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BOOK III

In the Name of God the Compassionate, the Merciful.

The sciences of Wisdom are God’s armies, wherewith He strengthens the spirits of the initiates, and 
puri!es their knowledge from the de!lement of ignorance, their justice from the de!lement of iniquity, 
their generosity from the de!lement of ostentation, and their forbearance from the de!lement of 

foolishness; and brings near to them whatever was far from them in respect of the understanding of the state 
herea"er; and makes easy to them whatever was hard to them in respect of obedience and zealous endeavour. 
And they are amongst the evidences and proofs of the prophets, giving information concerning the mysteries 
and sovereignty of God, bestowed on the gnostics exclusively, and how He causes the revolution of the Luminous 
Sphere appertaining to the Rahmán and the Pearl, which rules over the vaporous globular sphere, even as the 
intellect rules over the bodies of dust and their external and internal senses; for the revolution of that spiritual 
Sphere rules over the vaporous sphere and the gleaming meteors and the radiant lamps and the fostering winds 
and the outspread earths and the #owing waters.  May God bene!t His servants thereby and increase their 
understanding!  Now every reader understands according to the measure of his intelligence, and the devotee 
practises devotion according to the measure of his power to exert himself, and the mu"i decides questions of law 
according to the amount of judgement he possesses, and the alms-giver gives alms in proportion to his ability, 
and the donor is generous in proportion to his means, and the recipient of generosity obtains so much of his 
bounty as he approves.  But he who searches for water in the desert will not be prevented from seeking it by his 
knowledge of what is in the seas, and he will be earnest in seeking the Water of this life ere he is cut o$ from it 
by preoccupation with the means of subsistence and hindered by illness and want, and ere objects come between 
him and that to which he is hastening, since none who prefers vain desire or is inclined to ease or turns back from 
his search or has fears for himself or feels anxiety about his means of livelihood will ever attain unto Knowledge, 
unless he take refuge with God and prefer his spiritual a$airs to his temporal and take from the treasure of 
Wisdom the great riches, which neither lose their value nor are inherited like riches, and the majestic lights and 
noble jewels and precious estates, giving thanks for His bounty, glorifying His dispensation, magnifying His 
allotment; and unless he seek refuge with God from the vileness of interests and from an ignorance that he makes 
much of the little which he sees in himself and makes little of the much and great in others, and admires himself 
on account of that for which God hath not given him permission.  But it behoves one who hath knowledge and 
is seeking that he should learn whatever he does not know, and teach what he knows already, and deal gently 
with those of weak intelligence, and heither be made conceited by the stupidity of the stupid nor harshly rebuke 
him that is dull of understanding.  Such were you aforetime, but God has been gracious unto you.  Transcendent 
is God and exalted above the sayings of the blasphemers, and the belief of those who attribute partners, and 
the imputation of defect by those de!cient, and the comparison by the comparers, and the evil conceptions of 
the thinkers, and the descriptions by those who vainly imagine.  And to Him be the praise and the glory for 
the composition of the Divine, Lordly Book of the Masnavi, since He is the Helper to success and the Giver 
of bounty, and to Him belongs the conferring abundant bene!ts and favours, especially upon His servants, the 
gnostics, in despite of a party who desire to extinguish the Lights of God with their mouths—but God will bring 
His Light to completion, even if the unbelievers are loth.  Verily, We have sent down the Warning and verily We 
will guard it.  And whoever shall alter it a!er he hath heard it, surely the guilt thereof is upon those who alter it: 
verily, God is Hearing and Knowing.  And praise be to God, the Lord of all created beings!
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ددفتر  سومم

In The Name of God The Merciful, The Compassionate

O Light of the Truth, Husamu’ddin, bring this 5ird Book, 
for “three times” has become a sunna.

Open the treasury of mysteries; 
in respect of the 5ird Book leave excuses alone.

Your power #ows from the power of God, 
not from the veins which throb because of heat.

5is lamp, the sun, which is bright—
it is not by means of wick and cotton and oil.

5e vault of heaven, which is so enduring, 
is not supported by any tent-rope or pillar.

5e power of Gabriel was not from the kitchen; 
it was from beholding the Creator of existence.

Likewise, know this power of the Abdal of God to be from God, 
not from dishes and from trays.

5eir bodies too have been moulded of the Light, 
so that they have transcended the Spirit and the Angel.

Inasmuch as you are endowed with the qualities of the Almighty, 
pass beyond the !re of the maladies, like Khalil.

To you also the !re will become coolness and safety, 
O you to whose complexion the elements are slaves.

5e elements are the substance of every complexion, 
but this complexion of yours is superior to every grade.

5is complexion of yours is of the simple world; 
it has now gathered up the attributes of Unity.

Oh, alas, the area of the people’s understandings is exceeding narrow: 
the people have no throat.

O Light of the Truths, through the keenness of your perception 
your sweetmeat bestows a throat on stone.

Mount Sinai in the epiphany gained a throat, 
so that it qua$ed the wine; but it could not bear the wine.

5ereby the mountain was shattered and split asunder: 
have you seen a mountain amble like a camel?

ااىى  ضیياء  االحق  حسامم  االدیين  بیيارر
اایين  سومم  ددفتر  كھه  سنت  شد  سھه  بارر

بر  گشا  گنجیينھه  ىى  ااسراارر  رراا
ددرر  سومم  ددفتر  بھهل  ااعذاارر  رراا
قوتت  اازز  قوتت  حق  مى  ززھھھهد

نھه  اازز  عرووقى  كز  حرااررتت  مى  جھهد
اایين  چرااغغ  شمس  كاوو  ررووشن  بودد
نھه  اازز  فتیيل  وو  پنبھه  وو  ررووغن  بودد
سقف  گرددوونن  كاوو  چنیين  دداایيم  بودد
نھه  اازز  طنابب  وو  ااستنى  قایيم  بودد
قوتت  جبریيل  اازز  مطبخ  نبودد
بودد  اازز  ددیيداارر  خلاقق  ووجودد

ھھھهمچنانن  اایين  قوتت  اابداالل  حق
ھھھهم  زز  حق  دداانن  نھه  اازز  طعامم  وو  اازز  طبق  
جسمشانن  رراا  ھھھهم  زز  نورر  ااسرشتھه  ااند
تا  زز  ررووحح  وو  اازز  ملك  بگذشتھه  ااند

چونن  كھه  موصوفى  بھه  ااووصافف  جلیيل
زز  آآتش  اامرااضض  بگذرر  چونن  خلیيل  
گردددد  آآتش  بر  تو  ھھھهم  بردد  وو  سلامم
ااىى  عناصر  مر  مزااجت  رراا  غلامم  
ھھھهر  مزااجى  رراا  عناصر  مایيھه  ااست
وویين  مزااجت  برتر  اازز  ھھھهر  پایيھه  ااست  

اایين  مزااجت  اازز  جھهانن  منبسط
ووصف  ووحدتت  رراا  كنونن  شد  ملتقط
ااىى  ددرریيغا  عرصھه  ىى  اافھهامم  خلق
سخت  تنگ  آآمد  نداارردد  خلق  حلق  
ااىى  ضیياء  االحق  بھه  حذقق  ررااىى  تو
حلق  بخشد  سنگ  رراا  حلوااىى  تو
كوهه  طورر  ااندرر  تجلى  حلق  یيافت

تا  كھه  مى  نوشیيد  وو  مى  رراا  بر  نتافت  
صارر  ددكا  منھه  وو  اانشق  االجبل

ھھھهل  ررأأیيتم  من  جبل  ررقص  االجمل  

  مقدمھه  ددفتر  سومم
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Bestowal of mouthfuls comes from everyone to someone; 
bestowal of a throat is the work of God alone.

لقمھه  بخشى  آآیيد  اازز  ھھھهر  كس  بھه  كس
حلق  بخشى  كارر  یيزدداانن  ااست  وو  بس  

He bestows a throat on the body and on the spirit; 
He bestows a separate throat for every part of you.

5is He bestows at the time when you become Majestic 
and become void of guile and deceit,

So that you will not tell the King’s secret to any one 
nor pour out sugar before #ies.

5e secrets of Majesty are drunk in by the ear of that one who, 
like the lily, has a hundred tongues and is dumb.

5e grace of God bestows a throat on the earth, 
to the end that it may drink water and make a hundred herbs grow.

Again, He bestows on the creature of earth a throat and lip, 
in order that it may eat its herbage in desire.

When the animal has eaten its herbage, it becomes fat: 
the animal becomes a mouthful for Man and goes.

In turn it becomes earth and becomes a devourer of Man, 
when the spirit and the sight are separated from Man.

I beheld the atoms with their mouths all open: 
if I should tell of their food, it would become long.

Provisions have provision from His bounty; 
His universal grace is the nourisher of them that nourish.

He bestows gi"s on the gi"s, 
for how should wheat spring forth without any sustenance?

5ere is no end to the explanation of this matter. 
I have told a portion: you may know the portions.

Know that the entire world is eating and being eaten; 
know that those who have everlasting life are fortunate and accepted.

5is world and its inhabitants are dispersed; 
that world and its travellers are continuing.

5is world and its lovers are cut o$; 
the people of that world are eternalized and united.

5e noble, then, is he that gives to himself the Water of Life 
that remains unto everlasting.

5e noble one is the good works which endure: 
he has been freed from a hundred banes and perils and fears.

حلق  بخشد  جسم  رراا  وو  ررووحح  رراا
حلق  بخشد  بھهر  ھھھهر  عضوتت  جداا
اایين  گھهى  بخشد  كھه  ااجلالى  شوىى
وو  زز  ددغا  وو  اازز  ددغل  خالى  شوىى  
تا  نگویيى  سر  سلطانن  رراا  بھه  كس

تا  نریيزىى  قند  رراا  پیيش  مگس  
گوشش  آآنن  كس  نوشد  ااسراارر  جلالل

كاوو  چو  سوسن  صد  ززبانن  اافتادد  وو  لالل  
حلق  بخشد  خاكك  رراا  لطف  خداا
تا  خورردد  آآبب  وو  بروویيد  صد  گیيا
بازز  خاكى  رراا  ببخشد  حلق  وو  لب
تا  گیياھھھهش  رراا  خورردد  ااندرر  طلب  

چونن  گیياھھھهش  خورردد  حیيواانن  گشت  ززفت
گشت  حیيواانن  لقمھه  ىى  اانسانن  وو  ررفت  

بازز  خاكك  آآمد  شد  ااكالل  بشر
چونن  جداا  شد  اازز  بشر  ررووحح  وو  بصر

ذذررهه  ھھھها  ددیيدمم  ددھھھهانشانن  جملھه  بازز
گر  بگویيم  خوررددشانن  گردددد  ددرراازز

برگھها  رراا  برگگ  اازز  اانعامم  ااوو
دداایيگانن  رراا  دداایيھه  لطف  عامم  ااوو
ررززقھها  رراا  ررززقھها  ااوو  مى  ددھھھهد

زز  اانكھه  گندمم  بى  غذاایيى  چونن  ززھھھهد
نیيست  شرحح  اایين  سخن  رراا  منتھها

پاررهه  ااىى  گفتم  بداانى  پاررهه  ھھھها
جملھه  عالم  آآكل  وو  مأكولل  دداانن
باقیيانن  رراا  مقبل  وو  مقبولل  دداانن  
اایين  جھهانن  وو  ساكنانش  منتشر
وو  آآنن  جھهانن  وو  سالكانش  مستمر
اایين  جھهانن  وو  عاشقانش  منقطع

ااھھھهل  آآنن  عالم  مخلد  مجتمع  
پس  كریيم  آآنن  ااست  كاوو  خودد  رراا  ددھھھهد

آآبب  حیيواانى  كھه  ماند  تا  اابد
باقیياتت  االصالحاتت  آآمد  كریيم

ررستھه  اازز  صد  آآفت  وو  ااخطارر  وو  بیيم  
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If they (the noble) are thousands, there is no more than one: 
it is not like the fancies of him that thinks of number.

گر  ھھھهزاارراانند  یيك  كس  بیيش  نیيست
چونن  خیيالاتت  عددد  ااندیيش  نیيست  

5e eater and the eaten have a throat and windpipe: 
the victor and the vanquished have understanding and mental perception.

He bestowed a throat on the rod of justice; 
it devoured all those many rods and ropes;

And in it was no increase from all that eating, 
because its eating and its form were not animal.

To Faith also He gave a throat like the rod, 
so that it devoured every vain fancy that was born.

Hence the spiritual and intelligible things, like the concrete things, 
have throats, and the giver of food to the throat of the spiritual and 
intelligible things is also God.

5erefore from the Moon to the Fish there is nothing in creation 
that has not a throat in respect of its drawing sustenance.

5e spirit’s throat is emptied of thought for the body, 
then its apportioned sustenance becomes Majestic.

Know that the necessary condition is the transformation of the nature, 
for the death of evil men is from evil nature.

When it has become natural to a human being to eat clay, 
he grows pale and ill-complexioned and sickly and miserable;

When his ugly nature has been transformed, 
the ugliness departs from his face, and he shines like a candle.

Where is a nurse for the suckling babe?—
that with kindness she may sweeten the inner part of its mouth,

And, though she bar its way to her teat 
may open up for it the way to a hundred gardens?

Because the teat has become to that feeble 
a barrier from thousands of pleasures and dishes and loaves

Our life, then, depends on weaning. Endeavour little by little. 
5e discourse is complete.

When man was an embryo his nourishment was blood: 
in like fashion the true believer draws purity from !lth.

5rough being weaned from blood, his nourishment became milk; 
and through being weaned from milk, he became a taker of food.

And through being weaned from food he becomes like Luqman; 
he becomes a seeker of the hidden game.

آآكل  وو  مأكولل  رراا  حلق  ااست  وو  ناىى
غالب  وو  مغلوبب  رراا  عقل  ااست  وو  ررااىى  

حلق  بخشیيد  ااوو  عصاىى  عدلل  رراا
خورردد  آآنن  چنداانن  عصا  وو  حبل  رراا

وو  ااندرر  ااوو  اافزوونن  نشد  زز  آآنن  جملھه  ااكل
زز  اانكھه  حیيواانى  نبوددشش  ااكل  وو  شكل  
مر  یيقیين  رراا  چونن  عصا  ھھھهم  حلق  دداادد
تا  بخورردد  ااوو  ھھھهر  خیيالى  رراا  كھه  ززاادد
پس  معانى  رراا  چو  ااعیيانن  حلقھهاست

ررااززقق  حلق  معانى  ھھھهم  خدااست  

پس  زز  مھه  تا  ماھھھهى  اایيچ  اازز  خلق  نیيست
كھه  بھه  جذبب  مایيھه  ااوو  رراا  حلق  نیيست  
حلق  جانن  اازز  فكر  تن  خالى  شودد
آآنن  گھهانن  ررووززیيش  ااجلالى  شودد
شرطط  تبدیيل  مزااجج  آآمد  بداانن
كز  مزااجج  بد  بودد  مرگگ  بداانن  

چونن  مزااجج  آآددمى  گل  خواارر  شد
ززرردد  وو  بد  ررنگ  وو  سقیيم  وو  خواارر  شد
چونن  مزااجج  ززشت  ااوو  تبدیيل  یيافت

ررفت  ززشتى  اازز  ررخش  چونن  شمع  تافت  
دداایيھه  ااىى  كو  طفل  شیير  آآموزز  رراا

تا  بھه  نعمت  خوشش  كند  پدفوزز  رراا
گر  ببنددد  ررااهه  آآنن  پستانن  بر  ااوو

بر  گشایيد  ررااهه  صد  بستانن  بر  ااوو
زز  اانكھه  پستانن  شد  حجابب  آآنن  ضعیيف
اازز  ھھھهزاارراانن  نعمت  وو  خواانن  وو  ررعیيف  

پس  حیياتت  ماست  موقوفف  فطامم
ااندكك  ااندكك  جھهد  كن  تم  االكلامم  

چونن  جنیين  بودد  آآددمى  بد  خونن  غذاا
اازز  نجس  پاكى  بردد  مومن  كذاا
اازز  فطامم  خونن  غذاایيش  شیير  شد

ووزز  فطامم  شیير  لقمھه  گیير  شد
وو  زز  فطامم  لقمھه  لقمانى  شودد
طالب  ااشكارر  پنھهانى  شودد

50
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If any one were to say to the embryo in the womb, 
“Outside is a world exceedingly well-ordered,

گر  جنیين  رراا  كس  بگفتى  ددرر  ررحم
ھھھهست  بیيروونن  عالمى  بس  منتظم  

A pleasant earth, broad and long, 
wherein are a hundred delights and so many things to eat,

Mountains and seas and plains, 
fragrant orchards, gardens and sown !elds,

A sky very lo"y and full of light, 
sun and moonbeams and a hundred stars.

From the south-wind and from the north-wind and from the west-wind 
the gardens have wedding-feasts and banquets.

Its marvels come not into description: 
why are you in tribulation in this darkness?

Why do you drink blood on the gibbet of this narrow place 
in the midst of con!nement and !lth and pain?”  

It, in virtue of its present state, would be incredulous, 
and would turn away from this message and would disbelieve it,

Saying, “5is is absurd and is a deceit and delusion,” 
because the judgement of the blind has no imagination.

Inasmuch as its perception has not seen anything of the kind, 
its incredulous perception would not listen;

Just as in this world 
the Abdal speak of that world to the common folk,

Saying, “5is world is an exceeding dark and narrow pit; 
outside is a world without scent or colour”:

Naught entered into the ear of a single one of them, 
for this desire is a barrier huge and stout.

Desire closes the ear from hearing; 
self-interest closes the eye from beholding,

Even as, in the case of the embryo, 
desire for the blood which is its nourishment in the low abodes

Debarred it from the news of this world: 
it knows no breakfast but blood

یيك  ززمیين  خرمى  با  عرضض  وو  طولل
ااندرر  ااوو  صد  نعمت  وو  چندیين  ااكولل  

كوھھھهھها  وو  بحرھھھها  وو  ددشتھها
بوستانن  ھھھها  باغغ  ھھھها  وو  كشت  ھھھها
آآسمانى  بس  بلند  وو  پر  ضیيا
آآفتابب  وو  ماھھھهتابب  وو  صد  سھها

اازز  جنوبب  وو  اازز  شمالل  وو  اازز  ددبورر
باغھها  دداارردد  عرووسیيھها  وو  سورر
ددرر  صفت  نایيد  عجایيبھهاىى  آآنن

تو  ددرر  اایين  ظلمت  چھه  ااىى  ددرر  اامتحانن  
خونن  خوررىى  ددرر  چارر  میيخ  تنگنا
ددرر  میيانن  جنس  وو  اانجاسس  وو  عنا
ااوو  بھه  حكم  حالل  خودد  منكر  بدىى

ززیين  ررسالت  معرضض  وو  كافر  شدىى  
كایين  محالل  ااست  وو  فریيب  ااست  وو  غروورر

زز  اانكھه  تصویيرىى  نداارردد  ووھھھهم  كورر
جنس  چیيزىى  چونن  ندیيد  ااددررااكك  ااوو

نشنودد  ااددررااكك  منكرناكك  ااوو
ھھھهمچنانن  كھه  خلق  عامم  ااندرر  جھهانن
زز  آآنن  جھهانن  اابداالل  مى  گویيندشانن  

كایين  جھهانن  چاھھھهى  ااست  بس  تارریيك  وو  تنگ
ھھھهست  بیيروونن  عالمى  بى  بو  وو  ررنگ  
ھھھهیيچ  ددرر  گوشش  كسى  زز  اایيشانن  نرفت
كایين  طمع  آآمد  حجابب  ژژررفف  وو  ززفت  

گوشش  رراا  بنددد  طمع  اازز  ااستماعع
چشم  رراا  بنددد  غرضض  اازز  ااطلاعع  

ھھھهمچنانن  كھه  آآنن  جنیين  رراا  طمع  خونن
كانن  غذااىى  ااووست  ددرر  ااووطانن  ددوونن  
اازز  حدیيث  اایين  جھهانن  محجوبب  كردد
غیير  خونن  ااوو  مى  ندااند  چاشت  خورردد
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قصھه  ىى  خوررندگانن  پیيل  بچھه  اازز  حرصص  وو  تركك  نصیيحت  ناصح

Story of those who ate the young elephant !om greed and because they neglected 
the advice of the sincere counsellor

Have you heard that in India 
a sage spied a party of friends?

Le" hungry, lacking provisions, and naked, 
they were coming from travel on a far road.

His wisdom’s love was stirred, and he gave them a fair greeting 
and blossomed like a rose-bush.

“I know,” he said, “that anguish has gathered upon you 
from this Karbala in consequence of hunger and emptiness;

But, for God’s sake, for God’s sake, O illustrious company 
let not your food be the young of the elephant!

5e elephant is in this direction that you are now going; 
do not tear in pieces the elephant’s o$spring, but listen.

5e young elephants are on your road: 
to hunt them down is what your hearts desire exceedingly.

5ey are very weak and tender and very fat, 
but their mother is searching lying in wait.

She will roam a hundred leagues’ distance in quest of her children, 
moaning and making lament.

Fire and smoke issue from her trunk: 
beware of those pitied children of hers !”

O son, the saints are God’s children: 
in absence and presence well aware.

Do not deem absence to be the result of imperfection on their part, 
for He takes vengeance for the sake of their spirits.

He said, “5ese saints are My children in exile, 
sundered from dominion and glory;

Despised and orphaned for the sake of probation, 
but secretly I am their friend and intimate.

All of them are supported by My protections: 
you may say they are in truth parts of Me.

Take heed! Take heed! 5ese are My dervishes; 
they are a hundred thousand thousand and they are one body.”

آآنن  شنیيدىى  تو  كھه  ددرر  ھھھهندووستانن
ددیيد  دداانایيى  گرووھھھهى  ددووستانن  

گرسنھه  ماندهه  شدهه  بى  برگگ  وو  عورر
مى  ررسیيدند  اازز  سفر  اازز  ررااهه  ددوورر
مھهر  دداانایيیيش  جوشیيد  وو  بگفت

خوشش  سلامیيشانن  وو  چونن  گلبن  شكفت  
گفت  دداانم  كز  تجوعع  وو  زز  خلا
جمع  آآمد  ررنجتانن  ززیين  كربلا

  ااالله  ااىى  قومم  جلیيل لیيك  اااللهَّ
تا  نباشد  خوررددتانن  فرززند  پیيل  

پیيل  ھھھهست  اایين  سو  كھه  ااكنونن  مى  رروویيد
پیيل  ززااددهه  مشكنیيد  وو  بشنویيد
پیيل  بچگانند  ااندرر  ررااھھھهتانن

صیيد  اایيشانن  ھھھهست  بس  ددلل  خوااھھھهتانن  
بس  ضعیيفند  وو  لطیيف  وو  بس  سمیين
لیيك  ماددرر  ھھھهست  طالب  ددرر  كمیين  
اازز  پى  فرززند  صد  فرسنگ  ررااهه

ااوو  بگردددد  ددرر  حنیين  وو  آآهه  آآهه  
آآتش  وو  ددوودد  آآیيد  اازز  خرطومم  ااوو
االحذرر  زز  آآنن  كوددكك  مرحومم  ااوو

ااوولیيا  ااطفالل  حقند  ااىى  پسر
ددرر  حضورر  وو  غیيبت  اایيشانن  با  خبر

غایيبى  مندیيش  اازز  نقصانشانن
كاوو  كشد  كیين  اازز  برااىى  جانشانن  

گفت  ااطفالل  منند  اایين  ااوولیيا
ددرر  غریيبى  فردد  اازز  كارر  وو  كیيا
اازز  برااىى  اامتحانن  خواارر  وو  یيتیيم
لیيك  ااندرر  سر  منم  یيارر  وو  ندیيم  

پشت  دداارر  جملھه  عصمتھهاىى  من
گویيیيا  ھھھهستند  خودد  ااجزااىى  من  

ھھھهانن  وو  ھھھهانن  اایين  ددلق  پوشانن  منند
صد  ھھھهزاارر  ااندرر  ھھھهزاارر  وو  یيك  تنند
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Else, how should a Moses have overthrown Pharaoh 
by means of one goodly rod?

وورر  نھه  كى  كرددىى  بھه  یيك  چوبى  ھھھهنر
موسیيى  فرعونن  رراا  ززیير  وو  ززبر

Else, how should Noah have submerged East and West in his Flood 
by means of one evil curse?

One prayer of the generous Lot 
would not have razed their entire city in despair.

5eir city, resembling Paradise, became a lake of black water: 
go, behold the sign!

5is sign and this information lie in the direction of Syria: 
you will see it as you pass on the way to Jerusalem.

Hundreds of thousands of prophets who worshipped God 
truly there have been chastisements in every generation

If I should tell on and if this narration should increase, 
not only hearts but the mountains would bleed.

5e mountains bleed and again become solid; 
you do not see them bleed: you are blind and reprobate.

A marvellous blind man, far-sighted and keen-eyed, 
but sees nothing of the camel except the hair!

Man, from the frugality of greed, inspects hair by hair: 
like a bear, he keeps dancing to no purpose.

Dance where you break yourself 
and tear away the cotton from the sore of lust.

Men dance and wheel on the battle-!eld: 
they dance in their own blood.

When they are freed from the hand of self, they clap a hand; 
when they escape from their own imperfection, they make a dance.

From within them musicians strike the tambourine; 
at their ecstasy the seas burst into foam.

You see it not, but for their ears 
the leaves too on the boughs are clapping hands.

You do not see the clapping of the leaves: 
one must have the spiritual ear, not this ear of the body.

Close the ear of the head to jesting and lying, 
that you may see the resplendent city of the soul.

5e ear of Mohammed draws out the hidden meaning in the words, 
for God says of him in the Qur’an, “He is an ear.”

وورر  نھه  كى  كرددىى  بھه  یيك  نفریين  بد
نوحح  شرقق  وو  غربب  رراا  غرقابب  خودد

بر  نكندىى  یيك  ددعاىى  لوطط  رراادد
جملھه  شھهرستانشانن  رراا  بى  مراادد

گشت  شھهرستانن  چونن  فرددووسشانن
ددجلھه  ىى  آآبب  سیيھه  رروو  بیين  نشانن  

سوىى  شامم  ااست  اایين  نشانن  وو  اایين  خبر
ددرر  ررهه  قدسش  ببیينى  ددرر  گذرر

صد  ھھھهزاارراانن  زز  اانبیياىى  حق  پرست
خودد  بھه  ھھھهر  قرنى  سیياستھها  بدهه  ست  
گر  بگویيم  وویين  بیيانن  اافزوونن  شودد

خودد  جگر  چھه  بودد  كھه  كھه  ھھھها  خونن  شودد
خونن  شودد  كھه  ھھھها  وو  بازز  آآنن  بفسردد
تو  نبیينى  خونن  شدنن  كوررىى  وو  رردد
طرفھه  كوررىى  ددوورر  بیين  تیيز  چشم

لیيك  اازز  ااشتر  نبیيند  غیير  پشم  
مو  بھه  مو  بیيند  زز  صرفھه  ىى  حرصص  اانس
ررقص  بى  مقصودد  دداارردد  ھھھهمچو  خرسس  
ررقص  آآنن  جا  كن  كھه  خودد  رراا  بشكنى

پنبھه  رراا  اازز  رریيش  شھهوتت  بر  كنى  
ررقص  وو  جولانن  بر  سر  میيداانن  كنند
ررقص  ااندرر  خونن  خودد  مردداانن  كنند

چونن  ررھھھهند  اازز  ددست  خودد  ددستى  ززنند
چونن  جھهند  اازز  نقص  خودد  ررقصى  كنند
مطربانشانن  اازز  ددرروونن  ددفف  مى  ززنند
بحرھھھها  ددرر  شوررشانن  كف  مى  ززنند

تو  نبیينى  لیيك  بھهر  گوششانن
برگھها  بر  شاخھها  ھھھهم  كف  ززنانن  
تو  نبیينى  برگھها  رراا  كف  ززددنن

گوشش  ددلل  بایيد  نھه  اایين  گوشش  بدنن  
گوشش  سر  بر  بند  اازز  ھھھهزلل  وو  ددررووغغ

تا  ببیينى  شھهر  جانن  با  فرووغغ  
سر  كشد  گوشش  محمد  ددرر  سخن
كش  بگویيد  ددرر  نبى  حق  ھُھھهوَ  أأذذنن  

100
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5is Prophet is entirely ear and eye; we are refreshed by him: 
he is the breast and we the boy

سربھه  سر  گوشش  ااست  وو  چشم  ااست  اایين  نبى
تاززهه  ززوو  ما  مرضع  ااست  ااوو  ما  صبى  

5is discourse has no end.  Go back to those who had to do 
with the elephant, and start at the beginning.

"e remainder of the Story of those who molested the young elephants

5e elephant takes a sni$ at every mouth 
and keeps poking round the belly of every man,

To see where she will !nd the roasted #esh of her young, 
so that she may manifest her vengeance and strength.”

You eat the #esh of God’s servants: 
you backbite them, you will su$er retribution.

Beware, for he that smells your mouths is the Creator: 
how shall any one save his life except him that is true?

Woe to the sco$er whose smell shall be tested in the grave 
by Munkar or Nakir!

5ere is no possibility of withdrawing the mouth from those mighty ones, 
or of sweetening the mouth with medicinal ointments.

5ere is no water and oil to cover the face, 
there is no way of evasion to intelligence and sagacity.

How many a time will the blows of their maces 
beat upon the head and rump of every vain gabbler!

Look at the e$ect of the mace of  ‘Azra’il, 
if you do not see the wood and iron in forms.

Sometimes too they appear in form: 
the patient is aware thereof.

5e patient says, O my friends, 
what is this sword over my head? “

“We do not see it; this must be imagined.” 
What fancy is this? For it is departure.

What fancy is this, from terror of which 
this inverted sphere has now become a phantom?

اایين  سخن  پایيانن  نداارردد  بازز  رراانن
سوىى  ااھھھهل  پیيل  وو  بر  آآغازز  رراانن  

بقیيھه  ىى  قصھه  ىى  متعرضانن  پیيل  بچگانن  

ھھھهر  ددھھھهانن  رراا  پیيل  بویيى  مى  كند
گردد  معدهه  ىى  ھھھهر  بشر  بر  مى  تند
تا  كجا  یيابد  كبابب  پورر  خویيش
تا  نمایيد  اانتقامم  وو  ززوورر  خویيش  
گوشتھهاىى  بندگانن  حق  خوررىى
غیيبت  اایيشانن  كنى  كیيفر  برىى  

ھھھهانن  كھه  بویياىى  ددھھھهانتانن  خالق  ااست
كى  بردد  جانن  غیير  آآنن  كاوو  صاددقق  ااست  

وو  اانن  آآنن  اافسوسیيى  كش  بوىى  گیير
باشد  ااندرر  گورر  منكر  یيا  نكیير

نى  ددھھھهانن  ددززددیيدنن  اامكانن  زز  آآنن  مھهانن
نھه  ددھھھهانن  خوشش  كرددنن  اازز  دداارروو  ددھھھهانن  
آآبب  وو  ررووغن  نیيست  مر  رروو  پوشش  رراا
ررااهه  حیيلت  نیيست  عقل  وو  ھھھهوشش  رراا

چند  كوبد  ززخمھهاىى  گرززشانن
بر  سر  ھھھهر  ژژااژژخا  وو  مرززشانن  
گرزز  عزرراایيیيل  رراا  بنگر  ااثر

گر  نبیينى  چوبب  وو  آآھھھهن  ددرر  صورر
ھھھهم  بھه  صوررتت  مى  نمایيد  گھه  گھهى
زز  آآنن  ھھھهمانن  ررنجورر  باشد  آآگھهى  
گویيد  آآنن  ررنجورر  ااىى  یيارراانن  من

چیيست  اایين  شمشیير  بر  سارراانن  من  
ما  نمى  بیينیيم  باشد  اایين  خیيالل

چھه  خیيالل  ااست  اایين  كھه  اایين  ھھھهست  ااررتحالل  
چھه  خیيالل  ااست  اایين  كھه  اایين  چرخخ  نگونن

اازز  نھهیيب  اایين  خیيالى  شد  كنونن  
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To the sick man the maces and swords became perceptible, and his 
head dropped down.

گرززھھھها  وو  تیيغھها  محسوسس  شد
پیيش  بیيمارر  وو  سرشش  منكوسس  شد

He sees that that is for his sake: 
the eye of foe and friend is barred from it.

Worldly greed vanished, his eye became keen: 
his eye became illumined at the moment of bloodshed.

5at eye of his, from the result of his pride and his anger, 
became the cock that crows unseasonably.

It is necessary to cut o$ the head of the bird 
that rings the bell at the wrong time.

At every moment your particular spirit is struggling with death: 
in your spirit’s death-struggle look to your faith!

Your life is like a purse of gold: 
day and night are like him who counts the gold coins.

He counts and gives the gold without stopping, 
until it is emptied and there comes the eclipse.

If you take away from a mountain and do not put in the place, 
the mountain will be demolished by that giving.

5erefore, for every breath, put an equivalent in its place, 
so that by and fall to worship and draw nigh you may gain your object.

Do not strive so much to complete a$airs: 
do not strive in any a$air that is not religious.

at the end you will depart incomplete, 
your a$airs marred and your bread unbaked.

And the beautifying of your grave and sepulchre 
is not by means of stone and wood and plaster;

Nay, but by digging for yourself a grave in purity 
and burying egoism in His egoism,

And by becoming His dust and buried in love of Him, 
so that your breath may gain replenishments from His breath.

A tomb with domes and turrets—
that is not good on the part of the followers of Reality.

Look now at a living person attired in satin: 
does the satin help his understanding at all?

His soul is in hateful torment, 
the scorpion of grief is in his grief-laden heart.

ااوو  ھھھهمى  بیيند  كھه  آآنن  اازز  بھهر  ااووست
چشم  ددشمن  بستھه  زز  آآنن  وو  چشم  ددووست  
حرصص  ددنیيا  ررفت  وو  چشمش  تیيز  شد
چشم  ااوو  ررووشن  گھه  خونن  رریيز  شد
مرغغ  بى  ھھھهنگامم  شد  آآنن  چشم  ااوو
اازز  نتیيجھه  ىى  كبر  ااوو  وو  خشم  ااوو
سر  بریيدنن  ووااجب  آآیيد  مرغغ  رراا
كاوو  بھه  غیير  ووقت  جنباند  ددرراا

ھھھهر  ززمانن  نزعى  ااست  جزوو  جانت  رراا
بنگر  ااندرر  نزعع  جانن  اایيمانت  رراا
عمر  تو  مانند  ھھھهمیيانن  ززرر  ااست

ررووزز  وو  شب  مانند  ددیينارر  ااشمر  ااست  
مى  شمارردد  مى  ددھھھهد  ززرر  بى  ووقوفف
تا  كھه  خالى  گردددد  وو  آآیيد  خسوفف  
گر  زز  كھه  بستانى  وو  ننھهى  بھه  جاىى
ااندرر  آآیيد  كوهه  زز  آآنن  ددااددنن  زز  پاىى  

پس  بنھه  بر  جاىى  ھھھهر  ددمم  رراا  عوضض
تا  زز  وَو  ااسْجُدْ  وَو  ااقْتَرِبْب  یيابى  غرضض  

ددرر  تمامى  كاررھھھها  چندیين  مكوشش
جز  بھه  كاررىى  كھه  بودد  ددرر  ددیين  مكوشش  

عاقبت  تو  ررفت  خوااھھھهى  ناتمامم
كاررھھھهایيت  اابتر  وو  نانن  تو  خامم  

وو  آآنن  عماررتت  كرددنن  گورر  وو  لحد
نھه  بھه  سنگ  ااست  وو  بھه  چوبب  وو  نھه  لبد

بلكھه  خودد  رراا  ددرر  صفا  گوررىى  كنى
ددرر  منى  ااوو  كنى  ددفن  منى  

خاكك  ااوو  گرددىى  وو  مدفونن  غمش
تا  ددمت  یيابد  مدددھھھها  اازز  ددمش
گوررخانھه  وو  قبھه  ھھھها  وو  كنگرهه

نبودد  اازز  ااصحابب  معنى  آآنن  سرهه  
بنگر  ااكنونن  ززندهه  ااطلس  پوشش  رراا
ھھھهیيچ  ااطلس  ددست  گیيردد  ھھھهوشش  رراا
ددرر  عذاابب  منكر  ااست  آآنن  جانن  ااوو

كژددمم  غم  ددرر  ددلل  غمداانن  ااوو
135
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Outside, on his exterior, embroideries and decorations; 
but within he is sorely lamenting from thoughts,

اازز  بروونن  بر  ظاھھھهرشش  نقش  وو  نگارر
وو  زز  ددرروونن  زز  ااندیيشھه  ھھھها  ااوو  ززاارر  ززاارر

While you may see another in an old patched frock, 
his thoughts as the sugar-cane and his words (like) sugar.

Returning to the story of the elephant

Said the sincere adviser, “Listen to this counsel of mine, 
so that your hearts and souls may not be a7icted.

Be content with herbage and leaves; 
do not go in chase of the young elephants.

I have put o$ from my neck the debt of admonition: 
how should the end of admonition be anything but felicity?

I came to deliver the message 
that I may save you from repentance.

Beware! Let not greed waylay you, 
let not greed for food tear you up by the roots!”

5is he said, and gave a farewell and departed; 
their famine and hunger waxed great on the way.

Suddenly, in the direction of a highroad, 
they espied a fat young elephant, newly born.

5ey fell upon it like furious wolves, 
ate it clean up, and washed their hands.

One of the fellow-travellers did not eat and exhorted, 
for the sayings of that dervish were remembered by him.

5ose words hindered him from its roasted #esh : 
old intelligence bestows on you a new fortune.

5en they all fell down and slept, 
but the hungry one like the shepherd in the #ock.

He saw a frightful elephant approaching: 
!rst she came and ran towards him who was keeping guard.

She smelt his mouth three times: 
no disagreeable smell came from it.

She paced round him several times and went o$: 
the huge queen-elephant did not harm him.

وو  آآنن  یيكى  بیينى  ددرر  آآنن  ددلق  كھهن
چونن  نباتت  ااندیيشھه  وو  شكر  سخن  

بازز  گشتن  بھه  حكایيت  پیيل

گفت  ناصح  بشنویيد  اایين  پند  من
تا  ددلل  وو  جانتانن  نگردددد  ممتحن  

با  گیياهه  وو  برگھها  قانع  شویيد
ددرر  شكارر  پیيل  بچگانن  كم  رروویيد

من  بروونن  كرددمم  زز  گرددوونن  وواامم  نصح
جز  سعاددتت  كى  بودد  اانجامم  نصح  

من  بھه  تبلیيغ  ررسالت  آآمدمم
تا  ررھھھهانم  مر  شما  رراا  اازز  ندمم  

ھھھهیين  مبادداا  كھه  طمع  ررھھھهتانن  ززند
طمع  برگگ  اازز  بیيخھهاتانن  بر  كند

اایين  بگفت  وو  خیير  باددىى  كردد  وو  ررفت
گشت  قحط  وو  جوعشانن  ددرر  ررااهه  ززفت  

ناگھهانن  ددیيدند  سوىى  جاددهه  ااىى
پورر  پیيلى  فربھهى  نوززااددهه  ااىى  

ااندرر  اافتاددند  چونن  گرگانن  مست
پاكك  خوررددندشش  فروو  شستند  ددست  
آآنن  یيكى  ھھھهمرهه  نخورردد  وو  پند  دداادد
كھه  حدیيث  آآنن  فقیيرشش  بودد  یيادد
اازز  كبابش  مانع  آآمد  آآنن  سخن
بخت  نو  بخشد  تراا  عقل  كھهن  
پس  بیيفتاددند  وو  خفتند  آآنن  ھھھهمھه

وو  آآنن  گرسنھه  چونن  شبانن  ااندرر  ررمھه  
ددیيد  پیيلى  سھهمناكى  مى  ررسیيد
ااوولا  آآمد  سوىى  حاررسس  ددوویيد

بوىى  مى  كردد  آآنن  ددھھھهانش  رراا  سھه  بارر
ھھھهیيچ  بویيى  ززوو  نیيامد  ناگواارر

چند  باررىى  گردد  ااوو  گشت  وو  برفت
مر  وو  رراا  ناززرردد  آآنن  شھه  پیيل  ززفت  
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She smelt the lips of every sleeper, 
and the smell was coming to her from each of those slumbering men.

مر  لب  ھھھهر  خفتھه  ااىى  رراا  بوىى  كردد
بوىى  مى  آآمد  وو  رراا  زز  آآنن  خفتھه  مردد

He had eaten of the roasted #esh of the young elephant: 
the elephant quickly tore him to pieces and killed him.

At once she set about rending the people of that company one by one, 
and she had no awe of it.

She tossed each one in the air recklessly, 
so that he dashed on the earth and was cloven asunder.

O drinkers of the people’s blood, leave the way, 
lest their blood wage war against you.

Know for sure that their property is their blood, 
because property comes into one’s hand by strength.

5e mother of those young elephants will exact vengeance: 
retribution will slay him that eats the young elephant.

O eater of bribes, you eat the young elephant: 
from you too the Master of the elephant will wring the breath.

5e smell put to shame the deviser of fraud: 
the elephant knows the smell of her child.

He that perceives the smell of God from Yemen, 
how should not he perceive the smell of falsehood from me?

Inasmuch as Mustafa smelt from far away, 
how should not he smell the odour from our mouths?

He does smell it, but he conceals from us: 
the good and bad smells go up to Heaven.

You are sleeping, 
and the smell of that unlawful deed is beating on the azure sky.

It accompanies your foul breaths; 
it ascends to the smellers in the celestial sphere.

5e smell of pride and the smell of greed and the smell of lust 
will become, in speaking, like onions.

If you take oath, saying, “When have I eaten them? 
I have abstained from onions and garlic,”

5e breath of your oath will inform 
and will strike upon the noses of those who sit beside you.

Many prayers, then, are rejected because of the smell thereof: 
the corrupt heart shows in the tongue.

اازز  كبابب  پیيل  ززااددهه  خوررددهه  بودد
بر  ددرراانیيد  وو  بكشتش  پیيل  ززوودد

ددرر  ززمانن  ااوو  یيك  بھه  یيك  رراا  زز  آآنن  گرووهه
مى  ددرراانیيد  وو  نبوددشش  زز  آآنن  شكوهه  
بر  ھھھهواا  ااندااخت  ھھھهر  یيك  رراا  گزاافف
تا  ھھھهمى  ززدد  بر  ززمیين  مى  شد  شكافف  

ااىى  خوررندهه  ىى  خونن  خلق  اازز  ررااهه  بردد
تا  نیيارردد  خونن  اایيشانت  نبردد

مالل  اایيشانن  خونن  اایيشانن  دداانن  یيقیين
زز  اانكھه  مالل  اازز  ززوورر  آآیيد  ددرر  یيمیين  
ماددرر  آآنن  پیيل  بچگانن  كیين  كشد
پیيل  بچھه  خوااررهه  رراا  كیيفر  كشد

پیيل  بچھه  مى  خوررىى  ااىى  پاررهه  خواارر
ھھھهم  بر  آآرردد  خصم  پیيل  اازز  تو  ددمارر
بوىى  ررسواا  كردد  مكر  ااندیيش  رراا
پیيل  ددااند  بوىى  طفل  خویيش  رراا
آآنن  كھه  یيابد  بوىى  حق  رراا  اازز  یيمن
چونن  نیيابد  بوىى  باطل  رراا  زز  من  

مصطفى  چونن  بردد  بوىى  اازز  ررااهه  ددوورر
چونن  نیيابد  اازز  ددھھھهانن  ما  بخورر
ھھھهم  بیيابد  لیيك  پوشاند  زز  ما

بوىى  نیيك  وو  بد  بر  آآیيد  بر  سما
تو  ھھھهمى  خسبى  وو  بوىى  آآنن  حراامم

مى  ززند  بر  آآسمانن  سبزفامم  
ھھھهمرهه  اانفاسس  ززشتت  مى  شودد

تا  بھه  بوگیيراانن  گرددوونن  مى  رروودد
بوىى  كبر  وو  بوىى  حرصص  وو  بوىى  آآزز

ددرر  سخن  گفتن  بیيایيد  چونن  پیيازز
گر  خوررىى  سوگند  من  كى  خوررددهه  اامم

اازز  پیيازز  وو  سیير  تقوىى  كرددهه  اامم  
آآنن  ددمم  سوگند  غماززىى  كند
بر  ددماغغ  ھھھهمنشیينانن  بر  ززند

بس  ددعاھھھها  رردد  شودد  اازز  بوىى  آآنن
آآنن  ددلل  كژ  مى  نمایيد  ددرر  ززبانن  
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5e answer to such a prayer is “Get you gone”: 
the requital for every knave is the cudgel of repulse.

ااخْسَؤُاا  آآیيد  جواابب  آآنن  ددعا
چوبب  رردد  باشد  جزااىى  ھھھهر  ددغا

If your words be wrong and your meaning right, 
that wrongness of expression is acceptable to God.

Explaining that in the sight of the Beloved a fault committed by lovers 
is better than the correctness of strangers.

5e veracious Bilal in the call to prayer used, from ardent feeling, 
to pronounce ђayya as hayya,

So that they said, “O Messenger, this fault is not right now 
when it is the beginning of the edi!ce.

O Prophet and Messenger of the Creator, 
get a muezzin who speaks more correctly.

At the commencement of religion and piety, 
it is a disgrace to mispronounce hayy ala’l-falah.”

5e Prophet’s wrath boiled up, and he gave one or two indications 
of the hidden favours which God had bestowed upon Bilal,

Saying, “ O base men, in God’s sight the hayy of Bilal 
is better than a hundred ha’s and kha’s and words and phrases.

Do not stir me to anger, lest I divulge your secret—
your end and your beginning.”

If you have not a sweet breath in prayer, 
go and beg a prayer from the pure.

How God most High commanded Moses, on whom be peace, saying, 
“Call unto Me with a mouth with which you have not sinned.”

He said, “O Moses, 
ask Me for protection with a mouth you have not sinned with.”

Moses said, “I have not such a mouth.” 
God said, “Call unto Me by the mouth of others.”

گر  حدیيثت  كج  بودد  معنیيت  ررااست
آآنن  كجى  لفظ  مقبولل  خدااست  

بیيانن  آآنن  كھه  خطاىى  محبانن  بھهتر  اازز  صواابب  بیيگانگانن  ااست  نزدد  محبوبب

آآنن  بلالل  صدقق  ددرر  بانگ  نمازز
حى  رراا  ھھھهى  ھھھهمى  خوااند  اازز  نیيازز
تا  بگفتند  ااىى  پیيمبر  ررااست  نیيست
اایين  خطا  ااكنونن  كھه  آآغازز  بناست  
ااىى  نبى  وو  ااىى  ررسولل  كرددگارر
یيك  موذذنن  كاوو  بودد  اافصح  بیيارر
عیيب  باشد  ااوولل  ددیين  وو  صلاحح

لحن  خوااندنن  لفظ  حى  على  االفلاحح  
خشم  پیيغمبر  بجوشیيد  وو  بگفت
یيك  ددوو  ررمزىى  اازز  عنایياتت  نھهفت  
كاىى  خسانن  نزدد  خداا  ھھھهى  بلالل

بھهتر  اازز  صد  حى  وو  خى  وو  قیيل  وو  قالل  
وواامشورراانیيد  تا  من  ررااززتانن
وواانگویيم  آآخر  وو  آآغاززتانن  

گر  ندااررىى  تو  ددمم  خوشش  ددرر  ددعا
رروو  ددعا  مى  خوااهه  زز  ااخواانن  صفا

اامر  حق  تعالى  بھه  موسى  علیيھه  االسلامم  كھه  مراا  بھه  ددھھھهانى  خواانن  كھه  بداانن  ددھھھهانن  گناهه  نكرددهه  ااىى

گفت  ااىى  موسى  زز  من  مى  جو  پناهه
با  ددھھھهانى  كھه  نكرددىى  تو  گناهه  

گفت  موسى  من  ندااررمم  آآنن  ددھھھهانن
گفت  ما  رراا  اازز  ددھھھهانن  غیير  خواانن  
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When did you sin by the mouth of others? 
Invoke by the mouth of others, crying, “O God!”

اازز  ددھھھهانن  غیير  كى  كرددىى  گناهه
اازز  ددھھھهانن  غیير  بر  خواانن  كاىى  االھه  

Act in such wise 
that mouths may pray for you in the nights and days.

Ask pardon by a mouth with which you have committed no sin—
and that will be the mouth of others—

Or make your own mouth pure; 
make your spirit alert and nimble.

Praise of God is pure: 
when purity has come, de!lement packs and goes out.

Contraries #ee from contraries: 
night #ees when the light shines forth.

When the pure Name comes into the mouth, 
neither impurity remains nor sorrows.

Showing that the supplicant’s invocation of God 
is essentially the same thing as God’s response to him

One night a certain man was crying “Allah! “ 
till his lips were growing sweet with praise of Him.

5e Devil said, “Please, O garrulous one, 
where is the ‘Here am I’ to all this ‘Allah’?

Not a single response is coming from the 5rone: 
how long will you cry ‘Allah’ with grim face?”

He became broken-hearted and laid down his head: 
in a dream he saw Khadir amidst the verdure.

He said, “Listen, you have held back from praising God: 
how is it that you repent of having called unto Him?”

He said, “No Here am I is coming to me in response, 
hence I fear that I may be driven away from the Door.”

He said, “5at ‘Allah’ of yours is My ‘Here am I,’ and that supplication 
and grief and ardour of yours is My messenger.

Your shi"s and attempts to !nd a means were My drawing, 
and released your feet.

آآنن  چنانن  كن  كھه  ددھھھهانھها  مر  تراا
ددرر  شب  وو  ددرر  ررووززھھھها  آآرردد  ددعا
اازز  ددھھھهانى  كھه  نكرددهه  ستى  گناهه

وو  آآنن  ددھھھهانن  غیير  باشد  عذرر  خوااهه  
یيا  ددھھھهانن  خویيشتن  رراا  پاكك  كن

ررووحح  خودد  رراا  چابك  وو  چالاكك  كن  
ذذكر  حق  پاكك  ااست  چونن  پاكى  ررسیيد

ررخت  بر  بنددد  بروونن  آآیيد  پلیيد
مى  گریيزدد  ضدھھھها  اازز  ضدھھھها

شب  گریيزدد  چونن  بر  اافرووززدد  ضیيا
چونن  ددرر  آآیيد  نامم  پاكك  ااندرر  ددھھھهانن
نى  پلیيدىى  ماند  وو  نى  ااندھھھهانن  

  گفتن  نیياززمند  عیين  لبیيك  گفتن  حق  ااست بیيانن  آآنن  كھه  اااللهَّ

  مى  گفتى  شبى آآنن  یيكى  اااللهَّ
تا  كھه  شیيریين  مى  شد  اازز  ذذكرشش  لبى  
گفت  شیيطانن  آآخر  ااىى  بسیيارر  گو

  رراا  لبیيك  كو اایين  ھھھهمھه  اااللهَّ
مى  نیيایيد  یيك  جواابب  اازز  پیيش  تخت
  مى  ززنى  با  ررووىى  سخت   چند  اااللهَّ
ااوو  شكستھه  ددلل  شد  وو  بنھهادد  سر

ددیيد  ددرر  خواابب  ااوو  خضر  رراا  ددرر  خضر
گفت  ھھھهیين  اازز  ذذكر  چونن  ووااماندهه  ااىى
چونن  پشیيمانى  اازز  آآنن  كش  خوااندهه  ااىى  

گفت  لبیيكم  نمى  آآیيد  جواابب
زز  آآنن  ھھھهمى  ترسم  كھه  باشم  رردد  بابب  

  تو  لبیيك  ماست گفت  آآنن  اااللهَّ
وو  آآنن  نیيازز  وو  ددرردد  وو  سوززتت  پیيك  ماست  

حیيلھه  ھھھها  وو  چاررهه  جویيیيھهاىى  تو
جذبب  ما  بودد  وو  گشادد  اایين  پاىى  تو
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Your fear and love are the noose to catch My favour: 
beneath every ‘O Lord’ is many a ‘Here am I’.”

