, O you disgrace,
that was the time of talk, and this is the time of battle.

4045

Yesterday you were saying, ‘I pledge myself
that victory and Divine aid will always be yours.’
Yesterday you were the surety for the army, O accursed one,
and now you art cowardly, good-for-nothing, and vile,
So that we swallowed those words of your and came,
you have gone to the bath-stove and we have become the fuel.”
When Harith said this to Suraqa,
that accursed one was enraged at his reproaches.
He angrily withdrew his hand from his hand,
since his heart was pained by his words.

4050

Satan smote his breast and fled:
by means of this plot he shed the blood of those wretched men.
After he had ruined so great a multitude,
he then said, “Lo, I am quit of you.”
He smote him on the breast and overthrew him;
then he turned to flee, since terror urged him on.
The fleshly soul and the Devil have both been one person;
they have manifested themselves in two forms,
Like the angel and the intellect, which were one, became two forms
for the sake of His wise purposes.

4055

You have such an enemy as this in your inward part: he is the preventer
of the intellect, and the adversary of the spirit and of religion.
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 ﺳﻮﺳﻤﺎﺭر  ﭼﻮﻥن  ﻛﻨﺪ  ﺣﻤﻠﻪﮫ  ﻧﻔﺲ ﻳﯾﻚ
 ﻓﺮﺍاﺭر  ﺩدﺭر  ﮔﺮﻳﯾﺰﺩد  ﺳﻮﺭرﺍاﺧﻰ  ﺑﻪﮫ ﭘﺲ
 ﻛﻨﻮﻥن  ﺩدﺍاﺭرﺩد  ﺳﻮﺭرﺍاﺧﻬﮭﺎ  ﺍاﻭو  ﺩدﻝل ﺩدﺭر
   ﺑﺮﻭوﻥن  ﺁآﺭرﺩد  ﻣﻰ  ﺳﻮﺭرﺍاﺥخ  ﻫﮬﮪھﺮ  ﺯز ﺳﺮ
 ﻧﻔﻮﺱس  ﺍاﺯز  ﺩدﻳﯾﻮ  ﮔﺸﺘﻦ  ﭘﻨﻬﮭﺎﻥن ﻧﺎﻡم
  
 ﺧﻨﻮﺱس  ﺷﺪ  ﺭرﻓﺘﻦ  ﺳﻮﺭرﺍاﺥخ  ﺁآﻥن  ﺍاﻧﺪﺭر ﻭو
 ﺍاﺳﺖ  ﻗﻨﻔﺬ  ﺧﻨﻮﺱس  ﭼﻮﻥن  ﺧﻨﻮﺳﺶ ﻛﻪﮫ
   ﺍاﺳﺖ  ﺷﺪ  ﺁآﻣﺪ  ﺭرﺍا  ﻭو  ﻗﻨﻔﺬ  ﺳﺮ ﭼﻮﻥن
 ﺧﻮﺍاﻧﺪ  ﺧﻨﺎﺱس  ﺭرﺍا  ﺩدﻳﯾﻮ  ﺁآﻥن  ﺧﺪﺍا ﻛﻪﮫ
 ﺑﻤﺎﻧﺪ  ﺭرﺍا  ﭘﺸﺘﻚ  ﺧﺎﺭر  ﺁآﻥن  ﺳﺮ ﻛﺎﻭو
 ﭘﺸﺖ  ﺧﺎﺭر  ﺁآﻥن  ﺳﺮ  ﮔﺮﺩدﺩد  ﻧﻬﮭﺎﻥن ﻣﻰ
   ﺩدﺭرﺷﺖ  ﺻﻴﯿﺎﺩد  ﺑﻴﯿﻢ  ﺍاﺯز  ﺩدﻡم  ﺑﻪﮫ ﺩدﻡم
 ﺑﺮﻭوﻥن  ﺁآﺭرﺩد  ﺳﺮ  ﻳﯾﺎﻓﺖ  ﻓﺮﺻﺖ  ﭼﻮ ﺗﺎ
   ﺯزﺑﻮﻥن  ﻣﺎﺭرﺵش  ﺷﻮﺩد  ﻣﻜﺮﻯى  ﭼﻨﻴﯿﻦ ﺯزﻳﯾﻦ
 ﺯزﺩدﻯى  ﺭرﺍاﻫﮬﮪھﺖ  ﺍاﻧﺪﺭرﻭوﻥن  ﺍاﺯز  ﻧﻔﺲ  ﻧﻪﮫ ﮔﺮ
   ﺑﺪﻯى  ﻛﻰ  ﺩدﺳﺘﻰ  ﺗﻮ  ﺑﺮ  ﺭرﺍا  ﺯزﻧﺎﻥن ﺭرﻩه
 ﺍاﺳﺖ  ﺷﻬﮭﻮﺕت  ﻛﻪﮫ  ﻣﻘﺘﻀﻰ  ﻋﻮﺍاﻥن  ﺁآﻥن ﺯز
   ﺍاﺳﺖ  ﺁآﻓﺖ  ﻭو  ﺁآﺯز  ﻭو  ﺣﺮﺹص  ﺍاﺳﻴﯿﺮ ﺩدﻝل
 ﺗﺒﺎﻩه  ﻭو  ﺩدﺯزﺩد  ﺷﺪﻯى  ﺳﺮ  ﻋﻮﺍاﻥن  ﺁآﻥن ﺯز
   ﺭرﺍاﻩه  ﺗﺴﺖ  ﻗﻬﮭﺮ  ﺑﻪﮫ  ﺭرﺍا  ﻋﻮﺍاﻧﺎﻥن ﺗﺎ
 ﻧﻜﻮ  ﭘﻨﺪ  ﺍاﻳﯾﻦ  ﺗﻮ  ﺑﺸﻨﻮ  ﺧﺒﺮ ﺩدﺭر
 ﻋﺪﻭو  ﺃأﻋﺪﻯى  ﻟﻜﻢ  ﺟﻨﺒﻴﯿﻜﻢ ﺑﻴﯿﻦ
 ﮔﺮﻳﯾﺰ  ﻣﺸﻨﻮ  ﻋﺪﻭو  ﺍاﻳﯾﻦ ﻃﻤﻄﺮﺍاﻕق
 ﺳﺘﻴﯿﺰ  ﻭو  ﻟﺞ  ﺩدﺭر  ﺍاﺳﺖ  ﺍاﺑﻠﻴﯿﺲ  ﭼﻮ ﻛﺎﻭو
 ﻧﺒﺮﺩد  ﻭو  ﺩدﻧﻴﯿﺎ  ﺑﻬﮭﺮ  ﺍاﺯز  ﺍاﻭو  ﺗﻮ ﺑﺮ
 ﻛﺮﺩد  ﺳﻬﮭﻞ  ﺭرﺍا  ﺳﺮﻣﺪﻯى  ﻋﺬﺍاﺏب ﺁآﻥن
 ﻛﻨﺪ  ﺁآﺳﺎﻥن  ﺭرﺍا  ﻣﺮﮒگ  ﮔﺮ  ﻋﺠﺐ ﭼﻪﮫ
 ﻛﻨﺪ  ﭼﻨﺪﺍاﻥن  ﺻﺪ  ﺧﻮﻳﯾﺶ  ﺳﺤﺮ  ﺯز ﺍاﻭو
 ﻛﻨﺪ  ﻛﻪﮫ  ﺻﻨﻌﺖ  ﺑﻪﮫ  ﺭرﺍا  ﻛﺎﻫﮬﮪھﻰ ﺳﺤﺮ
 ﺗﻨﺪ  ﻣﻰ  ﻛﺎﻫﮬﮪھﻰ  ﭼﻮ  ﺭرﺍا  ﻛﻮﻫﮬﮪھﻰ ﺑﺎﺯز
 ﻓﻦ  ﺑﻪﮫ  ﮔﺮﺩدﺍاﻧﺪ  ﻧﻐﺰ  ﺭرﺍا ﺯزﺷﺘﻬﮭﺎ
   ﻇﻦ  ﺑﻪﮫ  ﮔﺮﺩدﺍاﻧﺪ  ﺯزﺷﺖ  ﺭرﺍا ﻧﻐﺰﻫﮬﮪھﺎ
 ﺯزﻧﺪ  ﻣﻰ  ﺩدﻡم  ﻛﺎﻭو  ﺍاﺳﺖ  ﺍاﻳﯾﻦ  ﺳﺤﺮ ﻛﺎﺭر
 ﻛﻨﺪ  ﻣﻰ  ﺣﻘﺎﻳﯾﻖ  ﻗﻠﺐ  ﻧﻔﺲ ﻫﮬﮪھﺮ
 ﺳﺎﻋﺘﻰ  ﻧﻤﺎﻳﯾﺪ  ﺧﺮ  ﺭرﺍا ﺁآﺩدﻣﻰ
   ﺁآﻳﯾﺘﻰ  ﻭو  ﺭرﺍا  ﺧﺮﻯى  ﺳﺎﺯزﺩد ﺁآﺩدﻣﻰ

At one moment he dashes forward like the Libyan lizard;
then in flight he darts away into a hole.
Just now he has holes in the heart,
and from every hole he is putting out his head.
The name that denotes the Devil’s becoming hidden from souls
and going into that hole is khunús,
For his khunús is like the khunús of the hedgehog:
like the head of the hedgehog, he pops in and out;
4060

For God has called the Devil Khannás,
because he resembles the head of the little hedgehog.
The head of the hedgehog is continually being hidden
because of its fear of the cruel hunter,
Until, when it has found an opportunity, it puts out its head:
by such a stratagem the snake becomes its prey.
If the fleshly soul had not waylaid you from within,
how would the brigands have any power to lay a hand upon you?
On account of the urgent follower, who is Lust,
the heart is captive to greed and cupidity and bane.

4065

On account of that inward follower you have become thievish and depraved,
so that the way is for the followers to coerce you.
Listen to this good counsel in the Traditions—
“Your worst enemy is between your two sides.”
Do not listen to the pompous talk of this enemy; flee,
for she is like Iblis in obstinately wrangling and quarrelling.
For the sake of this world and for contention’s sake
she has made the everlasting torment easy to you.
What wonder, if she makes death easy?
By her magic she does a hundred times as much (as this).

4070

Magic makes a straw a mountain by artifice;
again, it weaves a mountain like a straw.
It makes ugly things beautiful by means of sleight;
it makes beautiful things ugly by means of opinion.
The work of magic is this, that it breathes
and at every breath transforms realities.
At one time it shows a man in the guise of an ass,
it makes an ass a man and a notable.
256

 ﺳﺮ  ﻭو  ﺗﺴﺖ  ﺩدﺭرﻭوﻥن  ﺳﺎﺣﺮ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﻣﺴﺘﺘﺮ  ﺳﺤﺮﺍا  ﺍاﻟﻮﺳﻮﺍاﺱس  ﻓﻲ ﺇإﻥن
 ﺳﺤﺮﻫﮬﮪھﺎ  ﺍاﻳﯾﻦ  ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﻋﺎﻟﻢ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﮔﺸﺎ  ﺟﺎﺩدﻭوﻳﯾﻰ  ﻫﮬﮪھﺴﺘﻨﺪ ﺳﺎﺣﺮﺍاﻥن
 ﺗﺮ  ﺯزﻫﮬﮪھﺮ  ﺍاﻳﯾﻦ  ﺭرﺳﺖ  ﻛﻪﮫ  ﺻﺤﺮﺍا  ﺁآﻥن ﺍاﻧﺪﺭر
 ﭘﺴﺮ  ﺍاﻯى  ﺗﺮﻳﯾﺎﻕق  ﺳﺖ  ﺭرﻭوﻳﯾﻴﯿﺪﻩه ﻧﻴﯿﺰ
 ﺳﭙﺮ  ﺟﻮ  ﻣﻦ  ﺍاﺯز  ﺗﺮﻳﯾﺎﻕق ﮔﻮﻳﯾﺪﺕت
 ﻧﺰﺩدﻳﯾﻜﺘﺮ  ﺗﻮ  ﺑﻪﮫ  ﻣﻦ  ﺯزﻫﮬﮪھﺮﻡم  ﺯز ﻛﻪﮫ

Such a magician is within you and latent:
truly, there is a concealed magic in temptation;
4075

In the world in which are these magic arts,
there are magicians who defeat sorcery.
In the plain where this fresh poison grew,
there has also grown the antidote, O son.
The antidote says to you “Seek from me a shield,
for I am nearer than the poison to you.

 ﺗﻮ  ﻭوﻳﯾﺮﺍاﻧﻰ  ﻭو  ﺍاﺳﺖ  ﺳﺤﺮ  ﺍاﻭو ﮔﻔﺖ
 ﺍاﻭو  ﺳﺤﺮ  ﺩدﻓﻊ  ﻭو  ﺍاﺳﺖ  ﺳﺤﺮ  ﻣﻦ ﮔﻔﺖ

Her words are magic and your ruin;
my words are magic and the counter-charm to her magic.”

   ﻛﺶ  ﻣﻬﮭﻤﺎﻥن  ﻣﺴﺠﺪ  ﺁآﻥن  ﻣﻬﮭﻤﺎﻥن  ﺁآﻥن  ﺑﺮ  ﺭرﺍا  ﭘﻨﺪ  ﻋﺎﺫذﻻﻥن  ﻛﺮﺩدﻥن ﻣﻜﺮﺭر
How the fault-finders repeated their advice to the guest of the guest-killing mosque.
 ﺍاﻟﺒﻴﯿﺎﻥن  ﻓﻰ  ﺍاﻥن  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
  
 ﭘﻬﮭﻠﻮﺍاﻥن  ﺧﻮﺵش  ﺁآﻥن  ﮔﻔﺖ  ﺣﻖ  ﻭو ﺳﺤﺮﺍا
 ﺍاﻟﻜﺮﻡم  ﺑﻮ  ﺍاﻯى  ﺑﺮﻭو  ﺟﻠﺪﻯى  ﻣﻜﻦ ﻫﮬﮪھﻴﯿﻦ
   ﻣﺘﻬﮭﻢ  ﺯزﻳﯾﻦ  ﻣﻜﻦ  ﺭرﺍا  ﻣﺎ  ﻭو ﻣﺴﺠﺪ
 ﺩدﺷﻤﻨﻰ  ﺍاﺯز  ﺩدﺷﻤﻨﻰ  ﺑﮕﻮﻳﯾﺪ ﻛﻪﮫ
   ﺩدﻧﻰ  ﻓﺮﺩدﺍا  ﺯزﻧﺪ  ﻣﺎ  ﺩدﺭر ﺁآﺗﺸﻰ
 ﻇﺎﻟﻤﻰ  ﺭرﺍا  ﺍاﻭو  ﺑﺘﺎﺳﺎﻧﻴﯿﺪ ﻛﻪﮫ
   ﺳﺎﻟﻤﻰ  ﺑﺪ  ﺍاﻭو  ﻣﺴﺠﺪ  ﻯى  ﺑﻬﮭﺎﻧﻪﮫ ﺑﺮ
 ﻧﻬﮭﺪ  ﻣﺴﺠﺪ  ﺑﺮ  ﻗﺘﻞ  ﻯى  ﺑﻬﮭﺎﻧﻪﮫ ﺗﺎ
 ﺟﻬﮭﺪ  ﺍاﻭو  ﻣﺴﺠﺪ  ﺍاﺳﺖ  ﻧﺎﻡم  ﺑﺪ  ﻛﻪﮫ ﭼﻮﻥن
 ﺟﺎﻥن  ﺳﺨﺖ  ﺍاﻯى  ﻣﻨﻪﮫ  ﻣﺎ  ﺑﺮ ﺗﻬﮭﻤﺘﻰ
   ﺩدﺷﻤﻨﺎﻥن  ﻣﻜﺮ  ﺯز  ﺍاﻳﯾﻤﻦ  ﺍاﻳﯾﻢ  ﻧﻪﮫ ﻛﻪﮫ
 ﻣﭙﺰ  ﺳﻮﺩدﺍا  ﻣﻜﻦ  ﺟﻠﺪﻯى  ﺑﺮﻭو ﻫﮬﮪھﻴﯿﻦ
 ﮔﺰ  ﺑﻪﮫ  ﺭرﺍا  ﻛﻴﯿﻮﺍاﻥن  ﭘﻴﯿﻤﻮﺩد  ﻧﺘﺎﻥن ﻛﻪﮫ
 ﺑﺨﺖ  ﺯز  ﺑﻼﻓﻴﯿﺪﻩه  ﺑﺴﻴﯿﺎﺭرﺍاﻥن  ﺗﻮ ﭼﻮﻥن
  
 ﻟﺨﺖ  ﻟﺨﺖ  ﻳﯾﻚ  ﻳﯾﻚ  ﻛﻨﺪﻩه  ﺑﺮ  ﺧﻮﺩد ﺭرﻳﯾﺶ
 ﻗﺎﻝل  ﻭو  ﻗﻴﯿﻞ  ﺍاﻳﯾﻦ  ﻛﻦ  ﻛﻮﺗﺎﻩه  ﺑﺮﻭو ﻫﮬﮪھﻴﯿﻦ
  
 ﻭوﺑﺎﻝل  ﺩدﺭر  ﻣﻴﯿﻔﻜﻦ  ﺩدﺭر  ﺭرﺍا  ﻣﺎ  ﻭو ﺧﻮﻳﯾﺶ

The Prophet said, “Truly, there is a magic in eloquence”;
and that goodly hero spoke the truth.
4080

“Hey, do not commit a foolhardy act, depart, O generous man,
and do not make the mosque and us suspected on this account;
For an enemy will speak form enmity,
and to-morrow the villain will rouse a fire against us,
Saying, ‘some wicked man strangled him,
on the pretext of the mosque he was safe,
So that he might impute the murder to the mosque and,
since the mosque has a bad name, might escape.’
Do not lay any suspicion upon us, O man of valiant spirit,
for we are not secure from the craft of enemies.

4085

Come now, depart! Do not be foolhardy, do not cherish vain desire,
for it is impossible to measure Saturn by the ell.
Many like you have chattered of luck,
they have torn out their beards, one by one, piecemeal.
Hey, begone! Cut short this palaver!
Do not cast yourself and us into woe”
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   ﺭرﺍا  ﺷﺘﺮﻯى  ﻛﺸﺖ  ﺍاﺯز  ﺩدﻑف  ﺑﺎﻧﮓ  ﺑﻪﮫ  ﻛﺸﺖ  ﺣﺎﺭرﺱس  ﻛﺮﺩدﻥن  ﺩدﻓﻊ  ﺑﻪﮫ  ﺁآﻭوﺭرﺩدﻥن  ﻣﺜﻞ  ﻭو  ﺭرﺍا  ﺍاﻳﯾﺸﺎﻥن  ﻣﻬﮭﻤﺎﻥن  ﮔﻔﺘﻦ ﺟﻮﺍاﺏب
   ﺯزﺩدﻧﺪﻯى  ﺍاﻭو  ﭘﺸﺖ  ﺑﺮ  ﻣﺤﻤﻮﺩدﻯى  ﻛﻮﺱس ﻛﻪﮫ
How the guest answered them and adduced the parable of the guardian of the wheat field who, by
making a noise with the tom-tom, sought to drive away from the wheat-field a camel
on whose back they were beating the big kettle-drum of Mahmud.
 ﺍاﻡم  ﻧﻰ  ﺩدﻳﯾﻮﺍاﻥن  ﺁآﻥن  ﺍاﺯز  ﻳﯾﺎﺭرﺍاﻥن  ﺍاﻯى ﮔﻔﺖ
   ﭘﻴﯿﻢ  ﺁآﻳﯾﺪ  ﺿﻌﻴﯿﻒ  ﺣﻮﻟﻰ  ﻻ  ﺯز ﻛﻪﮫ
 ﺑﺪﻯى  ﻛﺸﺘﻰ  ﺣﺎﺭرﺱس  ﻛﺎﻭو ﻛﻮﺩدﻛﻰ
   ﺯزﺩدﻯى  ﻣﻰ  ﻣﺮﻏﺎﻥن  ﺩدﻓﻊ  ﺩدﺭر ﻃﺒﻠﻜﻰ
 ﻛﺸﺖ  ﺯز  ﻃﺒﻠﻚ  ﺁآﻥن  ﺯز  ﻣﺮﻍغ  ﺭرﻣﻴﯿﺪﻯى ﺗﺎ
   ﮔﺸﺖ  ﺧﻮﻑف  ﺑﻰ  ﺑﺪ  ﻣﺮﻏﺎﻥن  ﺍاﺯز ﻛﺸﺖ
 ﻛﺮﻳﯾﻢ  ﻣﺤﻤﻮﺩد  ﺷﺎﻩه  ﺳﻠﻄﺎﻥن  ﻛﻪﮫ ﭼﻮﻥن
   ﻋﻈﻴﯿﻢ  ﻯى  ﺧﻴﯿﻤﻪﮫ  ﻃﺮﻑف  ﺁآﻥن  ﺯزﺩد  ﮔﺬﺭر ﺑﺮ
 ﺍاﺛﻴﯿﺮ  ﻯى  ﺍاﺳﺘﺎﺭرﻩه  ﻫﮬﮪھﻤﭽﻮ  ﺳﭙﺎﻫﮬﮪھﻰ ﺑﺎ
 ﮔﻴﯿﺮ  ﻣﻠﻚ  ﺻﻔﺪﺭر  ﻭو  ﭘﻴﯿﺮﻭوﺯز  ﻭو ﺍاﻧﺒﻪﮫ
 ﻛﻮﺱس  ﺣﻤﺎﻝل  ﺑﺪﻯى  ﻛﺎﻭو  ﺑﺪ ﺍاﺷﺘﺮﻯى
   ﺧﺮﻭوﺱس  ﻫﮬﮪھﻤﭽﻮﻥن  ﺭرﻭو  ﭘﻴﯿﺶ  ﺑﺪ ﺑﺨﺘﻴﯿﻰ
 ﺷﺐ  ﻭو  ﺭرﻭوﺯز  ﻭوﻯى  ﺑﺮ  ﻃﺒﻞ  ﻭو  ﻛﻮﺱس ﺑﺎﻧﮓ
   ﻃﻠﺐ  ﺩدﺭر  ﻭو  ﺭرﺟﻮﻉع  ﺍاﻧﺪﺭر  ﺯزﺩدﻯى ﻣﻰ
 ﺷﺘﺮ  ﺁآﻥن  ﺁآﻣﺪ  ﺩدﺭر  ﻣﺰﺭرﻉع  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺑﺮ  ﺣﻔﻆ  ﺩدﺭر  ﺑﺰﺩد  ﻃﺒﻠﻚ  ﺁآﻥن ﻛﻮﺩدﻙك
 ﺍاﻭو  ﻛﻪﮫ  ﻃﺒﻠﻚ  ﻣﺰﻥن  ﮔﻔﺘﺶ ﻋﺎﻗﻠﻰ
 ﺧﻮ  ﺍاﺳﺖ  ﺁآﺗﺶ  ﺑﺎ  ﻭو  ﺍاﺳﺖ  ﻃﺒﻞ  ﻯى ﭘﺨﺘﻪﮫ
 ﻃﻔﻞ  ﺗﻮ  ﺗﺒﻮﺭرﺍاﻙك  ﺑﻮﺩد  ﭼﻪﮫ  ﺍاﻭو ﭘﻴﯿﺶ
   ﻛﻔﻞ  ﺑﻴﯿﺴﺖ  ﺳﻠﻄﺎﻥن  ﻃﺒﻞ  ﺍاﻭو  ﻛﺸﺪ ﻛﻪﮫ
 ﻻ  ﻗﺮﺑﺎﻥن  ﻯى  ﻛﺸﺘﻪﮫ  ﻣﻦ ﻋﺎﺷﻘﻢ
 ﺑﻼ  ﻃﺒﻞ  ﻧﻮﺑﺘﮕﻪﮫ  ﻣﻦ ﺟﺎﻥن
 ﺗﻬﮭﺪﻳﯾﺪﻫﮬﮪھﺎ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺗﺒﻮﺭرﺍاﻙك ﺧﻮﺩد
 ﺩدﻳﯾﺪﻫﮬﮪھﺎ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺩدﻳﯾﺪﻩه  ﭼﻪﮫ  ﺁآﻥن ﭘﻴﯿﺶ
 ﻧﻴﯿﺴﺘﻢ  ﺁآﻧﻬﮭﺎ  ﺍاﺯز  ﻣﻦ  ﺣﺮﻳﯾﻔﺎﻥن ﺍاﻯى
   ﺑﻴﯿﺴﺘﻢ  ﺭرﻩه  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺧﻴﯿﺎﻻﺗﻰ ﻛﺰ
 ﺣﺬﺭر  ﺑﻰ  ﺍاﺳﻤﺎﻋﻴﯿﻠﻴﯿﺎﻧﻢ  ﭼﻮ ﻣﻦ
 ﺳﺮ  ﺯز  ﺁآﺯزﺍاﺩدﻡم  ﺍاﺳﻤﺎﻋﻴﯿﻞ  ﭼﻮ ﺑﻞ
 ﺭرﻳﯾﺎ  ﺍاﺯز  ﻭو  ﻃﻤﻄﺮﺍاﻕق  ﺍاﺯز ﻓﺎﺭرﻏﻢ
 ﺑﻴﯿﺎ  ﺭرﺍا  ﺟﺎﻧﻢ  ﮔﻔﺖ  ﺗﻌﺎﻟﻮﺍا ﻗﻞ

He said, “O friends, I am not one of the devils
that my sinews should fail at a single la hawl.
A boy, who was the guardian of a wheat field,
used to beat a tom-tom in order to keep off the birds,
4090

So that the birds, at the tom-tom, were scared away from the field,
and the field became safe from evil birds.
When the Sultan, the noble King Mahmud,
pitched a great tent in that neighbourhood as he passed on the way
With an army like the stars of heaven, numerous and victorious,
one that pierces the ranks and takes possession of empire—
There was a camel that carried the kettle-drum:
it was a Bactrian, going in front like a cock:
Day and night he used loudly to beat the big kettle-drum
and the drum on its back in returning and in setting out.

4095

That camel entered the wheat field,
and the boy beat his tom-tom to protect the wheat.
An intelligent man said to him, ‘Don’t beat the tom-tom,
for he is well-seasoned by the drum; he is accustomed to it.
What is your little tom-tom, child, to him;
since he carries the Sultan’s drum twenty times the size?’
I am a lover, one who has been sacrificed to Nothingness:
my soul is the band-stand for the drum of tribulation.
Truly, these threats are a little tom-tom
beside that which these eyes have seen.
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O comrades, I am not one of those,
that because of idle fancies I should halt on the Way.
I am unafraid, like the Ismailis;
nay, like Ishmael I am free from head.
I am done with pomp and ostentation.
‘Say, come ye ’: He said to my soul, ‘Come.’”
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 ﺍاﻟﺴﻠﻒ  ﻓﻲ  ﺟﺎﺩد  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﺑﺎﻟﺨﻠﻒ  ﺗﻴﯿﻘﻦ  ﻣﻦ ﺑﺎﻟﻌﻄﻴﯿﺔ
 ﻋﻮﺽض  ﺻﺪ  ﺭرﺍا  ﻋﻄﺎ  ﻣﺮ  ﺑﻴﯿﻨﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﻏﺮﺽض  ﺯزﻳﯾﻦ  ﺭرﺍا  ﻋﻄﺎ  ﺑﺎﺯزﺩد  ﺩدﺭر ﺯزﻭوﺩد
 ﺑﻨﺪ  ﮔﺸﺘﻨﺪ  ﺁآﻥن  ﺍاﺯز  ﺑﺎﺯزﺍاﺭر  ﺩدﺭر ﺟﻤﻠﻪﮫ
 ﺩدﻫﮬﮪھﻨﺪ  ﺧﻮﺩد  ﻣﺎﻝل  ﺍاﻓﺘﺎﺩد  ﺳﻮﺩد  ﭼﻮ ﺗﺎ
 ﻣﻨﺘﻈﺮ  ﻧﺸﺴﺘﻪﮫ  ﺍاﻧﺒﺎﻧﻬﮭﺎ  ﺩدﺭر ﺯزﺭر
 ﻣﺼﺮ  ﺁآﻳﯾﺪ  ﺑﺬﻝل  ﺑﻪﮫ  ﺁآﻳﯾﺪ  ﺳﻮﺩد  ﻛﻪﮫ ﺗﺎ
 ﺑﻴﯿﺶ  ﺭرﺑﺢ  ﺩدﺭر  ﺍاﻯى  ﻛﺎﻟﻪﮫ  ﺑﺒﻴﯿﻨﺪ ﭼﻮﻥن
   ﺧﻮﻳﯾﺶ  ﻛﺎﻻﻯى  ﺍاﺯز  ﻋﺸﻘﺶ  ﮔﺮﺩدﺩد ﺳﺮﺩد
 ﻧﺪﻳﯾﺪ  ﻛﺎﻭو  ﺁآﻥن  ﺑﺎ  ﺍاﺳﺖ  ﻣﺎﻧﺪﻩه  ﺁآﻥن  ﺯز ﮔﺮﻡم
 ﻣﺰﻳﯾﺪ  ﻭو  ﺭرﺑﺢ  ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﻫﮬﮪھﺎﻯى ﻛﺎﻟﻪﮫ
 ﺣﺮﻑف  ﻭو  ﻫﮬﮪھﻨﺮﻫﮬﮪھﺎ  ﻭو  ﻋﻠﻢ ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
   ﺷﺮﻑف  ﺩدﺭر  ﺁآﻧﻬﮭﺎ  ﺍاﺯز  ﺍاﻓﺰﻭوﻥن  ﻧﺪﻳﯾﺪ ﭼﻮﻥن
 ﻋﺰﻳﯾﺰ  ﺑﺎﺷﺪ  ﺟﺎﻥن  ﻧﻴﯿﺴﺖ  ﺟﺎﻥن  ﺍاﺯز  ﺑﻪﮫ ﺗﺎ
 ﻟﻴﯿﺰ  ﭼﻴﯿﺰ  ﺷﺪ  ﺟﺎﻥن  ﻧﺎﻡم  ﺁآﻣﺪ  ﺑﻪﮫ ﭼﻮﻥن
 ﺭرﺍا  ﻃﻔﻞ  ﺟﺎﻥن  ﺑﻮﺩد  ﻣﺮﺩدﻩه ﻟﻌﺒﺖ
 ﺯزﺍا  ﻃﻔﻞ  ﺑﺰﺭرﮔﻰ  ﺩدﺭر  ﺍاﻭو  ﻧﮕﺸﺖ ﺗﺎ
 ﺍاﺳﺖ  ﻟﻌﺒﺖ  ﺗﺨﻴﯿﻞ  ﻭوﻳﯾﻦ  ﺗﺼﻮﺭر ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺣﺎﺟﺖ  ﺑﺪﺍاﻧﺖ  ﭘﺲ  ﻃﻔﻠﻰ  ﺗﻮ ﺗﺎ
 ﻭوﺻﺎﻝل  ﺩدﺭر  ﺷﺪ  ﺟﺎﻥن  ﺭرﺳﺖ  ﻃﻔﻠﻰ  ﺯز ﭼﻮﻥن
   ﺧﻴﯿﺎﻝل  ﻭو  ﺗﺼﻮﻳﯾﺮ  ﻭو  ﺍاﺳﺖ  ﺣﺲ  ﺍاﺯز ﻓﺎﺭرﻍغ
 ﻧﻔﺎﻕق  ﺑﻰ  ﺑﮕﻮﻳﯾﻢ  ﺗﺎ  ﻣﺤﺮﻡم ﻧﻴﯿﺴﺖ
   ﺑﺎﻟﻮﻓﺎﻕق  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﺯزﺩدﻡم ﺗﻦ
 ﻓﻨﺎ  ﺭرﻳﯾﺰﺍاﻥن  ﺑﺮﻓﻨﺪ  ﺗﻦ  ﻭو ﻣﺎﻝل
ﱠ
   ﺍاﺷﺘﺮﻯى  ﺍاﷲ  ﻛﻪﮫ  ﺧﺮﻳﯾﺪﺍاﺭرﺵش ﺣﻖ
 ﺳﺘﺖ  ﺍاﻭوﻟﻰ  ﺛﻤﻦ  ﺍاﺯز  ﺁآﻥن  ﺯز ﺑﺮﻓﻬﮭﺎ
   ﻧﻴﯿﺴﺘﺖ  ﻳﯾﻘﻴﯿﻨﻰ  ﺷﻚ  ﺩدﺭر  ﺗﻮﻳﯾﻰ ﻛﻪﮫ
 ﻣﻬﮭﻴﯿﻦ  ﺍاﻯى  ﺗﻮ  ﺩدﺭر  ﺍاﺳﺖ  ﻇﻦ  ﻋﺠﺐ ﻭوﻳﯾﻦ
   ﻳﯾﻘﻴﯿﻦ  ﺑﺴﺘﺎﻥن  ﺑﻪﮫ  ﭘﺮﺩد  ﻧﻤﻰ ﻛﻪﮫ
 ﭘﺴﺮ  ﺍاﻯى  ﺍاﺳﺖ  ﻳﯾﻘﻴﯿﻦ  ﻯى  ﺗﺸﻨﻪﮫ  ﮔﻤﺎﻥن ﻫﮬﮪھﺮ
 ﭘﺮ  ﻭو  ﺑﺎﻝل  ﺗﺰﺍاﻳﯾﺪ  ﺍاﻧﺪﺭر  ﺯزﻧﺪ ﻣﻰ
 ﺷﻮﺩد  ﭘﺎ  ﺑﺮ  ﭘﺲ  ﻋﻠﻢ  ﺩدﺭر  ﺭرﺳﺪ ﭼﻮﻥن
 ﺷﻮﺩد  ﺑﻮﻳﯾﺎ  ﺍاﻭو  ﻋﻠﻢ  ﺭرﺍا  ﻳﯾﻘﻴﯿﻦ ﻣﺮ
 ﻣﻔﺘﺘﻦ  ﻃﺮﻳﯾﻖ  ﺍاﻧﺪﺭر  ﻫﮬﮪھﺴﺖ  ﺍاﻧﻜﻪﮫ ﺯز
   ﻇﻦ  ﻓﻮﻕق  ﻭو  ﻳﯾﻘﻴﯿﻦ  ﺍاﺯز  ﻛﻤﺘﺮ ﻋﻠﻢ

The Prophet has said that one who feels sure of the recompense
will give generously beforehand.
Whoever sees a hundred compensations for the gift
will at once give away the gift with this object.
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All have become tied in the bazaar, to the end that when gain occurs
they may give their money.
With gold in their money-bags, they are seated expectantly
that the gain may come and that he who persists may begin to squander.
When he sees a piece of merchandise exceeding in profit,
his fondness for his own goods becomes chilled;
He has remained enamoured of those,
because he perceived no profit and advantage superior to his own goods.
Similarly, knowledge and accomplishments and trades:
since he has not seen superior to them in excellence.

4110

While nothing is better than life, life is precious;
when a better appears, the name of life becomes a slippery thing.
The lifeless doll is as life to the child
until he has grown up to manhood.
Imagination and fancy are the doll:
so long as you are a child, you have need of them;
When the spirit has escaped from childishness, it is in union:
it is done with sense-perception and imagination and fancy.
There is no confidant that I should speak without insincerity.
I will keep silence, and God best knows the accord.
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The goods and the body are snow melting away to naught;
God is their buyer, for God has purchased.
The snows seem to you better than the price,
because you are in doubt: you have no certainty,
And in you, O contemptible man, there is this marvellous opinion
that does not fly to the garden of certainty.
O son, every opinion is thirsting for certainty
and emulously flapping its wings.
When it attains to knowledge, then the wing becomes a foot,
and its knowledge begins to scent certainty,

4120

For in the tested Way knowledge is inferior to certainty,
but above opinion.
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 ﺑﺪﺍاﻥن  ﺑﺎﺷﺪ  ﻳﯾﻘﻴﯿﻦ  ﺟﻮﻳﯾﺎﻯى ﻋﻠﻢ
  
 ﻋﻴﯿﺎﻥن  ﻭو  ﺍاﺳﺖ  ﺩدﻳﯾﺪ  ﺟﻮﻳﯾﺎﻯى  ﻳﯾﻘﻴﯿﻦ  ﺁآﻥن ﻭو
 ﻛﻨﻮﻥن  ﺭرﺍا  ﺍاﻳﯾﻦ  ﺑﺠﻮ  ﺃأﻟﻬﮭﻴﯿﻜﻢ ﺍاﻧﺪﺭر
َ
   ﺗﻌﻠﻤﻮﻥن  ﻟَ ْﻮ  ﭘﺲ  ﻛ ﱠﻼ  ﭘﺲ ﺍاﺯز
 ﻋﻠﻴﯿﻢ  ﺍاﻯى  ﺑﻴﯿﻨﺶ  ﺑﻪﮫ  ﺩدﺍاﻧﺶ  ﻛﺸﺪ ﻣﻰ
   ﺟﺤﻴﯿﻢ  ﺑﺒﻴﯿﻨﻨﺪﻯى  ﮔﺸﺘﻰ  ﻳﯾﻘﻴﯿﻦ ﮔﺮ
 ﺍاﻣﺘﻬﮭﺎﻝل  ﺑﻰ  ﻳﯾﻘﻴﯿﻦ  ﺍاﺯز  ﺯزﺍاﻳﯾﺪ ﺩدﻳﯾﺪ
   ﺧﻴﯿﺎﻝل  ﺯزﺍاﻳﯾﺪ  ﻣﻰ ،٬ ﻇﻦ  ﺍاﺯز  ﭼﻨﺎﻧﻚ ﺁآﻥن
 ﺑﺒﻴﯿﻦ  ﺍاﻳﯾﻦ  ﺑﻴﯿﺎﻥن  ﺃأﻟﻬﮭﻴﯿﻜﻢ ﺍاﻧﺪﺭر
ْ ِْ
   ﺍاﻟﻴﯿﻘﻴﯿﻦ  ﻋﻴﯿﻦ ﻴﯿﻦ
ِ  ﺍاﻟ َﻴﯿ ِﻘ  ﻋﻠ َﻢ  ﺷﻮﺩد ﻛﻪﮫ
 ﺑﺎﻻﺗﺮﻡم  ﻳﯾﻘﻴﯿﻦ  ﺍاﺯز  ﻭو  ﮔﻤﺎﻥن ﺍاﺯز
   ﺳﺮﻡم  ﮔﺮﺩدﺩد  ﻧﻤﻰ  ﺑﺮ  ﻣﻼﻣﺖ  ﺯز ﻭو
 ﺍاﻭو  ﺣﻠﻮﺍاﻯى  ﺍاﺯز  ﺧﻮﺭرﺩد  ﺩدﻫﮬﮪھﺎﻧﻢ ﭼﻮﻥن
 ﺍاﻭو  ﺑﻴﯿﻨﺎﻯى  ﻭو  ﮔﺸﺘﻢ  ﺭرﻭوﺷﻦ ﭼﺸﻢ
 ﺭرﻭوﻡم  ﺧﺎﻧﻪﮫ  ﭼﻮﻥن  ﮔﺴﺘﺎﺥخ  ﻧﻬﮭﻢ ﭘﺎ
   ﺭرﻭوﻡم  ﻛﻮﺭرﺍاﻧﻪﮫ  ﻧﻪﮫ  ﻧﻠﺮﺯزﺍاﻧﻢ ﭘﺎ
 ﻛﺮﺩد  ﺧﻨﺪﺍاﻧﺶ  ﺣﻖ  ﮔﻔﺖ  ﺭرﺍا  ﮔﻞ  ﭼﻪﮫ ﺁآﻥن
 ﻛﺮﺩد  ﭼﻨﺪﺍاﻧﺶ  ﺻﺪ  ﻭو  ﮔﻔﺖ  ﻣﻦ  ﺩدﻝل ﺑﺎ
 ﻛﺮﺩد  ﺭرﺍاﺳﺖ  ﻗﺪﺵش  ﻭو  ﺳﺮﻭو  ﺑﺮ  ﺯزﺩد  ﭼﻪﮫ ﺁآﻥن
 ﺑﺨﻮﺭرﺩد  ﻧﺴﺮﻳﯾﻦ  ﻭو  ﻧﺮﮔﺲ  ﻭوﻯى  ﺍاﺯز  ﺍاﻧﭽﻪﮫ ﻭو
 ﺩدﻝل  ﻭو  ﺟﺎﻥن  ﺷﻴﯿﺮﻳﯾﻦ  ﻛﺮﺩد  ﺭرﺍا  ﻧﻰ  ﭼﻪﮫ ﺁآﻥن
   ﭼﮕﻞ  ﻧﻘﺶ  ﺯزﻭو  ﻳﯾﺎﻓﺖ  ﺧﺎﻛﻰ  ﺍاﻧﭽﻪﮫ ﻭو
 ﺳﺎﺧﺖ  ﻃﺮﺍاﺭر  ﭼﻨﺎﻥن  ﺭرﺍا  ﺍاﺑﺮﻭو  ﭼﻪﮫ ﺁآﻥن
   ﺳﺎﺧﺖ  ﮔﻠﻨﺎﺭر  ﻭو  ﮔﻠﮕﻮﻧﻪﮫ  ﺭرﺍا ﭼﻬﮭﺮﻩه
 ﮔﺮﻯى  ﺍاﻓﺴﻮﻥن  ﺻﺪ  ﺩدﺍاﺩد  ﺭرﺍا  ﺯزﺑﺎﻥن ﻣﺮ
   ﺟﻌﻔﺮﻯى  ﺯزﺭر  ﺩدﺍاﺩد  ﺭرﺍا  ﻛﺎﻥن  ﺍاﻧﻜﻪﮫ ﻭو
 ﺷﺪ  ﺑﺎﺯز  ﺯزﺭرﺍاﺩدﺧﺎﻧﻪﮫ  ﺩدﺭر ﭼﻮﻥن
 ﺷﺪ  ﺍاﻧﺪﺍاﺯز  ﺗﻴﯿﺮ  ﭼﺸﻢ  ﻫﮬﮪھﺎﻯى ﻏﻤﺰﻩه
 ﻛﺮﺩد  ﺳﻮﺩدﺍاﻳﯾﻴﯿﻢ  ﻭو  ﺗﻴﯿﺮ  ﺯزﺩد  ﺩدﻟﻢ ﺑﺮ
 ﻛﺮﺩد  ﺧﺎﻳﯾﻴﯿﻢ  ﺷﻜﺮ  ﻭو  ﺷﻜﺮ ﻋﺎﺷﻖ
 ﺍاﻭوﺳﺖ  ﺁآﻥن  ﺁآﻥن  ﻫﮬﮪھﺮ  ﻛﻪﮫ  ﺁآﻧﻢ ﻋﺎﺷﻖ
  
 ﺍاﻭوﺳﺖ  ﻣﺮﺟﺎﻥن  ﻳﯾﻚ  ﺟﺎﻧﺪﺍاﺭر  ﺟﺎﻥن  ﻭو ﻋﻘﻞ
 ﺁآﺏب  ﻫﮬﮪھﻤﭽﻮ  ﺑﻼﻓﻢ  ﻭوﺭر  ﻧﻼﻓﻢ ﻣﻦ
   ﺍاﺿﻄﺮﺍاﺏب  ﺍاﻡم  ﻛﺸﻰ  ﺁآﺗﺶ  ﺩدﺭر ﻧﻴﯿﺴﺖ
 ﺍاﻭوﺳﺖ  ﻣﺨﺰﻥن  ﺣﻔﻴﯿﻆ  ﭼﻮﻥن  ﺑﺪﺯزﺩدﻡم ﭼﻮﻥن
   ﺍاﻭوﺳﺖ  ﻣﻦ  ﭘﺸﺖ  ﺭرﻭو  ﺳﺨﺖ  ﻧﺒﺎﺷﻢ ﭼﻮﻥن

Know that knowledge is a seeker of certainty,
and certainty is a seeker of vision and intuition.
Seek this now, in Alhakum,
after kalla and after lau ta‘lamún.
Knowledge leads to vision, O knowing one:
if it became certainty, they would see Hell.
Vision is immediately born of certainty,
just as fancy is born of opinion.
4125

See in Alhakum the explanation of this,
that the knowledge of certainty becomes the intuition of certainty.
“I am higher than opinion and certainty,
and my head is not to be turned aside by blame.
Since my mouth ate of His sweetmeat,
I have become clear-eyed and a seer of Him.
I step boldly when I go home:
I do not let my feet tremble; I do not walk like the blind.
That which God said to the rose, and caused it to laugh,
He said to my heart, and made it a hundred times more (beautiful).

4130

That which touched the cypress and made its stature straight,
and that of which the narcissus and wild-rose partook;
That which made sweet the soul and heart of the sugar-cane,
and that from which the creature of earth gained the form of Chigil;
That which made the eyebrow so ravishing
and made the face rose-coloured and the pomegranate-flower;
Gave a hundred enchantments to the tongue,
and that which gave the gold of Ja‘far to the mine.
When the door of the Armoury was opened,
the amorous glances became archers,

4135

And shot arrows at my heart and frenzied me
and made me in love with thanksgiving and sugar-chewing.
I am the lover of that One to whom every that belongs:
of a single pearl of His the bodyguard is Intellect and Spirit.
I do not boast, or if I boast,
like water, I have no trouble in quenching fire.
How should I steal when He is the keeper of the treasury?
How should not I be hard-faced? He is my support.
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 ﮔﺮﻡم  ﭘﺸﺖ  ﺑﺎﺷﺪ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺍاﺯز  ﻛﻪﮫ ﻫﮬﮪھﺮ
  
 ﺷﺮﻡم  ﻧﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﺑﻴﯿﻢ  ﻧﻪﮫ  ﺑﺎﺷﺪ  ﺭرﻭو ﺳﺨﺖ
 ﺣﺬﺭر  ﺑﻰ  ﺁآﻓﺘﺎﺏب  ﺭرﻭوﻯى ﻫﮬﮪھﻤﭽﻮ
 ﺩدﺭر  ﭘﺮﺩدﻩه  ﻭو  ﺳﻮﺯز  ﺧﺼﻢ  ﺭرﻭوﻳﯾﺶ ﮔﺸﺖ
 ﺟﻬﮭﺎﻥن  ﺩدﺭر  ﺑﺪ  ﺭرﻭو  ﺳﺨﺖ  ﭘﻴﯿﻤﺒﺮ ﻫﮬﮪھﺮ
   ﺷﻬﮭﺎﻥن  ﺟﻴﯿﺶ  ﺑﺮ  ﻛﻮﻓﺖ  ﺳﻮﺍاﺭرﻩه ﻳﯾﻚ
 ﻏﻤﻰ  ﻭو  ﺗﺮﺱس  ﺍاﺯز  ﻧﮕﺮﺩدﺍاﻧﻴﯿﺪ ﺭرﻭو
   ﻋﺎﻟﻤﻰ  ﺑﺮ  ﺑﺰﺩد  ﺗﻨﻬﮭﺎ  ﺗﻨﻪﮫ ﻳﯾﻚ
 ﺷﻮﺥخ  ﭼﺸﻢ  ﻭو  ﺭرﻭو  ﺳﺨﺖ  ﺑﺎﺷﺪ ﺳﻨﮓ
   ﻛﻠﻮﺥخ  ﭘﺮ  ﺟﻬﮭﺎﻥن  ﺍاﺯز  ﻧﺘﺮﺳﺪ ﺍاﻭو
 ﺷﺪ  ﻟﺨﺖ  ﻳﯾﻚ  ﺯزﻥن  ﺧﺸﺖ  ﺍاﺯز  ﻛﻠﻮﺥخ ﻛﺎﻥن
 ﺷﺪ  ﺳﺨﺖ  ﺧﺪﺍاﻳﯾﻰ  ﺻﻨﻊ  ﺍاﺯز ﺳﻨﮓ
 ﺣﺴﺎﺏب  ﺍاﺯز  ﺑﺮﻭوﻧﻨﺪ  ﮔﺮ ﮔﻮﺳﻔﻨﺪﺍاﻥن
   ﻗﺼﺎﺏب  ﺁآﻥن  ﺑﺘﺮﺳﺪ  ﻛﻰ  ﺍاﻧﺒﻬﮭﻴﯿﺸﺎﻥن ﺯز
 ﺍاﺳﺖ  ﺭرﺍاﻋﻰ  ﭼﻮﻥن  ﻧﺒﻰ  ﺭرﺍاﻉع ﻛﻠﻜﻢ
   ﺍاﺳﺖ  ﺳﺎﻋﻰ  ﺍاﻭو  ﺭرﻣﻪﮫ  ﻣﺎﻧﻨﺪ ﺧﻠﻖ
 ﻧﺒﺮﺩد  ﺩدﺭر  ﻧﺘﺮﺳﺪ  ﭼﻮﭘﺎﻥن  ﺭرﻣﻪﮫ ﺍاﺯز
 ﺳﺮﺩد  ﻭو  ﮔﺮﻡم  ﺍاﺯز  ﺑﻮﺩد  ﺣﺎﻓﻆ ﻟﻴﯿﻜﺸﺎﻥن
 ﺭرﻣﻪﮫ  ﺑﺮ  ﺍاﻭو  ﻗﻬﮭﺮ  ﺯز  ﺑﺎﻧﮕﻰ  ﺯزﻧﺪ ﮔﺮ
   ﻫﮬﮪھﻤﻪﮫ  ﺑﺮ  ﺩدﺍاﺭرﺩد  ﻛﻪﮫ  ﺁآﻥن  ﺍاﺳﺖ  ﻣﻬﮭﺮ  ﺯز ﺩدﺍاﻥن
 ﻧﻮ  ﺑﺨﺖ  ﮔﻮﺷﻢ  ﺑﻪﮫ  ﮔﻮﻳﯾﺪ  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
 ﻣﺸﻮ  ﻏﻤﮕﻴﯿﻦ  ﻛﻨﻢ  ﻏﻤﮕﻴﯿﻦ  ﺗﺮﺍا ﻛﻪﮫ
 ﻛﻨﻢ  ﺁآﻥن  ﺯز  ﮔﺮﻳﯾﺎﻥن  ﻭو  ﻏﻤﮕﻴﯿﻦ  ﺗﺮﺍا ﻣﻦ
   ﻛﻨﻢ  ﭘﻨﻬﮭﺎﻥن  ﺑﺪﺍاﻥن  ﭼﺸﻢ  ﺍاﺯز  ﻛﺖ ﺗﺎ
 ﺗﻮ  ﺧﻮﻯى  ﻏﻤﻬﮭﺎ  ﺯز  ﮔﺮﺩدﺍاﻧﻢ ﺗﻠﺦ
 ﺗﻮ  ﺭرﻭوﻯى  ﺍاﺯز  ﺑﺪ  ﭼﺸﻢ  ﺑﮕﺮﺩدﺩد ﺗﺎ
 ﻣﻨﻰ  ﺟﻮﻳﯾﺎﻯى  ﻭو  ﺻﻴﯿﺎﺩدﻯى  ﺗﻮ ﻧﻪﮫ
   ﻣﻨﻰ  ﺭرﺍاﻯى  ﻯى  ﺍاﻓﻜﻨﺪﻩه  ﻭو ﺑﻨﺪﻩه
 ﺭرﺳﻰ  ﺩدﺭر  ﻣﻦ  ﺩدﺭر  ﻛﻪﮫ  ﺍاﻧﺪﻳﯾﺸﻰ ﺣﻴﯿﻠﻪﮫ
   ﻛﺴﻰ  ﺑﻰ  ﻣﻦ  ﺟﺴﺘﻦ  ﻭو  ﻓﺮﺍاﻕق ﺩدﺭر
 ﺗﻮ  ﺩدﺭرﺩد  ﻣﻦ  ﭘﻰ  ﺟﻮﻳﯾﺪ  ﻣﻰ ﭼﺎﺭرﻩه
 ﺗﻮ  ﺳﺮﺩد  ﺁآﻩه  ﺩدﻭوﺵش  ﺷﻨﻮﺩدﻡم ﻣﻰ
 ﺍاﻧﺘﻈﺎﺭر  ﺍاﻳﯾﻦ  ﺑﻰ  ﻛﻪﮫ  ﻫﮬﮪھﻢ  ﺗﻮﺍاﻧﻢ ﻣﻦ
 ﮔﺬﺍاﺭر  ﺭرﺍاﻩه  ﺑﻨﻤﺎﻳﯾﻤﺖ  ﺩدﻫﮬﮪھﻢ ﺭرﻩه
 ﻭوﺍاﺭرﻫﮬﮪھﻰ  ﺩدﻭوﺭرﺍاﻥن  ﮔﺮﺩدﺍاﺏب  ﺍاﻳﯾﻦ  ﺍاﺯز ﺗﺎ
   ﻧﻬﮭﻰ  ﭘﺎ  ﻭوﺻﺎﻟﻢ  ﮔﻨﺞ  ﺳﺮ ﺑﺮ

Every one whose back is warmed by the Sun will be hard-faced:
he will have neither dread nor shame.
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His face has become foe-burning and veil-rending,
like the face of the peerless Sun.
Every prophet was hard-faced in this world,
and beat single-handed against the army of the kings,
And did not avert his face from any fear or pain,
single and alone dashed against a world.
The rock is hard-faced and bold-eyed:
it is not afraid of the world that is full of brickbats;
For those brickbats were made solid by the brick-maker,
the rock was hardened by Divine art.
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If the sheep are beyond count,
how should the butcher be afraid of their numerousness?
‘Each of you is a shepherd’: the prophet is as the shepherd.
The people are like the flock; he is the overseer.
The shepherd is not afraid of the sheep in contention,
but is their protector from hot and cold.
If he cries out in wrath against the flock,
know it is from the love which he has for them all.
New Fortune says into my ear every moment,
‘I will make you sorrowful, be not sorrowful.
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I will make you sorrowful and weeping,
to the end that I may hide you from the eyes of the wicked.
I will cause your temper to be soured with sorrows,
in order that the evil eye may be averted from your face.
You are not a hunter and seeker of Me;
you are My slave and prostrate before My providence.
You are thinking of devices whereby you may attain unto Me:
in quitting and in seeking Me you are helpless.
Your anguish is seeking a means for Me:
I was listening yesterday to your heavy sighs.
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I am even able, without this waiting,
to give access and show unto you the way of passage,
That you may be delivered from this whirlpool of Time
and may set your foot upon the treasure of union with Me;
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But the sweetness and delights of the resting-place
are in proportion to the pain of the journey.

 ﻣﻘﺮ  ﻟﺬﺍاﺕت  ﻭو  ﺷﻴﯿﺮﻳﯾﻨﻰ ﻟﻴﯿﻚ
 ﺳﻔﺮ  ﺭرﻧﺞ  ﻯى  ﺍاﻧﺪﺍاﺯزﻩه  ﺑﺮ ﻫﮬﮪھﺴﺖ
 ﺧﻮﺭرﻯى  ﺑﺮ  ﺧﻮﻳﯾﺸﺎﻥن  ﺯز  ﻭو  ﺷﻬﮭﺮ  ﺍاﺯز  ﮔﻪﮫ ﺁآﻥن
   ﺑﺮﻯى  ﻣﺤﻨﺘﻬﮭﺎ  ﻭو  ﺭرﻧﺞ  ﻏﺮﻳﯾﺒﻰ ﻛﺰ

Then will you enjoy your town and your kinsfolk
when you suffer pains and tribulations from exile.’”

   ﺟﻮﺵش  ﺩدﺭر  ﺣﻮﺍاﻳﯾﺞ  ﺩدﻳﯾﮕﺮ  ﻭو  ﻧﺨﻮﺩد  ﻗﺮﺍاﺭرﻯى  ﺑﻰ  ﻭو  ﺍاﺿﻄﺮﺍاﺏب  ﺑﻪﮫ  ﺑﻼ  ﺩدﺭر  ﺍاﻭو  ﺻﺒﺮﻯى  ﺑﻰ  ﻭو  ﻣﻮﻣﻦ  ﮔﺮﻳﯾﺨﺘﻦ ﺗﻤﺜﻴﯿﻞ
 ﺟﻬﮭﻨﺪ  ﺑﻴﯿﺮﻭوﻥن  ﺗﺎ  ﺩدﻭوﻳﯾﺪﻥن  ﺑﺮ  ﻭو ﺩدﻳﯾﮓ
Comparison of the true believer’s fleeing and his impatience in affliction to the agitation
and restlessness of chick-peas and other pot-herbs when boiling in the pot,
and to their running upwards in order to jump out.
 ﭼﻮﻥن  ﺩدﻳﯾﮓ  ﺩدﺭر  ﻧﺨﻮﺩدﻯى  ﺍاﻧﺪﺭر ﺑﻨﮕﺮ
   ﺯزﺑﻮﻥن  ﺁآﺗﺶ  ﺯز  ﺷﺪ  ﭼﻮ  ﺑﺎﻻ  ﺟﻬﮭﺪ ﻣﻰ
 ﺟﻮﺵش  ﻭوﻗﺖ  ﺁآﻳﯾﺪ  ﺑﺮ  ﻧﺨﻮﺩد  ﺯزﻣﺎﻥن ﻫﮬﮪھﺮ
  
 ﺧﺮﻭوﺵش  ﺻﺪ  ﺁآﺭرﺩد  ﺑﺮ  ﻭو  ﺩدﻳﯾﮓ  ﺳﺮ ﺑﺮ
 ﺯزﻧﻰ  ﻣﻰ  ﺩدﺭر  ﻣﻦ  ﺑﻪﮫ  ﺁآﺗﺶ  ﭼﺮﺍا ﻛﻪﮫ
   ﻛﻨﻰ  ﻣﻰ  ﻧﮕﻮﻧﻢ  ﭼﻮﻥن  ﺧﺮﻳﯾﺪﻯى ﭼﻮﻥن
 ﻧﻰ  ﻛﻪﮫ  ﻛﺪﺑﺎﻧﻮ  ﻛﻔﻠﻴﯿﺰ  ﺯزﻧﺪ ﻣﻰ
   ﻛﻨﻰ  ﺁآﺗﺶ  ﺯز  ﺑﺮﻣﺠﻪﮫ  ﻭو  ﺑﺠﻮﺵش ﺧﻮﺵش
 ﻣﻨﻰ  ﻣﻜﺮﻭوﻩه  ﻛﻪﮫ  ﻧﺠﻮﺷﺎﻧﻢ  ﺁآﻥن ﺯز
   ﭼﺎﺷﻨﻰ  ﻭو  ﺫذﻭوﻕق  ﺗﻮ  ﮔﻴﯿﺮﻯى  ﺗﺎ ﺑﻠﻜﻪﮫ
 ﺟﺎﻥن  ﺑﻪﮫ  ﺑﻴﯿﺎﻣﻴﯿﺰﻯى  ﮔﺮﺩدﻯى  ﻏﺬﺍا ﺗﺎ
  
 ﺍاﻣﺘﺤﺎﻥن  ﺍاﻳﯾﻦ  ﻧﻴﯿﺴﺘﺖ  ﺧﻮﺍاﺭرﻯى ﺑﻬﮭﺮ
 ﺗﺮ  ﻭو  ﺳﺒﺰ  ﺑﺴﺘﺎﻥن  ﺑﻪﮫ  ﺧﻮﺭرﺩدﻯى  ﻣﻰ ﺁآﺏب
 ﺧﻮﺭر  ﺁآﺏب  ﺁآﻥن  ﺳﺖ  ﺑﺪﻩه  ﺁآﺗﺶ  ﺍاﻳﯾﻦ ﺑﻬﮭﺮ
 ﺁآﻥن  ﺯز  ﻗﻬﮭﺮ  ﺍاﺯز  ﺳﺖ  ﺑﺪﻩه  ﺳﺎﺑﻖ ﺭرﺣﻤﺘﺶ
   ﺍاﻣﺘﺤﺎﻥن  ﺍاﻫﮬﮪھﻞ  ﮔﺮﺩدﺩد  ﺭرﺣﻤﺖ  ﺯز ﺗﺎ
 ﺳﺖ  ﺷﺪﻩه  ﺳﺎﺑﻖ  ﺁآﻥن  ﺍاﺯز  ﻗﻬﮭﺮ  ﺑﺮ ﺭرﺣﻤﺘﺶ
   ﺩدﺳﺖ  ﺑﻪﮫ  ﺁآﻳﯾﺪ  ﻭوﺟﻮﺩد  ﻯى  ﺳﺮﻣﺎﻳﯾﻪﮫ  ﻛﻪﮫ ﺗﺎ
 ﭘﻮﺳﺖ  ﻭو  ﻟﺤﻢ  ﻧﺮﻭوﻳﯾﺪ  ﻟﺬﺕت  ﺑﻰ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺩدﻭوﺳﺖ  ﻋﺸﻖ  ﮔﺪﺍاﺯزﺩد  ﭼﻪﮫ  ﻧﺮﻭوﻳﯾﺪ ﭼﻮﻥن
 ﻗﻬﮭﺮﻫﮬﮪھﺎ  ﺑﻴﯿﺎﻳﯾﺪ  ﮔﺮ  ﺗﻘﺎﺿﺎ  ﺁآﻥن ﺯز
 ﺭرﺍا  ﺳﺮﻣﺎﻳﯾﻪﮫ  ﺁآﻥن  ﺍاﻳﯾﺜﺎﺭر  ﻛﻨﻰ ﺗﺎ
 ﺍاﻭو  ﻋﺬﺭر  ﺑﺮﺍاﻯى  ﺁآﻳﯾﺪ  ﻟﻄﻒ ﺑﺎﺯز
 ﺟﻮ  ﺯز  ﺑﺮﺟﺴﺘﻰ  ﻭو  ﻏﺴﻞ  ﺑﻜﺮﺩدﻯى ﻛﻪﮫ
 ﺑﻬﮭﺎﺭر  ﺩدﺭر  ﭼﺮﻳﯾﺪﻯى  ﻧﺨﻮﺩد  ﺍاﻯى ﮔﻮﻳﯾﺪ
 ﺩدﺍاﺭر  ﻧﻴﯿﻜﻮﺵش  ﺷﺪ  ﺗﻮ  ﻣﻬﮭﻤﺎﻥن ﺭرﻧﺞ

Look at a chickpea in the pot,
how it leaps up when it is subjected to the fire.
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At the time of its being boiled, the chickpea comes up continually
to the top of the pot and raises a hundred cries,
Saying, “Why are you setting the fire on me?
Since you bought me, how are you turning me upside down?”
The housewife goes on hitting it with the ladle. “No!” says she:
“boil nicely and don’t jump away from one who makes the fire.
I do not boil you because you are hateful to me:
nay, it is that you may get taste and savour,
So that you may become nutriment and mingle with the spirit:
this affliction of yours is not on account of being despised.
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You, when green and fresh, were drinking water in the garden:
that water-drinking was for the sake of this fire.”
His mercy is prior to His wrath,
to the end that by mercy he may suffer affliction.
His mercy preceded His wrath
in order that the stock-in trade, existence, should come to hand;
For, without pleasure, flesh and skin do not grow;
and unless they grow, what shall the love of the Friend consume?
If, because of that requirement, acts of wrath come to pass,
to the end that you may give up that stock-in-trade,
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Again the Grace will come in order to excuse it, saying,
“you have washed yourself and have leaped forth from the river.”
She says, “O chickpea, you did feed in the springtime:
Pain has become your guest: entertain him well,
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 ﺳﺎﺯز  ﺷﻜﺮ  ﮔﺮﺩدﺩد  ﺑﺎﺯز  ﻣﻬﮭﻤﺎﻥن  ﻛﻪﮫ ﺗﺎ
 ﺑﺎﺯز  ﺗﻮ  ﺍاﻳﯾﺜﺎﺭر  ﺯز  ﮔﻮﻳﯾﺪ  ﺷﻪﮫ ﭘﻴﯿﺶ
 ﺭرﺳﺪ  ﻣﻨﻌﻢ  ﻧﻌﻤﺘﺖ  ﺟﺎﻯى  ﺑﻪﮫ ﺗﺎ
 ﺣﺴﺪ  ﺗﻮ  ﺑﺮ  ﺑﺮﺩد  ﻧﻌﻤﺘﻬﮭﺎ ﺟﻤﻠﻪﮫ
 ﺑﭽﻚ  ﭘﻴﯿﺶ  ﭘﺴﺮ  ﺗﻮ  ﺧﻠﻴﯿﻠﻢ ﻣﻦ
   ﺃأﺫذﺑﺤﻚ  ﺃأﺭرﺍاﻧﻲ  ﺇإﻧﻲ  ﺑﻨﻪﮫ ﺳﺮ
 ﻗﺮﺍاﺭر  ﺑﺮ  ﺩدﻝل  ﻧﻪﮫ  ﻗﻬﮭﺮ  ﭘﻴﯿﺶ  ﺑﻪﮫ ﺳﺮ
 ﻭوﺍاﺭر  ﺍاﺳﻤﺎﻋﻴﯿﻞ  ﺣﻠﻘﺖ  ﺑﺒﺮﻡم ﺗﺎ
 ﺍاﺳﺖ  ﺳﺮﻯى  ﺁآﻥن  ﺳﺮ  ﺍاﻳﯾﻦ  ﻟﻴﯿﻚ  ﺑﺒﺮﻡم ﺳﺮ
   ﺍاﺳﺖ  ﺑﺮﻯى  ﻣﺮﺩدﻥن  ﻭو  ﮔﺸﺘﻦ  ﺑﺮﻳﯾﺪﻩه ﻛﺰ
 ﺗﺴﺖ  ﺗﺴﻠﻴﯿﻢ  ﺍاﺯزﻝل  ﻣﻘﺼﻮﺩد ﻟﻴﯿﻚ
   ﺟﺴﺖ  ﺗﺴﻠﻴﯿﻢ  ﺑﺎﻳﯾﺪﺕت  ﻣﺴﻠﻤﺎﻥن ﺍاﻯى
 ﺍاﺑﺘﻼ  ﺍاﻧﺪﺭر  ﺟﻮﺵش  ﻣﻰ  ﻧﺨﻮﺩد ﺍاﻯى
 ﺗﺮﺍا  ﻣﺎﻧﺪ  ﺧﻮﺩد  ﻧﻪﮫ  ﻭو  ﻫﮬﮪھﺴﺘﻰ  ﻧﻪﮫ ﺗﺎ
 ﺍاﻯى  ﺧﻨﺪﻳﯾﺪﻩه  ﺍاﮔﺮ  ﺑﺴﺘﺎﻥن  ﺁآﻥن ﺍاﻧﺪﺭر
   ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﻭو  ﺟﺎﻥن  ﺑﺴﺘﺎﻥن  ﮔﻞ ﺗﻮ
 ﺷﺪﻯى  ﮔﻞ  ﻭو  ﺁآﺏب  ﺑﺎﻍغ  ﺍاﺯز  ﺟﺪﺍا ﮔﺮ
   ﺁآﻣﺪﻯى  ﺍاﺣﻴﯿﺎ  ﺍاﻧﺪﺭر  ﮔﺸﺘﻰ ﻟﻘﻤﻪﮫ
 ﻫﮬﮪھﺎ  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﻭو  ﻗﻮﺕت  ﻭو  ﻏﺬﺍا ﺷﻮ
 ﻫﮬﮪھﺎ  ﺑﻴﯿﺸﻪﮫ  ﺩدﺭر  ﺷﻮ  ﺷﻴﯿﺮ  ﺑﻮﺩدﻯى ﺷﻴﯿﺮ
ﱠ
 ﻧﺨﺴﺖ  ﺍاﷲ  ﻭو  ﺍاﻯى 
 ﺭرﺳﺘﻪﮫ  ﺻﻔﺎﺗﺶ ﺍاﺯز
 ﭼﺴﺖ  ﻭو  ﭼﺎﻻﻙك  ﺭرﻭو  ﺑﺎﺯز  ﺻﻔﺎﺗﺶ ﺩدﺭر
 ﺁآﻣﺪﻯى  ﮔﺮﺩدﻭوﻥن  ﺯز  ﻭو  ﺧﻮﺭرﺷﻴﯿﺪ  ﻭو  ﺍاﺑﺮ ﺯز
  
 ﺑﺮﺷﺪﻯى  ﮔﺮﺩدﻭوﻥن  ﻭو  ﺍاﻭوﺻﺎﻑف  ﺷﺪﻯى ﭘﺲ
 ﺗﺎﺏب  ﻭو  ﺑﺎﺭرﺍاﻥن  ﺻﻮﺭرﺕت  ﺩدﺭر ﺁآﻣﺪﻯى
   ﻣﺴﺘﻄﺎﺏب  ﺻﻔﺎﺕت  ﺍاﻧﺪﺭر  ﺭرﻭوﻯى ﻣﻰ
 ﺑﺪﻯى  ﺍاﻧﺠﻤﻬﮭﺎ  ﻭو  ﺍاﺑﺮ  ﻭو  ﺷﻴﯿﺪ ﺟﺰﻭو
   ﺷﺪﻯى  ﻫﮬﮪھﺎ  ﻓﻜﺮﺕت  ﻭو  ﻗﻮﻝل  ﻭو  ﻓﻌﻞ  ﻭو ﻧﻔﺲ
 ﻧﺒﺎﺕت  ﻣﺮﮒگ  ﺍاﺯز  ﺷﺪ  ﺣﻴﯿﻮﺍاﻥن ﻫﮬﮪھﺴﺘﻰ
   ﺛﻘﺎﺕت  ﻳﯾﺎ  ﺍاﻗﺘﻠﻮﻧﻲ  ﺁآﻣﺪ ﺭرﺍاﺳﺖ
 ﻣﺎﺕت  ﺑﻌﺪ  ﺭرﺍا  ﻣﺎ  ﺍاﺳﺖ  ﺑﺮﺩدﻯى  ﭼﻨﻴﯿﻦ ﭼﻮﻥن
   ﺣﻴﯿﺎﺕت  ﻗﺘﻠﻲ  ﻓﻲ  ﺇإﻥن  ﺁآﻣﺪ ﺭرﺍاﺳﺖ
 ﻣﻠﻚ  ﻗﻮﺕت  ﺷﺪ  ﺻﺪﻕق  ﻭو  ﻗﻮﻝل  ﻭو ﻓﻌﻞ
   ﻓﻠﻚ  ﺳﻮﻯى  ﺷﺪ  ﻣﻌﺮﺍاﺝج  ﺑﺪﻳﯾﻦ ﺗﺎ
 ﺑﺸﺮ  ﻗﻮﺕت  ﺷﺪ  ﻃﻌﻤﻪﮫ  ﻛﺎﻥن  ﭼﻨﺎﻥن ﺁآﻥن
 ﺟﺎﻧﻮﺭر  ﺷﺪ  ﻭو  ﺷﺪ  ﺑﺮ  ﺟﻤﺎﺩدﻯى ﺍاﺯز

That the guest may return, giving thanks,
and may relate your generosity in the presence of the King,
So that the Bestower of favour may come to you instead of the favour,
and that all favours may envy you.
I am Khalíl, and you are my son: lay your head before the knife:
lo, I see that I shall sacrifice you.
4175

Lay your head before wrath, with heart unmoved,
that I may cut your throat, like Ismail.
I will cut off your head, but this head is the head
that is immune from being cut off and dying;
Yet your giving yourself up is the object of eternal purpose:
O Moslem, you must seek to give yourself up.
Continue, O chickpea, to boil in tribulation,
that neither existence nor self may remain to you.
If you have laughed in that garden,
you are the rose of the garden of the spirit and the eye.

4180

If you have been parted from the garden of water and earth,
you have become food in the mouth and have entered into the living.
Become nutriment and strength and thoughts!
You were milk: be a lion in the jungles!
By God, you grew from His attributes in the beginning:
go back nimbly and fleetly into His attributes.
You came from the cloud and the sun and the sky;
then did you become attributes and ascend to heaven.
You came in the form of rain and heat:
you will go into the goodly attributes.

4185

You were a part of the sun and the cloud and the stars:
you became soul and action and speech and thoughts.”
The existence of the animal arose from the death of the plant:
“slay me, O trusty friends” is right.
Since there is such a victory for us after the checkmate,
“truly, in my being slain there is a life” are true.
Action and speech and sincerity became the food of the angel,
so that by means of this ladder he mounted to heaven,
Just as that morsel became the food of Man,
it mounted from inanimateness and became possessed of soul.
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 ﭘﻬﮭﻨﺎﻭوﺭرﻯى  ﺗﺮﺟﻤﻪﮫ  ﺭرﺍا  ﺳﺨﻦ ﺍاﻳﯾﻦ
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ﮔﻔﺘﻪ ﺁآﻳﺪ ﺩدﺭر ﻣﻘﺎﻡم ﺩدﻳﮕﺮﻯى

 ﺭرﺳﺪ  ﻣﻰ  ﮔﺮﺩدﻭوﻥن  ﺯز  ﺩدﺍاﻳﯾﻢ ﻛﺎﺭرﻭوﺍاﻥن

“The caravan is incessantly arriving from heaven
that they may traffic and go back again.

ﺗﺎ ﲡﺎﺭرﺕت ﻣﻰﻛﻨﺪ ﻭوﺍا ﻣﻰﺭرﻭوﺩد

 ﺍاﺧﺘﻴﯿﺎﺭر  ﺑﺎ  ﺧﻮﺵش  ﻭو  ﺷﻴﯿﺮﻳﯾﻦ  ﺑﺮﻭو ﭘﺲ

Go, then, sweetly and gladly with free-will,
not with bitterness and loathing, like a thief.

ﻧﻪ ﺑﻪ ﺗﻠﺨﻰ ﻭو ﻛﺮﺍاﻫﺖ ﺩدﺯزﺩدﻭوﺍاﺭر

 ﺗﺮﺍا  ﮔﻮﻳﯾﻢ  ﻣﻰ  ﺗﻠﺦ  ﺣﺪﻳﯾﺚ  ﺁآﻥن ﺯز

I am speaking bitter words to you,
in order that I may wash you of bitterness.

ﻧﺎ ﺯز ﺗﻠﺨﻴﻬﺎ ﻓﺮﻭو ﺷﻮﱘ ﺗﺮﺍا

 ﺭرﻫﮬﮪھﺪ  ﺍاﻓﺴﺮﺩدﻩه  ﺍاﻧﮕﻮﺭر  ﺳﺮﺩد  ﺁآﺏب ﺯز

The frozen grape is thawed by cold water
and lays aside its coldness and congealment.

ﺳﺮﺩدﻯى ﻭو ﺍاﻓﺴﺮﺩدﮔﻰ ﺑﻴﺮﻭوﻥن ﻧﻬﺪ

 ﺷﻮﻯى  ﺧﻮﻥن  ﭘﺮ  ﺩدﻝل  ﻛﻪﮫ  ﭼﻮﻥن  ﺗﻠﺨﻰ  ﺯز ﺗﻮ

As regards this topic,
a wide explanation will be given in another place.
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ﭘﺲ ﺯز ﺗﻠﺨﻴﻬﺎ ﻫﻤﻪ ﺑﻴﺮﻭوﻥن ﺭرﻭوﻯى

When, from bitterness, your heart is filled with blood,
and then you will escape from all bitterness.

 ﺷﻮﺩد  ﻭوﺍاﻗﻒ  ﺑﻼ  ﺧﻴﯿﺮ  ﻭو  ﺳﺮ  ﺑﺮ  ﭼﻮﻥن  ﻣﻮﻣﻦ  ﺷﺪﻥن  ﺻﺎﺑﺮ ﺗﻤﺜﻴﯿﻞ
A comparison showing how the true believer becomes patient when he understands
the inward meaning and the beneficial nature of tribulation
 ﻧﻴﯿﺴﺖ  ﻃﻮﻕق  ﺭرﺍا  ﺍاﻭو  ﻧﻴﯿﺴﺖ  ﺷﻜﺎﺭرﻯى ﺳﮓ

A dog is not for hunting, he has no collar:
the raw and uncooked is nothing but the insipid.”

ﺧﺎﻡم ﻭو ﻧﺎﺟﻮﺷﻴﺪﻩه ﺟﺰ ﺑﻰﺫذﻭوﻕق ﻧﻴﺴﺖ

 ﺳﺘﻰ  ﺍاﻯى  ﺍاﺳﺖ  ﭼﻨﻴﯿﻦ  ﭼﻮﻥن  ﻧﺨﻮﺩد ﮔﻔﺖ

The chickpea said, “Since it is so, O lady,
I will gladly boil: give me help in verity!

ﺧﻮﺵش ﺑﺠﻮﺷﻢ ﻳﺎﺭرﱘ ﺩدﻩه ﺭرﺍاﺳﺘﻰ

 ﻣﻨﻰ  ﻣﻌﻤﺎﺭر  ﭼﻮ  ﺟﻮﺷﺶ  ﺍاﻳﯾﻦ  ﺩدﺭر ﺗﻮ

In this boiling you art, as it were, my architect:
smite me with the skimming spoon, for you smite very delightfully.

ﻛﻔﭽﻠﻴﺰﻡم ﺯزﻥن ﻛﻪ ﺑﺲ ﺧﻮﺵش ﻣﻰﺯزﻧﻰ

 ﺩدﺍاﻍغ  ﻭو  ﺯزﺧﻢ  ﺯزﻥن  ﺳﺮﻡم  ﺑﺮ  ﭘﻴﯿﻠﻢ ﻫﮬﮪھﻤﭽﻮ

I am as the elephant: beat and brand my head
that I may not dream of India and gardens;

ﺗﺎ ﻧﺒﻴﻨﻢ ﺧﻮﺍاﺏب ﻫﻨﺪﺳﺘﺎﻥن ﻭو ﺑﺎﻍغ

 ﻣﻦ  ﺟﻮﺵش  ﺩدﺭر  ﺩدﻫﮬﮪھﻢ  ﺩدﺭر  ﺭرﺍا  ﺧﻮﺩد  ﻛﻪﮫ ﺗﺎ
ﺗﺎ ﺭرﻫﻰ ﻳﺎﰈ ﺩدﺭر ﺁآﻥن ﺁآﻏﻮﺵش ﻣﻦ

 ﺷﻮﺩد  ﻃﺎﻏﻰ  ﻏﻨﺎ  ﺩدﺭر  ﺍاﻧﺴﺎﻥن  ﺍاﻧﻜﻪﮫ ﺯز
ﻫﻤﭽﻮ ﭘﻴﻞ ﺧﻮﺍاﺏب ﺑﲔ ﻳﺎﻏﻰ ﺷﻮﺩد

 ﺭرﺍا  ﻫﮬﮪھﻨﺪ  ﺑﻴﯿﻨﺪ  ﺧﻮﺍاﺏب  ﺩدﺭر  ﭼﻮﻥن ﭘﻴﯿﻞ
ﭘﻴﻠﺒﺎﻥن ﺭرﺍا ﻧﺸﻨﻮﺩد ﺁآﺭرﺩد ﺩدﻏﺎ
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So that I may submit myself to the boiling,
to the end that I may find a way to that embrace;
Because Man, in independence, grows insolent
and becomes hostile, like the dreaming elephant
When the elephant dreams of India,
he does not listen to the driver and displays viciousness.”

 ﺭرﺍا  ﻧﺨﻮﺩد  ﻛﺪﺑﺎﻧﻮ  ﺩدﺍاﺷﺘﻦ  ﺟﻮﺵش  ﺩدﺭر  ﺣﻜﻤﺖ  ﻭو  ﻧﺨﻮﺩد  ﺑﺎ  ﻛﺪﺑﺎﻧﻮ  ﮔﻔﺘﻦ ﻋﺬﺭر
How the housewife made apologies to the chickpea,
and the wise purpose in her keeping the chickpea on the boil.
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﭘﻴﯿﺶ  ﻛﻪﮫ  ﺭرﺍا  ﻭو  ﮔﻮﻳﯾﺪ  ﺳﺘﻰ ﺁآﻥن
ﻣﻦ ﭼﻮ ﺗﻮ ﺑﻮﺩدﻡم ﺯز ﺍاﺟﺰﺍاﻯى ﺯزﻣﲔ

The dame says to it,
“Formerly I, like you, was a part of the earth.
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 ﺁآﺫذﺭرﻯى  ﺟﻬﮭﺎﺩد  ﺑﻨﻮﺷﻴﯿﺪﻡم ﭼﻮﻥن
  
 ﺧﻮﺭرﻯى  ﺍاﻧﺪﺭر  ﻭو  ﮔﺸﺘﻢ  ﭘﺬﻳﯾﺮﺍا ﭘﺲ
 ﺯزﻣﻦ  ﺍاﻧﺪﺭر  ﺍاﻡم  ﺟﻮﺷﻴﯿﺪﻩه ﻣﺪﺗﻰ
   ﺗﻦ  ﺩدﻳﯾﮓ  ﺩدﺭرﻭوﻥن  ﺩدﻳﯾﮕﺮ ﻣﺪﺗﻰ
 ﺷﺪﻡم  ﺣﺴﻬﮭﺎ  ﻗﻮﺕت  ﺟﻮﺷﺶ  ﺩدﻭو ﺯزﻳﯾﻦ
   ﺷﺪﻡم  ﺍاﺳﺘﺎ  ﺗﺮﺍا  ﭘﺲ  ﮔﺸﺘﻢ ﺭرﻭوﺡح
 ﺩدﻭوﻯى  ﻣﻰ  ﺁآﻥن  ﺯز  ﮔﻔﺘﻤﻰ  ﺟﻤﺎﺩدﻯى ﺩدﺭر
   ﻣﻌﻨﻮﻯى  ﺻﻔﺎﺕت  ﻭو  ﻋﻠﻢ  ﺷﻮﻯى ﺗﺎ
 ﺩدﮔﺮ  ﺑﺎﺭر  ﭘﺲ  ﺭرﻭوﺡح  ﺗﻮ  ﺷﺪﻯى ﭼﻮﻥن
 ﮔﺬﺭر  ﺣﻴﯿﻮﺍاﻧﻰ  ﺯز  ﻛﻦ  ﺩدﻳﯾﮕﺮ ﺟﻮﺵش
 ﻫﮬﮪھﺎ  ﻧﻜﺘﻪﮫ  ﺯزﻳﯾﻦ  ﺗﺎ  ﺧﻮﺍاﻩه  ﻣﻰ  ﺧﺪﺍا ﺍاﺯز
 ﻣﻨﺘﻬﮭﺎ  ﺩدﺭر  ﺭرﺳﻰ  ﻭو  ﻧﻠﻐﺰﻯى ﺩدﺭر
 ﺷﺪﻧﺪ  ﮔﻤﺮﻩه  ﺑﺴﻰ  ﻗﺮﺁآﻥن  ﺍاﺯز  ﺍاﻧﻜﻪﮫ ﺯز
 ﺷﺪﻧﺪ  ﭼﻪﮫ  ﺩدﺭرﻭوﻥن  ﻗﻮﻣﻰ  ﺭرﺳﻦ  ﺁآﻥن ﺯز
 ﻋﻨﻮﺩد  ﺍاﻯى  ﺟﺮﻣﻰ  ﻧﻴﯿﺴﺖ  ﺭرﺍا  ﺭرﺳﻦ ﻣﺮ
 ﻧﺒﻮﺩد  ﺳﺮﺑﺎﻻ  ﺳﻮﺩدﺍاﻯى  ﺗﺮﺍا ﭼﻮﻥن

After I had drunk a fiery self-mortification,
then I became an acceptable and worthy one.
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For a long while, I boiled in Time;
for another long while, in the pot of the body.
By reason of this double boiling I became strength to the senses:
I became spirit: then I became your teacher.
in the inanimate state I used to say, ‘You are running to the end
that you may become knowledge and spiritual qualities.’
Since I have become spirit,
now boil once more and pass beyond animality.”
Beseech God continually that you may not stumble over these deep sayings
and that you may arrive at the end,
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For many have been led astray by the Qur’an:
by that rope a multitude have fallen into the well.
There is no fault in the rope, O perverse man,
inasmuch as you had no desire for the top.

 ﺍاﻭو  ﺻﺪﻕق  ﻭو  ﺛﺒﺎﺕت  ﻭو  ﻛﺶ  ﻣﻬﮭﻤﺎﻥن  ﻣﺴﺠﺪ  ﺁآﻥن  ﻣﻬﮭﻤﺎﻥن  ﻯى  ﻗﺼﻪﮫ ﺑﺎﻗﻰ
The remainder of the story of the guest of that guest-killing mosque,
and his firmness and sincerity
 ﻃﻠﺐ  ﺳﺮﺑﺎﻻ  ﺷﻬﮭﺮ  ﻏﺮﻳﯾﺐ ﺁآﻥن
   ﺷﺐ  ﺑﻪﮫ  ﻣﺴﺠﺪ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺧﺴﺒﻢ  ﻣﻰ ﮔﻔﺖ
 ﺷﻮﻯى  ﻣﻦ  ﻛﺮﺑﻼﻯى  ﮔﺮ ﻣﺴﺠﺪﺍا
   ﺷﻮﻯى  ﻣﻦ  ﺭرﻭوﺍاﻯى  ﺣﺎﺟﺖ  ﻯى ﻛﻌﺒﻪﮫ
 ﺩدﺍاﺭر  ﺑﮕﺰﻳﯾﺪﻩه  ﺍاﻯى  ﺑﮕﺬﺍاﺭر  ﻣﺮﺍا ﻫﮬﮪھﻴﯿﻦ
 ﻣﻨﺼﻮﺭرﻭوﺍاﺭر  ﻛﻨﻢ  ﺑﺎﺯزﻯى  ﺭرﺳﻦ ﺗﺎ
 ﺟﺒﺮﺋﻴﯿﻞ  ﻧﺼﻴﯿﺤﺖ  ﺍاﻧﺪﺭر  ﺷﺪﻳﯾﺪ ﮔﺮ
   ﺧﻠﻴﯿﻞ  ﺁآﺗﺶ  ﺩدﺭر  ﻏﻮﺙث  ﻧﺨﻮﺍاﻫﮬﮪھﺪ ﻣﻰ
 ﺍاﻓﺮﻭوﺧﺘﻪﮫ  ﻣﻦ  ﻛﻪﮫ  ﺭرﻭو ﺟﺒﺮﺋﻴﯿﻼ
  
 ﺳﻮﺧﺘﻪﮫ  ﻋﻨﺒﺮ  ﻭو  ﻋﻮﺩد  ﭼﻮﻥن ﺑﻬﮭﺘﺮﻡم
 ﻛﻨﻰ  ﻣﻰ  ﻳﯾﺎﺭرﻯى  ﭼﻪﮫ  ﮔﺮ ﺟﺒﺮﺋﻴﯿﻼ
   ﻛﻨﻰ  ﻣﻰ  ﭘﺎﺳﺪﺍاﺭرﻯى  ﺑﺮﺍاﺩدﺭر ﭼﻮﻥن
 ﭼﺎﺑﻜﻢ  ﺁآﺫذﺭر  ﺑﺮ  ﻣﻦ  ﺑﺮﺍاﺩدﺭر ﺍاﻯى
  
 ﻛﻢ  ﻭو  ﺑﻴﯿﺶ  ﮔﺮﺩدﻡم  ﻛﻪﮫ  ﺟﺎﻧﻢ  ﺁآﻥن  ﻧﻪﮫ ﻣﻦ

That high-aspiring stranger to the town said,
“I will sleep in this mosque at night.
O mosque, if you become my Karbala,
you will be the Ka’ba that fulfils my need.
Listen, give me leave, O chosen house,
that I may perform a rope-dance, like Mansur!
4215

If in counselling you have become Gabriel,
Khalil will not crave succour in the fire’.
Go, O Gabriel, for, having been kindled,
I, like aloes-wood and ambergris, am better burnt.
O Gabriel, although you are helping
and guarding like a brother,
O brother, I am eager for the fire:
I am not that spirit that I should become more and less.”

265

 ﻋﻠﻒ  ﺍاﺯز  ﻓﺰﺍاﻳﯾﺪ  ﺣﻴﯿﻮﺍاﻧﻰ ﺟﺎﻥن
  
 ﺗﻠﻒ  ﺷﺪ  ﻫﮬﮪھﻴﯿﺰﻡم  ﭼﻮ  ﻭو  ﺑﻮﺩد ﺁآﺗﺸﻰ
 ﺑﺪﻯى  ﻣﺜﻤﺮ  ﺍاﻭو  ﻫﮬﮪھﻴﯿﺰﻡم  ﻧﮕﺸﺘﻰ ﮔﺮ
   ﺑﺪﻯى  ﻋﺎﻣﺮ  ﻫﮬﮪھﻢ  ﻭو  ﻣﻌﻤﻮﺭر  ﺍاﺑﺪ ﺗﺎ
 ﺑﺪﺍاﻥن  ﺁآﺗﺶ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺳﻮﺯزﺍاﻥن ﺑﺎﺩد
   ﺁآﻥن  ﻋﻴﯿﻦ  ﻧﻪﮫ  ﺑﻮﺩد  ﺁآﺗﺶ ﭘﺮﺗﻮ
 ﻳﯾﻘﻴﯿﻦ  ﺁآﻣﺪ  ﺍاﺛﻴﯿﺮ  ﺩدﺭر  ﺁآﺗﺶ ﻋﻴﯿﻦ
   ﺯزﻣﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺍاﺳﺖ  ﻭوﻯى  ﻯى  ﺳﺎﻳﯾﻪﮫ  ﻭو ﭘﺮﺗﻮ
 ﺍاﺿﻄﺮﺍاﺏب  ﺯز  ﻧﭙﺎﻳﯾﺪ  ﭘﺮﺗﻮ ﻻﺟﺮﻡم
   ﺷﺘﺎﺏب  ﮔﺮﺩدﺩد  ﻣﻰ  ﺑﺎﺯز  ﻣﻌﺪﻥن ﺳﻮﻯى
 ﺳﺎﺯز  ﺑﻪﮫ  ﺁآﻣﺪ  ﺑﺮﻗﺮﺍاﺭر  ﺗﻮ ﻗﺎﻣﺖ
 ﺩدﺭرﺍاﺯز  ﺩدﻡم  ﻳﯾﻚ  ﺩدﻣﻰ  ﻛﻮﺗﻪﮫ  ﺍاﺕت ﺳﺎﻳﯾﻪﮫ
 ﺛﺒﺎﺕت  ﻛﺲ  ﻧﻴﯿﺎﺑﺪ  ﭘﺮﺗﻮ  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
   ﺍاﻣﻬﮭﺎﺕت  ﺳﻮﻯى  ﮔﺸﺖ  ﻭوﺍا ﻋﻜﺴﻬﮭﺎ
 ﮔﺸﺎﺩد  ﻟﺐ  ﻓﺘﻨﻪﮫ  ﺑﻨﺪ  ﺑﺮ  ﺩدﻫﮬﮪھﺎﻥن ﻫﮬﮪھﻴﯿﻦ
ﱠ
 ﺑﺎﻟﺮﺷﺎﺩد  ﺃأﻋﻠﻢ  ﺍاﷲ  ﺁآﺭر ﺧﺸﻚ

The animal spirit is increased by fodder:
it was a fire and was consumed like firewood.
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Had it not become firewood, it would have been fruitful:
it would have prospered unto everlasting and would have caused prosperity.
Know that this fire is a burning wind:
it is a ray of fire, not the essence thereof.
Assuredly the essence of fire is in the ether:
on the earth there is its ray and shadow.
Of necessity, the ray, on account of quivering, does not endure:
it is speedily returning to its source.
Your stature is normally invariable,
your shadow is now short, now long.
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Inasmuch as no one finds permanence in the ray,
the reflections return to origins.
Listen, close your mouth: Mischief has opened its lips.
Dry up! God best knows the right way.

   ﻓﻬﮭﻤﺎﻥن  ﻗﺎﺻﺮ  ﺍاﻧﺪﻳﯾﺸﻴﯿﺪﻥن  ﺑﺪ  ﺧﻴﯿﺎﻝل ﺫذﻛﺮ
Account of the conception of evil fancies by those deficient in understanding.
 ﺭرﺳﺪ  ﻣﺨﻠﺺ  ﺗﺎ  ﻗﺼﻪﮫ  ﺍاﻳﯾﻦ  ﺁآﻧﻚ  ﺍاﺯز ﭘﻴﯿﺶ
 ﺣﺴﺪ  ﺍاﻫﮬﮪھﻞ  ﺍاﺯز  ﺁآﻣﺪ  ﮔﻨﺪﻯى ﺩدﻭوﺩد
 ﻟﮕﺪ  ﺍاﻳﯾﻦ  ﻟﻴﯿﻚ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺭرﻧﺠﻢ  ﻧﻤﻰ ﻣﻦ
 ﻛﻨﺪ  ﭘﻰ  ﺭرﺍا  ﺩدﻟﻰ  ﺳﺎﺩدﻩه ﺧﺎﻃﺮ
 ﻏﺰﻧﻮﻯى  ﺣﻜﻴﯿﻢ  ﺁآﻥن  ﻛﺮﺩد  ﺑﻴﯿﺎﻥن ﺧﻮﺵش
   ﻣﻌﻨﻮﻯى  ﻣﺜﺎﻝل  ﻣﺤﺠﻮﺑﺎﻥن ﺑﻬﮭﺮ
 ﻗﺎﻝل  ﻏﻴﯿﺮ  ﻧﺒﻴﯿﻨﺪ  ﮔﺮ  ﻗﺮﺁآﻥن  ﺯز ﻛﻪﮫ
   ﺿﻼﻝل  ﺍاﺻﺤﺎﺏب  ﺯز  ﻧﺒﻮﺩد  ﻋﺠﺐ ﺍاﻳﯾﻦ
 ﻧﻮﺭر  ﺯز  ﭘﺮ  ﺁآﻓﺘﺎﺏب  ﺷﻌﺎﻉع ﻛﺰ
 ﻛﻮﺭر  ﭼﺸﻢ  ﻧﻴﯿﺎﺑﺪ  ﻣﻰ  ﮔﺮﻣﻰ ﻏﻴﯿﺮ
 ﺍاﻯى  ﺧﺎﻧﻪﮫ  ﺧﺮ  ﺍاﺯز  ﻧﺎﮔﺎﻩه ﺧﺮﺑﻄﻰ
   ﺍاﻯى  ﻃﻌﺎﻧﻪﮫ  ﭼﻮﻥن  ﺁآﻭوﺭرﺩد  ﺑﺮﻭوﻥن ﺳﺮ
 ﻣﺜﻨﻮﻯى  ﻳﯾﻌﻨﻰ  ﺍاﺳﺖ  ﭘﺴﺖ  ﺳﺨﻦ ﻛﺎﻳﯾﻦ
   ﺭرﻭوﻯى  ﭘﻰ  ﻭو  ﺍاﺳﺖ  ﭘﻴﯿﻐﻤﺒﺮ  ﻯى ﻗﺼﻪﮫ

Before this tale reaches the conclusion,
there comes from the envious a vapour of stench.
I am not pained by it, but this kick
may break the nerve of a simple-hearted man’s mind.
Well did the Sage of Ghazna set forth the spiritual parable
for the sake of those who are veiled,
4230

That if one see in the Qur’an naught but words,
this is not surprising on the part of them that have lost the way,
Since the eye of the blind is sensible of naught
but heat from the beams of the luminous sun.
Suddenly a great booby popped his head out of an ass-stable,
like a railing woman,
That this discourse, namely, the Masnaví, is low;
it is the story of the Prophet and imitation;
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 ﺑﻠﻨﺪ  ﺍاﺳﺮﺍاﺭر  ﻭو  ﺑﺤﺚ  ﺫذﻛﺮ ﻧﻰ
 ﺳﻤﻨﺪ  ﺳﻮ  ﺁآﻥن  ﺍاﻭوﻟﻴﯿﺎ  ﺩدﻭوﺍاﻧﻨﺪ ﻛﻪﮫ
 ﻓﻨﺎ  ﺗﺎ  ﺗﺒﺘﻞ  ﻣﻘﺎﻣﺎﺕت ﺍاﺯز
 ﺧﺪﺍا  ﻣﻼﻗﺎﺕت  ﺗﺎ  ﭘﺎﻳﯾﻪﮫ ﭘﺎﻳﯾﻪﮫ
 ﻣﻨﺰﻟﻰ  ﻭو  ﻣﻘﺎﻡم  ﻫﮬﮪھﺮ  ﺣﺪ  ﻭو ﺷﺮﺡح
  
 ﺩدﻟﻰ  ﺻﺎﺣﺐ  ﭘﺮﺩد  ﺑﺮ  ﺯزﻭو  ﭘﺮ  ﺑﻪﮫ ﻛﻪﮫ
ﱠ
 ﺁآﻥن  ﺑﺮ  ﻫﮬﮪھﻢ  ﺑﻴﯿﺎﻣﺪ  ﺍاﷲ  ﻛﺘﺎﺏب ﭼﻮﻥن
   ﻛﺎﻓﺮﺍاﻥن  ﺁآﻥن  ﺯزﺩدﻧﺪ  ﻃﻌﻨﻪﮫ  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﻧﮋﻧﺪ  ﻯى  ﺍاﻓﺴﺎﻧﻪﮫ  ﻭو  ﺍاﺳﺖ  ﺍاﺳﺎﻃﻴﯿﺮ ﻛﻪﮫ
 ﺑﻠﻨﺪ  ﺗﺤﻘﻴﯿﻘﻰ  ﻭو  ﺗﻌﻤﻴﯿﻘﻰ ﻧﻴﯿﺴﺖ
 ﻛﻨﻨﺪ  ﻣﻰ  ﻓﻬﮭﻤﺶ  ﺧﺮﺩد ﻛﻮﺩدﻛﺎﻥن
 ﻧﺎﭘﺴﻨﺪ  ﻭو  ﭘﺴﻨﺪ  ﺍاﻣﺮ  ﺟﺰ ﻧﻴﯿﺴﺖ
 ﺧﻤﺶ  ﭘﺮ  ﺯزﻟﻒ  ﺫذﻛﺮ  ﻳﯾﻮﺳﻒ ﺫذﻛﺮ
   ﻏﻤﺶ  ﻭو  ﺯزﻟﻴﯿﺨﺎ  ﻭو  ﻳﯾﻌﻘﻮﺏب ﺫذﻛﺮ
 ﺑﺮﺩد  ﻣﻰ  ﭘﻰ  ﻛﺴﻰ  ﻫﮬﮪھﺮ  ﻭو  ﺍاﺳﺖ ﻇﺎﻫﮬﮪھﺮ
 ﺧﺮﺩد  ﻭوﻯى  ﺩدﺭر  ﺷﻮﺩد  ﮔﻢ  ﻛﻪﮫ  ﺑﻴﯿﺎﻥن ﻛﻮ
 ﺗﻮ  ﺑﻪﮫ  ﺍاﻳﯾﻦ  ﻧﻤﺎﻳﯾﺪ  ﺁآﺳﺎﻥن  ﺍاﮔﺮ ﮔﻔﺖ
 ﺑﮕﻮ  ﺳﻮﺭرﻩه  ﻳﯾﻜﻰ  ﺁآﺳﺎﻥن  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﻛﺎﺭر  ﺍاﻫﮬﮪھﻞ  ﻭو  ﺍاﻧﺴﺘﺎﻥن  ﻭو ﺟﻨﺘﺎﻥن
 ﺑﻴﯿﺎﺭر  ﺁآﺳﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺁآﻳﯾﺖ  ﻳﯾﻜﻰ ﮔﻮ

There is no mention of investigation and the sublime mysteries
towards which the saints make their steeds gallop;
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from the stations of asceticism to the passing away,
step by step up to union with God,
the explanation and definition of every station and stage,
so that by means of the wings thereof a man of heart should soar.
When the Book of God came,
the unbelievers railed likewise at it too,
Saying, “It is legends and paltry tales;
there is no profound inquiry and lofty speculation;
The little children understand it;
it is naught but things approved and disapproved—
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The account of Joseph, the account of his curly locks,
the account of Jacob and Zalikha and her passion.
It is plain, and every one finds the way:
where is the exposition in which the intellect becomes lost?”
He said, “If this seems easy to you,
say one Sura so ‘easy’ as this.
Let the Jinn and mankind and the skilled among you
produce a single verse of this ‘easy’ style.”