ترسس  وو  عشق  تو  كمند  لطف  ماست
ززیير  ھھھهر  یيا  رربب  تو  لبیيكھهاست  

Far from this prayer is the soul of the fool, 
because to him it is not permitted to cry “O Lord.”

On his mouth and heart are lock and bolt, 
to the end that he may not moan unto God in the hour of bale.

He gave to Pharaoh hundredfold possessions and riches, 
so that he claimed might and majesty.

In his whole life that man of evil nature felt no headache, 
lest he should moan unto God.

God gave him all the empire of this world, 
He did not give him grief and pain and sorrows.

Grief is better than the empire of the world, 
so that you may call unto God in secret.

5e call of the grie#ess is from a frozen heart, 
the call of the grieving one is from rapture:

To withdraw the voice under the lips, 
to bear in mind origin and beginning;

5e voice become pure and sad, “O God!” 
and “O You whose help is sought!” and “O Helper!”

5e moan of a dog for His sake is not void of attraction, 
because everyone who desires is a brigand’s captive—

As the dog of the Cave, this was freed from carrion 
and sat at the table of the emperors:

Until the Resurrection, before the Cave 
it is drinking in Gnostic wise without pot the water of mercy.

Oh, there is many a one in a dog’s skin, who has no name, 
yet is not without that cup in secret.

Give your life for this cup, O son: 
how may victory be without warfare and patience?

To show patience for the sake of this is no hardship: 
show patience, for patience is the key to joy.

From this ambush none escaped without some patience and prudence: 
to prudence, indeed, patience is the foot and hand.

Exercise prudence in eating, for this is poisonous herbage: 
to exercise prudence is the strength and light of the prophets.

جانن  جاھھھهل  ززیين  ددعا  جز  ددوورر  نیيست
زز  اانكھه  یيا  رربب  گفتنش  ددستورر  نیيست  
بر  ددھھھهانن  وو  بر  ددلش  قفل  ااست  وو  بند

تا  ننالد  با  خداا  ووقت  گزند
دداادد  مر  فرعونن  رراا  صد  ملك  وو  مالل

تا  بكردد  ااوو  ددعوىى  عز  وو  جلالل  
ددرر  ھھھهمھه  عمرشش  ندیيد  ااوو  ددرردد  سر

تا  ننالد  سوىى  حق  آآنن  بد  گھهر
دداادد  ااوو  رراا  جملھه  ملك  اایين  جھهانن

حق  ندااددشش  ددرردد  وو  ررنج  وو  ااندھھھهانن  
ددرردد  آآمد  بھهتر  اازز  ملك  جھهانن

تا  بخواانى  مر  خداا  رراا  ددرر  نھهانن  
خوااندنن  بى  ددرردد  اازز  اافسرددگى  ااست
خوااندنن  با  ددرردد  اازز  ددلل  برددگى  ااست  

آآنن  كشیيدنن  ززیير  لب  آآوواازز  رراا
یيادد  كرددنن  مبداا  وو  آآغازز  رراا

آآنن  شدهه  آآوواازز  صافى  وو  حزیين
ااىى  خداا  ووىى  مستغاثث  وو  ااىى  معیين  

نالھه  ىى  سگ  ددرر  ررھھھهش  بى  جذبھه  نیيست
زز  اانكھه  ھھھهر  ررااغب  ااسیير  ررهه  ززنى  ااست  
چونن  سگ  كھهفى  كھه  اازز  مردداارر  ررست

بر  سر  خواانن  شھهنشاھھھهانن  نشست  
تا  قیيامت  مى  خورردد  ااوو  پیيش  غارر

آآبب  ررحمت  عاررفانھه  بى  تغارر
ااىى  بسا  سگ  پوست  كاوو  رراا  نامم  نیيست

لیيك  ااندرر  پرددهه  بى  آآنن  جامم  نیيست  
جانن  بدهه  اازز  بھهر  اایين  جامم  ااىى  پسر
بى  جھهادد  وو  صبر  كى  باشد  ظفر
صبر  كرددنن  بھهر  اایين  نبودد  حرجج
صبر  كن  كالصبر  مفتاحح  االفرجج  

ززیين  كمیين  بى  صبر  وو  حزمى  كس  نجست
حزمم  رراا  خودد  صبر  آآمد  پا  وو  ددست  

حزمم  كن  اازز  خورردد  كایين  ززھھھهریين  گیياست
حزمم  كرددنن  ززوورر  وو  نورر  اانبیياست  
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He that jumps at every breath of wind is straw, 
how should the mountain attach any weight to the wind?

كاهه  باشد  كاوو  بھه  ھھھهر  باددىى  جھهد
كوهه  كى  مر  بادد  رراا  ووززنى  نھهد

On every side a ghoul is calling you—
“Hark, O brother, you wish the way, come.

I will show the way, I will be your kind fellow-traveller, 
I am the guide on this intricate path.”

She is not the guide, and she does not know the way. 
O Joseph, do not go towards that wol!sh one!

Prudence is this, that you be not beguiled 
by the fat things and sweets and snares of the World;

For she has neither fat nor sweet: 
she chants spells of magic and breathes into your ear,

Saying, “Come in as my guest, O light: 
the house is yours, and you are mine.”

Prudence is this, that you say, “I have indigestion” or “I am ill, 
I am a sick man in this charnel-house”;

Or “ My head aches: take away my headache,” 
or “the son of my maternal uncle has invited me”—

For she will give you honey with stings, 
so that her honey will plant in you sores.

Whether she give you !"y or sixty gold, 
she gives you, O !sh, #esh on a hook.

If she gives, when does that deceitful one really give? 
5e words of the swindler are rotten walnuts.

5eir rattling robs you of understanding and brain 
and does not reckon myriads of understandings as one.

Your bag and your purse are your friend,: 
if you are Ramin, seek none but your Wisa.

It is your essential self that is your Wisa and beloved, 
and all these external things are banes to you.

Know that their invitation is the bird’s whistle 
which the fowler gives concealed in place of ambush:

He has put forward a dead bird, 
that this is making this plaintive noise and cry.

ھھھهر  طرفف  غولى  ھھھهمى  خوااند  تراا
كاىى  برااددرر  ررااهه  خوااھھھهى  ھھھهیين  بیيا
ررھھھهنمایيم  ھھھهمرھھھهت  باشم  ررفیيق
من  قلاووووززمم  ددرر  اایين  ررااهه  ددقیيق  

نى  قلاووووزز  ااست  وو  نى  ررهه  ددااند  ااوو
یيوسفا  كم  رروو  سوىى  آآنن  گرگگ  خو

حزمم  اایين  باشد  كھه  نفریيبد  تراا
چربب  وو  نوشش  وو  دداامھهاىى  اایين  سراا
كھه  نھه  چربش  دداارردد  وو  نى  نوشش  ااوو
سحر  خوااند  مى  ددمد  ددرر  گوشش  ااوو

كھه  بیيا  مھهمانن  ما  ااىى  ررووشنى
خانھه  آآنن  تست  وو  تو  آآنن  منى  

حزمم  آآنن  باشد  كھه  گویيى  تخمھه  اامم
یيا  سقیيمم  خستھه  ىى  اایين  ددخمھه  اامم  
یيا  سرمم  ددرردد  ااست  ددرردد  سر  ببر

یيا  مراا  خوااندهه  ست  آآنن  خالو  پسر
زز  اانكھه  یيك  نوشت  ددھھھهد  با  نیيشھها
كھه  بكارردد  ددرر  تو  نوشش  رریيشھها
ززرر  ااگر  پنجاهه  ااگر  شصتت  ددھھھهد
ماھھھهیيا  ااوو  گوشت  ددرر  شستت  ددھھھهد
گر  ددھھھهد  خودد  كى  ددھھھهد  آآنن  پر  حیيل

جوزز  پوسیيدهه  ست  گفتارر  ددغل  
ژژغژغغ  آآنن  عقل  وو  مغزتت  رراا  بردد
صد  ھھھهزاارراانن  عقل  رراا  یيك  نشمردد
یيارر  تو  خوررجیين  تست  وو  كیيسھه  ااتت
گر  تو  رراامیينى  مجو  جز  وویيسھه  ااتت  
وویيسھه  وو  معشوقق  تو  ھھھهم  ذذااتت  تست

وویين  بروونیيھها  ھھھهمھه  آآفاتت  تست  
حزمم  آآنن  باشد  كھه  چونن  ددعوتت  كنند
تو  نگویيى  مست  وو  خوااھھھهانن  منند
ددعوتت  اایيشانن  صفیير  مرغغ  دداانن
كھه  كند  صیيادد  ددرر  مكمن  نھهانن  
مرغغ  مرددهه  پیيش  بنھهاددهه  كھه  اایين

مى  كند  اایين  بانگ  وو  آآوواازز  وو  حنیين  

230 Prudence is this, that when they invite you, 
you should not say, “5ey are enamored and fond of me.”
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And he would make an excuse, saying, 
“5is year we have a guest who has come from such and such a district;

ااوو  بھهانھه  ساختى  كامسالمانن
اازز  فلانن  خطھه  بیيامد  میيھهمانن  

Every year he would say, “When will you set out on the journey?—for 
the month of December is come,”

5e birds think he is one of their kind: 
they gather round, and he rends their skins

Except, no doubt, the bird on which God has bestowed prudence, 
so that it may not be fooled by that bait and enticement.

Imprudence is assuredly repentance. 
Hear the following story in explanation of this.

How the countryman deceived the townsman and invited him 
with humble entreaties and great importunity.

In the past, O brother, 
there was a townsman intimate with a countryman.

Whenever the countryman came to town, 
he would pitch his tent in the street of the townsman.

He would be his guest for two or three months, 
he would be in his shop and at his table,

And the townsman would provide, free of cost, 
everything that he wanted during that time.

He turned to the townsman and said, 
“Sire, are you never coming to the country for a holiday?

Bring all your children, in God’s name, 
for this is the time of the rose-garden and the springtide;

Or come in summer, in the fruit-season, 
that I may brace my belt to do you service.

Bring your retinue and your children and kinsfolk, 
and stay in our village three or four months,

For in spring the countryside is pleasant; 
there are sown !elds and lovely anemones.”

5e townsman was putting him o$ with promises, 
until eight years had elapsed since the promise.

ااوو  بھه  ھھھهر  سالى  ھھھهمى  گفتى  كھه  كى
عزمم  خوااھھھهى  كردد  كامد  ماهه  ددىى  

مرغغ  پنداارردد  كھه  جنس  ااووست  ااوو
جمع  آآیيد  بر  ددررددشانن  پوست  ااوو

جز  مگر  مرغى  كھه  حزمش  دداادد  حق
تا  نگردددد  گیيج  آآنن  دداانھه  وو  ملق  
ھھھهست  بى  حزمى  پشیيمانى  یيقیين

بشنو  اایين  اافسانھه  رراا  ددرر  شرحح  اایين  

فریيفتن  ررووستایيى  شھهرىى  رراا  وو  بھه  ددعوتت  خوااندنن  بھه  لابھه  وو  االحاحح  بسیيارر

ااىى  برااددرر  بودد  ااندرر  ما  مضى
شھهریيى  با  ررووستایيى  آآشنا

ررووستایيى  چونن  سوىى  شھهر  آآمدىى
خرگھه  ااندرر  كوىى  آآنن  شھهرىى  ززددىى  
ددوو  مھه  وو  سھه  ماهه  مھهمانش  بدىى
بر  ددكانن  ااوو  وو  بر  خواانش  بدىى  

ھھھهر  حواایيج  رراا  كھه  بوددیيش  آآنن  ززمانن
ررااست  كرددىى  مردد  شھهرىى  رراایيگانن  

رروو  بھه  شھهرىى  كردد  وو  گفت  ااىى  خوااجھه  تو
ھھھهیيچ  مى  نایيى  سوىى  ددهه  فرجھه  جو

  جملھه  فرززنداانن  بیيارر   اااللهَّ اااللهَّ
كایين  ززمانن  گلشن  ااست  وو  نو  بھهارر

یيا  بھه  تابستانن  بیيا  ووقت  ثمر
تا  ببندمم  خدمتت  رراا  من  كمر

خیيل  وو  فرززنداانن  وو  قومت  رراا  بیيارر
ددرر  ددهه  ما  باشش  سھه  ماهه  وو  چھهارر

كھه  بھهارراانن  خطھه  ىى  ددهه  خوشش  بودد
كشت  ززاارر  وو  لالھه  ىى  ددلل  كش  بودد

ووعدهه  ددااددىى  شھهرىى  ااوو  رراا  ددفع  حالل
تا  بر  آآمد  بعد  ووعدهه  ھھھهشت  سالل  
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Next year I will run to that part, 
if I can escape from the pressing a$airs.”

سالل  ددیيگر  گر  تواانم  ووااررھھھهیيد
اازز  مھهماتت  آآنن  طرفف  خوااھھھهم  ددوویيد

He said, “My family are expecting your children, 
O benefactor.”

Every year he was coming back, like the stork, 
to reside in the townsman’s pavilion,

And every year the Khwaja 
would spend his gold and wealth upon him and open his wings.

On the last occasion, 
that paladin set dishes before him at morn and eve for three months.

From shame he again said to the Khwaja, 
“How long promises? How long will you deceive me?”

5e Khwaja said, “My body and soul are eager for the meeting, 
but every change depends on the decree of Him.

Man is like a ship or sail: 
to see when the Driver of the wind shall send the breeze.”

Once more he adjured him, crying, “O generous man, 
take your children and come and behold the pleasures.”

He took his hand three times in covenant, saying, 
“In God’s name, come quickly, make the utmost e$ort!”

A"er ten years—and every year 
the same sugared entreaties and promises—

5e Khwaja’s children said, “O father, 
the moon and the clouds and the shadows too have their journeys.

You have laid obligations on him; 
you have taken great pains on his account,

And he wishes to repay some part of that obligation 
when you become his guest.

He gave us many injunctions in secret: 
‘Bring him to the country,’ said he, ‘coaxing him!’”

He said, “5is is true, but, O Sibawayh, be on your guard 
against the malice of him to whom you have shown kindness.

Love is the seed of the last breath: 
I fear that it may be corrupted by estrangement.”

5ere is a friendship like a cutting sword, 
as December in the gardens and corn!elds ;

گفت  ھھھهستند  آآنن  عیيالم  منتظر
بھهر  فرززنداانن  تو  ااىى  ااھھھهل  بر
بازز  ھھھهر  سالى  چو  لكلك  آآمدىى
تا  مقیيم  قبھه  ىى  شھهرىى  شدىى  

خوااجھه  ھھھهر  سالى  زز  ززرر  وو  مالل  خویيش
خرجج  ااوو  كرددىى  گشاددىى  بالل  خویيش  
آآخریين  كرتت  سھه  ماهه  آآنن  پھهلواانن
خواانن  نھهاددشش  بامداادداانن  وو  شبانن  

اازز  خجالت  بازز  گفت  ااوو  خوااجھه  رراا
چند  ووعدهه  چند  بفریيبى  مراا

گفت  خوااجھه  جسم  وو  جانم  ووصل  جوست
لیيك  ھھھهر  تحویيل  ااندرر  حكم  ھھھهوست  
آآددمى  چونن  كشتى  ااست  وو  باددبانن

تا  كى  آآرردد  بادد  رراا  آآنن  بادد  رراانن  
بازز  سوگنداانن  بدااددشش  كاىى  كریيم

گیير  فرززنداانن  بیيا  بنگر  نعیيم  
ددست  ااوو  بگرفت  سھه  كرتت  بھه  عھهد

كاالله  ااالله  ززوو  بیيا  بنماىى  جھهد
بعد  ددهه  سالل  وو  بھه  ھھھهر  سالى  چنیين

لابھه  ھھھها  وو  ووعدهه  ھھھهاىى  شكریين  
كوددكانن  خوااجھه  گفتند  ااىى  پدرر
ماهه  وو  اابر  وو  سایيھه  ھھھهم  دداارردد  سفر
حقھها  بر  ووىى  تو  ثابت  كرددهه  ااىى
ررنجھها  ددرر  كارر  ااوو  بس  برددهه  ااىى  

ااوو  ھھھهمى  خوااھھھهد  كھه  بعضى  حق  آآنن
ووااگزاارردد  چونن  شوىى  تو  میيھهمانن  
بس  ووصیيت  كردد  ما  رراا  ااوو  نھهانن
كھه  كشیيدشش  سوىى  ددهه  لابھه  كنانن  

گفت  حق  ااست  اایين  وولى  ااىى  سیيبویيھه
ااتق  من  شر  من  أأحسنت  االیيھه  

ددووستى  تخم  ددمم  آآخر  بودد
ترسم  اازز  ووحشت  كھه  آآنن  فاسد  شودد
صحبتى  باشد  چو  شمشیير  قطوعع

ھھھهمچو  ددىى  ددرر  بوستانن  وو  ددرر  ززررووعع  
265
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5ere is a friendship like the season of spring, 
from which restorations and produce incalculable.

صحبتى  باشد  چو  فصل  نو  بھهارر
ززوو  عماررتھها  وو  ددخل  بى  شمارر

Prudence is this; that you think evil, 
so that you may #ee and become quit of evil.

5e Prophet has said, “Prudence is thinking evil”: 
know that for every footstep there is a snare, O fool!

5e surface of the plateau is level and broad, 
every step there is a snare : do not advance boldly.

5e mountain-goat runs on, saying; “Where is the snare?” 
As it speeds onward; the snare lights on its throat.

O you who said “Where?” look and see! 
You saw the plain; you did not see the ambush.

Without ambush and snare and hunter, O cunning one, 
how should there be a sheep’s tail amidst the wheat !eld?

5ey that came along boldly on the earth—
see their bones and skulls!

When you go to the graveyard, O you with whom God is pleased, 
ask their bones concerning that which is past,

5at you may see clearly how those blind intoxicated men 
went down into the pit of delusion.

If you have eyes, do not walk blindly; 
and if you have not eyes, take a sta$ in your hand.

When you have not the sta$ of prudence and judgement, 
make the eye your leader;

And if there is no sta$ of prudence and judgement, 
do not stand on every road without a guide.

Step in the same fashion as a blind man steps, 
in order that your foot may escape from the pit and the dog.

He plants his foot tremblingly and with fear and precaution, 
so that he may not fall into derangement.

O you who have jumped away from some smoke and fallen into a !re, 
you who have sought a mouthful and become a mouthful for a snake,

حزمم  آآنن  باشد  كھه  ظن  بد  برىى
تا  گریيزىى  وو  شوىى  اازز  بد  برىى  

حزمم  سوء  االظن  گفتھه  ااست  آآنن  ررسولل
ھھھهر  قدمم  رراا  دداامم  مى  دداانن  ااىى  فضولل  

ررووىى  صحراا  ھھھهست  ھھھهمواارر  وو  فرااخخ
ھھھهر  قدمم  دداامى  ااست  كم  رراانن  ااووستاخخ

آآنن  بز  كوھھھهى  ددوودد  كھه  دداامم  كو
چونن  بتاززدد  دداامش  اافتد  ددرر  گلو

آآنن  كھه  مى  گفتى  كھه  كو  اایينك  ببیين
ددشت  مى  ددیيدىى  نمى  ددیيدىى  كمیين  
بى  كمیين  وو  دداامم  وو  صیيادد  ااىى  عیيارر
ددنبھه  كى  باشد  میيانن  كشت  ززاارر
آآنن  كھه  گستاخخ  آآمدند  ااندرر  ززمیين
ااستخواانن  وو  كلھه  ھھھهاشانن  رراا  ببیين  

چونن  بھه  گوررستانن  ررووىى  ااىى  مرتضى
ااستخواانشانن  رراا  بپرسس  اازز  ما  مضى  
تا  بھه  ظاھھھهر  بیينى  آآنن  مستانن  كورر
چونن  فروو  ررفتند  ددرر  چاهه  غروورر
چشم  ااگر  ددااررىى  تو  كورراانھه  میيا

وورر  ندااررىى  چشم  ددست  آآوورر  عصا
آآنن  عصاىى  حزمم  وو  ااستدلالل  رراا
چونن  ندااررىى  ددیيد  مى  كن  پیيشواا

وورر  عصاىى  حزمم  وو  ااستدلالل  نیيست
بى  عصا  كش  بر  سر  ھھھهر  ررهه  مھه  اایيست  

گامم  زز  آآنن  سانن  نھه  كھه  نابیينا  نھهد
تا  كھه  پا  اازز  چاهه  وو  اازز  سگ  ووااررھھھهد
لرززلرززاانن  وو  بھه  ترسس  وو  ااحتیياطط

مى  نھهد  پا  تا  نیيفتد  ددرر  خباطط
ااىى  ززددووددىى  جستھه  ددرر  ناررىى  شدهه
لقمھه  جستھه  لقمھه  ىى  ماررىى  شدهه  
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قصھه  ىى  ااھھھهل  سبا  وو  طاغى  كرددنن  نعمت  اایيشانن  رراا

Story of the people of Saba and how prosperity made them obstinate

You have not read the story of the people of Saba. 
Or you have read it and seen nothing but the echo.

5e mountain itself is not aware of the echo: 
the mind of the mountain has no sense of the meaning.

Without ear and mind, it goes on making a noise; 
when you are silent, it also becomes silent.

God bestowed on the people of Saba much ease—
myriads of castles and palaces and orchards.

5ose ill-natured ones rendered no thanks for that: 
in !delity they were less than dogs.

When to a dog there comes from the door a piece of bread, 
he will gird up his loins at the door.

He will become the watcher and guardian of the door, 
even though violence and hard treatment befall him.

Still will he stay and abide at that door: 
he will deem it ingratitude to prefer another.

And, if a strange dog comes by day or night, 
the dogs there will at once teach him a lesson,

Saying, “Go to the place that is your !rst lodging: 
obligation for that kindness is the heart’s pledge.”

5ey will bite him, saying, “Go to your place, 
and do not any more leave the obligation for that kindness.”

From the door of the spirit and spiritual men 
how long did you drink the water of life, and yours eves were opened!

Much food from the door of the spiritual, 
of intoxication and ecstasy and sel#essness, did you cast upon your soul.

A"erwards, through greed, you did abandon that door, 
and you are going round about every shop, like a bear.

For the sake of worthless crust of bread (tharid)
you are running to the doors of those patrons whose pots are fat.

Know that here the “fat” is that the soul becomes fat, 
and here the plight of the desperate is made good.

تو  نخوااندىى  قصھه  ىى  ااھھھهل  سبا
یيا  بخوااندىى  وو  ندیيدىى  جز  صداا

اازز  صداا  آآنن  كوهه  خودد  آآگاهه  نیيست
سوىى  معنى  ھھھهوشش  كھه  رراا  ررااهه  نیيست  
ااوو  ھھھهمى  بانگى  كند  بى  گوشش  وو  ھھھهوشش

چونن  خمش  كرددىى  تو  ااوو  ھھھهم  شد  خموشش  
دداادد  حق  ااھھھهل  سبا  رراا  بس  فرااغغ

صد  ھھھهزاارراانن  قصر  وو  اایيواانھها  وو  باغغ  
شكر  آآنن  نگزااررددند  آآنن  بد  ررگانن
ددرر  ووفا  بوددند  كمتر  اازز  سگانن  

مر  سگى  رراا  لقمھه  ىى  نانى  زز  ددرر
چونن  ررسد  بر  ددرر  ھھھهمى  بنددد  كمر
پاسبانن  وو  حاررسس  ددرر  مى  شودد

گر  چھه  بر  ووىى  جورر  وو  سختى  مى  رروودد
ھھھهم  بر  آآنن  ددرر  باشدشش  باشش  وو  قراارر

كفر  دداارردد  كردد  غیيرىى  ااختیيارر
وورر  سگى  آآیيد  غریيبى  ررووزز  وو  شب
آآنن  سگانش  مى  كنند  آآنن  ددمم  ااددبب  

كھه  بروو  آآنن  جا  كھه  ااوولل  منزلل  ااست
حق  آآنن  نعمت  گرووگانن  ددلل  ااست  

مى  گزندشش  كھه  بروو  بر  جاىى  خویيش
حق  آآنن  نعمت  فروو  مگذاارر  بیيش  
اازز  ددرر  ددلل  وو  ااھھھهل  ددلل  آآبب  حیياتت
چند  نوشیيدىى  وو  وواا  شد  چشمھهاتت  

بس  غذااىى  سكر  وو  ووجد  وو  بى  خوددىى
اازز  ددرر  ااھھھهل  ددلانن  بر  جانن  ززددىى  

بازز  اایين  ددرر  رراا  ررھھھها  كرددىى  زز  حرصص
گردد  ھھھهر  ددكانن  ھھھهمى  گرددىى  چو  خرسس  

بر  ددرر  آآنن  منعمانن  چربب  ددیيگ
مى  ددووىى  بھهر  ثریيد  مرددهه  رریيگ  

چربش  اایينجا  دداانن  كھه  جانن  فربھه  شودد
كارر  ناااوومیيد  اایينجا  بھه  شودد
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جمع  آآمدنن  ااھھھهل  آآفت  ھھھهر  صباحى  ددرر  صومعھه  ىى  عیيسى  علیيھه  االسلامم  جھهت  طلب  شفا  بھه  ددعاىى  ااوو

How the smitten would assemble every morning at the door of the cell of Jesus, 
on whom be peace, craving to be healed through his prayer.

5e table of the spiritual is the cell of Jesus: 
O a7icted one, beware, beware! Do not forsake this door!

From all sides the people would gather—
blind and lame and palsied and clothed in rags—

At the door of the cell of Jesus in the morning, 
that he by his breath might deliver them from tribulation.

As soon as he !nished his litanies, 
that man of goodly religion would go forth at morningtide,

And would see troops of a7icted feeble folk 
seated at the door in hope and expectancy.

He would say, “O you that are smitten, 
the desires of all you here present have been granted by God.

Listen, set o$ and go without pain or trouble 
towards the forgiveness and kindness of God.”

All, like tethered camels 
whose knees you unbind with foresight,

At his prayer would begin to run on their feet, 
hastening gladly and joyously to their homes.

You have experienced many maladies in yourself, 
and have gained health from these kings of religion.

How o"en has your limping been turned into a smooth gait, 
how o"en has your soul been made void of grief and pain !

O heedless one, tie a string to your foot, 
that you may not become lost to yourself even, O sluggard !

Your ingratitude and forgetfulness 
did not call to mind your drinking of honey.

Necessarily, that way became barred to you, 
since the hearts of the “men of heart” were made sore by you.

Quickly overtake them and ask pardon of God; 
weep lamentably like a cloud,

صومعھه  ىى  عیيساست  خواانن  ااھھھهل  ددلل
ھھھهانن  وو  ھھھهانن  ااىى  مبتلا  اایين  ددرر  مھهل  
جمع  گشتندىى  زز  ھھھهر  ااطراافف  خلق

اازز  ضریير  وو  لنگ  وو  شل  وو  ااھھھهل  ددلق  
بر  ددرر  آآنن  صومعھه  عیيسى  صباحح
تا  بھه  ددمم  ااووشانن  ررھھھهاند  اازز  جناحح  

ااوو  چو  فاررغغ  گشتى  اازز  ااوورراادد  خویيش
چاشتگھه  بیيروونن  شدىى  آآنن  خوبب  كیيش  

جوقق  جوقى  مبتلا  ددیيدىى  نزاارر
شستھه  بر  ددرر  ددرر  اامیيد  وو  اانتظارر
گفتى  ااىى  ااصحابب  آآفت  اازز  خداا
حاجت  اایين  جملگانتانن  شد  رروواا
ھھھهیين  رروواانن  گرددیيد  بى  ررنج  وو  عنا

سوىى  غفاررىى  وو  ااكراامم  خداا
جملگانن  چونن  ااشتراانن  بستھه  پاىى
كھه  گشایيى  ززاانوىى  اایيشانن  بھه  ررااىى  
خوشش  ددوواانن  وو  شاددمانن  سوىى  خانن

اازز  ددعاىى  ااوو  شدندىى  پا  ددوواانن  
آآززموددىى  تو  بسى  آآفاتت  خویيش

یيافتى  صحت  اازز  اایين  شاھھھهانن  كیيش  
چند  آآنن  لنگى  تو  ررھھھهواارر  شد
چند  جانت  بى  غم  وو  آآززاارر  شد
ااىى  مغفل  ررشتھه  ااىى  بر  پاىى  بند

تا  زز  خودد  ھھھهم  گم  نگرددىى  ااىى  لوند
ناسپاسى  وو  فرااموشى  تو

یيادد  ناوورردد  آآنن  عسل  نوشى  تو
لاجرمم  آآنن  ررااهه  بر  تو  بستھه  شد

چونن  ددلل  ااھھھهل  ددلل  اازز  تو  خستھه  شد
ززووددشانن  ددرریيابب  وو  ااستغفارر  كن
ھھھهمچو  اابرىى  گریيھه  ھھھهاىى  ززاارر  كن  
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In order that their rose-garden may open its blossoms to you, 
and that the ripe fruits may burst and reveal themselves.

تا  گلستانشانن  سوىى  تو  بشكفد
میيوهه  ھھھهاىى  پختھه  بر  خودد  ووااكفد

Pace round that same door: do not be less than a dog, 
if you have become a fellow-servant with the dog of the Cave,

Because even dogs admonish dogs, saying, 
“Fix your heart on your !rst home,

Hold fast to the !rst door where you did eat bones, 
and ful!ll your obligation : do not leave that.”

5ey keep biting him, that from a sense of duty 
he may go thither and be prospered by his !rst abode.

5ey bite him, saying, “O naughty dog, Go! 
Do not become an enemy to your benefactor.

Be attached, like the door-ring, to that same door; 
keep watch and be nimble and ready to spring.

Do not be the type of our breaking faith; 
do not recklessly make disloyalty notorious.

Since !delity is the badge by which the dogs are known, 
Go and do not bring disgrace and ill-fame upon the dogs.”

Inasmuch as unfaithfulness has been a disgrace to dogs, 
how should you deem it right to show unfaithfulness?

5e high God has boasted of faithfulness: He has said, 
“Who but I am most faithful in keeping a promise?”

Know that faithfulness with rejection of God is unfaithfulness: 
no one has precedence over God’s rights.

Your mother’s right arose a"er that Bounteous One 
had made her indebted for your embryo.

He bestowed on you a form within her body; 
He gave ease to her during pregnancy and accustomed her.

She deemed you as a part joined; 
His providence separated that which was joined.

God has prepared thousands of arti!ces and contrivances, 
so that your mother has thrown love upon you.

5erefore God’s right is prior to the mother: 
whoever does not recognise that right is an ass.

Do not even admit that He created mother, breast, and milk, 
and united her with the father!

ھھھهم  بر  آآنن  ددرر  گردد  كم  اازز  سگ  مباشش
با  سگ  كھهف  اارر  شدهه  ستى  خوااجھه  تاشش  
چونن  سگانن  ھھھهم  مر  سگانن  رراا  ناصحند

كھه  ددلل  ااندرر  خانھه  ىى  ااوولل  ببند
آآنن  ددرر  ااوولل  كھه  خوررددىى  ااستخواانن

سخت  گیير  وو  حق  گزاارر  آآنن  رراا  ممانن  
مى  گزندشش  كز  ااددبب  آآنن  جا  رروودد

ووزز  مقامم  ااوولیين  مفلح  شودد
مى  گزندشش  كاىى  سگ  طاغى  بروو

با  وولى  نعمتت  یياغى  مشو
بر  ھھھهمانن  ددرر  ھھھهمچو  حلقھه  بستھه  باشش
پاسبانن  وو  چابك  وو  برجستھه  باشش  
صوررتت  نقض  ووفاىى  ما  مباشش
بى  ووفایيى  رراا  مكن  بى  ھھھهوددهه  فاشش  

مر  سگانن  رراا  چونن  ووفا  آآمد  شعارر
رروو  سگانن  رراا  ننگ  وو  بد  نامى  میيارر
بى  ووفایيى  چونن  سگانن  رراا  عارر  بودد
بى  ووفایيى  چونن  رروواا  ددااررىى  نمودد
حق  تعالى  فخر  آآوورردد  اازز  ووفا
گفت  من  ااووفى  بعھهد  غیيرنا
بى  ووفایيى  دداانن  ووفا  با  رردد  حق

بر  حقوقق  حق  نداارردد  كس  سبق  
حق  ماددرر  بعد  اازز  آآنن  شد  كانن  كریيم

كردد  ااوو  رراا  اازز  جنیين  تو  غریيم  
صوررتى  كرددتت  ددرروونن  جسم  ااوو
دداادد  ددرر  حملش  وو  رراا  آآرراامم  وو  خو
ھھھهمچو  جزوو  متصل  ددیيد  ااوو  تراا
متصل  رراا  كردد  تدبیيرشش  جداا

حق  ھھھهزاارراانن  صنعت  وو  فن  ساختھه  ست
تا  كھه  ماددرر  بر  تو  مھهر  ااندااختھه  ست  
پس  حق  حق  سابق  اازز  ماددرر  بودد
ھھھهر  كھه  آآنن  حق  رراا  ندااند  خر  بودد

آآنن  كھه  ماددرر  آآفریيد  وو  ضرعع  وو  شیير
با  پدرر  كرددشش  قریين  آآنن  خودد  مگیير

330
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O Lord, O You whose bene!cence is eternal, 
Yours is both that which I know and that which I know not.

ااىى  خدااووند  قدیيم  ااحسانن  تو
آآنن  كھه  دداانم  وو  آآنن  كھه  نھه  ھھھهم  آآنن  تو

You did command, saying, “Remember God, 
because My right shall never grow old.

Remember the kindness which I did to you that morn 
by protecting in the ship of Noah.

At that time I gave your fathers protection 
from the Flood and from its waves.

Water, like !re in nature, had covered the earth: 
its waves were sweeping away the highest peaks of the mountains.

I protected you; I did not spurn you, 
in the bodies of the ancestors of the ancestors of your ancestors.

Now that you have come to the head, how should I smite 
the sole of your foot? How should I let My workshop go to waste?

How are you becoming devoted to the unfaithful 
and going in that direction from ill thoughts?

I am clear of negligence and in!delities, 
you come to Me and think evil.

5ink this evil thought against the place 
where you cringe before one like yourself.

You got many powerful friends and companions: 
if I ask you, ‘Where?’ you will say, ‘He is gone.’

Your good friend is gone up to the highest Heaven; 
your wicked friend is gone to the bottom of the earth.

You are le" in the middle so helpless, 
like a !re from a caravan.”

O valiant friend, lay hold of the skirt of Him 
who is exempt from “above” and “below.”

Neither does He ascend to Heaven, like Jesus, 
nor go into the earth, like Qarun.

He is with you in space and in the spaceless 
when you leave house and shop behind.

He brings forth purity from de!lements; 
He takes your acts of wrong as faithful performance.

When you commit wrong, He sends chastisement, 
to the end that you may go back from imperfection towards perfection.

تو  بفرموددىى  كھه  حق  رراا  یيادد  كن
زز  اانكھه  حق  من  نمى  گردددد  كھهن  

یيادد  كن  لطفى  كھه  كرددمم  آآنن  صبوحح
با  شما  اازز  حفظ  ددرر  كشتى  نوحح  

پیيلھه  بابایيانتانن  رراا  آآنن  ززمانن
ددااددمم  اازز  طوفانن  وو  اازز  موجش  اامانن  
آآبب  آآتش  خو  ززمیين  بگرفتھه  بودد
موجج  ااوو  مر  ااووجج  كھه  رراا  مى  رربودد
حفظ  كرددمم  من  نكرددمم  ررددتانن

ددرر  ووجودد  جد  جد  جدتانن  
چونن  شدىى  سر  پشت  پایيت  چونن  ززنم

كاررگاهه  خویيش  ضایيع  چونن  كنم  
چونن  فدااىى  بى  ووفایيانن  مى  شوىى
اازز  گمانن  بد  بداانن  سو  مى  ررووىى  
من  زز  سھهو  وو  بى  ووفایيیيھها  برىى
سوىى  من  آآیيى  گمانن  بد  برىى  

اایين  گمانن  بد  بر  آآنن  جا  بر  كھه  تو
مى  شوىى  ددرر  پیيش  ھھھهمچونن  خودد  ددوو  تو

بس  گرفتى  یيارر  وو  ھھھهمرااھھھهانن  ززفت
گر  تراا  پرسم  كھه  كو  گویيى  كھه  ررفت  

یيارر  نیيكت  ررفت  بر  چرخخ  بریين
یيارر  فسقت  ررفت  ددرر  قعر  ززمیين  
تو  بماندىى  ددرر  میيانھه  آآنن  چنانن
بى  مددد  چونن  آآتشى  اازز  كارروواانن  

دداامن  ااوو  گیير  ااىى  یيارر  ددلیير
كاوو  منزهه  باشد  اازز  بالا  وو  ززیير

نى  چو  عیيسى  سوىى  گرددوونن  بر  شودد
نى  چو  قارروونن  ددرر  ززمیين  ااندرر  رروودد
با  تو  باشد  ددرر  مكانن  وو  بى  مكانن
چونن  بمانى  اازز  سراا  وو  اازز  ددكانن  
ااوو  بر  آآرردد  اازز  كدووررتھها  صفا
مر  جفاھھھهاىى  تراا  گیيردد  ووفا

چونن  جفا  آآررىى  فرستد  گوشمالل
تا  زز  نقصانن  ووااررووىى  سوىى  كمالل  
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When you have neglected a part of your prayers in the Way, 
there comes over you a painful and hot feeling of contraction.

چونن  تو  ووررددىى  تركك  كرددىى  ددرر  ررووشش
بر  تو  قبضى  آآیيد  اازز  ررنج  وو  تبش  

5at is the corrective act, meaning, 
“Do not make any change in the ancient covenant

Before this contraction shall become a chain, 
this which grips the heart shall become a fetter gripping the foot.”

Your mental pain shall become perceptible to the senses and manifest. 
See that you do not hold this indication as naught.

5e contractions in sins a$ect the heart; 
a"er death contractions become chains.

Whoever here shall turn his hack upon Our commemoration, 
We shall give him a straitened life and reward him with blindness.”

When a thief is carrying o$ people’s property, 
contraction and tightening of heart prick his heart,

He says, “I wonder what this contraction is”: 
“5e contraction of the injured person who wept at your wickedness.”

When he pays no regard to this contraction, 
the wind of perseverance blows its !re.

5e contraction that grips the heart turns into the grip of the policeman: 
inevitably those ideas become sensible and display themselves.

5e pangs have become prison and the cross: 
the pang is the root, and the root produces boughs.

5e root was hidden, it is revealed. 
Consider inward contraction and expansion as a root.

When it is a bad root, strike it quickly, 
so that an ugly thorn may not grow in the garden.

You have felt the contraction: seek a remedy for it, 
because all heads grow from the bottom.

You have felt the expansion: water your expansion, 
and when the fruit appears, give it to your friends.

آآنن  ااددبب  كرددنن  بودد  یيعنى  مكن
ھھھهیيچ  تحویيلى  اازز  آآنن  عھهد  كھهن  

پیيش  اازز  آآنن  كایين  قبض  ززنجیيرىى  شودد
اایين  كھه  ددلل  گیيرىى  ااست  پا  گیيرىى  شودد
ررنج  معقولت  شودد  محسوسس  وو  فاشش
تا  نگیيرىى  اایين  ااشاررتت  رراا  بھه  لاشش  
ددرر  معاصى  قبضھها  ددلگیير  شد
قبضھها  بعد  اازز  ااجل  ززنجیير  شد
نعط  من  أأعرضض  ھھھهنا  عن  ذذكرنا
عیيشھه  ضنكا  وو  نجزيي  بالعمى  

ددززدد  چونن  مالل  كسانن  رراا  مى  بردد
قبض  وو  ددلل  تنگى  ددلش  رراا  مى  خلد

ااوو  ھھھهمى  گویيد  عجب  اایين  قبض  چیيست
قبض  آآنن  مظلومم  كز  شرتت  گریيست  

چونن  بدیين  قبض  االتفاتى  كم  كند
بادد  ااصراارر  آآتشش  رراا  ددمم  كند

قبض  ددلل  قبض  عواانن  شد  لاجرمم
گشت  محسوسس  آآنن  معانى  ززدد  علم  

غصھه  ھھھها  ززنداانن  شدهه  ست  وو  چارر  میيخ
غصھه  بیيخ  ااست  وو  بروویيد  شاخخ  بیيخ  

بیيخ  پنھهانن  بودد  ھھھهم  شد  آآشكارر
قبض  وو  بسط  ااندرروونن  بیيخى  شمارر
چونن  كھه  بیيخ  بد  بودد  ززووددشش  بزنن
تا  نروویيد  ززشت  خاررىى  ددرر  چمن  
قبض  ددیيدىى  چاررهه  ىى  آآنن  قبض  كن
زز  اانكھه  سرھھھها  جملھه  مى  رروویيد  زز  بن  
بسط  ددیيدىى  بسط  خودد  رراا  آآبب  ددهه
چونن  بر  آآیيد  میيوهه  با  ااصحابب  ددهه  
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باقى  قصھه  ىى  ااھھھهل  سبا

"e remainder of the Story of the people of Saba

Saba were folk given over to dalliance and foolishness; 
it was their practice to show ingratitude to the generous.

By way of illustration, 
it would be ingratitude to dispute with your benefactor,

Saying, “I do not want this kindness, I am annoyed by it: 
why are you troubling me?

Do a favour, take away this kindness; 
I do not desire an eye: blind me at once!”

Hence the people of Saba said, “put a far distance between us: 
our blemish is better for us, take away our adornment.

We do not desire these palaces and orchards, 
nor fair women nor that safety and ease.

Towns near to each other are bad; 
the desert, where the wild beasts are, is good.”

Man craves winter in summer, 
and when winter comes, he likes it not,

for he is never content with any state, 
neither with poverty nor with a life of plenty.

May Man be killed! How ungrateful he is! 
Whenever he obtains guidance, he spurns it.

5e carnal soul is of this sort, hence it ought to be killed: 
that Exalted One has said, “Kill yourselves.”

It is a three sided thorn: however you may place it, it will pierce, 
and how will you escape from its stab?

Set the thorn on !re with renunciation of sensual passion, 
and cling to the righteous friend.

When the people of Saba carried beyond bounds, 
saving, “In our opinion, pestilence is better than the zephyr,”

5eir counsellors began to admonish 
and restrain from impiety and ingratitude;

5ey sought to take the lives of their counsellors, 
and sowed the seed of impiety and ingratitude.

آآنن  سبا  زز  ااھھھهل  صبا  بوددند  وو  خامم
كاررشانن  كفراانن  نعمت  با  كراامم  
باشد  آآنن  كفراانن  نعمت  ددرر  مثالل
كھه  كنى  با  محسن  خودد  تو  جداالل  

كھه  نمى  بایيد  مراا  اایين  نیيكوىى
من  برنجم  ززیين  چھه  ررنجھه  مى  شوىى  
لطف  كن  اایين  نیيكویيى  رراا  ددوورر  كن
من  نخوااھھھهم  چشم  ززووددمم  كورر  كن  

پس  سبا  گفتند  باعد  بیيننا
شیيننا  خیير  لنا  خذ  ززبننا

ما  نمى  خوااھھھهیيم  اایين  اایيواانن  وو  باغغ
نھه  ززنانن  خوبب  وو  نھه  اامن  وو  فرااغغ  
شھهرھھھها  نزددیيك  ھھھهمدیيگر  بد  ااست

آآنن  بیيابانن  ااست  خوشش  كانجا  دددد  ااست  
یيطلب  االإنسانن  في  االصیيف  االشتا

فإذذاا  جاء  االشتاء  أأنكر  ذذاا
فھهو  لا  یيرضى  بحالل  أأبداا
لا  بضیيق  لا  بعیيش  ررغداا
قُتِلَ  االإِْنْسانُن  ما  أأكفرهه
كلما  نالل  ھھھهدىى  أأنكرهه  

نفس  ززیين  سانن  ااست  زز  آآنن  شد  كشتنى
ااقتلواا  أأنفسكم  گفت  آآنن  سنى  

خارر  سھه  سویيھه  ااست  ھھھهر  چونن  كش  نھهى
ددرر  خلد  ووزز  ززخم  ااوو  تو  كى  جھهى  

آآتش  تركك  ھھھهواا  ددرر  خارر  ززنن
ددست  ااندرر  یيارر  نیيكو  كارر  ززنن  

چونن  زز  حد  برددند  ااصحابب  سبا
كھه  بھه  پیيش  ما  ووبا  بھه  اازز  صبا

ناصحانشانن  ددرر  نصیيحت  آآمدند
اازز  فسوقق  وو  كفر  مانع  مى  شدند
قصد  خونن  ناصحانن  مى  ددااشتند
تخم  فسق  وو  كافرىى  مى  كاشتند
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When the decree comes to pass, this world becomes cramped; 
by the decree sweetmeat becomes anguish to the mouth.

چونن  قضا  آآیيد  شودد  تنگ  اایين  جھهانن
اازز  قضا  حلواا  شودد  ررنج  ددھھھهانن  

He said, “When the Decree comes, the expanse is narrow; 
when the Decree comes, the eyes are veiled.”

5e eye is bandaged at the time of the Decree, 
so that the eye does not see the eye’s salve.

When the cunning of that Horseman has raised the dust, 
the dust keeps you o$ from calling for aid.

Go towards the Horseman, not towards the dust; 
else the cunning of the Rider will beat upon you.

God said, “He whom this wolf devoured, he saw the wolf ’s dust: 
how did not he make piteous moan?”

Did not he know the wolf ’s dust? 
With such knowledge, why did he graze?

Sheep know the smell of the harmful wolf 
and creep away in every direction.

5e brain of animals knows the smell of the lion 
and bids farewell to grazing.

You have smelt the lion of wrath. Turn back! 
Consort with prayer and dread!

5at multitude did not turn back from the wolf ’s dust, 
and a"er the dust the wolf of tribulation came on in his might.

In wrath he tore to pieces those sheep 
which shut their eyes to the shepherd, Wisdom.

How o" did the shepherd call them! And they came not: 
they were throwing the dust of resentment in the eyes of the shepherd,

Saving, “ Go: we ourselves are better shepherds than you. 
How should we become: followers? We are chie"ains, every one.

We are food for the wolf, and we are not for the Friend; 
we are fuel for the Fire, and we are not for dishonour.”

A heathen pride was in their brains: 
the raven croaked disaster over the traces of their habitation.

5ey were digging a pit for the oppressed: 
they fell into the pit, crying “Alas !”

5ey tore the coats of the Josephs, 
and that which they gave they got, piece by piece.

گفت  إِإذذاا  جاء  االقضاء  ضاقق  االفضا
تحجب  االأبصارر  إِإذذاا  جاء  االقضاء
چشم  بستھه  مى  شودد  ووقت  قضا
تا  نبیيند  چشم  كحل  چشم  رراا

مكر  آآنن  فاررسس  چو  اانگیيزیيد  گردد
آآنن  غباررتت  زز  ااستغاثت  ددوورر  كردد
سوىى  فاررسس  رروو  مروو  سوىى  غبارر
وورر  نھه  بر  تو  كوبد  آآنن  مكر  سواارر

گفت  حق  آآنن  رراا  كھه  اایين  گرگش  بخورردد
ددیيد  گردد  گرگگ  چونن  ززااررىى  نكردد

ااوو  نمى  دداانست  گردد  گرگگ  رراا
با  چنیين  دداانش  چراا  كردد  ااوو  چراا
گوسفنداانن  بوىى  گرگگ  با  گزند
مى  بداانند  وو  بھه  ھھھهر  سو  مى  خزند

مغز  حیيوااناتت  بوىى  شیير  رراا
مى  بدااند  تركك  مى  گویيد  چراا

بوىى  شیير  خشم  ددیيدىى  بازز  گردد
با  مناجاتت  وو  حذرر  اانبازز  گردد

وواانگشتند  آآنن  گرووهه  اازز  گردد  گرگگ
گرگگ  محنت  بعد  گردد  آآمد  سترگگ  
بر  ددرریيد  آآنن  گوسفنداانن  رراا  بھه  خشم

كھه  زز  چوپانن  خردد  بستند  چشم  
چند  چوپانشانن  بخوااند  وو  نامدند

خاكك  غم  ددرر  چشم  چوپانن  مى  ززددند
كھه  بروو  ما  اازز  تو  خودد  چوپانن  تریيم
چونن  تبع  گرددیيم  ھھھهر  یيك  سروورریيم  

طعمھه  ىى  گرگیيم  وو  آآنن  یيارر  نھه
ھھھهیيزمم  نارریيم  وو  آآنن  عارر  نھه  

حمیيتى  بد  جاھھھهلیيت  ددرر  ددماغغ
بانگ  شومى  بر  ددمنشانن  كردد  ززااغغ  

بھهر  مظلومانن  ھھھهمى  كندند  چاهه
ددرر  چھه  اافتاددند  وو  مى  گفتند  آآهه  
پوستیين  یيوسفانن  بشكافتند

آآنن  چھه  مى  كرددند  یيك  یيك  یيافتند
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Who is that Joseph? Your God-seeking heart, 
bound as a captive in your abode.

كیيست  آآنن  یيوسف  ددلل  حق  جوىى  تو
چونن  ااسیيرىى  بستھه  ااندرر  كوىى  تو

You have bound a Gabriel on a pillar; 
you have wounded his wings and plumes in a hundred places.

You set before him a roasted calf, 
you fetch straw and bring him to the straw-barn,

Saying, “Eat; this is a dainty meal for us,” 
for him there is no food but meeting God face to face.

On account of this torment and tribulation 
that a7icted is complaining of you to God,

Crying, “O God, deliver from this old wolf !” 
He says to it, “Lo, the hour is come: have patience.

I will demand justice for you from every heedless one: 
who gives justice but God, the Dealer of justice?”

It says, “My patience is lost 
in separation from Your face, O Lord.

I am Ahmad le" forsaken in the hands of the Jews, 
I am Salih fallen into prison of 5amud.

O You that bestow felicity on the souls of the prophets 
either slay me or call me back or come.

5e in!dels cannot endure to be separated from You: 
he is saying, ‘O would that I had been dust!’

5is is the state of him who in sooth belongs to that side: 
how  should one that belongs to You be without You?”

God says, “Yes, O pure; but listen and have patience, 
for patience is better.

5e dawn is near. Hush, do not wail! 
I am striving for you, do not you strive.”

"e rest of the Story of the Khwaja’s going to the village on the invitation of the countryman.

It has passed beyond bounds: return, O valiant friend. 
5e countryman, mark you, took the Khwaja to his house.

Put aside the story of the people of Saba: 
tell how the Khwaja came to the village.

جبرئیيلى  رراا  بر  ااستن  بستھه  ااىى
پر  وو  بالش  رراا  بھه  صد  جا  خستھه  ااىى  

پیيش  ااوو  گوسالھه  بریيانن  آآووررىى
كھه  كشى  ااوو  رراا  بھه  كھهداانن  آآووررىى  

كھه  بخورر  اایين  ااست  ما  رراا  لوتت  وو  پوتت
  قوتت   نیيست  ااوو  رراا  جز  لقاء  اااللهَّ
ززیين  شكنجھه  وو  اامتحانن  آآنن  مبتلا
مى  كند  اازز  تو  شكایيت  با  خداا

كاىى  خداا  اافغانن  اازز  اایين  گرگگ  كھهن
گویيدشش  نك  ووقت  آآمد  صبر  كن  
دداادد  تو  ووااخوااھھھهم  اازز  ھھھهر  بى  خبر
دداادد  كھه  ددھھھهد  جز  خدااىى  ددااددگر
ااوو  ھھھهمى  گویيد  كھه  صبر  شد  فنا

ددرر  فرااقق  ررووىى  تو  یيا  رربنا
ااحمدمم  ددررماندهه  ددرر  ددست  یيھهودد
صالحم  اافتاددهه  ددرر  حبس  ثمودد
ااىى  سعاددتت  بخش  جانن  اانبیيا
یيا  بكش  یيا  بازز  خواانم  یيا  بیيا

با  فرااقت  كافراانن  رراا  نیيست  تابب
مى  گودد  یيا  لیيتني  كنت  تراابب  

حالل  ااوو  اایين  ااست  كو  خودد  زز  آآنن  سو  ااست
چونن  بودد  بى  تو  كسى  كانن  تو  ااست  

حق  ھھھهمى  گویيد  كھه  آآررىى  ااىى  نزهه
لیيك  بشنو  صبر  آآرر  وو  صبر  بھه  

صبح  نزددیيك  ااست  خامش  كم  خرووشش
من  ھھھهمى  كوشم  پى  تو  تو  مكوشش  

بقیيھه  ىى  ددااستانن  ررفتن  خوااجھه  بھه  ددعوتت  ررووستایيى  سوىى  ددهه

شد  زز  حد  ھھھهیين  بازز  گردد  ااىى  یيارر  گردد
ررووستایيى  خوااجھه  رراا  بیين  خانھه  بردد

قصھه  ىى  ااھھھهل  سبا  یيك  گوشھه  نھه
آآنن  بگو  كانن  خوااجھه  چونن  آآمد  بھه  ددهه  
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5e countryman used blandishments in ingratiating himself, 
until he made the Khwaja’s prudence crazy.

ررووستایيى  ددرر  تملق  شیيوهه  كردد
تا  كھه  حزمم  خوااجھه  رراا  كالیيوهه  كردد

He was distracted by message upon message, 
till the clear water of his prudence became turbid.

On the same side his children in approval  
were joyously striking up “Let us frolic and play,”

Like Joseph, whom by the wondrous predestination 
“Let us $olic and play” carried o$ from his father’s shadow.

5at is not play; nay, it is play with one’s life, 
it is cunning and deceit and contrivance of fraud.

Whatever would #ing you asunder from the Friend, 
do not listen to it, for it holds loss, loss.

If the gain be a hundred hundredfold, do not accept it: do not, 
for the sake of the gold, break with the dervish, who is the treasurer!

Hear how many a rebuke, hot and cold, 
God addressed to the Companions of the Prophet,

Because, in a year of distress, at the sound of the drum 
they without tarrying made void the Friday congregation,

“Lest” “others should buy cheap and get the advantage over us 
in respect of those imported goods.”

5e Prophet was le" alone in prayer 
with two or three poor men !rm and full of supplication.

He said, “ How did the drum and the pastime and a trading a$air 
sunder you from a man of God ?

You have dispersed madly towards the wheat, 
and le" a Prophet standing.

On account of the wheat you sowed the seed of vanity 
and forsook that Messenger of God.

Companionship with him is better than pastime and riches: 
see whom you have forsaken, rub an eye!

Truly, to your greed did not this become certain, 
that I am the Provider and the best of them that provide?”

He that gives sustenance from Himself unto the wheat, 
how should He let your acts of trust be wasted?

For the sake of wheat you have become parted from Him 
who has sent the wheat from Heaven.

اازز  پیيامم  ااندرر  پیيامم  ااوو  خیيرهه  شد
تا  ززلالل  حزمم  خوااجھه  تیيرهه  شد
ھھھهم  اازز  اایينجا  كوددكانش  ددرر  پسند
نرتع  وو  نلعب  بھه  شاددىى  مى  ززددند

ھھھهمچو  یيوسف  كش  زز  تقدیير  عجب
نرتع  وو  نلعب  ببردد  اازز  ظل  اابب  

آآنن  نھه  باززىى  بلكھه  جانن  باززىى  ااست  آآنن
حیيلھه  وو  مكر  وو  ددغاساززىى  ااست  آآنن  
ھھھهر  چھه  اازز  یياررتت  جداا  ااندااززدد  آآنن

مشنو  آآنن  رراا  كانن  ززیيانن  دداارردد  ززیيانن  
گر  بودد  آآنن  سودد  صد  ددرر  صد  مگیير
بھهر  ززرر  مگسل  زز  گنجورر  ااىى  فقیير
اایين  شنو  كھه  چند  یيزدداانن  ززجر  كردد
گفت  ااصحابب  نبى  رراا  گرمم  وو  سردد
زز  اانكھه  بر  بانگ  ددھھھهل  ددرر  سالل  تنگ
جمعھه  رراا  كرددند  باطل  بى  ددررنگ  
تا  نبایيد  ددیيگراانن  ااررززاانن  خرند

زز  آآنن  جلب  صرفھه  زز  ما  اایيشانن  برند
ماند  پیيغمبر  بھه  خلوتت  ددرر  نمازز
با  ددوو  سھه  ددرروویيش  ثابت  پر  نیيازز
گفت  طبل  وو  لھهو  وو  باززررگانیيى

چونتانن  ببریيد  اازز  رربانیيى  
قد  فضضتم  نحو  قمح  ھھھهائما

ثم  خلیيتم  نبیيا  قائما
بھهر  گندمم  تخم  باطل  كاشتیيد

وو  آآنن  ررسولل  حق  رراا  بگذااشتیيد
صحبت  ااوو  خیير  من  لھهو  ااست  وو  مالل

بیين  كھه  رراا  بگذااشتى  چشمى  بمالل  
خودد  نشد  حرصص  شما  رراا  اایين  یيقیين
كھه  منم  ررززااقق  وو  خیير  االرااززقیين  

آآنن  كھه  گندمم  رراا  زز  خودد  ررووززىى  ددھھھهد
كى  توكلھهاتت  رراا  ضایيع  نھهد
اازز  پى  گندمم  جداا  گشتى  اازز  آآنن

كى  فرستاددهه  ست  گندمم  زز  آآسمانن  
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ددعوتت  بازز  بطانن  رراا  اازز  آآبب  بھه  صحراا

How the falcon invited the ducks to come !om the water to the plain

Says the falcon to the duck, “Come out of the water, 
that you may see the plains di$using sweetness,”

5e wise duck says to him, “Away, O falcon! 
5e water is our stronghold and safety and joy.”

5e Devil is like the falcon. O ducks make haste! 
Beware; do not come out of your stronghold, the water.

5ey say to the falcon, “Go, Go! 
Turn back and keep your hand o$ our heads, O kind friend!

We do not accept your invitation: keep the invitation for yourself: 
we will not listen to these words of yours, O in!del!

5e stronghold is for us: let the sugar and sugar-!elds be yours! 
I do not desire your gi": take it for yourself !

While there is life, food will not fail; 
when there is an army, banners will not fail.”

5e prudent Khwaja o$ered many an excuse 
and made many a pretext to the obstinate Devil.

“At this moment,” said he, “ I have serious matters; 
if I come, they will not be set in order.

5e King has charged me with a delicate a$air, 
and because of expecting me he has not slept during the night.

I dare not neglect the King’s command; 
I cannot fall into disgrace with the King.

Every morning and evening a special o8cer arrives 
and requests of me a means of escape.

Do you deem it right that I should go into the country, 
with the result that the King would knit his brows?

How should I heal his anger a"er that? 
Surely, by this I should bury myself alive.”

He related a hundred pretexts of this sort; 
expedients did not coincide with God’s decree.

If the atoms of the world contrive expedients, 
they are nothing, nothing, against the ordinance of Heaven.

بازز  گویيد  بط  رراا  كز  آآبب  خیيز
تا  ببیينى  ددشتھها  رراا  قند  رریيز

بط  عاقل  گویيدشش  ااىى  بازز  ددوورر
آآبب  ما  رراا  حصن  وو  اامن  ااست  وو  سروورر

ددیيو  چونن  بازز  آآمد  ااىى  بطانن  شتابب
ھھھهیين  بھه  بیيروونن  كم  رروویيد  اازز  حصن  آآبب  

بازز  رراا  گویيند  رروو  رروو  بازز  گردد
اازز  سر  ما  ددست  دداارر  ااىى  پاىى  مردد
ما  برىى  اازز  ددعوتت  ددعوتت  تراا

ما  ننوشیيم  اایين  ددمم  تو  كافراا
حصن  ما  رراا  قند  وو  قندستانن  تراا
من  نخوااھھھهم  ھھھهدیيھه  ااتت  بستانن  تراا

چونن  كھه  جانن  باشد  نیيایيد  لوتت  كم
چونن  كھه  لشكر  ھھھهست  كم  نایيد  علم  
خوااجھه  ىى  حاززمم  بسى  عذرر  آآوورریيد

بس  بھهانھه  كردد  با  ددیيو  مریيد
گفت  اایين  ددمم  كاررھھھها  ددااررمم  مھهم
گر  بیيایيم  آآنن  نگردددد  منتظم  

شاهه  كاررىى  نازز  كم  فرموددهه  ااست
زز  اانتظاررمم  شاهه  شب  نغنوددهه  ااست  

من  نیياززمم  تركك  اامر  شاهه  كردد
من  نتانم  شد  بر  شھه  ررووىى  ززرردد

ھھھهر  صباحح  وو  ھھھهر  مسا  سرھھھهنگ  خاصص
مى  ررسد  اازز  من  ھھھهمى  جویيد  مناصص

تو  رروواا  ددااررىى  كھه  آآیيم  سوىى  ددهه
تا  ددرر  اابروو  اافكند  سلطانن  گرهه  

بعد  اازز  آآنن  ددررمانن  خشمش  چونن  كنم
ززندهه  خودد  رراا  ززیين  مگر  مدفونن  كنم  
ززیين  نمط  ااوو  صد  بھهانھه  بازز  گفت
حیيلھه  ھھھها  با  حكم  حق  نفتادد  جفت  
گر  شودد  ذذررااتت  عالم  حیيلھه  پیيچ
با  قضاىى  آآسمانن  ھھھهیيچند  ھھھهیيچ  
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How shall this earth #ee from Heaven, 
how shall it conceal itself from it?

چونن  گریيزدد  اایين  ززمیين  اازز  آآسمانن
چونن  كند  ااوو  خویيش  رراا  اازز  ووىى  نھهانن  

Whatever may come from Heaven to the earth, 
it has no refuge or device or hiding-place.

Is !re from the sun raining upon it, 
it has laid its face before his !re;

And if the rain is making a #ood upon it 
and devastating the cities upon it,

It has become resigned to it, like Job, saying, 
“I am captive: bring whatever you will.”

O you, who are a part of this earth, do not li" up your head; 
when you see the decree of God, do not withdraw.

Since you have heard “We created you of dust,” 
He has required you to be dust: do not avert your face.

“Mark how I have sown a seed in the earth: 
you are dust of the earth, and I have raised it alo".

Once more adopt the practice of earthiness, 
that I may make you prince over all princes.”

Water goes from above to below; 
then from below it goes up above.

5e wheat went beneath the earth from above; 
a"erwards it became ears of corn and sprang up quickly.

5e seed of every fruit entered into the earth; 
a"erwards it raised up heads from the buried.

5e source of blessings descended from Heaven to the earth 
and became the nutriment of the pure spirit.

Forasmuch as it came down from Heaven on account of humility, 
it became part of the living and valiant man

Hence that inanimate matter was turned into human qualities 
and soared joyously above the empyrean,

Saying, “We came at !rst from the living world, 
and have gone back from below to above “

All particles, in movement at rest, are speakers: 
“Truly, to Him we are returning.”

5e praises and glori!cations of the hidden particles 
have !lled Heaven with an uproar.

ھھھهر  چھه  آآیيد  زز  آآسمانن  سوىى  ززمیين
نى  مفر  دداارردد  نھه  چاررهه  نى  كمیين  
آآتش  اازز  خوررشیيد  مى  بارردد  بر  ااوو

ااوو  بھه  پیيش  آآتشش  بنھهاددهه  رروو
وورر  ھھھهمى  طوفانن  كند  بارراانن  بر  ااوو
شھهرھھھها  رراا  مى  كند  وویيراانن  بر  ااوو

ااوو  شدهه  تسلیيم  ااوو  اایيوبب  وواارر
كھه  ااسیيرمم  ھھھهر  چھه  مى  خوااھھھهى  بیيارر
ااىى  كھه  جزوو  اایين  ززمیينى  سر  مكش
چونن  كھه  بیينى  حكم  یيزدداانن  ددرر  مكش  

چونن  خَلَقْناكُمْ  شنوددىى  مِنْ  تراابب
خاكك  باشى  جست  اازز  تو٬،  رروو  متابب  

بیين  كھه  ااندرر  خاكك  تخمى  كاشتم
گردد  خاكى  وو  منش  اافرااشتم  

حملھه  ىى  ددیيگر  تو  خاكى  پیيشھه  گیير
تا  كنم  بر  جملھه  میيراانت  اامیير
آآبب  اازز  بالا  بھه  پستى  ددرر  رروودد

آآنن  گھه  اازز  پستى  بھه  بالا  بر  رروودد
گندمم  اازز  بالا  بھه  ززیير  خاكك  شد

بعد  اازز  آآنن  ااوو  خوشھه  وو  چالاكك  شد
دداانھه  ىى  ھھھهر  میيوهه  آآمد  ددرر  ززمیين

بعد  اازز  آآنن  سرھھھها  بر  آآوورردد  اازز  ددفیين  
ااصل  نعمتھها  زز  گرددوونن  تا  بھه  خاكك

ززیير  آآمد  شد  غذااىى  جانن  پاكك  
اازز  توااضع  چونن  زز  گرددوونن  شد  بھه  ززیير

گشت  جزوو  آآددمى  حى  ددلیير
پس  صفاتت  آآددمى  شد  آآنن  جمادد
بر  فراازز  عرشش  پراانن  گشت  شادد

كز  جھهانن  ززندهه  زز  ااوولل  آآمدیيم
بازز  اازز  پستى  سوىى  بالا  شدیيم  

جملھه  ااجزاا  ددرر  تحركك  ددرر  سكونن
ناطقانن  كإنا  إإلیيھه  ررااجعونن  

ذذكر  وو  تسبیيحاتت  ااجزااىى  نھهانن
غلغلى  اافكند  ااندرر  آآسمانن  

465
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When the Decree set out to enchantments, 
the countryman checkmated a townsman.

چونن  قضا  آآھھھهنگ  نیيرنجاتت  كردد
ررووستایيى  شھهریيى  رراا  ماتت  كردد

Notwithstanding thousands of resolutions, the Khwaja was checkmated, 
and from that journey he fell into the midst of calamities.

His reliance was upon his own !rmness, 
though he was a mountain, a half-#ood swept him away.

When the Decree puts forth its head from Heaven, 
all the intelligent become blind and deaf;

Fishes are cast out of the sea; 
the snare catches miserably the #ying bird.

Even genie and demon go into the bottle; 
nay, a Harut goes into Babylon.

Except that one who has taken refuge with the Decree: 
his blood no astrological square shed.

Except that you take refuge with the Decree, 
no contrivance will give you release from it.

"e Story of the people of Zarwan and how they contrived 
that they should pick the !uit in their orchards without being troubled by the poor.

You have read the story of the people of Zarwan: 
then why have you persisted in seeking expedients?

Several men who stung like scorpions were contriving 
that they might cut o$ part of the daily bread of some poor folk.

During the night, the whole night, they were devising a plot; 
many an Amr and Bakr had put their faces together.

5ose wicked men were speaking their inmost thoughts in secret, 
lest God should discover it.

Did the clay devise against the Plasterer? 
Is the hand doing any work that is hidden from the heart?

He has said, “Does not He who created know your desire, 
whether in your secret conversation there is sincerity or cajolery?”

How should a traveller who has set out at morn be unheeded 
by One who sees plainly where shall be his lodging tomorrow?

با  ھھھهزاارراانن  حزمم  خوااجھه  ماتت  شد
زز  آآنن  سفر  ددرر  معرضض  آآفاتت  شد
ااعتماددشش  بر  ثباتت  خویيش  بودد

گر  چھه  كھه  بد  نیيم  سیيلش  ددرر  رربودد
چونن  قضا  بیيروونن  كند  اازز  چرخخ  سر

عاقلانن  گرددند  جملھه  كورر  وو  كر
ماھھھهیيانن  اافتند  اازز  ددرریيا  بروونن

دداامم  گیيردد  مرغغ  پراانن  رراا  ززبونن  
تا  پرىى  وو  ددیيو  ددررشیيشھه  شودد
بلكھه  ھھھهاررووتى  بھه  بابل  ددرر  رروودد

جز  كسى  كاندرر  قضاىى  حق  گریيخت
خونن  ااوو  رراا  ھھھهیيچ  تربیيعى  نریيخت  
غیير  آآنن  كھه  ددرر  گریيزىى  ددرر  قضا
ھھھهیيچ  حیيلھه  ندھھھهدتت  اازز  ووىى  ررھھھها

قصھه  ىى  ااھھھهل  ضروواانن  وو  حیيلت  كرددنن  اایيشانن  تا  بى  ززحمت  ددرروویيشانن  باغھها  رراا  قطافف  كنند

قصھه  ىى  ااصحابب  ضروواانن  خوااندهه  ااىى
پس  چراا  ددرر  حیيلھه  جویيى  ماندهه  ااىى  
حیيلھه  مى  كرددند  كژددمم  نیيش  چند
كھه  برند  اازز  ررووززىى  ددرروویيش  چند
شب  ھھھهمھه  شب  مى  سگالیيدند  مكر

ررووىى  ددرر  رروو  كرددهه  چندیين  عمروو  وو  بكر
خفیيھه  مى  گفتند  سرھھھها  آآنن  بداانن
تا  نبایيد  كھه  خداا  ددرر  یيابد  آآنن  
با  گل  اانداایيندهه  ااسگالیيدهه  گل

ددست  كاررىى  مى  كند  پنھهانن  زز  ددلل  
گفت  أأ  لا  یيعلم  ھھھهوااكك  من  خلق
إإنن  في  نجوااكك  صدقا  أأمم  ملق  
كیيف  یيغفل  عن  ظعیين  قد  غداا

من  یيعایين  اایين  مثوااهه  غداا
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Wherever he has descended or mounted, 
He has taken charge of it and reckoned up by number.

أأیينما  قد  ھھھهبطا  أأوو  صعداا
قد  تولاهه  وو  أأحصى  عددداا

Now purge your ear of forgetfulness 
and listen to the separation of the sorrowful one.

Know that when you set your ear to his tale, 
that is the alms which you give to the sad;

You will hear the sorrows of the heart-sick—
the starvation of the noble spirit by the water and clay.

One !lled with knowledge, it has a house !lled with smoke: 
open a window for it by listening.

When your ear becomes a way of breath for it, 
the bitter smoke will decrease from its house.

Show sympathy with us, O well-watered one,
if You are faring towards the most high Lord.

5is vacillation is a prison and jail 
that will not let the soul go in any direction.

5is draws in one direction, and that in another, 
each saying, “I am the right way.”

5is vacillation is a precipice on the Way to God: 
oh, blest is he whose feet are loosed.

He fares on the right way without vacillation: 
you do not know the way, seek where his footprints are.

Cleave to the footprints of the deer and advance safely, 
that from the deer’s footprints you may attain to the musk-gland.

By means of this wayfaring you will ascend to the most luminous zenith, 
O brother, if you will walk on the !re

No fear of sea or waves or foam, 
since you have heard the allocution, “Be not a$aid.”

Know that it is Be not a$aid, when God has given you the fear: 
He will send the bread, since He has sent the tray to you.

5e fear is for that one who has no fear; 
the anguish for that one who does not frequent this place.

گوشش  رراا  ااكنونن  زز  غفلت  پاكك  كن
ااستماعع  ھھھهجر  آآنن  غمناكك  كن  

آآنن  ززكاتى  دداانن  كھه  غمگیين  رراا  ددھھھهى
گوشش  رراا  چونن  پیيش  ددستانش  نھهى

بشنوىى  غمھهاىى  ررنجورراانن  ددلل
فاقھه  ىى  جانن  شریيف  اازز  آآبب  وو  گل  

خانھه  ىى  پر  ددوودد  دداارردد  پر  فنى
مر  وو  رراا  بگشا  زز  ااصغا  ررووززنى  
گوشش  تو  ااوو  رراا  چو  ررااهه  ددمم  شودد
ددوودد  تلخ  اازز  خانھه  ىى  ااوو  كم  شودد

غم  گساررىى  كن  تو  با  ما  ااىى  ررووىى
گر  بھه  سوىى  رربب  ااعلى  مى  ررووىى  
اایين  تردددد  حبس  وو  ززنداانى  بودد

كھه  بنگذاارردد  كھه  جانن  سویيى  رروودد
اایين  بدیين  سو  آآنن  بداانن  سو  مى  كشد

ھھھهر  یيكى  گویيا  منم  ررااهه  ررشد
اایين  تردددد  عقبھه  ىى  ررااهه  حق  ااست

ااىى  خنك  آآنن  رراا  كھه  پایيش  مطلق  ااست  
بى  تردددد  مى  رروودد  ددرر  ررااهه  ررااست

ررهه  نمى  دداانى  بجو  گامش  كجاست  
گامم  آآھھھهو  رراا  بگیير  وو  رروو  معافف
تا  ررسى  اازز  گامم  آآھھھهو  تا  بھه  نافف  

ززیين  ررووشش  بر  ااووجج  اانورر  مى  ررووىى
ااىى  برااددرر  گر  بر  آآذذرر  مى  ررووىى  

نى  زز  ددرریيا  ترسس  وو  نى  اازز  موجج  وو  كف
چونن  شنیيدىى  تو  خطابب  لا  تخف  

لا  تَخَفْ  دداانن  چونن  كھه  خوفت  دداادد  حق
نانن  فرستد  چونن  فرستاددتت  طبق  

خوفف  آآنن  كس  ررااست  كاوو  رراا  خوفف  نیيست
غصھه  ىى  آآنن  كس  رراا  كش  اایينجا  طوفف  نیيست  
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رروواانن  شدنن  خوااجھه  بھه  سوىى  ددهه  

"e Khwaja’s departure to the country

5e Khwaja got to work and made preparations: 
the bird, his resolve, sped rapidly towards the country.

His kinsfolk and children made ready for the journey 
and threw the baggage upon the ox of departure,

Rejoicing and hastening towards the country, saying, 
“We have eaten some fruit: give the glad news of the country!

5e place for which we are bound is a sweet pasturage, 
and our friend there is kind and charming.

He has invited us with thousands of wishes; 
he has planted for us the shoot of kindness.

From him we shall bring back to town 
the store of the countryside during the long winter.

Nay, he will give up the orchard for our sake; 
he will make a place for us in the middle of his soul.

Hasten, friends, that you may get gain!” 
Reason from within was saying, “Do not rejoice! ”

Be gainers by the gain of God: 
lo, my Lord loves not them that rejoice.

Rejoice moderately on account of what He causes to come to you: 
everything that comes and is a source of preoccupation diverts you

Rejoice in Him, do not rejoice in anything except Him: 
He is the spring, and other things the month of December.

Everything other than He is the leading you gradually to perdition, 
though it is your throne and kingdom and your crown.

Rejoice in sorrow, for sorrow is the snare of union: 
in this Way the ascent is downwards.

Sorrow is a treasure, and your pain is as the mine, 
but how should this catch hold of children?

When children hear the name of “play,” 
they all run with the speed of a wild ass.

O blind asses, in this direction there are snares; 
in this direction there are bloodsheds in ambush.

خوااجھه  ددرر  كارر  آآمد  وو  تجھهیيز  ساخت
مرغغ  عزمش  سوىى  ددهه  ااشتابب  تاخت  

ااھھھهل  وو  فرززنداانن  سفر  رراا  ساختند
ررخت  رراا  بر  گاوو  عزمم  ااندااختند
شاددمانانن  وو  شتابانن  سوىى  ددهه

كھه  برىى  خوررددیيم  اازز  ددهه  مژددهه  ددهه  
مقصد  ما  رراا  چرااگاهه  خوشش  ااست

یيارر  ما  آآنن  جا  كریيم  وو  ددلل  كش  ااست  
با  ھھھهزاارراانن  آآررززوومانن  خوااندهه  ااست
بھهر  ما  غرسس  كرمم  بنشاندهه  ااست  
ما  ذذخیيرهه  ىى  ددهه  ززمستانن  ددرراازز
اازز  بر  ااوو  سوىى  شھهر  آآرریيم  بازز

بلكھه  باغغ  اایيثارر  ررااهه  ما  كند
ددرر  میيانن  جانن  خوددمانن  جا  كند
عجلواا  أأصحابنا  كي  تربحواا

عقل  مى  گفت  اازز  ددرروونن  لا  تفرحواا
  كونواا  رراابحیين من  ررباحح  اااللهَّ
  االفرحیين   إإنن  رربي  لا  یُيحِبُّ
اافرحواا  ھھھهونا  بما  آآتاكم
كل  آآتت  مشغل  أألھهاكم  

شادد  اازز  ووىى  شو  مشو  اازز  غیير  ووىى
ااوو  بھهارر  ااست  وو  ددگرھھھها  ماهه  ددىى  

ھھھهر  چھه  غیير  ااووست  ااستدررااجج  تست
گر  چھه  تخت  وو  ملك  تست  وو  تاجج  تست  

شادد  اازز  غم  شو  كھه  غم  دداامم  لقاست
ااندرر  اایين  ررهه  سوىى  پستى  ااررتقاست  

غم  یيكى  گنج  ااست  وو  ررنج  تو  چو  كانن
لیيك  كى  ددررگیيردد  اایين  ددرر  كوددكانن  
كوددكانن  چونن  نامم  باززىى  بشنوند

جملھه  با  خر  گورر  ھھھهم  تگ  مى  ددووند
ااىى  خراانن  كورر  اایين  سو  دداامھهاست

ددرر  كمیين  اایين  سوىى  خونن  آآشامھهاست



33

525

515

520

5e arrows are #ying, the bow is hidden: 
from the Unseen World come upon youth a hundred arrows of old one.

تیيرھھھها  پراانن  كمانن  پنھهانن  زز  غیيب
بر  جواانى  مى  ررسد  صد  تیير  شیيب  

You must set foot on the plain of the heart, 
because in the plain of clay there is no opening.

5e heart is the abode of security, O friends; f
ountains and rose-gardens within rose-gardens.

Turn towards the heart and journey on, O night-travellers: 
therein are trees and a #owing spring.

Do not go to the country: the country makes a fool of a man; 
it makes the intellect void of light and splendour.

O chosen one, listen to the Prophet’s saying: 
“To dwell in the country is the grave of the intellect.”

If anyone stays in the country a single day and evening, 
his intellect will not be fully restored for a month.

For a month foolishness will abide with him: what but these things 
should he reap from the parched herbage of the country?

And he that stays a month in the country, 
ignorance and blindness will be his for a long time.

What is “the country”: 5e Shaykh that has not been united, 
but has become addicted to conventionality and argument.

Compared with the town, Universal Reason, 
these senses are like asses in an ass-mill with their eyes bandaged.

Leave this and take the outward form of the tale: 
let the pearlseed alone and take the wheatseed.

If there is no way to the pearl, come, take the wheat; 
if there is no way for you in that, push on in this direction.

Take its outward! 5ough the outward #y crookedly, 
the outward at last will lead to the inward.

In truth, the !rst of every human being is the form; 
a"er that the spirit, which is beauty of disposition.

How is the !rst of every fruit anything but the form? 
A"er that the delicious taste which is its real meaning.

First they make or buy a tent; 
a"erwards they bring the Turcoman as a guest.

Deem your form to be the tent, your real essence the Turcoman; 
regard your essence as the sailor, your form as the ship.

گامم  ددرر  صحرااىى  ددلل  بایيد  نھهادد
زز  اانكھه  ددرر  صحرااىى  گل  نبودد  گشادد

اایيمن  آآبادد  ااست  ددلل  ااىى  ددووستانن
چشمھه  ھھھها  وو  گلستانن  ددرر  گلستانن  
عج  إإلى  االقلب  وو  سر  یيا  سارریيھه

فیيھه  أأشجارر  وو  عیين  جارریيھه  
ددهه  مروو  ددهه  مردد  رراا  ااحمق  كند

عقل  رراا  بى  نورر  وو  بى  رروونق  كند
قولل  پیيغمبر  شنو  ااىى  مجتبى

گورر  عقل  آآمد  ووطن  ددرر  ررووستا
ھھھهر  كھه  ددرر  ررستا  بودد  ررووززىى  وو  شامم

تا  بھه  ماھھھهى  عقل  ااوو  نبودد  تمامم  
تا  بھه  ماھھھهى  ااحمقى  با  ااوو  بودد

اازز  حشیيش  ددهه  جز  اایينھها  چھه  ددرروودد
وو  اانكھه  ماھھھهى  باشد  ااندرر  ررووستا
ررووززگاررىى  باشدشش  جھهل  وو  عما
ددهه  چھه  باشد  شیيخ  ووااصل  ناشدهه
ددست  ددرر  تقلیيد  وو  حجت  ددرر  ززددهه  
پیيش  شھهر  عقل  كلى  اایين  حوااسس

چونن  خراانن  چشم  بستھه  ددرر  خرااسس  
اایين  ررھھھها  كن  صوررتت  اافسانھه  گیير
ھھھهل  تو  ددرردداانھه  تو  گندمم  دداانھه  گیير

گر  بھه  ددرر  ررهه  نیيست  ھھھهیين  بر  مى  ستانن
گر  بداانن  ررهه  نیيستت  اایين  سو  براانن  

ظاھھھهرشش  گیير  اارر  چھه  ظاھھھهر  كج  بودد
عاقبت  ظاھھھهر  سوىى  باطن  رروودد

ااوولل  ھھھهر  آآددمى  خودد  صوررتت  ااست
بعد  اازز  آآنن  جانن  كاوو  جمالل  سیيرتت  ااست  
ااوولل  ھھھهر  میيوهه  جز  صوررتت  كى  ااست
بعد  اازز  آآنن  لذتت  كھه  معناىى  ووىى  ااست  

ااوولا  خرگاهه  ساززند  وو  خرند
تركك  رراا  زز  آآنن  پس  بھه  مھهمانن  آآووررند
صوررتت  خرگاهه  دداانن  معنیيت  تركك
معنیيت  ملاحح  دداانن  صوررتت  چو  فلك  
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بھهر  حق  اایين  رراا  ررھھھها  كن  یيك  نفس
تا  خر  خوااجھه  بجنباند  جرسس  

For God’s sake, quit this for a moment, 
so that the Khwaja’s ass may shake its bell.
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How the Khwaja and his family went to the country.

5e Khwaja and his children prepared an out!t 
and galloped on their beasts towards the country.

Merrily they rode a!eld; they chanted, 
“Travel, that you may gain advantage”;

For by travelling the moon becomes Kay Khusraw: 
how should it become an emperor (khusraw) without travelling?

5rough travel the pawn becomes a noble queen, 
and through travel Joseph gained a hundred objects of desire.

By day they scorched their faces in the sun, 
by night they were learning the way from the stars.

5e bad road to them seemed good:
from delight in the country the road seemed like Paradise.

From sweet-lipped ones bitterness becomes sweet; 
from the rose-garden thorns become charming.

Colocynth turns into dates from the beloved; 
the house is made spacious !elds by the housemate.

Oh, many a dainty youth that su$ers thorns 
in the hope of a rose-cheeked moon-like.

Oh, many a porter, his back torn with wounds 
for the sake of the moon-faced one to whom he has lost his heart.

5e ironsmith has blackened his beauty, 
that night comes he may kiss the face of the moon.

5e merchant, racked, on a bench till nightfall, 
because a cypress has taken root in his heart

A trader is faring over sea and land: 
he runs for love of one who sits at home.

Whoever has a passion for that which is dead; 
it is in hope of one who has the features of the living.

5e carpenter turns his face to wood, 
in the hope of rendering service to a fair one whose face is like the moon.

Do you exert yourself in hope of the Living One 
who does not become lifeless a"er a day or two!

خوااجھه  وو  بچگانن  جھهاززىى  ساختند
بر  ستورراانن  جانب  ددهه  تاختند
شاددمانھه  سوىى  صحراا  ررااندند
سافروواا  كى  تغنمواا  بر  خوااندند
كز  سفرھھھها  ماهه  كیيخسروو  شودد
بى  سفرھھھها  ماهه  كى  خسروو  شودد
اازز  سفر  بیيدقق  شودد  فرززیين  رراادد
ووزز  سفر  یيابیيد  یيوسف  صد  مراادد
ررووزز  ررووىى  اازز  آآفتابى  سوختند
شب  زز  ااختر  ررااهه  مى  آآموختند

خوبب  گشتھه  پیيش  اایيشانن  ررااهه  ززشت
اازز  نشاطط  ددهه  شدهه  ررهه  چونن  بھهشت  
تلخ  اازز  شیيریين  لبانن  خوشش  مى  شودد
خارر  اازز  گلزاارر  ددلل  كش  مى  شودد
حنظل  اازز  معشوقق  خرما  مى  شودد
خانھه  اازز  ھھھهم  خانھه  صحراا  مى  شودد

ااىى  بسا  اازز  ناززنیينانن  خارر  كش
بر  اامیيد  گل  عذاارر  ماهه  ووشش  

ااىى  بسا  حمالل  گشتھه  پشت  رریيش
اازز  برااىى  ددلل  بر  مھه  ررووىى  خویيش  
كرددهه  آآھھھهنگر  جمالل  خودد  سیياهه
تا  كھه  شب  آآیيد  ببوسد  ررووىى  ماهه  

خوااجھه  تا  شب  بر  ددكانى  چارر  میيخ
زز  اانكھه  سرووىى  ددرر  ددلش  كرددست  بیيخ  

تاجرىى  ددرریيا  وو  خشكى  مى  رروودد
آآنن  بھه  مھهر  خانھه  شیينى  مى  ددوودد
ھھھهر  كھه  رراا  با  مرددهه  سودداایيى  بودد

بر  اامیيد  ززندهه  سیيمایيى  بودد
آآنن  ددررووگر  ررووىى  آآووررددهه  بھه  چوبب
بر  اامیيد  خدمت  مھه  ررووىى  خوبب  

بر  اامیيد  ززندهه  ااىى  كن  ااجتھهادد
كاوو  نگردددد  بعد  ررووززىى  ددوو  جمادد
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Do not from meanness choose a mean person as your friend: 
that friendship in him is borrowed.

مونسى  مگزیين  خسى  رراا  اازز  خسى
عارریيت  باشد  ددرر  ااوو  آآنن  مونسى  

If your friends other than God possess constancy, 
where is your friendship with your mother and father?

If anyone but God is worthy to be relied upon, 
what has become of your friendship with your nurse and tutor?

Your friendship with the milk and the breast did not endure; 
your shyness of school did not endure.

5at was radiance upon their wall: 
that sign went back towards the Sun.

On whatever thing that radiance may fall, 
you become in love with that, O brave man.

On whatever existent thing your love, 
that is gilded with Divine qualities.

When the goldenness has gone to its original source 
and the copper remains, nature is surfeited and proceeds to divorce it.

Withdraw your foot from that which is gilded by His qualities, 
do not from ignorance call the base alloy beautiful;

For in base coin the beauty is borrowed: 
beneath the comeliness is the substance uncomely.

5e gold is going from the face of the false coin into the mine: 
do you too go towards the Mine to which it is going.

5e light is going from the wall up to the sun: 
do you go to that Sun which ever goes in proportion.

Henceforth take the water from Heaven, 
forasmuch as you have not found faithfulness in the aqueduct.

5e lure to catch the wolf is not the place where the sheep’s tail came from: 
how should that !erce wolf know the place of provenance?

5ey imagined gold tied in knots; 
the deluded were making haste to the countryside.

5us were they going along, 
laughing and dancing and meandering towards the water-wheel.

Whenever they saw a bird #ying in the direction of the country, 
patience rent its garments;

5ey would kiss joyfully the face of anyone 
who came from the country, from his neighbourhood,

اانس  تو  با  ماددرر  وو  بابا  كجاست
گر  بجز  حق  مونسانت  رراا  ووفاست  

اانس  تو  با  دداایيھه  وو  لالا  چھه  شد
گر  كسى  شایيد  بھه  غیير  حق  عضد
اانس  تو  با  شیير  وو  با  پستانن  نماند

نفرتت  تو  اازز  ددبیيرستانن  نماند
آآنن  شعاعى  بودد  بر  ددیيوااررشانن

جانب  خوررشیيد  ووااررفت  آآنن  نشانن  
بر  ھھھهر  آآنن  چیيزىى  كھه  اافتد  آآنن  شعاعع
تو  بر  آآنن  ھھھهم  عاشق  آآیيى  ااىى  شجاعع  
عشق  تو  بر  ھھھهر  چھه  آآنن  موجودد  بودد
آآنن  زز  ووصف  حق  ززرر  ااندوودد  بودد

چونن  ززررىى  با  ااصل  ررفت  وو  مس  بماند
طبع  سیير  آآمد  طلاقق  ااوو  برااند
اازز  ززرر  ااندوودد  صفاتش  پا  بكش

اازز  جھهالت  قلب  رراا  كم  گوىى  خوشش  
كانن  خوشى  ددرر  قلبھها  عارریيتى  ااست
ززیير  ززیينت  مایيھه  ىى  بى  ززیينتى  ااست  
ززرر  زز  ررووىى  قلب  ددرر  كانن  مى  رروودد

سوىى  آآنن  كانن  رروو  تو  ھھھهم  كانن  مى  رروودد
نورر  اازز  ددیيواارر  تا  خورر  مى  رروودد

تو  بداانن  خورر  رروو  كھه  ددرر  خورر  مى  رروودد
ززیين  سپس  بستانن  تو  آآبب  اازز  آآسمانن

چونن  ندیيدىى  تو  ووفا  ددرر  ناوودداانن  
معدنن  ددنبھه  نباشد  دداامم  گرگگ

كى  شناسد  معدنن  آآنن  گرگگ  سترگگ  
ززرر  گمانن  برددند  بستھه  ددرر  گرهه
مى  شتابیيدند  مغروورراانن  بھه  ددهه  

ھھھهمچنیين  خنداانن  وو  ررقصانن  مى  شدند
سوىى  آآنن  ددوولابب  چرخى  مى  ززددند
چونن  ھھھهمى  ددیيدند  مرغى  مى  پریيد
جانب  ددهه  صبر  جامھه  مى  ددرریيد

ھھھهر  كھه  مى  آآمد  زز  ددهه  اازز  سوىى  ااوو
بوسھه  مى  ددااددند  خوشش  بر  ررووىى  ااوو
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كھه  تو  ررووىى  یيارر  ما  رراا  ددیيدهه  ااىى
پس  تو  جانن  رراا  جانن  وو  ما  رراا  ددیيدهه  ااىى  

Saying, “You have seen the face of our friend, 
therefore to the Soul you are the soul, and to us the eye.”
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نوااختن  مجنونن  آآنن  سگ  رراا  كھه  مقیيم  كوىى  لیيلى  بودد

How Majnun petted the dog that lived in Layla’s abode.

Like Majnun, who was petting a dog 
and kissing it and melting before it:

He was pacing round it, stooping humbly in circumambulation; 
he was also giving it pure sugar-julep.

An idle talker said, “O half-baked Majnun, 
what hypocrisy is this that you are always displaying?

A dog’s muzzle is ever eating !lth; 
a dog scrapes its ass with its lips.”

He recounted the dog’s faults at some length: no one who perceives faults 
(‘aybdan) has got a scent of him that knows the things unseen (ghaybdan).

Majnun said, “You are entirely form and body: 
come within, and view it through my eyes;

For this is a talisman sealed by the Lord: 
this is the guardian of the abode of Layla.

Look at its high aspiration and its heart and soul and knowledge; 
where it chose and made its dwelling-place.

It is the dog of blessed countenance, of my Cave; 
no, it is the sharer of my grief and woe.

5e dog that stays in her abode, 
how should I give a single hair of it to the lions?

Oh, since to her dogs the lions are (devoted) slaves, 
there is no possibility of speaking. Silence, and farewell!”

If you pass beyond form, O friends, 
it is Paradise and rose-gardens within rose-gardens.

When you have broken and destroyed your own form, 
you have learned to break every form.

A"er that, you will break every form: 
like Haydar, you will uproot the gate of Khaybar.

5at simple Khwaja was duped by form, 
for he was going to the country on in!rm words.

Joyously towards the snare of that #attery, 
as a bird towards the bait of tribulation

ھھھهمچو  مجنونن  كاوو  سگى  رراا  مى  نوااخت
بوسھه  ااشش  مى  دداادد  وو  پیيشش  مى  گدااخت  
گردد  ااوو  مى  گشت  خاضع  ددرر  طواافف
ھھھهم  جلابب  شكرشش  مى  دداادد  صافف  
بو  االفضولى  گفت  ااىى  مجنونن  خامم

اایين  چھه  شیيد  ااست  اایين  كھه  مى  آآررىى  مداامم  
پوزز  سگ  دداایيم  پلیيدىى  مى  خورردد
مقعد  خودد  رراا  بھه  لب  مى  ااستردد
عیيبھهاىى  سگ  بسى  ااوو  بر  شمردد

عیيب  دداانن  اازز  غیيب  دداانن  بویيى  نبردد
گفت  مجنونن  تو  ھھھهمھه  نقشى  وو  تن
ااندرر  آآ  وو  بنگرشش  اازز  چشم  من  

كایين  طلسم  بستھه  مولى  ااست  اایين
پاسبانن  كوچھه  ىى  لیيلى  ااست  اایين

ھھھهمتش  بیين  وو  ددلل  وو  جانن  وو  شناخت
كاوو  كجا  بگزیيد  وو  مسكن  گاهه  ساخت  
ااوو  سگ  فرخخ  ررخخ  كھهف  من  ااست

بلكھه  ااوو  ھھھهم  ددرردد  وو  ھھھهم  لھهف  من  ااست  
آآنن  سگى  كھه  باشد  ااندرر  كوىى  ااوو

من  بھه  شیيراانن  كى  ددھھھهم  یيك  موىى  ااوو
ااىى  كھه  شیيراانن  مر  سگانش  رراا  غلامم
گفت  اامكانن  نیيست  خامش  وو  االسلامم  
گر  زز  صوررتت  بگذرریيد  ااىى  ددووستانن
جنت  ااست  وو  گلستانن  ددرر  گلستانن  

صوررتت  خودد  چونن  شكستى  سوختى
صوررتت  كل  رراا  شكست  آآموختى  
بعد  اازز  آآنن  ھھھهر  صوررتى  رراا  بشكنى
ھھھهمچو  حیيدرر  بابب  خیيبر  بر  كنى  

سغبھه  ىى  صوررتت  شد  آآنن  خوااجھه  ىى  سلیيم
كھه  بھه  ددهه  مى  شد  بھه  گفتاررىى  سقیيم  

سوىى  دداامم  آآنن  تملق  شاددمانن
ھھھهمچو  مرغى  سوىى  دداانھه  ىى  اامتحانن  
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5e bird deemed the bait a mark of kindness, 
that gi" is the extreme of cupidity and is not muni!cence;

اازز  كرمم  دداانست  مرغغ  آآنن  دداانھه  رراا
غایيت  حرصص  ااست  نى  جودد  آآنن  عطا

In desire for the bait 
the little birds are merrily #ying and running towards that imposture.

If I acquaint you with the joy of the Khwaja, 
I fear, O wayfarer, lest I make you late.

I will abridge. When the village came in sight, 
it was not in truth that village, he chose another road.

For about a month they were hurrying from village to village, 
because they did not well know the way to the village.

If anybody goes on the way without a leader, 
every two days’ journey becomes one of a hundred years.

Whoever speeds towards the Ka`ba without a guide 
becomes contemptible, like these bewildered men.

Whoever takes up a trade without a teacher 
becomes a laughing-stock in town and country.

Except it be singular, between East and West 
does a descendant of Adam put forth his head without parents?

He gains wealth who earns something; 
it is an extraordinary event when one hits upon a treasure.

Where is a Mustafa?  Whose body is spirit, 
so that the Merciful should teach the Qur’an?

For all those who are attached to the body He, in profusion of bounty, 
raised “He taught by the pen” as the means.

O son, every greedy person is deprived: 
do not you run like the greedy, more slowly.

On that journey they su$ered pains and anguish 
like the torment of a land-bird in fresh water.

5ey became sick of the village and the country 
and of the sugared expressions of such an uninstructed boor.

مرغكانن  ددرر  طمع  دداانھه  شاددمانن
سوىى  آآنن  تزوویير  پراانن  وو  ددوواانن  
گر  زز  شاددىى  خوااجھه  آآگاھھھهت  كنم
ترسم  ااىى  ررھھھهروو  كھه  بى  گاھھھهت  كنم  
مختصر  كرددمم  چو  آآمد  ددهه  پدیيد
خودد  نبودد  آآنن  ددهه  ررهه  ددیيگر  گزیيد
قربب  ماھھھهى  ددهه  بھه  ددهه  مى  تاختند
زز  اانكھه  ررااهه  ددهه  نكو  نشناختند

ھھھهر  كھه  ددرر  ررهه  بى  قلاووووززىى  رروودد
ھھھهر  ددوو  ررووززهه  ررااهه  صد  سالھه  شودد
ھھھهر  كھه  تاززدد  سوىى  كعبھه  بى  ددلیيل

ھھھهمچو  اایين  سر  گشتگانن  گردددد  ذذلیيل  
ھھھهر  كھه  گیيردد  پیيشھه  ىى  بى  ااووستا

رریيش  خندىى  شد  بھه  شھهر  وو  ررووستا
جز  كھه  ناددرر  باشد  ااندرر  خافقیين
آآددمى  سر  بر  ززند  بى  وواالدیين  
مالل  ااوو  یيابد  كھه  كسبى  مى  كند
ناددررىى  باشد  كھه  بر  گنجى  ززند

مصطفایيى  كو  كھه  جسمش  جانن  بودد
تا  كھه  ررحمن  علم  االقرآآنن  بودد
ااھھھهل  تن  رراا  جملھه  عَلَّمَ  بالقلم

ووااسطھه  اافرااشت  ددرر  بذلل  كرمم  
ھھھهر  حریيصى  ھھھهست  محروومم  ااىى  پسر
چونن  حریيصانن  تك  مروو  آآھھھهستھه  تر
ااندرر  آآنن  ررهه  ررنجھها  ددیيدند  وو  تابب

چونن  عذاابب  مرغغ  خاكى  ددرر  عذاابب  
سیير  گشتھه  اازز  ددهه  وو  اازز  ررووستا
ووزز  شكر  رریيز  چنانن  ناااووستا
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ررسیيدنن  خوااجھه  وو  قومش  بھه  ددهه  وو  ناددیيدهه  وو  ناشناختھه  آآووررددنن  ررووستایيى  اایيشانن  رراا

How the Khwaja and his kinsfolk arrived at the village, 
and how the countryman pretended not to see or recognise them.

When, a"er a month, they arrived in that quarter, 
themselves without provisions and their beasts without fodder,

See how the countryman, from evil intent, 
still in#ict calamities small and great,

And keeps his face hidden from them by day, 
lest they should open their mouths in the direction of his orchard

It is better that a face like that, which is wholly hypocrisy and malice, 
should he hidden from Moslems.

5ere are faces on which demons 
are settled like gnats, as guardsmen.

When you behold his face, they fall upon you: Either do not behold 
that face, when you have beheld, do not laugh pleasantly.

Concerning such a wicked, sinful face God has said, 
“Verily, We will drag by the forelock.”

When they had made enquiry and found his house, 
they hurried like kinsfolk to the door.

5e people in his house bolted the door. 
At this perverseness, the Khwaja became mad-like,

But indeed it was no time for harshness: 
when you have fallen into the pit, what is the use of being enraged?

Five days they remained at his door: 
the night in the cold, the day itself in the blaze of the sun.

5eir remaining was not from heedlessness or asininity; 
no, it was from necessity and want of an ass.

From necessity, the good are bound to the vile: 
from sore hunger the lion will eat a putrid carcass.

He would see him and salute him, saving, 
“I am so-and-so, and this is my name.”

“Maybe,” he said; “ how should I know who you are, 
whether you are a dirty fellow or an honest gentleman?”

“5is moment,” said he, “resembles the Resurrection, 
since a brother has come to %ee $om his brother.”

بعد  ماھھھهى  چونن  ررسیيدند  آآنن  طرفف
بى  نواا  اایيشانن  ستورراانن  بى  علف  
ررووستایيى  بیين  كھه  اازز  بد  نیيتى

مى  كند  بعد  االلتیيا  وو  االتي  
ررووىى  پنھهانن  مى  كند  زز  اایيشانن  بھه  ررووزز

تا  سوىى  باغش  بنگشایيند  پوزز
آآنن  چنانن  رروو  كھه  ھھھهمھه  ززررقق  وو  شر  ااست

اازز  مسلمانانن  نھهانن  ااوولیيتر  ااست  
رروویيھها  باشد  كھه  ددیيواانن  چونن  مگس
بر  سرشش  بنشستھه  باشد  چونن  حرسس  

چونن  ببیينى  ررووىى  ااوو  ددرر  توفتند
یيا  مبیين  آآنن  رروو  چو  ددیيدىى  خوشش  مخند

ددرر  چنانن  ررووىى  خبیيث  عاصیيھه
گفت  یيزدداانن  نسفعا  بالناصیيھه  

چونن  بپرسیيدند  وو  خانھه  شش  یيافتند
ھھھهمچو  خویيشانن  سوىى  ددرر  بشتافتند

ددرر  فروو  بستند  ااھھھهل  خانھه  ااشش
خوااجھه  شد  ززیين  كژ  ررووىى  ددیيواانھه  ووشش  

لیيك  ھھھهنگامم  ددررشتى  ھھھهم  نبودد
چونن  ددرر  اافتاددىى  بھه  چھه  تیيزىى  چھه  سودد

بر  ددررشش  ماندند  اایيشانن  پنج  ررووزز
شب  بھه  سرما  ررووزز  خودد  خوررشیيد  سوزز

نى  زز  غفلت  بودد  ماندنن  نى  خرىى
بلكھه  بودد  اازز  ااضطراارر  وو  بى  خوررىى  
با  لئیيمانن  بستھه  نیيكانن  زز  ااضطراارر
شیير  مرددااررىى  خورردد  اازز  جوعع  ززاارر
ااوو  ھھھهمى  ددیيدشش  ھھھهمى  كرددشش  سلامم
كھه  فلانم  من  مراا  اایين  ااست  نامم  

گفت  باشد  من  چھه  دداانم  تو  كى  ااىى
یيا  پلیيدىى  یيا  قریين  پاكى  ااىى  

گفت  اایين  ددمم  با  قیيامت  شد  شبیيھه
تا  برااددرر  شد  یيفر  من  ااخیيھه  
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He would explain to him, saying, 
“I am he from whose table you did eat many delicacies.

شرحح  مى  كرددشش  كھه  من  آآنم  كھه  تو
لوتھها  خوررددىى  زز  خواانن  من  ددوو  تو

On such and such a day I bought that merchandise for you: 
every secret that goes beyond the two is published.

5e people heard the secret of our a$ection; 
when the gullet has received bounty, the face has bashfulness.”

He would say to him, “do you talk nonsense? 
I know neither you nor your name nor your dwelling-place.”

On the !"h night there began such a cloud and rain 
that the sky might be astonished at its raining.

When the knife reached the bone, 
the Khwaja knocked at the door, crying, “Call the master!”

When, in response to a hundred urgent entreaties, 
he came to the door, he said, “Why, what is it, my dear sir?”

He replied, “ I abandon those claims, 
I renounce that which I was fancying.

I have su$ered !ve years’ pain: 
!ve days my miserable soul amidst this heat and blaze.”

One injustice from kindred and friends and family 
is in heaviness as three hundred thousand,

Because he did not set his mind on his cruelty and injustice: 
his soul was accustomed to kindness and faithfulness from him.

Whatever is tribulation and sore grief to men, know for sure 
that this is in consequence of its being contrary to habit.

He said, “O you the sun of whose love is in decline, 
if you have shed my blood, I acquit you.

On this night of rain give us a nook, 
so that at the Resurrection you may obtain a heavenly reward.”