   ﺃأﺑﻄﻦ  ﺳﺒﻌﺔ  ﺇإﻟﻰ  ﺑﻄﻦ  ﻟﺒﻄﻨﻪﮫ  ﻭو  ﺑﻄﻦ  ﻭو  ﻇﻬﮭﺮ  ﻟﻠﻘﺮﺁآﻥن  ﻛﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻭو  ﺍاﻟﺼﻼﺓة  ﻋﻠﻴﯿﻪﮫ  ﻣﺼﻄﻔﻰ  ﺧﺒﺮ  ﺍاﻳﯾﻦ ﺗﻔﺴﻴﯿﺮ
Commentary on the Tradition of Mustafa, on whom be peace, that the Quran
has an exterior and an interior, and that its interior has an interior, to seven interior.
 ﺍاﺳﺖ  ﻇﺎﻫﮬﮪھﺮﻯى  ﻛﻪﮫ  ﺑﺪﺍاﻥن  ﺭرﺍا  ﻗﺮﺁآﻥن ﺣﺮﻑف
   ﺍاﺳﺖ  ﻗﺎﻫﮬﮪھﺮﻯى  ﺑﺲ  ﺑﺎﻃﻨﻰ  ﻇﺎﻫﮬﮪھﺮ ﺯزﻳﯾﺮ
 ﺳﻮﻡم  ﺑﻄﻦ  ﻳﯾﻜﻰ  ﺑﺎﻃﻦ  ﺁآﻥن ﺯزﻳﯾﺮ
   ﮔﻢ  ﺟﻤﻠﻪﮫ  ﺧﺮﺩدﻫﮬﮪھﺎ  ﮔﺮﺩدﺩد  ﺍاﻭو  ﺩدﺭر ﻛﻪﮫ
 ﻧﺪﻳﯾﺪ  ﻛﺲ  ﺧﻮﺩد  ﻧﺒﻰ  ﺍاﺯز  ﭼﺎﺭرﻡم ﺑﻄﻦ
 ﻧﺪﻳﯾﺪ  ﺑﻰ  ﻧﻈﻴﯿﺮ  ﺑﻰ  ﺧﺪﺍاﻯى ﺟﺰ
 ﻣﺒﻴﯿﻦ  ﻇﺎﻫﮬﮪھﺮ  ﭘﺴﺮ  ﺍاﻯى  ﻗﺮﺁآﻥن  ﺯز ﺗﻮ
   ﻃﻴﯿﻦ  ﻛﻪﮫ  ﺟﺰ  ﻧﺒﻴﯿﻨﺪ  ﺭرﺍا  ﺁآﺩدﻡم ﺩدﻳﯾﻮ
 ﺍاﺳﺖ  ﺁآﺩدﻣﻰ  ﺷﺨﺺ  ﭼﻮ  ﻗﺮﺁآﻥن ﻇﺎﻫﮬﮪھﺮ
  
 ﺍاﺳﺖ  ﺧﻔﻰ  ﺟﺎﻧﺶ  ﻭو  ﻇﺎﻫﮬﮪھﺮ  ﻧﻘﻮﺷﺶ ﻛﻪﮫ
 ﺍاﻭو  ﺧﺎﻝل  ﻭو  ﻋﻢ  ﺳﺎﻝل  ﺻﺪ  ﺭرﺍا ﻣﺮﺩد
 ﺍاﻭو  ﺣﺎﻝل  ﻧﺒﻴﯿﻨﺪ  ﻣﻮﻳﯾﻰ  ﺳﺮ ﻳﯾﻚ

Know that the words of the Quran have an exterior,
and under the exterior an interior, exceedingly overpowering;
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And beneath that inward a third interior,
wherein all intellects become lost.
The fourth interior of the Quran none has perceived at all,
except God the peerless and incomparable.
In the Quran do not you, O son, regard the exterior:
the Devil regards Adam as nothing but clay.
The exterior of the Quran is like a man’s person,
for his features are visible, while his spirit is hidden.
A man’s paternal and maternal uncles for a hundred years
and of his state not see the tip of a hair.
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   ﺟﻬﮭﺖ  ﻭو  ﻧﻴﯿﺴﺖ  ﺧﻮﻳﯾﺶ  ﻛﺮﺩدﻥن  ﭘﻨﻬﮭﺎﻥن  ﺟﻬﮭﺖ  ﻏﺎﺭرﻫﮬﮪھﺎ  ﻭو  ﻛﻮﻫﮬﮪھﻬﮭﺎ  ﺑﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻢ  ﺍاﻭوﻟﻴﯿﺎ  ﻭو  ﺍاﻧﺒﻴﯿﺎ  ﺭرﻓﺘﻦ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
   ﻣﻤﻜﻦ  ﻗﺪﺭر  ﺑﻪﮫ  ﺩدﻧﻴﯿﺎ  ﺍاﺯز  ﺍاﻧﻘﻄﺎﻉع  ﺑﺮ  ﺗﺤﺮﻳﯾﺾ  ﻭو  ﺍاﺳﺖ  ﺧﻠﻖ  ﺍاﺭرﺷﺎﺩد  ﺟﻬﮭﺖ  ﺑﻠﻜﻪﮫ  ﻧﻴﯿﺴﺖ  ﺧﻠﻖ  ﺗﺸﻮﻳﯾﺶ  ﻭو ﺧﻮﻑف
It is explained that the going of the prophets and the saints, on whom be peace, to mountains and caves,
is not for the purpose of hiding themselves and on account of their fear of being disturbed by the people,
but for the purpose of guiding the people in the right way
and inciting them to abandon this world as much as is possible.
 ﺑﻮﻧﺪ  ﻛﻪﮫ  ﺩدﺭر  ﺍاﻭوﻟﻴﯿﺎ  ﮔﻮﻳﯾﻨﺪ  ﻛﻪﮫ ﺁآﻥن
 ﺷﻮﻧﺪ  ﭘﻨﻬﮭﺎﻥن  ﻣﺮﺩدﻣﺎﻥن  ﭼﺸﻢ  ﺯز ﺗﺎ
 ﺍاﻧﺪ  ﻛﻪﮫ  ﺻﺪ  ﻓﺮﺍاﺯز  ﺍاﻳﯾﺸﺎﻥن  ﺧﻠﻖ ﭘﻴﯿﺶ
 ﻧﻬﮭﻨﺪ  ﻣﻰ  ﻫﮬﮪھﻔﺘﻢ  ﭼﺮﺥخ  ﺑﺮ  ﺧﻮﺩد ﮔﺎﻡم
 ﺑﻮﺩد  ﺟﻮ  ﻛﻪﮫ  ﺷﻮﺩد  ﭘﻨﻬﮭﺎﻥن  ﭼﺮﺍا ﭘﺲ
 ﺑﻮﺩد  ﺳﻮ  ﺁآﻥن  ﺯز  ﻛﻪﮫ  ﻭو  ﺩدﺭرﻳﯾﺎ  ﺻﺪ  ﺯز ﻛﺎﻭو
 ﮔﺮﻳﯾﺨﺖ  ﻛﻪﮫ  ﺳﻮﻯى  ﺑﻪﮫ  ﻧﺒﻮﺩد ﺣﺎﺟﺘﺶ
   ﺭرﻳﯾﺨﺖ  ﻧﻌﻞ  ﺻﺪ  ﻓﻠﻚ  ﻯى  ﻛﺮﻩه  ﭘﻴﯿﺶ ﻛﺰ
 ﺟﺎﻥن  ﮔﺮﺩد  ﺍاﻭو  ﻧﺪﻳﯾﺪ  ﻭو  ﮔﺮﺩدﻳﯾﺪ ﭼﺮﺥخ
   ﺁآﺳﻤﺎﻥن  ﺑﭙﻮﺷﻴﯿﺪ  ﺟﺎﻣﻪﮫ ﺗﻌﺰﻳﯾﺖ
 ﺑﻮﺩد  ﭘﻨﻬﮭﺎﻥن  ﭘﺮﻯى  ﺁآﻥن  ﻇﺎﻫﮬﮪھﺮ  ﺑﻪﮫ ﮔﺮ
 ﺑﻮﺩد  ﭘﺮﻳﯾﺎﻥن  ﺍاﺯز  ﺗﺮ  ﭘﻨﻬﮭﺎﻥن ﺁآﺩدﻣﻰ
 ﺍاﺳﺖ  ﻣﻀﻤﺮ  ﻛﻪﮫ  ﭘﺮﻯى  ﺁآﻥن  ﺯز  ﻋﺎﻗﻞ ﻧﺰﺩد
   ﺍاﺳﺖ  ﺗﺮ  ﭘﻨﻬﮭﺎﻥن  ﺧﻮﺩد  ﺑﺎﺭر  ﺻﺪ ﺁآﺩدﻣﻰ
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As for their saying that the saints are in the mountains
in order that they may be hidden from the eyes of men,
In the sight of the people they are higher than a hundred mountains
and plant their footsteps on the Seventh Heaven.
Why, then, should he who is beyond a hundred seas and mountains
become hidden and seek the mountains?
He has no need to flee to the mountains, he in pursuit
of whom the colt, Heaven, has dropped a hundred horse-shoes.
The celestial sphere revolved and never saw the dust of the spirit;
Heaven donned the garb of mourning.
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If, outwardly, the peri is hidden,
Man is a hundred times more hidden than the peris.
In the view of the intelligent, Man is indeed
a hundred times more hidden than the peri who is concealed.

 ﺍاﺳﺖ  ﺧﻔﻰ  ﭼﻮﻥن  ﻋﺎﻗﻞ  ﻧﺰﺩدﻳﯾﻚ ﺁآﺩدﻣﻰ
  
 ﺍاﺳﺖ  ﺻﻔﻰ  ﺍاﻭو  ﻏﻴﯿﺐ  ﺩدﺭر  ﻛﻪﮫ  ﺁآﺩدﻡم  ﺑﻮﺩد ﭼﻮﻥن

Since, in the view of the intelligent, Man is hidden,
how must be the Adam who is pure in the unseen world!

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻬﮭﻤﺎ  ﻋﻴﯿﺴﻰ  ﺍاﻓﺴﻮﻥن  ﺻﻮﺭرﺕت  ﻭو  ﻣﻮﺳﻰ  ﻋﺼﺎﻯى  ﺻﻮﺭرﺕت  ﺑﻪﮫ  ﺍاﻭوﻟﻴﯿﺎ  ﻛﻼﻡم  ﺻﻮﺭرﺕت  ﻭو  ﺍاﻭوﻟﻴﯿﺎ  ﺻﻮﺭرﺕت ﺗﺸﺒﻴﯿﻪﮫ
Comparison of the form of the saints and the form of the speech of the saints to the form of the rod
of Moses and to the form of the incantation of Jesus, peace be on them both!
 ﺍاﺳﺖ  ﻣﻮﺳﻰ  ﻋﺼﺎﻯى  ﻫﮬﮪھﻤﭽﻮﻥن ﺁآﺩدﻣﻰ
   ﺍاﺳﺖ  ﻋﻴﯿﺴﻰ  ﻓﺴﻮﻥن  ﻫﮬﮪھﻤﭽﻮﻥن ﺁآﺩدﻣﻰ
 ﺯزﻳﯾﻦ  ﺑﻬﮭﺮ  ﻭو  ﺩدﺍاﺩد  ﺑﻬﮭﺮ  ﺣﻖ  ﻛﻒ ﺩدﺭر
   ﺍاﺻﺒﻌﻴﯿﻦ  ﺑﻴﯿﻦ  ﻫﮬﮪھﺴﺖ  ﻣﻮﻣﻦ ﻗﻠﺐ
 ﺍاﻭو  ﭘﻴﯿﺶ  ﻟﻴﯿﻜﻦ  ﻭو  ﭼﻮﺑﻰ ﻇﺎﻫﮬﮪھﺮﺵش
 ﮔﻠﻮ  ﺑﮕﺸﺎﻳﯾﺪ  ﭼﻮ  ﻟﻘﻤﻪﮫ  ﻳﯾﻚ ﻛﻮﻥن
 ﺻﻮﺕت  ﻭو  ﺣﺮﻑف  ﻋﻴﯿﺴﻰ  ﺍاﻓﺴﻮﻥن  ﺯز  ﻣﺒﻴﯿﻦ ﺗﻮ
   ﻣﻮﺕت  ﮔﺸﺖ  ﮔﺮﻳﯾﺰﺍاﻥن  ﻭوﻯى  ﻛﺰ  ﺑﺒﻴﯿﻦ ﺁآﻥن

Man is like the rod of Moses;
Man is like the incantation of Jesus.
For the sake of justice and for the sake of decorum,
the true believer’s heart is in the hand of God, between two fingers.
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Its exterior is a piece of wood,
but existence is one mouthful to it when it opens its throat.
In the incantation of Jesus do not regard the letter and the sound:
regard the fact that Death turned and fled from it.
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 ﭘﺴﺖ  ﻟﻬﮭﺠﺎﺕت  ﺁآﻥن  ﺍاﻓﺴﻮﻧﺶ  ﺯز  ﻣﺒﻴﯿﻦ ﺗﻮ
   ﻧﺸﺴﺖ  ﻭو  ﺟﺴﺖ  ﺑﺮ  ﻣﺮﺩدﻩه  ﻛﻪﮫ  ﻧﮕﺮ ﺁآﻥن
 ﻳﯾﺎﻓﺖ  ﺳﻬﮭﻞ  ﺭرﺍا  ﻋﺼﺎ  ﺁآﻥن  ﻣﺮ  ﻣﺒﻴﯿﻦ ﺗﻮ
   ﺷﻜﺎﻓﺖ  ﺭرﺍا  ﺧﻀﺮﺍا  ﺑﺤﺮ  ﻛﻪﮫ  ﺑﺒﻴﯿﻦ ﺁآﻥن
 ﺳﻴﯿﺎﻩه  ﭼﺘﺮ  ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﺩدﻭوﺭرﻯى  ﺯز ﺗﻮ
   ﺳﭙﺎﻩه  ﺑﻨﮕﺮ  ﻧﻪﮫ  ﭘﻴﯿﺶ  ﻭوﺍا  ﻗﺪﻡم ﻳﯾﻚ
 ﮔﺮﺩد  ﻛﻪﮫ  ﺟﺰ  ﻧﺒﻴﯿﻨﻰ  ﻣﻰ  ﺩدﻭوﺭرﻯى  ﺯز ﺗﻮ
 ﻣﺮﺩد  ﮔﺮﺩد  ﺩدﺭر  ﺑﺒﻴﯿﻦ  ﺁآ  ﭘﻴﯿﺶ ﺍاﻧﺪﻛﻰ

In his incantation do not regard the petty words:
consider that the dead sprang up and sat down.
In that rod, do not regard the easy getting:
regard the fact that it cleft the green sea.
You have seen from afar the black canopy:
take a step forward and behold the army!
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 ﻛﻨﺪ  ﺭرﻭوﺷﻦ  ﺍاﻭو  ﮔﺮﺩد  ﺭرﺍا  ﻫﮬﮪھﺎ ﺩدﻳﯾﺪﻩه
 ﻛﻨﺪ  ﺑﺮ  ﺍاﻭو  ﻣﺮﺩدﻯى  ﺭرﺍا ﻛﻮﻫﮬﮪھﻬﮭﺎ
 ﺩدﺷﺖ  ﺍاﻗﺼﺎﻯى  ﺍاﺯز  ﻣﻮﺳﻰ  ﺁآﻣﺪ  ﺑﺮ ﭼﻮﻥن
   ﮔﺸﺖ  ﺭرﻗﺎﺹص  ﻣﻘﺪﻣﺶ  ﺍاﺯز  ﻃﻮﺭر ﻛﻮﻩه

From afar you see nothing but the dust:
advance a little and see the man in the dust.
His dust makes eyes bright;
his manliness uproots mountains.
When Moses came up from the remotest part of the desert,
at his advent Mount Sinai began to dance.

 ﻭو ﱠ 
ُ  ﺟ  ﻳﯾﺎ ﺗﻔﺴﻴﯿﺮ
 ﺍاﻟﻄ ْﻴﯿ َﺮ 
َ   َﻣ َﻌ ُﻪﮫ  ﺃأَ ﱢﻭو ِﺑﻲ ﺒﺎﻝل
ِ
Commentary on, O you mountains, repeat in accord with him, and the birds.
 ﺷﺪﻩه  ﺗﺎﺑﺎﻥن  ﻓﺮﺵش  ﺍاﺯز  ﺩدﺍاﻭوﺩد ﺭرﻭوﻯى
   ﺷﺪﻩه  ﻧﺎﻻﻥن  ﭘﻴﯿﺶ  ﺍاﻧﺪﺭر ﻛﻮﻫﮬﮪھﻬﮭﺎ
 ﻫﮬﮪھﻤﺮﻫﮬﮪھﻰ  ﮔﺸﺘﻪﮫ  ﺩدﺍاﻭوﺩد  ﺑﺎ ﻛﻮﻩه
  
 ﺷﻬﮭﻰ  ﻋﺸﻖ  ﺩدﺭر  ﻣﺴﺖ  ﻣﻄﺮﺏب  ﺩدﻭو ﻫﮬﮪھﺮ
ُ  ﺟ ﻳﯾﺎ
 ﺁآﻣﺪﻩه  ﺍاﻣﺮ  ﺃأَ ﱢﻭو ِﺑﻲ ﺒﺎﻝل
ِ
   ﺷﺪﻩه  ﭘﺮﺩدﻩه  ﻫﮬﮪھﻢ  ﻭو  ﺁآﻭوﺍاﺯز  ﻫﮬﮪھﻢ  ﺩدﻭو ﻫﮬﮪھﺮ
 ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﻫﮬﮪھﺠﺮﺕت  ﺗﻮ  ﺩدﺍاﻭوﺩدﺍا ﮔﻔﺖ
   ﺍاﻯى  ﺑﺒﺮﻳﯾﺪﻩه  ﺩدﻣﺎﻥن  ﻫﮬﮪھﻢ  ﺍاﺯز  ﻣﻦ ﺑﻬﮭﺮ
 ﺷﺪﻩه  ﻣﻮﻧﺲ  ﺑﻰ  ﻓﺮﺩد  ﻏﺮﻳﯾﺐ ﺍاﻯى
   ﺯزﺩدﻩه  ﺷﻌﻠﻪﮫ  ﺩدﻟﺖ  ﺍاﺯز  ﺷﻮﻕق ﺁآﺗﺶ
 ﻧﺪﻳﯾﻢ  ﻭو  ﻗﻮﺍاﻝل  ﻭو  ﺧﻮﺍاﻫﮬﮪھﻰ ﻣﻄﺮﺑﺎﻥن
   ﻗﺪﻳﯾﻢ  ﺁآﻥن  ﺁآﺭرﺩد  ﭘﻴﯿﺸﺖ  ﺭرﺍا ﻛﻮﻫﮬﮪھﻬﮭﺎ
 ﻛﻨﺪ  ﺳﺮﻧﺎﻳﯾﻰ  ﻭو  ﻗﻮﺍاﻝل  ﻭو ﻣﻄﺮﺏب
 ﻛﻨﺪ  ﭘﻴﯿﻤﺎﻳﯾﻰ  ﺑﺎﺩد  ﭘﻴﯿﺸﺖ  ﺑﻪﮫ ﻛﻪﮫ
 ﺭرﻭوﺍاﺳﺖ  ﺭرﺍا  ﻛﻪﮫ  ﭼﻮﻥن  ﻧﺎﻟﻪﮫ  ﺑﺪﺍاﻧﻰ ﺗﺎ
   ﻫﮬﮪھﺎﺳﺖ  ﻧﺎﻟﻪﮫ  ﺭرﺍا  ﻭوﻟﻰ  ﺩدﻧﺪﺍاﻥن  ﻭو  ﻟﺐ ﺑﻰ
 ﺟﺴﺪ  ﺻﺎﻓﻰ  ﺁآﻥن  ﺍاﺟﺰﺍاﻯى  ﻯى ﻧﻐﻤﻪﮫ
 ﺭرﺳﺪ  ﻣﻰ  ﺣﺴﺶ  ﮔﻮﺵش  ﺩدﺭر  ﺩدﻣﻰ ﻫﮬﮪھﺮ
 ﺑﺸﻨﻮﺩد  ﺍاﻭو  ﻧﺸﻨﻮﻧﺪ ﻫﮬﮪھﻤﻨﺸﻴﯿﻨﺎﻥن
 ﺑﮕﺮﻭوﺩد  ﻏﻴﯿﺒﺶ  ﺑﻪﮫ  ﻛﺎﻭو  ﺟﺎﻥن  ﺧﻨﻚ ﺍاﻯى

The face of David shone with His glory:
the mountains sang plaintively after him.
The mountain became an accompanist to David:
both the minstrels drunk in love for a King.
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The command came, “O you mountains repeat”:
both joined their voices and kept the tune together.
He said, “O David, you have suffered separation:
for My sake you have parted from your intimates.”
O lonely stranger who have become friendless,
from whose heart the fire of longing has flamed up,
You desire minstrels and singers and boon-companions:
the Eternal One brings the mountains unto you.
He makes minstrels and singers and pipers:
He makes the mountain blow in measure before you,
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To the end that you may know that, since the mountain is permitted to sing,
the saint has plaintive songs without lips or teeth.
The melody of the particles of that pure-bodied one
is reaching his sensuous ear every moment.
His companions hear it not, he hears:
oh, happy is the soul that believes in his hidden mystery.
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 ﻭوﮔﻮ  ﮔﻔﺖ  ﺻﺪ  ﺧﻮﺩد  ﻧﻔﺲ  ﺩدﺭر ﺑﻨﮕﺮﺩد
 ﺑﻮ  ﻫﮬﮪھﻴﯿﭻ  ﻧﺒﺮﺩدﻩه  ﺍاﻭو ﻫﮬﮪھﻤﻨﺸﻴﯿﻦ
 ﺩدﻟﺖ  ﺍاﻧﺪﺭر  ﺟﻮﺍاﺏب  ﺻﺪ  ﻭو  ﺳﺆﺍاﻝل ﺻﺪ
   ﻣﻨﺰﻟﺖ  ﺗﺎ  ﻻﻣﻜﺎﻥن  ﺍاﺯز  ﺭرﺳﺪ ﻣﻰ
 ﮔﻮﺷﻬﮭﺎ  ﺁآﻥن  ﺯز  ﻧﺸﻨﻮﺩد  ﺗﻮ ﺑﺸﻨﻮﻯى
 ﺭرﺍا  ﮔﻮﺵش  ﺁآﺭرﺩد  ﺗﻮ  ﻧﺰﺩدﻳﯾﻚ  ﺑﻪﮫ ﮔﺮ
 ﻧﺸﻨﻮﻯى  ﺭرﺍا  ﺁآﻥن  ﺗﻮ  ﺧﻮﺩد  ﻛﺮ  ﺍاﻯى ﮔﻴﯿﺮﻡم
   ﻧﮕﺮﻭوﻯى  ﭼﻮﻥن  ﺍاﻯى  ﺩدﻳﯾﺪﻩه  ﻣﺜﺎﻟﺶ ﭼﻮﻥن

He beholds a hundred discourses in himself,
while his companion has gotten no scent.
Within your heart a hundred questions and a hundred answers
are coming from non-spatiality to your dwelling-place.
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You hear; the ears do not hear,
if he brings his ear near to you.
O deaf man, I grant that truly you hear them not;
since you have seen their emblem, how will not you believe?

 ﺧﻮﺩد  ﻓﻬﮭﻢ  ﻗﺼﻮﺭر  ﺍاﺯز  ﻣﺜﻨﻮﻯى  ﺩدﺭر  ﺯزﻧﻨﺪﻩه  ﻃﻌﻨﻪﮫ ﺟﻮﺍاﺏب
Reply to him who rails at the Masnavi on account of his being deficient in understanding.
 ﻛﻨﻰ  ﻣﻰ  ﻋﻮﻋﻮ  ﺗﻮ  ﻃﺎﻋﻦ  ﺳﮓ ﺍاﻯى
   ﻛﻨﻰ  ﻣﻰ  ﺷﻮ  ﺑﺮﻭوﻥن  ﺭرﺍا  ﻗﺮﺁآﻥن ﻃﻌﻦ
 ﺑﺮﻯى  ﺟﺎﻥن  ﻭوﻯى  ﻛﺰ  ﺍاﺳﺖ  ﺷﻴﯿﺮ  ﺁآﻥن  ﻧﻪﮫ ﺍاﻳﯾﻦ
   ﺑﺮﻯى  ﺍاﻳﯾﻤﺎﻥن  ﺍاﻭو  ﻗﻬﮭﺮ  ﻯى  ﭘﻨﺠﻪﮫ  ﺯز ﻳﯾﺎ
 ﻧﺪﺍا  ﻗﺮﺁآﻥن  ﺯزﻧﺪ  ﻣﻰ  ﻗﻴﯿﺎﻣﺖ ﺗﺎ
 ﻓﺪﺍا  ﮔﺸﺘﻪﮫ  ﺭرﺍا  ﺟﻬﮭﻞ  ﮔﺮﻭوﻫﮬﮪھﻰ ﺍاﻯى
 ﭘﻨﺪﺍاﺷﺘﻴﯿﺪ  ﻣﻰ  ﺍاﻓﺴﺎﻧﻪﮫ  ﻣﺮﺍا ﻛﻪﮫ
 ﻛﺎﺷﺘﻴﯿﺪ  ﻣﻰ  ﻛﺎﻓﺮﻯى  ﻭو  ﻃﻌﻦ ﺗﺨﻢ
 ﺯزﺩدﻳﯾﺖ  ﻣﻰ  ﻃﻌﻨﻪﮫ  ﻛﻪﮫ  ﺁآﻥن  ﺑﺪﻳﯾﺪﻳﯾﺪ ﺧﻮﺩد
   ﺑﺪﻳﯾﺖ  ﺍاﻓﺴﺎﻧﻪﮫ  ﻭو  ﻓﺎﻧﻰ  ﺷﻤﺎ ﻛﻪﮫ
 ﺫذﺍاﺕت  ﺑﻪﮫ  ﻗﺎﻳﯾﻢ  ﻭو  ﺣﻘﻢ  ﻛﻼﻡم ﻣﻦ
   ﺯزﻛﺎﺕت  ﻳﯾﺎﻗﻮﺕت  ﻭو  ﺟﺎﻥن  ﺟﺎﻥن ﻗﻮﺕت
 ﺷﻤﺎ  ﺑﺮ  ﻓﺘﺎﺩدﻩه  ﺧﻮﺭرﺷﻴﯿﺪﻡم ﻧﻮﺭر
 ﺟﺪﺍا  ﻧﺎﮔﺸﺘﻪﮫ  ﺧﻮﺭرﺷﻴﯿﺪ  ﺍاﺯز ﻟﻴﯿﻚ
 ﺣﻴﯿﺎﺕت  ﺁآﺏب  ﺁآﻥن  ﻳﯾﻨﺒﻮﻉع  ﻣﻨﻢ ﻧﻚ
   ﻣﻤﺎﺕت  ﺍاﺯز  ﺭرﺍا  ﻋﺎﺷﻘﺎﻥن  ﺭرﻫﮬﮪھﺎﻧﻢ ﺗﺎ
 ﻧﻨﮕﻴﯿﺨﺘﻰ  ﺁآﺯزﺗﺎﻥن  ﮔﻨﺪ  ﭼﻨﺎﻥن ﮔﺮ
   ﺭرﻳﯾﺨﺘﻰ  ﺣﻖ  ﮔﻮﺭرﺗﺎﻥن  ﺑﺮ  ﺍاﻯى ﺟﺮﻋﻪﮫ
 ﺣﻜﻴﯿﻢ  ﺁآﻥن  ﭘﻨﺪ  ﻭو  ﮔﻔﺖ  ﺑﮕﻴﯿﺮﻡم ﻧﻪﮫ
   ﺳﻘﻴﯿﻢ  ﻃﻌﻨﻰ  ﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻧﮕﺮﺩدﺍاﻧﻢ ﺩدﻝل

O railing cur, you are bow-wowing and practicing evasion
for the purpose of railing at the Qur’an.
This is not such a lion that you will save your life from it
or carry off your faith from the claws of its vengeance.
The Qur’an is proclaiming till the Resurrection—
“O people devoted to ignorance,
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Who were deeming me to be an idle tale
and were sowing the seed of raillery and infidelity,
You yourselves have seen what you were scoffing at,
that you were perishable and an idle tale.
I am the Word of God and subsistent through the Essence;
I am the Food of the soul of the soul. And the Jacinth of purity.
I am the Sunlight that has fallen upon you,
but I have not become separate from the Sun.
Lo, I am the Fountain of the Water of Life
that I may deliver the lovers from death.
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If your greed had not raised such a stench,
God would have poured a draught on your graves.”
Nay; I will accept the advice and counsel of the Sage:
I will not let my heart be sickened by every taunt.
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   ﺳﺎﻳﯾﺴﺎﻥن  ﺷﺨﻮﻟﻴﯿﺪﻥن  ﺳﺒﺐ  ﺑﻪﮫ  ﺧﻮﺭرﺩدﻥن  ﺁآﺏب  ﺍاﺯز  ﺍاﺳﺐ  ﻯى  ﻛﺮﻩه  ﺭرﻣﻴﯿﺪﻥن  ﺩدﺭر  ﺯزﺩدﻥن ﻣﺜﻞ
Parable of the foal’s refusing to drink the water because of the bawling of the grooms.
 ﺧﻄﺎﺏب  ﺍاﻧﺪﺭر  ﺍاﻭو  ﻓﺮﻣﻮﺩدﺳﺖ  ﻛﻪﮫ ﺁآﻥن
   ﺁآﺏب  ﺧﻮﺭرﺩدﻧﺪ  ﻫﮬﮪھﻤﻰ  ﻣﺎﺩدﺭر  ﻭو ﻛﺮﻩه
 ﻧﻔﺮ  ﺁآﻥن  ﺩدﻡم  ﻫﮬﮪھﺮ  ﺷﺨﻮﻟﻴﯿﺪﻧﺪ ﻣﻰ
 ﺧﻮﺭر  ﺁآﺏب  ﻫﮬﮪھﻴﯿﻦ  ﻫﮬﮪھﻼ  ﻛﻪﮫ  ﺍاﺳﺒﺎﻥن ﺑﻬﮭﺮ
 ﺭرﺳﻴﯿﺪ  ﻣﻰ  ﻛﺮﻩه  ﺑﻪﮫ  ﺷﺨﻮﻟﻴﯿﺪﻥن ﺁآﻥن
 ﺭرﻣﻴﯿﺪ  ﻣﻰ  ﺧﻮﺭر  ﺍاﺯز  ﻭو  ﺑﺮﺩدﺍاﺷﺖ  ﻫﮬﮪھﻤﻰ ﺳﺮ
 ﭼﺮﺍا  ﻛﺮﻩه  ﻛﺎﻯى  ﭘﺮﺳﻴﯿﺪ ﻣﺎﺩدﺭرﺵش
 ﺍاﺳﺘﻘﺎ  ﺯزﻳﯾﻦ  ﺳﺎﻋﺘﻰ  ﻫﮬﮪھﺮ  ﺭرﻣﻰ ﻣﻰ
 ﮔﺮﻭوﻩه  ﺍاﻳﯾﻦ  ﺷﺨﻮﻟﻨﺪ  ﻣﻰ  ﻛﺮﻩه ﮔﻔﺖ
   ﺷﻜﻮﻩه  ﺩدﺍاﺭرﻡم  ﺑﺎﻧﮕﺸﺎﻥن  ﺍاﺗﻔﺎﻕق ﺯز
 ﺭرﻭوﺩد  ﻣﻰ  ﺟﺎ  ﺍاﺯز  ﻟﺮﺯزﺩد  ﻣﻰ  ﺩدﻟﻢ ﭘﺲ
 ﺭرﺳﺪ  ﻣﻰ  ﺧﻮﻓﻢ  ﻧﻌﺮﻩه  ﺍاﺗﻔﺎﻕق ﺯز
 ﺍاﻳﯾﻦ  ﺍاﺯز  ﺳﺖ  ﺑﻮﺩدﻩه  ﺟﻬﮭﺎﻥن  ﺗﺎ  ﻣﺎﺩدﺭر ﮔﻔﺖ
   ﺯزﻣﻴﯿﻦ  ﺍاﻧﺪﺭر  ﺑﺪﻧﺪ  ﺍاﻓﺰﺍاﻳﯾﺎﻥن ﻛﺎﺭر
 ﺍاﺭرﺟﻤﻨﺪ  ﺍاﻯى  ﻛﻦ  ﺧﻮﻳﯾﺶ  ﻛﺎﺭر  ﺗﻮ ﻫﮬﮪھﻴﯿﻦ
 ﻛﻨﻨﺪ  ﻣﻰ  ﺑﺮ  ﺧﻮﺩد  ﺭرﻳﯾﺶ  ﻛﺎﻳﯾﺸﺎﻥن ﺯزﻭوﺩد
 ﻓﺮﺍاﺥخ  ﺁآﺏب  ﺭرﻭوﺩد  ﻣﻰ  ﻭو  ﺗﻨﮓ ﻭوﻗﺖ
   ﺷﺎﺥخ  ﺷﺎﺥخ  ﮔﺮﺩدﻯى  ﻫﮬﮪھﺠﺮ  ﻛﺰ  ﺁآﻥن  ﺍاﺯز ﭘﻴﯿﺶ
 ﺣﻴﯿﺎﺕت  ﺁآﺏب  ﭘﺮ  ﺍاﺳﺖ  ﻛﺎﺭرﻳﯾﺰﻯى ﺷﻬﮭﺮﻩه
   ﻧﺒﺎﺕت  ﺗﻮ  ﺍاﺯز  ﺩدﻣﺪ  ﺑﺮ  ﺗﺎ  ﻛﺶ ﺁآﺏب
 ﺍاﻭوﻟﻴﯿﺎ  ﻧﻄﻖ  ﺟﻮﻯى  ﺍاﺯز  ﺧﻀﺮ ﺁآﺏب
 ﺑﻴﯿﺎ  ﻏﺎﻓﻞ  ﻯى  ﺗﺸﻨﻪﮫ  ﺍاﻯى  ﺧﻮﺭرﻳﯾﻢ ﻣﻰ
 ﻓﻦ  ﺑﻪﮫ  ﻛﻮﺭرﺍاﻧﻪﮫ  ﺁآﺏب  ﻧﺒﻴﯿﻨﻰ ﮔﺮ
   ﺯزﻥن  ﺟﻮﻯى  ﺩدﺭر  ﺳﺒﻮ  ﺁآﻭوﺭر  ﺟﻮ ﺳﻮﻯى
 ﻫﮬﮪھﺴﺖ  ﺁآﺏب  ﺟﻮ  ﺍاﻳﯾﻦ  ﻛﺎﻧﺪﺭر  ﺷﻨﻴﯿﺪﻯى ﭼﻮﻥن
   ﺑﺴﺖ  ﻛﺎﺭر  ﺑﺎﻳﯾﺪ  ﺗﻘﻠﻴﯿﺪ  ﺭرﺍا ﻛﻮﺭر
 ﺭرﺍا  ﺍاﻧﺪﻳﯾﺶ  ﺁآﺏب  ﻣﺸﻚ  ﺑﺮ  ﻓﺮﻭو ﺟﻮ
 ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﻣﺸﻚ  ﺗﻮ  ﺑﻴﯿﻨﻰ  ﮔﺮﺍاﻥن ﺗﺎ
 ﻣﺴﺘﺪﻝل  ﺗﻮ  ﺷﻮﻯى  ﺩدﻳﯾﺪﻯى  ﮔﺮﺍاﻥن ﭼﻮﻥن
   ﺩدﻝل  ﮔﺎﻩه  ﺁآﻥن  ﺧﺸﻚ  ﺗﻘﻠﻴﯿﺪ  ﺍاﺯز ﺭرﺳﺖ
 ﻋﻴﯿﺎﻥن  ﺟﻮ  ﺁآﺏب  ﻛﻮﺭر  ﻧﺒﻴﯿﻨﺪ ﮔﺮ
   ﮔﺮﺍاﻥن  ﺑﻴﯿﻨﺪ  ﺳﺒﻮ  ﭼﻮﻥن  ﺩدﺍاﻧﺪ ﻟﻴﯿﻚ

As he has said in his discourse,
the foal and its mother were drinking the water.
Those persons were bawling incessantly at the horses,
“Come on! Hey, drink!”
That bawling reached the foal:
it was lifting its head and refusing to drink.
4295

Its mother asked, “O foal,
why are you always refusing to drink this water?”
The foal said, “These people are bawling:
I am afraid of the occurrence of their shouts.
Therefore my heart is trembling and jumping:
dread of the occurrence of the outcry is coming on me.”
The mother said, “Ever since the world existed,
there have been busybodies of this sort on the earth.”
Listen, do your own business, O worthy man:
soon will they tear their beards.

4300

The time is restricted, and the abundant water is flowing away:
drink first, through being parted, you fall to pieces.
There is a famous conduit, full of the Water of Life:
draw the Water, in order that verdure may grow up from you.
We are drinking the water of Khizr from the river of the speech of the saints:
come, O heedless thirsty man!
If you do not see the water, artfully after the fashion of the blind
bring the jug to the river, and dip it in the river.
Forasmuch as you have heard that there is water in this river-bed,:
the blind man must practise conformity.

4305

Carry down to the river the water-skin that has thoughts of the water,
so that you may find your water-skin heavy.
When you have found it heavy, you will be led to infer:
at that moment your heart is delivered from dry conformity.
If the blind man does not see the river-water visually,
yet he knows, when he finds the jug heavy,
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 ﺑﺮﻓﺖ  ﺁآﺑﻰ  ﺳﺒﻮ  ﺍاﻧﺪﺭر  ﺟﻮ  ﺯز ﻛﻪﮫ
  
 ﺯزﻓﺖ  ﻭو  ﺁآﺏب  ﺯز  ﺷﺪ  ﮔﺮﺍاﻥن  ﻭو  ﺑﻮﺩد  ﺳﺒﻚ ﻛﺎﻳﯾﻦ
 ﺭرﺑﻮﺩد  ﺩدﺭرﻣﻰ  ﻣﺮﺍا  ﺑﺎﺩدﻯى  ﻫﮬﮪھﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻓﺰﻭوﺩد  ﺛﻘﻠﻢ  ﻧﺮﺑﺎﻳﯾﺪﻡم  ﻣﻰ ﺑﺎﺩد
 ﻫﮬﮪھﻮﺍا  ﻫﮬﮪھﺮ  ﺭرﺑﺎﻳﯾﺪ  ﺭرﺍا  ﺳﻔﻴﯿﻬﮭﺎﻥن ﻣﺮ
   ﻗﻮﻯى  ﮔﺮﺍاﻧﻰ  ﻧﺒﻮﺩدﺷﺎﻥن  ﺍاﻧﻜﻪﮫ ﺯز
 ﺷﺮ  ﻣﺮﺩد  ﺁآﻣﺪ  ﻟﻨﮕﺮ  ﺑﻰ ﻛﺸﺘﻰ
 ﺣﺬﺭر  ﺍاﻭو  ﻧﻴﯿﺎﺑﺪ  ﻛﮋ  ﺑﺎﺩد  ﺯز ﻛﻪﮫ
 ﺍاﻣﺎﻥن  ﺭرﺍا  ﻋﺎﻗﻞ  ﺍاﺳﺖ  ﻋﻘﻞ ﻟﻨﮕﺮ
   ﻋﺎﻗﻼﻥن  ﺍاﺯز  ﻛﻦ  ﺩدﺭرﻳﯾﻮﺯزﻩه ﻟﻨﮕﺮﻯى
 ﺭرﺑﻮﺩد  ﺩدﺭر  ﭼﻮﻥن  ﺧﺮﺩد  ﻣﺪﺩدﻫﮬﮪھﺎﻯى ﺍاﻭو
 ﺟﻮﺩد  ﺩدﺭرﻳﯾﺎﻯى  ﺁآﻥن  ﺩدﺭر  ﻯى  ﺧﺰﻳﯾﻨﻪﮫ ﺍاﺯز
 ﺷﻮﺩد  ﻓﻦ  ﭘﺮ  ﺩدﻝل  ﺍاﻣﺪﺍاﺩد  ﭼﻨﻴﯿﻦ ﺯزﻳﯾﻦ
 ﺷﻮﺩد  ﺭرﻭوﺷﻦ  ﻫﮬﮪھﻢ  ﭼﺸﻢ  ﺩدﻝل  ﺍاﺯز ﺑﺠﻬﮭﺪ
 ﻧﺸﺴﺖ  ﺩدﻳﯾﺪﻩه  ﺍاﻳﯾﻦ  ﺑﺮ  ﺩدﻝل  ﺍاﺯز  ﻧﻮﺭر  ﺍاﻧﻜﻪﮫ ﺯز
   ﺍاﺳﺖ  ﻋﺎﻃﻞ  ﺗﻮ  ﻯى  ﺩدﻳﯾﺪﻩه  ﺷﺪ  ﺩدﻝل  ﭼﻮ ﺗﺎ
 ﺯزﺩد  ﻧﻴﯿﺰ  ﻋﻘﻠﻰ  ﺍاﻧﻮﺍاﺭر  ﺑﺮ  ﭼﻮ ﺩدﻝل
 ﺩدﻫﮬﮪھﺪ  ﺩدﻳﯾﺪﻩه  ﺩدﻭو  ﺑﻪﮫ  ﻫﮬﮪھﻢ  ﻧﺼﻴﯿﺒﻰ  ﺁآﻥن ﺯز
 ﺁآﺳﻤﺎﻥن  ﺯز  ﻣﺒﺎﺭرﻙك  ﻛﺂﺏب  ﺑﺪﺍاﻥن ﭘﺲ
   ﺑﻴﯿﺎﻥن  ﺻﺪﻕق  ﻭو  ﺑﺎﺷﺪ  ﺩدﻟﻬﮭﺎ ﻭوﺣﻰ
 ﺧﻮﺭرﻳﯾﻢ  ﺟﻮ  ﺁآﺏب  ﻫﮬﮪھﻢ  ﻛﺮﻩه  ﺁآﻥن  ﭼﻮ ﻣﺎ
   ﻧﻨﮕﺮﻳﯾﻢ  ﻃﺎﻋﻦ  ﻭوﺳﻮﺍاﺱس  ﺁآﻥن ﺳﻮﻯى
 ﺳﭙﺮ  ﺭرﻩه  ﭘﻴﯿﻐﻤﺒﺮﺍاﻧﻰ  ﺭرﻭو ﭘﻰ
 ﺷﻤﺮ  ﺑﺎﺩدﻯى  ﻫﮬﮪھﻤﻪﮫ  ﺧﻠﻘﺎﻥن  ﻯى ﻃﻌﻨﻪﮫ
 ﺍاﻧﺪ  ﻛﺮﺩدﻩه  ﻃﻰ  ﺭرﻩه  ﻛﻪﮫ  ﺧﺪﺍاﻭوﻧﺪﺍاﻥن ﺁآﻥن
 ﺍاﻧﺪ  ﻛﺮﺩدﻩه  ﻛﻰ  ﺳﮕﺎﻥن  ﺑﺎﻧﮓ  ﺑﺎ ﮔﻮﺵش

That some water has gone from the river into the jug;
for this was light and it has become heavy and swollen with water;
“Because,”, “every wind used to sweep me away,
the wind does not sweep me away: my weight has increased.”
4310

The foolish are swept away by every gust of desire,
because they have no weight of faculties.
The wicked man is an anchorless ship,
for he finds no precaution against the perverse wind.
To the intelligent man the anchor of intelligence is security:
beg an anchor from the intelligent.
Since he has borne away the succours of intelligence
from the pearl-treasury of that Sea of Bounty,
By such succours the heart is filled with knowledge:
it shoots from the heart, and the eye too becomes illuminated,

4315

Because the light from the heart has settled upon this eye
so that your eye, having become the heart, is inactive.
When the heart too has come into contact with the intellectual Lights,
it bestows a portion thereof on the eyes also.
Know, then, that the blessed Water from Heaven
is the inspiration of hearts and the true explanation.
Let us also, like that foal, drink the water of the stream;
let us pay no regard to the evil suggestions of the scolder.
You are a follower of the prophets, tread the Way:
deem all the railing of creatures to be a wind.

4320

When have the Masters who have traversed the Way
lent ear to the clamour of curs?

   ﻛﺶ  ﻣﻬﮭﻤﺎﻥن  ﻣﺴﺠﺪ  ﻣﻬﮭﻤﺎﻥن  ﺁآﻥن  ﺫذﻛﺮ  ﻯى ﺑﻘﻴﯿﻪﮫ
The remainder of the story of the guest in the guest-killing mosque
 ﻣﺮﺩد  ﺷﻴﯿﺮ  ﺑﺎﺯز  ﭘﺎﻙك  ﻛﺎﻥن  ﮔﻮ ﺑﺎﺯز
 ﻛﺮﺩد  ﭼﻪﮫ  ﺑﻨﻤﻮﺩدﺵش  ﭼﻪﮫ  ﻣﺴﺠﺪ  ﺁآﻥن ﺍاﻧﺪﺭر
 ﻛﻮ  ﺧﻮﺍاﺏب  ﺭرﺍا  ﺍاﻭو  ﺧﻮﺩد  ﻣﺴﺠﺪ  ﺩدﺭر ﺧﻔﺖ
 ﺟﻮ  ﺑﻪﮫ  ﺧﺴﺒﺪ  ﭼﻮﻥن  ﮔﺸﺘﻪﮫ  ﻏﺮﻗﻪﮫ ﻣﺮﺩد
 ﻫﮬﮪھﻤﻰ  ﺑﺎﺷﺪ  ﻣﺎﻫﮬﮪھﻴﯿﺎﻥن  ﻭو  ﻣﺮﻍغ ﺧﻮﺍاﺏب
   ﻏﻤﻰ  ﻏﺮﻗﺎﺏب  ﺯزﻳﯾﺮ  ﺭرﺍا ﻋﺎﺷﻘﺎﻥن

Relate what appeared in the mosque to that self-sacrificing valiant man,
and what he did.
He slept in the mosque, where in truth had he slept?
How should a submerged man sleep in the river?
Always, for the lovers beneath the flood of a passion,
there is the sleep of birds and fishes.
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 ﺭرﺳﻴﯿﺪ  ﻫﮬﮪھﻮﻟﻰ  ﺑﺎ  ﺁآﻭوﺍاﺯز  ﺷﺐ ﻧﻴﯿﻢ
 ﻣﺴﺘﻔﻴﯿﺪ  ﺍاﻯى  ﺳﺮﺕت  ﺑﺮ  ﺁآﻳﯾﻢ ﻛﺎﻳﯾﻢ
 ﺳﺨﺖ  ﺁآﻭوﺍاﺯز  ﭼﻨﻴﯿﻦ  ﺍاﻳﯾﻦ  ﻛﺮﺕت ﭘﻨﺞ
 ﻟﺨﺖ  ﻟﺨﺖ  ﺷﺪ  ﻫﮬﮪھﻤﻰ  ﺩدﻝل  ﻭو  ﺭرﺳﻴﯿﺪ ﻣﻰ

At midnight came an awful voice,
“I come, I come upon you, O you that seek advantage.”
4325

Five times came such a terrible voice,
and his heart was being rent piecemeal.

َ َ  ﺃأَ ْﺟﻠِ ْﺐ  ﻭو  ﺁآﻳﯾﺖ ﺗﻔﺴﻴﯿﺮ
  َﺭر ِﺟﻠِ َﻚ  ﻭو 
َ  ﺑ َﺨ ْﻴﯿﻠِ َﻚ 
َ
ِ ْﻬﮭ ْﻢ
ِ  ﻋﻠﻴﯿ 
Commentary on the verse: “And raise the battle-cry against them
with your horsemen and men on foot.”
 ﺍاﺟﺘﻬﮭﺎﺩد  ﺑﺎ  ﻛﻨﻰ  ﺩدﻳﯾﻦ  ﻋﺰﻡم  ﭼﻮ ﺗﻮ
 ﻧﻬﮭﺎﺩد  ﺍاﻧﺪﺭر  ﺯزﻧﺪ  ﺑﺮ  ﺑﺎﻧﮕﺖ ﺩدﻳﯾﻮ
 ﻏﻮﻯى  ﺍاﻯى  ﺑﻴﯿﻨﺪﻳﯾﺶ  ﺳﻮ  ﺁآﻥن  ﺯز  ﻣﺮﻭو ﻛﻪﮫ
   ﺷﻮﻯى  ﺩدﺭرﻭوﻳﯾﺸﻰ  ﻭو  ﺭرﻧﺞ  ﺍاﺳﻴﯿﺮ ﻛﻪﮫ
 ﻭوﺍاﺑﺮﻯى  ﻳﯾﺎﺭرﺍاﻥن  ﺯز  ﮔﺮﺩدﻯى  ﻧﻮﺍا ﺑﻰ
   ﺧﻮﺭرﻯى  ﭘﺸﻴﯿﻤﺎﻧﻰ  ﻭو  ﮔﺮﺩدﻯى ﺧﻮﺍاﺭر
 ﻟﻌﻴﯿﻦ  ﺩدﻳﯾﻮ  ﺁآﻥن  ﺑﺎﻧﮓ  ﺑﻴﯿﻢ  ﺯز ﺗﻮ
   ﻳﯾﻘﻴﯿﻦ  ﺍاﺯز  ﺿﻼﻟﺖ  ﺩدﺭر ﻭوﺍاﮔﺮﻳﯾﺰﻯى
 ﻣﺮﺍاﺳﺖ  ﻓﺮﺩدﺍا  ﭘﺲ  ﻭو  ﻓﺮﺩدﺍا  ﻫﮬﮪھﻼ ﻛﻪﮫ
   ﻣﺎﺳﺖ  ﭘﻴﯿﺶ  ﻣﻬﮭﻠﺖ  ﻛﻪﮫ  ﭘﻮﻳﯾﻢ  ﺩدﻳﯾﻦ ﺭرﺍاﻩه
 ﺭرﺍاﺳﺖ  ﻭو  ﭼﭗ  ﺍاﺯز  ﻛﺎﻭو  ﺑﺎﺯز  ﺑﻴﯿﻨﻰ ﻣﺮﮒگ
   ﺧﺎﺳﺖ  ﺑﺎﻧﮓ  ﺗﺎ  ﺭرﺍا  ﻫﮬﮪھﻤﺴﺎﻳﯾﻪﮫ  ﻛﺸﺪ ﻣﻰ
 ﺟﺎﻥن  ﺑﻴﯿﻢ  ﺍاﺯز  ﻛﻨﻰ  ﺩدﻳﯾﻦ  ﻋﺰﻡم ﺑﺎﺯز
   ﺯزﻣﺎﻥن  ﻳﯾﻚ  ﺭرﺍا  ﺧﻮﻳﯾﺸﺘﻦ  ﺳﺎﺯزﻯى ﻣﺮﺩد
 ﺣﻜﻢ  ﻭو  ﻋﻠﻢ  ﺍاﺯز  ﺑﻨﺪﻯى  ﺑﺮ  ﺳﻠﺢ ﭘﺲ
   ﻛﻢ  ﭘﺎﻯى  ﻧﻴﯿﺎﺭرﻡم  ﺧﻮﻓﻰ  ﺍاﺯز  ﻣﻦ ﻛﻪﮫ
 ﻣﻜﺮ  ﺯز  ﺗﻮ  ﺑﺮ  ﺯزﻧﺪ  ﺑﺮ  ﺑﺎﻧﮕﻰ ﺑﺎﺯز
 ﻓﻘﺮ  ﺗﻴﯿﻎ  ﺍاﺯز  ﮔﺮﺩد  ﺑﺎﺯز  ﻭو  ﺑﺘﺮﺱس ﻛﻪﮫ
 ﺭرﻭوﺷﻨﻰ  ﺭرﺍاﻩه  ﺯز  ﺑﮕﺮﻳﯾﺰﻯى ﺑﺎﺯز
   ﺑﻔﻜﻨﻰ  ﺭرﺍا  ﻓﻦ  ﻭو  ﻋﻠﻢ  ﺳﻼﺡح ﺁآﻥن
 ﺍاﻯى  ﺑﻨﺪﻩه  ﺑﺎﻧﮕﻰ  ﺑﻪﮫ  ﺭرﺍا  ﺍاﻭو ﺳﺎﻟﻬﮭﺎ
   ﺍاﻯى  ﺍاﻓﻜﻨﺪﻩه  ﻧﻤﺪ  ﻇﻠﻤﺖ  ﭼﻨﻴﯿﻦ ﺩدﺭر
 ﺭرﺍا  ﺧﻠﻖ  ﺷﻴﯿﺎﻃﻴﯿﻦ  ﺑﺎﻧﮓ ﻫﮬﮪھﻴﯿﺒﺖ
 ﺭرﺍا  ﺣﻠﻖ  ﮔﺮﻓﺘﻪﮫ  ﻭو  ﺳﺖ  ﻛﺮﺩدﻩه ﺑﻨﺪ
 ﻧﻮﺭر  ﺯز  ﺟﺎﻧﺸﺎﻥن  ﺷﺪ  ﻧﻮﻣﻴﯿﺪ  ﭼﻨﺎﻥن ﺗﺎ
 ﻗﺒﻮﺭر  ﺍاﻫﮬﮪھﻞ  ﺯز  ﻛﺎﻓﺮﺍاﻥن  ﺭرﻭوﺍاﻥن ﻛﻪﮫ

When you earnestly resolve to be religious,
the Devil in your nature cries out at you,
“Go not in that direction! Bethink you, O misguided one;
for you will become captive to distress and poverty.
You will become destitute, you will be cut off from friends,
you will be despised, and you will feel sorry.”
From fear of the outcry of that accursed Devil
you flee away from certain truth into error,
4330

Saying, “Ho, to-morrow is mine and after to-morrow:
I will run in the Way of religion, I have time.”
Then again you see Death killing your neighbours on left and right,
so that the cry is raised.
Now, in fear of life, you resolve to be religious:
for a while, you make yourself a man;
So you put on the armour of knowledge and wisdom,
saying, “I will not shrink from any danger.”
Again he deceitfully cries out at you—
“Be afraid and turn away from the sword of poverty!”