“‘5ere is a nook,” he replied, “ belonging to the keeper of the vineyard: 
he keeps watch there against the wolf,

Bow and arrow in his hand on account of the wolf, 
so that he may shoot if the !erce wolf should come.

If you will do that service, the place is yours; 
and if not, have the kindness to seek another place.”

He said, “I will do a hundred services, 
give you the place, and put that bow and arrow in my hand.

آآنن  فلانن  ررووززتت  خریيدمم  آآنن  متاعع
كل  سر  جاووزز  االاثنیين  شاعع  
سر  مھهر  ما  شنیيدستند  خلق

شرمم  دداارردد  رروو  چو  نعمت  خورردد  حلق  
ااوو  ھھھهمى  گفتش  چھه  گویيى  ترھھھهاتت
نى  تراا  دداانم  نھه  نامم  تو  نھه  جاتت  

پنجمیين  شب  اابر  وو  بارراانى  گرفت
كاسمانن  اازز  باررشش  دداارردد  شگفت  

چونن  ررسیيد  آآنن  كارردد  ااندرر  ااستخواانن
حلقھه  ززدد  خوااجھه  كھه  مھهتر  رراا  بخواانن
چونن  بھه  صد  االحاحح  آآمد  سوىى  ددرر
گفت  آآخر  چیيست  ااىى  جانن  پدرر
گفت  من  آآنن  حق  ھھھها  بگذااشتم
تركك  كرددمم  آآنن  چھه  مى  پندااشتم  
پنج  سالھه  ررنج  ددیيدمم  پنج  ررووزز

جانن  مسكیينم  ددرر  اایين  گرما  وو  سوزز
یيك  جفا  اازز  خویيش  وو  اازز  یيارر  وو  تبارر
ددرر  گراانى  ھھھهست  چونن  سیيصد  ھھھهزاارر
زز  اانكھه  ددلل  ننھهادد  بر  جورر  وو  جفاشش
جانش  خوگر  بودد  با  لطف  وو  ووفاشش  
ھھھهر  چھه  بر  مرددمم  بلا  وو  شدتت  ااست

اایين  یيقیين  دداانن  كز  خلافف  عاددتت  ااست  
گفت  ااىى  خوررشیيد  مھهرتت  ددرر  ززوواالل
گر  تو  خونم  رریيختى  كرددمم  حلالل  
اامشب  بارراانن  بھه  ما  ددهه  گوشھه  ااىى
تا  بیيابى  ددرر  قیيامت  توشھه  ااىى  

گفت  یيك  گوشھه  ااست  آآنن  باغبانن
ھھھهست  اایينجا  گرگگ  رراا  ااوو  پاسبانن  

ددرر  كفش  تیير  وو  كمانن  اازز  بھهر  گرگگ
تا  ززند  گر  آآیيد  آآنن  گرگگ  سترگگ  

گر  تو  آآنن  خدمت  كنى  جا  آآنن  تست
وورر  نھه  جاىى  ددیيگرىى  فرماىى  جست  
گفت  صد  خدمت  كنم  تو  جاىى  ددهه

آآنن  كمانن  وو  تیير  ددرر  كفم  بنھه  
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I will not sleep, I will guard the vines; 
if the wolf raises his head, I will shoot the arrow at him.

من  نخسبم  حاررسى  ررزز  كنم
گر  بر  آآرردد  گرگگ  سر  تیيرشش  ززنم

For God’s sake do not leave me to-night, O double-hearted, 
the rain-water overhead and the mud underneath!”

A nook was cleared, and he with his family went there: 
a narrow place and without room to turn.

Mounted upon one another, like locusts, 
from terror of the #ood into the corner of the cavern,

During the night, the whole night, they all crying, 
“O God, this serves us right, serves us right, serves us right.”

5is is what is deserved by him that consorted with the vile, 
or showed worthiness for the sake of the unworthy.

5is is what is deserved by him that in vain desire 
gives up paying homage to the dust of the noble.

5at you lick the dust and the wall of the pure 
is better than the vulgar and their vines and rose-gardens.

5at you become a slave to a man of enlightened heart is better than 
that you should walk upon the crown of the head of kings.

From the kings of earth you will get nothing 
but the noise of a drum, O courier of roads.

Even the townsmen are brigands in comparison with the Spirit. 
Who is the countryman? 5e fool that is without spiritual gi"s

5is is what is deserved by him who, the cry of a ghoul came to him, 
without rational foresight chose to move.

When repentance has gone from the heart to the pericardium 
a"er that it is of no use to acknowledge.

5e bow and arrow in his hand, 
he seeking the wolf all night to and fro.

5e wolf, in truth, was given power over him, like sparks of !re: 
seeking the wolf, and unaware of the wolf.

Every gnat, every #ea, had become as a wolf 
and in#icted a wound upon them in that ruined place

5ere was no opportunity even of driving away those gnats, 
because of dread of an attack by the rebellious wolf,

Lest the wolf should in#ict some damage, 
the countryman would tear out the Khwaja’s beard.

بھهر  حق  مگذااررمم  اامشب  ااىى  ددوو  ددلل
آآبب  بارراانن  بر  سر  وو  ددرر  ززیير  گل  
گوشھه  ااىى  خالى  شد  وو  ااوو  با  عیيالل

ررفت  آآنن  جا  جاىى  تنگ  وو  بى  مجالل
چونن  ملخ  بر  ھھھهمدگر  گشتھه  سواارر

اازز  نھهیيب  سیيل  ااندرر  كنج  غارر
شب  ھھھهمھه  شب  جملھه  گویيانن  ااىى  خداا

اایين  سزااىى  ما  سزااىى  ما  سزاا
اایين  سزااىى  آآنن  كھه  شد  یيارر  خسانن
یيا  كسى  كردد  اازز  برااىى  ناكسانن  

اایين  سزااىى  آآنن  كھه  ااندرر  طمع  خامم
تركك  گویيد  خدمت  خاكك  كراامم  
خاكك  پاكانن  لیيسى  وو  ددیيوااررشانن

بھهتر  اازز  عامم  وو  ررزز  وو  گلزااررشانن  
بندهه  ىى  یيك  مردد  ررووشن  ددلل  شوىى
بھه  كھه  بر  فرقق  سر  شاھھھهانن  ررووىى  
اازز  ملوكك  خاكك  جز  بانگ  ددھھھهل
تو  نخوااھھھهى  یيافت  ااىى  پیيك  سبل  

شھهریيانن  خودد  ررهه  ززنانن  نسبت  بھه  ررووحح
ررووستایيى  كیيست  گیيج  وو  بى  فتوحح  
اایين  سزااىى  آآنن  كھه  بى  تدبیير  عقل
بانگ  غولى  آآمدشش  بگزیيد  نقل  

چونن  پشیيمانى  زز  ددلل  شد  تا  شغافف
زز  آآنن  سپس  سوددىى  نداارردد  ااعتراافف  

آآنن  كمانن  وو  تیير  ااندرر  ددست  ااوو
گرگگ  رراا  جویيانن  ھھھهمھه  شب  سو  بھه  سو
گرگگ  برووىى  خودد  مسلط  چونن  شررر
گرگگ  جویيانن  وو  زز  گرگگ  ااوو  بى  خبر
ھھھهر  پشھه  ھھھهر  كیيك  چونن  گرگى  شدهه
ااندرر  آآنن  وویيراانھه  شانن  ززخمى  ززددهه  
فرصت  آآنن  پشھه  ررااندنن  ھھھهم  نبودد
اازز  نھهیيب  حملھه  ىى  گرگگ  عنودد

تا  نبایيد  گرگگ  آآسیيبى  ززند
ررووستایيى  رریيش  خوااجھه  بر  كند
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In this wise gnashing their teeth till midnight: 
their souls were coming from the navel to the lip.

اایين  چنیين  ددنداانن  كنانن  تا  نیيم  شب
جانشانن  اازز  نافف  مى  آآمد  بھه  لب  

Suddenly the !gure of a deserted wolf 
raised its head from the top of a hillock.

5e Khwaja loosed the arrow from the thumbstall 
and shot at the animal, so that it fell to the ground.

In falling, wind escaped from the animal: 
the countryman uttered a wail and heat his hands,

“O ungenerous, it is my ass-colt!” 
“No,” said he, “this is the devilish wolf,

5e features of wol!shness are apparent in it; 
its form makes acquainted with its wol!shness.”

“No,” he said, “I know the wind that escaped from its arse 
as well as water from wine.

You have killed my ass-colt in the meadows—
may you never be released from anguish!”

“Make a better investigation,” he replied; “it is night, 
and at night material objects are screened from the beholder.

Night causes many a thing to appear wrong and changed: 
not everyone has the seeing correctly by night.

Both night and clouds and heavy rain: 
these three types of darkness produce great error.”

He said, “To me it is as bright day: 
I know, it is the wind of my ass-colt.

Amongst twenty winds I know that wind 
as the traveller his provisions for the journey.”

5e Khwaja sprang up, and losing patience 
he seized the countryman by his collar,

Crying, “O fool and pick pocket, you have shown hypocrisy: 
you have eaten both dung and opium together.

In the midst of triple darkness you know the wind of the ass: 
how do not you know me, O giddy-head?

He that knows a colt at midnight, 
how should he not know his own friend of ten years

You are feigning to be distraught and a gnostic: 
you are throwing dust in the eyes of generosity,

ناگھهانن  تمثالل  گرگگ  ھھھهشتھه  ااىى
سر  بر  آآوورردد  اازز  فراازز  پشتھه  ااىى  

تیير  رراا  بگشادد  آآنن  خوااجھه  زز  شست
ززدد  بر  آآنن  حیيواانن  كھه  تا  اافتادد  پست  
ااندرر  اافتاددنن  زز  حیيواانن  بادد  جست

ررووستایيى  ھھھهاىى  كردد  وو  كوفت  ددست  
ناجواانمردداا  كھه  خر  كرهه  ىى  من  ااست

گفت  نى  اایين  گرگگ  چونن  آآھھھهرمن  ااست  
ااندرر  ااوو  ااشكالل  گرگى  ظاھھھهر  ااست
شكل  ااوو  اازز  گرگى  ااوو  مخبر  ااست  

گفت  نى  باددىى  كھه  جست  اازز  فرجج  ووىى
مى  شناسم  ھھھهمچنانك  آآبى  زز  مى

كشتھه  ااىى  خر  كرهه  اامم  رراا  ددرر  رریياضض
كھه  مباددتت  بسط  ھھھهرگز  زز  اانقباضض  
گفت  نیيكوتر  تفحص  كن  شب  ااست

شخصھها  ددرر  شب  زز  ناظر  محجب  ااست  
شب  غلط  بنمایيد  وو  مبدلل  بسى

ددیيد  صایيب  شب  نداارردد  ھھھهر  كسى  
ھھھهم  شب  وو  ھھھهم  اابر  وو  ھھھهم  بارراانن  ژژررفف
اایين  سھه  تارریيكى  غلط  آآرردد  شگرفف  

گفت  آآنن  بر  من  چو  ررووزز  ررووشن  ااست
مى  شناسم  بادد  خر  كرهه  ىى  من  ااست  

ددرر  میيانن  بیيست  بادد  آآنن  بادد  رراا
مى  شناسم  چونن  مسافر  ززاادد  رراا

خوااجھه  بر  جست  وو  بیيامد  ناشكفت
ررووستایيى  رراا  گریيبانش  گرفت  
كابلھه  طراارر  شیيد  آآووررددهه  ااىى

بنگ  وو  اافیيونن  ھھھهر  ددوو  با  ھھھهم  خوررددهه  ااىى  
ددرر  سھه  تارریيكى  شناسى  بادد  خر

چونن  نداانى  مر  مراا  ااىى  خیيرهه  سر
آآنن  كھه  ددااند  نیيم  شب  گوسالھه  رراا
چونن  ندااند  ھھھهمرهه  ددهه  سالھه  رراا

خویيشتن  رراا  وواالھه  وو  عاررفف  كنى
خاكك  ددرر  چشم  مرووتت  مى  ززنى  
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Saying, “ I have no consciousness even of myself: 
in my heart there is no room for anything but God.

كھه  مراا  اازز  خویيش  ھھھهم  آآگاهه  نیيست
ددرر  ددلم  گنجاىى  جز  ااالله  نیيست  

I have no recollection of what I ate yesterday: 
this heart takes joy in nothing except bewilderment.

I am sane and maddened by God: remember, 
and in such a state of sel#essness, hold me excusable.

He that eats carrion, that is to say, date-wine—
the Law enrolls him amongst those who are excused.

5e drunkard and shit eater has not divorce or barter; 
he is even as a child: he is a person absolved and emancipated.

5e intoxication that arises from the scent of the unique King—
a hundred vats of wine never wrought that in head and brain.

To him, then, how should the obligation be applicable? 
5e horse is fallen and has become unable to move.

Who in the world would lay a load upon the ass-colt? 
Who would give lessons in Persian to Bu Murra?

When lameness comes, the load is taken o$: 
God has said, it is no sin in the blind.

I have become blind in regard to myself, seeing by God: 
therefore I am absolved from the small and from the great.”

You brag of your dervishhood and sel#essness, 
the wailful cries of those intoxicated with God,

Saying, “I know not earth from heaven.” 
5e jealousy has tried you, tried you.

5us has the wind of your ass-colt put you to shame, 
thus has it a8rmed the existence of your self-negation.

In this wise God exposes hypocrisy, 
in this wise does He catch the quarry that has started away.

5ere are hundreds of thousands of trials, O son, 
for anyone who says, “I am the captain of the Gate.”

If the common do not know him by the trial, 
the adepts of the Way will demand from him the token.

When a churl pretends to be a tailor, 
the king will throw down a piece of satin in front of him,

Saying “Cut this into a wide undervest (baghaltaq)”: 
from the trial there appear two horns on him.

آآنن  چھه  ددىى  خوررددمم  اازز  آآنم  یيادد  نیيست
اایين  ددلل  اازز  غیير  تحیير  شادد  نیيست  

عاقل  وو  مجنونن  حقم  یيادد  آآرر
ددرر  چنیين  بى  خویيشیيم  معذوورر  دداارر
آآنن  كھه  مرددااررىى  خورردد  یيعنى  نبیيذ
شرعع  ااوو  رراا  سوىى  معذوورراانن  كشیيد

مست  وو  بنگى  رراا  طلاقق  وو  بیيع  نیيست
ھھھهمچو  طفل  ااست  ااوو  معافف  وو  معتفى  ااست  

مستیيى  كایيد  زز  بوىى  شاهه  فردد
صد  خم  مى  ددرر  سر  وو  مغز  آآنن  نكردد
پس  بر  ااوو  تكلیيف  چونن  باشد  رروواا

ااسب  ساقط  گشت  وو  شد  بى  ددست  وو  پا
بارر  كھه  نھهد  ددرر  جھهانن  خر  كرهه  رراا
ددررسس  كھه  ددھھھهد  پاررسى  بو  مرهه  رراا
بارر  بر  گیيرند  چونن  آآمد  عرجج

گفت  حق  لَیْيسَ  عَلَى  االأَْعْمى    حرجج  
سوىى  خودد  ااعمى  شدمم  اازز  حق  بصیير

پس  معافم  اازز  قلیيل  وو  اازز  كثیير
لافف  ددرروویيشى  ززنى  وو  بى  خوددىى
ھھھهاىى  وو  ھھھهوىى  مستیيانن  اایيزددىى  

كھه  ززمیين  رراا  من  نداانم  زز  آآسمانن
اامتحانت  كردد  غیيرتت  اامتحانن  

بادد  خر  كرهه  چنیين  ررسوااتت  كردد
ھھھهستى  نفى  تراا  ااثباتت  كردد

اایين  چنیين  ررسواا  كند  حق  شیيد  رراا
اایين  چنیين  گیيردد  ررمیيدهه  صیيد  رراا

صد  ھھھهزاارراانن  اامتحانن  ااست  ااىى  پسر
ھھھهر  كھه  گویيد  من  شدمم  سرھھھهنگ  ددرر
گر  ندااند  عامھه  ااوو  رراا  زز  اامتحانن
پختگانن  ررااهه  جویيندشش  نشانن  

چونن  كند  ددعوىى  خیياطى  خسى
اافكند  ددرر  پیيش  ااوو  شھه  ااطلسى  
كھه  ببر  اایين  رراا  بغلطاقق  فرااخخ

زز  اامتحانن  پیيداا  شودد  ااوو  رراا  ددوو  شاخخ  
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Were there not a testing of every vicious person, 
every e$eminate would be a Rustam in the fray.

گر  نبوددىى  اامتحانن  ھھھهر  بدىى
ھھھهر  مخنث  ددرر  ووغا  ررستم  بدىى  

Even suppose that the e$eminate has put on a coat of mail: 
as soon as he feels the blow, he will become as a captive.

How will he that is intoxicated with God be restored to his senses 
by the west-wind? 5e God-intoxicated man will not come to himself 
at the blast of the trumpet.

5e wine of God is true, not false: you have drunk buttermilk, 
you have drunk buttermilk, buttermilk, buttermilk !

You have made yourself out to be a Junayd or a Bayazid, 
“Go, for I do not know a hatchet from a key.”

How by means of hypocrisy, O contriver of fraud, will you conceal 
depravity of nature and sloth and greed and concupiscence?

You make yourself a Mansur-i Hallaj 
and set !re to the cotton of your friends,

Saying, “I do not know Umar from Bu Lahab; 
I know the wind of my ass-colt at midnight.”

Oh, the ass that would believe this from an ass like you, 
and would make himself blind and deaf for your sake!

Do not count yourself one of the travellers on the Way; 
you are a comrade of them that de!le the Way: do not eat shit!

Fly back from hypocrisy, hasten towards Reason: 
how shall the wing of the phenomenal soar to Heaven?

You have feigned to be a lover of God; 
you have played the game of love with a black devil.

At the Resurrection lover and beloved 
shall be tied in couples and quickly brought forward.

Why have you made yourself crazy and senseless? 
Where is the blood of the vine’? You have drunk our blood,

“Go, I do not know you: spring away from me. 
I am a gnostic who is beside himself and the Buhlul of the village.”

You art conceiving a false opinion of your nearness to God, 
thinking that the Tray-maker is not far from the tray;

You do not see this, that the nearness of the saints 
has a hundred miracles, displays and powers.

By David iron is made a piece of wax; 
in your hand wax is as iron.

خودد  مخنث  رراا  ززررهه  پوشیيدهه  گیير
چونن  ببیيند  ززخم  گردددد  چونن  ااسیير

مست  حق  ھھھهشیيارر  چونن  شد  اازز  ددبورر
مست  حق  نایيد  بھه  خودد  اازز  نفخ  صورر

باددهه  ىى  حق  ررااست  باشد  نى  ددررووغغ
ددووغغ  خوررددىى  ددووغغ  خوررددىى  ددووغغ  ددووغغ  

ساختى  خودد  رراا  جنیيد  وو  بایيزیيد
رروو  كھه  نشناسم  تبر  رراا  اازز  كلیيد

بد  ررگى  وو  منبلى  وو  حرصص  وو  آآزز
چونن  كنى  پنھهانن  بھه  شیيد  ااىى  مكر  سازز

خویيش  رراا  منصورر  حلاجى  كنى
آآتشى  ددرر  پنبھه  ىى  یيارراانن  ززنى  
كھه  بنشناسم  عمر  اازز  بو  لھهب

بادد  كرهه  ىى  خودد  شناسم  نیيم  شب  
ااىى  خرىى  كایين  اازز  تو  خر  باوورر  كند
خویيش  رراا  بھهر  تو  كورر  وو  كر  كند
خویيش  رراا  اازز  ررهه  رروواانن  كمتر  شمر
تو  حریيف  ررهه  رریيانى  گھه  مخورر
بازز  پر  اازز  شیيد  سوىى  عقل  تازز
كى  پردد  بر  آآسمانن  پر  مجازز

خویيشتن  رراا  عاشق  حق  ساختى
عشق  با  ددیيو  سیياھھھهى  باختى  

عاشق  وو  معشوقق  رراا  ددرر  ررستخیيز
ددوو  بدوو  بندند  وو  پیيش  آآررند  تیيز

تو  چھه  خودد  رراا  گیيج  وو  بى  خودد  كرددهه  ااىى
خونن  ررزز  كو  خونن  ما  رراا  خوررددهه  ااىى  

رروو  كھه  نشناسم  تراا  اازز  من  بجھه
عاررفف  بى  خویيشم  وو  بھهلولل  ددهه  
تو  توھھھهم  مى  كنى  اازز  قربب  حق
كھه  طبق  گر  ددوورر  نبودد  اازز  طبق  
اایين  نمى  بیينى  كھه  قربب  ااوولیيا

صد  كراامت  دداارردد  وو  كارر  وو  كیيا
آآھھھهن  اازز  ددااوودد  مومى  مى  شودد

مومم  ددرر  ددستت  چو  آآھھھهن  مى  بودد
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Nearness in respect of creating and sustaining is common to all; 
these noble ones possess the nearness of the inspiration of Love.

قربب  خلق  وو  ررززقق  بر  جملھه  ست  عامم
قربب  ووحى  عشق  ددااررند  اایين  كراامم  

Nearness is of various kinds, O father: 
the sun strikes on the mountains and on the gold;

But between the sun and the gold there is a nearness 
of which the bid-tree has no knowledge.

5e dry and fresh bough is near to the sun: 
how should the sun be screened o$ from either?

But where is the nearness of the sappy bough, 
from which you eat ripe fruit?

From nearness to the sun let the dry bough 
get anything besides withering sooner!

O man without wisdom, do not be an inebriate of the sort 
that he comes to his wits he feels sorry;

Nay, be one of those inebriates on account of whom, 
while they are drinking the wine, mature intellects su$er regret.

O you, who, like a cat, have caught an old mouse, 
if you are so brave from that wine, catch the Lion!

O you who have drunk qua$ed the cup of Nothingness from a phantom 
do not reel like them that are intoxicated with the realities.

You are falling to this side and that, like the drunken: 
O you on this side, there is no passage for you on that side.

If you !nd the way to that side, 
henceforth toss your head now to this side, now to that!

You are all on this side, do not idly boast of that side: 
since you have not the death, do not agonise yourself in vain.

He with the soul of Khadir, that does not shrink from death—
if he know not the created, it is !tting.

You sweeten your palate with the savour of false imagination; 
you blow into the bag of sel9ood and !ll it:

5en, at one prick of a needle you are emptied of wind—
may no intelligent man’s body be fat like this!

You make pots of snow in winter: 
when they see the water how shall they maintain that constancy?

قربب  بر  اانوااعع  باشد  ااىى  پدرر
مى  ززند  خوررشیيد  بر  كھهسارر  وو  ززرر
لیيك  قربى  ھھھهست  با  ززرر  شیيد  رراا

كھه  اازز  آآنن  آآگھه  نباشد  بیيد  رراا
شاخخ  خشك  وو  تر  قریيب  آآفتابب

آآفتابب  اازز  ھھھهر  ددوو  كى  دداارردد  حجابب  
لیيك  كو  آآنن  قربت  شاخخ  طرىى

كھه  ثمارر  پختھه  اازز  ووىى  مى  خوررىى  
شاخخ  خشك  اازز  قربت  آآنن  آآفتابب

غیير  ززوو  تر  خشك  گشتن  گو  بیيابب  
آآنن  چنانن  مستى  مباشش  ااىى  بى  خردد
كھه  بھه  عقل  آآیيد  پشیيمانى  خورردد

بلك  اازز  آآنن  مستانن  كھه  چونن  مى  مى  خوررند
عقلھهاىى  پختھه  حسرتت  مى  برند

ااىى  گرفتھه  ھھھهمچو  گربھه  موشش  پیير
گر  اازز  آآنن  مى  شیير  گیيرىى  شیير  گیير

ااىى  بخوررددهه  اازز  خیيالى  جامم  ھھھهیيچ
ھھھهمچو  مستانن  حقایيق  بر  مپیيچ  

مى  فتى  اایين  سو  وو  آآنن  سو  مست  وواارر
ااىى  تو  اایين  سو  نیيستت  زز  آآنن  سو  گذاارر

گر  بداانن  سو  ررااهه  یيابى  بعد  اازز  آآنن
گھه  بدیين  سو  گھه  بداانن  سو  سر  فشانن  
جملھه  اایين  سویيى  اازز  آآنن  سو  گپ  مزنن
چونن  ندااررىى  مرگگ  ھھھهرززهه  جانن  مكن  
آآنن  خضر  جانن  كز  ااجل  نھهرااسد  ااوو

شایيد  اارر  مخلوقق  رراا  نشناسد  ااوو
كامم  اازز  ذذووقق  توھھھهم  خوشش  كنى

ددرر  ددمى  ددرر  خیيك  خودد  پرشش  كنى  
پس  بھه  یيك  سوززنن  تھهى  گرددىى  زز  بادد

اایين  چنیين  فربھه  تن  عاقل  مبادد
كوززهه  ھھھها  ساززىى  زز  برفف  ااندرر  شتا
كى  كند  چونن  آآبب  بیيند  آآنن  ووفا
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اافتاددنن  شغالل  ددرر  خم  ررنگ  وو  ررنگیين  شدنن  وو  ددعوىى  طاووسى  كرددنن  میيانن  شغالانن

How the jackal fell into the dyeing-vat and was dyed with many colours 
and pretended amongst the jackals that he was a peacock.

A certain jackal went into the dyeing-vat, 
stayed in the vat for a while,

And then arose, his skin having become multi-coloured, 
saying,  ‘I have become the Peacock of ‘Illiyyin.”

His coloured fur had gained a charming brilliance, 
and the sun shone upon those colours.

He beheld himself green and red and roan and yellow, 
he presented himself to the jackals.

5ey all said, “O little jackal, what is the matter, 
that you have in your head manifold exultation?

Because of exultation you have turned aside from us: 
whence have you brought this arrogance?”

One of the jackals went to him and said, “O so-and-so, have you acted 
deceitfully or have you become one of those whose hearts rejoice?

You have acted deceitfully to the end that you may jump on to the pulpit 
and by your idle chatter give this folk regret.

You have striven much, you have not felt any ardour; 
hence from deceit you have exhibited a piece of impudence.”

Ardour belongs to the saints and prophets; 
on the other hand, impudence is the refuge of every impostor;

For they draw the people’s attention to themselves, 
saying, “We are happy,” though within they are exceedingly unhappy.

How a braggart greased his lips and moustache every morning with the skin of a fat sheep’s tail 
and came amongst his companions, saying,” I have eaten such and such.”

A person, who was lightly esteemed, 
used to grease his moustaches every morning

And go amongst the muni!cent, saying, 
“I have eaten some well-greased food at the party.”

آآنن  شغالى  ررفت  ااندرر  خم  ررنگ
ااندرر  آآنن  خم  كردد  یيك  ساعت  ددررنگ  
پس  بر  آآمد  پوستش  ررنگیين  شدهه

كھه  منم  طاووسس  علیيیين  شدهه  
پشم  ررنگیين  رروونق  خوشش  یيافتھه

آآفتابب  آآنن  ررنگھها  بر  تافتھه  
ددیيد  خودد  رراا  سبز  وو  سرخخ  وو  فورر  وو  ززرردد
خویيشتن  رراا  بر  شغالانن  عرضھه  كردد
جملھه  گفتند  ااىى  شغالك  حالل  چیيست

كھه  تراا  ددرر  سر  نشاطط  ملتویيست  
اازز  نشاطط  اازز  ما  كراانھه  كرددهه  ااىى
اایين  تكبر  اازز  كجا  آآووررددهه  ااىى  

یيك  شغالى  پیيش  ااوو  شد  كاىى  فلانن
شیيد  كرددىى  یيا  شدىى  اازز  خوشش  ددلانن  

شیيد  كرددىى  تا  بمنبر  بر  جھهى
تا  زز  لافف  اایين  خلق  رراا  حسرتت  ددھھھهى  

بس  بكوشیيدىى  ندیيدىى  گرمیيى
پس  زز  شیيد  آآووررددهه  ااىى  بى  شرمیيى  

گرمى  آآنن  ااوولیيا  وو  اانبیياست
بازز  بى  شرمى  پناهه  ھھھهر  ددغاست  
كھه  االتفاتت  خلق  سوىى  خودد  كشند

كھه  خوشیيم  وو  اازز  ددرروونن  بس  ناخوشند

چربب  كرددنن  مردد  لافى  لب  وو  سبلت  خودد  رراا  ھھھهر  بامداادد  بھه  پوست  ددنبھه  وو  بیيروونن  آآمدنن  میيانن  حریيفانن  كھه  
من  چنیين  خوررددهه  اامم  وو  چنانن

پوست  ددنبھه  یيافت  شخصى  مستھهانن
ھھھهر  صباحى  چربب  كرددىى  سبلتانن  
ددرر  میيانن  منعمانن  ررفتى  كھه  من

لوتت  چربى  خوررددهه  اامم  ددرر  اانجمن  
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He would gaily put his hand on his moustache as a sign, 
meaning, “Look at my moustache!

ددست  بر  سبلت  نھهاددىى  ددرر  نویيد
ررمز  یيعنى  سوىى  سبلت  بنگریيد

For this is the witness to the truth of my words, 
and this is the token of my eating greasy and delicious food.”

His belly would say in soundless response, 
“May God destroy the plots of the liars!

Your boasting has set me on !re: 
may that greasy moustache of yours be torn out!

Were it not for your foul boasting, O beggar, 
some generous man would have taken pity on me;

And if you had shown the ailment and had not played false, 
some physician would have prepared a remedy for it.”

God has said, “Do not move ear or tail crookedly: 
their veracity shall pro&t the veracious.”

Ne recurvatus in antro dormiveris, O to qui passus es nocturnam pol-
lutionem: reveal that which you have, and act straight

Or if you tell not your fault, at least refrain from talk: 
do not kill yourself by ostentation and trickery.

If you have got any money, do not open your mouth: 
there are touchstones on the Way,

And for the touchstones too 
there are tests concerning their own states.

God has said, “From birth unto death 
they are tried every year twice.

5ere is test upon test, O father: 
beware, do not buy yourself at the smallest test.

How Bal am the son of Ba`ur was secure, because the Lord had made tests 
and he had come through them honourably.

Bal’am the son of Ba’ur and the accursed Iblis 
were disgraced at the ultimate test.

He, by his pretension, desires to be rich; 
his belly is execrating his moustache,

كایين  گوااهه  صدقق  گفتارر  من  ااست
وویين  نشانن  چربب  وو  شیيریين  خوررددنن  ااست  

ااشكمش  گفتى  جواابب  بى  طنیين
  كیيد  االكاذذبیين   كھه  أأبادد  اااللهَّ

لافف  تو  ما  رراا  بر  آآتش  بر  نھهادد
كانن  سبیيل  چربب  تو  بركندهه  بادد
گر  نبوددىى  لافف  ززشتت  ااىى  گداا
یيك  كریيمى  ررحم  اافكندىى  بھه  ما

وورر  نموددىى  عیيب  وو  كژ  كم  باختى
یيك  طبیيبى  ددااررووىى  ااوو  ساختى  

گفت  حق  كھه  كژ  مجنبانن  گوشش  وو  ددمم
یينفعن  االصاددقیين  صدقھهم  

كھهف  ااندرر  كژ  مخسب  ااىى  محتلم
آآنن  چھه  ددااررىى  وواانما  وو  فاستقم  

وورر  نگویيى  عیيب  خودد  باررىى  خمش
اازز  نمایيش  ووزز  ددغل  خودد  رراا  مكش  
گر  تو  نقدىى  یيافتى  مگشا  ددھھھهانن
ھھھهست  ددرر  ررهه  سنگھهاىى  اامتحانن  
سنگھهاىى  اامتحانن  رراا  نیيز  پیيش

اامتحانھها  ھھھهست  ددرر  ااحواالل  خویيش  
گفت  یيزدداانن  اازز  وولاددتت  تا  بھه  حیين

یيفتنونن  كل  عامم  مرتیين  
اامتحانن  بر  اامتحانن  ااست  ااىى  پدرر

ھھھهیين  بھه  كمتر  اامتحانن  خودد  رراا  مخر

اایيمن  بوددنن  بلعم  باعورر  كھه  اامتحانھها  كردد  حضرتت  ااوو  رراا  وو  اازز  آآنھها  ررووىى  سپیيد  آآمدهه  بودد

بلعم  باعورر  وو  اابلیيس  لعیين
زز  اامتحانن  آآخریين  گشتھه  مھهیين
ااوو  بھه  ددعوىى  میيل  ددوولت  مى  كند
معدهه  ااشش  نفریين  سبلت  مى  كند
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Crying, “Reveal what he is hiding! 
He has consumed me: O God, expose him!”

كانچھه  پنھهانن  مى  كند  پیيدااشش  كن
سوخت  ما  رراا  ااىى  خداا  ررسوااشش  كن  

All the members of his body are his adversaries, 
for he chatters of spring they are in December.

Vain talk repels acts of kindness and tears 
o$ the bough of pity from the trunk of the tree.

Bring forward honesty, or else be silent, 
and then behold pity and enjoy it.

5at belly became the adversary of his moustache 
and secretly had recourse to prayer,

Crying, “O God, expose this idle brag of the base, 
in order that the pity of the noble may be moved towards me.”

5e belly’s prayer was answered: 
the ardency of need put out a #ag.

God has said, “5ough you be a pro#igate and idolater, 
I will answer when you call Me.”

Cleave fast unto prayer and ever cry out: 
in the end it will deliver you from the hands of the ghoul.

When the belly committed itself to God, 
the cat came and carried o$ the skin of that sheep’s tail.

5ey ran a"er the cat, she #ed. 
5e child, from fear of his scolding, changed colour.

5e little child came into the company 
and took away the prestige of the boastful man.

It said, “5e sheep’s tail with which every morning 
you greased your lips and moustaches—

5e cat came and suddenly snatched it away: 
I ran hard, but the e$ort was of no use.”

5ose who were present laughed from astonishment, 
and their feelings of pity began to be moved again.

5ey invited him and kept him well-fed; 
they sowed the seed of pity in his soil.

When he had tasted honesty from the noble, 
he without arrogance became devoted to honesty.

جملھه  ااجزااىى  تنش  خصم  ووىى  ااند
كز  بھهاررىى  لافد  اایيشانن  ددرر  ددىى  ااند

لافف  وواا  دداادد  كرمھها  مى  كند
شاخخ  ررحمت  رراا  زز  بن  بر  مى  كند
ررااستى  پیيش  آآرر  یيا  خاموشش  كن

وو  آآنن  گھهانن  ررحمت  ببیين  وو  نوشش  كن  
آآنن  شكم  خصم  سبیيل  ااوو  شدهه
ددست  پنھهانن  ددرر  ددعا  ااندرر  ززددهه  

كاىى  خداا  ررسواا  كن  اایين  لافف  لئامم
تا  بجنبد  سوىى  ما  ررحم  كراامم  
مستجابب  آآمد  ددعاىى  آآنن  شكم

سوززشش  حاجت  بزدد  بیيروونن  علم  
گفت  حق  گر  فاسقى  وو  ااھھھهل  صنم

چونن  مراا  خواانى  ااجابتھها  كنم  
تو  ددعا  رراا  سخت  گیير  وو  مى  شخولل
عاقبت  برھھھهاندتت  اازز  ددست  غولل  

چونن  شكم  خودد  رراا  بھه  حضرتت  ددرر  سپردد
گربھه  آآمد  پوست  آآنن  ددنبھه  ببردد

اازز  پس  گربھه  ددوویيدند  ااوو  گریيخت
كوددكك  اازز  ترسس  عتابش  ررنگ  رریيخت  

آآمد  ااندرر  اانجمن  آآنن  طفل  خردد
آآبب  ررووىى  مردد  لافى  رراا  ببردد

گفت  آآنن  ددنبھه  كھه  ھھھهر  صبحى  بداانن
چربب  مى  كرددىى  لبانن  وو  سبلتانن
گربھه  آآمد  ناگھهانش  ددرر  رربودد

بس  ددوویيدیيم  وو  نكردد  آآنن  جھهد  سودد
خندهه  آآمد  حاضراانن  رراا  اازز  شگفت
ررحمھهاشانن  بازز  جنبیيدنن  گرفت  
ددعوتش  كرددند  وو  سیيرشش  ددااشتند
تخم  ررحمت  ددرر  ززمیينش  كاشتند
ااوو  چو  ذذووقق  ررااستى  ددیيد  اازز  كراامم

بى  تكبر  ررااستى  رراا  شد  غلامم  
765
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ددعوىى  طاووسى  كرددنن  آآنن  شغالل  كھه  ددرر  خم  صباغغ  اافتادد

How the jackal which had fallen into the dyer’s vat pretended to be a peacock.

5at multi-coloured jackal came secretly 
and tapped on the lobe of the rebuker’s ear.

Please look at me and at my colour: 
truly the idolater possesses no idol like me.

Like the #ower-garden I have become many-hued and lovely: 
bow in homage to me, do not withdraw from me.

Behold my glory and splendour and sheen and radiance and colour! 
Call me the Pride of the World and the Pillar of the Religion!

I have become the theatre of the Divine Grace; 
I have become the tablet on which the Divine Majesty is unfolded.

O jackals take heed; do not call me a jackal: 
how should a jackal have so much beauty?”

5ose jackals came here en masse, 
like moths around the candle.

“Say then, what shall we call you, O creature of substance?” 
He replied, “A peacock as Jupiter.”

5en they said to him, 
“5e spiritual peacocks have displays in the Rose-garden:

Do you display yourself like that?” “No,” said he: 
“not having gone into the desert, how should I tread Mina?”

“Do you utter the cry of peacocks?” “Nay,” said he.
“5en, Master Bu ’l-‘Ala, you are not a peacock.

5e peacock’s garment of honour comes from Heaven: 
how will you attain thereto by means of colours and pretences?”

Comparison of Pharaoh and his pretence of divinity 
to the jackal which pretended to be a peacock

You are even as Pharaoh, who bejewelled his beard 
and in his asinine folly soared higher than Jesus.

He too was born of the generation of the she-jackal 
and fell into a vat of riches and power.

آآنن  شغالل  ررنگ  ررنگ  آآمد  نھهفت
بر  بنا  گوشش  ملامت  گر  بگفت  

بنگر  آآخر  ددرر  من  وو  ددرر  ررنگ  من
یيك  صنم  چونن  من  نداارردد  خودد  شمن  

چونن  گلستانن  گشتھه  اامم  صد  ررنگ  وو  خوشش
مر  مراا  سجدهه  كن  اازز  من  سر  مكش  
كر  وو  فر  وو  آآبب  وو  تابب  وو  ررنگ  بیين
فخر  ددنیيا  خواانن  مراا  وو  رركن  ددیين  

مظھهر  لطف  خداایيى  گشتھه  اامم
لوحح  شرحح  كبریيایيى  گشتھه  اامم  

ااىى  شغالانن  ھھھهیين  مخواانیيدمم  شغالل
كى  شغالى  رراا  بودد  چندیين  جمالل  
آآنن  شغالانن  آآمدند  آآنن  جا  بھه  جمع
ھھھهمچو  پروواانھه  بھه  گرددااگردد  شمع  

پس  چھه  خواانیيمت  بگو  ااىى  جوھھھهرىى
گفت  طاووسس  نر  چونن  مشترىى  
پس  بگفتندشش  كھه  طاووسانن  جانن

جلوهه  ھھھها  ددااررند  ااندرر  گلستانن  
تو  چنانن  جلوهه  كنى  گفتا  كھه  نى
باددیيھه  ناررفتھه  چونن  كوبم  منى  

بانگ  طاووسانن  كنى  گفتا  كھه  لا
پس  نھه  ااىى  طاووسس  خوااجھه  بو  االعلا

خلعت  طاووسس  آآیيد  زز  آآسمانن
كى  ررسى  اازز  ررنگ  وو  ددعویيھها  بداانن  

تشبیيھه  فرعونن  وو  ددعوىى  االوھھھهیيت  ااوو  بداانن  شغالل  كھه  ددعوىى  طاووسى  مى  كردد

ھھھهمچو  فرعونى  مرصع  كرددهه  رریيش
برتر  اازز  عیيسى  پریيدهه  اازز  خریيش  
ااوو  ھھھهم  اازز  نسل  شغالل  ماددهه  ززاادد
ددرر  خم  مالى  وو  جاھھھهى  ددرر  فتادد
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Everyone who beheld his power and riches bowed down to him in worship: 
he swallowed the worship of the idle mockers.

ھھھهر  كھه  ددیيد  آآنن  جاهه  وو  مالش  سجدهه  كردد
سجدهه  ىى  اافسوسیيانن  رراا  ااوو  بخورردد

5at beggar in tattered cloak became miserably drunk 
with the people’s worship and feelings of amazement.

Riches are a snake, for therein are poisons; 
and popular favour and worship is a dragon.

Ah, do not assume a virtue, O Pharaoh: 
you are a jackal, do not in any wise behave as a peacock.

If you appear in the direction of the peacocks, 
you are incapable of display and you will he put to shame.

Moses and Aaron were as peacocks: 
they #apped the wings of display upon your head and face.

Your foulness and disgrace were exposed; 
you did fall headlong from your height.

When you saw the touchstone, you became black, like adulterated coin: 
the leonine !gure vanished, and the dog was revealed.

O foul mangy dog, through greed and exuberant insolence 
do not clothe yourself in the lion’s skin.

5e roar of the lion will demand from you the test. 
5e !gure of a lion, and then the dispositions of dogs!

Explanation of, and you will surely know them in the perversion of their speech.

God said to the Prophet in the course, 
“One sign of the hypocritical is easier:

5ough the hypocrite is big, handsome, and terrible, 
you will recognise him in his perverse enunciation and speech.”

When you are buying earthenware pots, 
you make a trial, O purchaser.

You give the pot a tap with your hand: 
why? In order that you may know the cracked one by the sound

5e voice of the cracked one is di$erent; 
the voice is a chawush: it goes in front of it.

گشت  مستك  آآنن  گدااىى  ژژندهه  ددلق
اازز  سجودد  وو  اازز  تحیيرھھھهاىى  خلق  

مالل  مارر  آآمد  كھه  ددرر  ااوو  ززھھھهرھھھهاست
وو  آآنن  قبولل  وو  سجدهه  ىى  خلق  ااژژددھھھهاست  

ھھھهاىى  ااىى  فرعونن  ناموسى  مكن
تو  شغالى  ھھھهیيچ  طاووسى  مكن  
سوىى  طاووسانن  ااگر  پیيداا  شوىى

عاجزىى  اازز  جلوهه  وو  ررسواا  شوىى  
موسى  وو  ھھھهارروونن  چو  طاووسانن  بدند

پر  جلوهه  بر  سر  وو  رروویيت  ززددند
ززشتى  ااتت  پیيداا  شد  وو  ررسواایيى  ااتت
سر  نگونن  اافتاددىى  اازز  بالایيى  ااتت  

چونن  محك  ددیيدىى  سیيھه  گشتى  چو  قلب
نقش  شیيرىى  ررفت  وو  پیيداا  گشت  كلب  

ااىى  سگ  گرگیين  ززشت  اازز  حرصص  وو  جوشش
پوستیين  شیير  رراا  بر  خودد  مپوشش
غرهه  ىى  شیيرتت  بخوااھھھهد  اامتحانن

نقش  شیير  وو  آآنن  گھه  ااخلاقق  سگانن  

تفسیير  وَو  لَتَعْرِفَنَّھُهمْ  فِي  لَحْنِ  االْقَوْلِل

گفت  یيزدداانن  مر  نبى  رراا  ددرر  مساقق
یيك  نشانى  سھهلتر  زز  ااھھھهل  نفاقق  

گر  منافق  ززفت  باشد  نغز  وو  ھھھهولل
ووااشناسى  مر  وو  رراا  ددرر  لحن  وو  قولل  
چونن  سفالیين  كوززهه  ھھھها  رراا  مى  خرىى

اامتحانى  مى  كنى  ااىى  مشترىى  
مى  ززنى  ددستى  بر  آآنن  كوززهه  چراا
تا  شناسى  اازز  طنیين  ااشكستھه  رراا
بانگ  ااشكستھه  ددگرگونن  مى  بودد

بانگ  چاووووشش  ااست  پیيشش  مى  رروودد



50

795

800

805

5e voice comes in order to make it known: 
it determines it, as the verb the masdar.

بانگ  مى  آآیيد  كھه  تعریيفش  كند
ھھھهمچو  مصدرر  فعل  تصریيفش  كند

When the subject of probation cropped up, 
the story of Harut at once came into my memory.

"e Story of Harut and Marut and their boldness 
in encountering the probations of God most High

Before this, we had told a little of it: what, indeed, should we tell? 
We can tell only one of its thousands.

I wished to speak of the truths in it, 
till now they have remained on account of hindrances.

Once again a little of its much shall be told—
the description of a single limb of the elephant.

Listen to Harut and Marut, 
O you to whose face we are slaves and servants.

5ey were intoxicated with the spectacle of God 
and with the marvels of the King’s gradual temptation.

Such intoxication arises from God’s gradual temptation, 
so that what intoxications are wrought by the ascension to God.

5e bait in His snare produced intoxication like this: 
what things, can the table of His bounty reveal !

5ey were drunken and freed from the noose: 
they were uttering rapturous cries in the fashion of lovers;

In their road there was one ambush and trial: 
its mighty wind would sweep the mountain away like straw.

5e trial was turning them upside down, 
how should one that is drunk have consciousness of these things?

To him pit and open !eld are one; 
to him dungeon and pit are a pleasant path to tread.

5e mountain-goat runs up that high mountain 
for the sake of some harmless food.

While he browses, suddenly he sees another trick 
played by the ordinance of Heaven.

چونن  حدیيث  اامتحانن  رروویيى  نمودد
یياددمم  آآمد  قصھه  ىى  ھھھهاررووتت  ززوودد

قصھه  ىى  ھھھهاررووتت  وو  ماررووتت  وو  ددلیيرىى  اایيشانن  بر  اامتحانن  حق  تعالى

پیيش  اازز  اایين  زز  آآنن  گفتھه  بوددیيم  ااندكى
خودد  چھه  گویيیيم  اازز  ھھھهزاارراانش  یيكى  

خوااستم  گفتن  ددرر  آآنن  تحقیيقھها
تا  كنونن  ووااماند  اازز  تعویيقھها

حملھه  ىى  ددیيگر  زز  بسیياررشش  قلیيل
گفتھه  آآیيد  شرحح  یيك  عضوىى  زز  پیيل  
گوشش  كن  ھھھهاررووتت  رراا  ماررووتت  رراا
ااىى  غلامم  وو  چاكراانن  ماررووتت  رراا

مست  بوددند  اازز  تماشاىى  االھه
وو  زز  عجایيبھهاىى  ااستدررااجج  شاهه  

اایين  چنیين  مستى  ااست  زز  ااستدررااجج  حق
تا  چھه  مستیيھها  كند  معرااجج  حق  
دداانھه  ىى  دداامش  چنیين  مستى  نمودد
خواانن  اانعامش  چھها  ددااند  گشودد
مست  بوددند  وو  ررھھھهیيدهه  اازز  كمند
ھھھهاىى  وو  ھھھهوىى  عاشقانھه  مى  ززددند
یيك  كمیين  وو  اامتحانن  ددرر  ررااهه  بودد

صرصرشش  چونن  كاهه  كھه  رراا  مى  رربودد
اامتحانن  مى  كرددشانن  ززیير  وو  ززبر

كى  بودد  سر  مست  رراا  زز  اایينھها  خبر
خندقق  وو  میيداانن  بھه  پیيش  ااوو  یيكى  ااست

چاهه  وو  خندقق  پیيش  ااوو  خوشش  مسلكى  ااست  
آآنن  بز  كوھھھهى  بر  آآنن  كوهه  بلند

بر  ددوودد  اازز  بھهر  خوررددىى  بى  گزند
تا  علف  چیيند  ببیيند  ناگھهانن
باززیيى  ددیيگر  زز  حكم  آآسمانن  
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He casts his gaze upon another mountain: 
on that other mountain he espies a she-goat.

بر  كھهى  ددیيگر  بر  ااندااززدد  نظر
ماددهه  بز  بیيند  بر  آآنن  كوهه  ددگر

Straightway his eye is darkened: 
he leaps madly from this mountain to that.

To him it seems as near 
as to run round the sink of a house.

5ose thousands of ells appear to him two ells, in order that 
from mad infatuation the impulse to leap may come to him.

As soon as he leaps, 
he falls midway between the two pitiless mountains.

He had #ed to the mountain from the hunters: 
his very refuge shed his blood.

5e hunters are seated between the two mountains 
in expectation of this awesome decree.

5e capture of this goat is, for the most part, in this manner; 
else he is agile and nimble and quick to see the enemy.

5ough Rustam have head and moustache, 
lust will certainly be the snare to catch his feet.

Be cut o$, like me, from the intoxication of lust: 
look at the intoxication of lust in the camel!

Know, again, that this intoxication of lust in the world 
is deemed of small account beside the intoxication of the angels.

5e intoxication of that one breaks the intoxication of this one: 
how should he show any propensity to lust?

Until you have drunk sweet water, briny water is sweet, 
sweet as the light in the eye;

A single drop of the wines of Heaven 
causes the soul to be rapt away from the wine and cupbearers —

So that what intoxications befall the angels and the spirits 
puri!ed by the Divine glory,

Who have set their hearts on that wine at one smell, 
and have broken the jar of this world’s wine;—

Except, maybe, them that are in despair and far, 
like in!dels hidden in graves,

Have lost all hope of both worlds 
and have sown thorns without end.

چشم  ااوو  تارریيك  گردددد  ددرر  ززمانن
بر  جھهد  سر  مست  ززیين  كھه  تا  بداانن  

آآنن  چنانن  نزددیيك  بنمایيد  وو  رراا
كھه  ددوویيدنن  گردد  بالوعھه  سراا

آآنن  ھھھهزاارراانن  گز  ددوو  گز  بنمایيدشش
تا  زز  مستى  میيل  جستن  آآیيدشش  

چونن  كھه  بجھهد  ددرر  فتد  ااندرر  میيانن
ددرر  میيانن  ھھھهر  ددوو  كوهه  بى  اامانن  
ااوو  زز  صیيادداانن  بھه  كھه  بگریيختھه
خودد  پناھھھهش  خونن  ااوو  رراا  رریيختھه  
شستھه  صیيادداانن  میيانن  آآنن  ددوو  كوهه

اانتظارر  اایين  قضاىى  باشكوهه  
باشد  ااغلب  صیيد  اایين  بز  ھھھهمچنیين

وورر  نھه  چالاكك  ااست  وو  چست  وو  خصم  بیين  
ررستم  اارر  چھه  با  سر  وو  سبلت  بودد
دداامم  پا  گیيرشش  یيقیين  شھهوتت  بودد
ھھھهمچو  من  اازز  مستى  شھهوتت  ببر
مستى  شھهوتت  ببیين  ااندرر  شتر

بازز  اایين  مستى  شھهوتت  ددرر  جھهانن
پیيش  مستى  ملك  دداانن  مستھهانن  
مستى  آآنن  مستى  اایين  بشكند
ااوو  بھه  شھهوتت  االتفاتى  كى  كند

آآبب  شیيریين  تا  نخوررددىى٬،  آآبب  شورر
خوشش  بودد  خوشش  چونن  ددرروونن  ددیيدهه  نورر

قطرهه  ااىى  اازز  باددهه  ھھھهاىى  آآسمانن
بر  كند  جانن  رراا  زز  مى  وو  زز  ساقیيانن  

تا  چھه  مستیيھها  بودد  ااملاكك  رراا
وو  زز  جلالت  ررووحھهاىى  پاكك  رراا

كھه  بھه  بویيى  ددلل  ددرر  آآنن  مى  بستھه  ااند
خم  باددهه  ىى  اایين  جھهانن  بشكستھه  ااند
جز  مگر  آآنھها  كھه  نومیيدند  وو  ددوورر
ھھھهمچو  كفاررىى  نھهفتھه  ددرر  قبورر
نااامیيد  اازز  ھھھهر  ددوو  عالم  گشتھه  ااند
خاررھھھهاىى  بى  نھهایيت  كشتھه  ااند

825
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5erefore they, because of their feelings of intoxication, said, 
“Alas, we would rain upon the earth, like clouds;

پس  زز  مستیيھها  بگفتند  ااىى  ددرریيغ
بر  ززمیين  بارراانن  بدااددیيمى  چو  میيغ  

We would spread in this place of injustice 
justice and equity and devotions and faithfulness.”

5is they said, and the Divine decree was saying, 
“Stop! Before your feet there is many an unseen pitfall.”

Beware; do not run boldly into the desert of woe! 
Beware; do not push on blindly into the Karbala,

For because of the hair and bones of the perished 
the travellers’ feet !nd no way.

5e whole way is bones and hair and sinews: 
many is the thing that the sword of Vengeance has made nothing.

God has said that servants attended by help 
walk on the earth quietly and meekly.

How should a bare-footed man go into the thorn-thicket 
save with halting and re#ection and cautiously?

5e Decree was saying this, 
but their ears were closed in the veil of their hotheadedness.

Eyes and ears have been closed, 
except for them that have escaped from themselves.

Who but Grace shall open the eyes? 
Who but Love shall allay the Wrath?

Truly, may no one in the world have toil without prospering! 
And God best knows the right course.

"e Story of Pharaoh’s dream of the coming of Moses, on whom  be peace, 
and how he took thought to relieve himself.

Inasmuch as Pharaoh’s toil was not blessed, 
whatever he would stitch, that was ripping asunder.

He had a thousand astrologers at his beck, 
and also a countless multitude of dream-interpreters and magicians.

5ere was shown to him in a dream the coming of Moses, 
who would destroy Pharaoh and his kingdom.

گستریيدیيمى  ددرر  اایين  بى  دداادد  جا
عدلل  وو  اانصافف  وو  عباددااتت  وو  ووفا
اایين  بگفتند  وو  قضا  مى  گفت  بیيست
پیيش  پاتانن  دداامم  ناپیيداا  بسى  ااست  
ھھھهیين  مدوو  گستاخخ  ددرر  ددشت  بلا
ھھھهیين  مراانن  كورراانھه  ااندرر  كربلا
كھه  زز  موىى  وو  ااستخواانن  ھھھهالكانن

مى  نیيابد  ررااهه  پاىى  سالكانن  
جملھه  ىى  ررااهه  ااستخواانن  وو  موىى  وو  پى
بس  كھه  تیيغ  قھهر  لا  شى  كردد  شى  
گفت  حق  كھه  بندگانن  جفت  عونن
بر  ززمیين  آآھھھهستھه  مى  رراانند  وو  ھھھهونن  
پا  برھھھهنھه  چونن  رروودد  ددرر  خاررززاارر

جز  بھه  ووقفھه  وو  فكرتت  وو  پرھھھهیيزكارر
اایين  قضا  مى  گفت  لیيكن  گوششانن
بستھه  بودد  ااندرر  حجابب  جوششانن  
چشمھها  وو  گوشھها  رراا  بستھه  ااند

جز  مر  آآنھها  رراا  كھه  اازز  خودد  ررستھه  ااند
جز  عنایيت  كى  گشایيد  چشم  رراا
جز  محبت  كى  نشاند  خشم  رراا

جھهد  بى  توفیيق  خودد  كس  رراا  مبادد
ددرر  جھهانن  وو  ااالله  أأعلم  بالسداادد

قصھه  ىى  خواابب  ددیيدنن  فرعونن  آآمدنن  موسى  رراا  علیيھه  االسلامم  وو  تداارركك  ااندیيشیيدنن

جھهد  فرعونى  چو  بى  توفیيق  بودد
ھھھهر  چھه  ااوو  مى  ددووخت  آآنن  تفتیيق  بودد

اازز  منجم  بودد  ددرر  حكمش  ھھھهزاارر
ووزز  معبر  نیيز  وو  ساحر  بى  شمارر
مقدمم  موسى  نموددندشش  بھه  خواابب

كھه  كند  فرعونن  وو  ملكش  رراا  خراابب  
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He said to the interpreters and astrologers, 
“How may the ill-boding phantasm and dream be warded o$ ?”

با  معبر  گفت  وو  با  ااھھھهل  نجومم
چونن  بودد  ددفع  خیيالل  وو  خواابب  شومم  

5ey all said to him, “We will contrive something, 
we will waylay the birth, like brigands.”

Untill the night arrived on which the begetting took place; 
those Pharaoh’s men deemed it advisable,

Early on that day, 
to bring forth the King’s banquet and throne towards the maydan,

“Welcome, O all you Israelites! 
5e King calls you from that place,

5at he may show unto you his face unveiled, 
and do kindness unto you for the sake of the recompense”;

For to those captives there was naught but distance: 
the sight of Pharaoh was not permitted.

If they fell in with him on the road, 
they would lie on their faces on account of the law.

5e law was this: no captive in or out of season 
shall behold the countenance of that Prince,

And whenever on the road he hears the shout of the beadles, 
he shall turn his face towards a wall, that he may not see;

And if he sees his face, he shall be guilty of a crime, 
and the worst punishment shall befall him.

5ey had greed for the inaccessible countenance, 
since Man is greedy for that which has been forbidden.

How they summoned the Israelites to the maydan, 
as a device to prevent the begetting of Moses, on whom be peace.

“O captives, go you to the maydan, 
for there is hope of seeing and muni!cence from the King of kings.”

When the Israelites heard the glad news, 
they were thirsting and longing exceedingly for that.

5ey swallowed the trick and hastened in that direction 
and made themselves ready for the unveiling.

جملھه  گفتندشش  كھه  تدبیيرىى  كنیيم
ررااهه  ززااددنن  رراا  چو  ررهه  ززنن  مى  ززنیيم  
تا  ررسیيد  آآنن  شب  كھه  مولد  بودد  آآنن

ررااىى  اایين  ددیيدند  آآنن  فرعونیيانن  
كھه  بروونن  آآررند  آآنن  ررووزز  اازز  پگاهه
سوىى  میيداانن  بزمم  وو  تخت  پاددشاهه  

االصلا  ااىى  جملھه  ااسراائیيلیيانن
شاهه  مى  خوااند  شما  رراا  زز  آآنن  مكانن  

تا  شما  رراا  رروو  نمایيد  بى  نقابب
بر  شما  ااحسانن  كند  بھهر  ثواابب  

كانن  ااسیيراانن  رراا  بجز  ددووررىى  نبودد
ددیيدنن  فرعونن  ددستوررىى  نبودد
گر  فتاددندىى  بھه  ررهه  ددرر  پیيش  ااوو
بھهر  آآنن  یياسھه  بخفتندىى  بھه  رروو

یياسھه  اایين  بد  كھه  نبیيند  ھھھهیيچ  ااسیير
ددررگھه  وو  بى  گھه  لقاىى  آآنن  اامیير

بانگ  چاووووشانن  چو  ددرر  ررهه  بشنودد
تا  نبیيند  رروو  بھه  ددیيوااررىى  كند
وورر  ببیيند  ررووىى  ااوو  مجرمم  بودد

آآنن  چھه  بدتر  بر  سر  ااوو  آآنن  رروودد
بوددشانن  حرصص  لقاىى  ممتنع

چونن  حریيص  ااست  آآددمى  فیيما  منع  

بھه  میيداانن  خوااندنن  بنى  ااسراائیيل  رراا  برااىى  حیيلت  منع  وولاددتت  موسى  علیيھه  االسلامم  

ااىى  ااسیيراانن  سوىى  میيداانگھه  رروویيد
كز  شھهنشھه  ددیيدنن  وو  جودد  ااست  اامیيد

چونن  شنیيدند  مژددهه  ااسراائیيلیيانن
تشنگانن  بوددند  وو  بس  مشتاقق  آآنن  
حیيلھه  رراا  خوررددند  وو  آآنن  سو  تاختند
خویيشتن  رراا  بھهر  جلوهه  ساختند
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حكایيت  

Story.

Even as here the cra"y Moghul said, 
“I am seeking a certain one of the Egyptians.

Bring the Egyptians together on this side, 
in order that he who is wanted may come to hand.”

Whenever anyone came, he said, “it is not this one: 
oh, come in, sir, and sit in that corner,”

Till in this fashion they all were assembled, 
and they beheaded them by means of this trick.

5e ill-starredness of the fact 
that they would not obey God’s summoner towards the call to prayer,

5e invitation of the deceiver inveigled them. 
O righteous man, beware of the deceit of the Devil!

Listen to the cry of the poor and needy; 
lest yours ear receive the cry of a cunning rogue.

If the beggars are covetous and depraved, 
seek the man of heart amongst the gluttons.

At the bottom of the sea there are pearls with pebbles: 
glories are amidst shames.

5e Israelites, then, bestirred themselves mightily, 
running betimes towards the maydan.

When he by cunning had brought them into the maydan, 
he displayed his face to them, looking very fresh.

He showed fondness and gave presents: 
that Emperor bestowed both gi"s and promises.

A"er that, he said: “For your lives’ sake, 
do you all sleep in the maydan to-night!”

5ey answered him, saying, “ We will do service: 
if you desire, we will dwell here a month.”

ھھھهمچنانن  كایينجا  مغولل  حیيلھه  دداانن
گفت  مى  جویيم  كسى  اازز  مصریيانن  
مصریيانن  رراا  جمع  آآرریيد  اایين  طرفف
تا  ددرر  آآیيد  آآنن  كھه  مى  بایيد  بھه  كف  
ھھھهر  كھه  مى  آآمد  بگفتا  نیيست  اایين

ھھھهیين  ددرر  آآ  خوااجھه  ددرر  آآنن  گوشھه  نشیين  
تا  بدیين  شیيوهه  ھھھهمھه  جمع  آآمدند
گرددنن  اایيشانن  بدیين  حیيلت  ززددند
شومى  آآنن  كھه  سوىى  بانگ  نمازز

  رراا  نبرددندىى  نیيازز ددااعى  اااللهَّ
ددعوتت  مكاررشانن  ااندرر  كشیيد

االحذرر  اازز  مكر  شیيطانن  ااىى  ررشیيد
بانگ  ددرروویيشانن  وو  محتاجانن  بنوشش

تا  نگیيردد  بانگ  محتالیيت  گوشش  
گر  گداایيانن  طامعند  وو  ززشت  خو

ددرر  شكم  خواارراانن  تو  صاحب  ددلل  بجو
ددرر  تگ  ددرریيا  گھهر  با  سنگھهاست

فخرھھھها  ااندرر  میيانن  ننگھهاست  
پس  بجوشیيدند  ااسراائیيلیيانن

اازز  پگھه  تا  جانب  میيداانن  ددوواانن  
چونن  بھه  حیيلتشانن  بمیيداانن  بردد  ااوو

ررووىى  خودد  بنموددشانن  بس  تاززهه  رروو
كردد  ددلل  ددااررىى  وو  بخششھها  بداادد

ھھھهم  عطا  ھھھهم  ووعدهه  ھھھها  كردد  آآنن  قبادد
بعد  اازز  آآنن  گفت  اازز  برااىى  جانتانن
جملھه  ددرر  میيداانن  بخسبیيد  اامشبانن  
پاسخش  ددااددند  كھه  خدمت  كنیيم

گر  تو  خوااھھھهى  یيك  مھه  اایينجا  ساكنیيم  
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بازز  گشتن  فرعونن  اازز  میيداانن  بھه  شھهر  شادد  بھه  تفریيق  بنى  ااسراائیيل  اازز  ززنانشانن  ددرر  شب  حمل  

How Pharaoh returned !om the maydan to the city, 
glad at having parted the Israelites !om their wives on the night of the conception.

At nightfall the King came back, rejoicing and saying, 
“5e conception is tonight, and they are far from their wives.”

‘Imran, his treasurer, also came to the city 
in attendance upon him as his companion.

He said, “O ‘Imran, do you sleep at this door. 
Beware! Go not to your wife or seek to lie with her.”

He replied, “I will sleep at this portal of yours; 
I will think of nothing but your pleasure.”

‘Imran, too, was one of the Israelites, 
but he was heart and soul to Pharaoh.

How should he have thought that he would disobey 
and do that which the dread of Pharaoh’s soul?

How Imran lay with the mother of Moses and how the mother of Moses, 
on him be peace, became pregnant.

5e King departed, and he slept at the door; 
at midnight his wife came to see him.

5e wife fell upon him and kissed his lips: 
she roused him from his slumber in the night.

He awoke and saw that his wife was fair 
and that she rained kisses from her lips upon his.

‘Imran said, “How did you come at this time?” 
She said, “From desire and from the Divine ordinance.”

5e man drew her lovingly into his arms; 
at that moment he did not rise to battle with himself.

Concubuit cum ea et depositum (semen) tradidit; 
then he said, “O wife, this is not a small matter.

A steel struck upon the stone, and a !re was born—
a !re that shall take vengeance on the King and his empire.

شھه  شبانگھه  بازز  آآمد  شاددمانن
كامشبانن  حمل  ااست  وو  ددووررند  اازز  ززنانن  

خاززنش  عمراانن  ھھھهم  ااندرر  خدمتش
ھھھهم  بھه  شھهر  آآمد  قریين  صحبتش  

گفت  ااىى  عمراانن  بر  اایين  ددرر  خسب  تو
ھھھهیين  مروو  سوىى  ززنن  وو  صحبت  مجو

گفت  خسبم  ھھھهم  بر  اایين  ددررگاهه  تو
ھھھهیيچ  نندیيشم  بجز  ددلل  خوااهه  تو
بودد  عمراانن  ھھھهم  زز  ااسراائیيلیيانن

لیيك  مر  فرعونن  رراا  ددلل  بودد  وو  جانن  
كى  گمانن  برددىى  كھه  ااوو  عصیيانن  كند
آآنن  كھه  خوفف  جانن  فرعونن  آآنن  كند

جمع  آآمدنن  عمراانن  با  ماددرر  موسى  وو  حاملھه  شدنن  ماددرر  موسى  علیيھه  االسلامم  

شھه  برفت  وو  ااوو  بر  آآنن  ددررگاهه  خفت
نیيم  شب  آآمد  پى  ددیيدنش  جفت  

ززنن  بر  ااوو  اافتادد  وو  بوسیيد  آآنن  لبش
بر  جھهانیيدشش  زز  خواابب  ااندرر  شبش  
گشت  بیيداارر  ااوو  وو  ززنن  رراا  ددیيد  خوشش
بوسھه  بارراانن  كرددهه  اازز  لب  بر  لبش  
گفت  عمراانن  اایين  ززمانن  چونن  آآمدىى

گفت  اازز  شوقق  وو  قضاىى  اایيزددىى  
ددرر  كشیيدشش  ددرر  كنارر  اازز  مھهر  مردد
بر  نیيامد  با  خودد  آآنن  ددمم  ددرر  نبردد
جفت  شد  با  ااوو  اامانت  رراا  سپردد

پس  بگفت  ااىى  ززنن  نھه  اایين  كاررىى  ااست  خردد
آآھھھهنى  بر  سنگ  ززدد  ززاادد  آآتشى

آآتشى  اازز  شاهه  وو  ملكش  كیين  كشى  
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I am as the cloud, you the earth, and Moses the plant. 
God is the king on the chessboard, and we are checkmated, checkmated.

من  چو  اابرمم  تو  ززمیين  موسى  نباتت
حق  شھه  شطرنج  وو  ما  ماتیيم  ماتت  

Deem checkmate and victory from the King, O spouse: 
do not deem them to be from us, do not jeer at us.

5at of which this Pharaoh is afraid 
came into being at the moment when I lay with you.

How a$er having lain with her Imran charged his wife to pretend that she had not visited him.

Do not reveal any of these things; do not breathe a word, 
lest there come upon me and you a hundred sorrows.

In the end the e$ects of this will be made manifest, 
forasmuch as the signs have appeared, O beloved.”

Forthwith from the direction of the maydan 
loud cries were coming from the people, and the air was !lled.

5ereupon the King, in terror, sprang forth bare-footed, 
saying, “Listen, what are these tumults?

What is the noise and uproar from the direction of the maydan, 
in fear whereof genie and demon are #eeing in dismay?”

‘Imran said, “May our King live! 
5e people of Israel are rejoicing on account of you.

Because of the bounty of the King 
they are making merry and dancing and clapping their hands.”

He said, “Maybe it is this, 
but it makes me very suspicious and anxious.

How Pharaoh was !ightened by the noise.

5is sound has marred my soul 
and aged me with bitter pain and grief.”

5e King was pacing to and fro, 
all night he was even as a woman in the hour of childbirth.

ماتت  وو  بردد  اازز  شاهه  مى  دداانن  ااىى  عرووسس
آآنن  مداانن  اازز  ما  مكن  بر  ما  فسوسس  
آآنن  چھه  اایين  فرعونن  مى  ترسد  اازز  ااوو
ھھھهست  شد  اایين  ددمم  كھه  گشتم  جفت  تو

ووصیيت  كرددنن  عمراانن  جفت  رراا  بعد  اازز  مجامعت  كھه  مراا  ندیيدهه  باشى

وواامگردداانن  ھھھهیيچ  اازز  اایينھها  ددمم  مزنن
تا  نیيایيد  بر  من  وو  تو  صد  حزنن  

عاقبت  پیيداا  شودد  آآثارر  اایين
چونن  علامتھها  ررسیيد  ااىى  ناززنیين  
ددرر  ززمانن  اازز  سوىى  میيداانن  نعرهه  ھھھها
مى  ررسیيد  اازز  خلق  وو  پر  مى  شد  ھھھهواا

شاهه  اازز  آآنن  ھھھهیيبت  بروونن  جست  آآنن  ززمانن
پا  برھھھهنھه  كایين  چھه  غلغلھهاست  ھھھهانن  

اازز  سوىى  میيداانن  چھه  بانگ  ااست  وو  غریيو
كز  نھهیيبش  مى  ررمد  جنى  وو  ددیيو
گفت  عمراانن  شاهه  ما  رراا  عمر  بادد

قومم  ااسراائیيلیيانن  ااند  اازز  تو  شادد
اازز  عطاىى  شاهه  شاددىى  مى  كنند
ررقص  مى  آآررند  وو  كفھها  مى  ززنند
گفت  باشد  كایين  بودد  ااما  وو  لیيك
ووھھھهم  وو  ااندیيشھه  مراا  پر  كردد  نیيك  

ترسیيدنن  فرعونن  اازز  آآنن  بانگ  

اایين  صداا  جانن  مراا  تغیيیير  كردد
اازز  غم  وو  ااندووهه  تلخم  پیير  كردد

پیيش  مى  آآمد  سپس  مى  ررفت  شھه
جملھه  شب  ااوو  ھھھهمچو  حامل  ووقت  ززهه  
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Every moment he would say, 
“O ‘Imran, these clamours have upset me mightily.”

ھھھهر  ززمانن  مى  گفت  ااىى  عمراانن  مراا
سخت  اازز  جا  برددهه  ااست  اایين  نعرهه  ھھھها

Poor ‘Imran had not the courage 
to relate his intercourse with his wife,

How the wife of Imran had stolen to his side, 
so that the star of Moses appeared.

Whenever any prophet enters into the womb, 
his star becomes conspicuous in the sky.

"e appearance of the star of Moses, on whom be peace, in the sky 
and the outcry of the astrologers in the maydan.

His star appeared in the sky, 
to the confusion of Pharaoh and his plots and devices.

Day broke: he said to him, “O ‘Imran, go, 
inform yourself concerning that uproar and noise.”

‘Imran rode to the maydan and said, “What uproar was this? 
5e King of kings has not slept.”

Every astrologer, with head bare and garment rent, 
kissed the earth, like mourners.

5eir voices were choked with lamentation, 
like mourners, and their guise.

5ey had plucked out their beards and hair; their faces were torn; 
they had cast earth on their heads, and their eyes were !lled with blood.

He said, “Is it well? What is this perturbation and emotion? 
Does the unlucky year give an evil sign?”

5ey o$ered excuses and said, 
“O Amir, the hand of His predestination has made us captive.

We have done all this, and Fortune is darkened: 
the King’s enemy has come into being and has prevailed.

During the night the star of that boy became clearly visible, 
to our confusion, on the front of heaven.

5e star of that prophet shot up in the sky: 
we, from weeping, began to shed stars.”

ززھھھهرهه  نى  عمراانن  مسكیين  رراا  كھه  تا
بازز  گویيد  ااختلاطط  جفت  رراا

كھه  ززنن  عمراانن  بھه  عمراانن  ددرر  خزیيد
تا  كھه  شد  ااستاررهه  ىى  موسى  پدیيد
ھھھهر  پیيمبر  كھه  ددرر  آآیيد  ددرر  ررحم
نجم  ااوو  بر  چرخخ  گردددد  منتجم  

پیيداا  شدنن  ستاررهه  ىى  موسى  علیيھه  االسلامم  بر  آآسمانن  وو  غریيو  منجمانن  ددرر  میيداانن  

بر  فلك  پیيداا  شد  آآنن  ااستاررهه  ااشش
كوررىى  فرعونن  وو  مكر  وو  چاررهه  ااشش  
ررووزز  شد  گفتش  كھه  ااىى  عمراانن  بروو
ووااقف  آآنن  غلغل  وو  آآنن  بانگ  شو
ررااند  عمراانن  جانب  میيداانن  وو  گفت
اایين  چھه  غلغل  بودد  شاھھھهنشھه  نخفت  
ھھھهر  منجم  سر  برھھھهنھه  جامھه  چاكك
ھھھهمچو  ااصحابب  عزاا  بوسیيد  خاكك  
ھھھهمچو  ااصحابب  عزاا  آآووااززشانن
بد  گرفتھه  اازز  فغانن  وو  ساززشانن  

رریيش  وو  مو  بر  كندهه  رروو  بدرریيدگانن
خاكك  بر  سر  كرددهه  پر  خونن  ددیيدهه  گانن  

گفت  خیير  ااست  اایين  چھه  آآشوبب  ااست  وو  حالل  
بد  نشانى  مى  ددھھھهد  منحوسس  سالل  
عذرر  آآووررددند  وو  گفتند  ااىى  اامیير
كردد  ما  رراا  ددست  تقدیيرشش  ااسیير
اایين  ھھھهمھه  كرددیيم  وو  ددوولت  تیيرهه  شد

ددشمن  شھه  ھھھهست  گشت  وو  چیيرهه  شد
شب  ستاررهه  ىى  آآنن  پسر  آآمد  عیيانن

كوررىى  ما  بر  جبیين  آآسمانن  
ززدد  ستاررهه  ىى  آآنن  پیيمبر  بر  سما
ما  ستاررهه  بارر  گشتیيم  اازز  بكا
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‘Imran, with a right glad heart and from hypocrisy, 
was beating his hands on his head and crying, “Alas, all is lost.”

با  ددلل  خوشش  شادد  عمراانن  وو  زز  نفاقق
ددست  بر  سر  مى  بردد  كاهه  االفرااقق  

‘Imran feigned to be wrathful and grim; 
he went senseless and witless, like madmen.

He feigned to be ignorant and pushed forward 
and addressed to the company words exceeding rough.

He made himself out to be bitterly annoyed and grieved; 
he played reversed dice.

He said to them, “You have deceived my King; 
you have not refrained from treachery and covetousness.

You roused the King towards the maydan; 
you let our King’s honour go to waste.

You put your hands on your breasts in warrant, saying, 
‘We will set the King free from cares.’”

5e King too heard and said, 
“O traitors, I will hang you up without quarter.

I exposed myself to derision; 
I squandered riches on my enemies,

To the end that to-night all the Israelites 
might remain far away from meeting with their wives.

Wealth and honour are gone, and all is done in vain: 
is this friendship and the deeds of the noble?

For years you have been taking stipends and robes of honour 
and devouring kingdoms as you pleased.

Was this your judgement and wisdom and astrology? 
You are sycophants and deceivers and ill-omened.

I will rend you to pieces and set you ablaze, 
I will tear o$ your noses and ears and lips.

I will make you fuel for the !re, 
I will make your past pleasure sour to you.”

5ey prostrated themselves and said, 
“O Khedive, if one time the Devil has prevailed against us,

For years we have warded o$ a7ictions: 
the imagination is dumbfounded by that which we have done.

It has eluded us, and his conception has occurred: 
his semen came out and entered the womb;

كردد  عمراانن  خویيش  پر  خشم  وو  ترشش
ررفت  چونن  ددیيواانگانن  بى  عقل  وو  ھھھهش  
خویيشتن  رراا  ااعجمى  كردد  وو  برااند
گفتھهاىى  بس  خشن  بر  جمع  خوااند

خویيشتن  رراا  ترشش  وو  غمگیين  ساخت  ااوو
نرددھھھهاىى  باژژگونھه  باخت  ااوو
گفتشانن  شاهه  مراا  بفریيفتیيد

اازز  خیيانت  وو  زز  طمع  نشكیيفتیيد
سوىى  میيداانن  شاهه  رراا  اانگیيختیيد
آآبب  ررووىى  شاهه  ما  رراا  رریيختیيد

ددست  بر  سیينھه  ززددیيد  ااندرر  ضمانن
شاهه  رراا  ما  فاررغغ  آآرریيم  اازز  غمانن  
شاهه  ھھھهم  بشنیيد  وو  گفت  ااىى  خایينانن
من  بر  آآوویيزمم  شما  رراا  بى  اامانن  
خویيش  رراا  ددرر  مضحكھه  ااندااختم

مالھها  با  ددشمنانن  ددررباختم  
تا  كھه  اامشب  جملھه  ااسراائیيلیيانن
ددوورر  ماندند  اازز  ملاقاتت  ززنانن  

مالل  ررفت  وو  آآبب  رروو  وو  كارر  خامم
اایين  بودد  یياررىى  وو  اافعالل  كراامم  

سالھها  ااددرراارر  وو  خلعت  مى  بریيد
مملكتھها  رراا  مسلم  مى  خورریيد

رراایيتانن  اایين  بودد  وو  فرھھھهنگ  وو  نجومم
طبل  خواارراانیيد  وو  مكارریيد  وو  شومم  
من  شما  رراا  بر  ددررمم  وو  آآتش  ززنم
بیينى  وو  گوشش  وو  لبانتانن  بر  كنم  

من  شما  رراا  ھھھهیيزمم  آآتش  كنم
عیيش  ررفتھه  بر  شما  ناخوشش  كنم  
سجدهه  كرددند  وو  بگفتند  ااىى  خدیيو
گر  یيكى  كرتت  زز  ما  چربیيد  ددیيو

سالھها  ددفع  بلاھھھها  كرددهه  اایيم
ووھھھهم  حیيراانن  زز  آآنن  چھه  ماھھھها  كرددهه  اایيم  
فوتت  شد  اازز  ما  وو  حملش  شد  پدیيد
نطفھه  ااشش  جست  وو  ررحم  ااندرر  خزیيد

930
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But pardon for this, we shall watch the day of birth, 
O King and Sovereign.

لیيك  ااستغفارر  اایين  ررووزز  وولادد
ما  نگھه  دداارریيم  ااىى  شاهه  وو  قبادد

We shall observe the day of his nativity 
that this event may not escape and evade us.

If we do not keep watch for this, kill us, 
O you to whose judgement thoughts and intelligence are slaves.”

For nine months he was counting day a"er day, 
lest the arrow of the Decree that trans!xes its enemy should #y.

Anyone who makes a night-attack upon Doom 
falls headlong and drinks of his own blood.

When the earth shows enmity to the sky, 
it becomes salty and presents a spectacle of death.

5e picture struggles hand to hand with the Painter, 
it tears out its own moustaches and beard.

How Pharaoh summoned the women who had new-born children to the maydan, 
also for the sake of his plot.

A"er nine months the King brought out his throne to the maydan 
and made a strict proclamation.

“O women, go with your babes to the maydan; 
go forth, all you of Israel.

Just as last year robes of honour were bestowed on the men, 
and every one of them bore away gold,

Listen, O women, this year it is your fortune, 
so that each one may obtain the thing she desires.

He will give the women robes of honour and donations; 
on the children too he will put miters of gold.

Take heed! Every one of you that has borne a child during this month 
shall receive treasures from the mighty King.”

5e women went forth with their babes: 
they came joyfully to the King’s tent.

Every woman that had newly given birth went forth 
from the city to the maydan, unsuspicious of guile and vengeance.

ررووزز  میيلاددشش  ررصد  بندیيم  ما
تا  نگردددد  فوتت  وو  نجھهد  اایين  قضا
گر  نداارریيم  اایين  نگھه  ما  رراا  بكش
ااىى  غلامم  ررااىى  تو  اافكارر  وو  ھھھهش  

تا  بھه  نھه  مھه  مى  شمردد  ااوو  ررووزز  ررووزز
تا  نپردد  تیير  حكم  خصم  ددووزز

بر  قضا  ھھھهركك  ااوو  شبیيخونن  آآوورردد
سر  نگونن  آآیيد  زز  خونن  خودد  خورردد
چونن  ززمیين  با  آآسمانن  خصمى  كند
شوررهه  گردددد  سر  زز  مرگى  بر  ززند

نقش  با  نقاشش  پنجھه  مى  ززند
سبلتانن  وو  رریيش  خودد  بر  مى  كند

خوااندنن  فرعونن  ززنانن  نوززااددهه  رراا  سوىى  میيداانن  ھھھهم  جھهت  مكر

بعد  نھه  مھه  شھه  بروونن  آآوورردد  تخت
سوىى  میيداانن  وو  مناددىى  كردد  سخت  
كاىى  ززنانن  با  طفلكانن  میيداانن  رروویيد
جملھه  ااسراائیيلیيانن  بیيروونن  شویيد

آآنن  چنانن  كھه  پارر  مردداانن  رراا  ررسیيد
خلعت  وو  ھھھهر  كس  اازز  اایيشانن  ززرر  كشیيد

ھھھهیين  ززنانن  اامسالل  ااقبالل  شماست
تا  بیيابد  ھھھهر  كسى  چیيزىى  كھه  خوااست  
مر  ززنانن  رراا  خلعت  وو  صلت  ددھھھهد

كوددكانن  رراا  ھھھهم  كلاهه  ززرر  نھهد
ھھھهر  كھه  ااوو  اایين  ماهه  ززاایيیيدهه  ست  ھھھهیين

گنجھها  گیيریيد  اازز  شاهه  مكیين  
آآنن  ززنانن  با  طفلكانن  بیيروونن  شدند

شاددمانن  تا  خیيمھه  ىى  شھه  آآمدند
ھھھهر  ززنن  نو  ززااددهه  بیيروونن  شد  زز  شھهر
سوىى  میيداانن  غافل  اازز  ددستانن  وو  قھهر
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When all the women were gathered around him, 
they took away from the mothers whatever was male,

چونن  ززنانن  جملھه  بدوو  گردد  آآمدند
ھھھهر  چھه  بودد  آآنن  نر  زز  ماددرر  بستدند

And cut o$ its head, saying, “5is is a precaution 
that the enemy may not grow up and that disorder may not increase.”

How Moses was born and how the o%cers came to Imran’s house and how it was divinely revealed 
to the mother of Moses that she should cast Moses into the &re.

Imran’s wife herself, who had brought Moses, 
kept aloof from that turmoil and fume.

5at villain sent the midwives into the houses 
for the purpose of spying.

5ey gave information of her, saying, “Here is a child: 
she did not come to the maydan: for she is under suspicion and doubt.

In this street there is a comely woman: 
she has a child, but she is an artful one.”

5en the o8cers came: she, by the command of God, 
cast the child into the stove.

From that omniscient One revelation came to the woman 
that this boy is of the stock of the Friend,

5rough the protection of, “O &re, be cool,” 
the !re will not be hot and untamed.

In consequence of the revelation the woman cast him amidst the sparks: 
the !re produced no e$ect on the body of Moses.

5en the o8cers went away without having attained their object, 
again the informers, who were aware of it,

Raised an altercation with the o8cers before Pharaoh 
for the sake of some petty coins,

Saying, “O o8cers, go back thither, 
and look very carefully in the upper rooms.”

سر  بریيدندشش  كھه  اایين  ااست  ااحتیياطط
تا  نروویيد  خصم  وو  نفزاایيد  خباطط

بھه  ووجودد  آآمدنن  موسى  وو  آآمدنن  عواانانن  بھه  خانھه  ىى  عمراانن  وو  ووحى  آآمدنن  بھه  ماددرر  موسى
  كھه  موسى  رراا  ددرر  آآتش  اانداازز

خودد  ززنن  عمراانن  كھه  موسى  برددهه  بودد
دداامن  ااندررچیيد  اازز  آآنن  آآشوبب  وو  ددوودد

آآنن  ززنانن  قابلھه  ددرر  خانھه  ھھھها
بھهر  جاسوسى  فرستادد  آآنن  ددغا

غمز  كرددندشش  كھه  اایينجا  كوددكى  ااست
نامد  ااوو  میيداانن  كھه  ددرر  ووھھھهم  وو  شكى  ااست  
ااندرر  اایين  كوچھه  یيكى  ززیيبا  ززنى  ااست
كوددكى  دداارردد  وو  لیيكن  پر  فنى  ااست  

پس  عواانانن  آآمدند  ااوو  طفل  رراا
ددرر  تنورر  ااندااخت  اازز  اامر  خداا

ووحى  آآمد  سوىى  ززنن  زز  آآنن  با  خبر
كھه  زز  ااصل  آآنن  خلیيل  ااست  اایين  پسر

عصمت  یيا  نارر  كونى  بارردداا
لا  تكونن  االنارر  حراا  شارردداا

ززنن  بھه  ووحى  ااندااخت  ااوو  رراا  ددرر  شررر
بر  تن  موسى  نكردد  آآتش  ااثر

پس  عواانانن  بى  مراادد  آآنن  سو  شدند
بازز  غماززاانن  كز  آآنن  ووااقف  بدند

با  عواانانن  ماجراا  برددااشتند
پیيش  فرعونن  اازز  برااىى  دداانگ  چند
كاىى  عواانانن  بازز  گرددیيد  آآنن  طرفف

نیيك  نیيكو  بنگریيد  ااندرر  غرفف  



61

970

960

965

ووحى  آآمدنن  بھه  ماددرر  موسى  كھه  موسى  رراا  ددرر  آآبب  اافكن  

How it was divinely revealed to the mother of Moses that she should throw Moses into the water.

Once more the revelation came: “5row him into the water; 
keep your face in hope and do not tear your hair.

5row him into the Nile and put trust: 
I will bring you to him happily.”

5is discourse has no end. 
All his plots entangled his legs and feet.

He was killing hundreds of thousands of children outside; 
Moses remained indoors in the upper part of the house.

Wherever were embryos, in his frenzy that far-seeing blind man 
was killing them by cunning devices.

5e cra" of the iniquitous Pharaoh was a dragon: 
it had devoured the cra" of the kings of the world;

But one that was a greater Pharaoh than it came into sight 
and swallowed both him and his cra".

It was a dragon: the rod became a dragon, 
and this devoured that by the aid of God.

Hand is above hand: how far is this? 
Up to God, for unto Him is the end.

For that is a sea without bottom or shore: 
beside it all the seas together are as a torrent.

If devices and expedients are a dragon, 
beside except Allah they all are nothing.

Now that my exposition has reached this point, 
it lays down its head and expires; and God best knows the right course.

5at which was in Pharaoh, the same is in you, 
but your dragon is con!ned in the pit.

Alas, all this is what passes in you: 
you would fain fasten it on Pharaoh.

If they say it of you, there arises in you a feeling of estrangement; 
and of another, it seems to you a fable.

What ruin is wrought in you by the accursed sensual soul! 
5is familiar casts you exceeding far.

بازز  ووحى  آآمد  كھه  ددرر  آآبش  فگن
ررووىى  ددرر  ااوومیيد  دداارر  وو  مو  مكن  
ددرر  فگن  ددرر  نیيلش  وو  كن  ااعتمادد
من  تراا  با  ووىى  ررسانم  رروو  سپیيد
اایين  سخن  پایيانن  نداارردد  مكرھھھهاشش

جملھه  مى  پیيچیيد  ھھھهم  ددرر  ساقق  وو  پاشش  
صد  ھھھهزاارراانن  طفل  مى  كشت  ااوو  بروونن
موسى  ااندرر  صدرر  خانھه  ددرر  ددرروونن  
اازز  جنونن  مى  كشت  ھھھهر  جا  بد  جنیين

اازز  حیيل  آآنن  كورر  چشم  ددوورر  بیين  
ااژژددھھھها  بد  مكر  فرعونن  عنودد

مكر  شاھھھهانن  جھهانن  رراا  خوررددهه  بودد
لیيك  اازز  ااوو  فرعونن  تر  آآمد  پدیيد

ھھھهم  وو  رراا  ھھھهم  مكر  ااوو  رراا  ددرر  كشیيد
ااژژددھھھها  بودد  وو  عصا  شد  ااژژددھھھها

اایين  بخورردد  آآنن  رراا  بھه  توفیيق  خداا
ددست  شد  بالاىى  ددست  اایين  تا  كجا

تا  بھه  یيزدداانن  كھه  إإلیيھه  االمنتھهى  
كانن  یيكى  ددرریياست  بى  غورر  وو  كراانن

جملھه  ددرریياھھھها  چو  سیيلى  پیيش  آآنن  
حیيلھه  ھھھها  وو  چاررهه  ھھھها  گر  ااژژددھھھهاست
  آآنھها  جملھه  لاست   پیيش  إإلا  اااللهَّ

چونن  ررسیيد  اایينجا  بیيانم  سر  نھهادد
محو  شد  وو  ااالله  ااعلم  بالرشادد

آآنن  چھه  ددرر  فرعونن  بودد  آآنن  ددرر  تو  ھھھهست
لیيك  ااژژددررھھھهاتت  محبوسس  چھه  ااست  

ااىى  ددرریيغ  اایين  جملھه  ااحواالل  تو  ااست
تو  بر  آآنن  فرعونن  بر  خوااھھھهیيش  بست  

گر  زز  تو  گویيند  ووحشت  ززاایيدتت
وورر  زز  ددیيگر  آآنن  فسانھه  آآیيدتت  

چھه  خراابت  مى  كند  نفس  لعیين
ددوورر  مى  ااندااززددتت  سخت  اایين  قریين  

آآتشت  رراا  ھھھهیيزمم  فرعونن  نیيست
وورر  نھه  چونن  فرعونن  ااوو  شعلھه  ززنى  ااست  

Your !re has not Pharaoh’s fuel; 
otherwise, it is one that throws out #ames like Pharaoh.
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حكایيت  ماررگیير  كھه  ااژژددھھھهاىى  فسرددهه  رراا  مرددهه  پندااشت  وو  ددرر  رریيسمانھهاشش  پیيچیيد  وو  آآوورردد  بھه  بغداادد

Story of the snake-catcher who thought the !ozen serpent was dead 
and wound it in ropes and brought it to Baghdad.

Listen to a tale of the chronicler, 
in order that you may get an inkling of this veiled mystery.

A snake-catcher went to the mountains 
to catch a snake by his incantations.

Whether one be slow or speedy, 
he that is a seeker will be a !nder.

Always apply yourself with both hands to seeking, 
for search is an excellent guide on the way.

Lame and limping and bent in !gure and unmannerly, 
ever creep towards Him and be in quest of Him.

Now by speech and now by silence and now by smelling, 
catch in every quarter the scent of the King.

Jacob said to his sons, 
“Make search for Joseph beyond bounds.

In this search earnestly direct every sense towards every side, 
like one that is ready.”

He said, “Do not despair of God’s breath”; 
go to and fro as one that has lost his son.

Inquire by means of the sense of the mouth, 
and lay your ears on the four roads of that (which you seek).

Whenever a sweet scent comes, smell in that direction, 
for you are acquainted with that direction.

Whenever you are aware of a kindness from any one, 
it is possible you may !nd the way to the source of the kindness.

All these lovely things are from a deep Sea: 
leave the part and keep your eye upon the Whole.

5e wars of mankind are for the sake of Beauty; 
the garniture of ungarnishedness is the sign of the Tuba tree.

5e angers of mankind are for the sake of Peace; 
restlessness is ever the snare for Rest.

Every blow is for the sake of fondness; 
every complaint makes aware of gratitude.

یيك  حكایيت  بشنو  اازز  تارریيخ  گوىى
تا  برىى  ززیين  رراازز  سر  پوشیيدهه  بوىى  
ماررگیيرىى  ررفت  سوىى  كوھھھهسارر
تا  بگیيردد  ااوو  بھه  اافسونھهاشش  مارر
گر  گراانن  وو  گر  شتابندهه  بودد
آآنن  كھه  جویيندهه  ست  یيابندهه  بودد

ددرر  طلب  ززنن  دداایيما  تو  ھھھهر  ددوو  ددست
كھه  طلب  ددرر  ررااهه  نیيكو  ررھھھهبر  ااست  

لنگ  وو  لوكك  وو  خفتھه  شكل  وو  بى  ااددبب
سوىى  ااوو  مى  غیيژ  وو  ااوو  رراا  مى  طلب  
گھه  بگفت  وو  گھه  بھه  خاموشى  وو  گھه
بوىى  كرددنن  گیير  ھھھهر  سو  بوىى  شھه  
گفت  آآنن  یيعقوبب  با  ااوولادد  خویيش
جستن  یيوسف  كنیيد  اازز  حد  بیيش  

ھھھهر  حس  خودد  رراا  ددرر  اایين  جستن  بھه  جد
ھھھهر  طرفف  رراانیيد  شكل  مستعد
گفت  اازز  ررووحح  خداا  لا  تَیْيأَسُواا

ھھھهمچو  گم  كرددهه  پسر  رروو  سو  بھه  سو
اازز  ررهه  حس  ددھھھهانن  پرسانن  شویيد
گوشش  رراا  بر  چارر  ررااهه  آآنن  نھهیيد

ھھھهر  كجا  بوىى  خوشش  آآیيد  بو  بریيد
سوىى  آآنن  سر  كاشناىى  آآنن  سریيد
ھھھهر  كجا  لطفى  ببیينى  اازز  كسى

سوىى  ااصل  لطف  ررهه  یيابى  عسى  
اایين  ھھھهمھه  جوھھھها  زز  ددرریيایيى  ااست  ژژررفف
جزوو  رراا  بگذاارر  وو  بر  كل  دداارر  طرفف  

جنگھهاىى  خلق  بھهر  خوبى  ااست
برگگ  بى  برگى  نشانن  طوبى  ااست  
خشمھهاىى  خلق  بھهر  آآشتى  ااست
دداامم  ررااحت  دداایيما  بى  ررااحتى  ااست  
ھھھهر  ززددنن  بھهر  نوااززشش  رراا  بودد
ھھھهر  گلھه  اازز  شكر  آآگھه  مى  كند
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Smell from the part to the Whole, O noble one; 
smell from opposite to opposite, O wise one.

بوىى  بر  اازز  جزوو  تا  كل  ااىى  كریيم
بوىى  بر  اازز  ضد  تا  ضد  ااىى  حكیيم  

Assuredly wars bring peace; 
the snake-catcher sought the snake for the purpose of friendship.

Man seeks a snake for the purpose of friendship 
and cares for one that is without care.

He was searching round about the mountains 
for a big snake in the days of snow.

He espied there a huge dead dragon, 
at the aspect whereof his heart was !lled with fear.

5e snake-catcher was looking for snakes in the hard winter, 
he espied a dead dragon.

5e snake-catcher catches snakes in order to amaze the people—
behold the foolishness of the people!

Man is a mountain: how should he be led into temptation? 
How should a mountain become amazed at a snake?

Wretched Man does not know himself: 
he has come from a high estate and fallen into a low one.

Man has sold himself cheaply: 
he was satin; he has sewn himself on to a tattered cloak.

Hundreds of thousands of snakes and mountains are amazed at him: 
why has he become amazed and fond of a snake?

5e snake-catcher took up that snake and came to Baghdad 
for the sake of astonishment.

In quest of a paltry fee he carried along a dragon 
like the pillar of a house,

Saying, “I have brought a dead dragon: 
I have su$ered agonies in hunting it.”

He thought it was dead, but it was living, 
and he did not see it very well.

It was frozen by frosts and snow: 
it was alive, but it presented the appearance of the dead.

5e world is frozen: its name is jamád (inanimate): 
jámid is “frozen,” O master.

Wait till the sun of the Resurrection shall become manifest, 
that you may see the movement of the world’s body.

جنگھها  مى  آآشتى  آآرردد  ددررست
ماررگیير  اازز  بھهر  یياررىى  مارر  جست  

بھهر  یياررىى  مارر  جویيد  آآددمى
غم  خورردد  بھهر  حریيف  بى  غمى  

ااوو  ھھھهمى  جستى  یيكى  ماررىى  شگرفف
گردد  كوھھھهستانن  وو  ددرر  اایيامم  برفف  
ااژژددھھھهایيى  مرددهه  ددیيد  آآنن  جا  عظیيم
كھه  ددلش  اازز  شكل  ااوو  شد  پر  زز  بیيم  

ماررگیير  ااندرر  ززمستانن  شدیيد
مارر  مى  جست  ااژژددھھھهایيى  مرددهه  ددیيد

ماررگیير  اازز  بھهر  حیيراانى  خلق
مارر  گیيردد  اایينت  نادداانى  خلق  

آآددمى  كوھھھهى  ااست  چونن  مفتونن  شودد
كوهه  ااندرر  مارر  حیيراانن  چونن  شودد
خویيشتن  نشناخت  مسكیين  آآددمى
اازز  فزوونى  آآمد  وو  شد  ددرر  كمى  

خویيشتن  رراا  آآددمى  ااررززاانن  فرووخت
بودد  ااطلس  خویيش  بر  ددلقى  بدووخت  

صد  ھھھهزاارراانن  مارر  وو  كھه  حیيراانن  ااووست
ااوو  چراا  حیيراانن  شدهه  ست  وو  مارر  ددووست  

ماررگیير  آآنن  ااژژددھھھها  رراا  بر  گرفت
سوىى  بغداادد  آآمد  اازز  بھهر  شگفت  
ااژژددھھھهایيى  چونن  ستونن  خانھه  ااىى
مى  كشیيدشش  اازز  پى  دداانگانھه  ااىى  
كاژژددھھھهاىى  مرددهه  ااىى  آآووررددهه  اامم

ددرر  شكاررشش  من  جگرھھھها  خوررددهه  اامم  
ااوو  ھھھهمى  مرددهه  گمانن  برددشش  وو  لیيك
ززندهه  بودد  وو  ااوو  ندیيدشش  نیيك  نیيك  

ااوو  زز  سرماھھھها  وو  برفف  اافسرددهه  بودد
ززندهه  بودد  وو  شكل  مرددهه  مى  نمودد
عالم  اافسرددهه  ست  وو  نامم  ااوو  جمادد
جامد  اافسرددهه  بودد  ااىى  ااووستادد

باشش  تا  خوررشیيد  حشر  آآیيد  عیيانن
تا  ببیينى  جنبش  جسم  جھهانن  
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When here the rod of Moses became a snake, 
information was given to the intellect concerning motionless beings.

چونن  عصاىى  موسى  اایينجا  مارر  شد
عقل  رراا  اازز  ساكنانن  ااخبارر  شد

Since He (God) made your piece of earth a man, 
you should recognise the entire sum of the particles of earth:

From this standpoint they are dead and from that standpoint 
they are living; silent here and speaking yonder.

When He sends them from that quarter towards us, 
the rod becomes a dragon in relation to us.

5e mountains too make a song like that of David, 
and the substance of iron is wax in the hand.

5e wind becomes a bearer for Solomon; 
the sea becomes capable of understanding words in regard to Moses.

5e moon becomes able to see the sign in obedience to Ahmad; 
the !re becomes wild-roses for Abraham.

5e earth swallows Qárún like a snake; 
the Moaning Pillar comes into righteousness.

5e stone salaams to Ahmad; 
the mountain sends a message to Yahya.

“We have hearing and sight and are happy, 
with you, the uninitiated, we are mute.”

Forasmuch as you are going towards inanimateness, 
how shall you become familiar with the spiritual life of inanimate beings?

Go from inanimateness into the world of spirits; 
listen to the loud noise of the particles of the world.

5e glori!cation of God by inanimate beings will become evident to you; 
the doubts suggested by interpretations will not carry you away.

Since your soul has not the lamps for seeing, 
you have made interpretations,

Saying, “How should visible glori!cation be the meaning intended? 
5e claim to see is an erroneous fancy.

No, the sight of that causes him that sees it to glorify God 
at the time when he regards its signi!cance.

5erefore, inasmuch as it reminds you of glori!cation, 
that indication is even as uttering”

5is is the interpretation of the Mu‘tazilites 
and of those who do not possess the light of immediate intuition.

پاررهه  ىى  خاكك  تراا  چونن  مردد  ساخت
خاكھها  رراا  جملگى  شایيد  شناخت  

مرددهه  ززیين  سویيند  ووزز  آآنن  سو  ززندهه  ااند
خامش  اایينجا  وو  آآنن  طرفف  گویيندهه  ااند
چونن  اازز  آآنن  سوشانن  فرستد  سوىى  ما

آآنن  عصا  گردددد  سوىى  ما  ااژژددھھھها
كوھھھهھها  ھھھهم  لحن  ددااووددىى  كند

جوھھھهر  آآھھھهن  بھه  كف  مومى  بودد
بادد  حمالل  سلیيمانى  شودد

بحر  با  موسى  سخن  دداانى  شودد
ماهه  با  ااحمد  ااشاررتت  بیين  شودد
نارر  اابرااھھھهیيم  رراا  نسریين  شودد

خاكك  قارروونن  رراا  چو  ماررىى  ددرر  كشد
ااستن  حنانھه  آآیيد  ددرر  ررشد

سنگ  بر  ااحمد  سلامى  مى  كند
كوهه  یيحیيى  رراا  پیيامى  مى  كند

ما  سمیيعیيم  وو  بصیيریيم  وو  خوشیيم
با  شما  نامحرمانن  ما  خامشیيم  

چونن  شما  سوىى  جماددىى  مى  رروویيد
محرمم  جانن  جمادداانن  چونن  شویيد
اازز  جماددىى  عالم  جانھها  رروویيد
غلغل  ااجزااىى  عالم  بشنویيد
فاشش  تسبیيح  جماددااتت  آآیيدتت
ووسوسھه  ىى  تاوویيلھها  نربایيدتت  
چونن  نداارردد  جانن  تو  قندیيلھها
بھهر  بیينش  كرددهه  ااىى  تاوویيلھها

كھه  غرضض  تسبیيح  ظاھھھهر  كى  بودد
ددعوىى  ددیيدنن  خیيالل  غى  بودد
بلكھه  مر  بیينندهه  رراا  ددیيداارر  آآنن

ووقت  عبرتت  مى  كند  تسبیيح  خواانن  
پس  چو  اازز  تسبیيح  یياددتت  مى  ددھھھهد
آآنن  ددلالت  ھھھهمچو  گفتن  مى  بودد
اایين  بودد  تاوویيل  ااھھھهل  ااعتزاالل

وو  آآنن  آآنن  كس  كاوو  نداارردد  نورر  حالل  
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When a man has not escaped from sense-perception, 
he will be a stranger to the ideas of the unseen world.

چونن  زز  حس  بیيروونن  نیيامد  آآددمى
باشد  اازز  تصویير  غیيبى  ااعجمى  

5is discourse has no end. 
5e snake-catcher, with a hundred pains, was bringing the snake along,

Till (at last) the would-be showman arrived at Baghdad 
that he might set up a public show at the cross-roads.

5e man set up a show on the bank of the Tigris, 
and a hubbub arose in the city of Baghdad—

“A snake-catcher has brought a dragon: 
he has captured a marvellous rare beast.”

Myriads of simpletons assembled, 
who had become a prey to him as he in his folly.

5ey were waiting, and he too was waiting 
for the scattered people to assemble.

5e greater the crowd, 
the better goes the begging and contributing.

Myriads of idle babblers assembled, 
forming a ring, sole against sole.