4335

Once more you flee from the Way of Light
and cast off that armour of knowledge and virtue.
Years, you are a slave to him because of a cry:
you have laid down the blanket in such darkness as this!
Dread of the cry of the devils has bound the people
and taken hold of their throats,
Till their souls have become as hopeless of the Light
as the spirits of the infidels who dwell in the tombs.
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 ﺑﻮﺩد  ﻣﻠﻌﻮﻥن  ﺁآﻥن  ﺑﺎﻧﮓ  ﺷﻜﻮﻩه ﺍاﻳﯾﻦ
 ﺑﻮﺩد  ﭼﻮﻥن  ﺧﺪﺍاﻳﯾﻰ  ﺑﺎﻧﮓ ﻫﮬﮪھﻴﯿﺒﺖ
 ﻧﺠﻴﯿﺐ  ﻛﺒﻚ  ﺑﺮ  ﺍاﺳﺖ  ﺑﺎﺯز ﻫﮬﮪھﻴﯿﺒﺖ
  
 ﻧﺼﻴﯿﺐ  ﻫﮬﮪھﻴﯿﺒﺖ  ﺁآﻥن  ﺯز  ﻧﻴﯿﺴﺖ  ﺭرﺍا  ﻣﮕﺲ ﻣﺮ
 ﻣﮕﺲ  ﺻﻴﯿﺎﺩد  ﺑﺎﺯز  ﻧﺒﻮﺩد  ﺍاﻧﻜﻪﮫ ﺯز
   ﺑﺲ  ﻭو  ﮔﻴﯿﺮﻧﺪ  ﻣﮕﺲ  ﻣﻰ ﻋﻨﻜﺒﻮﺗﺎﻥن
 ﺫذﺑﺎﺏب  ﺗﻮ  ﭼﻮﻥن  ﺑﺮ  ﺩدﻳﯾﻮ ﻋﻨﻜﺒﻮﺕت
   ﻋﻘﺎﺏب  ﻭو  ﻛﺒﻚ  ﺑﺮ  ﻧﻪﮫ  ﺩدﺍاﺭرﺩد  ﻓﺮ  ﻭو ﻛﺮ
 ﺍاﺷﻘﻴﯿﺎﺳﺖ  ﺑﺎﻥن  ﮔﻠﻪﮫ  ﺩدﻳﯾﻮﺍاﻥن ﺑﺎﻧﮓ
   ﺍاﻭوﻟﻴﯿﺎﺳﺖ  ﭘﺎﺳﺒﺎﻥن  ﺳﻠﻄﺎﻥن ﺑﺎﻧﮓ
 ﺩدﻭوﺭر  ﺑﺎﻧﮓ  ﺩدﻭو  ﺑﺪﻳﯾﻦ  ﻧﻴﯿﺎﻣﻴﯿﺰﺩد ﺗﺎ
 ﺷﻮﺭر  ﺑﺤﺮ  ﺑﺎ  ﺧﻮﺵش  ﺑﺤﺮ  ﺍاﺯز  ﺍاﻯى ﻗﻄﺮﻩه

Such is the terror of the cry of that accursed one:
how must be the dread of the Divine cry!
4340

Dread of the falcon is upon the noble partridge:
the fly has no portion of that dread,
Because the falcon is not a hunter of flies:
only spiders catch flies.
The spider, the Devil, has dominion over flies like you,
not over the partridge and the eagle.
The cry of the devils is the shepherd of the damned;
the cry of the Lord is the guardian of the saints,
To the end that, by reason of these two cries far distant,
not a drop of the sweet sea may mingle with the briny sea.

 ﺭرﺍا  ﻣﺴﺠﺪ  ﻣﻬﮭﻤﺎﻥن  ﺷﺐ  ﻧﻴﯿﻢ  ﻃﻠﺴﻤﻰ  ﺑﺎﻧﮓ ﺭرﺳﻴﯿﺪﻥن
How the talismanic cry came at midnight to the guest in the mosque.
 ﺳﺨﺖ  ﺑﺎﻧﮓ  ﺁآﻥن  ﻯى  ﻗﺼﻪﮫ  ﺍاﻛﻨﻮﻥن ﺑﺸﻨﻮ
   ﺑﺨﺖ  ﻧﻴﯿﻚ  ﺁآﻥن  ﻧﺮﻓﺖ  ﺟﺎ  ﺍاﺯز  ﺑﺪﺍاﻥن ﻛﻪﮫ
 ﻋﻴﯿﺪ  ﻃﺒﻞ  ﺍاﻳﯾﻦ  ﻫﮬﮪھﺴﺖ  ﭼﻮ  ﺗﺮﺳﻢ  ﭼﻮﻥن ﮔﻔﺖ
 ﺭرﺳﻴﯿﺪ  ﺭرﺍا  ﺍاﻭو  ﺯزﺧﻢ  ﻛﻪﮫ  ﺗﺮﺳﺪ  ﺩدﻫﮬﮪھﻞ ﺗﺎ
 ﻗﻠﻮﺏب  ﺑﻰ  ﺗﻬﮭﻰ  ﺩدﻫﮬﮪھﻠﻬﮭﺎﻯى ﺍاﻯى
   ﭼﻮﺏب  ﺯزﺧﻢ  ﺷﺪ  ﺟﺎﻥن  ﻋﻴﯿﺪ  ﺍاﺯز ﻗﺴﻤﺘﺎﻥن
 ﺩدﻫﮬﮪھﻞ  ﺩدﻳﯾﻨﺎﻥن  ﺑﻰ  ﻭو  ﻋﻴﯿﺪ  ﻗﻴﯿﺎﻣﺖ ﺷﺪ
   ﮔﻞ  ﻫﮬﮪھﻤﭽﻮ  ﺧﻨﺪﺍاﻥن  ﻋﻴﯿﺪ  ﺍاﻫﮬﮪھﻞ  ﭼﻮ ﻣﺎ
 ﺯزﺩد  ﺑﺎﻧﮓ  ﭼﻮﻥن  ﺩدﻫﮬﮪھﻞ  ﺍاﻳﯾﻦ  ﺍاﻛﻨﻮﻥن ﺑﺸﻨﻮ
 ﭘﺰﺩد  ﻣﻰ  ﭼﮕﻮﻧﻪﮫ  ﺩدﻭوﻟﺘﺒﺎ ﺩدﻳﯾﮓ
 ﺩدﻳﯾﺪ  ﻣﺮﺩد  ﺁآﻥن  ﺩدﻫﮬﮪھﻞ  ﺁآﻥن  ﺑﺸﻨﻮﺩد  ﻛﻪﮫ ﭼﻮﻥن
 ﻋﻴﯿﺪ  ﻃﺒﻞ  ﺍاﺯز  ﺩدﻟﻢ  ﺗﺮﺳﺪ  ﭼﻮﻥن ﮔﻔﺖ
 ﺍاﻳﯾﻦ  ﻛﺰ  ﺩدﻝل  ﻣﻠﺮﺯزﺍاﻥن  ﻫﮬﮪھﻴﯿﻦ  ﺧﻮﺩد  ﺑﺎ ﮔﻔﺖ
   ﻳﯾﻘﻴﯿﻦ  ﺑﻰ  ﺩدﻻﻥن  ﺑﺪ  ﺟﺎﻥن ﻣﺮﺩد
 ﻣﻦ  ﺣﻴﯿﺪﺭرﻭوﺍاﺭر  ﻛﻪﮫ  ﺁآﻣﺪ  ﺁآﻥن ﻭوﻗﺖ
   ﺑﺪﻥن  ﺑﭙﺮﺩدﺍاﺯزﻡم  ﻳﯾﺎ  ﮔﻴﯿﺮﻡم ﻣﻠﻚ
 ﻛﻴﯿﺎ  ﻛﺎﻯى  ﺯزﺩد  ﺑﺮ  ﺑﺎﻧﮓ  ﻭو  ﺟﻬﮭﻴﯿﺪ ﺑﺮ
 ﺑﻴﯿﺎ  ﻣﺮﺩدﻯى  ﺍاﮔﺮ  ﺍاﻳﯾﻨﻚ ﺣﺎﺿﺮﻡم
 ﻃﻠﺴﻢ  ﺁآﻥن  ﺁآﻭوﺍاﺯز  ﺯز  ﺑﺸﻜﺴﺖ  ﺯزﻣﺎﻥن ﺩدﺭر
   ﻗﺴﻢ  ﻗﺴﻢ  ﺳﻮ  ﻫﮬﮪھﺮ  ﺭرﻳﯾﺰﻳﯾﺪ  ﻫﮬﮪھﻤﻰ ﺯزﺭر
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Now hear the tale of the terrible cry,
by which that good-fortuned man was not dismayed.
He said, “How should I fear? For this is the drum of the Festival.
Let the drum fear, since blows belong to it.
O empty drums without hearts,
your share in the festival of the spirit are blows of the stick.
The Resurrection is the Festival, and the irreligious are the drum:
we, like the festive folk, are laughing as the rose.”
Now hear how, when this drum boomed,
he cooks the pot containing the broth of felicity.
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When that man of insight heard the drum,
he said, “How should my heart be afraid of the drum of the Festival?”
He said to himself, “Beware, do not let your heart tremble,
for the souls of the faint-hearted who lack faith have died at this.
The time has come for me, like Haydar,
to seize a kingdom, or to quit the body.”
He sprang up and shouted, “O prince, lo, here am I:
if you are a man, come on!”
At his voice that talisman instantly was shattered:
the gold poured down, diverse sorts, in every direction.
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 ﭘﺴﺮ  ﺁآﻥن  ﺗﺮﺳﻴﯿﺪ  ﻛﻪﮫ  ﺯزﺭر  ﭼﻨﺪﺍاﻥن ﺭرﻳﯾﺨﺖ
 ﺩدﺭر  ﺭرﺍاﻩه  ﭘﺮﻯى  ﺯز  ﺯزﺭر  ﻧﮕﻴﯿﺮﺩد ﺗﺎ
 ﻋﺘﻴﯿﺪ  ﺷﻴﯿﺮ  ﺁآﻥن  ﺑﺮﺧﺎﺳﺖ  ﺁآﻥن  ﺍاﺯز ﺑﻌﺪ
 ﻛﺸﻴﯿﺪ  ﻣﻰ  ﺑﻴﯿﺮﻭوﻥن  ﺑﻪﮫ  ﺯزﺭر  ﺳﺤﺮﮔﻪﮫ ﺗﺎ
 ﺯزﺭر  ﺑﻪﮫ  ﺁآﻣﺪ  ﻫﮬﮪھﻤﻰ  ﻭو  ﻛﺮﺩد  ﻣﻰ ﺩدﻓﻦ
 ﺩدﮔﺮ  ﺑﺎﺭر  ﺗﻮﺑﺮﻩه  ﻭو  ﺟﻮﺍاﻝل ﺑﺎ
 ﺁآﻥن  ﺍاﺯز  ﺑﺎﺯز  ﺟﺎﻥن  ﺁآﻥن  ﺑﻨﻬﮭﺎﺩد ﮔﻨﺠﻬﮭﺎ
   ﺧﺰﺍاﻥن  ﻭوﺍاﭘﺲ  ﺗﺮﺳﺎﻧﻰ ﻛﻮﺭرﻯى
 ﺳﺖ  ﺁآﻣﺪﻩه  ﺧﺎﻃﺮ  ﺑﻪﮫ  ﻇﺎﻫﮬﮪھﺮ  ﺯزﺭر ﺍاﻳﯾﻦ
   ﭘﺮﺳﺖ  ﺯزﺭر  ﺩدﻭوﺭر  ﻛﻮﺭر  ﻫﮬﮪھﺮ  ﺩدﻝل ﺩدﺭر
 ﺑﺸﻜﻨﻨﺪ  ﺭرﺍا  ﺍاﺳﻔﺎﻟﻬﮭﺎ ﻛﻮﺩدﻛﺎﻥن
 ﻛﻨﻨﺪ  ﺩدﺍاﻣﻦ  ﺩدﺭر  ﻭو  ﺑﻨﻬﮭﻨﺪ  ﺯزﺭر ﻧﺎﻡم
 ﺯزﺭر  ﻧﺎﻡم  ﮔﻮﻳﯾﻰ  ﭼﻮ  ﺑﺎﺯزﻯى  ﺁآﻥن ﺍاﻧﺪﺭر
 ﮔﺬﺭر  ﻛﻮﺩدﻙك  ﺧﺎﻃﺮ  ﺩدﺭر  ﻛﻨﺪ ﺁآﻥن
 ﺍاﻳﯾﺰﺩدﻯى  ﺿﺮﺏب  ﻣﻀﺮﻭوﺏب  ﺯزﺭر ﺑﻞ
   ﺳﺮﻣﺪﻯى  ﺁآﻣﺪ  ﻛﺎﺳﺪ  ﻧﮕﺮﺩدﺩد ﻛﺎﻭو
 ﻳﯾﺎﻓﺖ  ﺗﺎﺏب  ﺯزﺭر  ﺁآﻥن  ﺍاﺯز  ﺯزﺭر  ﻛﺎﻳﯾﻦ  ﺯزﺭرﻯى ﺁآﻥن
   ﻳﯾﺎﻓﺖ  ﺁآﺏب  ﻭو  ﺑﻨﺪﮔﻰ  ﺗﺎ  ﻭو ﮔﻮﻫﮬﮪھﺮ
 ﻏﻨﻰ  ﮔﺮﺩدﺩد  ﺍاﻭو  ﺍاﺯز  ﺩدﻝل  ﻛﻪﮫ  ﺯزﺭرﻯى ﺁآﻥن
   ﺭرﻭوﺷﻨﻰ  ﺩدﺭر  ﻗﻤﺮ  ﺑﺮ  ﺁآﻳﯾﺪ ﻏﺎﻟﺐ
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So much gold poured down that the youth feared lest,
from its abundance, it might block the doorway.
Afterwards that ready lion rose up,
and till dawn he was carrying out the gold
And burying it
and coming to it once more with sack and bag.
That self-devoting one laid by stores thereof,
to the confusion of the timidity of the backsliders.
This external gold has occurred to the mind
of every blind, God-forsaken gold-worshipper.
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Children break potsherds, give the name of gold,
and put them in their skirts.
When in that game you mention the name of gold
that crosses the child’s mind.
Nay, the gold stamped with the Divine stamp,
which does not become obsolete, is everlasting;
The gold from which this gold gained lustre
and derived sheen and splendour and brilliance;
The gold whereby the heart is made rich:
it surpasses the moon in brightness.

 ﺍاﻭو  ﭘﺮﻭوﺍاﻧﻪﮫ  ﻭو  ﻣﺴﺠﺪ  ﺁآﻥن  ﺑﻮﺩد ﺷﻤﻊ
 ﺧﻮ  ﭘﺮﻭوﺍاﻧﻪﮫ  ﺁآﻥن  ﺩدﺭرﺑﺎﺧﺖ ﺧﻮﻳﯾﺸﺘﻦ
 ﺳﺎﺧﺘﺶ  ﻟﻴﯿﻜﻦ  ﻭو  ﺭرﺍا  ﺍاﻭو  ﺑﺴﻮﺧﺖ ﭘﺮ
   ﺍاﻧﺪﺍاﺧﺘﺶ  ﺁآﻥن  ﺁآﻣﺪ  ﻣﺒﺎﺭرﻙك ﺑﺲ
 ﺑﺨﺖ  ﻣﺴﻌﻮﺩد  ﺁآﻥن  ﺑﻮﺩد  ﻣﻮﺳﻰ ﻫﮬﮪھﻤﭽﻮ
   ﺩدﺭرﺧﺖ  ﺁآﻥن  ﺳﻮﻯى  ﺑﻪﮫ  ﺍاﻭو  ﺩدﻳﯾﺪ ﻛﺎﺗﺸﻰ
 ﺑﻮﺩد  ﻣﻮﻓﻮﺭر  ﺍاﻭو  ﺑﺮ  ﻋﻨﺎﻳﯾﺘﻬﮭﺎ ﭼﻮﻥن
 ﺑﻮﺩد  ﻧﻮﺭر  ﺧﻮﺩد  ﺁآﻥن  ﻭو  ﭘﻨﺪﺍاﺷﺖ  ﻣﻰ ﻧﺎﺭر
 ﭘﺴﺮ  ﺍاﻯى  ﺑﺒﻴﯿﻨﻰ  ﭼﻮﻥن  ﺭرﺍا  ﺣﻖ ﻣﺮﺩد
 ﺑﺸﺮ  ﻧﺎﺭر  ﺍاﻭو  ﺑﺮ  ﺩدﺍاﺭرﻯى  ﮔﻤﺎﻥن ﺗﻮ
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 ﺍاﺳﺖ  ﺗﻮ  ﺩدﺭر  ﺁآﻥن  ﻭو  ﺁآﻳﯾﻰ  ﻣﻰ  ﺧﻮﺩد  ﺯز ﺗﻮ
   ﺍاﺳﺖ  ﺳﻮ  ﺍاﻳﯾﻦ  ﺑﺎﻃﻞ  ﻇﻦ  ﺧﺎﺭر  ﻭو ﻧﺎﺭر
 ﺿﻴﯿﺎ  ﭘﺮ  ﻭو  ﺍاﺳﺖ  ﻣﻮﺳﻰ  ﺩدﺭرﺧﺖ ﺍاﻭو
 ﺑﻴﯿﺎ  ﺑﺎﺭرﻯى  ﻣﺨﻮﺍاﻥن  ﻧﺎﺭرﺵش  ﺧﻮﺍاﻥن ﻧﻮﺭر
 ﻧﻤﻮﺩد  ﻧﺎﺭرﻯى  ﺟﻬﮭﺎﻥن  ﺍاﻳﯾﻦ  ﻓﻄﺎﻡم ﻧﻪﮫ
 ﺑﻮﺩد  ﻧﻮﺭر  ﺧﻮﺩد  ﺁآﻥن  ﻭو  ﺭرﻓﺘﻨﺪ ﺳﺎﻟﻜﺎﻥن
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That mosque was the candle, and he was the moth:
that man of moth-like nature gambled himself away.
It burnt his wings, but it complied with him:
his throwing was very blessed.
That man of happy fortune was like Moses
who beheld a fire in the direction of the tree.
Since the favours were plenteously bestowed on him,
he fancied it was fire, and really it was the Light.
O son, when you see a man of God,
you suppose in him the fire of human nature.
You are coming from yourself, and that is in you:
the fire and thorns of vain opinion are in this quarter.
He is the tree of Moses and filled with radiance:
come, now, call him the Light, do not call him fire.
Did not the weaning from this world seem a fire?
The pilgrims went, and that was really the Light.
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 ﺷﻮﺩد  ﻣﻰ  ﺑﺮ  ﺩدﻳﯾﻦ  ﺷﻤﻊ  ﻛﻪﮫ  ﺑﺪﺍاﻥن ﭘﺲ
 ﺑﻮﺩد  ﺁآﺗﺸﻬﮭﺎ  ﺷﻤﻊ  ﻫﮬﮪھﻤﭽﻮﻥن  ﻧﻪﮫ ﺍاﻳﯾﻦ
 ﺭرﺍا  ﻳﯾﺎﺭر  ﺳﻮﺯزﺩد  ﻭو  ﻧﻮﺭر  ﻧﻤﺎﻳﯾﺪ ﺍاﻳﯾﻦ
 ﺭرﺍا  ﺯزﻭوﺍاﺭر  ﮔﻞ  ﻭو  ﻧﺎﺭر  ﺻﻮﺭرﺕت  ﺑﻪﮫ  ﺁآﻥن ﻭو
 ﺍاﻯى  ﺳﻮﺯزﻧﺪﻩه  ﻭوﻟﻰ  ﺳﺎﺯزﻧﺪﻩه  ﭼﻮ ﺍاﻳﯾﻦ
   ﺍاﻯى  ﺍاﻓﺮﻭوﺯزﻧﺪﻩه  ﺩدﻝل  ﻭوﺻﻠﺖ  ﮔﻪﮫ  ﺁآﻥن ﻭو
 ﺳﺎﺯزﻭوﺍاﺭر  ﭘﺎﻙك  ﻧﻮﺭر  ﻯى  ﺷﻌﻠﻪﮫ ﺷﻜﻞ
 ﻧﺎﺭر  ﭼﻮ  ﺭرﺍا  ﺩدﻭوﺭرﺍاﻥن  ﻭو  ﻧﻮﺭر  ﺭرﺍا ﺣﺎﺿﺮﺍاﻥن

Know, then, that the Candle of Religion is always mounting:
this is not like the candle of flames.
This seems to be Light, it burns its friend,
while that is fire in appearance, but is roses to visitors.
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The former is like a complaisant, but it is a burner,
while that is an illuminator of the heart at the moment of union.
To those present (with God) the appearance of the spark of pure and
worthy Light is luminous, while to those far (from God) it is like fire.

   ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﺑﺎ  ﻋﺎﺷﻖ  ﺁآﻥن ﻣﻼﻗﺎﺕت
The meeting of the lover with the Sadr-ı Jahan
 ﺯزﺩد  ﺷﻤﻊ  ﺑﺮ  ﺧﻮﺩد  ﻧﻴﯿﺰ  ﺑﺨﺎﺭرﻯى ﺁآﻥن
 ﻛﺒﺪ  ﺁآﻥن  ﺁآﺳﺎﻥن  ﻋﺸﻘﺶ  ﺍاﺯز  ﺑﻮﺩد ﮔﺸﺘﻪﮫ
 ﺷﺪﻩه  ﮔﺮﺩدﻭوﻥن  ﺳﻮﻯى  ﺳﻮﺯزﺍاﻧﺶ ﺁآﻩه
   ﺁآﻣﺪﻩه  ﻣﻬﮭﺮ  ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﺩدﻝل ﺩدﺭر
 ﺍاﺣﺪ  ﻛﺎﻯى  ﺳﺤﺮﮔﻪﮫ  ﺩدﺭر  ﺧﻮﺩد  ﺑﺎ ﮔﻔﺘﻪﮫ
 ﺑﻮﺩد  ﭼﻮﻥن  ﻣﺎ  ﻯى  ﺁآﻭوﺍاﺭرﻩه  ﺁآﻥن ﺣﺎﻝل
 ﻟﻴﯿﻚ  ﺩدﻳﯾﺪﻳﯾﻢ  ﻣﺎ  ﻭو  ﻛﺮﺩد  ﮔﻨﺎﻫﮬﮪھﻰ ﺍاﻭو
   ﻧﻴﯿﻚ  ﺩدﺍاﻧﺴﺖ  ﻧﻤﻰ  ﺭرﺍا  ﻣﺎ ﺭرﺣﻤﺖ
 ﺷﻮﺩد  ﺗﺮﺳﺎﻥن  ﻣﺎ  ﺯز  ﻣﺠﺮﻡم ﺧﺎﻃﺮ
 ﺑﻮﺩد  ﺗﺮﺳﺶ  ﺩدﺭر  ﺍاﻭوﻣﻴﯿﺪ  ﺻﺪ ﻟﻴﯿﻚ
 ﺭرﺍا  ﻳﯾﺎﻭوﻩه  ﻭوﻗﻴﯿﺢ  ﺑﺘﺮﺳﺎﻧﻢ ﻣﻦ
 ﺭرﺍا  ﻭو  ﺗﺮﺳﺎﻧﻢ  ﭼﻪﮫ  ﻣﻦ  ﺗﺮﺳﺪ  ﻛﻪﮫ ﺁآﻥن
 ﺭرﻭوﺩد  ﻣﻰ  ﺁآﺫذﺭر  ﺳﺮﺩد  ﺩدﻳﯾﮓ ﺑﻬﮭﺮ
 ﺭرﻭوﺩد  ﻣﻰ  ﺳﺮ  ﺍاﺯز  ﺟﻮﺵش  ﻛﺰ  ﺑﺪﺍاﻥن ﻧﻪﮫ
 ﻋﻠﻢ  ﺑﻪﮫ  ﺑﺘﺮﺳﺎﻧﻢ  ﻣﻦ  ﺭرﺍا ﺍاﻳﯾﻤﻨﺎﻥن
   ﺣﻠﻢ  ﺑﻪﮫ  ﺑﺮﺩدﺍاﺭرﻡم  ﺗﺮﺱس  ﺭرﺍا ﺧﺎﻳﯾﻔﺎﻥن
 ﻧﻬﮭﻢ  ﻣﻮﺿﻊ  ﺩدﺭر  ﭘﺎﺭرﻩه  ﺩدﻭوﺯزﻡم ﭘﺎﺭرﻩه
  
 ﺩدﻫﮬﮪھﻢ  ﺧﻮﺭر  ﺍاﻧﺪﺭر  ﺷﺮﺑﺖ  ﺭرﺍا  ﻛﺴﻰ ﻫﮬﮪھﺮ
 ﺩدﺭرﺧﺖ  ﺑﻴﯿﺦ  ﭼﻮﻥن  ﻣﺮﺩد  ﺳﺮ ﻫﮬﮪھﺴﺖ
  
 ﺳﺨﺖ  ﭼﻮﺏب  ﺍاﺯز  ﺑﺮﮔﻬﮭﺎﺵش  ﺑﺮﻭوﻳﯾﺪ  ﺁآﻥن ﺯز
 ﺑﺮﮔﻬﮭﺎ  ﺭرﺳﺘﻪﮫ  ﺑﻴﯿﺦ  ﺁآﻥن  ﺧﻮﺭر ﺩدﺭر
   ﻧﻬﮭﻰ  ﺩدﺭر  ﻭو  ﻧﻔﻮﺱس  ﺩدﺭر  ﻭو  ﺩدﺭرﺧﺖ ﺩدﺭر
 ﻭوﻓﺎ  ﺍاﺷﺠﺎﺭر  ﺯز  ﭘﺮﻫﮬﮪھﺎﺳﺖ  ﻓﻠﻚ ﺑﺮ
 ﺍاﻟﺴﻤﺎ  ﻓﻲ  ﻓﺮﻋﻪﮫ  ﻭو  ﺛﺎﺑﺖ ﺃأﺻﻠﻬﮭﺎ

The man of Bukhara also cast himself upon candle:
because of his passion that suffering had become easy to him.
His burning sighs went up to heaven:
kindness (for him) came into the heart of the Sadr-i Jahan,
Said with himself at dawn,
“O One, how fares that distraught wanderer of Ours?
4380

He committed a sin, and We saw,
but he was not well acquainted with Our mercy.
The sinner’s heart becomes afraid of Us,
but in his fear there are a hundred hopes.
I frighten the impudent man who has lost the way:
why should I frighten him who is afraid?
Fire is used for the cold pot,
not for that which is boiling over.
I frighten the unafraid by knowledge;
I take away the fear of the afraid by clemency.
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I am a tailor: I put the patch in place;
I give drink to everyone in due measure.”
A man’s inmost consciousness is like the root of a tree;
hence his leaves grow from the hard wood.
The leaves grow according to the root,
in the tree and in souls and in minds.
From the trees of faithfulness there are wings to heaven
its root is fast, and its branch is in the sky.
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 ﺁآﺳﻤﺎﻥن  ﺑﺮ  ﭘﺮ  ﻋﺸﻖ  ﺍاﺯز  ﺑﺮﺳﺖ ﭼﻮﻥن
   ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﺩدﻝل  ﺩدﺭر  ﻧﺮﻭوﻳﯾﺪ ﭼﻮﻥن
 ﮔﻨﻪﮫ  ﻋﻔﻮ  ﺩدﻟﺶ  ﺩدﺭر  ﺯزﺩد  ﻣﻰ ﻣﻮﺝج
   ﺭرﻭوﺯزﻧﻪﮫ  ﺁآﻣﺪ  ﺩدﻝل  ﺗﺎ  ﺩدﻝل  ﻫﮬﮪھﺮ  ﺯز ﻛﻪﮫ
 ﺑﻮﺩد  ﺭرﻭوﺯزﻥن  ﻳﯾﻘﻴﯿﻦ  ﺩدﻝل  ﺗﺎ  ﺩدﻝل  ﺯز ﻛﻪﮫ
 ﺑﻮﺩد  ﺗﻦ  ﺩدﻭو  ﭼﻮﻥن  ﺩدﻭوﺭر  ﻭو  ﺟﺪﺍا ﻧﻪﮫ
 ﭼﺮﺍاﻍغ  ﺩدﻭو  ﺳﻔﺎﻝل  ﻧﺒﻮﺩد ﻣﺘﺼﻞ
   ﻣﺴﺎﻍغ  ﺩدﺭر  ﺑﺎﺷﺪ  ﻣﻤﺰﻭوﺝج ﻧﻮﺭرﺷﺎﻥن
 ﺟﻮ  ﻭوﺻﻞ  ﻧﺒﺎﺷﺪ  ﺧﻮﺩد  ﻋﺎﺷﻖ ﻫﮬﮪھﻴﯿﭻ
 ﺍاﻭو  ﺟﻮﻳﯾﺎﻯى  ﺑﻮﺩد  ﻣﻌﺸﻮﻗﺶ  ﻧﻪﮫ ﻛﻪﮫ
 ﻛﻨﺪ  ﺯزﻩه  ﺗﻦ  ﻋﺎﺷﻘﺎﻥن  ﻋﺸﻖ ﻟﻴﯿﻚ
 ﻛﻨﺪ  ﻓﺮﺑﻪﮫ  ﻭو  ﺧﻮﺵش  ﻣﻌﺸﻮﻗﺎﻥن ﻋﺸﻖ
 ﺟﺴﺖ  ﺩدﻭوﺳﺖ  ﻣﻬﮭﺮ  ﺑﺮﻕق  ﺩدﻝل  ﺍاﻳﯾﻦ  ﺩدﺭر ﭼﻮﻥن
   ﻫﮬﮪھﺴﺖ  ﻛﻪﮫ  ﺩدﺍاﻥن  ﻣﻰ  ﺩدﻭوﺳﺘﻰ  ﺩدﻝل  ﺁآﻥن ﺍاﻧﺪﺭر
 ﺗﻮ  ﺩدﻭو  ﺷﺪ  ﭼﻮﻥن  ﺣﻖ  ﻣﻬﮭﺮ  ﺗﻮ  ﺩدﻝل ﺩدﺭر
 ﺗﻮ  ﻣﻬﮭﺮ  ﮔﻤﺎﻧﻰ  ﺑﻰ  ﺭرﺍا  ﺣﻖ ﻫﮬﮪھﺴﺖ
 ﺩدﺭر  ﺑﻪﮫ  ﻧﺎﻳﯾﺪ  ﺯزﺩدﻥن  ﻛﻒ  ﺑﺎﻧﮓ ﻫﮬﮪھﻴﯿﭻ
 ﺩدﮔﺮ  ﺩدﺳﺘﻰ  ﺑﻰ  ﺗﻮ  ﺩدﺳﺖ  ﻳﯾﻜﻰ ﺍاﺯز
 ﮔﻮﺍاﺭر  ﺁآﺏب  ﺍاﻯى  ﻛﻪﮫ  ﻧﺎﻟﺪ  ﻣﻰ ﺗﺸﻨﻪﮫ
 ﺧﻮﺍاﺭر  ﺁآﺏب  ﺁآﻥن  ﻛﻮ  ﻛﻪﮫ  ﻧﺎﻟﺪ  ﻫﮬﮪھﻢ ﺁآﺏب
 ﻣﺎ  ﺟﺎﻥن  ﺩدﺭر  ﻋﻄﺶ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺁآﺏب ﺟﺬﺏب
 ﻣﺎ  ﺁآﻥن  ﻫﮬﮪھﻢ  ﺍاﻭو  ﻭو  ﺍاﻭو  ﺁآﻥن  ﺍاﺯز ﻣﺎ
 ﻗﺪﺭر  ﺩدﺭر  ﻭو  ﻗﻀﺎ  ﺩدﺭر  ﺣﻖ ﺣﻜﻤﺖ
 ﻫﮬﮪھﻤﺪﮔﺮ  ﻋﺎﺷﻘﺎﻥن  ﺭرﺍا  ﻣﺎ ﻛﺮﺩد
 ﭘﻴﯿﺶ  ﺣﻜﻢ  ﺁآﻥن  ﺯز  ﺟﻬﮭﺎﻥن  ﺍاﺟﺰﺍاﻯى ﺟﻤﻠﻪﮫ
   ﺧﻮﻳﯾﺶ  ﺟﻔﺖ  ﻋﺎﺷﻘﺎﻥن  ﻭو  ﺟﻔﺖ ﺟﻔﺖ
 ﺧﻮﺍاﻩه  ﺟﻔﺖ  ﻋﺎﻟﻢ  ﺯز  ﺟﺰﻭوﻯى  ﻫﮬﮪھﺮ ﻫﮬﮪھﺴﺖ
   ﻛﺎﻩه  ﺑﺮﮒگ  ﻭو  ﻛﻬﮭﺮﺑﺎ  ﻫﮬﮪھﻤﭽﻮﻥن ﺭرﺍاﺳﺖ
 ﻣﺮﺣﺒﺎ  ﺭرﺍا  ﺯزﻣﻴﯿﻦ  ﮔﻮﻳﯾﺪ ﺁآﺳﻤﺎﻥن
 ﺭرﺑﺎ  ﺁآﻫﮬﮪھﻦ  ﻭو  ﺁآﻫﮬﮪھﻦ  ﭼﻮﻥن  ﺗﻮﺍاﻡم ﺑﺎ
 ﺧﺮﺩد  ﺩدﺭر  ﺯزﻥن  ﺯزﻣﻴﯿﻦ  ﻭو  ﻣﺮﺩد ﺁآﺳﻤﺎﻥن
 ﭘﺮﻭوﺭرﺩد  ﻣﻰ  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺍاﺧﺖ  ﺁآﻥن  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﺍاﻭو  ﺑﻔﺮﺳﺘﺪ  ﺍاﺵش  ﮔﺮﻣﻰ  ﻧﻤﺎﻧﺪ ﭼﻮﻥن
 ﺍاﻭو  ﺑﺪﻫﮬﮪھﺪ  ﻧﻢ  ﻭو  ﺗﺮﻯى  ﻧﻤﺎﻧﺪ ﭼﻮﻥن
 ﻣﺪﺩد  ﺭرﺍا  ﺍاﺭرﺿﻰ  ﺧﺎﻙك  ﺧﺎﻛﻰ ﺑﺮﺝج
 ﺩدﻣﺪ  ﺍاﻧﺪﺭر  ﺗﺮﻳﯾﺶ  ﺁآﺑﻰ ﺑﺮﺝج
ّ

Since through love grew the wing to heaven,
how should it not grow in the heart of the Sadr-i Jahan?
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Forgiveness of the sin was surging in his heart,
for as much as there is a window from each heart to heart;
For assuredly there is a window from heart to heart:
they are not separate and far, like two bodies.
The two clay lamps are not joined,
but their light is mingled in passage.
No lover, in truth, is seeking union
without his loved one seeking him;
But the love of lovers makes the body a bowstring,
the love of loved ones makes it comely and fat.
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When the lightning of love for the beloved has shot into this heart,
know that there is love in that heart.
When love for God has been doubled in your heart,
without any doubt God has love for you.
No sound of clapping comes forth
from one hand of yours without the other hand.
The thirsty man is moaning, “O delicious water!”
The water moans too, saying, “Where is the water-drinker?”
This thirst in our souls is the attraction exerted by the Water:
we are Its, and It is ours.

4400

The Wisdom of God in destiny
and in decree made us lovers of one another.
Because of that fore-ordainment all the particles of the world
repaired as mates and are in love with their own mate.
Every particle of the universe desires its mate,
just like amber and the blade of straw.
Heaven says to the earth, “Welcome!
To you I am as the iron and the magnet.”
In the intellect, heaven is man and the earth woman:
whatever that casts forth this fosters
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When it has no heat remaining, it sends it;
when no freshness and moisture remains, it bestows it.
The terrene sign is replenishment to the dust of the earth;
the aqueous sign produces freshness therein;
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 ﺑﺮﺩد  ﺍاﻭو  ﺳﻮﻯى  ﺍاﺑﺮ  ﺑﺎﺩدﻯى ﺑﺮﺝج
 ﻛﺸﺪ  ﺑﺮ  ﺭرﺍا  ﻭوﺧﻢ  ﺑﺨﺎﺭرﺍاﺕت ﺗﺎ
 ﺍاﻭو  ﺍاﺯز  ﺧﻮﺭرﺷﻴﯿﺪ  ﮔﺮﻣﻰ  ﺁآﺗﺶ ﺑﺮﺝج
 ﺭرﻭو  ﻭو  ﭘﺸﺖ  ﺁآﺗﺶ  ﺯز  ﺳﺮﺥخ  ﻯى  ﺗﺎﺑﻪﮫ ﻫﮬﮪھﻤﭽﻮ
 ﺯزﻣﻦ  ﺍاﻧﺪﺭر  ﻓﻠﻚ  ﮔﺮﺩدﺍاﻥن  ﺳﺮ ﻫﮬﮪھﺴﺖ
   ﺯزﻥن  ﺑﻬﮭﺮ  ﻣﻜﺴﺐ  ﮔﺮﺩد  ﻣﺮﺩدﺍاﻥن ﻫﮬﮪھﻤﭽﻮ
 ﻛﻨﺪ  ﻣﻰ  ﻫﮬﮪھﺎ  ﻛﺪﺑﺎﻧﻮﻳﯾﻰ  ﺯزﻣﻴﯿﻦ ﻭوﻳﯾﻦ
 ﺗﻨﺪ  ﻣﻰ  ﺭرﺿﺎﻋﺶ  ﻭو  ﻭوﻻﺩدﺍاﺕت ﺑﺮ
 ﻫﮬﮪھﻮﺷﻤﻨﺪ  ﺩدﺍاﻥن  ﺭرﺍا  ﭼﺮﺥخ  ﻭو  ﺯزﻣﻴﯿﻦ ﭘﺲ
 ﻛﻨﻨﺪ  ﻣﻰ  ﻫﮬﮪھﻮﺷﻤﻨﺪﺍاﻥن  ﻛﺎﺭر  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﺰﻧﺪ  ﻣﻰ  ﺑﺮ  ﺩدﻝل  ﺩدﻭو  ﺍاﻳﯾﻦ  ﻫﮬﮪھﻢ  ﺍاﺯز  ﻧﻪﮫ ﮔﺮ
 ﺧﺰﻧﺪ  ﻣﻰ  ﻫﮬﮪھﻢ  ﺩدﺭر  ﺟﻔﺖ  ﭼﻮﻥن  ﭼﺮﺍا ﭘﺲ
 ﺍاﺭرﻏﻮﺍاﻥن  ﻭو  ﺑﺮﻭوﻳﯾﺪ  ﮔﻞ  ﻛﻰ  ﺯزﻣﻴﯿﻦ ﺑﻰ
   ﺁآﺳﻤﺎﻥن  ﺗﺎﺏب  ﻭو  ﺁآﺏب  ﺯز  ﺯزﺍاﻳﯾﺪ  ﭼﻪﮫ ﭘﺲ
 ﻧﺮ  ﺑﻪﮫ  ﻣﺎﺩدﻩه  ﺩدﺭر  ﺍاﺳﺖ  ﻣﻴﯿﻞ  ﺁآﻥن ﺑﻬﮭﺮ
 ﻫﮬﮪھﻤﺪﮔﺮ  ﻛﺎﺭر  ﺗﻜﻤﻴﯿﻞ  ﺑﻮﺩد ﺗﺎ
 ﻧﻬﮭﺎﺩد  ﺁآﻥن  ﺯز  ﺣﻖ  ﺯزﻥن  ﻭو  ﻣﺮﺩد  ﺍاﻧﺪﺭر ﻣﻴﯿﻞ
 ﺍاﺗﺤﺎﺩد  ﺯزﻳﯾﻦ  ﺟﻬﮭﺎﻥن  ﻳﯾﺎﺑﺪ  ﺑﻘﺎ ﺗﺎ
 ﻧﻬﮭﺪ  ﻫﮬﮪھﻢ  ﺟﺰﻭوﻯى  ﺑﻪﮫ  ﺟﺰﻭوﻯى  ﻫﮬﮪھﺮ ﻣﻴﯿﻞ
 ﺯزﻫﮬﮪھﺪ  ﺗﻮﻟﻴﯿﺪﻯى  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﺗﺤﺎﺩد ﺯز
 ﺍاﻋﺘﻨﺎﻕق  ﺍاﻧﺪﺭر  ﺭرﻭوﺯز  ﺑﺎ  ﭼﻨﻴﯿﻦ ﺷﺐ
   ﺍاﺗﻔﺎﻕق  ﺍاﻣﺎ  ﺻﻮﺭرﺕت  ﺩدﺭر ﻣﺨﺘﻠﻒ
 ﺩدﺷﻤﻨﻨﺪ  ﻭو  ﺿﺪ  ﺩدﻭو  ﻇﺎﻫﮬﮪھﺮ  ﺷﺐ  ﻭو ﺭرﻭوﺯز
 ﺗﻨﻨﺪ  ﻣﻰ  ﺣﻘﻴﯿﻘﺖ  ﻳﯾﻚ  ﺩدﻭو  ﻫﮬﮪھﺮ ﻟﻴﯿﻚ
 ﺧﻮﻳﯾﺶ  ﻫﮬﮪھﻤﭽﻮ  ﺭرﺍا  ﺩدﮔﺮ  ﺧﻮﺍاﻫﮬﮪھﺎﻥن  ﻳﯾﻜﻰ ﻫﮬﮪھﺮ
   ﺧﻮﻳﯾﺶ  ﻛﺎﺭر  ﻭو  ﻓﻌﻞ  ﺗﻜﻤﻴﯿﻞ  ﭘﻰ ﺍاﺯز
 ﺭرﺍا  ﻃﺒﻊ  ﻧﺒﻮﺩد  ﺩدﺧﻞ  ﺷﺐ  ﺑﻰ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﻭوﺯزﻫﮬﮪھﺎ  ﺁآﺭرﺩد  ﺧﺮﺝج  ﺍاﻧﺪﺭر  ﭼﻪﮫ ﭘﺲ

The aerial sign wafts the clouds towards it,
that they may sweep away the pestilential vapours;
The fiery sign is the source of the sun’s heat,
like a frying-pan red-hot, back and front, by fire.
Heaven is turning giddily in Time,
like men around gain for the wife’s sake;
4410

And this earth nurtures:
it attends to births and to suckling that.
Therefore regard earth and heaven as endowed with intelligence,
since they do the work of intelligent beings.
Unless these two sweethearts taste from one another,
then why are they creeping together like mates?
Without the earth how should roses and arghawan-flowers grow?
What, then, would be born of the water and heat of heaven?
The desire in the female for the male
is to the end that they may perfect each other’s work.
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God put desire in man and woman
in order that the world should be preserved by this union.
He also implants the desire of every part for another part:
from the union of both an act of generation results.
Likewise night and day are in mutual embrace:
different in appearance, but in agreement.
Day and night, outwardly, are two contraries and enemies,
but they both attend on one truth—
Each desiring the other, like kinsfolk,
for the sake of perfecting their action and work

4420

Because, without night, the man’s nature would receive no income:
what, then, should the days expend?

   ﺟﻨﺲ  ﻏﻴﯿﺮ  ﺑﻪﮫ  ﺍاﺳﺖ  ﺷﺪﻩه  ﻣﺤﺘﺒﺲ  ﺁآﺩدﻣﻰ  ﺗﺮﻛﻴﯿﺐ  ﺩدﺭر  ﻛﻪﮫ  ﺭرﺍا  ﺧﻮﺩد  ﺟﻨﺲ  ﻋﻨﺼﺮﻯى  ﻫﮬﮪھﺮ ﺟﺬﺏب
How each element attracts its congener
that has been imprisoned in the human constitution by the non-homogeneous
 ﮔﺮﺩد  ﺑﺎﺯز  ﺭرﺍا  ﺗﻦ  ﺧﺎﻙك  ﮔﻮﻳﯾﺪ ﺧﺎﻙك
 ﮔﺮﺩد  ﻫﮬﮪھﻤﭽﻮ  ﺁآ  ﻣﺎ  ﺳﻮﻯى  ﻛﻦ  ﺟﺎﻥن ﺗﺮﻙك
 ﺍاﻭوﻟﻴﯿﺘﺮﻯى  ﻣﺎ  ﭘﻴﯿﺶ  ﻣﺎﻳﯾﻰ ﺟﻨﺲ
   ﺗﺮﻯى  ﺁآﻥن  ﺯز  ﻭو  ﻭوﺍاﺭرﻫﮬﮪھﻰ  ﺗﻦ  ﺁآﻥن  ﺯز  ﻛﻪﮫ ﺑﻪﮫ

Earth says to the earth of the body, “Return!
Take leave of the spirit; come to me like the dust.
You are my congener, you are more suited with me:
it is better that you should escape from that body and that moisture.”
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 ﺍاﻡم  ﺑﺴﺘﻪﮫ  ﭘﺎ  ﻣﻦ  ﻟﻴﯿﻚ  ﺁآﺭرﻯى ﮔﻮﻳﯾﺪ
   ﺍاﻡم  ﺧﺴﺘﻪﮫ  ﻫﮬﮪھﺠﺮﺍاﻥن  ﺯز  ﺗﻮ  ﻫﮬﮪھﻤﭽﻮﻥن  ﭼﻪﮫ ﮔﺮ
 ﺁآﺑﻬﮭﺎ  ﺑﺠﻮﻳﯾﻨﺪ  ﺭرﺍا  ﺗﻦ ﺗﺮﻯى
 ﻣﺎ  ﺳﻮﻯى  ﻏﺮﺑﺖ  ﺯز  ﺁآ  ﺑﺎﺯز  ﺗﺮﻯى ﻛﺎﻯى
 ﺍاﺛﻴﯿﺮ  ﺧﻮﺍاﻧﺪ  ﻫﮬﮪھﻤﻰ  ﺭرﺍا  ﺗﻦ ﮔﺮﻣﻰ
 ﮔﻴﯿﺮ  ﺧﻮﻳﯾﺶ  ﺍاﺻﻞ  ﺭرﺍاﻩه  ﻧﺎﺭرﻯى  ﺯز ﻛﻪﮫ
 ﺑﺪﻥن  ﺩدﺭر  ﻋﻠﺖ  ﺩدﻭو  ﻭو  ﻫﮬﮪھﻔﺘﺎﺩد ﻫﮬﮪھﺴﺖ
   ﺭرﺳﻦ  ﺑﻰ  ﻋﻨﺎﺻﺮ  ﻛﺸﺸﻬﮭﺎﻯى ﺍاﺯز
 ﺑﺴﻜﻠﺪ  ﺭرﺍا  ﺑﺪﻥن  ﺗﺎ  ﺁآﻳﯾﺪ ﻋﻠﺖ
 ﻭوﺍاﻫﮬﮪھﻠﺪ  ﺭرﺍا  ﻫﮬﮪھﻤﺪﮔﺮ  ﻋﻨﺎﺻﺮ ﺗﺎ
 ﭘﺎ  ﺑﺴﺘﻪﮫ  ﻋﻨﺎﺻﺮ  ﺍاﻳﯾﻦ  ﻣﺮﻏﻨﺪ ﭼﺎﺭر
 ﮔﺸﺎ  ﭘﺎ  ﻋﻠﺖ  ﻭو  ﺭرﻧﺠﻮﺭرﻯى  ﻭو ﻣﺮﮒگ
 ﻛﺮﺩد  ﺑﺎﺯز  ﭼﻮﻥن  ﻫﮬﮪھﻤﺪﮔﺮ  ﺍاﺯز ﭘﺎﻳﯾﺸﺎﻥن
 ﻛﺮﺩد  ﭘﺮﻭوﺍاﺯز  ﻳﯾﻘﻴﯿﻦ  ﻋﻨﺼﺮ  ﻫﮬﮪھﺮ ﻣﺮﻍغ
 ﻓﺮﻋﻬﮭﺎ  ﻭو  ﺍاﺻﻠﻬﮭﺎ  ﺍاﻳﯾﻦ  ﻯى ﺟﺬﺑﻪﮫ
 ﻣﺎ  ﺟﺴﻢ  ﺩدﺭر  ﻧﻬﮭﺪ  ﺭرﻧﺠﻰ  ﺩدﻣﻰ ﻫﮬﮪھﺮ
 ﺩدﺭرﺩد  ﺑﺮ  ﺭرﺍا  ﺗﺮﻛﻴﯿﺒﻬﮭﺎ  ﺍاﻳﯾﻦ  ﻛﻪﮫ ﺗﺎ
 ﭘﺮﺩد  ﺧﻮﺩد  ﺍاﺻﻞ  ﺑﻪﮫ  ﺟﺰﻭوﻯى  ﻫﮬﮪھﺮ ﻣﺮﻍغ
 ﻋﺠﻞ  ﺯزﻳﯾﻦ  ﺁآﻳﯾﺪ  ﻣﺎﻧﻊ  ﺣﻖ ﺣﻜﻤﺖ
   ﺍاﺟﻞ  ﺗﺎ  ﺻﺤﺖ  ﺑﻪﮫ  ﺩدﺍاﺭرﺩد ﺟﻤﻌﺸﺎﻥن

It answers, “Yes; but I am fettered,
although like you I am weary of separation.”
The waters seek the moisture of the body,
saying, “O moisture, and come back to us from exile.”
4425

The ether is calling the heat of the body,
saying, “You are of fire: take the way to your origin.”
There are two-and-seventy diseases in the body,
by the elements pulling without cord.
Disease comes to shatter the body,
so that the elements may abandon each other.
These elements are four birds with their legs tied:
death and sickness and disease loosen their legs.
When it has released their legs from one another,
assuredly every bird-element flies away.
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The pull between these originals and derivatives
continually implants some pain in our bodies,
In order that it may tear these coalitions asunder
each part, like a bird, may fly to its home;
Divine Providence hinders them from this hastening
and keeps them together in health till the appointed term,

 ﻧﻴﯿﺴﺖ  ﻣﺸﻬﮭﻮﺩد  ﺍاﺟﻞ  ﺍاﺟﺰﺍا  ﺍاﻯى ﮔﻮﻳﯾﺪ
  
 ﻧﻴﯿﺴﺖ  ﺳﻮﺩد  ﺍاﺟﻠﺘﺎﻥن  ﺍاﺯز  ﭘﻴﯿﺶ  ﺯزﺩدﻥن ﭘﺮ
 ﺍاﺭرﺗﻔﺎﻕق  ﺑﺠﻮﻳﯾﺪ  ﺟﺰﻭوﻯى  ﻫﮬﮪھﺮ  ﻛﻪﮫ ﭼﻮﻥن
   ﻓﺮﺍاﻕق  ﺍاﻧﺪﺭر  ﻏﺮﻳﯾﺐ  ﺟﺎﻥن  ﺑﻮﺩد ﭼﻮﻥن

And says, “O parts, the term is not certainly known:
it is useless for you to take wing before the term.”
Inasmuch as every part seeks support,
what must be the state of the soul, a stranger, in separation?