Man took no heed of woman: on account of the throng they were 
mingled together like nobles and common folk at the Resurrection.

When he began to move the cloth, 
the people in the crowd strained their throats,

And the dragon, which had been frozen by intense cold, 
was underneath a hundred kinds of coarse woollen cloths and coverlets.

He had bound it with thick ropes: 
that careful keeper had taken great precaution for it.

During the delay of expectation and coming together, 
the sun of ‘Iraq shone upon the snake

5e sun of the hot country warmed it; 
the cold humours went out of its limbs.

It had been dead, and it revived: 
from astonishment the dragon began to uncoil itself.

By the stirring of that dead serpent 
the people’s amazement was multiplied a hundred thousand fold.

With amazement they started shrieking 
and #ed en masse from its motion.

اایين  سخن  پایيانن  نداارردد  ماررگیير
مى  كشیيد  آآنن  مارر  رراا  با  صد  ززحیير
تا  بھه  بغداادد  آآمد  آآنن  ھھھهنگامھه  جو
تا  نھهد  ھھھهنگامھه  ااىى  بر  چارر  سو
بر  لب  شط  مردد  ھھھهنگامھه  نھهادد
غلغلھه  ددرر  شھهر  بغداادد  ااووفتادد
ماررگیيرىى  ااژژددھھھها  آآووررددهه  ااست

بو  االعجب  ناددرر  شكاررىى  كرددهه  ااست  
جمع  آآمد  صد  ھھھهزاارراانن  خامم  رریيش
صیيد  ااوو  گشتھه  چو  ااوو  اازز  اابلھهیيش  
منتظر  اایيشانن  وو  ھھھهم  ااوو  منتظر
تا  كھه  جمع  آآیيند  خلق  منتشر
مرددمم  ھھھهنگامھه  اافزوونن  تر  شودد
كدیيھه  وو  توززیيع  نیيكوتر  رروودد

جمع  آآمد  صد  ھھھهزاارراانن  ژژااژژخا
حلقھه  كرددهه  پشت  پا  بر  پشت  پا

مردد  رراا  اازز  ززنن  خبر  نى  زز  ااززددحامم
ررفتھه  ددرر  ھھھهم  چونن  قیيامت  خاصص  وو  عامم  

چونن  ھھھهمى  حرااقھه  جنبانیيد  ااوو
مى  كشیيدند  ااھھھهل  ھھھهنگامھه  گلو

وو  ااژژددھھھها  كز  ززمھهریير  اافسرددهه  بودد
ززیير  صد  گونھه  پلاسس  وو  پرددهه  بودد
بستھه  بوددشش  با  ررسنھهاىى  غلیيظ
ااحتیياطى  كرددهه  بوددشش  آآنن  حفیيظ

ددرر  ددررنگ  اانتظارر  وو  ااتفاقق
تافت  بر  آآنن  مارر  خوررشیيد  عرااقق  

آآفتابب  گرمم  سیيرشش  گرمم  كردد
ررفت  اازز  ااعضاىى  ااوو  ااخلاطط  سردد

مرددهه  بودد  وو  ززندهه  گشت  ااوو  اازز  شگفت
ااژژددھھھها  بر  خویيش  جنبیيدنن  گرفت  
خلق  رراا  اازز  جنبش  آآنن  مرددهه  مارر
گشتشانن  آآنن  یيك  تحیير  صد  ھھھهزاارر

با  تحیير  نعرهه  ھھھها  اانگیيختند
جملگانن  اازز  جنبشش  بگریيختند

1045
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It set about bursting the bonds, and at that loud outcry 
the bonds on every side went crack, crack.

مى  گسست  ااوو  بند  ووزز  آآنن  بانگ  بلند
ھھھهر  طرفف  مى  ررفت  چاقاچاقق  بند

It burst the bonds and glided out from beneath—
a hideous dragon roaring like a lion.

Many people were killed in the rout: 
a hundred heaps were made of the fallen slain.

5e snake-catcher became paralysed with fear on the spot, crying, 
“What have I brought from the mountains and the desert?”

5e blind sheep awakened the wolf: 
unwittingly it went towards its ‘Azrá’íl.

5e dragon made one mouthful of that dolt: 
blood-drinking is easy for Hajjáj.

It wound and fastened itself on a pillar 
and crunched the bones of the devoured man.

5e dragon is your sensual soul: how is it dead? 
It is frozen by grief and lack of means.

If it obtains the means of Pharaoh, 
by whose command the water of the river would #ow,

5en it will begin to act like Pharaoh 
and will waylay a hundred Moses and Aaron.

5at dragon, under stress of poverty, is a little worm; 
a gnat is made a falcon by power and riches.

Keep the dragon in the snow of separation; 
beware, do not carry it into the sun of Iraq.

As long as that dragon of your remains frozen; 
you are a mouthful for it, when it gains release.

Mortify it and become safe from death; have no mercy: 
it is not one of them that deserve favours;

For the heat of the sun of lust strikes upon it, 
that vile bat of yours #aps its wings.

Lead it manfully to the warfare and battle: 
God will reward you with access.

When that man brought the dragon into the hot air 
and the insolent brute became well,

Inevitably it wrought that mischief, my dear friend, too, 
twenty times as many as we have told.

بندھھھها  بگسست  وو  بیيروونن  شد  زز  ززیير
ااژژددھھھهایيى  ززشت  غراانن  ھھھهمچو  شیير
ددرر  ھھھهزیيمت  بس  خلایيق  كشتھه  شد
اازز  فتاددهه  كشتگانن  صد  پشتھه  شد

ماررگیير  اازز  ترسس  بر  جا  خشك  گشت
كھه  چھه  آآووررددمم  من  اازز  كھهسارر  وو  ددشت  
گرگگ  رراا  بیيداارر  كردد  آآنن  كورر  میيش
ررفت  نادداانن  سوىى  عزرراایيیيل  خویيش

ااژژددھھھها  یيك  لقمھه  كردد  آآنن  گیيج  رراا
سھهل  باشد  خونن  خوررىى  حجاجج  رراا
خویيش  رراا  بر  ااستنى  پیيچیيد  وو  بست
ااستخواانن  خوررددهه  رراا  ددرر  ھھھهم  شكست  
نفست  ااژژددررھھھهاست  ااوو  كى  مرددهه  ااست

اازز  غم  بى  آآلتى  اافسرددهه  ااست  
گر  بیيابد  آآلت  فرعونن  ااوو

كھه  بھه  اامر  ااوو  ھھھهمى  ررفت  آآبب  جو
آآنن  گھه  ااوو  بنیيادد  فرعونى  كند

ررااهه  صد  موسى  وو  صد  ھھھهارروونن  ززند
كرمك  ااست  آآنن  ااژژددھھھها  اازز  ددست  فقر
پشھه  ااىى  گردددد  زز  جاهه  وو  مالل  صقر

ااژژددھھھها  رراا  دداارر  ددرر  برفف  فرااقق
ھھھهیين  مكش  ااوو  رراا  بھه  خوررشیيد  عرااقق  

تا  فسرددهه  مى  بودد  آآنن  ااژژددھھھهاتت
لقمھه  ىى  ااوویيى  چو  ااوو  یيابد  نجاتت  

ماتت  كن  ااوو  رراا  وو  اایيمن  شو  زز  ماتت
ررحم  كم  كن  نیيست  ااوو  زز  ااھھھهل  صلاتت  
كانن  تف  خوررشیيد  شھهوتت  بر  ززند
آآنن  خفاشش  مرددهه  رریيگت  پر  ززند
مى  كشانش  ددرر  جھهادد  وو  ددرر  قتالل
  یيجزیيك  االوصالل   مرددوواارر  اااللهَّ

چونن  كھه  آآنن  مردد  ااژژددھھھها  رراا  آآوورریيد
ددرر  ھھھهوااىى  گرمم  وو  خوشش  شد  آآنن  مریيد

لاجرمم  آآنن  فتنھه  ھھھها  كردد  ااىى  عزیيز
بیيست  ھھھهمچنداانن  كھه  ما  گفتیيم  نیيز
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Do you hope, without using violence, 
to keep it bound in quiet and faithfulness?

تو  طمع  ددااررىى  كھه  ااوو  رراا  بى  جفا
بستھه  ددااررىى  ددرر  ووقارر  وو  ددرر  ووفا

How should this wish be ful!lled for any worthless one? 
It needs a Moses to kill the dragon.

By his dragon hundreds of thousands of people were killed 
in the rout, as he had designed.

How Pharaoh threatened Moses, on whom be peace.

Pharaoh said to him, “Why did you, O Kalím, 
kill the people and cause fear to fall?

5e people were put to #ight and rout by you; 
in the rout the folk were killed through slipping.

Necessarily, the folk have come to regard you as their enemy; 
men and women have conceived hatred of you in their breasts.

You were calling the people to you, it has turned out contrariwise: 
the folk cannot but resist you.

I too, though I am shrinking back from your malice, 
am concocting a plan to requite you.

Put away from your heart the thought that you will deceive me 
or that you will get any follower but your shadow.

Be not deluded by that which you have contrived: 
you have cast terror into the hearts of the people.

You may bring a hundred such, and you will be exposed in the same way; 
you will become despicable and the laughing-stock of the mob.

Many have been impostors like you, 
in our Egypt they have been brought to disgrace in the end.”

"e answer of Moses to Pharaoh concerning the threats which he made against him

He said, “I admit nothing as co-partner with the command of God: 
if His command shall shed my blood, there is no fear.

I am content, I am thankful, O adversary: 
here disgraced, but with God honoured.

ھھھهر  خسى  رراا  اایين  تمنا  كى  ررسد
موسیيى  بایيد  كھه  ااژژددررھھھها  كشد

صد  ھھھهزاارراانن  خلق  زز  ااژژددررھھھهاىى  ااوو
ددرر  ھھھهزیيمت  كشتھه  شد  اازز  ررااىى  ااوو

تھهدیيد  كرددنن  فرعونن  موسى  رراا  علیيھه  االسلامم  

گفت  فرعونش  چراا  تو  ااىى  كلیيم
خلق  رراا  كشتى  وو  اافكندىى  تو  بیيم  
ددرر  ھھھهزیيمت  اازز  تو  اافتاددند  خلق

ددرر  ھھھهزیيمت  كشتھه  شد  مرددمم  زز  ززلق  
لاجرمم  مرددمم  تراا  ددشمن  گرفت

كیين  تو  ددرر  سیينھه  مردد  وو  ززنن  گرفت  
خلق  رراا  مى  خوااندىى  بر  عكس  شد
اازز  خلافت  مرددمانن  رراا  نیيست  بد

من  ھھھهم  اازز  شرتت  ااگر  پس  مى  خزمم
ددرر  مكافاتت  تو  ددیيگى  مى  پزمم  

ددلل  اازز  اایين  بر  كن  كھه  بفریيبى  مراا
یيا  بجز  فى  پس  ررووىى  گردددد  تراا
تو  بداانن  غرهه  مشو  كش  ساختى
ددرر  ددلل  خلقانن  ھھھهرااسس  ااندااختى  

صد  چنیين  آآررىى  وو  ھھھهم  ررسواا  شوىى
خواارر  گرددىى  ضحكھه  ىى  غوغا  شوىى  

ھھھهمچو  تو  سالوسس  بسیيارراانن  بدند
عاقبت  ددرر  مصر  ما  ررسواا  شدند

جواابب  موسى  فرعونن  رراا  ددرر  تھهدیيدىى  كھه  مى  كرددشش  

گفت  با  اامر  حقم  ااشرااكك  نیيست
گر  بریيزدد  خونم  اامرشش  باكك  نیيست  
ررااضیيم  من  شاكرمم  من  ااىى  حریيف

اایين  طرفف  ررسواا  وو  پیيش  حق  شریيف  
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In the sight of the people contemptible and wretched and a laughingstock: 
in God’s sight (I am) loved and sought and approved.

پیيش  خلقانن  خواارر  وو  ززاارر  وو  رریيش  خند
پیيش  حق  محبوبب  وو  مطلوبب  وو  پسند

I say this of words; 
otherwise, to-morrow God will make you one of the black-faced.

Glory belongs to Him and to His servants: 
recite the sign thereof through Adam and Iblis.

5e explanation of God, like God, has no limit.
Take heed, close your mouth and turn over a leaf.”

"e reply of Pharaoh to Moses, on whom be peace.

Pharaoh said to him, “5e leaf is under my authority; 
the book and register of authority is mine at this moment.

5e people of the world have chosen me: 
art you wiser than all, O fellow?

O Moses, you have vaunted yourself. Listen, go! 
Have less regard for yourself, be not self-deluded.

I will assemble the magicians of the world, 
that I may exhibit your foolishness to the city.

5is will not be done in a day or two: 
give me time till the forty days of Tamúz.”

"e answer of Moses, on whom be peace, to Pharaoh.

Moses said, “5is is not permitted to me: 
I am the slave: the giving of time to you is not commanded.

If you are powerful and I in sooth have no ally, 
I am subject to His command: I have nothing to do with that.

I will combat you with all my might so long as I live; 
what have I to do with helping? I am a slave.

I will !ght till the decision of God comes to pass: 
He separates every adversary from an adversary.”

اازز  سخن  مى  گویيم  اایين  وورر  نى  خداا
اازز  سیيھه  رروویيانن  كند  فردداا  تراا

عزتت  آآنن  ااووست  وو  آآنن  بندگانش
زز  آآددمم  وو  اابلیيس  برمى  خواانن  نشانش  
شرحح  حق  پایيانن  نداارردد  ھھھهمچو  حق

ھھھهیين  ددھھھهانن  بر  بند  وو  بر  گردداانن  ووررقق  

پاسخ  فرعونن  موسى  رراا  علیيھه  االسلامم  

گفت  فرعونش  ووررقق  ددرر  حكم  ماست
ددفتر  وو  ددیيواانن  حكم  اایين  ددمم  مرااست  

مر  مراا  بخریيدهه  ااند  ااھھھهل  جھهانن
اازز  ھھھهمھه  عاقلترىى  تو  ااىى  فلانن  

موسیيا  خودد  رراا  خریيدىى  ھھھهیين  بروو
خویيشتن  كم  بیين  بھه  خودد  غرهه  مشو

جمع  آآررمم  ساحراانن  ددھھھهر  رراا
تا  كھه  جھهل  تو  نمایيم  شھهر  رراا

اایين  نخوااھھھهد  شد  بھه  ررووززىى  وو  ددوو  ررووزز
مھهلتم  ددهه  تا  چھهل  ررووزز  تموزز

جواابب  موسى  علیيھه  االسلامم  فرعونن  رراا

گفت  موسى  اایين  مراا  ددستورر  نیيست
بندهه  اامم  اامھهالل  تو  مأمورر  نیيست  

گر  تو  چیيرىى  وو  مراا  خودد  یيارر  نیيست
بندهه  فرمانم  بداانم  كارر  نیيست  
مى  ززنم  با  تو  بھه  جد  تا  ززندهه  اامم

من  چھه  كاررهه  ىى  نصرتم  من  بندهه  اامم  
مى  ززنم  تا  ددرر  ررسد  حكم  خداا

ااوو  كند  ھھھهر  خصم  اازز  خصمى  جداا
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جواابب  فرعونن  موسى  رراا  وو  ووحى  آآمدنن  موسى  رراا  علیيھه  االسلامم  

"e reply of Pharaoh to Moses, 
and the coming of a Divine revelation to Moses, on whom be peace.

He said, “No, no, you must appoint a certain respite: 
do not give cajoleries, do not talk vain things.”

At once the high God made a revelation to him, saying, 
“Give him an ample respite: be not afraid of that.

Willingly give him these forty days 
that he may think of diverse plots.

Let him endeavor, for I am not asleep; 
bid him advance quickly, I have barred the way in front.

I will confound all their devices, 
and I will reduce to little that which they increase.

Let them fetch water, and I will make !re; 
let them get honey and sweets and I will make bitter.

Let them join in a bond of love, and I will destroy it; 
I will do that which they conceive not.

Have no fear, and give him a lengthy respite; 
bid him bring together his host and prepare a hundred devices.”

How Moses, on whom be peace, gave Pharaoh a respite, 
that he might assemble the magicians !om the cities.

He said, “5e command has come. Go, the respite is to you. 
I depart to my dwelling-place: you are delivered from me.”

He was going, and at his heels the dragon wise and loving, 
like the hunter’s dog.

Like the hunter’s dog, wagging its tail: 
it made the stones sand beneath its hoof.

With its breath it drew in stone and iron 
and visibly chewed the iron into small fragments.

In the air it was making itself above the zodiac, 
so that Greeks and Georgians would #ee from it in panic.

گفت  نى  نى  مھهلتى  بایيد  نھهادد
عشوهه  ھھھها  كم  ددهه  تو  كم  پیيماىى  بادد

حق  تعالى  ووحى  كرددشش  ددرر  ززمانن
مھهلتش  ددهه  متسع  مھهرااسس  اازز  آآنن  

اایين  چھهل  ررووززشش  بدهه  مھهلت  بھه  طوعع
تا  سگالد  مكرھھھها  ااوو  نوعع  نوعع  
تا  بكوشد  ااوو  كھه  نھه  من  خفتھه  اامم
تیيز  رروو  گو  پیيش  ررهه  بگرفتھه  اامم  
حیيلھه  ھھھهاشانن  رراا  ھھھهمھه  بر  ھھھهم  ززنم
وو  آآنن  چھه  اافزاایيند  من  بر  كم  ززنم  

آآبب  رراا  آآررند  وو  من  آآتش  كنم
نوشش  وو  خوشش  گیيرند  وو  من  ناخوشش  كنم  

مھهر  پیيوندند  وو  من  وویيراانن  كنم
آآنن  كھه  ااندرر  ووھھھهم  ناررند  آآنن  كنم  

تو  مترسس  وو  مھهلتش  ددهه  ددمم  ددرراازز
گو  سپھه  گردد  آآرر  وو  صد  حیيلت  بسازز

مھهلت  ددااددنن  موسى  علیيھه  االسلامم  فرعونن  رراا  تا  ساحراانن  رراا  جمع  كند  اازز  مداایين

گفت  اامر  آآمد  بروو  مھهلت  تراا
من  بجاىى  خودد  شدمم  ررستى  زز  ما
ااوو  ھھھهمى  شد  وو  ااژژددھھھها  ااندرر  عقب
چونن  سگ  صیيادد  دداانا  وو  محب  

چونن  سگ  صیيادد  جنبانن  كرددهه  ددمم
سنگ  رراا  مى  كردد  رریيگ  ااوو  ززیير  سم  
سنگ  وو  آآھھھهن  رراا  بھه  ددمم  ددررمى  كشیيد

خردد  مى  خایيیيد  آآھھھهن  رراا  پدیيد
ددرر  ھھھهواا  مى  كردد  خودد  بالاىى  برجج

كھه  ھھھهزیيمت  مى  شد  اازز  ووىى  رروومم  وو  گرجج  
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From its palate it cast out foam, like a camel: 
whomsoever a drop hit, he was smitten with tubercular leprosy.

كفك  مى  ااندااخت  چونن  ااشتر  زز  كامم
قطرهه  ااىى  بر  ھھھهر  كھه  ززدد  مى  شد  جذاامم  

5e gnashing of its teeth would break the heart; 
the souls of black lions would be distraught.

When that chosen one reached his kinsfolk, 
he took hold of the corner of its mouth, and it became again a sta$.

He leaned upon it, saying, “O wonder! 
To me the sun, to my enemy night.

O wonder! How does this host not see a whole world 
!lled with the sun at morning tide?

Eyes open, and ears open, and this sun! 
I am amazed at God’s eye-bandaging.

I am amazed at them, and they too at me: 
from one springtime, they are thorns and I am jasmine.

I bore to them many a cup of pure wine: 
its juice turned to stone before this company.

I twined a handful of roses and carried it to them: 
every rose became as a thorn, and the honey turned to poison.

5at is the portion allotted to the sel#ess: 
since they are with themselves, how should it be shown?

With us, one must need be a waking sleeper, 
that in the state of wakefulness he may dream dreams.”

5ought of created things is an enemy to this sweet sleep: 
until his thought is asleep, his throat is shut.

Bewilderment is needed to sweep thought away: 
bewilderment devours thought and recollection.

5e more perfect he is in science, the more backward he is in reality 
and the more forward in appearance.

He has said, “Truly, to Him we are returning”; 
and the return is in the same wise as a herd turns back and goes home.

When the herd has turned back from going down to water, 
the goat that was the leader falls behind.

And the lame hindmost goat is now in front: 
the return caused the faces to laugh of them that were frowning.

How did this party become lame 
and give up glory and purchase ignominy in vain?

ژژغغ  ژژغغ  ددنداانن  ااوو  ددلل  مى  شكست
جانن  شیيراانن  سیيھه  مى  شد  زز  ددست  

چونن  بھه  قومم  خودد  ررسیيد  آآنن  مجتبى
شدقق  ااوو  بگرفت  بازز  ااوو  شد  عصا

تكیيھه  بر  ووىى  كردد  وو  مى  گفت  ااىى  عجب
پیيش  ما  خوررشیيد  وو  پیيش  خصم  شب  
ااىى  عجب  چونن  مى  نبیيند  اایين  سپاهه

عالمى  پر  آآفتابب  چاشتگاهه  
چشم  بازز  وو  گوشش  بازز  وو  اایين  ذذكا

خیيرهه  اامم  ددرر  چشم  بندىى  خداا
من  اازز  اایيشانن  خیيرهه  اایيشانن  ھھھهم  زز  من

اازز  بھهاررىى  خارر  اایيشانن  من  سمن  
پیيششانن  برددمم  بسى  جامم  ررحیيق

سنگ  شد  آآبش  بھه  پیيش  اایين  فریيق  
ددستھه  ىى  گل  بستم  وو  برددمم  بھه  پیيش

ھھھهر  گلى  چونن  خارر  گشت  وو  نوشش  نیيش  
آآنن  نصیيب  جانن  بى  خویيشانن  بودد
چونن  كھه  با  خویيشند  پیيداا  كى  شودد

خفتھه  ىى  بیيداارر  بایيد  پیيش  ما
تا  بھه  بیيدااررىى  ببیيند  خواابھها

ددشمن  اایين  خواابب  خوشش  شد  فكر  خلق
تا  نخسبد  فكرتش  بستھه  ست  حلق  

حیيرتى  بایيد  كھه  ررووبد  فكر  رراا
خوررددهه  حیيرتت  فكر  رراا  وو  ذذكر  رراا
ھھھهر  كھه  كاملتر  بودد  ااوو  ددرر  ھھھهنر

ااوو  بھه  معنى  پس  بھه  صوررتت  پیيشتر
ررااجعونن  گفت  وو  ررجوعع  اایين  سانن  بودد

كھه  گلھه  ووااگردددد  وو  خانھه  رروودد
چونن  كھه  ووااگرددیيد  گلھه  اازز  وورروودد

پس  فتد  آآنن  بز  كھه  پیيش  آآھھھهنگ  بودد
پیيش  اافتد  آآنن  بز  لنگ  پسیين

أأضحك  االرجعى  ووجوهه  االعابسیين  
اازز  گزاافھه  كى  شدند  اایين  قومم  لنگ
فخر  رراا  ددااددند  وو  بخریيدند  ننگ  
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5is party goes on the pilgrimage with broken legs; 
there is a secret way from di8culty to ease.

پا  شكستھه  مى  ررووند  اایين  قومم  حج
اازز  حرجج  ررااھھھهى  ااست  پنھهانن  تا  فرجج  

5is company washed their hearts of kinds of knowledge, 
because this knowledge does not know this Way.

One needs a knowledge whereof the root is yonder, 
inasmuch as every branch is a guide to its root.

How should every wing #y across the breadth of the Sea? 
5e esoteric knowledge will bear to the Presence.

Why, then, should you teach a man 
the knowledge of which it bene!ts him to purify his breast?

5erefore do not seek to be in front: 
be lame on this side, and be the leader at the moment of return.

O clever one, be the hindmost and the foremost”: 
the fresh fruit is prior to the tree.

Although the fruit comes last into being, 
it is the !rst, because it was the object.

Say, like the angels, “We have no knowledge,” 
to the end that “You have taught us” may take your hand.

If in this school you do not know the alphabet, 
you are !lled, like Ahmad, with the light of Reason.

If you are not famous in the world, you are not de!cient: 
God knows best concerning His servants.

A treasure of gold is, for safety’s sake, 
in a desolate spot that is not well-known.

How should they deposit the treasure in a well-known place? 
On this account it is said, “Joy is beneath sorrow.”

Here the mind may bring many di8culties, 
but a good beast will break the tether.

His love is a !re that consumes di8culties: 
the daylight sweeps away every phantom.

O you, with whom He is pleased, seek the answer 
from the same quarter from which this question came to you.

5e cornerless corner of the heart is a King’s highway: 
the radiance that is neither of the east nor of the west is from a Moon.

Why on this side and on that, like a beggar, O mountain of Reality, 
are you seeking the echo?

ددلل  زز  دداانشھها  بشستند  اایين  فریيق
زز  اانكھه  اایين  دداانش  ندااند  آآنن  طریيق  

دداانشى  بایيد  كھه  ااصلش  زز  آآنن  سر  ااست
زز  اانكھه  ھھھهر  فرعى  بھه  ااصلش  ررھھھهبر  ااست  

ھھھهر  پرىى  بر  عرضض  ددرریيا  كى  پردد
تا  لدنن  علم  لدنى  مى  بردد

پس  چراا  علمى  بیياموززىى  بھه  مردد
كش  ببایيد  سیينھه  رراا  زز  آآنن  پاكك  كردد

پس  مجو  پیيشى  اازز  اایين  سر  لنگ  باشش
ووقت  ووااگشتن  تو  پیيش  آآھھھهنگ  باشش  
آآخروونن  االسابقونن  باشش  ااىى  ظریيف
بر  شجر  سابق  بودد  میيوهه  ىى  طریيف  
گر  چھه  میيوهه  آآخر  آآیيد  ددرر  ووجودد

ااوولل  ااست  ااوو  زز  اانكھه  ااوو  مقصودد  بودد
چونن  ملایيك  گوىى  لا  عِلْمَ  لنا
تا  بگیيردد  ددست  تو  علمتنا

گر  ددرریين  مكتب  نداانى  تو  ھھھهجا
ھھھهمچو  ااحمد  پرىى  اازز  نورر  حجى  

گر  نباشى  نامداارر  ااندرر  بلادد
  أأعلم  بالعبادد كم  نھه  ااىى  وو  اااللهَّ

ااندرر  آآنن  وویيراانن  كھه  آآنن  معرووفف  نیيست
اازز  برااىى  حفظ  گنجیينھه  ىى  ززررىى  ااست  

موضع  معرووفف  كى  بنھهند  گنج
ززیين  قبل  آآمد  فرجج  ددرر  ززیير  ررنج  

خاطر  آآرردد  بس  شكالل  اایينجا  وو  لیيك
بسكلد  ااشكالل  رراا  ااستورر  نیيك  

ھھھهست  عشقش  آآتشى  ااشكالل  سوزز
ھھھهر  خیيالى  رراا  برووبد  نورر  ررووزز

ھھھهم  اازز  آآنن  سو  جو  جواابب  ااىى  مرتضى
كایين  سؤاالل  آآمد  اازز  آآنن  سو  مر  تراا

گوشھه  ىى  بى  گوشھه  ىى  ددلل  شھه  ررھھھهى  ااست
تابب  لا  شرقى  وو  لا  غربب  اازز  مھهى  ااست  
تو  اازز  اایين  سو  وو  اازز  آآنن  سو  چونن  گداا

ااىى  كھه  معنى  چھه  مى  جویيى  صداا
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Seek from the same quarter to which, in the hour of pain, 
you bend low, crying repeatedly, “O my Lord!

ھھھهم  اازز  آآنن  سو  جو  كھه  ووقت  ددرردد  تو
مى  شوىى  ددرر  ذذكر  یيا  رربى  ددوو  تو

In the hour of pain and death you turn in that direction: 
how, when your pain is gone, are you ignorant?

At the time of tribulation you have called unto God, 
when the tribulation is gone, you say, “Where is the way?”

5is is because: every one that knows God without uncertainty 
is constantly engaged in that,

While he that is veiled in intellect and uncertainty 
is sometimes covered and sometimes with his collar torn.

5e particular intellect is sometimes dominant, sometimes overthrown; 
the Universal Intellect is secure from the hazards of Time.

Sell intellect and talent and buy bewilderment: 
take yourself to lowliness, O son, not to Bukhara!

Why have I steeped myself in the discourse, 
so that from story-telling I have become a story?

I become nothing and a fable in making moan, in order that I may gain 
in#uence over them that prostrate themselves in prayer.

5is is not a story in the eyes of the man of experience: it is a description 
of an actual state, and it is the presence of the Friend of the Cave.

5at “stories of the ancients,” which the disobedient applied 
to the words of the Qur’an, was a mark of hypocrisy.

5e man transcending space, in whom is the Light of God— 
where is the past, the future, or the present?

His being past or future is in relation to you: 
both are one thing, and you think they are two.

One individual is to him father and to us son: 
the roof is below Zayd and above ‘Amr.

5e relation of “below” and “above” arises from those two persons: 
as regards itself, the roof is one thing only.

5ese expressions are not similar to that: they are a comparison: 
the old words fall short of the new meaning.

Since there is no river’s edge, close your lips, O water skin: 
this Sea of candy has been without edge or shore.

ووقت  ددرردد  وو  مرگگ  اازز  آآنن  سو  مى  نمى
چونن  كھه  ددررددتت  ررفت  چونى  ااعجمى  

ووقت  محنت  گشتھه  ااىى  ااالله  گو
چونن  كھه  محنت  ررفت  گویيى  ررااهه  كو
اایين  اازز  آآنن  آآمد  كھه  حق  رراا  بى  گمانن
ھھھهر  كھه  بشناسد  بودد  دداایيم  بر  آآنن  

وو  اانكھه  ددرر  عقل  وو  گمانن  ھھھهستش  حجابب
گاهه  پوشیيدهه  ست  وو  گھه  بدرریيدهه  جیيب  
عقل  جزووىى  گاهه  چیيرهه  گھه  نگونن
عقل  كلى  اایيمن  اازز  رریيب  االمنونن  

عقل  بفرووشش  وو  ھھھهنر٬،  حیيرتت  بخر
رروو  بھه  خوااررىى  نھه  بخارراا  ااىى  پسر
ما  چھه  خودد  رراا  ددرر  سخن  آآغشتھه  اایيم
كز  حكایيت  ما  حكایيت  گشتھه  اایيم  

من  عدمم  وو  اافسانھه  گرددمم  ددرر  حنیين
تا  تقلب  یيابم  ااندرر  ساجدیين  

اایين  حكایيت  نیيست  پیيش  مردد  كارر
ووصف  حالل  ااست  وو  حضورر  یيارر  غارر

آآنن  ااساطیير  ااوولیين  كھه  گفت  عاقق
حرفف  قرآآنن  رراا  بد  آآثارر  نفاقق  

لامكانى  كھه  ددرر  ااوو  نورر  خدااست
ماضى  وو  مستقبل  وو  حالل  اازز  كجاست  
ماضى  وو  مستقبلش  نسبت  بھه  توست
ھھھهر  ددوو  یيك  چیيزند  پندااررىى  كھه  ددووست  

یيك  تنى  ااوو  رراا  پدرر  ما  رراا  پسر
بامم  ززیير  ززیيد  وو  بر  عمروو  آآنن  ززبر

نسبت  ززیير  وو  ززبر  شد  زز  آآنن  ددوو  كس
سقف  سوىى  خویيش  یيك  چیيز  ااست  وو  بس  

نیيست  مثل  آآنن  مثالل  ااست  اایين  سخن
قاصر  اازز  معناىى  نو  حرفف  كھهن  

چونن  لب  جو  نیيست  مشكا  لب  ببند
بى  لب  وو  ساحل  بدهه  ست  اایين  بحر  قند
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فرستاددنن  فرعونن  بھه  مداایين  ددرر  طلب  ساحراانن  

How Pharaoh sent to the cities in search of the magicians

When the vein of homogeneity began to throb, 
they laid their heads upon their knees in astonishment.

When Moses had returned and he remained, 
he called his advisers and counsellors to his presence.

5ey deemed it right that the King and Ruler of Egypt 
should assemble them from all parts of Egypt.

5ereupon he sent many men in every direction 
to collect the sorcerers.

In whatsoever region there was a renowned magician, 
he set #ying towards him ten active couriers.

5ere were two youths, famous magicians: 
their magic penetrated into the heart of the moon.

5ey milked the moon publicly and openly; 
in their journeys they went mounted on a wine-jar.

5ey caused the moonshine to appear like a piece of linen: 
they measured and sold it speedily,

And took the silver away: the purchaser, on becoming aware, 
would smite his hand upon his cheeks in grief.

5ey were the inventors of a hundred thousand such in sorcery, 
and were not like the rhyme-letter.

When the King’s message reached them, 
“5e king now desires help from you,

Because two dervishes have come 
and marched in force against the King and his palace

5ey have nothing with them except one rod, 
which becomes a dragon at his command.

5e King and the whole army are helpless: 
all have been brought to lamentation by these two persons.

A remedy must be sought in magic, 
that maybe you will save lives from these two enchanters—”

When he gave the message to those two magicians, 
a fear and love descended on the hearts of them both.

عرقق  جنسیيت  چو  جنبیيدنن  گرفت
سر  بھه  ززاانو  بر  نھهاددند  اازز  شگفت  

چونن  كھه  موسى  بازز  گشت  وو  ااوو  بماند
ااھھھهل  ررااىى  وو  مشوررتت  رراا  پیيش  خوااند
آآنن  چنانن  ددیيدند  كز  ااطراافف  مصر
جمع  آآررددشانن  شھه  وو  صراافف  مصر
ااوو  بسى  مرددمم  فرستادد  آآنن  ززمانن
ھھھهر  نوااحى  بھهر  جمع  جاددوواانن  

ھھھهر  طرفف  كھه  ساحرىى  بد  نامداارر
كردد  پراانن  سوىى  ااوو  ددهه  پیيك  كارر
ددوو  جواانن  بوددند  ساحر  مشتھهر
سحر  اایيشانن  ددرر  ددلل  مھه  مستمر
شیير  ددووشیيدهه  زز  مھه  فاشش  آآشكارر
ددرر  سفرھھھها  ررفتھه  بر  خمى  سواارر
شكل  كرباسى  نموددهه  ماھھھهتابب
آآنن  بپیيموددهه  فرووشیيدهه  شتابب  
سیيم  برددهه  مشترىى  آآگھه  شدهه

ددست  اازز  حسرتت  بھه  ررخھها  بر  ززددهه  
صد  ھھھهزاارراانن  ھھھهمچنیين  ددرر  جاددووىى
بوددهه  منشى  وو  نبوددهه  چونن  ررووىى  
چونن  بدیيشانن  آآمد  آآنن  پیيغامم  شاهه

كز  شما  شاهه  ااست  ااكنونن  چاررهه  خوااهه  
اازز  پى  آآنن  كھه  ددوو  ددرروویيش  آآمدند

بر  شھه  وو  بر  قصر  ااوو  موكب  ززددند
نیيست  با  اایيشانن  بغیير  یيك  عصا
كھه  ھھھهمى  گردددد  بھه  اامرشش  ااژژددھھھها

شاهه  وو  لشكر  جملھه  بى  چاررهه  شدند
ززیين  ددوو  كس  جملھه  بھه  اافغانن  آآمدند

چاررهه  ااىى  مى  بایيد  ااندرر  ساحرىى
تا  بودد  كھه  ززیين  ددوو  ساحر  جانن  برىى  
آآنن  ددوو  ساحر  رراا  چو  اایين  پیيغامم  دداادد
ترسس  وو  مھهرىى  ددرر  ددلل  ھھھهر  ددوو  فتادد

چونن  ددبیيرستانن  صوفى  ززاانو  ااست
حل  مشكل  رراا  ددوو  ززاانو  جاددوو  ااست  

Inasmuch as the knee is the Su!’s school, 
the two knees are sorcerers for solving a di8culty.
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خوااندنن  آآنن  ددوو  ساحر  پدرر  رراا  اازز  گورر  وو  پرسیيدنن  اازز  رروواانن  پدرر  حقیيقت  موسى  علیيھه  االسلامم  رراا

How those two magicians summoned their father !om the grave 
and questioned their father’s spirit concerning the real nature of Moses, on whom be peace.

A"erwards they said, “Come, O mother, 
where is our father’s grave? Show us the way.”

She took them and showed the way to his grave: 
then they fasted for three days for the sake of the King.

A"er that they said, “O father, 
the King in consternation has sent us a message

5ose two men have brought him to sore straits 
and have destroyed his prestige with the army.

5ere is not with them any weapons or soldiers; 
nothing but a rod, and in the rod is a calamity and bane.

You are gone into the world of the righteous; 
though to outward seeming you lie in a tomb. 
 
If that is magic, inform us; 
and if it be divine, O spirit of our father,

Also inform us, so that we may bow down 
and bring ourselves in touch with an elixir.

We are despairing, and a hope has come; 
we are banished, and Mercy has drawn us.”

How the dead magician answered his sons.

He cried, “O my dearest sons, 
it rests to declare this plainly.

It is not permitted to me to speak openly and freely, 
yet the mystery is not far from mine eye.

But I will show unto you a sign 
that this hidden thing may be made manifest to you.

O light of mine eyes, when you go thither, 
become acquainted with the place where he sleeps,

And at the time when that Sage is asleep, 
make for the rod, abandon fear.

بعد  اازز  آآنن  گفتند  ااىى  ماددرر  بیيا
گورر  بابا  كو  تو  ما  رراا  ررهه  نما
برددشانن  بر  گورر  ااوو  بنمودد  ررااهه

پس  سھه  ررووززهه  ددااشتند  اازز  بھهر  شاهه  
بعد  اازز  آآنن  گفتند  ااىى  بابا  بما
شاهه  پیيغامى  فرستادد  اازز  ووجا

كھه  ددوو  مردد  ااوو  رراا  بھه  تنگ  آآووررددهه  ااند
آآبب  رروویيش  پیيش  لشكر  برددهه  ااند

نیيست  با  اایيشانن  سلاحح  وو  لشكرىى
جز  عصا  وو  ددرر  عصا  شورر  وو  شرىى  

تو  جھهانن  ررااستانن  ددرر  ررفتھه  ااىى
گر  چھه  ددرر  صوررتت  بھه  خاكى  خفتھه  ااىى  

آآنن  ااگر  سحر  ااست  ما  رراا  ددهه  خبر
وورر  خداایيى  باشد  ااىى  جانن  پدرر

ھھھهم  خبر  ددهه  تا  كھه  ما  سجدهه  كنیيم
خویيشتن  بر  كیيمیيایيى  بر  ززنیيم  
نااامیيداانیيم  وو  ااوومیيدىى  ررسیيد

ررااندگانیيم  وو  كرمم  ما  رراا  كشیيد

جواابب  گفتن  ساحر  مرددهه  با  فرززنداانن  خودد

بانگ  ززدد  كاىى  جانن  وو  فرززنداانن  من
ھھھهست  پیيداا  گفتن  اایين  رراا  مرتھهن  

فاشش  وو  مطلق  گفتنم  ددستورر  نیيست
لیيك  رراازز  اازز  پیيش  چشمم  ددوورر  نیيست

لیيك  بنمایيم  نشانى  با  شما
تا  شودد  پیيداا  شما  رراا  اایين  خفا

نورر  چشمانم  چو  آآنن  جا  گھه  رروویيد
اازز  مقامم  خفتنش  آآگھه  شویيد

آآنن  ززمانن  كھه  خفتھه  باشد  آآنن  حكیيم
آآنن  عصا  رراا  قصد  كن  بگذاارر  بیيم  
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If you shall steal it and are able, he is a magician; 
the means of dealing with a magician is present with you;

گر  بدززددىى  وو  تواانى  ساحر  ااست
چاررهه  ىى  ساحر  بر  تو  حاضر  ااست  

But if you cannot, beware and beware! 5at is of God: 
he is the messenger of the Glorious and is guided.

5ough Pharaoh occupies the world, east and west, 
he will fall headlong: God and then war!

I give this true sign, O soul of your father: inscribe it: 
God best knows the right course.

O soul of your father, when a magician sleeps, 
there is none to direct his magic and cra".

When the shepherd has gone to sleep, the wolf becomes unafraid: 
when he sleeps, his exertion ceases;

But the animal whose shepherd is God—
how has the wolf hope or way there?

5e sorcery which God practices is real and true: 
it is wrong to call that real thing sorcery.

O soul of your father, this is the decisive sign: 
even if he dies, God exalts him.”

Comparison of the sublime Qur’an to the rod of Moses, and the death of Mustafa, on whom be peace,
 to the sleep of Moses, and those who seek to alter the Qur’an to the two young magicians 

who attempted to carry o' the rod of Moses when they found him asleep.

5e Mercy of God made a promise to Mustafa, saying, 
“If you shall die, this Lesson shall not die.

I am exalting your Book and Miracle; I am defending the Qur’an 
from those who would make it more or less.

I am exalting you in both worlds; 
I am driving away the sco$ers from your Tidings.

None shall be able to make additions or omissions therein. 
Do not you seek another protector better than Me.

Day by day I will increase your splendour; 
I will strike your name on gold and on silver.

وورر  نتانى  ھھھهانن  وو  ھھھهانن  آآنن  اایيزددىى  ااست
ااوو  ررسولل  ذذوو  االجلالل  وو  مھهتدىى  ااست  

گر  جھهانن  فرعونن  گیيردد  شرقق  وو  غربب
سر  نگونن  آآیيد  خداا  رراا  گاهه  حربب  
اایين  نشانن  ررااست  ددااددمم  جانن  بابب
  ااعلم  بالصواابب   بر  نویيس  اااللهَّ

جانن  بابا  چونن  بخسبد  ساحرىى
سحر  وو  مكرشش  رراا  نباشد  ررھھھهبرىى  

چونن  كھه  چوپانن  خفت  گرگگ  اایيمن  شودد
چونن  كھه  خفت  آآنن  جھهد  ااوو  ساكن  شودد

لیيك  حیيواانى  كھه  چوپانش  خدااست
گرگگ  رراا  آآنن  جا  اامیيد  وو  ررهه  كجاست  

جاددوویيى  كھه  حق  كند  حق  ااست  وو  ررااست
جاددوویيى  خوااندنن  مر  آآنن  حق  رراا  خطاست  

جانن  بابا  اایين  نشانن  قاطع  ااست
گر  بمیيردد  نیيز  حقش  رراافع  ااست  

تشبیيھه  كرددنن  قرآآنن  مجیيد  رراا  بھه  عصاىى  موسى  وو  ووفاتت  مصطفى  علیيھه  االسلامم  رراا  نموددنن
  بھه  خواابب  موسى  وو  قاصداانن  تغیيیير  قرآآنن  رراا  بھه  آآنن  ددوو  ساحر  بچھه  كھه  قصد

برددنن  عصا  كرددند  چونن  موسى  رراا  خفتھه  یيافتند

مصطفى  رراا  ووعدهه  كردد  االطافف  حق
گر  بمیيرىى  تو  نمیيردد  اایين  سبق  

من  كتابب  وو  معجزهه  ااتت  رراا  رراافعم
بیيش  وو  كم  كن  رراا  زز  قرآآنن  مانعم  
من  تو  رراا  ااندرر  ددوو  عالم  حافظم
طاعنانن  رراا  اازز  حدیيثت  رراافضم  

كس  نتاند  بیيش  وو  كم  كرددنن  ددرر  ااوو
تو  بھه  اازز  من  حافظى  ددیيگر  مجو
رروونقت  رراا  ررووزز  ررووزز  اافزوونن  كنم

نامم  تو  بر  ززرر  وو  بر  نقرهه  ززنم  
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For your sake I will prepare pulpit and prayer-niche: 
in love your vengeance has become My vengeance.

منبر  وو  محراابب  ساززمم  بھهر  تو
ددرر  محبت  قھهر  من  شد  قھهر  تو

5ey, from fear, are uttering your name covertly 
and hiding when they perform their prayers;

From terror and dread of the accursed in!dels 
your Religion is being hidden underground;  

I will !ll the world, from end to end, with minarets; 
I will make blind the eyes of the recalcitrant.

Your servants will occupy cities and power: 
your Religion will extend from the Fish to the Moon.

We shall keep it living until the Resurrection: 
be not you afraid of the annulment of the Religion, O Mustafa.

O My Messenger, you are not a sorcerer: 
you are truthful; you wear the mantle of Moses.

To you the Qur’an is even as the rod: 
it swallows up in!delities, like a dragon.

If you sleep beneath a sod, 
deem as his rod that which you have spoken.

Assailants have no power over his rod. 
Sleep, O King, a blessed sleep!

Your body is asleep; 
your Light in Heaven has strung a bow for your war.

5e philosopher and that which his mouth does—
the bow of your Light is piercing him with arrows”

5us He did, and more than He said: 
he slept, but his fortune and prosperity slumbered not.

“O soul of your father, when a magician goes to sleep, 
his work becomes tarnished and dim.”

Both kissed his grave and went away to Egypt 
for the purpose of this mighty struggle.

When they came to Egypt for the sake of that enterprise, 
they sought a"er Moses and his house.

It chanced that on the day of their arrival 
Moses was asleep under a palm-tree,

So the folk gave them a clue to him, saying, 
“Go, and seek over there in the direction of the palm-grove.”

نامم  تو  اازز  ترسس  پنھهانن  مى  گوند
چونن  نمازز  آآررند  پنھهانن  مى  شوند
اازز  ھھھهرااسس  وو  ترسس  كفارر  لعیين

ددیينت  پنھهانن  مى  شودد  ززیير  ززمیين  
من  مناررهه  پر  كنم  آآفاقق  رراا

كورر  گردداانم  ددوو  چشم  عاقق  رراا
چاكراانت  شھهرھھھها  گیيرند  وو  جاهه
ددیين  تو  گیيردد  زز  ماھھھهى  تا  بھه  ماهه  

تا  قیيامت  باقیيش  دداارریيم  ما
تو  مترسس  اازز  نسخ  ددیين  ااىى  مصطفا

ااىى  ررسولل  ما  تو  جاددوو  نیيستى
صاددقى  ھھھهم  خرقھه  ىى  موسیيستى  

ھھھهست  قرآآنن  مر  تراا  ھھھهمچونن  عصا
كفرھھھها  رراا  ددرر  كشد  چونن  ااژژددھھھها
تو  ااگر  ددرر  ززیير  خاكى  خفتھه  ااىى

چونن  عصایيش  دداانن  تو  آآنن  چھه  گفتھه  ااىى  
قاصداانن  رراا  بر  عصایيت  ددست  نى
تو  بخسب  ااىى  شھه  مبارركك  خفتنى  

تن  بخفتھه  نورر  تو  بر  آآسمانن
بھهر  پیيكارر  تو  ززهه  كرددهه  كمانن  

فلسفى  وو  آآنن  چھه  پوززشش  مى  كند
قوسس  نوررتت  تیير  ددووززشش  مى  كند

آآنن  چنانن  كردد  وو  اازز  آآنن  اافزوونن  كھه  گفت
ااوو  بخفت  وو  بخت  وو  ااقبالش  نخفت  
جانن  بابا  چونن  كھه  ساحر  خواابب  شد

كارر  ااوو  بى  رروونق  وو  بى  تابب  شد
ھھھهر  ددوو  بوسیيدند  گوررشش  رراا  وو  ررفت
تا  بھه  مصر  اازز  بھهر  اایين  پیيكارر  ززفت  
چونن  بھه  مصر  اازز  بھهر  آآنن  كارر  آآمدند

طالب  موسى  وو  خانھه  ىى  ااوو  شدند
ااتفاقق  اافتادد  كانن  ررووزز  وورروودد

موسى  ااندرر  ززیير  نخلى  خفتھه  بودد
پس  نشانن  ددااددندشانن  مرددمم  بدوو
كھه  بروو  آآنن  سوىى  نخلستانن  بجو
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When he came, he espied amongst the date trees 
a sleeper who was the wake fullest man in the world.

چونن  بیيامد  ددیيد  ددرر  خرما  بنانن
خفتھه  ااىى  كھه  بودد  بیيداارر  جھهانن  

For pleasure’s sake he had shut the two eyes of his head, 
all Heaven and Earth were under his gaze.

Oh, many a one whose eye is awake and whose heart is asleep: 
what, in truth, should be seen by the eyes of creatures of water and clay?

He that keeps his heart awake—
though the eye of his head may sleep, it will open a hundred eyes.

If you are not one of heart, be awake, 
be a seeker of the heart, and be in strife;

But if your heart has been awakened, sleep sound: 
your eye is not absent from the seven heavens and the six directions.

5e Prophet said, “My eye slumbers, 
but when does my heart slumber in drowsiness?”

5e King is awake: suppose the guardsman is asleep; 
may soul be sacri!ced to the sleepers whose hearts are seeing!

5e description of the heart’s wakefulness, O spiritual man, 
would not be contained in thousands of rhymed couplets.

When they saw that he was sleeping outstretched, 
they made preparations for stealing the rod.

5e magicians quickly approached the rod, saying, 
“We must go behind him and then snatch it.”

When they prepared a little nearer, 
the rod began to shake.

5e rod quivered upon itself in such wise 
that both on the spot became petri!ed by the shock.

A"er that, it turned into a dragon and made a rush: 
both #ed, and pale of countenance

Began to fall on their faces from a$right, 
tumbling panic-stricken down every slope

5en to them it became certain that he was from Heaven, 
since they were seeing the limit of magicians.

A"erwards diarrhea and fever appeared in them, 
and their case reached the last gasp and the death-agony.

5en at once they sent a man to Moses 
to excuse what they had done,

بھهر  ناززشش  بستھه  ااوو  ددوو  چشم  سر
عرشش  وو  فرشش  جملھه  ددرر  ززیير  نظر

ااىى  بسا  بیيداارر  چشم  خفتھه  ددلل
خودد  چھه  بیيند  ددیيد  ااھھھهل  آآبب  وو  گل  
آآنن  كھه  ددلل  بیيداارر  دداارردد٬،  چشم  سر
گر  بخسبد  بر  گشایيد  صد  بصر
گر  تو  ااھھھهل  ددلل  نھه  ااىى  بیيداارر  باشش
طالب  ددلل  باشش  وو  ددرر  پیيكارر  باشش  

وورر  ددلت  بیيداارر  شد  مى  خسب  خوشش
نیيست  غایيب  ناظرتت  اازز  ھھھهفت  وو  شش  

گفت  پیيغمبر  كھه  خسبد  چشم  من
لیيك  كى  خسبد  ددلم  ااندرر  ووسن  

شاهه  بیيداارر  ااست  حاررسس  خفتھه  گیير
جانن  فدااىى  خفتگانن  ددلل  بصیير
ووصف  بیيدااررىى  ددلل  ااىى  معنوىى
ددرر  نگنجد  ددرر  ھھھهزاارراانن  مثنوىى  

چونن  بدیيدندشش  كھه  خفتھه  ست  ااوو  ددرراازز
بھهر  ددززددىى  عصا  كرددند  سازز

ساحراانن  قصد  عصا  كرددند  ززوودد
كز  پسش  بایيد  شدنن  وواانگھه  رربودد
ااندكى  چونن  پیيشتر  كرددند  سازز
ااندرر  آآمد  آآنن  عصا  ددرر  ااھھھهتزاازز

آآنن  چنانن  بر  خودد  بلرززیيد  آآنن  عصا
كانن  ددوو  بر  جا  خشك  گشتند  اازز  ووجا
بعد  اازز  آآنن  شد  ااژژددھھھها  وو  حملھه  كردد
ھھھهر  ددوواانن  بگریيختند  وو  ررووىى  ززرردد
رروو  ددرر  اافتاددنن  گرفتند  اازز  نھهیيب

غلط  غلطانن  منھهزمم  ددرر  ھھھهر  نشیيب  
پس  یيقیين  شانن  شد  كھه  ھھھهست  اازز  آآسمانن

زز  اانكھه  مى  ددیيدند  حد  ساحراانن  
بعد  اازز  آآنن  ااطلاقق  وو  تبشانن  شد  پدیيد
كاررشانن  تا  نزعع  وو  جانن  كندنن  ررسیيد

پس  فرستاددند  مرددىى  ددرر  ززمانن
سوىى  موسى  اازز  برااىى  عذرر  آآنن  
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Saying, “We have tested you, 
and how should testing you occur to us unless there be envy?

كھه  اامتحانن  كرددیيم  وو  ما  رراا  كى  ررسد
اامتحانن  تو  ااگر  نبودد  حسد

We are sinners against the King: do you crave pardon for us, 
O you that are the elect of the elect of the Court of God.”

He pardoned, and at once they became well; 
they were striking their heads upon the earth in the presence of Moses.

Moses said, “I pardon, O nobles: 
your bodies and souls have become unlawful to Hell.

Truly I did not see you; O two friends, 
make yourselves strangers to exculpation.

Come, even as you are, alien in appearance familiar, 
to combat for the King.”

5en they kissed the earth and departed: 
they were waiting in expectation of the time and opportunity.

How the magicians !om the cities assembled before Pharaoh and received robes of honour 
and laid their hands upon their breasts, to subdue his enemy, and saying, 

“Write this down against us.”

5ose magicians came unto Pharaoh, 
and he gave them robes of honour exceedingly precious.

He made promises to them, and also gave them in advance 
slaves and horses and money and goods and provisions.

A"er that, he was saying, “Listen, O you that are foremost, 
if you prove superior in the trial,

I will scatter over you so many gi"s 
that the veil of bounty and muni!cence will be rent.”

5en they said to him, “5rough your fortune, O King, 
we shall prevail, and his cause shall be ruined.

We are heroes and champions in this art: 
no one in the world can resist us.”

5e mention of Moses has become a chain to the thoughts, 
that these are stories which happened long ago.

5e mention of Moses serves for a mask, 
but the Light of Moses is your actual concern, O good man.

مجرمم  شاھھھهیيم  ما  رراا  عفو  خوااهه
ااىى  تو  خاصص  االخاصص  ددررگاهه  االھه  
عفو  كردد  وو  ددرر  ززمانن  نیيكو  شدند

پیيش  موسى  بر  ززمیين  سر  مى  ززددند
گفت  موسى  عفو  كرددمم  ااىى  كراامم

گشت  بر  ددووززخخ  تن  وو  جانتانن  حراامم  
من  شما  رراا  خودد  ندیيدمم  ااىى  ددوو  یيارر
ااعجمى  ساززیيد  خودد  رراا  زز  ااعتذاارر

ھھھهمچنانن  بیيگانھه  شكل  وو  آآشنا
ددرر  نبردد  آآیيیيد  بھهر  پاددشا

پس  ززمیين  رراا  بوسھه  ددااددند  وو  شدند
اانتظارر  ووقت  وو  فرصت  مى  بدند

جمع  آآمدنن  ساحراانن  اازز  مداایين  پیيش  فرعونن  وو  تشریيفھها  یيافتن  وو  ددست
  بر  سیينھه  ززددنن  ددرر  قھهر  خصم  ااوو  كھه  اایين  بر  ما  نویيس

تا  بھه  فرعونن  آآمدند  آآنن  ساحراانن
ددااددشانن  تشریيفھهاىى  بس  گراانن  

ووعدهه  ھھھهاشانن  كردد  وو  پیيشیين  ھھھهم  بداادد
بندگانن  وو  ااسبانن  وو  نقد  وو  جنس  وو  ززاادد
بعد  اازز  آآنن  مى  گفت  ھھھهیين  ااىى  سابقانن

گر  فزوونن  آآیيیيد  ااندرر  اامتحانن  
بر  فشانم  بر  شما  چنداانن  عطا
كھه  بدرردد  پرددهه  ىى  جودد  وو  سخا
پس  بگفتندشش  بھه  ااقبالل  تو  شاهه
غالب  آآیيیيم  وو  شودد  كاررشش  تباهه  

ما  ددرر  اایين  فن  صفدرریيم  وو  پھهلواانن
كس  نداارردد  پاىى  ما  ااندرر  جھهانن  

ذذكر  موسى  بند  خاطرھھھها  شدهه  ست
كایين  حكایيتھهاست  كھه  پیيشیين  بدهه  ست  
ذذكر  موسى  بھهر  رروو  پوشش  ااست  لیيك
نورر  موسى  نقد  تست  ااىى  مردد  نیيك  
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Moses and Pharaoh are in your being: 
you must seek these two adversaries in yourself.

موسى  وو  فرعونن  ددرر  ھھھهستى  تست
بایيد  اایين  ددوو  خصم  رراا  ددرر  خویيش  جست  

5e generation from Moses is till the Resurrection: 
the Light is not di$erent, the lamp has become di$erent.

5is earthenware lamp and this wick are di$erent, 
but its light is not di$erent: it is from yonder.

If you keep looking at the glass, you will be lost, 
because from the glass arise the numbers of dualism;

But if you keep your gaze upon the Light, 
you will be delivered from dualism and the numbers of the !nite body.

From the place of view, O kernel of Existence, there arises the di$erence 
between the true believer and the Zoroastrian and the Jew.

"e disagreement as to the description and shape of the elephant

5e elephant was in a dark house: 
some Hindus had brought it for exhibition.

In order to see it, many people were going, 
every one, into that darkness.

As seeing it with the eye was impossible, 
was feeling it in the dark with the palm of his hand.

5e hand of one fell on its trunk: 
he said, “5is creature is like a water-pipe.”

5e hand of another touched its ear: 
to him it appeared to be like a fan.

Since another handled its leg, he said, 
“I found the elephant’s shape to be like a pillar.”

Another laid his hand on its back: 
he said, “Truly, this elephant was like a throne.”

Similarly, whenever anyone heard, 
he understood the part that he had touched.

On account of the place of view, their statements di$ered: 
one man entitled it “dál,” another “alif.”

تا  قیيامت  ھھھهست  اازز  موسى  نتاجج
نورر  ددیيگر  نیيست  ددیيگر  شد  سرااجج  
اایين  سفالل  وو  اایين  پلیيتھه  ددیيگر  ااست

لیيك  نوررشش  نیيست  ددیيگر  زز  آآنن  سر  ااست  
گر  نظر  ددرر  شیيشھه  ددااررىى  گم  شوىى
زز  اانكھه  اازز  شیيشھه  ااست  ااعداادد  ددووىى  
وورر  نظر  بر  نورر  ددااررىى  ووااررھھھهى
اازز  ددووىى  وو  ااعداادد  جسم  منتھهى  

اازز  نظرگاهه  ااست  ااىى  مغز  ووجودد
ااختلافف  مومن  وو  گبر  وو  جھهودد

ااختلافف  كرددنن  ددرر  چگونگى  وو  شكل  پیيل  

پیيل  ااندرر  خانھه  ىى  تارریيك  بودد
عرضھه  رراا  آآووررددهه  بوددندشش  ھھھهنودد

اازز  برااىى  ددیيدنش  مرددمم  بسى
ااندرر  آآنن  ظلمت  ھھھهمى  شد  ھھھهر  كسى  
ددیيدنش  با  چشم  چونن  ممكن  نبودد
ااندرر  آآنن  تارریيكى  ااشش  كف  مى  بسودد
آآنن  یيكى  رراا  كف  بھه  خرطومم  ااووفتادد
گفت  ھھھهمچونن  ناوودداانن  ااست  اایين  نھهادد
آآنن  یيكى  رراا  ددست  بر  گوشش  ررسیيد
آآنن  بر  ااوو  چونن  بادد  بیيزنن  شد  پدیيد

آآنن  یيكى  رراا  كف  چو  بر  پایيش  بسودد
گفت  شكل  پیيل  ددیيدمم  چونن  عمودد
آآنن  یيكى  بر  پشت  ااوو  بنھهادد  ددست

گفت  خودد  اایين  پیيل  چونن  تختى  بدهه  ست  
ھھھهمچنیين  ھھھهر  یيك  بھه  جزووىى  كھه  ررسیيد

فھهم  آآنن  مى  كردد  ھھھهر  جا  مى  شنیيد
اازز  نظرگھه  گفتشانن  شد  مختلف
آآنن  یيكى  دداالش  لقب  دداادد  اایين  االف  
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If there had been a candle in each one’s hand, 
the di$erence would have gone out of their words.

ددرر  كف  ھھھهر  كس  ااگر  شمعى  بدىى
ااختلافف  اازز  گفتشانن  بیيروونن  شدىى  

5e eye of sense-perception is only like the palm of the hand: 
the palm has not power to reach the whole of him.

5e eye of the Sea is one thing and the foam another: 
leave the foam and look with the eye of the Sea.

Day and night the movement of foam-#ecks from the Sea: 
you behold the foam, but not the Sea. Marvellous!

We are dashing against each other, like boats:
our eyes are darkened, though we are in the clear water.

O you that have gone to sleep in the body’s boat, 
you have seen the water, look on the Water of the water.

5e water has Water that is driving it; 
the spirit has a Spirit that is calling it.

Where were Moses and Jesus 
when the Sun was giving water to the sown !eld of existent things?

Where were Adam and Eve 
at the time when God !tted this string to the bow?

5is speech, too, is imperfect and maimed; 
the speech that is not imperfect is yonder.

If he speaks from that, your foot will stumble; 
and if he speak nothing of that, oh, alas for you!

And if he speak in the likeness of a form, 
you will stick to that form, O youth.

You are foot-bound on the earth, like grass: 
you nod your head at a wind, without certainty.

But you have no foot that you should make a departure 
or perchance drag your foot out of this mud.

How should you drag your foot away? Your life is from this mud: 
it is mighty hard for this life of yours to go.

When you receive life from God, O dependent one, 
then you will become independent of the mud and will go.

When the sucking is separated from its nurse, 
it becomes an eater of morsels and abandons her.

You, like seeds, are in bondage to the milk of earth: 
seek to wean yourself by the spiritual food.

چشم  حس  ھھھهمچونن  كف  ددست  ااست  وو  بس
نیيست  كف  رراا  بر  ھھھهمھه  ىى  ااوو  ددست  ررسس  

چشم  ددرریيا  ددیيگر  ااست  وو  كف  ددگر
كف  بھهل  ووزز  ددیيدهه  ىى  ددرریيا  نگر

جنبش  كفھها  زز  ددرریيا  ررووزز  وو  شب
كف  ھھھهمى  بیينى  وو  ددرریيا  نى  عجب  
ما  چو  كشتیيھها  بھهم  بر  مى  ززنیيم
تیيرهه  چشمیيم  وو  ددرر  آآبب  ررووشنیيم  

ااىى  تو  ددرر  كشتى  تن  ررفتھه  بھه  خواابب
آآبب  رراا  ددیيدىى  نگر  ددرر  آآبب  آآبب  

آآبب  رراا  آآبى  ااست  كاوو  مى  ررااندشش
ررووحح  رراا  ررووحى  ااست  كاوو  مى  خوااندشش  

موسى  وو  عیيسى  كجا  بد  كافتابب
كشت  موجوددااتت  رراا  مى  دداادد  آآبب  
آآددمم  وو  حواا  كجا  بودد  آآنن  ززمانن
كھه  خداا  اافكند  اایين  ززهه  ددرر  كمانن  

اایين  سخن  ھھھهم  ناقص  ااست  وو  اابتر  ااست
آآنن  سخن  كھه  نیيست  ناقص  آآنن  سر  ااست  

گر  بگویيد  زز  آآنن  بلغزدد  پاىى  تو
وورر  نگویيد  ھھھهیيچ  اازز  آآنن  ااىى  ووااىى  تو

وورر  بگویيد  ددرر  مثالل  صوررتى
بر  ھھھهمانن  صوررتت  بچسبى  ااىى  فتى  
بستھه  پایيى  چونن  گیيا  ااندرر  ززمیين
سر  بجنبانى  بھه  باددىى  بى  یيقیين  
لیيك  پایيت  نیيست  تا  نقلى  كنى

یيا  مگر  پا  رراا  اازز  اایين  گل  بر  كنى  
چونن  كنى  پا  رراا  حیياتت  ززیين  گل  ااست
اایين  حیياتت  رراا  ررووشش  بس  مشكل  ااست  
چونن  حیياتت  اازز  حق  بگیيرىى  ااىى  ررووىى
پس  شوىى  مستغنى  اازز  گل  مى  ررووىى  
شیير  خوااررهه  چونن  زز  دداایيھه  بگسلد
لوتت  خوااررهه  شد  مر  ااوو  رراا  مى  ھھھهلد
بستھه  ىى  شیير  ززمیينى  چونن  حبوبب
جو  فطامم  خویيش  اازز  قوتت  االقلوبب  
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Drink the word of Wisdom, for it has become a hidden light, 
O you who are unable to receive the unveiled Light,

حرفف  حكمت  خورر  كھه  شد  نورر  ستیير
ااىى  تو  نورر  بى  حجب  رراا  ناپذیير

To the end that you may become able, O Soul, to receive the Light, 
and that you may behold without veils that which is hidden,

And traverse the sky like a star; 
no, journey unconditioned, without sky.

5us you came into being from non-existence. 
Say now, how did you come? You arrived drunken.

5e ways of your coming are not remembered by you, 
but we will recite to you a hint.

Let your mind go, and then be mindful! 
Close your ear, and then listen!

No, I will not tell, because you still art unripe: 
you art in springtime, you have not seen Tamúz.

5is world is even as the tree, O noble ones: 
we are like the half-ripened fruit upon it.

5e unripe cling fast to the bough, 
because during immaturity they are not !t for the palace.

When they have ripened and have become sweet—
a"er that, biting their lips, they take a feeble hold of the boughs.

When the mouth has been sweetened by that felicity, 
the kingdom of the world becomes cold to Man.

To take a tight hold and to attach one’s self strongly is rawness: 
so long as you are an embryo, your occupation is blood-drinking.

Another thing remains, 
but the Holy Spirit will tell you the tale of it, without me.

No, you will tell it even to your own ear—
neither I nor another than I, O you that are even I—

Just as, when you fall asleep, 
you go from the presence of yourself into the presence of yourself:

You hear from yourself, and deem that such or such a one 
has secretly told you in the dream that.

You are not a single “you,” O good comrade; 
no, you are the sky and the deep sea.

Your mighty “You,” which is nine hundredfold, 
is the ocean and the drowning-place of a hundred “you’s.”

تا  پذیيراا  گرددىى  ااىى  جانن  نورر  رراا
تا  ببیينى  بى  حجب  مستورر  رراا

چونن  ستاررهه  سیير  بر  گرددوونن  كنى
بلكھه  بى  گرددوونن  سفر  بى  چونن  كنى  
آآنن  چنانن  كز  نیيست  ددرر  ھھھهست  آآمدىى
ھھھهیين  بگو  چونن  آآمدىى  مست  آآمدىى  

ررااھھھهھهاىى  آآمدنن  یياددتت  نماند
لیيك  ررمزىى  بر  تو  بر  خوااھھھهیيم  خوااند
ھھھهوشش  رراا  بگذاارر  وو  آآنن  گھه  ھھھهوشش  دداارر
گوشش  رراا  بر  بند  وو  آآنن  گھه  گوشش  دداارر
نى  نگویيم  زز  اانكھه  خامى  تو  ھھھهنوزز

ددرر  بھهاررىى  تو  ندیيدستى  تموزز
اایين  جھهانن  ھھھهمچونن  ددررخت  ااست  ااىى  كراامم

ما  بر  ااوو  چونن  میيوهه  ھھھهاىى  نیيم  خامم  
سخت  گیيردد  خامھها  مر  شاخخ  رراا
زز  اانكھه  ددرر  خامى  نشایيد  كاخخ  رراا

چونن  بپخت  وو  گشت  شیيریين  لب  گزاانن
سست  گیيردد  شاخھها  رراا  بعد  اازز  آآنن  
چونن  اازز  آآنن  ااقبالل  شیيریين  شد  ددھھھهانن

سردد  شد  بر  آآددمى  ملك  جھهانن  
سخت  گیيرىى  وو  تعصب  خامى  ااست
تا  جنیينى  كارر  خونن  آآشامى  ااست  

چیيز  ددیيگر  ماند  ااما  گفتنش
با  تو  ررووحح  االقدسس  گویيد  بى  منش  
نى  تو  گویيى  ھھھهم  بگوشش  خویيشتن
نھه  من  وو  نھه  غیير  من  ااىى  ھھھهم  تو  من  

ھھھهمچو  آآنن  ووقتى  كھه  خواابب  ااندرر  ررووىى
تو  زز  پیيش  خودد  بھه  پیيش  خودد  شوىى  
بشنوىى  اازز  خویيش  وو  پندااررىى  فلانن

با  تو  ااندرر  خواابب  گفتھه  ست  آآنن  نھهانن  
تو  یيكى  تو  نیيستى  ااىى  خوشش  ررفیيق

بلكھه  گرددوونى  وو  ددرریياىى  عمیيق  
آآنن  تو  ززفتت  كھه  آآنن  نھه  صد  تو  ااست
قلزمم  ااست  وو  غرقھه  گاهه  صد  تو  ااست  
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Indeed, what occasion for the terms wakefulness and sleep? 
Do not speak, for God knows best what is right.

خودد  چھه  جاىى  حد  بیيدااررىى  ااست  وو  خواابب
ددمم مزنن وو اااللهَّ أأعلم بالصواابب 

Do not speak, so that you may hear from the Speakers 
that which came not into utterance or into explanation.

Do not speak, so that you may hear from the Sun 
that which came not into book or into allocution.

Do not speak, so that the Spirit may speak for you: 
in the ark of Noah leave o$ swimming!

Like Canaan, who was swimming and saying, 
“I do not want the ark of Noah, my enemy.”

“Hey, come and sit in your father’s ark, 
that you may not be drowned in the Flood, O despicable one!”

He answered, “No, I have learned to swim: 
I have lighted a candle other than your candle.”

“Beware! Do it not, for these are the waves of the Flood of tribulation; 
to-day hand, foot and swimming are nothing.

It is the wind of vengeance and the woe that extinguishes the candle. 
No candle but God’s is enduring. Be silent!”

He said, “No, I will go up that high mountain: 
that mountain will protect me from every hurt.”

“Beware! Do it not, for at this time the mountain is a straw. 
He gives safety to none except His beloved.”

He answered, “When have I listened to your advice 
that you should hope that I am of this family?

Your words were never pleasing to me: 
I am quit of you in both worlds.”

“Beware, baba, don’t do it, for is not the day for disdain. 
God has no kinship or partner.

Until now you have shown, and at this moment there is disdain: 
whose disdain is of any e$ect in this Court?

From eternity He is begets not, nor is He begotten: 
He has neither father nor son nor uncle.

How will He su$er the disdain of sons? 
How will He listen to the disdain of fathers?

‘I am not begotten: O old man, do not be proud. 
I am not a begetter: O youth, do not strut.

ددمم  مزنن  تا  بشنوىى  اازز  ددمم  ززنانن
آآنن  چھه  نامد  ددرر  ززبانن  وو  ددرر  بیيانن  
ددمم  مزنن  تا  بشنوىى  زز  آآنن  آآفتابب

آآنن  چھه  نامد  ددرر  كتابب  وو  ددرر  خطابب  
ددمم  مزنن  تا  ددمم  ززند  بھهر  تو  ررووحح

آآشنا  بگذاارر  ددرر  كشتى  نوحح  
ھھھهمچو  كنعانن  كاشنا  مى  كردد  ااوو
كھه  نخوااھھھهم  كشتى  نوحح  عدوو
ھھھهى  بیيا  ددرر  كشتى  بابا  نشیين

تا  نگرددىى  غرقق  طوفانن  ااىى  مھهیين  
گفت  نى  من  آآشنا  آآموختم

من  بجز  شمع  تو  شمع  اافرووختم  
ھھھهیين  مكن  كایين  موجج  طوفانن  بلاست

ددست  وو  پا  وو  آآشنا  اامرووزز  لاست  
بادد  قھهر  ااست  وو  بلاىى  شمع  كش
جز  كھه  شمع  حق  نمى  پایيد  خمش  
گفت  نى  ررفتم  بر  آآنن  كوهه  بلند

عاصم  ااست  آآنن  كھه  مراا  اازز  ھھھهر  گزند
ھھھهیين  مكن  كھه  كوهه  كاهه  ااست  اایين  ززمانن

جز  حبیيب  خویيش  رراا  ندھھھهد  اامانن  
گفت  من  كى  پند  تو  بشنوددهه  اامم

كھه  طمع  كرددىى  كھه  من  ززیين  ددووددهه  اامم  
خوشش  نیيامد  گفت  تو  ھھھهرگز  مراا
من  برىى  اامم  اازز  تو  ددرر  ھھھهر  ددوو  سراا
ھھھهیين  مكن  بابا  كھه  ررووزز  نازز  نیيست
مر  خداا  رراا  خویيشى  وو  اانبازز  نیيست  

تا  كنونن  كرددىى  وو  اایين  ددمم  ناززكى  ااست
ااندرر  اایين  ددررگاهه  گیيراا  نازز  كیيست  
لم  یيلد  لم  یيولد  ااست  ااوو  اازز  قدمم

نى  پدرر  دداارردد  نھه  فرززند  وو  نھه  عم  
نازز  فرززنداانن  كجا  خوااھھھهد  كشیيد
نازز  بابایيانن  كجا  خوااھھھهد  شنیيد
نیيستم  مولودد  پیيراا  كم  بنازز
نیيستم  وواالد  جواانا  كم  گراازز
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I am not a husband, I am not connected with lust: 
here, O lady, leave o$ being disdainful.’

نیيستم  شوھھھهر  نیيم  من  شھهوتى
نازز  رراا  بگذاارر  اایينجا  ااىى  ستى  

Excepting humility and slavishness and utter helplessness, 
nothing has consideration in this Presence.”

He said, “Father, for years you have said this; 
you are saying again: you art deranged with folly.

How many of these things have you said to everyone, 
so that o"entimes you have heard a cold answer!

5is cold breath of yours did not enter my ear, 
especially now when I have become wise and strong.”

He said, “Baba, what harm will it do 
if you listen once to the advice of your father?”

On this wise was he speaking kindly counsel, 
and on that wise was he uttering harsh refusal.

Neither did the father become weary of admonishing Canaan, 
nor did a single breath enter the ear of that graceless man.

5ey were in this talk when a !erce billow dashed upon Canaan’s head, 
and he was shivered to fragments.

Noah said, “O long-su$ering King, my ass is dead, 
and Your Flood has carried away the load.

Many times You did promise me, saying, 
‘Your family shall be saved from the Deluge.’

I simple !xed my heart on hope of You: 
why, then, has the Flood swept my garment away from me?”

He said, “He was not of your family and kinsfolk: 
did not you yourself see you are white, he blue?”

When the worm has fallen upon your tooth, it is not a tooth: 
tear it out, O master.

In order that the rest of your body may not be made miserable by it, 
become quit of it, although it was yours.

He said, “I am quit of anything other than Your Essence; 
he that has died in You is not other.

You know how I am to You: 
I am as the orchard to the rain, and twenty times as much—

Living by You, rejoicing because of You, 
a pauper receiving sustenance without any medium or intervention;

جز  خضوعع  وو  بندگى  وو  ااضطراارر
ااندرر  اایين  حضرتت  نداارردد  ااعتبارر

گفت  بابا  سالھها  اایين  گفتھه  ااىى
بازز  مى  گویيى  بھه  جھهل  آآشفتھه  ااىى  
چند  اازز  اایينھها  گفتھه  ااىى  با  ھھھهر  كسى

تا  جواابب  سردد  بشنوددىى  بسى  
اایين  ددمم  سردد  تو  ددرر  گوشم  نرفت

خاصھه  ااكنونن  كھه  شدمم  دداانا  وو  ززفت  
گفت  بابا  چھه  ززیيانن  دداارردد  ااگر
بشنوىى  یيك  بارر  تو  پند  پدرر

ھھھهمچنیين  مى  گفت  ااوو  پند  لطیيف
ھھھهمچنانن  مى  گفت  ااوو  ددفع  عنیيف  
نھه  پدرر  اازز  نصح  كنعانن  سیير  شد
نھه  ددمى  ددرر  گوشش  آآنن  ااددبیير  شد
ااندرر  اایين  گفتن  بدند  وو  موجج  تیيز

بر  سر  كنعانن  ززدد  وو  شد  رریيز  رریيز
نوحح  گفت  ااىى  پاددشاهه  برددبارر

مر  مراا  خر  مردد  وو  سیيلت  بردد  بارر
ووعدهه  كرددىى  مر  مراا  تو  باررھھھها
كھه  بیيابد  ااھھھهلت  اازز  طوفانن  ررھھھها
ددلل  نھهاددمم  بر  اامیيدتت  من  سلیيم

پس  چراا  بربودد  سیيل  اازز  من  گلیيم  
گفت  ااوو  اازز  ااھھھهل  وو  خویيشانت  نبودد
خودد  ندیيدىى  تو  سپیيدىى  ااوو  كبودد

چونن  كھه  ددنداانن  تو  كرمش  ددرر  فتادد
نیيست  ددنداانن  بركنش  ااىى  ااووستادد
تا  كھه  باقى  تن  نگردددد  ززاارر  اازز  ااوو

گر  چھه  بودد  آآنن  تو  شو  بیيزاارر  اازز  ااوو
گفت  بیيزااررمم  زز  غیير  ذذااتت  تو

غیير  نبودد  آآنن  كھه  ااوو  شد  ماتت  تو
تو  ھھھهمى  دداانى  كھه  چونم  با  تو  من
بیيست  چنداانم  كھه  با  بارراانن  چمن  
ززندهه  اازز  تو  شادد  اازز  تو  عایيلى
مغتذىى  بى  ووااسطھه  وو  بى  حایيلى  
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Not united, not separated, O Perfection; 
no, devoid of quality or description or causation.

متصل  نھه  منفصل  نھه  ااىى  كمالل
بلكھه  بى  چونن  وو  چگونھه  وو  ااعتلالل  

We are the !shes, and You the Sea of Life: 
we live by Your favour, O You whose attributes are excellent.

You are not contained in the bosom of any thought, 
nor are You joined with the e$ect, as a cause.

Before this Flood and a"er it, 
You have been the object of my address in colloquy.

I was speaking with You, not with them, 
O You that are the Giver of speech newly and of old.

Is it not the case that the lover, day and night, 
converses now with the ruins, now with the traces?

To outward seeming, he has turned his face towards the ruins, 
to whom is he saying that song of praise, to whom?

5anks! Now You have let loose the Flood 
and removed the ruins which stood between.

Because they were vile and evil ruins, 
uttering neither a cry nor an echo

I desire such ruins to speak with as answer back, 
like the mountain, by an echo,

So that I may hear Your name redoubled, 
I am in love with Your soul soothing name.

5at is why every prophet holds the mountains dear: 
that he may hear Your name redoubled.

5at low mountain, resembling stony ground, 
is suitable for a mouse, not for us, as a resting-place.

I speak, it does not join with me: 
the breath of my speech remains without echo.

It is better that you level it with the earth; 
it is not in accord with your breath: you should join it with your foot.”

He said, “O Noah, if you desire, 
I will assemble them all and raise them from the earth.

I will not break your heart for the sake of a Canaan, 
but I am acquainting with states.”

He said, “No, no, I am content that You should drown me too, 
if it suits You.

ماھھھهیيانیيم  وو  تو  ددرریياىى  حیياتت
ززندهه  اایيم  اازز  لطفت  ااىى  نیيكو  صفاتت  

تو  نگنجى  ددرر  كنارر  فكرتى
نھه  بھه  معلولى  قریين  چونن  علتى  

پیيش  اازز  اایين  طوفانن  وو  بعد  اازز  اایين  مراا
تو  مخاطب  بوددهه  ااىى  ددرر  ماجراا
با  تو  مى  گفتم  نھه  با  اایيشانن  سخن
ااىى  سخن  بخش  نو  وو  آآنن  كھهن  

نى  كھه  عاشق  ررووزز  وو  شب  گویيد  سخن
گاهه  با  ااطلالل  وو  گاھھھهى  با  ددمن  
ررووىى  با  ااطلالل  كرددهه  ظاھھھهراا

ااوو  كھه  رراا  مى  گویيد  آآنن  مدحت  كھه  رراا
شكر  طوفانن  رراا  كنونن  بگماشتى
ووااسطھه  ىى  ااطلالل  رراا  برددااشتى  
زز  اانكھه  ااطلالل  لئیيم  وو  بد  بدند
نھه  نداایيى  نھه  صداایيى  مى  ززددند

من  چنانن  ااطلالل  خوااھھھهم  ددرر  خطابب
كز  صداا  چونن  كوهه  ووااگویيد  جواابب  

تا  مثنا  بشنومم  من  نامم  تو
عاشقم  بر  نامم  جانن  آآرراامم  تو

ھھھهر  نبى  زز  آآنن  ددووست  دداارردد  كوهه  رراا
تا  مثنا  بشنودد  نامم  تراا

آآنن  كھه  پست  مثالل  سنگلاخخ
موشش  رراا  شایيد  نھه  ما  رراا  ددرر  مناخخ  

من  بگویيم  ااوو  نگردددد  یيارر  من
بى  صداا  ماند  ددمم  گفتارر  من  

با  ززمیين  آآنن  بھه  كھه  ھھھهموااررشش  كنى
نیيست  ھھھهم  ددمم  با  قدمم  یياررشش  كنى  

گفت  ااىى  نوحح  اارر  تو  خوااھھھهى  جملھه  رراا
حشر  گردداانم  بر  آآررمم  اازز  ثراا
بھهر  كنعانى  ددلل  تو  نشكنم
لیيك  اازز  ااحواالل  آآگھه  مى  كنم  

گفت  نى  نى  ررااضى  اامم  كھه  تو  مراا
ھھھهم  كنى  غرقھه  ااگر  بایيد  تراا
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Keep drowning me every instant, I am pleased: 
Your ordinance is my soul, I bear it as my soul.

ھھھهر  ززمانم  غرقھه  مى  كن  من  خوشم
حكم  تو  جانن  ااست  چونن  جانن  مى  كشم  

I do not look at any one, and even if I do look at, he is a pretext, 
and You are the object of my regard.

I am in love with Your making in thanksgiving and patience; 
how should I be in love, like the in!del, with that which You have made?”

He that loves God’s making is glorious; 
he that loves what He has made is an unbeliever.

Reconciliation of these two Traditions: “To be satis&ed with in&delity is an act of in&delity,” 
and “If anyone is not satis&ed with My ordainment, let him seek a lord other than Me.”

Yesterday an inquirer put a question to me, 
because he was fond of disputation.

He said, “5is Prophet uttered the deep saying,
‘To be satis!ed with in!delity is an act of in!delity’; his words are a seal.

Again, he said that the Moslem must be satis!ed in every ordainment, 
must be satis!ed.

Is not in!delity and hypocrisy the ordainment of God? 
If I become satis!ed with this, it will be opposition,

And if I am not satis!ed, that too will be detrimental: 
between, then, what means is there for me?”

I said to him, “5is in!delity is the thing ordained, it is not the ordainment; 
this in!delity is truly the e$ects of the ordainment.

5erefore know, sire, the ordainment from the thing ordained, 
so that your di8culty may be removed at once.

I acquiesce in in!delity in that respect that it is the ordainment, 
not in this respect that it is our contentiousness and wickedness.

In respect of the ordainment, in!delity indeed is not in!delity. 
Do not call God ‘in!del,’ do not stand here.

In!delity is ignorance, and the ordainment of in!delity is knowledge: 
how, pray, should hilm (forbearance) and khilm (anger) both be one?

5e ugliness of the script is not the ugliness of the artist; 
no, it is an exhibition of the ugly by him.

ننگرمم  كس  رراا  وو  گر  ھھھهم  بنگرمم
ااوو  بھهانھه  باشد  وو  تو  منظرمم  

عاشق  صنع  تواامم  ددرر  شكر  وو  صبر
عاشق  مصنوعع  كى  باشم  چو  گبر

عاشق  صنع  خداا  با  فر  بودد
عاشق  مصنوعع  ااوو  كافر  بودد

توفیيق  میيانن  اایين  ددوو  حدیيث  كھه  االرضا  بالكفر  كفر  وو  حدیيث  ددیيگر  من  لم  یيرضض  بقضائي  فلیيطلب  رربا  سواائي  

ددىى  سؤاالى  كردد  سائل  مر  مراا
زز  اانكھه  عاشق  بودد  ااوو  بر  ماجراا
گفت  نكتھه  ىى  االرضا  بالكفر  كفر

اایين  پیيمبر  گفت  وو  گفت  ااووست  مھهر
بازز  فرمودد  ااوو  كھه  ااندرر  ھھھهر  قضا
مر  مسلمانن  رراا  ررضا  بایيد  ررضا
نھه  قضاىى  حق  بودد  كفر  وو  نفاقق

گر  بدیين  ررااضى  شومم  باشد  شقاقق  
وورر  نیيم  ررااضى  بودد  آآنن  ھھھهم  ززیيانن
پس  چھه  چاررهه  باشدمم  ااندرر  میيانن  

گفتمش  اایين  كفر  مقضى  نھه  قضاست
ھھھهست  آآثارر  قضا  اایين  كفر  ررااست  

پس  قضا  رراا  خوااجھه  اازز  مقضى  بداانن
تا  شكالت  ددفع  گردددد  ددرر  ززمانن  

ررااضیيم  ددرر  كفر  زز  آآنن  رروو  كھه  قضاست
نھه  اازز  اایين  رروو  كھه  نزااعع  وو  خبث  ماست  

كفر  اازز  ررووىى  قضا  ھھھهم  كفر  نیيست
حق  رراا  كافر  مخواانن  اایينجا  مھه  اایيست  
كفر  جھهل  ااست  وو  قضاىى  كفر  علم
ھھھهر  ددوو  كى  یيك  باشد  آآخر  حلم  وو  خلم  

ززشتى  خط  ززشتى  نقاشش  نیيست
بلكھه  اازز  ووىى  ززشت  رراا  بنموددنى  ااست  
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5e power of the artist 
is that he can make both the ugly and the beautiful.”

قوتت  نقاشش  باشد  آآنن  كھه  ااوو
ھھھهم  توااند  ززشت  كرددنن  ھھھهم  نكو

If I develop the investigation of this methodically, 
so that question and answer become lengthy,

5e savour of Love’s mystery will go from me, 
the form of piety will be deformed. 

A parable illustrating the fact that bewilderment prevents investigation and consideration.

A certain man, whose hair was of two colours, 
came hastily to a highly esteemed barber.

He said, “Remove the hoariness from my beard, 
for I have chosen a new bride, O young man.”

He cut o$ his beard and laid the whole of it before him, and said, 
“Do you pick out, and for it happens that I have some important business.”

5at “pick out” is dialectic, 
for religious emotion has no care for these things.

A certain man slapped Zayd on the neck; 
he at once rushed at him with warlike purpose.

5e assailant said, “I will ask you a question
so answer me and then strike me.

I struck the nape of your neck, and there was the sound of a slap: 
at this point I have a question in concord:

Was this sound caused by my hand or by the nape of your neck, 
O pride of the noble?”

He said, “On account of the pain 
I have no leisure to stop in this re#ection and consideration.

Do you, who art without pain, ponder on this; 
he that feels the pain has no such thought. Take heed!”

گر  گشایيم  بحث  اایين  رراا  من  بھه  سازز
تا  سؤاالل  وو  تا  جواابب  آآیيد  ددرراازز

ذذووقق  نكتھه  ىى  عشق  اازز  من  مى  رروودد
نقش  خدمت  نقش  ددیيگر  مى  شودد

مثل  ددرر  بیيانن  آآنن  كھه  حیيرتت  مانع  بحث  وو  فكرتت  ااست  

آآنن  یيكى  مردد  ددوو  مو  آآمد  شتابب
پیيش  یيك  آآیيیينھه  دداارر  مستطابب  

گفت  اازز  رریيشم  سپیيدىى  كن  جداا
كھه  عرووسس  نو  گزیيدمم  ااىى  فتى  

رریيش  ااوو  ببریيد  وو  كل  پیيشش  نھهادد
گفت  تو  بگزیين  مراا  كاررىى  فتادد

اایين  سؤاالل  وو  آآنن  جواابب  ااست  آآنن  گزیين
كھه  سر  اایينھها  نداارردد  ددرردد  ددیين  
آآنن  یيكى  ززدد  سیيلیيى  مر  ززیيد  رراا
حملھه  كردد  ااوو  ھھھهم  برااىى  كیيد  رراا
گفت  سیيلى  ززنن  سؤاالت  مى  كنم

پس  جواابم  گوىى  وو  آآنن  گھه  مى  ززنم  
بر  قفاىى  تو  ززددمم  آآمد  طرااقق

یيك  سؤاالى  ددااررمم  اایينجا  ددرر  ووفاقق  
اایين  طرااقق  اازز  ددست  من  بوددهه  ست  یيا

اازز  قفا  گاهه  تو  ااىى  فخر  كیيا
گفت  اازز  ددرردد  اایين  فرااغت  نیيستم
كھه  ددرر  اایين  فكر  وو  تفكر  بیيستم  

تو  كھه  بى  ددررددىى  ھھھهمى  ااندیيش  اایين
نیيست  صاحب  ددرردد  رراا  اایين  فكر  ھھھهیين  
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حكایيت  

Story.

Amongst the Companions there was scarcely any one 
that knew the Qur’an by heart, though their souls had a great desire,

Because, inasmuch as its kernel had !lled and had reached maturity, 
the rinds became very thin and burst.

Similarly, the shells of the walnut and the pistachio-nut and the almond— 
when the kernel has !lled them, the rind decreases.

5e kernel, knowledge, increases, its rind decreases, 
because the lover is consumed by his beloved.

Since the quality of being sought is the opposite of seeking, the Revelation 
and the #ashing of the Light consume the prophet with burning.

When the Attributes of the Eternal have shone forth, 
then the mantle of temporality is burned.

Every one that knew a quarter of the Qur’an by heart 
was hearing from the Companions, “Great is he amongst us.”

To combine the form with such a deep meaning is not possible, 
except on the part of a mighty king.

In such intoxication the observance of due respect 
will not be there at all; or if it be, it is a wonder.

To observe humility in independence is to combine two opposites, 
like “round” and “long.”

Truly the sta$ is loved by the blind; 
the blind man himself is a co$er of the Qur’an.

He said, “In sooth the blind are co$ers 
full of the words of the Qur’an and commemoration and warning.”

Again, a co$er full of the Qur’an 
is better than he that is an empty co$er in the hand.

Yet again, the co$er that is empty of load 
is better than the co$er that is full of mice and snakes.

5e sum: when a man has attained to union, 
the go between becomes worthless to him.

Since you have reached the object of your search, O elegant one, 
the search for knowledge has now become evil.

ددرر  صحابھه  كم  بدىى  حافظ  كسى
گر  چھه  شوقى  بودد  جانشانن  رراا  بسى  

زز  اانكھه  چونن  مغزشش  ددرر  آآگند  وو  ررسیيد
پوستھها  شد  بس  ررقیيق  وو  ووااكفیيد
قشر  جوزز  وو  فستق  وو  بادداامم  ھھھهم

مغز  چونن  آآگندشانن  شد  پوست  كم  
مغز  علم  اافزوودد  كم  شد  پوستش

زز  اانكھه  عاشق  رراا  بسوززدد  ددووستش  
ووصف  مطلوبى  چو  ضد  طالبى  ااست
ووحى  وو  برقق  نورر  سوززندهه  ىى  نبى  ااست  

چونن  تجلى  كردد  ااووصافف  قدیيم
پس  بسوززدد  ووصف  حاددثث  رراا  گلیيم  
رربع  قرآآنن  ھھھهر  كھه  رراا  محفوظظ  بودد

جل  فیينا  اازز  صحابھه  مى  شنودد
جمع  صوررتت  با  چنیين  معنى  ژژررفف
نیيست  ممكن  جز  زز  سلطانى  شگرفف  

ددرر  چنیين  مستى  مرااعاتت  ااددبب
خودد  نباشد  وورر  بودد  باشد  عجب  

ااندرر  ااستغنا  مرااعاتت  نیيازز
جمع  ضدیين  ااست  چونن  گردد  وو  ددرراازز
خودد  عصا  معشوقق  عمیيانن  مى  بودد
كورر  خودد  صندووقق  قرآآنن  مى  بودد
گفت  كورراانن  خودد  صناددیيقند  پر

اازز  حرووفف  مصحف  وو  ذذكر  وو  نذرر
بازز  صندووقى  پر  اازز  قرآآنن  بھه  ااست

زز  آآنن  كھه  صندووقى  بودد  خالى  بھه  ددست  
بازز  صندووقى  كھه  خالى  شد  زز  بارر

بھه  زز  صندووقى  كھه  پر  موشش  ااست  وو  مارر
حاصل  ااندرر  ووصل  چونن  اافتادد  مردد

گشت  ددلالھه  بھه  پیيش  مردد  سردد
چونن  بھه  مطلوبت  ررسیيدىى  ااىى  ملیيح
شد  طلب  كاررىى  علم  ااكنونن  قبیيح  
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Since you have mounted to the roofs of Heaven, 
it would be futile to seek a ladder.

چونن  شدىى  بر  بامھهاىى  آآسمانن
سردد  باشد  جست  وو  جوىى  نرددبانن  

A"er felicity, the way to felicity is worthless 
except for the sake of helping and teaching others.

5e shining mirror, which has become clear and perfect— it would be 
folly to apply a polisher (to it).

Seated happily beside the Sultan in favour—it would be disgraceful to 
seek letter and messenger

Story of a lover’s being engrossed in reading and perusing a love-letter in the presence of his beloved, 
and how the beloved was displeased thereat. It is shameful to seek the proof in the presence of that 

which is proved, and blameworthy to occupy one’s self with knowledge 
a$er having attained to that which is known.

A certain man, his beloved let sit beside her, 
produced a letter and read it to her.

In the letter were verses and praise and laud, 
lamentation and wretchedness and many humble entreaties.

5e beloved said, “If this is for my sake, 
this at the time of meeting is to waste one’s life.

I am here beside you, and you reading a letter! 
5is, at any rate, is not the mark of lovers.”

He replied, “You are present here, 
but I am not gaining my pleasure well.

5at which I felt last year on account of you 
is non-existent at this moment, though I am experiencing union.

I have drunk cool water from this fountain; 
I have refreshed eye and heart with its water.

I am seeing the fountain, but the water is not there: 
maybe some brigand has waylaid my water.”

She said, “5en I am not your beloved: 
I am in Bulghar, and the object of your desire is in Qutú

You are in love with me and with a state of feeling; 
the state of feeling is not in your hand, O youth.

جز  برااىى  یياررىى  وو  تعلیيم  غیير
سردد  باشد  ررااهه  خیير  اازز  بعد  خیير

آآیينھه  ىى  ررووشن  كھه  شد  صافف  وو  جلى
جھهل  باشد  بر  نھهاددنن  صیيقلى  

پیيش  سلطانن  خوشش  نشستھه  ددرر  قبولل
ززشت  باشد  جستن  نامھه  وو  ررسولل  

ددااستانن  مشغولل  شدنن  عاشقى  بھه  عشق  نامھه  خوااندنن  وو  مطالعھه  كرددنن  عشق  نامھه  ددرر  حضورر  معشوقق  
خویيش  وو  معشوقق  آآنن  رراا  ناپسند  ددااشتن  كھه  طلب  االدلیيل  عند

حضورر  االمدلولل  قبیيح  وو  االاشتغالل  بالعلم  بعد  االوصولل  االى  االمعلومم  مذمومم  

آآنن  یيكى  رراا  یيارر  پیيش  خودد  نشاند
نامھه  بیيروونن  كردد  وو  پیيش  یيارر  خوااند

بیيتھها  ددرر  نامھه  وو  مدحح  وو  ثنا
ززااررىى  وو  مسكیينى  وو  بس  لابھه  ھھھها

گفت  معشوقق  اایين  ااگر  بھهر  من  ااست
گاهه  ووصل  اایين  عمر  ضایيع  كرددنن  ااست  
من  بھه  پیيشت  حاضر  وو  تو  نامھه  خواانن

نیيست  اایين  باررىى  نشانن  عاشقانن  
گفت  اایينجا  حاضرىى  ااما  وو  لیيك
من  نمى  یيابم  نصیيب  خویيش  نیيك  
آآنن  چھه  مى  ددیيدمم  زز  تو  پارریينھه  سالل

نیيست  اایين  ددمم  گر  چھه  مى  بیينم  ووصالل  
من  اازز  اایين  چشمھه  ززلالى  خوررددهه  اامم

ددیيدهه  وو  ددلل  زز  آآبب  تاززهه  كرددهه  اامم  
چشمھه  مى  بیينم  وو  لیيكن  آآبب  نى
ررااهه  آآبم  رراا  مگر  ززدد  ررهه  ززنى  

گفت  پس  من  نیيستم  معشوقق  تو
من  بھه  بلغارر  وو  مرااددتت  ددرر  قتو
عاشقى  تو  بر  من  وو  بر  حالتى
حالت  ااندرر  ددست  نبودد  یيا  فتى  
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5erefore I am not the whole of that which is sought by you; 

I am part of the object of your quest at the present time.

پس  نیيم  كلى  مطلوبب  تو  من
جزوو  مقصوددمم  تراا  ااندرر  ززمن  

I am the house of your beloved, not the beloved; 
love is for the cash, not for the co$er.”

5e beloved is that one who is single, 
who is your beginning and end.

When you !nd him, you will not remain in expectation: 
he is both the manifest and also the mystery,

He is the lord of states of feeling, not dependent on any state: 
month and year are slaves of that Moon.

When he bids the “state,” it does his behest; 
when he wills, he makes bodies spirit.

One that is stopped is not the end; 
he will be seated, waiting and seeking the “state.”

His hand is the elixir that transmutes the “state”: 
he moves his hand, the copper becomes intoxicated with him.

If he will, even death becomes sweet; 
thorns and stings become narcissus and wild-rose.

He that is dependent on the “state” is a human being: at one moment 
he is greater by the “state,” at another moment he is in decrease.

In similitude the Su! is “the son of the time,” but the pure one (şáfí) 
is unconcerned with “time” and “state.”

“States” are dependent on his decision and judgement; 
vivi!ed by his Messiah-like breath.

“You art in love with your ‘state,’ you are not in love with me; 
you are attached to me in the hope of the ‘state.’”

He that at one moment is de!cient and at another moment perfect 
is not He that was worshipped by Khalíl: he is one that sinks;

And he that is liable to sink and is now that and this 
is not the beloved: “I love not them that sink.”

He that is now pleasing and now unpleasing, 
at one moment water and at one moment !re,

May be the mansion of the Moon, but he is not the Moon; 
he may be the picture of the Adored One, but he is not conscious.

5e Su! that seeks purity is ‘the son of the time’: 
he has clasped the ‘time’ tightly as his father.

خانھه  ىى  معشوقھه  اامم  معشوقق  نى
عشق  بر  نقد  ااست  بر  صندووقق  نى  
ھھھهست  معشوقق  آآنن  كھه  ااوو  یيك  تو  بودد

مبتداا  وو  منتھهایيت  ااوو  بودد
چونن  بیيابى  ااشش  نمانى  منتظر
ھھھهم  ھھھهویيداا  ااوو  بودد  ھھھهم  نیيز  سر

میير  ااحواالل  ااست  نھه  موقوفف  حالل
بندهه  ىى  آآنن  ماهه  باشد  ماهه  وو  سالل  
چونن  بگویيد  حالل  رراا  فرمانن  كند

چونن  بخوااھھھهد  جسمھها  رراا  جانن  كند
منتھها  نبودد  كھه  موقوفف  ااست  ااوو
منتظر  بنشستھه  باشد  حالل  جو
كیيمیياىى  حالل  باشد  ددست  ااوو

ددست  جنباند  شودد  مس  مست  ااوو
گر  بخوااھھھهد  مرگگ  ھھھهم  شیيریين  شودد
خارر  وو  نشتر  نرگس  وو  نسریين  شودد

آآنن  كھه  ااوو  موقوفف  حالل  ااست  آآددمى  ااست
گھه  بھه  حالل  اافزوونن  وو  گاھھھهى  ددرر  كمى  ااست

صوفى  اابن  االوقت  باشد  ددرر  مثالل
لیيك  صافى  فاررغغ  ااست  اازز  ووقت  وو  حالل  

حالھها  موقوفف  عزمم  وو  ررااىى  ااوو
ززندهه  اازز  نفخ  مسیيح  آآساىى  ااوو

عاشق  حالى  نھه  عاشق  بر  منى
بر  اامیيد  حالل  بر  من  مى  تنى  

آآنن  كھه  یيك  ددمم  كم  ددمى  كامل  بودد
نیيست  معبودد  خلیيل  آآفل  بودد

وو  اانكھه  آآفل  باشد  وو  گھه  آآنن  وو  اایين
  االآفلیين   نیيست  ددلل  بر  لا  أُأحِبُّ

آآنن  كھه  ااوو  گاھھھهى  خوشش  وو  گھه  ناخوشش  ااست
یيك  ززمانى  آآبب  وو  یيك  ددمم  آآتش  ااست  

برجج  مھه  باشد  وو  لیيكن  ماهه  نى
نقش  بت  باشد  وولى  آآگاهه  نى  

ھھھهست  صوفى  صفا  جو  اابن  ووقت
ووقت  رراا  ھھھهمچونن  پدرر  بگرفتھه  سخت  
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5e pure one (şáfí) is plunged in the Light of the Glorious; 
he is not the son of any one, free from ‘times’ and ‘states’—

ھھھهست  صافى  غرقق  نورر  ذذوو  االجلالل
اابن  كس  نى  فاررغغ  اازز  ااووقاتت  وو  حالل  

Plunged in the Light which is unbegotten: 
He neither begets nor is He begotten belongs to God.

Go, seek a love like this, if you are alive; 
otherwise, you are a slave to the changing “time.”

Do not regard your ugly or beauteous form; 
regard Love and the object of your search.

Do not regard the fact that you are despicable or in!rm; 
look upon your aspiration, O noble one.

In whatsoever state you be, keep searching; 
O you with dry lip, always be seeking the water,

For that dry lip of yours gives evidence 
that at last it will reach the springhead.

Dryness of lip is a message from the water 
that this agitation will certainly bring you to the water,

For this seeking is a blessed motion; 
this search is a killer of obstacles on the Way to God.

5is search is the key to the things sought by you; 
this is your army and the victory of your banners.

5is search is like chanticleer 
crowing and proclaiming that the dawn is at hand.

Although you have no equipment, be ever seeking: 
equipment is not necessary on the Way of the Lord.

Whomever you see engaged in search, O son, 
become his friend and cast your head before him,

For through being the neighbour of the seekers you will become a seeker, 
and from the shadows  of the conquerors you will become a conqueror.

If an ant has sought the rank of Solomon, 
do not look languidly on its quest.

Everything that you have of wealth and a handicra"—
was it not at !rst a quest and a thought?