   ﺍاﺟﺰﺍاﻯى  ﺍاﺯز  ﺷﺪﻥن  ﻣﻨﻘﻄﻊ  ﻭو  ﺧﻮﺩد  ﻣﻘﺮ  ﺑﻪﮫ  ﺍاﻭو  ﻣﻴﯿﻞ  ﻭو  ﺍاﻭو  ﺗﻘﺎﺿﺎﻯى  ﻭو  ﺍاﺭرﻭوﺍاﺡح  ﻋﺎﻟﻢ  ﺑﻪﮫ  ﻧﻴﯿﺰ  ﺟﺎﻥن  ﺷﺪﻥن ﻣﻨﺠﺬﺏب
 ﺍاﻧﺪ  ﺭرﻭوﺡح  ﺑﺎﺯز  ﭘﺎﻯى  ﻯى  ﻛﻨﺪﻩه  ﻛﻪﮫ ﺍاﺟﺴﺎﻡم
How likewise the soul is drawn to the world of spirits, and how it craves and desires its home,
and becomes severed from the bodily parts which are a fetter on the leg of the spiritual falcon.
 ﺍاﻡم  ﻓﺮﺷﻰ  ﭘﺴﺖ  ﺍاﺟﺰﺍاﻯى  ﺍاﻯى ﮔﻮﻳﯾﺪ
 ﺍاﻡم  ﻋﺮﺷﻰ  ﻣﻦ  ﺗﺮ  ﺗﻠﺦ  ﻣﻦ ﻏﺮﺑﺖ
 ﺭرﻭوﺍاﻥن  ﺁآﺏب  ﻭو  ﺳﺒﺰﻩه  ﺩدﺭر  ﺗﻦ ﻣﻴﯿﻞ
  
 ﺁآﻥن  ﺍاﺯز  ﺁآﻣﺪ  ﺍاﻭو  ﺍاﺻﻞ  ﻛﻪﮫ  ﺑﻮﺩد  ﺁآﻥن ﺯز
 ﺍاﺳﺖ  ﺣﻰ  ﺩدﺭر  ﻭو  ﺣﻴﯿﺎﺕت  ﺍاﻧﺪﺭر  ﺟﺎﻥن ﻣﻴﯿﻞ
   ﺍاﺳﺖ  ﻭوﻯى  ﺍاﺻﻞ  ﻻﻣﻜﺎﻥن  ﺟﺎﻥن  ﺍاﻧﻜﻪﮫ ﺯز
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It says, “O my base earthly parts,
my exile is bitterer: I am celestial.”
The desire of the body for green herbs and running water
is because its origin is from those;
The desire of the soul is for Life and for the Living One,
because its origin is the Infinite Soul.
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 ﻋﻠﻮﻡم  ﺩدﺭر  ﻭو  ﺍاﺳﺖ  ﺣﻜﻤﺖ  ﺩدﺭر  ﺟﺎﻥن ﻣﻴﯿﻞ
   ﻛﺮﻭوﻡم  ﻭو  ﺍاﺳﺖ  ﺭرﺍاﻍغ  ﻭو  ﺑﺎﻍغ  ﺩدﺭر  ﺗﻦ ﻣﻴﯿﻞ
 ﺷﺮﻑف  ﻭو  ﺗﺮﻗﻰ  ﺍاﻧﺪﺭر  ﺟﺎﻥن ﻣﻴﯿﻞ
   ﻋﻠﻒ  ﺍاﺳﺒﺎﺏب  ﻭو  ﻛﺴﺐ  ﺩدﺭر  ﺗﻦ ﻣﻴﯿﻞ
 ﺟﺎﻥن  ﺳﻮﻯى  ﻫﮬﮪھﻢ  ﺷﺮﻑف  ﺁآﻥن  ﻋﺸﻖ  ﻭو ﻣﻴﯿﻞ
   ﺑﺪﺍاﻥن  ﺭرﺍا  ﻳﯾﺤﺒﻮﻥن  ﻭو  ﺭرﺍا  ﻳﯾﺤﺐ ﺯزﻳﯾﻦ
 ﺷﻮﺩد  ﺣﺪ  ﺑﻰ  ﺍاﻳﯾﻦ  ﺷﺮﺡح  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﺷﻮﺩد  ﻛﺎﻏﺬ  ﺗﺎ  ﻫﮬﮪھﺸﺘﺎﺩد ﻣﺜﻨﻮﻯى
 ﺑﻮﺩد  ﻃﺎﻟﺐ  ﺍاﻭو  ﻛﻪﮫ  ﻫﮬﮪھﺮ  ﻛﻪﮫ  ﺁآﻥن ﺣﺎﺻﻞ
 ﺑﻮﺩد  ﺭرﺍاﻏﺐ  ﺍاﻭو  ﺩدﺭر  ﻣﻄﻠﻮﺑﺶ ﺟﺎﻥن
 ﺟﻤﺎﺩد  ﻭو  ﻧﺒﺎﺗﻰ  ﺣﻴﯿﻮﺍاﻥن ﺁآﺩدﻣﻰ
 ﻣﺮﺍاﺩد  ﺑﻰ  ﻫﮬﮪھﺮ  ﻋﺎﺷﻖ  ﻣﺮﺍاﺩدﻯى ﻫﮬﮪھﺮ
 ﺗﻨﻨﺪ  ﻣﻰ  ﻣﺮﺍاﺩدﻯى  ﺑﺮ  ﻣﺮﺍاﺩدﺍاﻥن ﺑﻰ
 ﻛﻨﻨﺪ  ﻣﻰ  ﺍاﻳﯾﺸﺎﻥن  ﺟﺬﺏب  ﻣﺮﺍاﺩدﺍاﻥن  ﺁآﻥن ﻭو
 ﻛﻨﺪ  ﻻﻏﺮ  ﻋﺎﺷﻘﺎﻥن  ﻣﻴﯿﻞ ﻟﻴﯿﻚ
 ﻛﻨﺪ  ﻓﺮ  ﺧﻮﺵش  ﻭو  ﺧﻮﺵش  ﻣﻌﺸﻮﻗﺎﻥن ﻣﻴﯿﻞ
 ﺍاﻓﺮﻭوﺧﺘﻪﮫ  ﺭرﺥخ  ﺩدﻭو  ﻣﻌﺸﻮﻗﺎﻥن ﻋﺸﻖ
   ﺳﻮﺧﺘﻪﮫ  ﺭرﺍا  ﺍاﻭو  ﺟﺎﻥن  ﻋﺎﺷﻖ ﻋﺸﻖ
 ﻧﻴﯿﺎﺯز  ﺑﻰ  ﺷﻜﻞ  ﺑﻪﮫ  ﻋﺎﺷﻖ ﻛﻬﮭﺮﺑﺎ
 ﺩدﺭرﺍاﺯز  ﺭرﺍاﻩه  ﺁآﻥن  ﺩدﺭر  ﻛﻮﺷﺪ  ﻣﻰ ﻛﺎﻩه
 ﺩدﻫﮬﮪھﺎﻥن  ﺗﺸﻨﻪﮫ  ﺁآﻥن  ﻋﺸﻖ  ﻛﻦ  ﺭرﻫﮬﮪھﺎ ﺍاﻳﯾﻦ
   ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﻯى  ﺳﻴﯿﻨﻪﮫ  ﺍاﻧﺪﺭر ﺗﺎﻓﺖ
 ﻛﺪﻩه  ﺁآﺗﺶ  ﻏﻢ  ﻭو  ﻋﺸﻖ  ﺁآﻥن ﺩدﻭوﺩد
   ﺷﺪﻩه  ﻣﺸﻔﻖ  ﺍاﻭو  ﻣﺨﺪﻭوﻡم  ﺩدﺭر ﺭرﻓﺘﻪﮫ
 ﺁآﺑﺮﻭو  ﻭو  ﺑﻮﺵش  ﻭو  ﻧﺎﻣﻮﺱس  ﺍاﺯز ﻟﻴﯿﻜﺶ
 ﺍاﻭو  ﺍاﺯز  ﻭوﺍاﺟﻮﻳﯾﺪ  ﻛﻪﮫ  ﺁآﻣﺪ  ﻣﻰ ﺷﺮﻡم
 ﺷﺪﻩه  ﻣﺴﻜﻴﯿﻦ  ﺁآﻥن  ﻣﺸﺘﺎﻕق ﺭرﺣﻤﺘﺶ
   ﺁآﻣﺪﻩه  ﻣﺎﻧﻊ  ﻟﻄﻒ  ﺯزﻳﯾﻦ ﺳﻠﻄﻨﺖ
 ﻛﺸﻴﯿﺪ  ﺭرﺍا  ﺍاﻭو  ﻋﺠﺐ  ﻛﺎﻳﯾﻦ  ﺣﻴﯿﺮﺍاﻥن ﻋﻘﻞ
 ﺭرﺳﻴﯿﺪ  ﺟﺎﻧﺐ  ﺑﺪﻳﯾﻦ  ﺳﻮ  ﺁآﻥن  ﺯز  ﻛﺸﺶ ﻳﯾﺎ
 ﻧﺎﻭوﺍاﻗﻔﻰ  ﺍاﻳﯾﻦ  ﻛﺰ  ﻛﻦ  ﺟﻠﺪﻯى ﺗﺮﻙك
ﱠ
   ﺑﺎﻟﺨﻔﻰ  ﺃأﻋﻠﻢ  ﺍاﷲ  ﺑﺒﻨﺪ ﻟﺐ
 ﻛﻨﻢ  ﻣﺪﻓﻮﻥن  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺑﻌﺪ  ﺭرﺍا  ﺳﺨﻦ ﺍاﻳﯾﻦ
   ﻛﻨﻢ  ﭼﻮﻥن  ﻣﻦ  ﻛﺸﺪ  ﻣﻰ  ﻛﺸﻨﺪﻩه ﺁآﻥن
 ﻣﻌﺘﻨﻰ  ﺍاﻯى  ﻛﺸﺪ  ﻣﻰ  ﻛﺖ  ﺁآﻥن ﻛﻴﯿﺴﺖ
   ﺯزﻧﻰ  ﺩدﻡم  ﻛﺎﻳﯾﻦ  ﻧﮕﺬﺍاﺭرﺩدﺕت  ﻣﻰ  ﻛﻪﮫ ﺁآﻥن

The desire of the soul is for wisdom and the sciences;
the desire of the body is for orchards and meadows and vines.
The desire of the soul is for ascent and exaltedness;
the desire of the body is for gain and the means of procuring fodder.
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That exaltedness too has desire and love towards the soul:
from this understand He loves them and they love Him.
If I explain this, it will be endless:
the Masnavi will amount to eighty volumes.
The gist is that whenever anyone seeks,
the soul of the object sought by him desires him.
Man, animal, plant, or mineral, every object of desire
is in love with everything that is without the object of desire.
Those who are without their objects of desire
attach themselves to an object of desire, and those desired ones draw them;
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But the desire of the lovers makes them lean;
the desire of the loved ones makes them fair and beauteous.
The love of the loved ones illumines the cheeks;
the love of the lover consumes his soul.
The amber loves with the appearance of wanting naught,
the straw is making efforts on that long road.
Leave this. The love of that thirsty-mouthed man
shone in the breast of the Sadr-i Jahan.
The smoke of the love and pain of the fire-temple
entered his lord turned into compassion.
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But on account of glory and pride and magnificence
he was ashamed to inquire for him:
His mercy had begun to yearn after that lowly man,
his majesty hindered from this kindness.
The intellect is bewildered, wondering whether this one attracted him,
or whether the attraction came from that quarter to this side.
Abandon presumption, for you are ignorant of this.
Close your lips: God best knows the secret.
Henceforth I will bury this topic.
That Drawer is drawing me: what can I do?
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Who is he that is drawing you, O solicitous one?
He who does not allow you to utter this word.
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 ﺳﻔﺮ  ﺑﻬﮭﺮ  ﻛﻨﻰ  ﻣﻰ  ﻋﺰﻳﯾﻤﺖ ﺻﺪ
 ﺩدﮔﺮ  ﺟﺎﻯى  ﺗﺮﺍا  ﻣﺮ  ﻛﺸﺎﻧﺪ ﻣﻰ
 ﻟﮕﺎﻡم  ﺁآﻥن  ﺳﻮ  ﺑﻬﮭﺮ  ﺑﮕﺮﺩدﺍاﻧﺪ  ﺁآﻥن ﺯز
   ﺧﺎﻡم  ﺍاﺳﺐ  ﻓﺎﺭرﺱس  ﺯز  ﻳﯾﺎﺑﺪ  ﺧﺒﺮ ﺗﺎ
 ﺍاﺳﺖ  ﭘﻰ  ﻧﻴﯿﻜﻮ  ﺁآﻥن  ﺯز  ﺳﺎﺭر  ﺯزﻳﯾﺮﻙك ﺍاﺳﺐ
   ﺍاﺳﺖ  ﻭوﻯى  ﺑﺮ  ﻓﺎﺭرﺱس  ﻛﻪﮫ  ﺩدﺍاﻧﺪ  ﻫﮬﮪھﻤﻰ ﻛﺎﻭو
 ﺑﺒﺴﺖ  ﺳﻮﺩدﺍا  ﺻﺪ  ﺩدﻭو  ﺑﺮ  ﺭرﺍا  ﺩدﻟﺖ ﺍاﻭو
   ﺷﻜﺴﺖ  ﺭرﺍا  ﺩدﻝل  ﭘﺲ  ﻛﺮﺩد  ﻣﺮﺍاﺩدﺕت ﺑﻰ
 ﻧﺨﺴﺖ  ﺭرﺍاﻯى  ﺁآﻥن  ﺑﺎﻝل  ﺍاﻭو  ﺷﻜﺴﺖ ﭼﻮﻥن
   ﺩدﺭرﺳﺖ  ﺍاﺷﻜﻦ  ﺑﺎﻝل  ﻫﮬﮪھﺴﺘﻰ  ﻧﺸﺪ ﭼﻮﻥن
 ﺳﻜﺴﺖ  ﺗﺪﺑﻴﯿﺮﺕت  ﺣﺒﻞ  ﻗﻀﺎﻳﯾﺶ ﭼﻮﻥن
   ﺩدﺭرﺳﺖ  ﺁآﻥن  ﻗﻀﺎﻯى  ﺗﻮ  ﺑﺮ  ﻧﺸﺪ ﭼﻮﻥن

You make a hundred resolutions to journey:
He draws you to some other place.
He turns the bridle in every direction
in order that the untrained horse may gain knowledge of the rider.
The clever horse is well-paced
because it knows that the rider is on it.
He fixed your heart on a hundred passionate desires,
disappointed you, and then broke your heart.
4460

Inasmuch as He broke the wings of that first intention,
how was not the existence of the Wing-breaker perfectly established?
Since His ordainment snapped the cord of your contrivance,
how was not God’s ordainment perfectly established to you?

   ﻓﺴﺦ  ﺭرﺍا  ﺍاﻭو  ﻋﺰﻡم  ﮔﺎﻩه  ﮔﺎﻩه  ﻭو  ﺍاﻭوﺳﺖ  ﻗﺎﻫﮬﮪھﺮ  ﻭو  ﻣﺎﻟﻚ  ﻛﻪﮫ  ﺁآﻥن  ﺍاﺯز  ﺭرﺍا  ﺁآﺩدﻣﻰ  ﻛﺮﺩدﻥن  ﺧﺒﺮ  ﺑﺎ  ﺟﻬﮭﺖ  ﻧﻘﻀﻬﮭﺎ  ﻭو  ﻋﺰﺍاﻳﯾﻢ ﻓﺴﺦ
 ﺑﻮﺩد  ﺗﻨﺒﻴﯿﻪﮫ  ﺑﺮ  ﺗﻨﺒﻴﯿﻪﮫ  ﺗﺎ  ﺑﺸﻜﻨﺪ  ﺭرﺍا  ﻋﺰﻣﺶ  ﺑﺎﺯز  ﺗﺎ  ﺩدﺍاﺭرﺩد  ﻛﺮﺩدﻥن  ﻋﺰﻡم  ﺑﺮ  ﺭرﺍا  ﺍاﻭو  ﻃﻤﻊ  ﺗﺎ  ﺩدﺍاﺷﺘﻦ  ﻧﺎﻓﺬ  ﻭو ﻧﺎﻛﺮﺩدﻥن
The annulment and destruction of resolutions in order to let man know that He is the Lord
and the Almighty; and His occasional non-annulment of his resolution and His carrying it
into effect in order that hope may urge him to form a resolution, so that He again may destroy it,
to the end that warning may follow on warning.
 ﻣﺎﺟﺮﺍا  ﺩدﺭر  ﻗﺼﺪﻫﮬﮪھﺎ  ﻭو ﻋﺰﻣﻬﮭﺎ
 ﺗﺮﺍا  ﺁآﻳﯾﺪ  ﻣﻰ  ﺭرﺍاﺳﺖ  ﮔﺎﻫﮬﮪھﻰ ﮔﺎﻩه
 ﻛﻨﺪ  ﻧﻴﯿﺖ  ﺩدﻟﺖ  ﺁآﻥن  ﻃﻤﻊ  ﺑﻪﮫ ﺗﺎ
 ﺑﺸﻜﻨﺪ  ﺭرﺍا  ﻧﻴﯿﺘﺖ  ﺩدﻳﯾﮕﺮ ﺑﺎﺭر
 ﺩدﺍاﺷﺘﻰ  ﻣﺮﺍاﺩدﺕت  ﺑﻰ  ﺑﻜﻠﻰ ﻭوﺭر
  
 ﻛﺎﺷﺘﻰ  ﻛﻰ  ﺍاﻣﻞ  ﻧﻮﻣﻴﯿﺪ  ﺷﺪﻯى ﺩدﻝل
 ﺍاﺵش  ﻋﻮﺭرﻯى  ﺍاﺯز  ﺍاﻣﻞ  ﻧﻜﺎﺭرﻳﯾﺪﻯى ﻭوﺭر
   ﺍاﺵش  ﻣﻘﻬﮭﻮﺭرﻯى  ﺍاﻭو  ﺑﺮ  ﭘﻴﯿﺪﺍا  ﺷﺪﻯى ﻛﻰ
 ﺧﻮﻳﯾﺶ  ﻣﺮﺍاﺩدﻳﯾﻬﮭﺎﻯى  ﺑﻰ  ﺍاﺯز ﻋﺎﺷﻘﺎﻥن
   ﺧﻮﻳﯾﺶ  ﻣﻮﻻﻯى  ﺍاﺯز  ﮔﺸﺘﻨﺪ  ﺧﺒﺮ ﺑﺎ
 ﺑﻬﮭﺸﺖ  ﻗﻼﻭوﻭوﺯز  ﺷﺪ  ﻣﺮﺍاﺩدﻯى ﺑﻰ
  
 ﺳﺮﺷﺖ  ﺧﻮﺵش  ﺍاﻯى  ﺷﻨﻮ  ﺍاﻟﺠﻨﺔ ﺣﻔﺖ
 ﭘﺎﺳﺖ  ﺍاﺷﻜﺴﺘﻪﮫ  ﻫﮬﮪھﻤﻪﮫ  ﻣﺮﺍاﺩدﺍاﺗﺖ ﻛﻪﮫ
  
 ﺭرﻭوﺍاﺳﺖ  ﺍاﻭو  ﻛﺎﻡم  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﻛﺴﻰ ﭘﺲ
 ﺻﺎﺩدﻗﺎﻥن  ﺁآﻥن  ﺍاﺵش  ﺍاﺷﻜﺴﺘﻪﮫ  ﺷﺪﻧﺪ ﭘﺲ
   ﻋﺎﺷﻘﺎﻥن  ﺷﻜﺴﺖ  ﺁآﻥن  ﺧﻮﺩد  ﻛﻮ ﻟﻴﯿﻚ
 ﺍاﺿﻄﺮﺍاﺭر  ﺍاﺯز  ﺍاﺵش  ﺍاﺷﻜﺴﺘﻪﮫ ﻋﺎﻗﻼﻥن
 ﺍاﺧﺘﻴﯿﺎﺭر  ﺻﺪ  ﺑﺎ  ﺍاﺷﻜﺴﺘﻪﮫ ﻋﺎﺷﻘﺎﻥن

In the course of events
your resolutions and purposes now and then come right,
In order that, through hope of that, your heart may form an intention,
and that He may once more destroy your intention.
For if He were to keep you wholly unsuccessful, your heart would despair:
how would it sow expectation?
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And unless it sowed expectation, how from its barrenness
would its subjection become apparent to it?
By their failures
the lovers are made aware of their Lord.
Failure is the guide to Paradise:
listen, O man of goodly nature, to, “Paradise is encompassed.”
That all that you desire is broken-legged,
then there is One whose pleasure is fulfilled.
Therefore the sincere have become broken before Him;
but where indeed is the abasement of those who love?
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The intelligent are abased before Him from necessity;
the lovers are abased with hundredfold free-will.
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The intelligent are bond-slaves to Him;
the lovers are like sugar and candy to Him.

 ﺍاﻧﺪ  ﺑﻨﺪﻯى  ﺑﻨﺪﮔﺎﻥن ﻋﺎﻗﻼﻧﺶ
 ﺍاﻧﺪ  ﻗﻨﺪﻯى  ﻭو  ﺷﻜﺮﻯى ﻋﺎﺷﻘﺎﻧﺶ
 ﻋﺎﻗﻼﻥن  ﻣﻬﮭﺎﺭر  ﻛﺮﻫﮬﮪھﺎ ﺍاﺋﺘﻴﯿﺎ
   ﺩدﻻﻥن  ﺑﻰ  ﺑﻬﮭﺎﺭر  ﻃﻮﻋﺎ ﺍاﺋﺘﻴﯿﺎ

“Come against your will” is the toggle for the intelligent;
“come willingly” is the spring-time of them that have lost their hearts.

   ﻳﯾﺠﺮﻭوﻥن  ﻗﻮﻡم  ﻣﻦ  ﻋﺠﺒﺖ  ﻛﻪﮫ  ﮔﻔﺘﻦ  ﻭو  ﻛﺮﺩدﻥن  ﺗﺒﺴﻢ  ﻭو  ﺍاﺳﻴﯿﺮﺍاﻥن  ﺑﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻭو  ﺍاﻟﺼﻼﺓة  ﻋﻠﻴﯿﻪﮫ  ﭘﻴﯿﻐﺎﻣﺒﺮ  ﻛﺮﺩدﻥن ﻧﻈﺮ
   ﺍاﻷﻏﻼﻝل  ﻭو  ﺑﺎﻟﺴﻼﺳﻞ  ﺍاﻟﺠﻨﺔ ﺇإﻟﻰ
How the Prophet, on whom be peace, looked at the captives and smiled and said,
“I marvel at folk who are dragged to Paradise in chains and shackles.”
 ﺍاﺳﻴﯿﺮ  ﺟﻮﻗﻰ  ﻳﯾﻜﻰ  ﭘﻴﯿﻐﻤﺒﺮ ﺩدﻳﯾﺪ
 ﻧﻔﻴﯿﺮ  ﺩدﺭر  ﺍاﻳﯾﺸﺎﻥن  ﻭو  ﺑﺮﺩدﻧﺪ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﺷﻴﯿﺮ  ﺁآﮔﺎﻩه  ﺁآﻥن  ﺑﻨﺪ  ﺩدﺭر ﺩدﻳﯾﺪﺷﺎﻥن
 ﺯزﻳﯾﺮ  ﺯزﻳﯾﺮ  ﻭوﻯى  ﺩدﺭر  ﻛﺮﺩدﻧﺪ  ﻧﻈﺮ ﻣﻰ
 ﻏﻀﺐ  ﺍاﺯز  ﻳﯾﻚ  ﻫﮬﮪھﺮ  ﺧﺎﻳﯾﻴﯿﺪ  ﻫﮬﮪھﻤﻰ ﺗﺎ
   ﻟﺐ  ﻭو  ﺩدﻧﺪﺍاﻧﻬﮭﺎ  ﺻﺪﻕق  ﺭرﺳﻮﻝل ﺑﺮ
 ﺯزﻧﻨﺪ  ﺩدﻡم  ﻛﻪﮫ  ﻏﻀﺐ  ﺁآﻥن  ﺑﺎ  ﻧﻪﮫ ﺯزﻫﮬﮪھﺮﻩه
 ﻣﻨﻨﺪ  ﺩدﻩه  ﻗﻬﮭﺮ  ﺯزﻧﺠﻴﯿﺮ  ﺩدﺭر  ﺍاﻧﻜﻪﮫ ﺯز
 ﺷﻬﮭﺮ  ﺳﻮﻯى  ﻣﻮﻛﻞ  ﻛﺸﺎﻧﺪﺷﺎﻥن ﻣﻰ
 ﻗﻬﮭﺮ  ﺑﻪﮫ  ﻛﺎﻓﺮﺳﺘﺎﻧﺸﺎﻥن  ﺍاﺯز  ﺑﺮﺩد ﻣﻰ
 ﺯزﺭرﻯى  ﻧﻪﮫ  ﺳﺘﺎﻧﺪ  ﻣﻰ  ﻓﺪﺍاﻳﯾﻰ ﻧﻪﮫ
   ﺳﺮﻭوﺭرﻯى  ﺍاﺯز  ﺭرﺳﺪ  ﻣﻰ  ﺷﻔﺎﻋﺖ ﻧﻪﮫ
 ﺍاﻭو  ﻭو  ﮔﻮﻳﯾﻨﺪ  ﻫﮬﮪھﻤﻰ  ﻋﺎﻟﻢ ﺭرﺣﻤﺖ
 ﮔﻠﻮ  ﻭو  ﺣﻠﻖ  ﺑﺮﺩد  ﻣﻰ  ﺭرﺍا ﻋﺎﻟﻤﻰ
 ﺭرﺍاﻩه  ﺭرﻓﺘﻨﺪ  ﻣﻰ  ﺍاﻧﻜﺎﺭر  ﻫﮬﮪھﺰﺍاﺭر ﺑﺎ
   ﺷﺎﻩه  ﻛﺎﺭر  ﺑﺮ  ﺯزﻧﺎﻥن  ﻃﻌﻨﻪﮫ  ﻟﺐ ﺯزﻳﯾﺮ
 ﻧﻴﯿﺴﺖ  ﭼﺎﺭرﻩه  ﺍاﻳﯾﻨﺠﺎ  ﻭو  ﻛﺮﺩدﻳﯾﻢ  ﻫﮬﮪھﺎ ﭼﺎﺭرﻩه
  
 ﻧﻴﯿﺴﺖ  ﺧﺎﺭرﻩه  ﺍاﺯز  ﻛﻢ  ﻣﺮﺩد  ﺍاﻳﯾﻦ  ﺩدﻝل ﺧﻮﺩد
 ﺍاﺭرﺳﻼﻥن  ﺍاﻟﭗ  ﺷﻴﯿﺮ  ﻣﺮﺩد  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﻣﺎ
 ﺟﺎﻥن  ﻧﻴﯿﻢ  ﺳﺴﺖ  ﻋﺮﻳﯾﺎﻥن  ﺳﻪﮫ  ﺩدﻭو ﺑﺎ
 ﺍاﺳﺖ  ﻛﮋﺭرﻭوﻯى  ﺍاﺯز  ﺍاﻳﯾﻢ  ﺩدﺭرﻣﺎﻧﺪﻩه  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
   ﺍاﺳﺖ  ﺟﺎﺩدﻭوﻯى  ﺧﻮﺩد  ﻳﯾﺎ  ﺍاﺧﺘﺮﻫﮬﮪھﺎﺳﺖ  ﺯز ﻳﯾﺎ
 ﺍاﻭو  ﺑﺨﺖ  ﺁآﻥن  ﺩدﺭرﻳﯾﺪ  ﺑﺮ  ﺭرﺍا  ﻣﺎ ﺑﺨﺖ
 ﺍاﻭو  ﺗﺨﺖ  ﺍاﺯز  ﻧﮕﻮﻥن  ﺳﺮ  ﺷﺪ  ﻣﺎ ﺗﺨﺖ
 ﺯزﻓﺖ  ﮔﺸﺖ  ﮔﺮ  ﺟﺎﺩدﻭوﻳﯾﻰ  ﺍاﺯز  ﺍاﻭو ﻛﺎﺭر
   ﻧﺮﻓﺖ  ﭼﻮﻥن  ﻫﮬﮪھﻢ  ﻣﺎ  ﻛﺮﺩدﻳﯾﻢ ﺟﺎﺩدﻭوﻳﯾﻰ

The Prophet saw a troop of captives being taken along,
and they were in loud lamentation.
That wary Lion saw them in chains:
looking askance at him,
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So that each was gnashing his teeth and chewing his lips
in anger against the veracious Prophet;
Notwithstanding that anger, they dare not utter a word,
because they are in the ten-kilogram chain of violence.
Their custodian is marching them along to the city:
he is taking them by force from the land of the infidels.
“He will not accept any ransom or any gold:
no intercession is coming from any prince.
He is called a mercy to the world,
and he is cutting the throats and gullets of a world.”
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With a thousand disbelief they marched along,
railing under their breath at the actions of the king,
“We remedied, but in this case there is no remedy:
truly this man’s heart is not inferior to a rock.
We, thousands of men brave as lions,
with two or three feeble and half-dead naked fellows,
Are left helpless like this:
is it on account of wrong-doing or stars, or is it sorcery?
His fortune tore up our fortune;
our throne was overturned by his throne.
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If his cause became mighty by sorcery, we too practiced sorcery:
how did not it succeed?
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َ   َﺗ ْﺴ َﺘ ْﻔ ِﺘ ُﺤ  ﺇإ ْﻥن  ﻛﻪﮫ  ﺁآﻳﯾﺖ  ﺍاﻳﯾﻦ ﺗﻔﺴﻴﯿﺮ
ْ  ﺟﺎء ُﻛ ُﻢ 
   ﻋﻠﻴﯿﻪﮫ  ﻣﺤﻤﺪ  ﻭو  ﻣﺎ  ﺍاﺯز  ﻛﻪﮫ  ﮔﻔﺘﻴﯿﺪ  ﻣﻰ  ﻃﺎﻋﻨﺎﻥن  ﺍاﻯى ،٬ ﺍاﻵﻳﯾﺔ  ﺍاﻟ َﻔ ْﺘ ُﺢ 
َ  ﻓ َﻘ ْﺪ ﻮﺍا
ِ
   ﺣﻘﻴﯿﺪ  ﻃﺎﻟﺐ  ﺷﻤﺎ  ﻛﻪﮫ  ﺁآﻳﯾﺪ  ﮔﻤﺎﻥن  ﺗﺎ  ﮔﻔﺘﻴﯿﺪ  ﻣﻰ  ﺑﺪﺍاﻥن  ﺍاﻳﯾﻦ  ﻭو  ﺩدﻩه  ﻧﺼﺮﺗﺶ  ﻭو  ﻓﺘﺢ  ﺍاﺳﺖ  ﺣﻖ  ﻛﻪﮫ  ﺁآﻥن ﺍاﻟﺴﻼﻡم
 ﺑﺒﻴﯿﻨﻴﯿﺪ  ﺭرﺍا  ﺣﻖ  ﺻﺎﺣﺐ  ﺗﺎ  ﺩدﺍاﺩدﻳﯾﻢ  ﻧﺼﺮﺕت ( )ﺹص  ﺭرﺍا  ﻣﺤﻤﺪ  ﺍاﻛﻨﻮﻥن  ﻏﺮﺽض ﺑﻰ
Commentary on the verse, “If you ask for a decision, the decision has indeed come to you.
O critics, you were saying, ‘Give the decision and victory to us or to Mohammed, whichever is in the right’;
and you were saying this in order that it might be supposed that ye were seeking the right disinterestedly.
Now We have given the victory to Mohammed, to the end that ye may see the champion of the right.”
 ﺩدﺭرﺧﻮﺍاﺳﺘﻴﯿﻢ  ﺧﺪﺍا  ﺍاﺯز  ﻭو  ﺑﺘﺎﻥن ﺍاﺯز
   ﻧﺎﺭرﺍاﺳﺘﻴﯿﻢ  ﺍاﮔﺮ  ﺭرﺍا  ﻣﺎ  ﺑﻜﻦ ﻛﻪﮫ
 ﺍاﻭو  ﻭو  ﻣﺎ  ﺍاﺯز  ﺍاﺳﺖ  ﺭرﺍاﺳﺖ  ﻭو  ﺣﻖ  ﻛﻪﮫ ﺁآﻥن
 ﺑﺠﻮ  ﺭرﺍا  ﺍاﻭو  ﻧﺼﺮﺕت  ﺩدﻩه ﻧﺼﺮﺗﺶ
 ﺻﻼﺕت  ﻭو  ﻛﺮﺩدﻳﯾﻢ  ﺑﺴﻴﯿﺎﺭر  ﺩدﻋﺎ ﺍاﻳﯾﻦ
   ﻣﻨﺎﺕت  ﻭو  ﻋﺰﻯى  ﭘﻴﯿﺶ  ﻭو  ﻻﺕت ﭘﻴﯿﺶ
 ﻛﻦ  ﭘﻴﯿﺪﺍاﺵش  ﺍاﻭو  ﺍاﺳﺖ  ﺣﻖ  ﺍاﮔﺮ ﻛﻪﮫ
   ﻛﻦ  ﻣﺎﺵش  ﺯزﺑﻮﻥن  ﺣﻖ  ﻧﺒﺎﺷﺪ ﻭوﺭر
 ﺑﻮﺩد  ﻣﻨﺼﻮﺭر  ﺍاﻭو  ﺩدﻳﯾﺪﻳﯾﻢ  ﻭوﺍا  ﻛﻪﮫ ﭼﻮﻥن
 ﺑﻮﺩد  ﻧﻮﺭر  ﺍاﻭو  ﺑﺪﻳﯾﻢ  ﻇﻠﻤﺖ  ﻫﮬﮪھﻤﻪﮫ ﻣﺎ
 ﺧﻮﺍاﺳﺘﻴﯿﺪ  ﻛﺎﻧﭽﻪﮫ  ﻣﺎﺳﺖ  ﺟﻮﺍاﺏب ﺍاﻳﯾﻦ
 ﻧﺎﺭرﺍاﺳﺘﻴﯿﺪ  ﺷﻤﺎ  ﻛﻪﮫ  ﭘﻴﯿﺪﺍا ﮔﺸﺖ
 ﺧﻮﻳﯾﺶ  ﻓﻜﺮ  ﺍاﺯز  ﺭرﺍا  ﺍاﻧﺪﻳﯾﺸﻪﮫ  ﺍاﻳﯾﻦ ﺑﺎﺯز
   ﺧﻮﻳﯾﺶ  ﺫذﻛﺮ  ﺍاﺯز  ﺩدﻓﻊ  ﻭو  ﻛﺮﺩدﻧﺪ  ﻣﻰ ﻛﻮﺭر
 ﺭرﺳﺖ  ﺍاﺩدﺑﺎﺭر  ﺍاﺯز  ﻫﮬﮪھﻢ  ﺗﻔﻜﺮﻣﺎﻥن ﻛﺎﻳﯾﻦ
   ﺩدﺭرﺳﺖ  ﺩدﻝل  ﺩدﺭر  ﺷﻮﺩد  ﺍاﻭو  ﺻﻮﺍاﺏب ﻛﻪﮫ
 ﺑﺎﺭر  ﭼﻨﺪ  ﺁآﻣﺪ  ﻏﺎﻟﺐ  ﮔﺮ  ﺷﺪ  ﭼﻪﮫ ﺧﻮﺩد
 ﺭرﻭوﺯزﮔﺎﺭر  ﺁآﺭرﺩد  ﻏﺎﻟﺐ  ﺭرﺍا  ﻛﺴﻰ ﻫﮬﮪھﺮ
 ﺷﺪﻳﯾﻢ  ﺁآﻭوﺭر  ﺑﺨﺖ  ﺍاﻳﯾﺎﻡم  ﺍاﺯز  ﻫﮬﮪھﻢ ﻣﺎ
   ﺁآﻣﺪﻳﯾﻢ  ﻣﻈﻔﺮ  ﻭوﻯى  ﺑﺮ ﺑﺎﺭرﻫﮬﮪھﺎ
 ﺷﻜﺴﺖ  ﺍاﻭو  ﭼﻪﮫ  ﮔﺮ  ﻛﻪﮫ  ﮔﻔﺘﻨﺪﻯى ﺑﺎﺯز
  
 ﭘﺴﺖ  ﻭو  ﺯزﺷﺖ  ﺁآﻥن  ﻧﺒﻮﺩد  ﻣﺎ  ﺷﻜﺴﺖ ﭼﻮﻥن
 ﺷﻜﺴﺖ  ﺩدﺭر  ﺭرﺍا  ﺍاﻭو  ﻧﻴﯿﻚ  ﺑﺨﺖ  ﺍاﻧﻜﻪﮫ ﺯز
   ﺩدﺳﺖ  ﺯزﻳﯾﺮ  ﭘﻨﻬﮭﺎﻥن  ﺷﺎﺩدﻯى  ﺻﺪ ﺩدﺍاﺩد
 ﻫﮬﮪھﻴﯿﭻ  ﻣﺎﻧﺴﺖ  ﻧﻤﻰ  ﺍاﺷﻜﺴﺘﻪﮫ  ﺑﻪﮫ ﻛﺎﻭو
   ﭘﻴﯿﭻ  ﭘﻴﯿﭻ  ﻧﻪﮫ  ﺁآﻥن  ﺩدﺭر  ﺑﻮﺩدﺵش  ﻏﻢ  ﻧﻪﮫ ﻛﻪﮫ
 ﺍاﺳﺖ  ﻣﻐﻠﻮﺑﻰ  ﻣﻮﻣﻨﺎﻥن  ﻧﺸﺎﻥن ﭼﻮﻥن
   ﺍاﺳﺖ  ﺧﻮﺑﻰ  ﻣﻮﻣﻦ  ﺍاﺷﻜﺴﺖ  ﺩدﺭر ﻟﻴﯿﻚ
 ﺑﺸﻜﻨﻰ  ﺭرﺍا  ﻋﻨﺒﺮﻯى  ﻭو  ﻣﺸﻚ  ﺗﻮ ﮔﺮ
   ﻛﻨﻰ  ﭘﺮ  ﺭرﻳﯾﺤﺎﻥن  ﻓﻮﺡح  ﺍاﺯز ﻋﺎﻟﻤﻰ

We besought the idols and God,
saying, ‘Destroy us if we are untrue.
Whichever is right and true, between us and him,
give the victory to that one and desire him to be victorious.’
Often we made this invocation and prayer
before Lat and ‘Uzza and Manat,
Saying, ‘If he is in the right, make him manifest;
if he is not in the right, make him subject to us.’
4490

When we recognised, he was the one to whom victory was given:
we all were darkness, he was the light.
This is our answer what you desired;
it has become evident that you are the untrue.’”
Then, again, they were blindfolding this thought
from their reflective faculty and banishing it from their memory,
Saying, “This thought too has arisen from our ill-luck,
that his being in the right should be perfectly established in our minds.
What, indeed, does it matter if he has prevailed several times?
Time brings everyone to predominance.

4495

We also were made successful by the Days,
and at times became victorious over him.”
Again they were saying, “Although he was defeated,
it was not disgraceful and vile like our defeat,”
Because in defeat
good fortune gave him underhand a hundred secret joys;
For he did not at all resemble one defeated,
as he felt no sorrow or distress thereat,
Since to be vanquished is the mark of the true believers;
yet in the true believer’s defeat there is goodness.

4500

If you crush some musk or ambergris,
you will fill a world with the exhalation of sweet herbs;
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And if you suddenly crush the dung of an ass,
the houses will be filled to the top with stench.

 ﺧﺮ  ﺳﺮﮔﻴﯿﻦ  ﻧﺎﮔﻬﮭﺎﻥن  ﺷﻜﺴﺘﻰ ﻭوﺭر
 ﺳﺮ  ﺑﻪﮫ  ﺗﺎ  ﮔﺮﺩدﺩد  ﮔﻨﺪ  ﭘﺮ  ﻫﮬﮪھﺎ ﺧﺎﻧﻪﮫ
 ﺫذﻝل  ﺑﻪﮫ  ﺣﺪﻳﯾﺒﻴﯿﻪﮫ  ﻭوﺍاﮔﺸﺖ ﻭوﻗﺖ
َ  ﺇإﻧﱠ ﺩدﻭوﻟﺖ
   ﺩدﻫﮬﮪھﻞ  ﺯزﺩد  ﻓ َﺘ ْﺤﻨﺎ ﺎ
ِ

At the moment of the ignominious return from Hudaybiya,
the empire of Lo, We have opened victory proclaimed itself.

   ﺇإِ ﱠﻧﺎ  ﻛﻪﮫ  ﻛﺮﺩد  ﻓﺘﺢ  ﺁآﻥن  ﻟﻘﺐ  ﺗﻌﺎﻟﻰ  ﺣﻖ  ﺣﺪﻳﯾﺒﻴﯿﻪﮫ  ﺍاﺯز  ﺍاﻟﺴﻼﻡم  ﻭو  ﺍاﻟﺼﻼﺓة  ﻋﻠﻴﯿﻪﮫ  ﺭرﺳﻮﻝل  ﮔﺸﺘﻦ  ﺑﺎﺯز  ﻣﺮﺍاﺩد  ﺑﻰ  ﻛﻪﮫ  ﺁآﻥن ﺳﺮ
   ﻣﻌﻨﻰ  ﺑﻪﮫ  ﻭو  ﺍاﺳﺖ  ﺷﻜﺴﺘﻦ  ﻇﺎﻫﮬﮪھﺮ  ﺑﻪﮫ  ﻣﺸﻚ  ﺷﻜﺴﺘﻦ  ﻛﻪﮫ  ﭼﻨﺎﻥن  ﻓﺘﺢ  ﻣﻌﻨﻰ  ﺑﻪﮫ  ﻭو  ﺑﻮﺩد  ﻏﻠﻖ  ﺻﻮﺭرﺕت  ﺑﻪﮫ َﻓ َﺘ ْﺤﻨﺎﻛﻪﮫ
 ﺍاﻭوﺳﺖ  ﻓﻮﺍاﻳﯾﺪ  ﺗﻜﻤﻴﯿﻞ  ﻭو  ﺭرﺍا  ﺍاﻭو  ﻣﺸﻜﻰ  ﺍاﺳﺖ  ﻛﺮﺩدﻥن ﺩدﺭرﺳﺖ
The hidden reason why God most High gave the title of “victory” to the return of the Prophet,
on whom be peace, from Hudaybiya without having gained his purpose:
as, “Lo, We have opened victory”; for it was a locking in appearance, and in reality an opening,
just as the crushing of musk is apparently a crushing, but really the confirmation of its muskiness
and the exhibition of its virtues in their perfection.
 ﺭرﻭو  ﻛﻪﮫ  ﺩدﻭوﻟﺖ  ﺍاﺯز  ﭘﻴﯿﻐﺎﻡم ﺁآﻣﺪﺵش
 ﻣﺸﻮ  ﻏﻤﮕﻴﯿﻦ  ﻇﻔﺮ  ﺍاﻳﯾﻦ  ﻣﻨﻊ  ﺯز ﺗﻮ
 ﻓﺘﺤﻬﮭﺎﺳﺖ  ﻧﻘﺪﺕت  ﺧﻮﺍاﺭرﻯى  ﺍاﻳﯾﻦ ﻛﺎﻧﺪﺭر
   ﺗﺮﺍاﺳﺖ  ﺑﻘﻌﻪﮫ  ﻓﻼﻥن  ﻗﻠﻌﻪﮫ  ﻓﻼﻥن ﻧﻚ
 ﺗﻔﺖ  ﻭوﺍاﮔﺮﺩدﻳﯾﺪ  ﻛﻪﮫ  ﭼﻮﻥن  ﺁآﺧﺮ ﺑﻨﮕﺮ
  
 ﺭرﻓﺖ  ﭼﻪﮫ  ﻭوﻯى  ﺍاﺯز  ﻧﻀﻴﯿﺮ  ﺑﺮ  ﻭو  ﻗﺮﻳﯾﻈﻪﮫ ﺑﺮ
 ﻫﮬﮪھﺎ  ﺑﻘﻌﻪﮫ  ﺩدﻭو  ﺁآﻥن  ﮔﺮﺩد  ﻫﮬﮪھﻢ  ﻫﮬﮪھﺎ ﻗﻠﻌﻪﮫ
 ﻧﻔﻌﻬﮭﺎ  ﻏﻨﺎﻳﯾﻢ  ﺯز  ﻭو  ﻣﺴﻠﻢ ﺷﺪ
 ﻓﺮﻳﯾﻖ  ﻛﺎﻳﯾﻦ  ﺑﻨﮕﺮ  ﺗﻮ  ﺁآﻥن  ﻧﺒﺎﺷﺪ ﻭوﺭر
  
 ﻋﺸﻴﯿﻖ  ﻭو  ﻣﻔﺘﻮﻥن  ﻭو  ﺭرﻧﺠﻨﺪ  ﻭو  ﻏﻢ ﭘﺮ
 ﺧﻮﺭرﻧﺪ  ﻣﻰ  ﺷﻜﺮ  ﭼﻮ  ﺭرﺍا  ﺧﻮﺍاﺭرﻯى ﺯزﻫﮬﮪھﺮ
 ﭼﺮﻧﺪ  ﻣﻰ  ﺍاﺷﺘﺮ  ﭼﻮ  ﺭرﺍا  ﻏﻤﻬﮭﺎ ﺧﺎﺭر
 ﻓﺮﺝج  ﺑﻬﮭﺮ  ﺍاﺯز  ﻧﻪﮫ  ﻏﻢ  ﻋﻴﯿﻦ ﺑﻬﮭﺮ
   ﺩدﺭرﺝج  ﭼﻮﻥن  ﺍاﻳﯾﺸﺎﻥن  ﭘﻴﯿﺶ  ﺗﺴﺎﻓﻞ ﺍاﻳﯾﻦ
 ﭼﺎﻩه  ﻗﻌﺮ  ﺍاﻧﺪﺭر  ﺷﺎﺩدﻧﺪ  ﭼﻨﺎﻥن ﺁآﻥن
   ﻛﻼﻩه  ﻭو  ﺗﺨﺖ  ﺍاﺯز  ﺗﺮﺳﻨﺪ  ﻫﮬﮪھﻤﻰ ﻛﻪﮫ
 ﻫﮬﮪھﻤﻨﺸﻴﯿﻦ  ﺧﻮﺩد  ﺑﻮﺩد  ﺑﺮ  ﺩدﻝل  ﻛﺠﺎ ﻫﮬﮪھﺮ
   ﺯزﻣﻴﯿﻦ  ﺯزﻳﯾﺮ  ﻧﻪﮫ  ﺍاﺳﺖ  ﮔﺮﺩدﻭوﻥن ﻓﻮﻕق

From the empire came to him the message,
“Go, be not saddened by the withholding of this victory,
For in this present abasement of you there are victories:
lo, such and such a fortress, such and such a town, are to you.”
4505

Consider, after all, when he retreated in haste,
what he did against Qurayza and Nadir.
The fortresses, also, round those two settlements submitted,
and advantages of spoils.
And if that be not so, consider that this class
are sorrowful and woeful and distraught and enamoured.
They eat the poison of abasement, like sugar;
they feed, like camels, on the thistle of sorrows.
for the sake of the sorrow itself, not for the sake of relief:
in their eyes this lowliness is as a ladder.

4510

So glad are they at the bottom of the pit
that they are afraid of the throne and the tiara.
Every place where the Beloved himself is their companion
is above the sky, not below the earth.
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   ﻣﺘﻰ  ﺑﻦ  ﻳﯾﻮﻧﺲ  ﻋﻠﻰ  ﺗﻔﻀﻠﻮﻧﻲ  ﻻ  ﻓﺮﻣﻮﺩد  ﺍاﻟﺴﻼﻡم  ﻭو  ﺍاﻟﺼﻼﺓة  ﻋﻠﻴﯿﻪﮫ  ﻣﺼﻄﻔﻰ  ﻛﻪﮫ  ﺧﺒﺮ  ﺍاﻳﯾﻦ ﺗﻔﺴﻴﯿﺮ
Commentary on the Tradition that Mustafa, on whom be peace, said,
“Do not declare me to be more excellent than Yúnus ibn Mattá.”
 ﻣﺮﺍا  ﻣﻌﺮﺍاﺝج  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
 ﺍاﺟﺘﺒﺎ  ﻳﯾﻮﻧﺲ  ﻣﻌﺮﺍاﺝج  ﺑﺮ ﻧﻴﯿﺴﺖ
 ﻧﺸﻴﯿﺐ  ﺍاﻭو  ﺁآﻥن  ﻭو  ﭼﺮﺥخ  ﺑﺮ  ﻣﻦ ﺁآﻥن
  
 ﺣﺴﺎﺏب  ﺍاﺯز  ﺍاﺳﺖ  ﺑﺮﻭوﻥن  ﺣﻖ  ﻗﺮﺏب  ﺍاﻧﻜﻪﮫ ﺯز
 ﺍاﺳﺖ  ﺭرﻓﺘﻦ  ﭘﺴﺘﻰ  ﻧﻪﮫ  ﺑﺎﻻ  ﻧﻪﮫ ﻗﺮﺏب
   ﺍاﺳﺖ  ﺭرﺳﺘﻦ  ﻫﮬﮪھﺴﺘﻰ  ﺣﺒﺲ  ﺍاﺯز  ﺣﻖ ﻗﺮﺏب
 ﺯزﻳﯾﺮ  ﻭو  ﺍاﺳﺖ  ﺑﺎﻻﻯى  ﺟﺎﻯى  ﭼﻪﮫ  ﺭرﺍا ﻧﻴﯿﺴﺖ
 ﺩدﻳﯾﺮ  ﻭو  ﺩدﻭوﺭرﺳﺖ  ﻧﻪﮫ  ﻭو  ﺯزﻭوﺩد  ﻧﻪﮫ  ﺭرﺍا ﻧﻴﯿﺴﺖ
 ﺍاﺳﺖ  ﻧﻴﯿﺴﺘﻰ  ﺩدﺭر  ﺣﻖ  ﮔﻨﺞ  ﻭو ﻛﺎﺭرﮔﺎﻩه
   ﭼﻴﯿﺴﺖ  ﻧﻴﯿﺴﺖ  ﺩدﺍاﻧﻰ  ﭼﻪﮫ  ﻫﮬﮪھﺴﺘﻰ  ﻯى ﻏﺮﻩه
 ﻛﻴﯿﺎ  ﺍاﻯى  ﺍاﻳﯾﺸﺎﻥن  ﺍاﺷﻜﺴﺖ  ﺍاﻳﯾﻦ ﺣﺎﺻﻞ
 ﻣﺎ  ﺍاﺷﻜﺴﺖ  ﺑﺎ  ﻫﮬﮪھﻴﯿﭻ  ﻧﻤﺎﻧﺪ ﻣﻰ
 ﺗﻠﻒ  ﻭو  ﺫذﻝل  ﺩدﺭر  ﺷﺎﺩدﻧﺪ  ﭼﻨﺎﻥن ﺁآﻥن
   ﺷﺮﻑف  ﻭو  ﺍاﻗﺒﺎﻝل  ﻭوﻗﺖ  ﺩدﺭر  ﻣﺎ ﻫﮬﮪھﻤﭽﻮ
 ﺍاﻭوﺳﺖ  ﺍاﻗﻄﺎﻉع  ﻫﮬﮪھﻤﻪﮫ  ﺑﺮﮔﻰ  ﺑﻰ ﺑﺮﮒگ
  
 ﻋﻠﻮﺳﺖ  ﻭو  ﺍاﺳﺖ  ﺍاﻓﺘﺨﺎﺭر  ﺧﻮﺍاﺭرﻳﯾﺶ  ﻭو ﻓﻘﺮ
 ﻓﺮﻳﯾﺪ  ﺁآﻥن  ﺍاﺳﺖ  ﭼﻨﺎﻥن  ﺍاﺭر  ﮔﻔﺖ  ﻳﯾﻜﻰ ﺁآﻥن
 ﺩدﻳﯾﺪ  ﺑﺴﺘﻪﮫ  ﺭرﺍا  ﻣﺎ  ﻛﻪﮫ  ﺍاﻭو  ﺑﺨﻨﺪﻳﯾﺪ ﭼﻮﻥن
 ﺍاﺵش  ﺷﺎﺩدﻯى  ﻭو  ﺳﺖ  ﺷﺪﻩه  ﻣﺒﺪﻝل  ﺍاﻭو  ﻛﻪﮫ ﭼﻮﻥن
   ﺍاﺵش  ﺁآﺯزﺍاﺩدﻯى  ﺯزﻳﯾﻦ  ﻭو  ﺯزﻧﺪﺍاﻥن  ﺯزﻳﯾﻦ ﻧﻴﯿﺴﺖ
 ﺷﺪ  ﺷﺎﺩد  ﭼﻮﻥن  ﺩدﺷﻤﻨﺎﻥن  ﻗﻬﮭﺮ  ﺑﻪﮫ ﭘﺲ
 ﺷﺪ  ﺑﺎﺩد  ﭘﺮ  ﻇﻔﺮ  ﻭو  ﻓﺘﺢ  ﺍاﻳﯾﻦ  ﺍاﺯز ﭼﻮﻥن
 ﻧﺮ  ﺷﻴﯿﺮﺍاﻥن  ﺑﺮ  ﻛﻪﮫ  ﺟﺎﻧﺶ  ﺷﺪ ﺷﺎﺩد
 ﻇﻔﺮ  ﻭو  ﺩدﺳﺖ  ﻭو  ﻧﺼﺮﺕت  ﺁآﺳﺎﻥن ﻳﯾﺎﻓﺖ
 ﻧﻴﯿﺴﺖ  ﺁآﺯزﺍاﺩد  ﻛﺎﻭو  ﺑﺪﺍاﻧﺴﺘﻴﯿﻢ ﭘﺲ
  
 ﻧﻴﯿﺴﺖ  ﺷﺎﺩد  ﺩدﻝل  ﻭو  ﺧﻮﺵش  ﺩدﻝل  ﺩدﻧﻴﯿﺎ  ﺑﻪﮫ ﺟﺰ
 ﺟﻬﮭﺎﻥن  ﺁآﻥن  ﺍاﻫﮬﮪھﻞ  ﻛﻪﮫ  ﺧﻨﺪﺩد  ﭼﻮﻥن  ﻧﻪﮫ ﻭوﺭر
   ﻣﻬﮭﺮﺑﺎﻥن  ﻣﺸﻔﻖ  ﻧﻴﯿﻜﻨﺪ  ﻭو  ﺑﺪ ﺑﺮ
 ﺯزﺑﺎﻥن  ﺯزﻳﯾﺮ  ﺩدﺭر  ﺑﻤﻨﮕﻴﯿﺪﻧﺪ ﺍاﻳﯾﻦ
   ﺁآﻥن  ﺑﺤﺚ  ﺍاﻧﺪﺭر  ﻫﮬﮪھﻢ  ﺑﺎ  ﺍاﺳﻴﯿﺮﺍاﻥن ﺁآﻥن
 ﺟﻬﮭﺪ  ﻣﺎ  ﺑﺮ  ﻧﺸﻨﻮﺩد  ﻣﻮﻛﻞ ﺗﺎ
 ﺑﺮﺩد  ﺳﻠﻄﺎﻥن  ﺁآﻥن  ﮔﻮﺵش  ﺩدﺭر  ﺳﺨﻦ ﺧﻮﺩد

The Prophet said, “No preference is to my ascension
as being superior to the ascension of Yúnus.
Mine was up to heaven, and his was down below,
because nearness unto God is beyond calculation.”
To be near is not to go up or down:
to be near unto God is to escape from the prison of existence.
4515

What room has non-existence for “up” and “down”?
Non-existence has no “soon” or “far” or “late.”
The laboratory and treasure of God is in non-existence. You are deluded
by existence: how should you know what non-existence is?
The sum of the matter this defeat of theirs, O sire,
does not resemble our defeat at all.
They rejoice in being abased and destroyed,
just as we in the hour of success and honour.
The provision of lack is his entire domain:
poverty and lowliness are his pride and glory.

4520

One said, “If that adversary is such,
how did he laugh when he saw us bound?
Since he has been transmuted,
and his joy is not caused by this prison and this freedom of his,
How, then, did he rejoice at the subjection of enemies?
How was he puffed up by this victory and conquest?
His soul rejoiced because he easily gained the help
and the upper hand and the victory over fierce lions.
Therefore we knew that he is not free,
and that only on account of this world is he happy and glad at heart.

4525

Else, how should he laugh? For the otherworldly
are compassionate and kind to the evil and the good.”
Thus did those captives
mutter to each other under their breath in discussing that,
Lest the custodian hear and spring upon us
and personally carry our words to the ear of that Sultan.”
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 ﺍاﻭو  ﺷﻤﺎﺗﺖ  ﺑﺮ  ﺍاﻳﯾﺸﺎﻥن  ﻃﻌﻦ  ﺍاﺯز  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﭘﻴﯿﻐﺎﻣﺒﺮ  ﺷﺪﻥن ﺁآﮔﺎﻩه
How the Prophet, on whom be peace, became aware of their chiding him for his exultation.
 ﺳﺨﻦ  ﺁآﻥن  ﻣﻮﻛﻞ  ﺁآﻥن  ﻧﺸﻨﻴﯿﺪ  ﭼﻪﮫ ﮔﺮ
  
 ﻟﺪﻥن  ﻣﻦ  ﺑﺪ  ﺁآﻥن  ﻛﻪﮫ  ﮔﻮﺷﻰ  ﺩدﺭر ﺭرﻓﺖ
 ﻧﺪﻳﯾﺪ  ﺭرﺍا  ﻳﯾﻮﺳﻒ  ﭘﻴﯿﺮﺍاﻫﮬﮪھﺎﻥن ﺑﻮﻯى
 ﻛﺸﻴﯿﺪ  ﻳﯾﻌﻘﻮﺑﺶ  ﻭو  ﺑﻮﺩد  ﺣﺎﻓﻆ  ﻛﻪﮫ ﺁآﻥن
 ﺁآﺳﻤﺎﻥن  ﻋﻨﺎﻥن  ﺑﺮ  ﺷﻴﯿﺎﻃﻴﯿﻦ ﺁآﻥن
   ﺩدﺍاﻥن  ﻏﻴﯿﺐ  ﻟﻮﺡح  ﺳﺮ  ﺁآﻥن ﻧﺸﻨﻮﻧﺪ
 ﺯزﺩدﻩه  ﺗﻜﻴﯿﻪﮫ  ﻭو  ﺧﻔﺘﻪﮫ  ﻣﺤﻤﺪ ﺁآﻥن
   ﺷﺪﻩه  ﮔﺮﺩدﺍاﻥن  ﺍاﻭو   ِﮔﺮﺩد  ﺳﺮ ﺁآﻣﺪﻩه
ِ
 ﺑﺎﺯز  ﺍاﺳﺖ  ﺭرﻭوﺯزﻳﯾﺶ  ﻛﻪﮫ  ﺣﻠﻮﺍا  ﺧﻮﺭرﺩد ﺍاﻭو
 ﺩدﺭرﺍاﺯز  ﺑﺎﺷﺪ  ﺍاﻭو  ﻛﺎﻧﮕﺸﺘﺎﻥن  ﻧﻪﮫ ﺁآﻥن
 ﺍاﻥن  ﺩدﻳﯾﻮﺭر  ﺣﺎﺭرﺱس  ﮔﺸﺘﻪﮫ  ﺛﺎﻗﺐ ﻧﺠﻢ
   ﺳﺘﺎﻥن  ﺳﺮ  ﺍاﺣﻤﺪ  ﺯز  ﺩدﺯزﺩدﻯى  ﺑﻬﮭﻞ ﻛﻪﮫ
 ﭘﮕﺎﻩه  ﺍاﺯز  ﺩدﻛﺎﻥن  ﺳﻮﻯى  ﺩدﻳﯾﺪﻩه  ﺩدﻭو ﺍاﻯى
   ﺍاﻟﻪﮫ  ﺭرﺯزﻕق  ﺑﺠﻮ  ﺭرﻭو  ﻣﺴﺠﺪ  ﺑﻪﮫ ﻫﮬﮪھﻴﯿﻦ
 ﻛﺮﺩد  ﻓﻬﮭﻢ  ﺭرﺍا  ﮔﻔﺘﺸﺎﻥن  ﺁآﻥن  ﺭرﺳﻮﻝل ﭘﺲ
 ﻧﺒﺮﺩد  ﺍاﺯز  ﻧﺒﻮﺩدﻡم  ﺧﻨﺪﻩه  ﺁآﻥن ﮔﻔﺖ
 ﻓﻨﺎ  ﻯى  ﭘﻮﺳﻴﯿﺪﻩه  ﻭو  ﺍاﻳﯾﺸﺎﻥن  ﺍاﻧﺪ ﻣﺮﺩدﻩه
 ﻣﺎ  ﭘﻴﯿﺶ  ﻣﺮﺩدﻯى  ﻧﻴﯿﺴﺖ  ﻛﺸﺘﻦ ﻣﺮﺩدﻩه
 ﺷﻜﺎﻑف  ﮔﺮﺩدﺩد  ﻣﻪﮫ  ﻛﻪﮫ  ﺍاﻳﯾﺸﺎﻥن  ﺍاﻧﺪ  ﻛﻰ ﺧﻮﺩد
   ﻣﺼﺎﻑف  ﺍاﻧﺪﺭر  ﺑﻔﺸﺮﻡم  ﭘﺎ  ﻣﻦ  ﻛﻪﮫ ﭼﻮﻥن
 ﻣﻜﻴﯿﻦ  ﻭو  ﺑﻮﺩدﻳﯾﺖ  ﻛﺎﺯزﺍاﺩد  ﮔﻬﮭﻰ ﺁآﻥن
   ﭼﻨﻴﯿﻦ  ﺩدﻳﯾﺪﻡم  ﻣﻰ  ﺑﺴﺘﻪﮫ  ﺭرﺍا  ﺷﻤﺎ ﻣﺮ
 ﺧﺎﻧﺪﺍاﻥن  ﻭو  ﻣﻠﻚ  ﺑﻪﮫ  ﺑﻨﺎﺯزﻳﯾﺪﻩه ﺍاﻯى
   ﻧﺎﻭوﺩدﺍاﻥن  ﺑﺮ  ﺍاﺷﺘﺮﻯى  ﻋﺎﻗﻞ ﻧﺰﺩد
 ﻃﺸﺖ  ﺑﺎﻡم  ﺍاﺯز  ﻓﺘﺎﺩد  ﺗﺎ  ﺭرﺍا  ﺗﻦ ﻧﻘﺶ
   ﮔﺸﺖ  ﺁآﺕت  ﺁآﺕت  ﻛﻞ  ﭼﺸﻤﻢ ﭘﻴﯿﺶ
 ﻋﻴﯿﺎﻥن  ﺑﻴﯿﻨﻢ  ﻣﻰ  ﻏﻮﺭرﻩه  ﺩدﺭر ﺑﻨﮕﺮﻡم
   ﻋﻴﯿﺎﻥن  ﺑﻴﯿﻨﻢ  ﺷﻰ  ﻧﻴﯿﺴﺖ  ﺩدﺭر ﺑﻨﮕﺮﻡم
 ﻧﻬﮭﺎﻥن  ﺑﻴﯿﻨﻢ  ﻋﺎﻟﻤﻰ  ﺳﺮ ﺑﻨﮕﺮﻡم
   ﺟﻬﮭﺎﻥن  ﺍاﺯز  ﻧﺮﺳﺘﻪﮫ  ﺣﻮﺍا  ﻭو ﺁآﺩدﻡم
 ﻟَ ْﺴ ُﺖ َ ﺃأ  ﺫذﺭرﺍاﺕت  ﻭوﻗﺖ  ﺭرﺍا  ﺷﻤﺎ ﻣﺮ
   ﭘﺴﺖ  ﻭو  ﻣﻨﻜﻮﺱس  ﻭو  ﺑﺴﺘﻪﮫ  ﭘﺎ  ﺍاﻡم ﺩدﻳﯾﺪﻩه

Though the custodian did not hear those words,
they entered into the ear that was from the presence.
The scent of Joseph’s spirit was not perceived by its keeper,
but Jacob inhaled it.
4530

The devils on the high front of Heaven
do not hear the secret of the mystery-knowing Tablet;
Mohammed went to sleep and reclined,
the secret came and circled round him.
He whose allotted portion is open eats the sweetmeat,
not he whose fingers are long.
The gleaming star became a watchman and drove the devils away,
saying, “Abandon theft and receive the secret from Ahmad.”
O you, whose eyes from early are towards shop, listen,
go to the mosque and seek the portion allotted by God.

4535

The Prophet, then, apprehended their words and said,
“That laughter of mine was not from hostility.
They are dead and rotted by decay:
in my judgment it is not the part of a man to kill the dead.
Who are they indeed?
For the moon is split when I plant my foot on the battlefield.
At the time when you were free and powerful,
I was seeing you bound, like this.
O you that pride yourself on your possessions and household,
in the view of the intelligent you are the camel on the water-spout.

4540

Since the bowl, the bodily form, fell from the roof,
there has rolled before my eye ‘Everything that is to come shall come.’
I look on the unripe grape, and I see the wine clearly;
I look on nonentity, and I see the entity clearly.
I look on the inmost consciousness, and I see a universe hidden,
Adam and Eve not arisen from the world.
You I have seen, fettered and overthrown and abject, at the time
(when mankind was assembled in the shape) of ants on the Day of Alast.
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 ﻋﻤﺪ  ﺑﻰ  ﺁآﺳﻤﺎﻥن  ﺣﺪﻭوﺙث ﺍاﺯز
 ﻧﺸﺪ  ﺍاﻓﺰﻭوﻥن  ﺑﺪﻡم  ﺩدﺍاﻧﺴﺘﻪﮫ  ﭼﻪﮫ ﺁآﻥن
 ﺍاﻡم  ﺩدﻳﯾﺪﻩه  ﻣﻰ  ﻧﮕﻮﻥن  ﺳﺮ  ﺭرﺍا  ﺷﻤﺎ ﻣﻦ
   ﺍاﻡم  ﺑﺎﻟﻴﯿﺪﻩه  ﮔﻞ  ﻭو  ﺁآﺏب  ﻛﺰ  ﺁآﻥن  ﺍاﺯز ﭘﻴﯿﺶ
 ﺑﺪﺍاﻥن  ﺷﺎﺩدﻯى  ﻛﻨﻢ  ﺗﺎ  ﻧﺪﻳﯾﺪﻡم ﻧﻮ
   ﺍاﻗﺒﺎﻟﺘﺎﻥن  ﺁآﻥن  ﺩدﺭر  ﺩدﻳﯾﺪﻡم  ﻫﮬﮪھﻤﻰ ﺍاﻳﯾﻦ
 ﻗﻬﮭﺮ  ﭼﻪﮫ  ﮔﻪﮫ  ﺁآﻥن  ﻭو  ﺧﻔﻰ  ﻗﻬﮭﺮ  ﻯى ﺑﺴﺘﻪﮫ
 ﺯزﻫﮬﮪھﺮ  ﺩدﺭرﺝج  ﻭوﻯى  ﺩدﺭر  ﻭو  ﺧﻮﺭرﺩدﻳﯾﺪ  ﻣﻰ ﻗﻨﺪ
 ﻋﺪﻭو  ﺍاﺭر  ﺯزﻫﮬﮪھﺮ  ﺍاﺯز  ﭘﺮ  ﻗﻨﺪﻯى  ﭼﻨﻴﯿﻦ ﺍاﻳﯾﻦ
 ﺍاﻭو  ﺑﺮ  ﺁآﻳﯾﺪ  ﺣﺴﺪ  ﭼﺖ  ﺑﻨﻮﺷﺪ ﺧﻮﺵش
 ﻧﻮﺵش  ﻛﺮﺩدﻳﯾﺪ  ﻣﻰ  ﺯزﻫﮬﮪھﺮ  ﺁآﻥن  ﻧﺸﺎﻁط ﺑﺎ
   ﮔﻮﺵش  ﺩدﻭو  ﻫﮬﮪھﺮ  ﮔﺮﻓﺘﻪﮫ  ﺧﻔﻴﯿﻪﮫ ﻣﺮﮔﺘﺎﻥن
 ﺁآﻥن  ﺑﻬﮭﺮ  ﺍاﺯز  ﻏﺰﺍا  ﻛﺮﺩدﻡم  ﻧﻤﻰ ﻣﻦ
   ﺟﻬﮭﺎﻥن  ﮔﻴﯿﺮﻡم  ﻓﺮﻭو  ﻳﯾﺎﺑﻢ  ﻇﻔﺮ ﺗﺎ
 ﺭرﺧﻴﯿﺺ  ﻭو  ﻣﺮﺩدﺍاﺭر  ﻭو  ﺳﺖ  ﺟﻴﯿﻔﻪﮫ  ﺟﻬﮭﺎﻥن ﻛﺎﻳﯾﻦ
   ﺣﺮﻳﯾﺺ  ﺑﺎﺷﻢ  ﭼﻮﻥن  ﻣﺮﺩدﺍاﺭر  ﭼﻨﻴﯿﻦ ﺑﺮ
 ﻛﻨﻢ  ﻣﺮﺩدﻩه  ﭘﺮﭼﻢ  ﺗﺎ  ﻧﻴﯿﻢ ﺳﮓ
   ﻛﻨﻢ  ﺵش  ﺯزﻧﺪﻩه  ﺗﺎ  ﻛﻪﮫ  ﺁآﻳﯾﻢ  ﺍاﻡم ﻋﻴﯿﺴﻰ
 ﭼﺎﻙك  ﺟﻨﮓ  ﺻﻔﻮﻑف  ﻛﺮﺩدﻡم  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﺯز
   ﻫﮬﮪھﻼﻙك  ﺍاﺯز  ﺭرﺍا  ﺷﻤﺎ  ﻣﺮ  ﺭرﻫﮬﮪھﺎﻧﻢ ﺗﺎ
 ﺑﺸﺮ  ﮔﻠﻮﻫﮬﮪھﺎﻯى  ﺑﺮﻡم  ﻧﻤﻰ  ﺁآﻥن ﺯز
 ﺣﺸﺮ  ﻭو  ﻓﺮ  ﻭو  ﻛﺮ  ﺑﺎﺷﺪ  ﻣﺮﺍا ﺗﺎ
 ﺗﺎ  ﭼﻨﺪ  ﮔﻠﻮﻳﯾﻰ  ﺑﺮﻡم  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﺯز
 ﺭرﻫﮬﮪھﺎ  ﻳﯾﺎﺑﺪ  ﻋﺎﻟﻤﻰ  ﮔﻠﻮﻫﮬﮪھﺎ  ﺁآﻥن ﺯز
 ﺧﻮﻳﯾﺶ  ﺟﻬﮭﻞ  ﺍاﺯز  ﻭوﺍاﺭر  ﭘﺮﻭوﺍاﻧﻪﮫ  ﺷﻤﺎ ﻛﻪﮫ
   ﻛﻴﯿﺶ  ﺣﻤﻠﻪﮫ  ﺍاﻳﯾﻦ  ﻛﻨﻴﯿﺪ  ﻣﻰ  ﺁآﺗﺶ ﭘﻴﯿﺶ
 ﻣﺴﺖ  ﻫﮬﮪھﻤﭽﻮ  ﺭرﺍا  ﺷﻤﺎ  ﺭرﺍاﻧﻢ  ﻫﮬﮪھﻤﻰ ﻣﻦ
   ﺩدﺳﺖ  ﺩدﻭو  ﺑﺎ  ﺁآﺗﺶ  ﺩدﺭر  ﺍاﻓﺘﺎﺩدﻥن  ﺩدﺭر ﺍاﺯز
 ﭘﻨﺪﺍاﺷﺘﻴﯿﺪ  ﻓﺘﺤﻬﮭﺎ  ﺭرﺍا  ﺧﻮﺩد  ﻛﻪﮫ ﺁآﻥن
 ﻛﺎﺷﺘﻴﯿﺪ  ﻣﻰ  ﺧﻮﺩد  ﻣﻨﺤﻮﺳﻰ ﺗﺨﻢ
 ﺧﻮﺍاﻧﺪﻳﯾﺪ  ﻣﻰ  ﺟﺪ  ﺟﺪ  ﺭرﺍا  ﺩدﮔﺮ ﻳﯾﻚ
 ﺭرﺍاﻧﺪﻳﯾﺪ  ﻣﻰ  ﻓﺮﺱس  ﺍاﮊژﺩدﺭرﻫﮬﮪھﺎ ﺳﻮﻯى
 ﻗﻬﮭﺮ  ﻋﻴﯿﻦ  ﺍاﻧﺪﺭر  ﻭو  ﻛﺮﺩدﻳﯾﺪ  ﻣﻰ ﻗﻬﮭﺮ
 ﺩدﻫﮬﮪھﺮ  ﺷﻴﯿﺮ  ﻗﻬﮭﺮ  ﻣﻘﻬﮭﻮﺭر  ﺷﻤﺎ ﺧﻮﺩد

That which I had known was not increased
by the coming into existence of the unsupported heaven.
4545

I have ever seen you headlong,
before I grew from the water and the clay.
I did not see new, that I should rejoice thereat:
I used to see this during your former prosperity.
Bound in invisible Wrath—and then what Wrath! —
you were eating sugar wherein poison was contained.
If your enemy delights in eating such a poisonous sugar,
what envy of him would come to you?
You were eating that poison with glee,
Death had secretly laid hold of both your ears.

4550

I did not make war
for the sake of gaining victory and conquering the world,
For this world is a carcass and carrion and vile:
how should I be covetous of such carrion as this?
I am not a dog that I should tear off the top-knot of the dead;
I am Jesus: I come to make him living.
I was cleaving the battle-ranks
for the purpose that I might deliver you from destruction.
I do not cut men’s throats
in order that power and glory and followers may be mine,

4555

I cut some throats in order that a world
may obtain deliverance from those throats,
For you in your ignorance make a habit of rushing thus,
like moths, at the fire,
I, as a drunk man, drive you away with both hands
from falling into the fire.
That which you deemed victories for yourselves
you were sowing the seed of your damnation.
You were calling one another most earnestly;
you were riding your horses towards the dragon.

4560

You were overpowering, while in the very act of overpowering
you yourselves were being overpowered by the lion Time.”
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 ﻣﺄﺳﻮﺭر  ﻣﻨﺼﻮﺭرﻯى  ﻋﻴﯿﻦ  ﺩدﺭر  ﻭو  ﺍاﺳﺖ  ﻣﻘﻬﮭﻮﺭر  ﻗﺎﻫﮬﮪھﺮﻯى  ﻋﻴﯿﻦ  ﺩدﺭر  ﻃﺎﻏﻰ  ﻛﻪﮫ  ﺁآﻥن ﺑﻴﯿﺎﻥن
Showing that the rebellious sinner in the very act of overpowering is overpowered,
and in the very moment of victory is made captive
 ﻛﺸﻴﯿﺪ  ﺯزﺭر  ﻭو  ﻛﺮﺩد  ﺧﻮﺍاﺟﻪﮫ  ﻗﻬﮭﺮ ﺩدﺯزﺩد
 ﺭرﺳﻴﯿﺪ  ﻭوﺍاﻟﻰ  ﺧﻮﺩد  ﻣﺸﻐﻮﻝل  ﺑﺪﺍاﻥن ﺍاﻭو
 ﺑﮕﺮﻳﯾﺨﺘﻰ  ﺯزﻣﺎﻥن  ﺁآﻥن  ﺧﻮﺍاﺟﻪﮫ  ﺯز ﮔﺮ
   ﺍاﻧﮕﻴﯿﺨﺘﻰ  ﺣﺸﺮ  ﻭوﺍاﻟﻰ  ﺍاﻭو  ﺑﺮ ﻛﻰ
 ﺑﻮﺩد  ﻣﻘﻬﮭﻮﺭرﻳﯾﺶ  ﺩدﺯزﺩد ﻗﺎﻫﮬﮪھﺮﻯى
 ﺭرﺑﻮﺩد  ﺭرﺍا  ﺍاﻭو  ﺳﺮ  ﺍاﻭو  ﻗﻬﮭﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺷﻮﺩد  ﺍاﻭو  ﺩدﺍاﻡم  ﺧﻮﺍاﺟﻪﮫ  ﺑﺮ ﻏﺎﻟﺒﻰ
 ﻗﻮﺩد  ﺑﺴﺘﺎﻧﺪ  ﻭو  ﻭوﺍاﻟﻰ  ﺭرﺳﺪ ﺗﺎ
 ﺍاﻯى  ﮔﺸﺘﻪﮫ  ﭼﻴﯿﺮﻩه  ﺧﻠﻖ  ﺑﺮ  ﺗﻮ  ﻛﻪﮫ ﺍاﻯى
   ﺍاﻯى  ﺁآﻏﺸﺘﻪﮫ  ﻏﺎﻟﺒﻰ  ﻭو  ﻧﺒﺮﺩد ﺩدﺭر
 ﻛﺮﺩدﺳﺘﺸﺎﻥن  ﻣﻨﻬﮭﺰﻡم  ﻗﺎﺻﺪ  ﺑﻪﮫ ﺁآﻥن
   ﻛﺸﺎﻥن  ﺁآﺭرﺩد  ﻣﻰ  ﺣﻠﻘﻪﮫ  ﺩدﺭر  ﺗﺮﺍا ﺗﺎ
 ﻣﻨﻬﮭﺰﻡم  ﺍاﻳﯾﻦ  ﭘﻰ  ﻛﺶ  ﺩدﺭر  ﻋﻨﺎﻥن ﻫﮬﮪھﻴﯿﻦ
   ﻣﻨﺨﺰﻡم  ﻧﮕﺮﺩدﻯى  ﺗﻮ  ﺗﺎ  ﻣﺮﺍاﻥن ﺩدﺭر
 ﺩدﺍاﻡم  ﺑﻪﮫ  ﺷﻴﯿﻮﻩه  ﺑﺪﻳﯾﻦ  ﻛﺸﺎﻧﻴﯿﺪﺕت ﭼﻮﻥن
   ﺯزﺣﺎﻡم  ﺍاﻧﺪﺭر  ﺁآﻥن  ﺍاﺯز  ﺑﻌﺪ  ﺑﻴﯿﻨﻰ ﺣﻤﻠﻪﮫ
 ﺷﺎﺩد  ﮔﺸﺖ  ﻛﻰ  ﺷﺪﻥن  ﻏﺎﻟﺐ  ﺍاﻳﯾﻦ  ﺍاﺯز ﻋﻘﻞ
 ﻓﺴﺎﺩد  ﺍاﻭو  ﺩدﻳﯾﺪ  ﺷﺪﻥن  ﻏﺎﻟﺐ  ﺍاﻳﯾﻦ  ﺩدﺭر ﭼﻮﻥن
 ﭘﻴﯿﺶ  ﺑﻴﯿﻨﺎﻯى  ﺧﺮﺩد  ﺁآﻣﺪ  ﭼﺸﻢ ﺗﻴﯿﺰ
   ﺧﻮﻳﯾﺶ  ﻛﺤﻞ  ﺍاﺯز  ﻛﺮﺩد  ﺳﺮﻣﻪﮫ  ﺧﺪﺍاﻳﯾﺶ ﻛﻪﮫ
 ﻓﻨﻮﻥن  ﺍاﺯز  ﻫﮬﮪھﺴﺘﻨﺪ  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﺯزﺑﻮﻥن  ﺧﺼﻮﻣﺘﻬﮭﺎ  ﺩدﺭر  ﺟﻨﺖ ﺍاﻫﮬﮪھﻞ
 ﺧﻮﻳﯾﺶ  ﺍاﻟﻈﻦ  ﺳﻮء  ﻭو  ﺣﺰﻡم  ﻛﻤﺎﻝل ﺍاﺯز
   ﻛﻴﯿﺶ  ﺿﻌﻒ  ﻭو  ﺩدﻟﻰ  ﺑﺪ  ﻭو  ﻧﻘﺺ  ﺯز ﻧﻪﮫ
 ﻛﻤﻮﻥن  ﺩدﺭر  ﺷﻨﻴﯿﺪﻩه  ﺩدﺍاﺩدﻥن  ﻓﺮﻩه ﺩدﺭر
ٌ  ﺭر  ﻻ  ﻟَ ْﻮ ﺣﻜﻤﺖ
   ﻣﺆﻣﻨﻮﻥن ﺟﺎﻝل
ِ
 ﻟﻌﻴﯿﻦ  ﻛﻔﺎﺭر  ﺯز  ﻛﻮﺗﺎﻫﮬﮪھﻰ ﺩدﺳﺖ
   ﻣﻮﻣﻨﻴﯿﻦ  ﺧﻼﺹص  ﺑﻬﮭﺮ  ﺷﺪ ﻓﺮﺽض
 ﺑﺨﻮﺍاﻥن  ﺣﺪﻳﯾﺒﻴﯿﻪﮫ  ﻋﻬﮭﺪ  ﻯى ﻗﺼﻪﮫ
   ﺑﺪﺍاﻥن  ﺁآﻥن  ﺯز  ﺗﻤﺎﻣﺖ  ﺃأﻳﯾﺪﻳﯾﻜﻢ ﻛﻒ
 ﺭرﺍا  ﺧﻮﻳﯾﺶ  ﻫﮬﮪھﻢ  ﻏﺎﻟﺒﻰ  ﺍاﻧﺪﺭر ﻧﻴﯿﺰ
 ﻛﺒﺮﻳﯾﺎ  ﺩدﺍاﻡم  ﻣﻐﻠﻮﺏب  ﺍاﻭو ﺩدﻳﯾﺪ

The robber overpowered the merchant and carried off the gold:
he was just engaged in that, the magistrate arrived.
If at that time he had fled from the merchant,
how should the magistrate have set the police on him?
The robber’s overpowering was his being overpowered,
because his act of violence took away his head.
Prevailing over the merchant becomes a trap for him,
in order that the magistrate may arrive and take retaliation.
4565

O you that have become mighty over the people
and art steeped in warfare and victory,
That One has purposely caused them to be routed,
that all the while drawing you on He may bring you into the net.
Beware, draw rein! Do not push on in pursuit of this fugitive,
lest you have your nostrils pierced with a nose-ring.
When by this device He has drawn you into the trap,
after that you will see the onset pressing in crowds.
When did the intellect rejoice in this victory,
inasmuch as in this victory it saw ruin?

4570

The intellect is keen-eyed, possessed of foresight,
for God has powdered it with His own eye salve.
The Prophet said that the folk of Paradise are feeble in quarrels,
because of accomplishments—
Because of the perfection of their prudence and thinking ill,
not from deficiency and cowardice and weakness of faith
In giving the advantage they have listened in secret to the wisdom of,
Had not there been true-believing men…
To keep their hands off the accursed infidels
became a duty for the sake of delivering the true believers.

4575

Read the story of the covenant of Hudaybiya:
He restrained your hands: from that perceive the whole
Even in victory he deemed himself
subdued by the snare of Divine Majesty.
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 ﺯزﻧﺠﻴﯿﺮﺗﺎﻥن  ﺍاﺯز  ﻣﻦ  ﺧﻨﺪﻡم  ﻧﻤﻰ  ﺁآﻥن ﺯز
   ﺷﺒﮕﻴﯿﺮﺗﺎﻥن  ﻧﺎﮔﻬﮭﺎﻥن  ﺑﻜﺮﺩدﻡم ﻛﻪﮫ
 ﻏﻞ  ﻭو  ﺯزﻧﺠﻴﯿﺮ  ﺑﺎ  ﻛﻪﮫ  ﺧﻨﺪﻡم  ﻫﮬﮪھﻤﻰ  ﺁآﻥن ﺯز
   ﮔﻞ  ﻭو  ﺳﺮﻭوﺳﺘﺎﻥن  ﺳﻮﻯى  ﻛﺸﻤﺘﺎﻥن ﻫﮬﮪھﻰ
 ﺯزﻳﯾﻨﻬﮭﺎﺭر  ﺑﻰ  ﺁآﺗﺶ  ﻛﺰ  ﻋﺠﺐ ﺍاﻯى
 ﺯزﺍاﺭر  ﺳﺒﺰﻩه  ﺗﺎ  ﺁآﺭرﻳﯾﻤﺘﺎﻥن  ﻣﻰ ﺑﺴﺘﻪﮫ
 ﮔﺮﺍاﻥن  ﺯزﻧﺠﻴﯿﺮ  ﺑﻪﮫ  ﺩدﻭوﺯزﺥخ  ﺳﻮﻯى ﺍاﺯز
   ﺟﺎﻭوﺩدﺍاﻥن  ﺑﻬﮭﺸﺖ  ﺗﺎ  ﻛﺸﻤﺘﺎﻥن ﻣﻰ
 ﺑﺪ  ﻭو  ﻧﻴﯿﻚ  ﻫﮬﮪھﺮ  ﺍاﻳﯾﻦ  ﺩدﺭر  ﺭرﺍا  ﻣﻘﻠﺪ ﻫﮬﮪھﺮ
 ﻛﺸﺪ  ﻣﻰ  ﺣﻀﺮﺕت  ﺑﻪﮫ  ﺑﺴﺘﻪﮫ ﻫﮬﮪھﻤﭽﻨﺎﻥن
 ﺍاﺑﺘﻼ  ﻭو  ﺑﻴﯿﻢ  ﺯزﻧﺠﻴﯿﺮ  ﺩدﺭر ﺟﻤﻠﻪﮫ
 ﺍاﻭوﻟﻴﯿﺎ  ﺑﻐﻴﯿﺮ  ﺭرﻩه  ﺍاﻳﯾﻦ  ﺭرﻭوﻧﺪ ﻣﻰ
 ﭘﻴﯿﻜﺎﺭرﻭوﺍاﺭر  ﺭرﺍا  ﺭرﺍاﻩه  ﺍاﻳﯾﻦ  ﻛﺸﻨﺪ ﻣﻰ
 ﻛﺎﺭر  ﺍاﺳﺮﺍاﺭر  ﺍاﺯز  ﻭوﺍاﻗﻒ  ﻛﺴﺎﻧﻰ ﺟﺰ
 ﺷﻮﺩد  ﺭرﺧﺸﺎﻥن  ﺗﻮ  ﻧﻮﺭر  ﺗﺎ  ﻛﻦ ﺟﻬﮭﺪ
 ﺷﻮﺩد  ﺁآﺳﺎﻥن  ﺧﺪﻣﺘﺖ  ﻭو  ﺳﻠﻮﻙك ﺗﺎ
 ﺯزﻭوﺭر  ﺑﻪﮫ  ﻣﻜﺘﺐ  ﺑﺮﻯى  ﻣﻰ  ﺭرﺍا ﻛﻮﺩدﻛﺎﻥن
 ﻛﻮﺭر  ﭼﺸﻢ  ﻓﻮﺍاﻳﯾﺪ  ﺍاﺯز  ﻫﮬﮪھﺴﺘﻨﺪ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺩدﻭوﺩد  ﻣﻰ  ﻣﻜﺘﺐ  ﺑﻪﮫ  ﻭوﺍاﻗﻒ  ﺷﻮﺩد ﭼﻮﻥن
 ﺷﻮﺩد  ﻣﻰ  ﺷﻜﻔﺘﻪﮫ  ﺭرﻓﺘﻦ  ﺍاﺯز ﺟﺎﻧﺶ
 ﭘﻴﯿﭻ  ﭘﻴﯿﭻ  ﻣﻜﺘﺐ  ﺑﻪﮫ  ﻛﻮﺩدﻙك  ﺭرﻭوﺩد ﻣﻰ
   ﻫﮬﮪھﻴﯿﭻ  ﺧﻮﻳﯾﺶ  ﻛﺎﺭر  ﻣﺰﺩد  ﺍاﺯز  ﻧﺪﻳﯾﺪ ﭼﻮﻥن
 ﻣﺰﺩد  ﺩدﺳﺖ  ﺩدﺍاﻧﮕﻰ  ﻛﻴﯿﺴﻪﮫ  ﺩدﺭر  ﻛﻨﺪ ﭼﻮﻥن
 ﺩدﺯزﺩد  ﭼﻮ  ﺷﺐ  ﮔﺮﺩدﺩد  ﺧﻮﺍاﺏب  ﺑﻰ  ﮔﻬﮭﺎﻥن ﺁآﻥن
 ﺭرﺳﺪ  ﺩدﺭر  ﻃﺎﻋﺖ  ﻣﺰﺩد  ﺗﺎ  ﻛﻦ ﺟﻬﮭﺪ
 ﺣﺴﺪ  ﺁآﻳﯾﺪ  ﮔﻬﮭﺖ  ﺁآﻥن  ﻣﻄﻴﯿﻌﺎﻥن ﺑﺮ
 ﺭرﺍا  ﮔﺸﺘﻪﮫ  ﻣﻘﻠﺪ  ﻛﺮﻫﮬﮪھﺎ ﺍاﺋﺘﻴﯿﺎ
 ﺭرﺍا  ﺑﺴﺮﺷﺘﻪﮫ  ﺻﻔﺎ  ﻃﻮﻋﺎ ﺍاﺋﺘﻴﯿﺎ
 ﻋﻠﺘﻰ  ﺑﻬﮭﺮ  ﺯز  ﺣﻖ  ﻣﺤﺐ ﺍاﻳﯾﻦ
   ﺧﻠﺘﻰ  ﺧﻮﺩد  ﻏﺮﺽض  ﺑﻰ  ﺭرﺍا  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﺷﻴﯿﺮ  ﺑﻬﮭﺮ  ﺍاﺯز  ﻟﻴﯿﻚ  ﺩدﺍاﻳﯾﻪﮫ  ﻣﺤﺐ ﺍاﻳﯾﻦ
 ﺳﺘﻴﯿﺮ  ﺍاﻳﯾﻦ  ﺑﻬﮭﺮ  ﺩدﺍاﺩدﻩه  ﺩدﻝل  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﻧﻪﮫ  ﺁآﮔﺎﻩه  ﺍاﻭو  ﺣﺴﻦ  ﺍاﺯز  ﺭرﺍا ﻃﻔﻞ
  
 ﻧﻪﮫ  ﺧﻮﺍاﻩه  ﺩدﻝل  ﺍاﻭو  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﺷﻴﯿﺮ ﻏﻴﯿﺮ
 ﺑﻮﺩد  ﺩدﺍاﻳﯾﻪﮫ  ﻋﺎﺷﻖ  ﺧﻮﺩد  ﺩدﮔﺮ  ﺁآﻥن ﻭو
 ﺑﻮﺩد  ﺭرﺍاﻳﯾﻪﮫ  ﻳﯾﻚ  ﻋﺸﻖ  ﺩدﺭر  ﻏﺮﺽض ﺑﻰ

“It is not because I suddenly marched against you before dawn
that I laugh at your chains;
I laugh because I am dragging you in chains and shackles
to the cypress garden and the roses.
O wonder, that we are bringing you in bonds
from the merciless fire to the place abounding in verdure;
4580

With heavy chains I am dragging you
from the direction of Hell to the everlasting Paradise.”
Every blind follower in this Way, be he good or evil,
He is dragging, bound like that, into His Presence.
All go along this Way in the chains of fear and tribulation,
except the saints.
They are dragged along this Way reluctantly,
except those persons who are acquainted with the mysteries of the action.
Endeavour that your light become radiant,
so that your travelling and service may be made easy.

4585

You take children to school by force,
because they are blind to the benefits;
When he becomes aware, he runs to school:
his soul expands at going.
A child goes to school in sore distress
because he has seen nothing of the wages for his work;
When he puts in his purse a single coin (dang)earned by his handiwork,
then he goes without sleep at night, like the thief.
Endeavour that the wages for obedience may arrive:
then you will envy the obedient.

4590

Come against your will is for him that has become a blind follower;
come willingly is for him that is moulded of sincerity.
The former loves God for the sake of some cause,
while the other has indeed a pure disinterested love.
The former loves the Nurse, but for the sake of the milk,
while the other has given his heart for the sake of this Veiled One.
The child has no knowledge of Her beauty:
he has no desire of Her in his heart except for milk,
While the other is, truly, the lover of the Nurse:
he is disinterested, single-minded in love.
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 ﺗﺮﺱس  ﺑﻪﮫ  ﻭو  ﺍاﻭوﻣﻴﯿﺪ  ﺑﻪﮫ  ﺣﻖ  ﻣﺤﺐ ﭘﺲ
   ﺩدﺭرﺱس  ﺑﻪﮫ  ﺧﻮﺍاﻧﺪ  ﻣﻰ  ﺗﻘﻠﻴﯿﺪ ﺩدﻓﺘﺮ
 ﻛﺠﺎﺳﺖ  ﺣﻖ  ﺑﻬﮭﺮ  ﺯز  ﺣﻖ  ﻣﺤﺐ  ﺁآﻥن ﻭو
   ﺟﺪﺍاﺳﺖ  ﻋﻠﺘﻬﮭﺎ  ﺯز  ﻭو  ﺍاﻏﺮﺍاﺽض  ﺯز ﻛﻪﮫ
 ﺍاﺳﺖ  ﻃﺎﻟﺐ  ﭼﻮﻥن  ﭼﻨﺎﻥن  ﮔﺮ  ﻭو  ﭼﻨﻴﯿﻦ ﮔﺮ
   ﺍاﺳﺖ  ﺟﺎﺫذﺏب  ﺣﻖ  ﺳﻮﻯى  ﺭرﺍا  ﺍاﻭو  ﺣﻖ ﺟﺬﺏب
 ﻟﻐﻴﯿﺮﻩه  ﺑﻮﺩد  ﺣﻖ  ﻣﺤﺐ ﮔﺮ
   ﺧﻴﯿﺮﻩه  ﻣﻦ  ﺩدﺍاﻳﯾﻤﺎ  ﻳﯾﻨﺎﻝل ﻛﻰ
 ﻟﻌﻴﯿﻨﻪﮫ  ﺑﻮﺩد  ﺣﻖ  ﻣﺤﺐ ﻳﯾﺎ
   ﺑﻴﯿﻨﻪﮫ  ﻣﻦ  ﺧﺎﺋﻔﺎ  ﺳﻮﺍاﻩه ﻻ
 ﺍاﺳﺖ  ﺳﺮﻯى  ﺁآﻥن  ﺯز  ﺟﺴﺘﺠﻮﻫﮬﮪھﺎ  ﺍاﻳﯾﻦ  ﺭرﺍا  ﺩدﻭو ﻫﮬﮪھﺮ
   ﺍاﺳﺖ  ﺩدﻟﺒﺮﻯى  ﺁآﻥن  ﺯز  ﺩدﻝل  ﮔﺮﻓﺘﺎﺭرﻯى ﺍاﻳﯾﻦ

4595

Hence he that loves God because of hope and fear
reads studiously the book of blind conformity,
While he that loves God for God’s sake—where is he?
For he is apart from self-interests and causes
Whether he be like this or like that, inasmuch as he is a seeker,
God’s attraction is drawing him towards God.
Whether he love God for something other than He,
that he may continually partake of His good,
Or whether he love God for His very Self,
for naught besides Him, in fear of separation from Him—

4600

The quests and seeking of both are from that Source:
this captivation of the heart is from that Heart-ravisher.

   ﺫذﻟﻚ  ﻣﻦ  ﻳﯾﻈﻬﮭﺮ  ﻻ  ﻭو  ﺑﺒﺎﻟﻪﮫ  ﻳﯾﺨﻄﺮ  ﻻ  ﻭو  ﻳﯾﺮﺟﻮﻩه  ﻻ  ﻭو  ﺍاﻟﻌﺎﺷﻖ  ﻳﯾﻌﻠﻤﻪﮫ  ﻻ  ﺣﻴﯿﺚ  ﻣﻦ  ﺭرﺍا  ﻋﺎﺷﻖ  ﻣﻌﺸﻮﻕق ﺟﺬﺏب
   ﺍاﻟﻄﻠﺐ  ﺩدﻭوﺍاﻡم  ﻣﻊ  ﺑﺎﻟﻴﯿﺄﺱس  ﺍاﻟﻤﻤﺰﻭوﺝج  ﺍاﻟﺨﻮﻑف  ﺇإﻻ  ﺍاﻟﻌﺎﺷﻖ  ﻓﻲ  ﺃأﺛﺮ ﺍاﻟﺠﺬﺏب
How the Beloved attracts the lover in such wise that the lover neither knows it nor hopes for it,
nor does it occur to his mind, nor does any trace of that attraction appear in the lover
except the fear that is mingled with despair, though he still perseveres in the quest.
 ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﺩدﺭر  ﻛﻪﮫ  ﺍاﻳﯾﻨﺠﺎ ﺁآﻣﺪﻳﯾﻢ
  
 ﻧﻬﮭﺎﻥن  ﻋﺎﺷﻖ  ﺁآﻥن  ﺟﺬﺏب  ﻧﺒﻮﺩدﻯى ﮔﺮ
 ﻓﺮﺍاﻕق  ﺍاﺯز  ﺍاﻭو  ﺑﺪﻯى  ﻛﻰ ﻧﺎﺷﻜﻴﯿﺒﺎ
   ﻭوﺛﺎﻕق  ﺳﻮﻯى  ﺁآﻣﺪﻯى  ﺑﺎﺯز  ﺩدﻭوﺍاﻥن ﻛﻰ
 ﺳﺘﻴﯿﺮ  ﻭو  ﺍاﺳﺖ  ﻧﻬﮭﺎﻥن  ﻣﻌﺸﻮﻗﺎﻥن ﻣﻴﯿﻞ
 ﻧﻔﻴﯿﺮ  ﻭو  ﻃﺒﻞ  ﺻﺪ  ﺩدﻭو  ﺑﺎ  ﻋﺎﺷﻖ ﻣﻴﯿﻞ
 ﺍاﻋﺘﺒﺎﺭر  ﺯز  ﺍاﻳﯾﻨﺠﺎ  ﻫﮬﮪھﺴﺖ  ﺣﻜﺎﻳﯾﺖ ﻳﯾﻚ
 ﺍاﻧﺘﻈﺎﺭر  ﺯز  ﺑﺨﺎﺭرﻯى  ﺷﺪ  ﻋﺎﺟﺰ ﻟﻴﯿﻚ
 ﺟﺴﺘﺠﻮﺳﺖ  ﺩدﺭر  ﻛﺎﻭو  ﻛﺮﺩدﻳﯾﻢ  ﺁآﻥن ﺗﺮﻙك
  
 ﺩدﻭوﺳﺖ  ﺭرﻭوﻯى  ﺑﻴﯿﻨﺪ  ﻣﺮﮒگ  ﺍاﺯز  ﭘﻴﯿﺶ  ﻛﻪﮫ ﺗﺎ
 ﻧﺠﺎﺕت  ﻳﯾﺎﺑﺪ  ﺗﺎ  ﻣﺮﮒگ  ﺍاﺯز  ﺭرﻫﮬﮪھﺪ ﺗﺎ
   ﺣﻴﯿﺎﺕت  ﺁآﺏب  ﺍاﺳﺖ  ﺩدﻭوﺳﺖ  ﺩدﻳﯾﺪ  ﺍاﻧﻜﻪﮫ ﺯز
 ﻣﺮﮒگ  ﺩدﻓﻊ  ﻧﺒﺎﺷﺪ  ﺍاﻭو  ﺩدﻳﯾﺪ  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺑﺮﮒگ  ﻧﻪﮫ  ﺳﺘﺶ  ﻣﻴﯿﻮﻩه  ﻧﻪﮫ  ﻛﻪﮫ  ﻧﺒﻮﺩد ﺩدﻭوﺳﺖ
 ﻣﺴﺖ  ﻣﺸﺘﺎﻕق  ﺍاﻯى  ﺍاﺳﺖ  ﻛﺎﺭر  ﺁآﻥن ﻛﺎﺭر
  
 ﺍاﺳﺖ  ﺧﻮﺵش  ﻣﺮﮔﺖ  ﺭرﺳﺪ  ﺍاﺭر  ﻛﺎﺭر  ﺁآﻥن ﻛﺎﻧﺪﺭر

We came to this point, that if the attraction of that lover
had not been hidden in the Sadr-i Jahan,
How would he have been impatient of separation,
and how would he have come running back to his home?
The desire of loved ones is hidden and veiled;
the desire of the lover is with a hundred drums and trumpets.
Here is a story of consideration, but the man of Bukhara
has become desperate from waiting expectantly;
4605

We omit it, for he is in search and seeking,
that before death he may see the face of his beloved,
To the end that he may escape from death and gain deliverance,
because the sight of the beloved is the Water of Life
Any one the sight of whom does not repel death is not the beloved,
for he has neither fruit nor leaf.
The matter, O intoxicated longing lover,
is that matter in which death, if it you, is sweet.
290

 ﺟﻮﺍاﻥن  ﺍاﻯى  ﺍاﻳﯾﻤﺎﻥن  ﺻﺪﻕق  ﻧﺸﺎﻥن ﺷﺪ
  
 ﺁآﻥن  ﺍاﻧﺪﺭر  ﻣﺮﮒگ  ﺗﺮﺍا  ﺧﻮﺵش  ﺁآﻳﯾﺪ  ﻛﻪﮫ ﺁآﻥن
 ﭼﻨﻴﯿﻦ  ﺟﺎﻥن  ﺍاﻯى  ﺗﻮ  ﺍاﻳﯾﻤﺎﻥن  ﻧﺸﺪ ﮔﺮ
   ﺩدﻳﯾﻦ  ﺍاﻛﻤﺎﻝل  ﺑﺠﻮ  ﺭرﻭو  ﻛﺎﻣﻞ ﻧﻴﯿﺴﺖ
 ﺩدﻭوﺳﺖ  ﻣﺮﮒگ  ﺷﺪ  ﺗﻮ  ﻛﺎﺭر  ﺍاﻧﺪﺭر  ﻛﻪﮫ ﻫﮬﮪھﺮ
   ﺍاﻭوﺳﺖ  ﺩدﻭوﺳﺖ  ﻛﺮﺍاﻫﮬﮪھﺖ  ﺑﻰ  ﺗﻮ  ﺩدﻝل ﺑﺮ
 ﻧﻴﯿﺴﺖ  ﻣﺮﮒگ  ﺧﻮﺩد  ﺁآﻥن  ﺭرﻓﺖ  ﻛﺮﺍاﻫﮬﮪھﺖ ﭼﻮﻥن
 ﺍاﺳﺖ  ﻛﺮﺩدﻧﻰ  ﻧﻘﻼﻥن  ﻭو  ﺍاﺳﺖ  ﻣﺮﮒگ ﺻﻮﺭرﺕت
 ﺷﺪ  ﻧﻔﻊ  ﻣﺮﺩدﻥن  ﺭرﻓﺖ  ﻛﺮﺍاﻫﮬﮪھﺖ ﭼﻮﻥن
 ﺷﺪ  ﺩدﻓﻊ  ﻣﺮﺩدﻥن  ﻛﻪﮫ  ﺁآﻳﯾﺪ  ﺩدﺭرﺳﺖ ﭘﺲ
 ﺍاﻭو  ﮔﻔﺖ  ﻛﺶ  ﻛﺴﻰ  ﻭو  ﺍاﺳﺖ  ﺣﻖ ﺩدﻭوﺳﺖ
 ﺗﻮ  ﺁآﻥن  ﻣﻦ  ﻭو  ﻣﻦ  ﺁآﻥن  ﺗﻮﻳﯾﻰ ﻛﻪﮫ
 ﺭرﺳﺪ  ﻣﻰ  ﻋﺎﺷﻖ  ﻛﻪﮫ  ﺍاﻛﻨﻮﻥن  ﺩدﺍاﺭر ﮔﻮﺵش
 ﻣﺴﺪ  ﻣﻦ  ﺑﺤﺒﻞ  ﺭرﺍا  ﺍاﻭو  ﻋﺸﻖ ﺑﺴﺘﻪﮫ
 ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﻯى  ﭼﻬﮭﺮﻩه  ﺍاﻭو  ﺑﺪﻳﯾﺪ ﭼﻮﻥن
   ﺟﺎﻥن  ﻣﺮﻍغ  ﺗﻦ  ﺍاﺯز  ﭘﺮﻳﯾﺪﺵش ﮔﻮﻳﯾﻴﯿﺎ
 ﺗﻨﺶ  ﺁآﻥن  ﺍاﻓﺘﺎﺩد  ﺧﺸﻚ  ﭼﻮﺏب ﻫﮬﮪھﻤﭽﻮ
   ﻧﺎﺧﻨﺶ  ﺗﺎ  ﺟﺎﻥن  ﻓﺮﻕق  ﺍاﺯز  ﺷﺪ ﺳﺮﺩد
 ﮔﻼﺏب  ﺍاﺯز  ﻭو  ﺑﺨﻮﺭر  ﺍاﺯز  ﻛﺮﺩدﻧﺪ  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﺧﻄﺎﺏب  ﺩدﺭر  ﺁآﻣﺪ  ﻧﻪﮫ  ﻭو  ﺑﺠﻨﺒﻴﯿﺪ ﻧﻪﮫ
 ﺍاﻭو  ﺭرﻭوﻯى  ﻣﺰﻋﻔﺮ  ﺁآﻥن  ﺩدﻳﯾﺪ  ﭼﻮﻥن ﺷﺎﻩه
 ﺍاﻭو  ﺳﻮﻯى  ﻣﺮﻛﺐ  ﺯز  ﺁآﻣﺪ  ﻓﺮﻭوﺩد ﭘﺲ
 ﺗﻔﺖ  ﺑﻪﮫ  ﺟﻮﻳﯾﺪ  ﻣﻰ  ﺩدﻭوﺳﺖ  ﻋﺎﺷﻖ ﮔﻔﺖ
 ﺑﺮﻓﺖ  ﻋﺎﺷﻖ  ﺁآﻥن  ﺁآﻣﺪ  ﻣﻌﺸﻮﻕق  ﻛﻪﮫ ﭼﻮﻥن
 ﻛﺎﻭو  ﺍاﺳﺖ  ﺁآﻥن  ﺣﻖ  ﻭو  ﺣﻘﻰ ﻋﺎﺷﻖ
 ﻣﻮ  ﺗﺎﻯى  ﺗﻮ  ﺍاﺯز  ﻧﺒﻮﺩد  ﺑﻴﯿﺎﻳﯾﺪ ﭼﻮﻥن
 ﻧﻈﺮ  ﺁآﻥن  ﭘﻴﯿﺶ  ﺍاﺳﺖ  ﻓﺎﻧﻰ  ﺗﻮ  ﭼﻮ ﺻﺪ
 ﻣﮕﺮ  ﺧﻮﺍاﺟﻪﮫ  ﺧﻮﺩد  ﻧﻔﻰ  ﺑﺮ ﻋﺎﺷﻘﻰ
 ﺁآﻓﺘﺎﺏب  ﺑﺮ  ﻋﺎﺷﻘﻰ  ﻭو  ﺍاﻯى ﺳﺎﻳﯾﻪﮫ
   ﺷﺘﺎﺏب  ﮔﺮﺩدﺩد  ﻻ  ﺳﺎﻳﯾﻪﮫ  ﺁآﻳﯾﺪ ﺷﻤﺲ

O youth, the token of sincerity of faith
is that in which death comes sweet to you.
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If your faith, O soul, is not like this, it is not perfect:
go, seek to make religion perfect.
Whoever in matter of yours has become death-loving
without dislike to your heart, he is beloved.
When dislike is gone, truly it is not death:
it is the semblance of death, and it is a migration.
When dislike is gone, dying becomes advantageous;
hence it comes true that death is repelled.
The beloved is God and the person to whom He has said,
“You are Mine and I am yours.”
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Now listen, for the lover is coming
whom Love bound with a cord of palm-fibre.
When he beheld the countenance of the Sadr-i Jahan,
you might say the bird, his spirit, flew out of his body.
His body fell like dry wood:
his vital spirit became cold from the crown of his head to his toes.
Whatever they applied of incense and rose-water,
he neither stirred nor spoke.
When the King saw his saffron-coloured face,
he dismounted from his steed and came towards him.
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He said, “The lover hotly seeks the beloved:
when the beloved comes, the lover is gone.”
You are a lover of God, and God is such that
when He comes there is not a single hair of you.
At that look a hundred like you vanish away:
I think, sir, you are in love with self-erasing.
You are a shadow and in love with the sun:
the sun comes, the shadow is speedily erased.

   ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺳﻠﻴﯿﻤﺎﻥن  ﺣﻀﺮﺕت  ﺑﻪﮫ  ﺑﺎﺩد  ﺍاﺯز  ﭘﺸﻪﮫ  ﺧﻮﺍاﺳﺘﻦ ﺩدﺍاﺩد
How, in the presence of Solomon, on whom be peace, the gnat appealed for justice against the Wind.
 ﮔﻴﯿﺎﻩه  ﺯز  ﻭو  ﺣﺪﻳﯾﻘﻪﮫ  ﺍاﺯز  ﺁآﻣﺪ ﭘﺸﻪﮫ
  
 ﺧﻮﺍاﻩه  ﺩدﺍاﺩد  ﭘﺸﻪﮫ  ﮔﺸﺖ  ﺳﻠﻴﯿﻤﺎﻥن  ﺯز ﻭو

The gnat came from the garden and the grass,
and the gnat began to demand justice from Solomon,
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 ﮔﺴﺘﺮﻯى  ﻣﻰ  ﻣﻌﺪﻟﺖ  ﺳﻠﻴﯿﻤﺎﻥن ﻛﺎﻯى
   ﭘﺮﻯى  ﻭو  ﺯزﺍاﺩد  ﺁآﺩدﻣﻰ  ﻭو  ﺷﻴﯿﺎﻃﻴﯿﻦ ﺑﺮ
 ﺗﺴﺖ  ﻋﺪﻝل  ﭘﻨﺎﻩه  ﺩدﺭر  ﻣﺎﻫﮬﮪھﻰ  ﻭو ﻣﺮﻍغ
  
 ﻧﺠﺴﺖ  ﻓﻀﻠﺖ  ﻛﺶ  ﮔﺸﺘﻪﮫ  ﮔﻢ  ﺁآﻥن ﻛﻴﯿﺴﺖ
 ﻣﺎ  ﺯزﺍاﺭرﻳﯾﻢ  ﺑﺲ  ﻛﻪﮫ  ﺭرﺍا  ﻣﺎ  ﺩدﻩه ﺩدﺍاﺩد
 ﻣﺎ  ﮔﻠﺰﺍاﺭرﻳﯾﻢ  ﻭو  ﺑﺎﻍغ  ﺍاﺯز  ﻧﺼﻴﯿﺐ ﺑﻰ
 ﺣﻞ  ﺗﻮ  ﺍاﺯز  ﺿﻌﻴﯿﻔﻰ  ﻫﮬﮪھﺮ ﻣﺸﻜﻼﺕت
   ﻣﺜﻞ  ﺧﻮﺩد  ﺿﻌﻴﯿﻔﻰ  ﺩدﺭر  ﺑﺎﺷﺪ ﭘﺸﻪﮫ
 ﭘﺮﻯى  ﺍاﺷﻜﺴﺘﻪﮫ  ﻭو  ﺿﻌﻒ  ﺩدﺭر  ﻣﺎ ﺷﻬﮭﺮﻩه
   ﭘﺮﻭوﺭرﻯى  ﻣﺴﻜﻴﯿﻦ  ﻭو  ﻟﻄﻒ  ﺩدﺭر  ﺗﻮ ﺷﻬﮭﺮﻩه
 ﻣﻨﺘﻬﮭﻰ  ﻗﺪﺭرﺕت  ﺍاﻃﺒﺎﻕق  ﺩدﺭر  ﺗﻮ ﺍاﻯى
   ﺭرﻫﮬﮪھﻰ  ﺑﻰ  ﻭو  ﻛﻤﻰ  ﺩدﺭر  ﻣﺎ ﻣﻨﺘﻬﮭﻰ
 ﺟﺪﺍا  ﻛﻦ  ﻏﻢ  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺭرﺍا  ﻣﺎ  ﺩدﻩه ﺩدﺍاﺩد
 ﺧﺪﺍا  ﺩدﺳﺖ  ﺗﻮ  ﺩدﺳﺖ  ﺍاﻯى  ﮔﻴﯿﺮ ﺩدﺳﺖ
 ﺟﻮ  ﺍاﻧﺼﺎﻑف  ﺍاﻯى  ﮔﻔﺖ  ﺳﻠﻴﯿﻤﺎﻥن ﭘﺲ
 ﺑﮕﻮ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻣﻰ  ﻛﻪﮫ  ﺍاﺯز  ﺍاﻧﺼﺎﻑف  ﻭو ﺩدﺍاﺩد
 ﺑﺮﻭوﺕت  ﻭو  ﺑﺎﺩد  ﺍاﺯز  ﻛﻪﮫ  ﻇﺎﻟﻢ  ﺁآﻥن ﻛﻴﯿﺴﺖ
   ﺭرﻭوﺕت  ﺳﺖ  ﺧﺮﺍاﺷﻴﯿﺪﻩه  ﻭو  ﺳﺖ  ﻛﺮﺩدﻩه ﻇﻠﻢ
 ﻛﺠﺎﺳﺖ  ﻇﺎﻟﻢ  ﻣﺎ  ﻋﻬﮭﺪ  ﺩدﺭر  ﻋﺠﺐ ﺍاﻯى
   ﻣﺎﺳﺖ  ﺯزﻧﺠﻴﯿﺮ  ﺩدﺭر  ﻭو  ﺣﺒﺲ  ﺍاﻧﺪﺭر  ﻧﻪﮫ ﻛﺎﻭو
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 ﻣﺮﺩد  ﺭرﻭوﺯز  ﺁآﻥن  ﻇﻠﻢ  ﺯزﺍاﺩدﻳﯾﻢ  ﻣﺎ  ﻛﻪﮫ ﭼﻮﻥن
 ﺑﺮﺩد  ﭘﻴﯿﺶ  ﻇﻠﻤﻰ  ﻛﻪﮫ  ﻣﺎ  ﻋﻬﮭﺪ  ﺑﻪﮫ ﭘﺲ
 ﺷﺪ  ﻧﻴﯿﺴﺖ  ﻇﻠﻤﺖ  ﻧﻮﺭر  ﺁآﻣﺪ  ﺑﺮ ﭼﻮﻥن
 ﻋﻀﺪ  ﻭو  ﺍاﺻﻞ  ﺑﻮﺩد  ﻇﻠﻤﺖ  ﺭرﺍا ﻇﻠﻢ
 ﻛﻨﻨﺪ  ﻣﻰ  ﺧﺪﻣﺖ  ﻭو  ﻛﺴﺐ  ﺷﻴﯿﺎﻃﻴﯿﻦ ﻧﻚ
 ﺑﻨﺪ  ﻭو  ﺍاﺻﻔﺎﺩدﻧﺪ  ﺑﻪﮫ  ﺑﺴﺘﻪﮫ ﺩدﻳﯾﮕﺮﺍاﻥن
 ﺑﻮﺩد  ﺩدﻳﯾﻮ  ﺍاﺯز  ﻇﺎﻟﻤﺎﻥن  ﻇﻠﻢ ﺍاﺻﻞ
 ﻧﻤﻮﺩد  ﭼﻮﻥن  ﺍاﺳﺘﻢ  ﺍاﺳﺖ  ﺑﻨﺪ  ﺩدﺭر ﺩدﻳﯾﻮ
 ﻓﻜﺎﻥن  ﻛﻦ  ﺭرﺍا  ﻣﺎ  ﺳﺖ  ﺩدﺍاﺩدﻩه  ﺁآﻥن  ﺯز ﻣﻠﻚ
   ﺁآﺳﻤﺎﻥن  ﺳﻮﻯى  ﺧﻠﻖ  ﻧﻨﺎﻟﺪ ﺗﺎ
 ﺩدﻭوﺩدﻫﮬﮪھﺎ  ﻧﻴﯿﺎﻳﯾﺪ  ﺑﺮ  ﺑﺒﺎﻻ ﺗﺎ
 ﺳﻬﮭﺎ  ﻭو  ﭼﺮﺥخ  ﻣﻀﻄﺮﺏب  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﻳﯾﺘﻴﯿﻢ  ﻯى  ﻧﺎﻟﻪﮫ  ﺍاﺯز  ﻋﺮﺵش  ﻧﻠﺮﺯزﺩد ﺗﺎ
   ﺳﻘﻴﯿﻢ  ﺟﺎﻧﻰ  ﺳﺘﻢ  ﺍاﺯز  ﻧﮕﺮﺩدﺩد ﺗﺎ
 ﻣﺬﻫﮬﮪھﺒﻰ  ﻣﻤﺎﻟﻚ  ﺍاﺯز  ﻧﻬﮭﺎﺩدﻳﯾﻢ  ﺁآﻥن ﺯز
   ﺭرﺑﻰ  ﻳﯾﺎ  ﻫﮬﮪھﺎ  ﻓﻠﻚ  ﺑﺮ  ﻧﻴﯿﺎﻳﯾﺪ ﺗﺎ
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Saying, “O Solomon, you deal out justice
to the devils and the children of men and the Jinn.
Bird and fish are under the protection of your justice:
who is the lost one whom your bounty has not sought out?
Give justice to us, for we are very miserable:
we are deprived of the orchard and the rose-garden.
The difficulties of every weakling are solved by you:
the gnat in truth is the similitude for weakness.
We are celebrated for weakness and frailty:
you art celebrated for kindness and care of the lowly.
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O you who have reached the limit in the stages of Power,
we have reached the limit in failure and aberration,
Be just, relieve us from this sorrow, and take our hand,
O you whose hand is the hand of God.”
Then Solomon said, “O seeker of equity,
tell, against whom are you demanding justice and equity?
Who is the oppressor that in insolence
has done you injury and scratched your face?
Oh, wonderful! Where, in Our epoch, is the oppressor
that is not in Our prison and chains?
When We were born, on that day Injustice died:
who, then, has produced in Our epoch an act of injustice?
When the light dawned, the darkness vanished:
darkness is the origin and support of injustice.
Look, the devils are doing work and service;
the others are bound in shackles and bonds.
The origin of the injustice of the oppressors was from the devil:
the devil is in bondage: how did violence appear?
‘Be, and it was’ has bestowed the kingdom on Us,
that the people may not cry out in lament to Heaven;
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That burning sighs may not soar upward;
that the sky and the stars may not be shaken;
That the empyrean may not tremble at the orphan’s wail;
that no soul may be marred by violence.
We established a law throughout the kingdoms,
to the end that no ‘O Lord!’ should go up to the skies.
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 ﺁآﺳﻤﺎﻥن  ﺳﻮﻯى  ﻣﻈﻠﻮﻡم  ﺍاﻯى ﻣﻨﮕﺮ
   ﺯزﻣﺎﻥن  ﺩدﺭر  ﺩدﺍاﺭرﻯى  ﺷﺎﻩه ﻛﺎﺳﻤﺎﻧﻰ
 ﺑﺎﺩد  ﺩدﺳﺖ  ﺍاﺯز  ﻣﻦ  ﺩدﺍاﺩد  ﭘﺸﻪﮫ ﮔﻔﺖ
 ﮔﺸﺎﺩد  ﺑﺮ  ﻣﺎ  ﺑﺮ  ﻇﻠﻢ  ﺩدﺳﺖ  ﺩدﻭو ﻛﺎﻭو
 ﺍاﻧﺪﺭرﻳﯾﻢ  ﺗﻨﮕﻰ  ﺑﻪﮫ  ﺍاﻭو  ﻇﻠﻢ  ﺑﻪﮫ ﻣﺎ
 ﺧﻮﺭرﻳﯾﻢ  ﻣﻰ  ﺧﻮﻥن  ﺍاﻭو  ﺍاﺯز  ﺑﺴﺘﻪﮫ  ﻟﺐ ﺑﺎ

O oppressed one; do not look to Heaven,
for you have a heavenly king in the temporal world.”
The gnat said, “My appeal is against the hand of the Wind,
for he opened the two hands of oppression against us.
4645

Through his oppression we are in sore straits:
with closed lips we are drinking blood from him.”

   ﺣﻜﻢ  ﺩدﻳﯾﻮﺍاﻥن  ﺑﻪﮫ  ﺧﺼﻢ  ﺍاﺣﻀﺎﺭر  ﺑﻪﮫ  ﺭرﺍا  ﻣﺘﻈﻠﻢ  ﻯى  ﭘﺸﻪﮫ  ﺍاﻟﺴﻼﻡم  ﻋﻠﻴﯿﻪﮫ  ﺳﻠﻴﯿﻤﺎﻥن  ﻛﺮﺩدﻥن ﺍاﻣﺮ
How Solomon, on whom be peace, commanded the plaintiff gnat
to bring its adversary to the court of judgment.
 ﺩدﻭوﻯى  ﺯزﻳﯾﺒﺎ  ﺍاﻯى  ﮔﻔﺖ  ﺳﻠﻴﯿﻤﺎﻥن ﭘﺲ
  
 ﺑﺸﻨﻮﻯى  ﺟﺎﻥن  ﺍاﺯز  ﻛﻪﮫ  ﺑﺎﻳﯾﺪ  ﺣﻖ ﺍاﻣﺮ
 ﺩدﺍاﺩدﻭوﺭر  ﺍاﻯى  ﻫﮬﮪھﺎﻥن  ﺳﺖ  ﮔﻔﺘﻪﮫ  ﻣﻦ  ﺑﻪﮫ ﺣﻖ
 ﺩدﮔﺮ  ﺧﺼﻤﻰ  ﺑﻰ  ﺗﻮ  ﺧﺼﻤﻰ  ﺍاﺯز ﻣﺸﻨﻮ
 ﺣﻀﻮﺭر  ﺍاﻧﺪﺭر  ﺧﺼﻢ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﻧﻴﯿﺎﻳﯾﺪ ﺗﺎ
 ﻇﻬﮭﻮﺭر  ﺩدﺭر  ﺣﺎﻛﻢ  ﭘﻴﯿﺶ  ﻧﻴﯿﺎﻳﯾﺪ ﺣﻖ
 ﻧﻔﻴﯿﺮ  ﺻﺪ  ﺁآﺭرﺩد  ﺑﺮ  ﮔﺮ  ﺗﻨﻬﮭﺎ ﺧﺼﻢ
 ﻣﮕﻴﯿﺮ  ﺍاﻭو  ﻗﻮﻝل  ﺧﺼﻢ  ﺑﻰ  ﻫﮬﮪھﺎﻥن  ﻭو ﻫﮬﮪھﺎﻥن

Then Solomon said, “O you with the pretty voice,
it behooves you to listen with soul to the command of God.
God has said to me, ‘Beware, O Judge!
Do not hear one litigant without the other litigant.
Until both litigants come into the presence,
the truth does not come to light before the judge.
If the litigant alone raises a hundred clamours, beware, beware!
Do not accept his word without his adversary.’

 ﺗﺎﻓﺘﻦ  ﻓﺮﻣﺎﻥن  ﺯز  ﺭرﻭو  ﻧﻴﯿﺎﺭرﻡم ﻣﻦ
  
 ﻣﻦ  ﺳﻮﻯى  ﺑﻴﯿﺎﻭوﺭر  ﺭرﻭو  ﺭرﺍا  ﺧﻮﺩد ﺧﺼﻢ
 ﺩدﺭرﺳﺖ  ﻭو  ﺑﺮﻫﮬﮪھﺎﻥن  ﺗﺴﺖ  ﻗﻮﻝل ﮔﻔﺖ
  
 ﺗﺴﺖ  ﺣﻜﻢ  ﺩدﺭر  ﺍاﻭو  ﻭو  ﺍاﺳﺖ  ﺑﺎﺩد  ﻣﻦ ﺧﺼﻢ
 ﺻﺒﺎ  ﺑﺎﺩد  ﺍاﻯى  ﻛﻪﮫ  ﺷﻪﮫ  ﺁآﻥن  ﺯزﺩد ﺑﺎﻧﮓ
 ﺑﻴﯿﺎ  ﻇﻠﻤﺖ  ﺍاﺯز  ﻛﺮﺩد  ﺍاﻓﻐﺎﻥن ﭘﺸﻪﮫ
 ﺑﮕﻮ  ﻭو  ﺧﺼﻢ  ﻭو  ﺗﻮ  ﺷﻮ  ﻣﻘﺎﺑﻞ ﻫﮬﮪھﻴﯿﻦ
 ﻋﺪﻭو  ﺩدﻓﻊ  ﺑﻜﻦ  ﻭو  ﺧﺼﻢ ﭘﺎﺳﺦ
 ﺗﻴﯿﺰ  ﺗﻴﯿﺰ  ﺁآﻣﺪ  ﺑﺸﻨﻴﯿﺪ  ﭼﻮﻥن ﺑﺎﺩد
 ﮔﺮﻳﯾﺰ  ﺭرﺍاﻩه  ﺯزﻣﺎﻥن  ﺁآﻥن  ﺑﮕﺮﻓﺖ ﭘﺸﻪﮫ

4650

 ﻛﺠﺎ  ﭘﺸﻪﮫ  ﺍاﻯى  ﮔﻔﺖ  ﺳﻠﻴﯿﻤﺎﻥن ﭘﺲ
 ﻗﻀﺎ  ﻣﻦ  ﺭرﺍاﻧﻢ  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺑﺮ  ﺗﺎ ﺑﺎﺵش
 ﺍاﻭوﺳﺖ  ﺑﻮﺩد  ﺍاﺯز  ﻣﻦ  ﻣﺮﮒگ  ﺷﻪﮫ  ﺍاﻯى ﮔﻔﺖ
  
 ﺍاﻭوﺳﺖ  ﺩدﻭوﺩد  ﺍاﺯز  ﻣﻦ  ﺭرﻭوﺯز  ﺍاﻳﯾﻦ  ﺳﻴﯿﺎﻩه ﺧﻮﺩد
 ﻗﺮﺍاﺭر  ﻳﯾﺎﺑﻢ  ﻛﺠﺎ  ﻣﻦ  ﺁآﻣﺪ  ﭼﻮ ﺍاﻭو
 ﺩدﻣﺎﺭر  ﻣﻦ  ﻧﻬﮭﺎﺩد  ﺍاﺯز  ﺁآﺭرﺩد  ﺑﺮ ﻛﺎﻭو

4655

I dare not avert my face from the command.
Go, bring your adversary before me.”
It said, “Your words are an argument and sound.
My adversary is the Wind, and he is in your jurisdiction.”
The King shouted, “O East-wind,
the gnat complains of your injustice: come!
Listen, come face to face with your adversary
and reply to your adversary and rebut your opponent.”
When the Wind heard, he came very rapidly:
the gnat at once took to flight.
Then Solomon said, “O gnat, where are you going?
Stop, that I may pass judgment on both.”
It answered, “O King, my death is from his being:
truly, this day of mine is black from his smoke.
Since he has come, where shall I find rest?
For he wrings the breath out of my body”
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 ﺧﺪﺍا  ﺩدﺭرﮔﺎﻩه  ﺟﻮﻳﯾﺎﻯى ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﻻ  ﺟﻮﻳﯾﻨﺪﻩه  ﺷﻮﺩد  ﺁآﻣﺪ  ﺧﺪﺍا ﭼﻮﻥن
 ﺑﻘﺎﺳﺖ  ﺍاﻧﺪﺭر  ﺑﻘﺎ  ﻭوﺻﻠﺖ  ﺁآﻥن  ﭼﻪﮫ ﮔﺮ
   ﻓﻨﺎﺳﺖ  ﺍاﻧﺪﺭر  ﺑﻘﺎ  ﺁآﻥن  ﺍاﻭوﻝل  ﺯز ﻟﻴﯿﻚ
 ﻧﻮﺭر  ﺟﻮﻳﯾﺎﻯى  ﺑﻮﺩد  ﻛﻪﮫ  ﻫﮬﮪھﺎﻳﯾﻰ ﺳﺎﻳﯾﻪﮫ
 ﻇﻬﮭﻮﺭر  ﻧﻮﺭرﺵش  ﻛﻨﺪ  ﭼﻮﻥن  ﮔﺮﺩدﺩد ﻧﻴﯿﺴﺖ
 ﺍاﻭو  ﺩدﻩه  ﺳﺮ  ﺑﺎﺷﺪ  ﭼﻮ  ﻣﺎﻧﺪ  ﻛﻰ ﻋﻘﻞ
َ ُﻛ ﱡﻞ
   ﻭوﺟﻬﮭﻪﮫ  ﺇإِ ﱠﻻ  ﻫﮬﮪھﺎﻟِ ٌﻚ ﻲ ٍء
  ْ  ﺷ 
 ﻧﻴﯿﺴﺖ  ﻭو  ﻫﮬﮪھﺴﺖ  ﻭوﺟﻬﮭﺶ  ﭘﻴﯿﺶ  ﺁآﻳﯾﺪ ﻫﮬﮪھﺎﻟﻚ
   ﺍاﺳﺖ  ﺍاﻯى  ﻃﺮﻓﻪﮫ  ﺧﻮﺩد  ﻧﻴﯿﺴﺘﻰ  ﺍاﻧﺪﺭر ﻫﮬﮪھﺴﺘﻰ
 ﺩدﺳﺖ  ﺯز  ﺷﺪ  ﺧﺮﺩدﻫﮬﮪھﺎ  ﻣﺤﻀﺮ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
   ﺷﻜﺴﺖ  ﺷﺪ  ﺭرﺳﻴﯿﺪﻩه  ﺍاﻳﯾﻨﺠﺎ  ﻗﻠﻢ ﭼﻮﻥن

Even such is the seeker of the Court of God:
when God comes, the seeker disappears.
Although that union is immortality on immortality,
yet at first that immortality (baqa) consists in dying to self (fana).
4660

The reflections that are seeking the Light disappear
when His Light appears.
How should the reason remain when He bids it go?
Everything is perishing except His Face.
Before His Face the existent and the non-existent perish:
existence in nonexistence is in truth a marvellous thing!
In this place of presence minds are lost beyond control;
when the pen reaches this point, it breaks.

 ﺁآﻳﯾﺪ  ﺑﺎﺯز  ﻫﮬﮪھﻮﺵش  ﺑﻪﮫ  ﺗﺎ  ﺭرﺍا  ﻫﮬﮪھﻮﺵش  ﺑﻰ  ﻋﺎﺷﻖ  ﻣﻌﺸﻮﻕق ﻧﻮﺍاﺧﺘﻦ
How the Beloved caressed the senseless lover that he might return to his senses.
 ﺑﻴﯿﺎﻥن  ﺩدﺭر  ﺍاﺵش  ﻫﮬﮪھﺸﻰ  ﺑﻰ  ﺍاﺯز  ﻛﺸﻴﯿﺪ ﻣﻰ
   ﺟﻬﮭﺎﻥن  ﺻﺪﺭر  ﻛﺮﻡم  ﺍاﺯز  ﺍاﻧﺪﻙك ﺍاﻧﺪﻙك
 ﮔﺪﺍا  ﻛﺎﻯى  ﺷﻪﮫ  ﺍاﻭو  ﮔﻮﺵش  ﺩدﺭر  ﺯزﺩد ﺑﺎﻧﮓ
 ﮔﺸﺎ  ﺩدﺍاﻣﻦ  ﺁآﻭوﺭرﺩدﻣﺖ  ﻧﺜﺎﺭر ﺯزﺭر
 ﻃﭙﻴﯿﺪ  ﻣﻰ  ﻓﺮﺍاﻗﻢ  ﻛﺎﻧﺪﺭر  ﺗﻮ ﺟﺎﻥن
 ﺭرﻣﻴﯿﺪ  ﭼﻮﻥن  ﺭرﺳﻴﯿﺪﻡم  ﺯزﻧﻬﮭﺎﺭرﺵش  ﻛﻪﮫ ﭼﻮﻥن
 ﺳﺮﺩد  ﻭو  ﮔﺮﻡم  ﻓﺮﺍاﻗﻢ  ﺩدﺭر  ﺑﺪﻳﯾﺪﻩه ﺍاﻯى
 ﮔﺮﺩد  ﺑﺎﺯز  ﻭو  ﺧﻮﺩدﻯى  ﺑﻰ  ﺍاﺯز  ﺁآ  ﺧﻮﺩد ﺑﺎ
 ﺧﺮﺩد  ﺑﻰ  ﺭرﺍا  ﺍاﺷﺘﺮﻯى  ﺧﺎﻧﻪﮫ ﻣﺮﻍغ
 ﺑﺮﺩد  ﻣﻰ  ﺧﺎﻧﻪﮫ  ﺑﻪﮫ  ﻣﻬﮭﻤﺎﻧﺶ ﺭرﺳﻢ
 ﻧﻬﮭﺎﺩد  ﭘﺎ  ﺍاﺷﺘﺮ  ﻣﺮﻍغ  ﻯى  ﺧﺎﻧﻪﮫ  ﺑﻪﮫ ﭼﻮﻥن
 ﻓﺘﺎﺩد  ﺍاﻧﺪﺭر  ﺳﻘﻒ  ﻭو  ﮔﺸﺖ  ﻭوﻳﯾﺮﺍاﻥن ﺧﺎﻧﻪﮫ
 ﻣﺎ  ﻋﻘﻞ  ﻭو  ﻫﮬﮪھﻮﺵش  ﺍاﺳﺖ  ﻣﺮﻍغ  ﻯى ﺧﺎﻧﻪﮫ
 ﺧﺪﺍا  ﻯى  ﻧﺎﻗﻪﮫ  ﻃﺎﻟﺐ  ﺻﺎﻟﺢ ﻫﮬﮪھﻮﺵش
 ﮔﻠﺶ  ﻭو  ﺁآﺏب  ﺩدﺭر  ﻛﺮﺩد  ﺳﺮ  ﭼﻮﻥن ﻧﺎﻗﻪﮫ
   ﺩدﻟﺶ  ﻭو  ﺟﺎﻥن  ﻧﻪﮫ  ﻣﺎﻧﺪ  ﺟﺎ  ﺁآﻥن  ﮔﻞ ﻧﻪﮫ
 ﻓﻀﻮﻝل  ﺭرﺍا  ﺍاﻧﺴﺎﻥن  ﻋﺸﻖ  ﻓﻀﻞ ﻛﺮﺩد
   ﺟﻬﮭﻮﻝل  ﻭو  ﺍاﺳﺖ  ﻇﻠﻮﻡم  ﺟﻮﻳﯾﻰ  ﻓﺰﻭوﻥن ﺯزﻳﯾﻦ
 ﺷﻜﺎﺭر  ﻣﺸﻜﻞ  ﺍاﻳﯾﻦ  ﺍاﻧﺪﺭر  ﻭو  ﺍاﺳﺖ ﺟﺎﻫﮬﮪھﻞ
 ﻛﻨﺎﺭر  ﺩدﺭر  ﺷﻴﯿﺮﻯى  ﺧﺮﮔﻮﺵش  ﻛﺸﺪ ﻣﻰ

The Sadr-i Jahan, from kindness, was drawing him little by little
from senselessness into clear expression.
4665

The Prince cried into his ear, “O beggar,
I bring gold to scatter over you; spread out your skirt.
Your spirit, which was quivering in separation from me—
since I have come to protect it, how has it fled?
O you, who have suffered heat and cold in separation from me,
come to yourself from selflessness and return!”
The domestic fowl, in the manner of a host,
foolishly brings a camel to her house.
When the camel set foot in the hen’s house,
the house was destroyed and the roof fell in.

4670

The hen’s house is our intelligence and understanding
the good intelligence is a seeker of God’s she-camel
When the she-camel put her head into its water and clay,
neither its clay remained there nor its soul and heart.
Pre-eminence in love made Man overbearing:
because of this desire for excess he is very unjust and very ignorant.
He is ignorant, and in this difficult chase
the hare is clasping a lion in his arms.
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 ﺭرﺍا  ﺷﻴﯿﺮ  ﻛﺸﻴﯿﺪﻯى  ﺍاﻧﺪﺭر  ﻛﻨﺎﺭر ﻛﻰ
 ﺭرﺍا  ﺷﻴﯿﺮ  ﺩدﻳﯾﺪﻯى  ﻭو  ﺑﺪﺍاﻧﺴﺘﻰ ﮔﺮ
 ﺧﻮﺩد  ﺟﺎﻥن  ﺑﺮ  ﻭو  ﺧﻮﺩد  ﺑﺮ  ﺍاﻭو  ﺍاﺳﺖ ﻇﺎﻟﻢ
 ﺑﺮﺩد  ﻣﻰ  ﮔﻮ  ﻋﺪﻟﻬﮭﺎ  ﻛﺰ  ﺑﻴﯿﻦ ﻇﻠﻢ
 ﺍاﻭوﺳﺘﺎﺩد  ﺭرﺍا  ﻋﻠﻤﻬﮭﺎ  ﻣﺮ  ﺍاﻭو ﺟﻬﮭﻞ
 ﺭرﺷﺎﺩد  ﺷﺪ  ﺭرﺍا  ﻋﺪﻟﻬﮭﺎ  ﻣﺮ  ﺍاﻭو ﻇﻠﻢ
 ﺩدﻣﺶ  ﺭرﻓﺘﻪﮫ  ﻛﺎﻳﯾﻦ  ﺑﮕﺮﻓﺖ  ﺍاﻭو ﺩدﺳﺖ
   ﺑﺨﺸﻤﺶ  ﺩدﻡم  ﻣﻦ  ﻛﻪﮫ  ﺁآﻳﯾﺪ  ﮔﻬﮭﻰ ﺁآﻥن
 ﺗﻦ  ﻣﺮﺩدﻩه  ﺍاﻳﯾﻦ  ﺷﻮﺩد  ﺯزﻧﺪﻩه  ﻣﻦ  ﺑﻪﮫ ﭼﻮﻥن
   ﻣﻦ  ﺑﻪﮫ  ﺁآﺭرﺩد  ﺭرﻭو  ﻛﻪﮫ  ﺑﺎﺷﺪ  ﻣﻦ ﺟﺎﻥن
 ﻣﺤﺘﺸﻢ  ﺟﺎﻥن  ﺍاﻳﯾﻦ  ﺍاﺯز  ﺭرﺍا  ﺍاﻭو  ﻛﻨﻢ ﻣﻦ
   ﺑﺨﺸﺸﻢ  ﺑﺒﻴﯿﻨﺪ  ﺑﺨﺸﻢ  ﻣﻦ  ﻛﻪﮫ ﺟﺎﻥن
 ﺩدﻭوﺳﺖ  ﺭرﻭوﻯى  ﻧﺒﻴﯿﻨﺪ  ﻧﺎﻣﺤﺮﻡم ﺟﺎﻥن
  
 ﺍاﻭوﺳﺖ  ﻛﻮﻯى  ﺍاﺯز  ﺍاﻭو  ﻛﺎﺻﻞ  ﺟﺎﻥن  ﻫﮬﮪھﻤﺎﻥن ﺟﺰ
 ﺭرﺍا  ﺩدﻭوﺳﺖ  ﺍاﻳﯾﻦ  ﻭوﺍاﺭر  ﻗﺼﺎﺏب  ﺩدﻣﻢ ﺩدﺭر
 ﺭرﺍا  ﭘﻮﺳﺖ  ﻧﻐﺰﺵش  ﻣﻐﺰ  ﺁآﻥن  ﻫﮬﮪھﻠﺪ ﺗﺎ
 ﺑﻼ  ﺍاﺯز  ﺭرﻣﻴﯿﺪﻩه  ﺟﺎﻥن  ﺍاﻯى ﮔﻔﺖ
 ﺍاﻟﺼﻼ  ﮔﺸﺎﺩدﻳﯾﻢ  ﺩدﺭر  ﺭرﺍا  ﻣﺎ ﻭوﺻﻞ
 ﺍاﺕت  ﻣﺴﺘﻰ  ﻭو  ﺧﻮﺩدﻯى  ﺑﻰ  ﻣﺎ  ﺧﻮﺩد ﺍاﻯى
   ﺍاﺕت  ﻫﮬﮪھﺴﺘﻰ  ﻫﮬﮪھﻤﺎﺭرﻩه  ﻣﺎ  ﻫﮬﮪھﺴﺖ  ﺯز ﺍاﻯى
 ﻧﻮ  ﺑﻪﮫ  ﻧﻮ  ﻣﻦ  ﺯزﻣﺎﻥن  ﺍاﻳﯾﻦ  ﻟﺐ  ﺑﻰ  ﺗﻮ ﺑﺎ
 ﺷﻨﻮ  ﻣﻰ  ﮔﻮﻳﯾﻢ  ﻛﻬﮭﻨﻪﮫ ﺭرﺍاﺯزﻫﮬﮪھﺎﻯى
 ﺭرﻣﺪ  ﻣﻰ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﺍاﺯز  ﻟﺒﻬﮭﺎ  ﺁآﻥن  ﺍاﻧﻜﻪﮫ ﺯز
 ﺩدﻣﺪ  ﻣﻰ  ﺑﺮ  ﻧﻬﮭﺎﻥن  ﺟﻮﻯى  ﻟﺐ ﺑﺮ
 ﮔﺸﺎ  ﺑﺮ  ﺩدﻡم  ﺍاﻳﯾﻦ  ﺩدﺭر  ﮔﻮﺷﻰ  ﺑﻰ ﮔﻮﺵش
 ﻳﯾﺸﺎء  ﻣﺎ ُ ﺍاﷲﱠ   َﻳﯾ ْﻔ َﻌ ُﻞ  ﺭرﺍاﺯز ﺑﻬﮭﺮ
 ﮔﺮﻓﺖ  ﺑﺸﻨﻴﯿﺪﻥن  ﻭوﺻﻞ  ﺻﻼﻯى ﭼﻮﻥن
   ﮔﺮﻓﺖ  ﺟﻨﺒﻴﯿﺪﻥن  ﻣﺮﺩدﻩه  ﺍاﻧﺪﻙك ﺍاﻧﺪﻙك
 ﺻﺒﺎ  ﻯى  ﻋﺸﻮﻩه  ﻛﺰ  ﺍاﺳﺖ  ﺧﺎﻙك  ﺍاﺯز  ﻛﻢ ﻧﻪﮫ
 ﻓﻨﺎ  ﺍاﺯز  ﺁآﺭرﺩد  ﺑﺮ  ﺳﺮ  ﭘﻮﺷﺪ ﺳﺒﺰ
 ﺧﻄﺎﺏب  ﻛﺰ  ﻧﺒﻮﺩد  ﻧﻄﻔﻪﮫ  ﺁآﺏب  ﺯز ﻛﻢ
   ﺁآﻓﺘﺎﺏب  ﭼﻮﻥن  ﺭرﺥخ  ﺯزﺍاﻳﯾﻨﺪ ﻳﯾﻮﺳﻔﺎﻥن
 ﻛﻦ  ﺍاﻣﺮ  ﺍاﺯز  ﺷﺪ  ﻧﻴﯿﺴﺖ  ﺑﺎﺩدﻯى  ﺯز ﻛﻢ
  
 ﺳﺨﻦ  ﺧﻮﺵش  ﻣﺮﻍغ  ﻭو  ﻃﺎﻭوﺱس  ﺭرﺣﻢ ﺩدﺭر
 ﻭوﻻﺩد  ﻛﺰ  ﻧﺒﻮﺩد  ﺳﻨﮓ  ﻛﻮﻩه  ﺯز ﻛﻢ
 ﺯزﺍاﺩد  ﺯزﺍاﺩد  ﻧﺎﻗﻪﮫ  ﻧﺎﻗﻪﮫ  ﻛﺎﻥن  ﺍاﻯى ﻧﺎﻗﻪﮫ

How would he clasp the lion in his arms,
if he knew and saw the lion?
4675

He is unjust to himself and to his own soul:
behold an in-justice that bears away the ball from justices!
His ignorance is the teacher to knowledge;
his injustice has become the right way for justice.
He took his hand, saying, “This man whose breath has departed
will then come alive when I give him breath.
When this man whose body is dead shall become living through Me,
it will be My spirit that turns its face towards Me.
By means of this spirit I make him possessed of high estate:
the spirit that I give sees My bounty.

4680

The unfamiliar spirit does not see the face of the Beloved:
except that spirit whose origin is from His dwelling-place.
Butcher-like, I breathe upon this dear friend,
in order that his goodly inward part may leave the skin.”
He said, “O spirit that have fled from tribulation,
We have opened the door to union with Us; welcome!
O you whose selflessness and intoxication is Our Self,
O you whose being is incessantly from Our Being,
Now, without lip,
I tell you the old mysteries anew: listen!

4685

Because those lips are fleeing from this Breath;
it is breathed forth on the lip of the hidden River.
At this moment open the ear of silence
for the sake of the mystery of God does what He -wills.”
When he began to hear the call to union,
little by little, the dead man began to stir
He is not less than the earth which at the zephyr’s blandishments
puts on green and lifts up its head from death;
He is not less than the seminal water from which at the bidding
there are born Josephs with faces like the sun;

4690

He is not less than a wind at the command “Be!”
peacocks and sweet-voiced birds came to being in the womb
He is not less than the mountain of rock which by birthing
brought forth the she-camel that brought forth a she-camel
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Leave all this behind. Did not the substance of non-existence
bring forth, and will it not bring forth continually, a Universe?

 ﻋﺪﻡم  ﻯى  ﻣﺎﻳﯾﻪﮫ  ﺁآﻥن  ﻧﻪﮫ  ﺑﮕﺬﺭر  ﻫﮬﮪھﻤﻪﮫ ﺯزﻳﯾﻦ
   ﺩدﻡم  ﺑﻪﮫ  ﺩدﻡم  ﺑﺰﺍاﻳﯾﺪ  ﻭو  ﺯزﺍاﺩد ﻋﺎﻟﻤﻰ
 ﺷﺎﺩد  ﺷﺎﺩد  ﻭو  ﻃﭙﻴﯿﺪ  ﺑﺮ  ﻭو  ﺟﻬﮭﻴﯿﺪ ﺑﺮ
 ﻓﺘﺎﺩد  ﺍاﻧﺪﺭر  ﺳﺠﻮﺩد  ﺯزﺩد  ﭼﺮﺧﻰ  ﺩدﻭو ﻳﯾﻚ

He sprang up and quivered and whirled once or twice joyously,
joyously; fell to worship.

   ﻣﻌﺸﻮﻕق  ﺷﻜﺮ  ﻭو  ﺛﻨﺎ  ﺑﻪﮫ  ﺁآﻭوﺭرﺩدﻥن  ﺭرﻭوﻯى  ﻭو  ﻫﮬﮪھﻮﺵش  ﺑﻰ  ﻋﺎﺷﻖ  ﺁآﻣﺪﻥن  ﺧﻮﻳﯾﺶ ﺑﺎ
How the senseless lover came to himself and turned his face in praise and thanksgiving to the Beloved.
 ﻣﻄﺎﻑف  ﺭرﺍا  ﺟﺎﻥن  ﺣﻖ  ﻋﻨﻘﺎﻯى  ﺍاﻯى ﮔﻔﺖ
   ﻗﺎﻑف  ﻛﻮﻩه  ﺁآﻥن  ﺯز  ﺁآﻣﺪﻯى  ﺑﺎﺯز  ﻛﻪﮫ ﺷﻜﺮ
 ﻋﺸﻖ  ﮔﺎﻩه  ﻗﻴﯿﺎﻣﺖ  ﺳﺮﺍاﻓﻴﯿﻞ ﺍاﻯى
  
 ﻋﺸﻖ  ﺧﻮﺍاﻩه  ﺩدﻝل  ﺍاﻯى  ﻭو  ﻋﺸﻖ  ﻋﺸﻖ  ﺗﻮ ﺍاﻯى
 ﺩدﺍاﺩدﻧﻢ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﻛﻪﮫ  ﺧﻠﻌﺖ ﺍاﻭوﻟﻴﯿﻦ
   ﺭرﻭوﺯزﻧﻢ  ﺑﺮ  ﻧﻬﮭﻰ  ﻛﻪﮫ  ﺧﻮﺍاﻫﮬﮪھﻢ ﮔﻮﺵش
 ﻣﻦ  ﺣﺎﻝل  ﺻﻔﻮﺕت  ﺑﻪﮫ  ﺩدﺍاﻧﻰ  ﻣﻰ  ﭼﻪﮫ ﮔﺮ
   ﻣﻦ  ﺍاﻗﻮﺍاﻝل  ﻛﻦ  ﮔﻮﺵش  ﭘﺮﻭوﺭر ﺑﻨﺪﻩه
 ﻓﺮﻳﯾﺪ  ﺻﺪﺭر  ﺍاﻯى  ﺑﺎﺭر  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﭘﺮﻳﯾﺪ  ﻫﮬﮪھﻮﺷﻢ  ﺗﻮ  ﮔﻮﺵش  ﺁآﺭرﺯزﻭوﻯى ﺯز
 ﺗﻮ  ﺍاﺻﻐﺎﻯى  ﺁآﻥن  ﻭو  ﺗﻮ  ﺳﻤﻴﯿﻌﻰ ﺁآﻥن
 ﺗﻮ  ﺍاﻓﺰﺍاﻯى  ﺟﺎﻥن  ﺗﺒﺴﻤﻬﮭﺎﻯى  ﺁآﻥن ﻭو
 ﻣﺮﺍا  ﺑﻴﯿﺶ  ﻭو  ﻛﻢ  ﻧﻴﯿﻮﺷﻴﯿﺪﻥن ﺁآﻥن
 ﻣﺮﺍا  ﺍاﻧﺪﻳﯾﺶ  ﺑﺪ  ﺟﺎﻥن  ﻯى ﻋﺸﻮﻩه
 ﺗﺴﺖ  ﻣﻌﻠﻮﻡم  ﺁآﻥن  ﻛﻪﮫ  ﻣﻦ ﻗﻠﺒﻬﮭﺎﻯى
  
 ﺩدﺭرﺳﺖ  ﻧﻘﺪ  ﭼﻮﻥن  ﺗﻮ  ﭘﺬﻳﯾﺮﻓﺘﻰ ﺑﺲ
 ﺍاﻯى  ﻏﺮﻩه  ﺷﻮﺥخ  ﮔﺴﺘﺎﺧﻰ ﺑﻬﮭﺮ
   ﺍاﻯى  ﺫذﺭرﻩه  ﺣﻠﻤﺖ  ﭘﻴﯿﺶ  ﺩدﺭر ﺣﻠﻤﻬﮭﺎ
 ﺷﺴﺖ  ﺯز  ﻣﺎﻧﺪﻡم  ﭼﻮﻥن  ﻛﻪﮫ  ﺑﺸﻨﻮ ﺍاﻭوﻻ
   ﺑﺠﺴﺖ  ﻣﻦ  ﭘﻴﯿﺶ  ﺯز  ﺁآﺧﺮ  ﻭو ﺍاﻭوﻝل
 ﻭوﺩدﻭوﺩد  ﺻﺪﺭر  ﺍاﻯى  ﺗﻮ  ﺑﺸﻨﻮ ﺛﺎﻧﻴﯿﺎ
 ﻧﺒﻮﺩد  ﺛﺎﻧﻰ  ﺗﺮﺍا  ﺟﺴﺘﻢ  ﺑﺴﻰ ﻛﻪﮫ
 ﺍاﻡم  ﺭرﻓﺘﻪﮫ  ﺑﻴﯿﺮﻭوﻥن  ﺗﻮ  ﺍاﺯز  ﺗﺎ ﺛﺎﻟﺜﺎ
   ﺍاﻡم  ﮔﻔﺘﻪﮫ  ﺛﻼﺛﻪﮫ  ﺛﺎﻟﺚ ﮔﻮﻳﯾﻴﯿﺎ
 ﻣﺰﺭرﻋﻪﮫ  ﺭرﺍا  ﻣﺎ  ﺳﻮﺧﺖ  ﭼﻮﻥن ﺭرﺍاﺑﻌﺎ
   ﺭرﺍاﺑﻌﻪﮫ  ﺍاﺯز  ﺧﺎﻣﺴﻪﮫ  ﻧﺪﺍاﻧﻢ ﻣﻰ
 ﺧﺎﻛﻬﮭﺎ  ﺑﺮ  ﺧﻮﻥن  ﺗﻮ  ﻳﯾﺎﺑﻰ  ﻛﺠﺎ ﻫﮬﮪھﺮ
 ﻣﺎ  ﭼﺸﻢ  ﺍاﺯز  ﻳﯾﻘﻴﯿﻦ  ﺑﺎﺷﺪ  ﺑﺮﻯى ﭘﻰ

He said, “O ‘Anqa of God, the place of the spirit’s circling flight,
thanks that you have come back from yonder Qaf Mountain.
4695

O Seraphiel of Love’s resurrection place
O Love of love and O Heart’s-desire of love,
I desire, as the first gift of honour you will give me,
that you lay your ear on my window.
Although through purity you know my feelings,
lend ear to my words, O cherisher of your slave.
Hundreds of thousands of times, O unique Prince,
did my wits fly away in longing for your ear—
That hearing of your and that listening of your,
and those life-quickening smiles of your;

4700

That listening unto my lesser and greater,
the beguilements of my evil-thinking soul.
Then my false coins, which are well-known to you,
you did accept as genuine money;
For the sake of the boldness of one impudent and deluded,
O you beside whose clemency all clemencies are a mote!
Firstly, hear that when I abandoned net
the first and the last shot away from before me;
Secondly, hear, O loving Prince,
that I sought long, there was no second to you;

4705

Thirdly, since I have gone away from you,
it is as though I have said, ‘the third of three’
Fourthly, forasmuch as my wheat field is burnt-up,
I do not know the-fifth from the fourth
Wherever you find blood on the sods, you investigate;
it will certainly be from mine eye.
296

 ﺣﻨﻴﯿﻦ  ﻭو  ﺑﺎﻧﮓ  ﺍاﻳﯾﻦ  ﻭو  ﺍاﺳﺖ  ﺭرﻋﺪ  ﻣﻦ ﮔﻔﺖ
   ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﺑﺒﺎﺭرﺩد  ﺗﺎ  ﺧﻮﺍاﻫﮬﮪھﺪ  ﺍاﺑﺮ ﺯز
 ﺗﻨﻢ  ﻣﻰ  ﮔﺮﻳﯾﻪﮫ  ﻭو  ﮔﻔﺖ  ﻣﻴﯿﺎﻥن ﻣﻦ
   ﻛﻨﻢ  ﭼﻮﻥن  ﺑﮕﻮﻳﯾﻢ  ﻳﯾﺎ  ﺑﮕﺮﻳﯾﻢ ﻳﯾﺎ
 ﺑﻜﺎ  ﮔﺮﺩدﺩد  ﻣﻰ  ﻓﻮﺕت  ﺑﮕﻮﻳﯾﻢ ﮔﺮ
 ﺛﻨﺎ  ﻭو  ﺷﻜﺮ  ﻛﻨﻢ  ﭼﻮﻥن  ﺑﮕﺮﻳﯾﻢ ﻭوﺭر
 ﺷﻬﮭﺎ  ﺩدﻝل  ﺧﻮﻥن  ﺩدﻳﯾﺪﻩه  ﺍاﺯز  ﻓﺘﺪ ﻣﻰ
 ﻣﺮﺍا  ﺩدﻳﯾﺪﻩه  ﺍاﺯز  ﺳﺖ  ﺍاﻓﺘﺎﺩدﻩه  ﭼﻪﮫ ﺑﻴﯿﻦ
 ﻧﺤﻴﯿﻒ  ﺁآﻥن  ﺷﺪ  ﺩدﺭر  ﮔﺮﻳﯾﻪﮫ  ﻭو  ﺑﮕﻔﺖ ﺍاﻳﯾﻦ
  
 ﺷﺮﻳﯾﻒ  ﻫﮬﮪھﻢ  ﺩدﻭوﻥن  ﻫﮬﮪھﻢ  ﺑﮕﺮﻳﯾﺴﺖ  ﺍاﻭو  ﺑﺮ ﻛﻪﮫ
 ﻫﮬﮪھﻮﻯى  ﻭو  ﻫﮬﮪھﺎﻯى  ﺁآﻣﺪ  ﺑﺮ  ﭼﻨﺪﺍاﻥن  ﺩدﻟﺶ ﺍاﺯز
   ﺍاﻭوﻯى  ﮔﺮﺩد  ﺑﺨﺎﺭرﺍا  ﺍاﻫﮬﮪھﻞ  ﻛﺮﺩد ﺣﻠﻘﻪﮫ
 ﺧﻨﺪ  ﺧﻴﯿﺮﻩه  ﮔﺮﻳﯾﺎﻥن  ﺧﻴﯿﺮﻩه  ﮔﻮﻳﯾﺎﻥن ﺧﻴﯿﺮﻩه
 ﺷﺪﻧﺪ  ﺣﻴﯿﺮﺍاﻥن  ﻛﻼﻥن  ﻭو  ﺧﺮﺩد  ﺯزﻥن  ﻭو ﻣﺮﺩد
 ﺭرﻳﯾﺰ  ﺍاﺷﻚ  ﺷﺪ  ﺍاﻭو  ﺭرﻧﮓ  ﻫﮬﮪھﻢ  ﻫﮬﮪھﻢ ﺷﻬﮭﺮ
 ﺭرﺳﺘﺨﻴﯿﺰ  ﭼﻮﻥن  ﺷﺪﻩه  ﺩدﺭرﻫﮬﮪھﻢ  ﺯزﻥن  ﻭو ﻣﺮﺩد
 ﺯزﻣﻴﯿﻦ  ﺑﺎ  ﺩدﻡم  ﺁآﻥن  ﮔﻔﺖ  ﻣﻰ ﺁآﺳﻤﺎﻥن
   ﺑﺒﻴﯿﻦ  ﻧﺪﻳﯾﺪﺳﺘﻰ  ﺭرﺍا  ﻗﻴﯿﺎﻣﺖ ﮔﺮ
 ﺣﺎﻝل  ﭼﻪﮫ  ﻭو  ﺍاﺳﺖ  ﻋﺸﻖ  ﭼﻪﮫ  ﻛﻪﮫ  ﺣﻴﯿﺮﺍاﻥن ﻋﻘﻞ
   ﻭوﺻﺎﻝل  ﻳﯾﺎ  ﻋﺠﺒﺘﺮ  ﺍاﻭو  ﻓﺮﺍاﻕق ﺗﺎ
 ﺭرﺍا  ﻧﺎﻣﻪﮫ  ﻗﻴﯿﺎﻣﺖ  ﺧﻮﺍاﻧﺪﻩه  ﺑﺮ ﭼﺮﺥخ
 ﺭرﺍا  ﺟﺎﻣﻪﮫ  ﺩدﺭرﻳﯾﺪﻩه  ﺑﺮ  ﻣﺠﺮﻩه ﺗﺎ
 ﺑﻴﯿﮕﺎﻧﮕﻰ  ﺭرﺍا  ﻋﺸﻖ  ﻋﺎﻟﻢ  ﺩدﻭو ﺑﺎ
   ﺩدﻳﯾﻮﺍاﻧﮕﻰ  ﺩدﻭو  ﻭو  ﻫﮬﮪھﻔﺘﺎﺩد  ﺍاﻭو ﺍاﻧﺪﺭر
 ﺣﻴﯿﺮﺗﺶ  ﭘﻴﯿﺪﺍا  ﻭو  ﺍاﺳﺖ  ﭘﻨﻬﮭﺎﻥن ﺳﺨﺖ
   ﺣﺴﺮﺗﺶ  ﺩدﺭر  ﺟﺎﻥن  ﺳﻠﻄﺎﻧﺎﻥن ﺟﺎﻥن
 ﺍاﻭو  ﻛﻴﯿﺶ  ﻣﻠﺖ  ﺩدﻭو  ﻭو  ﻫﮬﮪھﻔﺘﺎﺩد ﻏﻴﯿﺮ
 ﺍاﻭو  ﭘﻴﯿﺶ  ﺑﻨﺪﻯى  ﺗﺨﺘﻪﮫ  ﺷﺎﻫﮬﮪھﺎﻥن ﺗﺨﺖ
 ﺳﻤﺎﻉع  ﻭوﻗﺖ  ﺯزﻧﺪ  ﺍاﻳﯾﻦ  ﻋﺸﻖ ﻣﻄﺮﺏب
   ﺻﺪﺍاﻉع  ﺧﺪﺍاﻭوﻧﺪﻯى  ﻭو  ﺑﻨﺪ ﺑﻨﺪﮔﻰ
 ﻋﺪﻡم  ﺩدﺭرﻳﯾﺎﻯى  ﻋﺸﻖ  ﺑﺎﺷﺪ  ﭼﻪﮫ ﭘﺲ
   ﻗﺪﻡم  ﺟﺎ  ﺁآﻥن  ﺭرﺍا  ﻋﻘﻞ  ﺷﻜﺴﺘﻪﮫ ﺩدﺭر
 ﺷﺪ  ﻣﻌﻠﻮﻡم  ﺳﻠﻄﻨﺖ  ﻭو ﺑﻨﺪﮔﻰ
 ﺷﺪ  ﻣﻜﺘﻮﻡم  ﻋﺎﺷﻘﻰ  ﭘﺮﺩدﻩه  ﺩدﻭو ﺯزﻳﯾﻦ
 ﺩدﺍاﺷﺘﻰ  ﺯزﺑﺎﻧﻰ  ﻫﮬﮪھﺴﺘﻰ ﻛﺎﺷﻜﻰ
 ﺑﺮﺩدﺍاﺷﺘﻰ  ﻫﮬﮪھﺎ  ﭘﺮﺩدﻩه  ﻫﮬﮪھﺴﺘﺎﻥن  ﺯز ﺗﺎ

My words are the thunder, and this noise and moaning
demands of the cloud that it should rain upon the earth.
Between words and tears I continue whether I should weep or speak:
how shall I do?
4710

If I speak, the weeping will be lost;
and if I weep, how shall I render thanks and praise?
Heart’s blood is falling from mine eye, O King:
see what has befallen me from mine eye!”
The emaciated man said this and began to weep
that both base and noble wept for him.
So many ecstatic cries flowed from his heart
the people of Bukhara made a ring around him.
Speaking crazily, weeping crazily, and laughing crazily:
men and women, small and great were bewildered.

4715

The city, too, shed tears in conformity with him:
men and women were gathered together as the Resurrection.
At that moment the heaven was saying to the earth,
“If you have never seen the Resurrection, behold it!”
The intellect bewildered, saying, “What is love and what is ecstasy?
Whether separation from Him or union with Him is the more marvellous”
The sky read the letter of Resurrection
it rent its garment up to the Milky Way.
Love bath estrangement with the two worlds:
in it are two-and-seventy types of madness.

4720

It is exceedingly hidden, and its bewilderment is manifest:
the soul of the spiritual sultans is pining for it
Its religion is other than the two-and-seventy sects:
beside it the throne of Kings is a splint-bandage.
At the time of the sama Love’s minstrel strikes up this:
“Servitude is chains and lordship headache.”
Then what is Love? The Sea of Not-being:
there the foot of the intellect is shattered’
Servitude and sovereignty are known:
loverhood is concealed by these two veils.

4725

Would that Being had a tongue;
that it might remove the veils from existent beings!
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 ﺁآﻥن  ﺍاﺯز  ﻫﮬﮪھﺴﺘﻰ  ﺩدﻡم  ﺍاﻯى  ﮔﻮﻳﯾﻰ  ﭼﻪﮫ ﻫﮬﮪھﺮ
   ﺑﺪﺍاﻥن  ﺑﺴﺘﻰ  ﺍاﻭو  ﺑﺮ  ﺩدﻳﯾﮕﺮ  ﻯى ﭘﺮﺩدﻩه
 ﺣﺎﻝل  ﻭو  ﺍاﺳﺖ  ﻗﺎﻝل  ﺁآﻥن  ﺍاﺩدﺭرﺍاﻙك ﺁآﻓﺖ
  
 ﻣﺤﺎﻝل  ﻭو  ﺍاﺳﺖ  ﻣﺤﺎﻝل  ﺷﺴﺘﻦ  ﺧﻮﻥن  ﺑﻪﮫ ﺧﻮﻥن
 ﻣﺤﺮﻣﻢ  ﺳﻮﺩدﺍاﻳﯾﻴﯿﺎﻧﺶ  ﺑﺎ  ﭼﻮ ﻣﻦ
   ﺩدﻣﻢ  ﻣﻰ  ﺩدﺭر  ﻗﻔﺲ  ﺍاﻧﺪﺭر  ﺷﺐ  ﻭو ﺭرﻭوﺯز
 ﺍاﻯى  ﺁآﺷﻔﺘﻪﮫ  ﻭو  ﺧﻮﺩد  ﺑﻰ  ﻭو  ﻣﺴﺖ ﺳﺨﺖ
   ﺍاﻯى  ﺧﻔﺘﻪﮫ  ﭘﻬﮭﻠﻮ  ﭼﻪﮫ  ﺑﺮ  ﺟﺎﻥن  ﺍاﻯى ﺩدﻭوﺵش
 ﺩدﻣﻰ  ﻧﺎﺭرﻯى  ﺑﺮ  ﺩدﺍاﺭر  ﻫﮬﮪھﺶ  ﻫﮬﮪھﺎﻥن  ﻭو ﻫﮬﮪھﺎﻥن
   ﻣﺤﺮﻣﻰ  ﻛﻦ  ﻃﻠﺐ  ﺑﺮﺟﻪﮫ ﺍاﻭوﻻ
 ﺯزﺑﺎﻥن  ﺑﮕﺸﺎﺩدﻩه  ﻭو  ﻣﺴﺘﻰ  ﻭو ﻋﺎﺷﻖ
ﱠ
   ﻧﺎﻭوﺩدﺍاﻥن  ﺑﺮ  ﺍاﺷﺘﺮﻯى  ﺍاﷲ ﺍاﷲ
 ﺯزﺑﺎﻥن  ﮔﻮﻳﯾﺪ  ﺍاﻭو  ﻧﺎﺯز  ﻭو  ﺭرﺍاﺯز  ﺯز ﭼﻮﻥن
 ﺁآﺳﻤﺎﻥن  ﺧﻮﺍاﻧﺪ  ﺍاﻟﺴﺘﺮ  ﺟﻤﻴﯿﻞ ﻳﯾﺎ
 ﺍاﺳﺖ  ﺁآﺫذﺭر  ﭘﻨﺒﻪﮫ  ﻭو  ﭘﺸﻢ  ﺩدﺭر  ﭼﻪﮫ ﺳﺘﺮ
   ﺍاﺳﺖ  ﭘﻴﯿﺪﺍاﺗﺮ  ﺍاﻭو  ﭘﻮﺷﻴﯿﺶ  ﻫﮬﮪھﻤﻰ ﺗﺎ
 ﻛﻨﻢ  ﭘﻨﻬﮭﺎﻥن  ﺳﺮﺵش  ﺗﺎ  ﺑﻜﻮﺷﻢ ﭼﻮﻥن
   ﻣﻨﻢ  ﻛﺎﻳﯾﻨﻚ  ﻋﻠﻢ  ﭼﻮﻥن  ﺁآﺭرﺩد  ﺑﺮ ﺳﺮ
 ﮔﻮﺵش  ﺩدﻭو  ﻫﮬﮪھﺮ  ﺍاﻭو  ﮔﻴﯿﺮﺩدﻡم  ﺍاﻧﻔﻢ ﺭرﻏﻢ
   ﺑﭙﻮﺵش  ﭘﻮﺷﻰ  ﻣﻰ  ﭼﻮﻧﺶ  ﻣﺪﻣﻎ ﻛﺎﻯى
 ﺍاﻯى  ﺟﻮﺷﻴﯿﺪﻩه  ﺑﺮ  ﭼﻪﮫ  ﮔﺮ  ﺭرﻭو ﮔﻮﻳﯾﻤﺶ
   ﺍاﻯى  ﭘﻮﺷﻴﯿﺪﻩه  ﻭو  ﭘﻴﯿﺪﺍاﻳﯾﻰ  ﺟﺎﻥن ﻫﮬﮪھﻤﭽﻮ
 ﺗﻨﻢ  ﺍاﻳﯾﻦ  ﺍاﺳﺖ  ﺧﻨﺐ  ﻣﺤﺒﻮﺱس  ﺍاﻭو ﮔﻮﻳﯾﺪ
   ﺯزﻧﻢ  ﻣﻰ  ﺧﻨﺒﻚ  ﺑﺰﻡم  ﺍاﻧﺪﺭر  ﻣﻰ ﭼﻮﻥن
 ﮔﺮﻭو  ﮔﺮﺩدﻯى  ﻛﻪﮫ  ﭘﻴﯿﺶ  ﺁآﻥن  ﺯز ﮔﻮﻳﯾﻤﺶ
 ﺑﺮﻭو  ﻣﺴﺘﻰ  ﺁآﻓﺖ  ﻧﻴﯿﺎﻳﯾﺪ ﺗﺎ
 ﻣﻦ  ﺁآﺷﺎﻡم  ﻟﻄﻴﯿﻒ  ﺟﺎﻡم  ﺍاﺯز ﮔﻮﻳﯾﺪ
   ﻣﻦ  ﺷﺎﻡم  ﻧﻤﺎﺯز  ﺗﺎ  ﺭرﻭوﺯزﻡم ﻳﯾﺎﺭر
 ﻣﻦ  ﺟﺎﻡم  ﺩدﺯزﺩدﺩد  ﻭو  ﺷﺎﻡم  ﺑﻴﯿﺎﻳﯾﺪ ﭼﻮﻥن
   ﻣﻦ  ﺷﺎﻡم  ﻧﺎﻣﺪ  ﻛﻪﮫ  ﻭوﺍاﺩدﻩه ﮔﻮﻳﯾﻤﺶ
 ﻣﺪﺍاﻡم  ﻣﻰ  ﻧﺎﻡم  ﺑﻨﻬﮭﺎﺩد  ﻋﺮﺏب  ﺁآﻥن ﺯز
  
 ﻣﺪﺍاﻡم  ﺭرﺍا  ﺧﻮﺭر  ﻣﻰ  ﻧﻴﯿﺴﺖ  ﺳﻴﯿﺮﻯى  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﺍا  ﺗﺤﻘﻴﯿﻖ  ﻯى  ﺑﺎﺩدﻩه  ﺟﻮﺷﺪ ﻋﺸﻖ
 ﺭرﺍا  ﺻﺪﻳﯾﻖ  ﻧﻬﮭﺎﻥن  ﺳﺎﻗﻰ  ﺑﻮﺩد ﺍاﻭو
 ﺣﺴﻦ  ﺗﻮﻓﻴﯿﻖ  ﺑﻪﮫ  ﺗﻮ  ﺑﺠﻮﻳﯾﻰ ﭼﻮﻥن
   ﺗﻦ  ﺍاﺑﺮﻳﯾﻖ  ﺑﻮﺩد  ﺟﺎﻥن  ﺁآﺏب ﺑﺎﺩدﻩه

O breath of existence, whatsoever words you may utter,
know that thereby you have bound another veil upon it. .
That utterance and state are the bane of perception:
to wash away blood with blood is absurd, absurd.
Since I am familiar with His frenzied ones,
day and night I am breathing forth in the cage.
You are very drunk and senseless and distraught:
yesterday on which side have you slept, O soul?
4730

Beware, beware! Take heed lest you utter a breath!
First spring up and seek a trusted friend.
You are a lover and intoxicated, and your tongue loosed!
—God! God! You are the camel on the water-spout’!
When the tongue tells of His mystery and coquetry,
Heaven chants, “O You that art goodly in covering!
What covering? The fire is in the wool cotton
whilst you are covering it up, it is more manifest.
When I endeavour to hide His secret, He lifts up His head,
like a banner, saying, ‘Look, here am I!”

4735

Despite me He seizes both my ears, saying,
“O scatter-brain, how will you cover it Cover it!”
I say to Him, “Go! Though you have bubbled up,
you are manifest and concealed, like the soul.”
He says, “This body of mine is imprisoned in the jar,
like wine I am clapping hands at the banquet.”
I say to Him, “Go before you are put in pawn,
lest the bane of intoxication befall.”
He says, “I befriend the day with delicious cup
until the evening-prayer.

4740

When evening comes and steals my cup, I will say to it,
‘Give back, for my evening has not come.”
Hence the Arabs applied the same mudam to wine,
because the wine-drinker is never sated.
Love makes the wine of realization to bubble:
He is the cup- bearer to the true lover (siddiq) in secret.
When you seek with good help, the water of the spirit is the wine,
and the body is the flagon.
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 ﺭرﺍا  ﺗﻮﻓﻴﯿﻖ  ﻣﻰ  ﺑﻴﯿﻔﺰﺍاﻳﯾﺪ ﭼﻮﻥن
 ﺭرﺍا  ﺍاﺑﺮﻳﯾﻖ  ﺑﺸﻜﻨﺪ  ﻣﻰ ﻗﻮﺕت
 ﺁآﺏب  ﻣﺴﺖ  ﻫﮬﮪھﻢ  ﻭو  ﺳﺎﻗﻰ  ﮔﺮﺩدﺩد ﺁآﺏب
   ﺑﺎﻟﺼﻮﺍاﺏب  ﺃأﻋﻠﻢ  ﺍاﷲ  ﻭو  ﻣﮕﻮ ﭼﻮﻥن
 ﺭرﻓﺖ  ﺷﻴﯿﺮﻩه  ﻛﺎﻧﺪﺭر  ﺍاﺳﺖ  ﺳﺎﻗﻰ ﭘﺮﺗﻮ
  
 ﺯزﻓﺖ  ﻭو  ﮔﺸﺖ  ﺭرﻗﺼﺎﻥن  ﻭو  ﺟﻮﺷﻴﯿﺪ  ﺑﺮ ﺷﻴﯿﺮﻩه
 ﺭرﺍا  ﺧﻴﯿﺮﻩه  ﺁآﻥن  ﺑﭙﺮﺱس  ﻣﻌﻨﻰ  ﺍاﻳﯾﻦ ﺍاﻧﺪﺭر
 ﺭرﺍا  ﺷﻴﯿﺮﻩه  ﺑﻮﺩدﻯى  ﺩدﻳﯾﺪﻩه  ﻛﻰ  ﭼﻨﻴﯿﻦ ﻛﻪﮫ

When He increases the wine of His help,
the potency of the wine bursts the flagon.
4745

The water becomes the Cup-bearer, and the water also the drunkard.
Tell not how! And God best knows the right.
It is the radiance of the Cup-bearer that entered into the must:
the must bubbled up and began to dance and waxed strong.
On this matter, ask the heedless,
“When did you see must like this?”

 ﻫﮬﮪھﺴﺖ  ﺩدﺍاﻧﻨﺪﻩه  ﻫﮬﮪھﺮ  ﭘﻴﯿﺶ  ﺗﻔﻜﺮ ﺑﻰ
   ﻫﮬﮪھﺴﺖ  ﺷﻮﺭرﺍاﻧﻨﺪﻩه  ﺷﻮﺭرﻳﯾﺪﻩه  ﺑﺎ  ﻛﻪﮫ ﺁآﻥن

To everyone who has knowledge it is without reflection,
that together with the person disturbed there is a Disturber.

   ﺍاﻣﺘﺤﺎﻧﻰ  ﺑﺴﻴﯿﺎﺭر  ﻭو  ﻫﮬﮪھﺠﺮﺍاﻧﻰ  ﺩدﺭرﺍاﺯز  ﻋﺎﺷﻘﻰ ﺣﻜﺎﻳﯾﺖ
Story of the lover who had been long separated and had suffered much tribulation
 ﺳﺖ  ﺑﺪﻩه  ﻣﺠﻨﻮﻥن  ﺯزﻧﻰ  ﺑﺮ  ﺟﻮﺍاﻧﻰ ﻳﯾﻚ
   ﺩدﺳﺖ  ﻭوﺻﻞ  ﺭرﻭوﺯزﮔﺎﺭر  ﻧﺪﺍاﺩدﺵش ﻣﻰ
 ﺯزﻣﻴﯿﻦ  ﺑﺮ  ﻋﺸﻘﺶ  ﻛﺮﺩد  ﺷﻜﻨﺠﻪﮫ ﺑﺲ
   ﻛﻴﯿﻦ  ﻋﺸﻖ  ﺍاﻭوﻝل  ﺯز  ﺩدﺍاﺭرﺩد  ﭼﺮﺍا ﺧﻮﺩد
 ﺑﻮﺩد  ﺧﻮﻧﻰ  ﭼﺮﺍا  ﺍاﻭوﻝل  ﺍاﺯز ،٬ﻋﺸﻖ
 ﺑﻮﺩد  ﺑﻴﯿﺮﻭوﻧﻰ  ﻛﻪﮫ  ﺁآﻥن  ﮔﺮﻳﯾﺰﺩد ﺗﺎ
 ﺯزﻥن  ﭘﻴﯿﺶ  ﺭرﺳﻮﻟﻰ  ﻓﺮﺳﺘﺎﺩدﻯى ﭼﻮﻥن
  
 ﺯزﻥن  ﺭرﺍاﻩه  ﮔﺸﺘﻰ  ﺭرﺷﻚ  ﺍاﺯز  ﺭرﺳﻮﻝل ﺁآﻥن
 ﻛﺎﺗﺒﺶ  ﻧﺒﺸﺘﻰ  ﺯزﻥن  ﺳﻮﻯى  ﺑﻪﮫ ﻭوﺭر
   ﻧﺎﻳﯾﺒﺶ  ﺧﻮﺍاﻧﺪﻯى  ﺗﺼﺤﻴﯿﻒ  ﺭرﺍا ﻧﺎﻣﻪﮫ
 ﻭوﻓﺎ  ﺩدﺭر  ﻛﺮﺩدﻯى  ﭘﻴﯿﻚ  ﺭرﺍا  ﺻﺒﺎ ﻭوﺭر
 ﺻﺒﺎ  ﺁآﻥن  ﮔﺸﺘﻰ  ﺗﻴﯿﺮﻩه  ﻏﺒﺎﺭرﻯى ﺍاﺯز
 ﺩدﻭوﺧﺘﻰ  ﻣﺮﻏﻰ  ﭘﺮ  ﺑﺮ  ﮔﺮ ﺭرﻗﻌﻪﮫ
   ﺳﻮﺧﺘﻰ  ﺭرﻗﻌﻪﮫ  ﺗﻒ  ﺍاﺯز  ﻣﺮﻍغ ﭘﺮ
 ﺑﺒﺴﺖ  ﻏﻴﯿﺮﺕت  ﺭرﺍا  ﭼﺎﺭرﻩه ﺭرﺍاﻫﮬﮪھﻬﮭﺎﻯى
   ﺷﻜﺴﺖ  ﺭرﺍاﻳﯾﺖ  ﺭرﺍا  ﺍاﻧﺪﻳﯾﺸﻪﮫ ﻟﺸﻜﺮ
 ﺍاﻧﺘﻈﺎﺭر  ﻏﻢ  ﻣﻮﻧﺲ  ﺍاﻭوﻝل ﺑﻮﺩد
 ﺍاﻧﺘﻈﺎﺭر  ﻫﮬﮪھﻢ  ﻛﻰ  ﺑﺸﻜﺴﺖ ﺁآﺧﺮﺵش
 ﺩدﻭوﺍاﺳﺖ  ﺑﻰ  ﺑﻼﻯى  ﻛﻴﯿﻦ  ﮔﻔﺘﻰ ﮔﺎﻩه
   ﻣﺎﺳﺖ  ﺟﺎﻥن  ﺣﻴﯿﺎﺕت  ﻧﻪﮫ  ﮔﻔﺘﻰ ﮔﺎﻩه

A certain youth was madly enamoured of a woman:
the fortune of union was not granted to him.
4750

Love tortured him exceedingly on the earth:
why, in truth, does Love bear hatred from the first?
Why is Love murderous from the first,
so that he who is an outsider runs away?
Whenever he sent a messenger to the woman,
the messenger because of jealousy would become a highwayman;
And if his secretary wrote to the woman,
his delegate would read the letter with tashíf;
And if in good faith he made the zephyr his envoy,
that zephyr would be darkened by a dust.

4755

If he sewed the letter on the wing of a bird,
the bird’s wing would be burnt by the ardour of the letter.
The jealousy barred the ways of device
and broke the banner of the army of cogitation.
At first, expectation was the comforting friend of sorrow;
at last, there broke him—who? Even expectation.
Sometimes he would say, “This is an irremediable affliction”;
sometimes he would say, “No, it is the life of my spirit.”
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 ﺳﺮﻯى  ﺁآﻭوﺭرﺩدﻯى  ﺑﺮ  ﺯزﻭو  ﻫﮬﮪھﺴﺘﻰ ﮔﺎﻩه
   ﺑﺮﻯى  ﺧﻮﺭرﺩدﻯى  ﻧﻴﯿﺴﺘﻰ  ﺍاﺯز  ﺍاﻭو ﮔﺎﻩه
 ﻧﻬﮭﺎﺩد  ﺍاﻳﯾﻦ  ﮔﺸﺘﻰ  ﺳﺮﺩد  ﻭوﻯى  ﺑﺮ  ﻛﻪﮫ ﭼﻮﻥن
 ﺍاﺗﺤﺎﺩد  ﻯى  ﭼﺸﻤﻪﮫ  ﮔﺮﻡم  ﻛﺮﺩدﻯى ﺟﻮﺵش
 ﺑﺴﺎﺧﺖ  ﻏﺮﺑﺖ  ﺑﺮﮔﻰ  ﺑﻰ  ﺑﺎ  ﻛﻪﮫ ﭼﻮﻥن
   ﺑﺘﺎﺧﺖ  ﺍاﻭو  ﺳﻮﻯى  ﺑﻪﮫ  ﺑﺮﮔﻰ  ﺑﻰ ﺑﺮﮒگ
 ﺷﺪ  ﻛﺎﻩه  ﺑﻰ  ﻓﻜﺮﺗﺶ  ﻫﮬﮪھﺎﻯى ﺧﻮﺷﻪﮫ
 ﺷﺪ  ﻣﺎﻩه  ﭼﻮﻥن  ﺭرﻫﮬﮪھﻨﻤﺎ  ﺭرﺍا  ﺭرﻭوﺍاﻥن ﺷﺐ
 ﺧﻤﺶ  ﮔﻮﻳﯾﺎﻯى  ﻃﻮﻃﻰ  ﺑﺴﺎ ﺍاﻯى
   ﺗﺮﺵش  ﺭرﻭو  ﺭرﻭوﺍاﻥن  ﺷﻴﯿﺮﻳﯾﻦ  ﺑﺴﺎ ﺍاﻯى
 ﻧﺸﻴﯿﻦ  ﺧﺎﻣﺶ  ﺩدﻣﻰ  ﮔﻮﺭرﺳﺘﺎﻥن  ﺑﻪﮫ ﺭرﻭو
   ﺑﺒﻴﯿﻦ  ﺭرﺍا  ﮔﻮ  ﺳﺨﻦ  ﺧﻤﻮﺷﺎﻥن ﺁآﻥن
 ﺧﺎﻛﺸﺎﻥن  ﺑﻴﯿﻨﻰ  ﺭرﻧﮓ  ﻳﯾﻚ  ﺍاﮔﺮ ﻟﻴﯿﻚ
   ﭼﺎﻻﻛﺸﺎﻥن  ﺣﺎﻟﺖ  ﻳﯾﻜﺴﺎﻥن ﻧﻴﯿﺴﺖ
 ﺑﻮﺩد  ﻳﯾﻜﺴﺎﻥن  ﺯزﻧﺪﮔﺎﻥن  ﻟﺤﻢ  ﻭو ﺷﺤﻢ
 ﺑﻮﺩد  ﺷﺎﺩدﺍاﻥن  ﺩدﮔﺮ  ﻏﻤﮕﻴﯿﻦ  ﻳﯾﻜﻰ ﺁآﻥن
 ﻗﺎﻟﺸﺎﻥن  ﻧﻨﻮﺷﻰ  ﺗﺎ  ﺩدﺍاﻧﻰ  ﭼﻪﮫ ﺗﻮ
   ﺣﺎﻟﺸﺎﻥن  ﺗﻮ  ﺑﺮ  ﺍاﺳﺖ  ﭘﻨﻬﮭﺎﻥن  ﺍاﻧﻜﻪﮫ ﺯز
 ﺭرﺍا  ﻫﮬﮪھﻮﻯى  ﻭو  ﻫﮬﮪھﺎﻯى  ﻗﺎﻝل  ﺍاﺯز ﺑﺸﻨﻮﻯى
 ﺭرﺍا  ﺗﻮﻯى  ﺻﺪ  ﺣﺎﻟﺖ  ﺑﺒﻴﯿﻨﻰ ﻛﻰ
 ﻣﺘﺼﻒ  ﺿﺪﻫﮬﮪھﺎ  ﺑﻪﮫ  ﻳﯾﻜﺴﺎﻥن  ﻣﺎ ﻧﻘﺶ
   ﻣﺨﺘﻠﻒ  ﺭرﻭوﺍاﻧﺸﺎﻥن  ﻳﯾﻜﺴﺎﻥن  ﻫﮬﮪھﻢ ﺧﺎﻙك
 ﺁآﻭوﺍاﺯزﻫﮬﮪھﺎ  ﺑﻮﺩد  ﻳﯾﻜﺴﺎﻥن ﻫﮬﮪھﻤﭽﻨﻴﯿﻦ
 ﻧﺎﺯزﻫﮬﮪھﺎ  ﭘﺮ  ﺁآﻥن  ﻭو  ﺩدﺭرﺩد  ﭘﺮ  ﻳﯾﻜﻰ ﺁآﻥن
 ﻣﺼﺎﻑف  ﺍاﻧﺪﺭر  ﺑﺸﻨﻮﻯى  ﺍاﺳﺒﺎﻥن ﺑﺎﻧﮓ
   ﻃﻮﺍاﻑف  ﺍاﻧﺪﺭر  ﺑﺸﻨﻮﻯى  ﻣﺮﻏﺎﻥن ﺑﺎﻧﮓ
 ﺍاﺭرﺗﺒﺎﻁط  ﺯز  ﺩدﻳﯾﮕﺮ  ﻭو  ﺣﻘﺪ  ﺍاﺯز  ﻳﯾﻜﻰ ﺁآﻥن
 ﻧﺸﺎﻁط  ﺍاﺯز  ﺩدﻳﯾﮕﺮ  ﻭو  ﺭرﻧﺞ  ﺍاﺯز  ﻳﯾﻜﻰ ﺁآﻥن
 ﺑﻮﺩد  ﺍاﻳﯾﺸﺎﻥن  ﺣﺎﻟﺖ  ﺍاﺯز  ﺩدﻭوﺭر  ﻛﻪﮫ ﻫﮬﮪھﺮ
 ﺑﻮﺩد  ﻳﯾﻜﺴﺎﻥن  ﺁآﻭوﺍاﺯزﻫﮬﮪھﺎ  ﺁآﻥن ﭘﻴﯿﺸﺶ
 ﺗﺒﺮ  ﺯزﺧﻢ  ﺍاﺯز  ﺟﻨﺒﺪ  ﺩدﺭرﺧﺘﻰ ﺁآﻥن
 ﺳﺤﺮ  ﺑﺎﺩد  ﺍاﺯز  ﺩدﻳﯾﮕﺮ  ﺩدﺭرﺧﺖ  ﺁآﻥن ﻭو
 ﺭرﻳﯾﮓ  ﻣﺮﺩدﻩه  ﺩدﻳﯾﮓ  ﺯز  ﮔﺸﺘﻢ  ﻏﻠﻂ ﺑﺲ
   ﺩدﻳﯾﮓ  ﺟﻮﺷﻴﯿﺪ  ﻣﻰ  ﭘﻮﺷﻴﯿﺪﻩه  ﺳﺮ  ﺍاﻧﻜﻪﮫ ﺯز
 ﺑﻴﯿﺎ  ﮔﻮﻳﯾﺪ  ﻛﺴﺖ  ﻫﮬﮪھﺮ  ﻧﻮﺵش  ﻭو ﺟﻮﺵش
 ﺭرﻳﯾﺎ  ﻭو  ﺗﺰﻭوﻳﯾﺮ  ﺟﻮﺵش  ﻭو  ﺻﺪﻕق ﺟﻮﺵش

Sometimes existence would lift up a head from him;
sometimes he would eat of the fruit of non-existence.
4760

When this nature became cold to him,
the fountain of union would boil hotly.
When he put up with the unprovidedness of exile,
the provision of unprovidedness hastened towards him.
The wheat-ears of his thought were purged of chaff:
he became, like the moon, a guide to the night-travellers.
Oh, there is many a parrot that speaks though it is mute;
oh, there is many a sweet-spirited one whose face is sour.
Go to the graveyard, sit awhile in silence,
and behold those eloquent silent ones;

4765

But, if you see that their dust is of one colour,
their active state is not uniform.
The fat and flesh of living persons is uniform,
one is sad, another glad.
Until you hear their words, what should you know,
inasmuch as their state is hidden from you?
You may hear words— háy, húy;
how will you perceive the) state that has a hundred folds?
Our figure is uniform, endued with contrary qualities:
likewise their dust is uniform, their spirits are diverse.

4770

Similarly, voices are uniform,
one is sorrowful, and another full of charms.
On the battle-field you may hear the cry of horses;
in strolling round you may hear the cry of birds.
One from hate, and another from harmony;
one from pain, and another from joy
Whoever is remote from their state,
to him the voices are uniform.
One tree is moved by blows of the axe,
another tree by the breeze of dawn.

4775

Much error befell me from the worthless pot,
because the pot was boiling covered by the lid.
The fervour and savour of everyone says to you, “Come”—
the fervour of sincerity and the fervour of imposture and hypocrisy.
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 ﺷﻨﺎﺱس  ﺭرﻭو  ﺟﺎﻥن  ﺯز  ﺑﻮ  ﻧﺪﺍاﺭرﻯى ﮔﺮ
   ﺑﻮﺷﻨﺎﺱس  ﺁآﻭوﺭر  ﺩدﺳﺖ  ﺩدﻣﺎﻏﻰ ﺭرﻭو
 ﺗﻨﺪ  ﮔﻠﺸﻦ  ﺁآﻥن  ﺑﺮ  ﻛﻪﮫ  ﺩدﻣﺎﻏﻰ ﺁآﻥن
 ﻛﻨﺪ  ﺭرﻭوﺷﻦ  ﺍاﻭو  ﻫﮬﮪھﻢ  ﻳﯾﻌﻘﻮﺑﺎﻥن ﭼﺸﻢ
 ﺟﮕﺮ  ﺧﺴﺘﻪﮫ  ﺁآﻥن  ﺍاﺣﻮﺍاﻝل  ﺑﮕﻮ ﻫﮬﮪھﻴﯿﻦ
 ﭘﺴﺮ  ﺍاﻯى  ﻣﺎﻧﺪﻳﯾﻢ  ﺩدﻭوﺭر  ﺑﺨﺎﺭرﻯى ﻛﺰ

If you have not the scent from the soul that recognises the face, go,
get for yourself a brain that recognises the scent.
The brain that haunts yon Rose-garden—
it is it that makes bright the eyes of Jacobs.
Come now; relate what happened to that heart-sick,
for we have left the man of Bukhara far behind, O son.

َ
َ ﻘﺎﻝل
َ   ِﻣ ْﺜ   َﻳﯾ ْﻌ َﻤ ْﻞ  ﻓ َﻤ ْﻦ  ﻛﻪﮫ  ﺑﻮﺩد  ﻳﯾﺎﺑﻨﺪﻩه  ﺟﻮﻳﯾﻨﺪﻩه  ﻛﻪﮫ  ﺁآﻥن  ﺑﻴﯿﺎﻥن  ﻭو  ﺭرﺍا  ﻣﻌﺸﻮﻕق  ﻋﺎﺷﻖ ﻳﯾﺎﻓﺘﻦ
َ  ﺫذ ﱠﺭر ٍﺓة 
  َﻳﯾ َﺮ ُﻩه ً ﺧﻴﯿْﺮﺍا 
How the lover found his beloved; and a discourse showing that the seeker is a finder,
for he who shall do as much good as the weight of an ant shall see it.
 ﺳﺎﻝل  ﻫﮬﮪھﻔﺖ  ﺑﺪ  ﺟﻮ  ﻭو  ﺟﺴﺖ  ﺩدﺭر  ﺟﻮﺍاﻥن ﻛﺎﻥن
   ﺧﻴﯿﺎﻝل  ﭼﻮﻥن  ﮔﺸﺘﻪﮫ  ﻭوﺻﻞ  ﺧﻴﯿﺎﻝل ﺍاﺯز
 ﺑﻮﺩد  ﺑﻨﺪﻩه  ﺳﺮ  ﺑﺮ  ﺣﻖ  ﻯى ﺳﺎﻳﯾﻪﮫ
 ﺑﻮﺩد  ﻳﯾﺎﺑﻨﺪﻩه  ﺟﻮﻳﯾﻨﺪﻩه ﻋﺎﻗﺒﺖ
 ﺩدﺭرﻯى  ﻛﻮﺑﻰ  ﭼﻮﻥن  ﻛﻪﮫ  ﭘﻴﯿﻐﻤﺒﺮ ﮔﻔﺖ
   ﺳﺮﻯى  ﺁآﻳﯾﺪ  ﺑﺮﻭوﻥن  ﺩدﺭر  ﺁآﻥن  ﺯز ﻋﺎﻗﺒﺖ
 ﻛﺴﻰ  ﻛﻮﻯى  ﺳﺮ  ﺑﺮ  ﻧﺸﻴﯿﻨﻰ ﭼﻮﻥن
   ﻛﺴﻰ  ﺭرﻭوﻯى  ﻫﮬﮪھﻢ  ﺗﻮ  ﺑﻴﯿﻨﻰ ﻋﺎﻗﺒﺖ
 ﺧﺎﻙك  ﺭرﻭوﺯز  ﻫﮬﮪھﺮ  ﻛﻨﻰ  ﻣﻰ  ﭼﺎﻫﮬﮪھﻰ  ﺯز ﭼﻮﻥن
   ﭘﺎﻙك  ﺁآﺏب  ﺩدﺭر  ﺭرﺳﻰ  ﺍاﻧﺪﺭر ﻋﺎﻗﺒﺖ
 ﻧﮕﺮﻭوﻯى  ﺗﻮ  ﺍاﮔﺮ  ﺍاﻳﯾﻦ  ﺩدﺍاﻧﻨﺪ ﺟﻤﻠﻪﮫ
   ﺑﺪﺭرﻭوﻯى  ﺭرﻭوﺯزﻯى  ﻛﺎﺭرﻳﯾﺶ  ﻣﻰ  ﭼﻪﮫ ﻫﮬﮪھﺮ
 ﻧﺠﺴﺖ  ﺁآﺗﺶ  ﺯزﺩدﻯى  ﺁآﻫﮬﮪھﻦ  ﺑﺮ ﺳﻨﮓ
   ﺍاﺳﺖ  ﻧﺎﺩدﺭر  ﺑﺒﺎﺷﺪ  ﻭوﺭر  ﻧﺒﺎﺷﺪ ﺍاﻳﯾﻦ
 ﻧﺠﺎﺕت  ﻭو  ﺑﺨﺖ  ﻧﻴﯿﺴﺘﺶ  ﺭرﻭوﺯزﻯى  ﻛﻪﮫ ﺁآﻥن
   ﻧﺎﺩدﺭرﺍاﺕت  ﺩدﺭر  ﻣﮕﺮ  ﻋﻘﻠﺶ ﻧﻨﮕﺮﺩد
 ﻧﺪﺍاﺷﺖ  ﺑﺮ  ﻭو  ﻛﺮﺩد  ﻛﺸﺖ  ﻛﺲ  ﻓﻼﻥن ﻛﺎﻥن
  
 ﻧﺪﺍاﺷﺖ  ﮔﻮﻫﮬﮪھﺮ  ﺻﺪﻑف  ﻭو  ﺑﺮﺩد  ﺻﺪﻑف  ﺁآﻥن ﻭو
 ﻟﻌﻴﯿﻦ  ﺍاﺑﻠﻴﯿﺲ  ﻭو  ﺑﺎﻋﻮﺭر ﺑﻠﻌﻢ
  
 ﺩدﻳﯾﻦ  ﻭو  ﻋﺒﺎﺩدﺗﻬﮭﺎ  ﻧﺎﻣﺪﺷﺎﻥن ﺳﻮﺩد
 ﺭرﻫﮬﮪھﺮﻭوﺍاﻥن  ﻭو  ﺍاﻧﺒﻴﯿﺎ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
   ﮔﻤﺎﻥن  ﺑﺪ  ﺁآﻥن  ﺧﺎﻃﺮ  ﺍاﻧﺪﺭر ﻧﺎﻳﯾﺪ
 ﺩدﻫﮬﮪھﺪ  ﺗﺎﺭرﻳﯾﻜﻰ  ﻛﻪﮫ  ﮔﻴﯿﺮﺩد  ﺭرﺍا  ﺩدﻭو ﺍاﻳﯾﻦ
 ﻧﻬﮭﺪ  ﻛﻰ  ﺍاﻳﯾﻦ  ﺟﺰ  ﺍاﺩدﺑﺎﺭر  ﺩدﻟﺶ ﺩدﺭر
 ﺍاﻭو  ﺷﺎﺩد  ﺩدﻝل  ﺧﻮﺭرﺩد  ﻧﺎﻥن  ﻛﻪﮫ  ﻛﺴﺎ ﺑﺲ
 ﮔﻠﻮ  ﺩدﺭر  ﺑﮕﻴﯿﺮﺩد  ﮔﺮﺩدﺩد  ﺍاﻭو ﻣﺮﮒگ
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That for seven years that youth was in search and seeking:
from the phantasy of union he became like a phantom.
The shadow of God is over the head of the servant,
the seeker at last will be a finder.
The Prophet said that when you knock at a door,
at last a head will come forth from that door.
When you sit on the road of a certain person,
at last you will see also the face of a certain person
When, every day, you keep digging the earth from a pit,
at last you will arrive at the pure water.

4785

If you may not believe, all know this,
one day you will reap whatever you are sowing.
You struck the stone against the iron: the fire did not flash out!
This may not be; or if it be, it is rare.
He to whom felicity and salvation are not apportioned—
his mind regards nothing but the rarities
That such and such a one sowed seed and had no crop,
while that one bore away an oyster-shell, and the shell had no pearl.
Balam son of Baur and the accursed Iblis,
their acts of worship and their religion availed them not.

4790

The hundreds of thousands of prophets and travellers on the Way
do not come into the mind of that evil-thinking man.
He takes these two which produce darkness:
how should ill fate put aught but this in his heart?
Oh, there is many a one that eats bread with a glad heart,
and it becomes the death of him: it sticks in his gullet.
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 ﻣﺨﻮﺭر  ﻧﺎﻥن  ﻫﮬﮪھﻢ  ﺭرﻭو  ﺍاﺩدﺑﺎﺭر  ﺍاﻯى  ﺗﻮ ﭘﺲ
 ﺷﺮ  ﻭو  ﺷﻮﺭر  ﺩدﺭر  ﺍاﻭو  ﻫﮬﮪھﻤﭽﻮ  ﻧﻴﯿﻔﺘﻰ ﺗﺎ
 ﺧﻮﺭرﻧﺪ  ﻣﻰ  ﻧﺎﻧﻬﮭﺎ  ﺧﻠﻖ  ﻫﮬﮪھﺰﺍاﺭرﺍاﻥن ﺻﺪ
 ﭘﺮﻭوﺭرﻧﺪ  ﻣﻰ  ﺟﺎﻥن  ﻭو  ﻳﯾﺎﺑﻨﺪ  ﻣﻰ ﺯزﻭوﺭر
 ﺍاﻯى  ﺍاﻓﺘﺎﺩدﻩه  ﻛﺠﺎ  ﻧﺎﺩدﺭر  ﺑﺪﺍاﻥن ﺗﻮ
   ﺍاﻯى  ﺯزﺍاﺩدﻩه  ﺍاﺑﻠﻪﮫ  ﻭو  ﻣﺤﺮﻭوﻣﻰ  ﻧﻪﮫ ﮔﺮ
 ﻣﺎﻩه  ﻧﻮﺭر  ﻭو  ﺁآﻓﺘﺎﺏب  ﭘﺮ  ﺟﻬﮭﺎﻥن ﺍاﻳﯾﻦ
   ﭼﺎﻩه  ﺑﻪﮫ  ﺑﺮﺩدﻩه  ﻓﺮﻭو  ﺳﺮ  ﺑﻬﮭﺸﺘﻪﮫ ﺍاﻭو
 ﺭرﻭوﺷﻨﻰ  ﻛﻮ  ﭘﺲ  ﺍاﺳﺖ  ﺣﻖ  ﺍاﮔﺮ ﻛﻪﮫ
   ﺩدﻧﻰ  ﺍاﻯى  ﺑﻨﮕﺮ  ﻭو  ﺑﺮﺩدﺍاﺭر  ﭼﻪﮫ  ﺯز ﺳﺮ
 ﻳﯾﺎﻓﺖ  ﻧﻮﺭر  ﺁآﻥن  ﻏﺮﺏب  ﻭو  ﺷﺮﻕق  ﻋﺎﻟﻢ ﺟﻤﻠﻪﮫ
   ﺗﺎﻓﺖ  ﺗﻮ  ﺑﺮ  ﻧﺨﻮﺍاﻫﮬﮪھﺪ  ﭼﺎﻫﮬﮪھﻰ  ﺩدﺭر  ﺗﻮ ﺗﺎ
 ﻛﺮﻭوﻡم  ﻭو  ﺍاﻳﯾﻮﺍاﻥن  ﺑﻪﮫ  ﺭرﻭو  ﻛﻦ  ﺭرﻫﮬﮪھﺎ ﭼﻪﮫ
   ﺷﻮﻡم  ﻛﺎﻟﻠﺞ  ﺑﺪﺍاﻥن  ﺍاﻳﯾﻨﺠﺎ  ﺳﺘﻴﯿﺰ ﻛﻢ
 ﻛﺮﺩد  ﻛﺸﺖ  ﻓﻼﻧﻰ  ﻛﺎﻳﯾﻨﻚ  ﻣﮕﻮ ﻫﮬﮪھﻴﯿﻦ
 ﺑﺨﻮﺭرﺩد  ﻛﺸﺘﺶ  ﻣﻠﺦ  ﺳﺎﻟﻰ  ﻓﻼﻥن ﺩدﺭر
 ﻫﮬﮪھﺴﺖ  ﺧﻮﻑف  ﺍاﻳﯾﻨﺠﺎ  ﻛﻪﮫ  ﻛﺎﺭرﻡم  ﭼﺮﺍا ﭘﺲ
   ﺩدﺳﺖ  ﺯز  ﮔﻨﺪﻡم  ﺍاﻳﯾﻦ  ﺍاﻓﺸﺎﻧﻢ  ﭼﺮﺍا ﻣﻦ
 ﺭرﺍا  ﻛﺎﺭر  ﻭو  ﻛﺸﺖ  ﻧﮕﺬﺍاﺷﺖ  ﺍاﻭو  ﺍاﻧﻜﻪﮫ ﻭو
 ﺭرﺍا  ﺍاﻧﺒﺎﺭر  ﺗﻮ  ﻛﻮﺭرﻯى  ﻛﻨﺪ ﭘﺮ
 ﺳﻠﻮﺗﻰ  ﺍاﺯز  ﺍاﻭو  ﻛﻮﻓﺖ  ﻣﻰ  ﺩدﺭرﻯى ﭼﻮﻥن
   ﺧﻠﻮﺗﻰ  ﺭرﻭوﺯزﻯى  ﺩدﺭرﻳﯾﺎﻓﺖ ﻋﺎﻗﺒﺖ
 ﺑﺎﻍغ  ﺑﻪﮫ  ﺍاﻭو  ﺷﺐ  ﻋﺴﺲ  ﺑﻴﯿﻢ  ﺍاﺯز ﺟﺴﺖ
  
 ﭼﺮﺍاﻍغ  ﻭو  ﺷﻤﻊ  ﭼﻮﻥن  ﻳﯾﺎﻓﺖ  ﺭرﺍا  ﺧﻮﺩد ﻳﯾﺎﺭر
 ﻧﻔﺲ  ﺁآﻥن  ﺭرﺍا  ﺳﺒﺐ  ﻯى  ﺳﺎﺯزﻧﺪﻩه ﮔﻔﺖ
   ﻋﺴﺲ  ﺑﺮ  ﻛﻦ  ﺭرﺣﻤﺘﻰ  ﺗﻮ  ﺧﺪﺍا ﺍاﻯى
 ﺍاﻯى  ﻛﺮﺩدﻩه  ﺳﺒﺒﻬﮭﺎ  ﺗﻮ ﻧﺎﺷﻨﺎﺳﺎ
   ﺍاﻯى  ﺑﺮﺩدﻩه  ﺑﻬﮭﺸﺘﻢ  ﺩدﻭوﺯزﺥخ  ﺩدﺭر ﺍاﺯز
 ﺭرﺍا  ﻛﺎﺭر  ﺍاﻳﯾﻦ  ﺳﺒﺐ  ﻛﺮﺩدﻯى  ﺁآﻥن ﺑﻬﮭﺮ
 ﺭرﺍا  ﺧﺎﺭر  ﻳﯾﻚ  ﻣﻦ  ﺧﻮﺍاﺭر  ﻧﺪﺍاﺭرﻡم ﺗﺎ
 ﭘﺮﻯى  ﺣﻖ  ﺑﺨﺸﺪ  ﭘﺎﻯى  ﺷﻜﺴﺖ ﺩدﺭر
   ﺩدﺭرﻯى  ﺑﮕﺸﺎﻳﯾﺪ  ﭼﺎﻩه  ﻗﻌﺮ  ﺯز ﻫﮬﮪھﻢ
 ﭼﺎﻩه  ﺑﻪﮫ  ﻳﯾﺎ  ﺩدﺭرﺧﺘﻰ  ﺑﺮ  ﻛﻪﮫ  ﻣﺒﻴﯿﻦ ﺗﻮ
   ﺭرﺍاﻩه  ﻣﻔﺘﺎﺡح  ﻣﻨﻢ  ﻛﻪﮫ  ﺑﻴﯿﻦ  ﻣﺮﺍا ﺗﻮ
 ﻭوﮔﻮ  ﮔﻔﺖ  ﺍاﻳﯾﻦ  ﺑﺎﻗﻰ  ﺧﻮﺍاﻫﮬﮪھﻰ  ﺗﻮ ﮔﺮ
 ﺑﺠﻮ  ﭼﺎﺭرﻡم  ﺩدﻓﺘﺮ  ﺩدﺭر  ﺍاﺧﻰ ﺍاﻯى

 ﺳﻮﻡم  ﺩدﻓﺘﺮ ﭘﺎﻳﯾﺎﻥن

Go, then, O ill-fated man, do not eat bread at all,
lest you fall like him into bale and woe!
Hundreds of thousands of folk are eating loaves of bread
and gaining strength and nourishing the spirit.
4795

How have you fallen into that rare,
unless you are deprived and are born a fool?
He has forsaken this world full of sunshine and moonlight
and has plunged his head into the pit,
Saying, “If it is true, then where is the radiance?”
Lift up your head from the pit and look, O miserable wretch!
The whole world, east and west, obtained that light,
whilst you are in the pit it will not shine upon you.
Leave the pit, go to the palace and the vineyards;
do not wrangle here, know that quarrelling is unlucky.

4800

Beware! Do not say, “Mark you, such and such a one sowed seed,
and in such and such a year the locusts devoured what he had sown.
Why, then, should I sow? For there is danger in this respect.
Why should I scatter this wheat from my hand?”
And he who did not neglect to sow
and labour fills his barn, to your confusion.
Since he was patiently knocking at a door,
at last one day he obtained a meeting in private.
From fear of the night-patrol he sprang by night into the orchard:
he found his beloved, as candle and lamp.

4805

At that moment he said to the Maker of the means,
“O God, have mercy on the night-patrol!
Unknown, You have created the means:
from the gate of Hell You have brought me to Paradise.
You have made this affair a means,
to the end that I may not hold a single thorn in contempt.”
In the fracture of a leg God bestows a wing;
likewise from the depths of the pit He opens a door.
“Do not consider whether you are on a tree or in a pit:
consider Me, for I am the Key of the Way.”

4810

If you wish the rest of this tale,
seek, O my brother, in the Fourth Book.
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