غرقھه  ىى  نوررىى  كھه  ااوو  لَمْ  یيولد  ااست
لَمْ  یَيلِدْ  لَمْ  یُيولَدْ  آآنن  اایيزدد  ااست  

رروو  چنیين  عشقى  بجو  گر  ززندهه  ااىى
وورر  نھه  ووقت  مختلف  رراا  بندهه  ااىى  

منگر  ااندرر  نقش  ززشت  وو  خوبب  خویيش
بنگر  ااندرر  عشق  وو  ددرر  مطلوبب  خویيش  

منگر  آآنن  كھه  تو  حقیيرىى  یيا  ضعیيف
بنگر  ااندرر  ھھھهمت  خودد  ااىى  شریيف  
تو  بھه  ھھھهر  حالى  كھه  باشى  مى  طلب

آآبب  مى  جو  دداایيما  ااىى  خشك  لب  
كانن  لب  خشكت  گوااھھھهى  مى  ددھھھهد
كاوو  بھه  آآخر  بر  سر  منبع  ررسد

خشكى  لب  ھھھهست  پیيغامى  زز  آآبب
كھه  بھه  ماتت  آآرردد  یيقیين  اایين  ااضطراابب  

كایين  طلب  كاررىى  مبارركك  جنبشى  ااست
اایين  طلب  ددرر  ررااهه  حق  مانع  كشى  ااست  

اایين  طلب  مفتاحح  مطلوباتت  تست
اایين  سپاهه  وو  نصرتت  رراایياتت  تست  

اایين  طلب  ھھھهمچونن  خرووسى  ددرر  صیياحح
مى  ززند  نعرهه  كھه  مى  آآیيد  صباحح  
گر  چھه  آآلت  نیيستت  تو  مى  طلب
نیيست  آآلت  حاجت  ااندرر  ررااهه  رربب  
ھھھهر  كھه  رراا  بیينى  طلب  كارر  ااىى  پسر

یيارر  ااوو  شو  پیيش  ااوو  اانداازز  سر
كز  جواارر  طالبانن  طالب  شوىى
وو  زز  ظلالل  غالبانن  غالب  شوىى  
گر  یيكى  موررىى  سلیيمانى  بجست

منگر  ااندرر  جستن  ااوو  سست  سست  
ھھھهر  چھه  ددااررىى  تو  زز  مالل  وو  پیيشھه  ااىى

نھه  طلب  بودد  ااوولل  وو  ااندیيشھه  ااىى  
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حكایيت  آآنن  شخص  كھه  ددرر  عھهد  ددااوودد  علیيھه  االسلامم  شب  وو  ررووزز  ددعا  مى  كردد  كھه  مراا  ررووززىى  حلالل  ددهه  بى  ررنج  

Story of the person who in the time of David, on whom be peace, used to pray night and day, 
crying, “Give me a lawful livelihood without trouble.”

In the time of the prophet David a certain man, 
beside every sage and before every simpleton,

used to always utter this prayer: 
“O God, bestow on me riches without trouble!

Since You have created me a lazybones, 
a receiver of blows, a slow mover, a sluggard,

One cannot place on sore-backed luckless asses 
the load carried by horses and mules.

Inasmuch as You, O perfect One, have created me lazy, 
do You accordingly give me the daily bread by the way of laziness.

I am lazy and sleeping in the shade in existence: 
I sleep in the shade of this Bounty and Muni!cence.

Surely for them that are lazy and sleeping in the shade 
You have prescribed a livelihood in another fashion.

Every one that has a foot seeks a livelihood: 
show some pity towards every one that has no foot.

Send the daily bread to that sorrowful one: 
wa" the rain-clouds towards every land.

Since the land has no foot, 
Your muni!cence drives the clouds doubly towards it.

Since the babe has no foot, 
its mother comes and pours the ration upon it.

I crave a daily portion suddenly without fatigue, 
for I have nothing of endeavour except the seeking.”

5us was he praying for a long time, 
day until night and all night until morning.

5e people were laughing at his words, 
at the folly of his hope, and at his contention,

Saying; “Marvellous! What is he saying—this idiot? 
Or has some one given him beng of senselessness?

5e way of daily bread is work and trouble and fatigue; 
He has given every one a handicra" and seeking.

آآنن  یيكى  ددرر  عھهد  ددااوودد  نبى
نزدد  ھھھهر  دداانا  وو  پیيش  ھھھهر  غبى  
اایين  ددعا  مى  كردد  دداایيم  كاىى  خداا
ثرووتى  بى  ررنج  ررووززىى  كن  مراا
چونن  مراا  تو  آآفریيدىى  كاھھھهلى

ززخم  خوااررىى  سست  جنبى  منبلى  
بر  خراانن  پشت  رریيش  بى  مراادد

بارر  ااسبانن  وو  ااستراانن  نتواانن  نھهادد
كاھھھهلم  چونن  آآفریيدىى  ااىى  ملى
ررووززیيم  ددهه  ھھھهم  زز  ررااهه  كاھھھهلى  

كاھھھهلم  من  سایيھه  خسبم  ددرر  ووجودد
خفتم  ااندرر  سایيھه  ىى  اایين  فضل  وو  جودد
كاھھھهلانن  وو  سایيھه  خسبانن  رراا  مگر
ررووززیيى  بنوشتھه  ااىى  نوعى  ددگر

ھھھهر  كھه  رراا  پاىى  ااست  جویيد  ررووززیيى
ھھھهر  كھه  رراا  پا  نیيست  كن  ددلل  سوززیيى  
ررززقق  رراا  مى  رراانن  بھه  سوىى  آآنن  حزیين
اابر  رراا  مى  كش  بھه  سوىى  ھھھهر  ززمیين  
چونن  ززمیين  رراا  پا  نباشد  جودد  تو
اابر  رراا  ررااند  بھه  سوىى  ااوو  ددوو  تو
طفل  رراا  چونن  پا  نباشد  ماددررشش
آآیيد  وو  رریيزدد  ووظیيفھه  بر  سرشش  

ررووززیيى  خوااھھھهم  بھه  ناگھه  بى  تعب
كھه  ندااررمم  من  زز  كوشش  جز  طلب  

مدتت  بسیيارر  مى  كردد  اایين  ددعا
ررووزز  تا  شب  شب  ھھھهمھه  شب  تا  ضحى  

خلق  مى  خندیيد  بر  گفتارر  ااوو
بر  طمع  خامى  وو  بر  پیيكارر  ااوو

كھه  چھه  مى  گویيد  عجب  اایين  سست  رریيش
یيا  كسى  ددااددهه  ست  بنگ  بى  ھھھهشیيش  

ررااهه  ررووززىى  كسب  وو  ررنج  ااست  وو  تعب
ھھھهر  كسى  رراا  پیيشھه  ااىى  دداادد  وو  طلب  
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‘Seek your daily portions in the means thereof: 
enter your dwellings by their doors.’

ااطلبواا  االأررززااقق  في  أأسبابھها
ااددخلواا  االأووطانن  من  أأبواابھها

At present the King and ruler and messenger of God is the prophet David, 
one endowed with many accomplishments.

Notwithstanding such glory and pride as is in him, 
forasmuch as the favours of the Friend have chosen him out—

His miracles are countless and innumerable, 
the waves of his bounty are tide upon tide:

When has anyone, even from Adam till now, 
had a voice like an organ?

Which at every preaching causes to die? 
His beautiful voice made two hundred human beings non-existent.

At that time the lion and the deer unite towards his exhortation, 
the one oblivious of the other;

5e mountains and the birds are accompanying his breath; 
both are his con!dants in the hour of his calling;

5ese and a hundred times as many miracles are to him; 
the light of his countenance is transcendent and immanent—

Notwithstanding all majesty, God must have made his livelihood 
to be bound up with seeking and endeavour.

Without weaving coats of mail and some trouble, 
his livelihood is not coming, notwithstanding all his winning.

A God-forsaken abandoned one like this, 
a low scoundrel and outcast from Heaven,

A backslider of this sort, desires, without trading, 
at once to !ll his skirt with gain!

Such a crazy fellow has come forward, saying, 
‘I will climb up to the sky without a ladder.’”

5is one would say to him derisively, “Go and receive, for your daily 
portion has arrived and the messenger has come with the good news”;

And that one would laugh, “Give us too of what you get as a gi", 
O headman of the village.”

He was not diminishing his prayers and wheedling entreaties 
because of this abuse and ridicule from the people,

that he became well-known and celebrated in the town 
as one who seeks cheese from an empty wallet.

شاهه  وو  سلطانن  وو  ررسولل  حق  كنونن
ھھھهست  ددااوودد  نبى  ذذوو  فنونن  

با  چنانن  عزىى  وو  ناززىى  كاندرر  ااووست
كھه  گزیيدستش  عنایيتھهاىى  ددووست  
معجزااتش  بى  شمارر  وو  بى  عددد
موجج  بخشایيش  مددد  ااندرر  مددد

ھھھهیيچ  كس  رراا  خودد  زز  آآددمم  تا  كنونن
كى  بدهه  ست  آآوواازز  صد  چونن  ااررغنونن  
كھه  بھه  ھھھهر  ووعظى  بمیيرااند  ددوویيست
آآددمى  رراا  صوتت  خویيش  كردد  نیيست  
شیير  وو  آآھھھهو  جمع  گردددد  آآنن  ززمانن
سوىى  تذكیيرشش  مغفل  اایين  اازز  آآنن  

كوهه  وو  مرغانن  ھھھهم  ررسایيل  با  ددمش
ھھھهر  ددوو  ااندرر  ووقت  ددعوتت  محرمش  

اایين  وو  صد  چندیين  مر  ااوو  رراا  معجزااتت
نورر  رروویيش  بى  جھهاتت  وو  ددرر  جھهاتت  

با  ھھھهمھه  تمكیين  خداا  ررووززىى  ااوو
كرددهه  باشد  بستھه  ااندرر  جستجو

بى  ززررهه  بافى  وو  ررنجى  ررووززىى  ااشش
مى  نیيایيد  با  ھھھهمھه  پیيرووززىى  ااشش  

اایين  چنیين  مخذوولل  ووااپس  ماندهه  ااىى
خانھه  كندهه  ىى  ددوونن  وو  گرددوونن  ررااندهه  ااىى  
اایين  چنیين  مدبر  ھھھهمى  خوااھھھهد  كھه  ززوودد

بى  تجاررتت  پر  كند  دداامن  زز  سودد
اایين  چنیين  گیيجى  بیيامد  ددرر  میيانن
كھه  بر  آآیيم  بر  فلك  بى  نرددبانن  

اایين  ھھھهمى  گفتش  بھه  تسخر  رروو  بگیير
كھه  ررسیيدتت  ررووززىى  وو  آآمد  بشیير
وو  آآنن  ھھھهمى  خندیيد  ما  رراا  ھھھهم  بدهه
زز  اانچھه  یيابى  ھھھهدیيھه  ااىى  سالارر  ددهه  

ااوو  اازز  اایين  تشنیيع  مرددمم  وویين  فسوسس
كم  نمى  كردد  اازز  ددعا  وو  چاپلوسس  

تا  كھه  شد  ددرر  شھهر  معرووفف  وو  شھهیير
كاوو  زز  اانبانن  تھهى  جویيد  پنیير

5at beggar became a proverb for foolishness; 
he would not desist from this petitioning.

شد  مثل  ددرر  خامم  طبعى  آآنن  گداا
ااوو  اازز  اایين  خوااھھھهش  نمى  آآمد  جداا
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  یيحب  االملحیين  في  االدعاء   ددوویيدنن  گاوو  ددرر  خانھه  ىى  آآنن  ددعاكنندهه  بھه  االحاحح٬،  قالل  االنَّبىّ  علیيھه  االسلامم  إإنن  اااللهَّ
ززیيراا  عیين  خوااست  اازز  حق  تعالى  وو  االحاحح  خوااھھھهندهه  رراا  بھه

ااست  اازز  آآنن  چھه  مى  خوااھھھهد  آآنن  رراا  اازز  ااوو

How a cow ran into the house of him that was praying importunately. "e Prophet, 
may God bless him and grant him peace, has said, “God loves them that are persistent in prayer,” 

because the actual asking !om God most High and the importunity is better for the petitioner 
than the thing which he is asking of Him.

Until suddenly one day, he was uttering this prayer 
with moaning and sighs at morningtide,

Suddenly a cow ran into his house; 
she butted with her horns and broke the bolt and key.

5e cow boldly jumped into the house; 
the man sprang forward and bound her legs.

5en he at once cut the throat of the cow without pause, 
without consideration, and without mercy.

A"er he had cut o$ her head, he went to the butcher, 
in order that he might quickly rip o$ her hide forthwith.

"e Poet’s excusing himself and asking help.

O You that make demands within, like the embryo— 
since You are making a demand, make easy

5e ful!llment of this, shows the way, 
give guidance, or relinquish the demand and do not lay upon me!

Since You are demanding gold from an insolvent,
 give him gold in secret, O rich King!

Without You, how should poesy and rhyme 
dare to come into sight at eve or morn?

Poesy and homonymy and rhymes, O Knowing One, 
are the slaves of Your Command from fear and dread,

Inasmuch as You have made everything a glori!er —
the undiscerning entity and the discerning.

Each glori!es in a di$erent fashion, 
and that one is unaware of the state of this one.

تا  كھه  ررووززىى  ناگھهانن  ددرر  چاشت  گاهه
اایين  ددعا  مى  كردد  با  ززااررىى  وو  آآهه  
ناگھهانن  ددرر  خانھه  ااشش  گاووىى  ددوویيد
شاخخ  ززدد  بشكست  ددرر  بند  وو  كلیيد
گاوو  گستاخخ  ااندرر  آآنن  خانھه  بجست
مردد  ددرر  جست  وو  قواایيمھهاشش  بست  
پس  گلوىى  گاوو  ببریيد  آآنن  ززمانن

بى  توقف  بى  تامل  بى  اامانن  
چونن  سرشش  ببریيد  شد  سوىى  قصابب

تا  ااھھھهابش  بر  كند  ددرر  ددمم  شتابب  

عذرر  گفتن  نظم  كنندهه  وو  مددد  خوااستن  

ااىى  تقاضاگر  ددرروونن  ھھھهمچونن  جنیين
چونن  تقاضا  مى  كنى  ااتمامم  اایين  
سھهل  گردداانن  ررهه  نما  توفیيق  ددهه
یيا  تقاضا  رراا  بھهل  بر  ما  منھه  

چونن  زز  مفلس  ززرر  تقاضا  مى  كنى
ززرر  ببخشش  ددرر  سر  ااىى  شاهه  غنى  
بى  تو  نظم  وو  قافیيھه  شامم  وو  سحر
ززھھھهرهه  كى  دداارردد  كھه  آآیيد  ددرر  نظر
نظم  وو  تجنیيس  وو  قواافى  ااىى  علیيم
بندهه  ىى  اامر  توااند  اازز  ترسس  وو  بیيم  
چونن  مسبح  كرددهه  ااىى  ھھھهر  چیيز  رراا

ذذااتت  بى  تمیيیيز  وو  با  تمیيیيز  رراا
ھھھهر  یيكى  تسبیيح  بر  نوعى  ددگر
گویيد  وو  اازز  حالل  آآنن  اایين  بى  خبر
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Man disbelieves in the glori!cation uttered by inanimate things, 
but those inanimate things are masters in worship.

آآددمى  منكر  زز  تسبیيح  جمادد
وو  آآنن  جمادد  ااندرر  عباددتت  ااووستادد

No, the two-and-seventy sects, 
every one, are unaware of each other and in a doubt.

Since two speakers have no knowledge of each other’s state, 
how will be wall and door?

Since I am heedless of the glori!cation uttered by one who speaks, how 
should my heart know the glori!cation performed by that which is mute?

5e Sunni is unaware of the Jabri’s glori!cation; 
the Jabri is una$ected by the Sunni’s glori!cation.

5e Sunni has a particular glori!cation; 
the Jabri has the opposite thereof in refuge.

5is one says, “He is astray and lost,” 
unaware of his state and of the command, “Arise!”

And that one says, “What awareness has this one?” 
God, by fore-ordainment, has cast them into strife.

He makes manifest the real nature of each; 
He displays the congener by the uncongenial.

Everyone knows mercy from vengeance, 
whether he be wise or ignorant or vile,

But a mercy that has become hidden in vengeance, 
or a vengeance that has sunk into the heart of mercy,

No one knows except the divine man 
in whose heart is a spiritual touchstone.

5e rest hold an opinion of these two: 
they #y to their nest with a single wing.

Explaining that Knowledge has two wings, and Opinion one: “Opinion is defective 
and curtailed in (ight”; and a comparison illustrating opinion and certainty in knowledge.

Knowledge has two wings, Opinion one wing: 
Opinion is defective and curtailed in #ight.

5e one-winged bird soon falls headlong; 
then again it #ies up some two paces or more.

بلكھه  ھھھهفتادد  وو  ددوو  ملت  ھھھهر  یيكى
بى  خبر  اازز  یيكدگر  وو  ااندرر  شكى  

چونن  ددوو  ناطق  رراا  زز  حالل  ھھھهمدگر
نیيست  آآگھه  چونن  بودد  ددیيواارر  وو  ددرر
چونن  من  اازز  تسبیيح  ناطق  غافلم
چونن  بدااند  سبحھه  ىى  صامت  ددلم  
سنى  اازز  تسبیيح  جبرىى  بى  خبر
جبرىى  اازز  تسبیيح  سنى  بى  ااثر

ھھھهست  سنى  رراا  یيكى  تسبیيح  خاصص
ھھھهست  جبرىى  رراا  ضد  آآنن  ددرر  مناصص  
اایين  ھھھهمى  گویيد  كھه  آآنن  ضالست  وو  گم

بى  خبر  اازز  حالل  ااوو  ووزز  اامر  قم  
وو  آآنن  ھھھهمى  گویيد  كھه  اایين  رراا  چھه  خبر

جنگشانن  اافكند  یيزدداانن  اازز  قدرر
گوھھھهر  ھھھهر  یيك  ھھھهویيداا  مى  كند
جنس  اازز  ناجنس  پیيداا  مى  كند

قھهر  رراا  اازز  لطف  ددااند  ھھھهر  كسى
خوااهه  دداانا  خوااهه  نادداانن  یيا  خسى  
لیيك  لطفى  قھهر  ددرر  پنھهانن  شدهه
یيا  كھه  قھهرىى  ددرر  ددلل  لطف  آآمدهه  

كم  كسى  ددااند  مگر  رربانیيى
كش  بودد  ددرر  ددلل  محك  جانیيى
باقیيانن  ززیين  ددوو  گمانى  مى  برند

سوىى  لانھه  ىى  خودد  بھه  یيك  پر  مى  پرند

بیيانن  آآنن  كھه  علم  رراا  ددوو  پر  ااست  وو  گمانن  رراا  یيك  پر  ااست٬،  ناقص  آآمد  ظن  بھه  پروواازز
  اابتر  ااست٬،  وو  مثالل  ظن  وو  یيقیين  ددرر  علم  

علم  رراا  ددوو  پر  گمانن  رراا  یيك  پر  ااست
ناقص  آآمد  ظن  بھه  پروواازز  اابتر  ااست  
مرغغ  یيك  پر  ززوودد  اافتد  سر  نگونن
بازز  بر  پردد  ددوو  گامى  یيا  فزوونن  



95

1525

1515

1520

5e bird, Opinion, falling and rising, 
goes on with one wing in hope of the nest.

اافت  وو  خیيزاانن  مى  رروودد  مرغغ  گمانن
با  یيكى  پر  بر  اامیيد  آآشیيانن  

When he has been delivered from Opinion, Knowledge shows its face to him: 
that one-winged bird becomes two-winged and spreads his wings.

A"er that, he walks erect and straight, 
not falling #at on his face or ailing.

He #ies alo" with two wings, like Gabriel, 
without opinion and without peradventure and without disputation.

If the entire world should say to him, 
“You are on the Way of God and the right religion,”

He will not be made hotter by their words: 
his lonely soul will not mate with them;

And if they all should say to him, “You are astray: 
you think a mountain, and you are a blade of straw,”

He will not fall into opinion because of their taunts; 
he will not be grieved by their departure.

No, if seas and mountains should come to speech 
and should say to him, “You are wedded to perdition,”

Not the least jot will he fall into phantasy or sickness 
on account of the taunts of the sco$ers.

Parable of a man’s being made ill by vain conceit of the veneration in which he is held 
by the people and of the supplication addressed to him by those seeking his favour; 

and the story of the Teacher.

5e boys in a certain school su$ered 
at the hands of their master from weariness and toil.

5ey consulted about stopping work, 
so that the teacher should be reduced to the necessity,

“Since no illness befalls him, 
which would cause him to take absence for several days,

So that we might escape from imprisonment and con!nement and work. 
He is !xed, like a solid rock.”

One, the cleverest, planned that he should say, 
“Master, how are you pale?

چونن  زز  ظن  ووااررست  علمش  رروو  نمودد
شد  ددوو  پر  آآنن  مرغغ  یيك  پر  پر  گشودد

بعد  اازز  آآنن  یيمشى  سویيا  مستقیيم
نى  على  ووجھهھه  مكبا  ااوو  سقیيم  

با  ددوو  پر  بر  مى  پردد  چونن  جبرئیيل
بى  گمانن  وو  بى  مگر  بى  قالل  وو  قیيل  
گر  ھھھهمھه  ىى  عالم  بگویيندشش  توىى
بر  ررهه  یيزدداانن  وو  ددیين  مستوىى  
ااوو  نگردددد  گرمم  تر  اازز  گفتشانن
جانن  طاقق  ااوو  نگردددد  جفتشانن  
وورر  ھھھهمھه  گویيند  ااوو  رراا  گمرھھھهى
كوهه  پندااررىى  وو  تو  برگگ  كھهى  
ااوو  نیيفتد  ددرر  گمانن  اازز  طعنشانن
ااوو  نگردددد  ددررددمند  اازز  ظعنشانن  

بلكھه  گر  ددرریيا  وو  كوهه  آآیيد  بھه  گفت
گویيدشش  با  گمرھھھهى  گشتى  تو  جفت  

ھھھهیيچ  یيك  ذذررهه  نیيفتد  ددرر  خیيالل
یيا  بھه  طعن  طاعنانن  ررنجورر  حالل  

مثالل  ررنجورر  شدنن  آآددمى  بھه  ووھھھهم  تعظیيم  خلق  وو  ررغبت  مشتریيانن  بھه  ووىى  وو  حكایيت  معلم  

كوددكانن  مكتبى  اازز  ااووستادد
ررنج  ددیيدند  اازز  ملالل  وو  ااجتھهادد

مشوررتت  كرددند  ددرر  تعویيق  كارر
تا  معلم  ددرر  فتد  ددرر  ااضطراارر
چونن  نمى  آآیيد  وو  رراا  ررنجورریيى
كھه  بگیيردد  چند  ررووزز  ااوو  ددوورریيى  

تا  ررھھھهیيم  اازز  حبس  وو  تنگى  وو  زز  كارر
ھھھهست  ااوو  چونن  سنگ  خارراا  برقراارر
آآنن  یيكى  ززیيركتر  اایين  تدبیير  كردد
كھه  بگویيد  ااووستا  چونى  تو  ززرردد
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May it be well! Your colour is changed: 
this is the e$ect either of air or of a fever.”

خیير  باشد  ررنگ  تو  بر  جاىى  نیيست
اایين  ااثر  یيا  اازز  ھھھهواا  یيا  اازز  تبى  ااست  

“At this he will begin to fancy a little: 
do you too, brother, help in like manner.

When you come in through the door of the school, say, 
‘Master, is your state good?’

5at fancy of his will increase a little, 
for by a fancy a sensible man is driven mad.

A"er us let the third and the fourth and the !"h 
show sympathy and sorrow likewise,

So that, when with one consent thirty boys successively tell this story, 
it may !nd lodging.”

Each said to him, “Bravo, O sagacious one! 
May your fortune rest on the favour!”

5ey agreed, in !rm covenant, 
that no fellow should alter the words;

And a"erwards he administered an oath to them all, 
lest any tell-tale should reveal the plot.

5e counsel of that boy prevailed over all; 
his intellect was going in front of the #ock.

5ere is the same di$erence in human intellect 
as amongst loved ones in forms.

From this point of view, Ahmad said in talk, 
“5e excellence of men is hidden in the tongue.”

People’s intellects di'er in their original nature, according to the Mu‘tazilites 
they are equal and the di'erence in intellects arises !om the acquisition of knowledge.

You must hear in accordance with the Sunnis 
the di$erence in intellects was original,

In contradiction to the doctrine of the Mu‘tazilites, 
who hold that intellects were originally equal,

ااندكى  ااندرر  خیيالل  اافتد  اازز  اایين
تو  برااددرر  ھھھهم  مددد  كن  اایين  چنیين  
چونن  ددرر  آآیيى  اازز  ددرر  مكتب  بگو

خیير  باشد  ااووستا  ااحواالل  تو
آآنن  خیيالش  ااندكى  اافزوونن  شودد
كز  خیيالى  عاقلى  مجنونن  شودد

آآنن  سومم  وو  آآنن  چاررمم  وو  پنجم  چنیين
ددرر  پى  ما  غم  نمایيند  وو  حنیين  

تا  چو  سى  كوددكك  توااتر  اایين  خبر
متفق  گویيند  یيابد  مستقر

ھھھهر  یيكى  گفتش  كھه  شاباشش  ااىى  ذذكى
بادد  بختت  بر  عنایيت  متكى  
متفق  گشتند  ددرر  عھهد  ووثیيق

كھه  نگرددااند  سخن  رراا  یيك  ررفیيق  
بعد  اازز  آآنن  سوگند  دداادد  ااوو  جملھه  رراا

تا  كھه  غماززىى  نگویيد  ماجراا
ررااىى  آآنن  كوددكك  بچربیيد  اازز  ھھھهمھه

عقل  ااوو  ددرر  پیيش  مى  ررفت  اازز  ررمھه  
آآنن  تفاووتت  ھھھهست  ددرر  عقل  بشر
كھه  میيانن  شاھھھهداانن  ااندرر  صورر

ززیين  قبل  فرمودد  ااحمد  ددرر  مقالل
ددرر  ززبانن  پنھهانن  بودد  حسن  ررجالل  

عقولل  خلق  متفاووتت  ااست  ددرر  ااصل  فطرتت  وو  نزدد  معتزلھه  متساووىى  ااست  وو  تفاووتت  عقولل  اازز  تحصیيل  علم  ااست

ااختلافف  عقلھها  ددرر  ااصل  بودد
بر  ووفاقق  سنیيانن  بایيد  شنودد

بر  خلافف  قولل  ااھھھهل  ااعتزاالل
كھه  عقولل  اازز  ااصل  ددااررند  ااعتداالل  
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Experience and teaching makes them more or less, 
so that it makes one person more knowing than another.

تجربھه  وو  تعلیيم  بیيش  وو  كم  كند
تا  یيكى  رراا  اازز  یيكى  ااعلم  كند

5is is false, because the counsel of a boy 
who has not experience in any course of action—

From that small child sprang up a thought 
the old man with a hundred experiences did not sense at all.

Truly, the superiority that is from nature 
is even better than the superiority that is endeavour and re#ection.

Tell, is the gi" of God better, 
or that a lame person should walk smoothly?

How the boys made the teacher imagine.

Day broke, and those boys, on this thought, 
came from their homes to the shop.

5ey all stood outside, 
waiting for that resolute fellow to go in !rst,

Because he was the source of this plan: 
the head is always an Imam to the foot.

O imitator, do not you seek precedence 
over one who is a source of the heavenly light.

He came in and said to the master “Salaam! 
I hope you are well. Your face is yellow in colour.”

5e master said, “I have no ailment. 
Go and sit down and don’t talk nonsense, hey!”

He denied, but the dust of evil imagination 
suddenly struck a little upon his heart.

Another came in and said the like: 
by this that imagination was a little increased.

In like manner, until his imagination gained strength 
and he was le" marvelling exceedingly as to his state health.

باطل  ااست  اایين  زز  اانكھه  ررااىى  كوددكى
كھه  نداارردد  تجربھه  ددرر  مسلكى  

برددمیيد  ااندیيشھه  ااىى  زز  آآنن  طفل  خردد
پیير  با  صد  تجربھه  بویيى  نبردد

خودد  فزوونن  آآنن  بھه  كھه  آآنن  اازز  فطرتت  ااست
تا  زز  اافزوونى  كھه  جھهد  وو  فكرتت  ااست  

تو  بگو  ددااددهه  ىى  خداا  بھهتر  بودد
یيا  كھه  لنگى  ررااھھھهواارراانھه  رروودد

ددرر  ووھھھهم  اافگندنن  كوددكانن  ااستادد  رراا

ررووزز  گشت  وو  آآمدند  آآنن  كوددكانن
بر  ھھھهمیين  فكرتت  زز  خانھه  تا  ددكانن  

جملھه  ااستاددند  بیيروونن  منتظر
تا  ددرر  آآیيد  ااوولل  آآنن  یيارر  مصر

زز  اانكھه  منبع  ااوو  بدهه  ست  اایين  ررااىى  رراا
سر  اامامم  آآیيد  ھھھهمیيشھه  پاىى  رراا

ااىى  مقلد  تو  مجو  پیيشى  بر  آآنن
كاوو  بودد  منبع  زز  نورر  آآسمانن  
ااوو  ددرر  آآمد  گفت  ااستا  رراا  سلامم

خیير  باشد  ررنگ  رروویيت  ززررددفامم  
گفت  ااستا  نیيست  ررنجى  مر  مراا
تو  بروو  بنشیين  مگو  یياووهه  ھھھهلا
نفى  كردد  ااما  غبارر  ووھھھهم  بد
ااندكى  ااندرر  ددلش  ناگاهه  ززدد

ااندرر  آآمد  ددیيگرىى  گفت  اایين  چنیين
ااندكى  آآنن  ووھھھهم  اافزوونن  شد  بدیين  
ھھھهمچنیين  تا  ووھھھهم  ااوو  قوتت  گرفت

ماند  ااندرر  حالل  خودد  بس  ددرر  شگفت  
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بیيمارر  شدنن  فرعونن  ھھھهم  بھه  ووھھھهم  اازز  تعظیيم  خلقانن  

How Pharaoh was made ill by vain imagination arising !om the people’s reverence.

5e people are prostrating themselves—women, children, and men—
smote the heart of Pharaoh and made him ill.

Every one’s calling him lord and king 
made him so tattered from a vain imagination,

5at he dared to pretend to divinity: 
he became a dragon and would never be sated.

Imagination and opinion are the bane of the particular reason, 
because its dwelling-place is in the darkness.

If there be a path half an ell wide on the ground, 
a man will walk safely without imagining;

If you walk on the top of a high wall, 
you will stagger even if its width be two ells;

No, through imagination and from trembling of heart, you will be falling. 
Consider well and understand the fear that is due to imagination.

How the teacher was made ill by imagination.

5e master became unnerved by imagination and dread; 
he sprang up and began to drag his cloak along,

Angry with his wife and saying, “Her love is weak: 
I am in this state, and she did not ask and inquire.

She did not even inform me about my colour: 
she intends to be freed from my disgrace.

She has become intoxicated with her beauty and the display 
and is unaware that I have fallen from the roof, like a bowl.”

He came and !ercely opened the door—
the boys at the master’s heels.

His wife said, “Are you well? How have you come soon? 
May no evil happen to your goodly person!”

He said, “Are you blind? Look at my colour and appearance: 
strangers are lamenting my a7iction,

سجدهه  ىى  خلق  اازز  ززنن  وو  اازز  طفل  وو  مردد
ززدد  ددلل  فرعونن  رراا  ررنجورر  كردد
گفتن  ھھھهر  یيك  خدااووند  وو  ملك

آآنن  چنانن  كرددشش  زز  ووھھھهمى  منھهتك  
كھه  بدعوىى  االھهى  شد  ددلیير

ااژژددھھھها  گشت  وو  نمى  شد  ھھھهیيچ  سیير
عقل  جزووىى  آآفتش  ووھھھهم  ااست  وو  ظن
زز  اانكھه  ددرر  ظلماتت  شد  ااوو  رراا  ووطن  
بر  ززمیين  گر  نیيم  گز  ررااھھھهى  بودد

آآددمى  بى  ووھھھهم  اایيمن  مى  رروودد
بر  سر  ددیيواارر  عالى  گر  ررووىى

گر  ددوو  گز  عرضش  بودد  كج  مى  شوىى  
بلكھه  مى  اافتى  زز  لرززهه  ىى  ددلل  بھه  ووھھھهم
ترسس  ووھھھهمى  رراا  نكو  بنگر  بفھهم  

ررنجورر  شدنن  ااستادد  بھه  ووھھھهم  

گشت  ااستا  سست  اازز  ووھھھهم  وو  زز  بیيم
بر  جھهیيد  وو  مى  كشانیيد  ااوو  گلیيم  

خشمگیين  با  ززنن  كھه  مھهر  ااووست  سست
من  بدیين  حالم  نپرسیيد  وو  نجست  
خودد  مراا  آآگھه  نكردد  اازز  ررنگ  من
قصد  دداارردد  تا  ررھھھهد  اازز  ننگ  من  

ااوو  بھه  حسن  وو  جلوهه  ىى  خودد  مست  گشت
بى  خبر  كز  بامم  اافتاددمم  چو  طشت  
آآمد  وو  ددرر  رراا  بھه  تندىى  ووااگشادد
كوددكانن  ااندرر  پى  آآنن  ااووستادد

گفت  ززنن  خیير  ااست  چونن  ززوودد  آآمدىى
كھه  مبادداا  ذذااتت  نیيكت  رراا  بدىى  

گفت  كوررىى  ررنگ  وو  حالل  من  ببیين
اازز  غمم  بیيگانگانن  ااندرر  حنیين  



99

1580

1570

1575

You, at home, from hatred and hypocrisy 
do not see the state of anguish I am in.”

تو  ددرروونن  خانھه  اازز  بغض  وو  نفاقق
مى  نبیينى  حالل  من  ددرر  ااحترااقق  

His wife said, “O sir, there is nothing wrong with you: 
it is your vain unreal imagination and opinion.”

He said to her, “O strumpet, are you still obstinately disputing? 
Don’t you see this change and tremor?

If you have become blind and deaf, what fault of mine is it? 
I am in this pain and grief and woe.”

She said, “O sir, I will bring the mirror, 
in order that you may know that I am innocent.”

“Go,” said he; “may neither you nor your mirror be saved! 
You are always in hatred and malice and sin.

Make my bed at once, that I may lie down, 
for my head is sore.”

5e wife lingered; the man shouted at her, saying,
“O hateful one, quicker! 5is is worthy of you.”

How the master went to bed and moaned, imagining himself to be ill.

5e old woman brought the bed-clothes and spread them. She said, 
“5ere is no possibility, and my heart is !lled with burning.

If I speak, he will hold me suspect; 
and if I say nothing, this a$air will become serious.”

A man who has not su$ered any pain 
is made ill by a bad omen.

It is obligatory to accept the saying of the Prophet, 
“If you pretend to be sick beside me, you will become sick.”

“If I tell him, he will cast up a vain fancy; my wife has a design, 
for she is making arrangements to be alone.

She is getting me out of the house, 
she is plotting and cajoling for the purpose of some wickedness.’”

She prepared his bed, and the master fell down: 
sighs and moans were arising from him.

گفت  ززنن  ااىى  خوااجھه  عیيبى  نیيستت
ووھھھهم  وو  ظن  لاشش  بى  معنى  ستت  

گفتش  ااىى  غر  تو  ھھھهنوززىى  ددرر  لجاجج
مى  نبیينى  اایين  تغیير  وو  ااررتجاجج  

گر  تو  كورر  وو  كر  شدىى  ما  رراا  چھه  جرمم
ما  ددرر  اایين  ررنجیيم  وو  ددرر  ااندووهه  وو  گرمم  

گفت  ااىى  خوااجھه  بیياررمم  آآیينھه
تا  بداانى  كھه  ندااررمم  من  گنھه  

گفت  رروو  نھه  تو  ررھھھهى  نھه  آآیينھه  تت
دداایيما  ددرر  بغض  وو  كیينى  وو  عنت  
جامھه  ىى  خواابب  مراا  رروو  گستراانن
تا  بخسبم  كھه  سر  من  شد  گراانن  

ززنن  توقف  كردد  مرددشش  بانگ  ززدد
كاىى  عدوو  ززووتر  تراا  اایين  مى  سزدد

ددرر  جامھه  ىى  خواابب  اافتاددنن  ااستادد  وو  نالیيدنن  ااوو  اازز  ووھھھهم  ررنجوررىى  

جامھه  خواابب  آآوورردد  وو  گستردد  آآنن  عجوزز
گفت  اامكانن  نى  وو  باطن  پر  زز  سوزز

گر  بگویيم  متھهم  دداارردد  مراا
وورر  نگویيم  جد  شودد  اایين  ماجراا
فالل  بد  ررنجورر  گرددااند  ھھھهمى
آآددمى  رراا  كھه  نبوددستش  غمى  
قولل  پیيغمبر  قبولھه  یيفرضض
اانن  تماررضتم  لدیينا  تمرضواا
گر  بگویيم  ااوو  خیيالى  بر  ززند

فعل  دداارردد  ززنن  كھه  خلوتت  مى  كند
مر  مراا  اازز  خانھه  بیيروونن  مى  كند
بھهر  فسقى  فعل  وو  اافسونن  مى  كند
جامھه  خواابش  كردد  وو  ااستادد  ااووفتادد

آآهه  آآهه  وو  نالھه  اازز  ووىى  مى  بزاادد
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5e boys sat there, reciting their lesson 
with a hundred sorrows in secret,

كوددكانن  آآنن  جا  نشستند  وو  نھهانن
ددررسس  مى  خوااندند  با  صد  ااندھھھهانن  

5inking, “We have done all this and we are prisoners: 
it was a bad building, and we are bad builders.”

How for the second time the boys made the master imagine, 
saying that their recitation of the Qur’an would increase his headache.

5e clever boy said, “O good fellows, 
recite the lesson and make your voices loud.”

When they were reciting, he said, 
“Boys, the noise we are making will do the master harm.

5e master’s headache will be increased by the noise: 
is it worthwhile that he should su$er pain for the sake of pence?”

5e master said, “He is speaking the truth: depart. 
My headache is worse: go out!”

How the boys escaped !om school by this trick.

5ey bowed and said, “O honoured sir, 
may illness and danger be far from you!”

5en they bounded o$ to their homes, 
like birds in desire of grain.

5eir mothers became angry with them and said, 
“A school-day and you at play!”

5ey o$ered excuses, saying, “Stop, mother! 
5is sin does not proceed from us and is not caused by our fault.

By the destiny of Heaven 
our master has become ill and sick and a7icted.”

5e mothers said, “It is a trick and a lie: 
you bring forward a hundred lies because of your greed for buttermilk.

In the morning we will come to the master, 
that we may see the bottom of this trick of yours.”

“Go in God’s name,” said the boys; 
“inform yourselves as to our lying or telling the truth.”

كایين  ھھھهمھه  كرددیيم  وو  ما  ززنداانیيیيم
بد  بنایيى  بودد  ما  بد  بانیيیيم  

ددوومم  بارر  ددرر  ووھھھهم  اافگندنن  كوددكانن  ااستادد  رراا  كھه  ااوو  رراا  اازز  قرآآنن  خوااندنن  ما  ددرردد  سر  اافزاایيد

گفت  آآنن  ززیيركك  كھه  ااىى  قومم  پسند
ددررسس  خواانیيد  وو  كنیيد  آآوواا  بلند

چونن  ھھھهمى  خوااندند  گفت  ااىى  كوددكانن
بانگ  ما  ااستادد  رراا  دداارردد  ززیيانن  

ددرردد  سر  اافزاایيد  ااستا  رراا  زز  بانگ
ااررززدد  اایين  كاوو  ددرردد  یيابد  بھهر  دداانگ  
گفت  ااستا  ررااست  مى  گویيد  رروویيد

ددرردد  سر  اافزوونن  شدمم  بیيروونن  شویيد

خلاصص  یيافتن  كوددكانن  اازز  مكتب  بدیين  مكر

سجدهه  كرددند  وو  بگفتند  ااىى  كریيم
ددوورر  بادداا  اازز  تو  ررنجوررىى  وو  بیيم  
پس  بروونن  جستند  سوىى  خانھه  ھھھها
ھھھهمچو  مرغانن  ددرر  ھھھهوااىى  دداانھه  ھھھها

ماددرراانشانن  خشمگیين  گشتند  وو  گفت
ررووزز  كتابب  وو  شما  با  لھهو  جفت  

عذرر  آآووررددند  كاىى  ماددرر  تو  بیيست
اایين  گناهه  اازز  ما  وو  اازز  تقصیير  نیيست  

اازز  قضاىى  آآسمانن  ااستادد  ما
گشت  ررنجورر  وو  سقیيم  وو  مبتلا

ماددرراانن  گفتند  مكر  ااست  وو  ددررووغغ
صد  ددررووغغ  آآرریيد  بھهر  طمع  ددووغغ  

ما  صباحح  آآیيیيم  پیيش  ااووستا
تا  ببیينیيم  ااصل  اایين  مكر  شما
  رروویيد كوددكانن  گفتند  بسم  اااللهَّ

بر  ددررووغغ  وو  صدقق  ما  ووااقف  شویيد
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ررفتن  ماددرراانن  كوددكانن  بھه  عیياددتت  ااووستادد

How the mothers of the boys went to visit the sick master.

At morning those mothers came; 
the master in bed like one who is gravely ill,

Perspiring on account of the great number of coverlets, 
his head bandaged and his face enveloped in the quilt.

He was moaning so"ly: 
they too all began to cry “La hawl.”

5ey said, “Master, we hope all will be well. 
5is headache— by your soul, we were not aware of it.”

He replied, “I also was not aware of it; 
the whoresons made me aware, mark you.

I did not notice, through being busy with discourse, 
within there was such a severe malady.”

When a man is busy in earnest, 
he is blind to the sight of his pain.

It has become an o"-told tale concerning the women of Joseph’s Egypt 
that consciousness departed from them on account of their pre-occupation.

5ey cut their fore-arms to pieces: the spirit is distraught, 
so that it looks neither behind nor before.

Oh, many a brave man in battle 
whose hand or foot is cut by blows,

And he bears that same hand into the combat, 
thinking that it remains !rm.

Indeed he will see that his hand has been injured 
much blood has gone from him unawares.

Explaining that the body is as a garment to the spirit 
and that this hand is the sleeve of the spirit’s hand, and that this foot is the shoe of the spirit’s foot.

5at you may know that the body is like a garment. 
Go, seek the wearer of the garment, and do not lick a garment.

بامداادداانن  آآمدند  آآنن  ماددرراانن
خفتھه  ااستا  ھھھهمچو  بیيمارر  گراانن  

ھھھهم  عرقق  كرددهه  زز  بسیياررىى  لحافف
سر  ببستھه  رروو  كشیيدهه  ددرر  سجافف  

آآهه  آآھھھهى  مى  كند  آآھھھهستھه  ااوو
جملگانن  گشتند  ھھھهم  لاحولل  گو
خیير  باشد  ااووستادد  اایين  ددرردد  سر
جانن  تو  ما  رراا  نبوددهه  ززیين  خبر

گفت  من  ھھھهم  بى  خبر  بوددمم  اازز  اایين
آآگھهم  ماددرر  غراانن  كرددند  ھھھهیين  

من  بدمم  غافل  بھه  شغل  قالل  وو  قیيل
بودد  ددرر  باطن  چنیين  ررنجى  ثقیيل  
چونن  بھه  جد  مشغولل  باشد  آآددمى
ااوو  زز  ددیيد  ررنج  خودد  باشد  عمى  
اازز  ززنانن  مصر  یيوسف  شد  سمر
كھه  زز  مشغولى  بشد  زز  اایيشانن  خبر
پاررهه  پاررهه  كرددهه  ساعدھھھهاىى  خویيش
ررووحح  وواالھه  كھه  نھه  پس  بیيند  نھه  پیيش  
ااىى  بسا  مردد  شجاعع  ااندرر  حراابب
كھه  ببردد  ددست  یيا  پایيش  ضراابب  

ااوو  ھھھهمانن  ددست  آآوورردد  ددرر  گیيروودداارر
بر  گمانن  آآنن  كھه  ھھھهست  ااوو  برقراارر
خودد  ببیيند  ددست  ررفتھه  ددرر  ضررر
خونن  اازز  ااوو  بسیيارر  ررفتھه  بى  خبر

ددرر  بیيانن  آآنن  كھه  تن  ررووحح  رراا  چونن  لباسى  ااست
  وو  اایين  ددست  آآستیين  ددست  ررووحح  ااست                            وو  اایين  پاىى  موززهه  ىى  پاىى  ررووحح  ااست  

تا  بداانى  كھه  تن  آآمد  چونن  لباسس
رروو  بجو  لابس  لباسى  رراا  ملیيس  
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To the spirit the knowledge of the Unity is sweeter: 
it has a hand and foot di$erent from those which are visible.

  خوشتر  ااست ررووحح  رراا  توحیيد  اااللهَّ
غیير  ظاھھھهر  ددست  وو  پاىى  ددیيگر  ااست  

You may behold in dream the hand and foot and their connection: 
deem that a reality, deem it not to be in vain.

You are such that without the body you have a body: 
do not, then, dread the going forth of the soul from the body.

Story of the dervish who had secluded himself in the mountains, with an account of the sweetness 
of severance and seclusion and of entering upon this path, for, “I am the companion of them 

that commemorate Me and the !iend of them that take Me as their !iend.
If you are with all, you art without all when you art without Me; 

And if you are without all, you are with all when you are with Me.”

5ere was a dervish dwelling in a mountainous place: 
solitude was his bedfellow and boon-companion.

Since the refreshing breeze was coming for him from the Creator, 
he was weary of the breaths of man and woman.

Just as staying at home is easy to us, 
so travelling is easy to another class of people.

In the same way as you art in love with dominion, 
that worthy man is in love with the ironsmith’s handicra".

Everyone has been made for some particular work, 
and the desire for that has been put into his heart.

How should hand and foot be set in motion without desire? 
How should sticks and straws go without any water or wind?

If you see your desire towards Heaven, 
unfold the wings of empire, like the Huma;

But if you see your desire towards the earth, 
keep lamenting, cease not at all from moaning.

5e wise, indeed, make lamentations at !rst; 
the foolish beat their heads at the last.

From the beginning of the a$air discern the end, 
so that you may not be repenting on the Day of Judgement.

ددست  وو  پا  ددرر  خواابب  بیينى  وو  اائتلافف
آآنن  حقیيقت  دداانن  مداانش  اازز  گزاافف  
آآنن  تویيى  كھه  بى  بدنن  ددااررىى  بدنن

پس  مترسس  اازز  جسم  وو  جانن  بیيروونن  شدنن  

حكایيت  آآنن  ددرروویيش  كھه  ددرر  كوهه  خلوتت  كرددهه  بودد  وو  بیيانن  حلاووتت  اانقطاعع  وو  خلوتت  وو  ددااخل  شدنن  ددرر  اایين  
منقبت  كھه  أأنا  جلیيس  من  ذذكرني  وو  أأنیيس  من  ااستأنس  بي  

گر  با  ھھھهمھه  ااىى  چو  بى  منى  بى  ھھھهمھه  ااىى                          وورر  بى  ھھھهمھه  ااىى  چو  با  منى  با  ھھھهمھه  ااىى  

بودد  ددرروویيشى  بھه  كھهساررىى  مقیيم
خلوتت  ااوو  رراا  بودد  ھھھهم  خواابب  وو  ندیيم  
چونن  زز  خالق  مى  ررسیيد  ااوو  رراا  شمولل

بودد  اازز  اانفاسس  مردد  وو  ززنن  ملولل  
ھھھهمچنانن  كھه  سھهل  شد  ما  رراا  حضر
سھهل  شد  ھھھهم  قومم  ددیيگر  رراا  سفر
آآنن  چنانن  كھه  عاشقى  بر  سرووررىى

عاشق  ااست  آآنن  خوااجھه  بر  آآھھھهنگرىى  
ھھھهر  كسى  رراا  بھهر  كاررىى  ساختند
میيل  آآنن  رراا  ددرر  ددلش  ااندااختند

ددست  وو  پا  بى  میيل  جنبانن  كى  شودد
خارر  وو  خس  بى  آآبب  وو  باددىى  كى  رروودد

گر  ببیينى  میيل  خودد  سوىى  سما
پر  ددوولت  بر  گشا  ھھھهمچونن  ھھھهما
وورر  ببیينى  میيل  خودد  سوىى  ززمیين

نوحھه  مى  كن  ھھھهیيچ  منشیين  اازز  حنیين  
عاقلانن  خودد  نوحھه  ھھھها  پیيشیين  كنند
جاھھھهلانن  آآخر  بھه  سر  بر  مى  ززنند

زز  اابتدااىى  كارر  آآخر  رراا  ببیين
تا  نباشى  تو  پشیيمانن  یيومم  ددیين  
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ددیيدنن  ززررگر  عاقبت  كارر  رراا  وو  سخن  بر  ووفق  عاقبت  گفتن  با  مستعیير  ترااززوو

How a goldsmith discerned the end of the a'air and spoke in accordance with the end 
to one who wished to borrow his scales.

A certain man came to a goldsmith, saying, 
“Give me the scales, that I may weigh some gold.”

5e master said, “Go, I have no sieve.” 
“Give me the scales,” he replied, “and don’t stop to jest like this.”

He said, “I have no broom in the shop.” 
“Enough, enough!” cried the other; “leave these jokes.

Give the scales which I am asking for; 
don’t make yourself out to be deaf, don’t jump in every direction.”

He said, “I heard what you said, I am not deaf; 
you must not think that I am nonsensical.

I heard this, but you are a shaky old man: 
your hand is trembling and your body is not erect;

And moreover that gold of yours consists of little tiny !lings: 
your hand trembles, so the fragments of gold will drop;

5en you will say, ‘Sir, fetch a broom 
that I may look in the dust for my gold.’

When you sweep, you will gather dust; you will say to me, 
‘I want the sieve, O gallant man.’

I from the beginning discerned the end complete. 
Go from here to some other place, and farewell!”

"e rest of the Story of the ascetic of the mountain who had made a vow that he would not pluck 
any mountain !uit !om the trees or shake the trees or tell anyone to shake them, either plainly 
or in veiled terms, and that he would only eat what the wind might cause to fall !om the trees.

On that mountain were trees and fruits; 
there were many mountain-pears- numberless.

5e dervish said, “O Lord, I make a covenant with You. 
I will not pluck any of these during the time.

I will not pluck from the raised-up trees 
but the fruit that the wind has caused to fall.”

آآنن  یيكى  آآمد  بھه  پیيش  ززررگرىى
كھه  ترااززوو  ددهه  كھه  بر  سنجم  ززررىى  

گفت  خوااجھه  رروو  مراا  غربالل  نیيست
گفت  میيزاانن  ددهه  بدیين  تسخر  مھه  اایيست  

گفت  جاررووبى  ندااررمم  ددرر  ددكانن
گفت  بس  بس  اایين  مضاحك  رراا  بمانن  

من  ترااززوویيى  كھه  مى  خوااھھھهم  بدهه
خویيشتن  رراا  كر  مكن  ھھھهر  سو  مجھه  

گفت  بشنیيدمم  سخن  كر  نیيستم
تا  نپندااررىى  كھه  بى  معنیيستم  

اایين  شنیيدمم  لیيك  پیيرىى  مرتعش
ددست  لرززاانن  جسم  تو  نامنتعش  

وو  آآنن  ززرر  تو  ھھھهم  قرااضھه  ىى  خردد  وو  مردد
ددست  لرززدد  پس  بریيزدد  ززرر  خردد
پس  بگویيى  خوااجھه  جاررووبى  بیيارر
تا  بجویيم  ززرر  خودد  رراا  ددرر  غبارر

چونن  برووبى  خاكك  رراا  جمع  آآووررىى
گویيیيم  غلبیير  خوااھھھهم  ااىى  جرىى  
من  زز  ااوولل  ددیيدمم  آآخر  رراا  تمامم

جاىى  ددیيگر  رروو  اازز  اایينجا  وو  االسلامم  

بقیيھه  ىى  قصھه  ىى  آآنن  ززااھھھهد  كوھھھهى  كھه  نذرر  كرددهه  بودد  كھه  میيوهه  ىى  كوھھھهى  اازز  ددررخت  بازز  نكنم  وو  ددررخت  نفشانم  وو  
كسى  رراا  نگویيم  صریيح  وو  كنایيت  كھه  بیيفشانن  آآنن  خوررمم  كھه  بادد  اافكندهه  باشد  اازز  ددررخت

ااندرر  آآنن  كھه  بودد  ااشجارر  وو  ثمارر
بس  مروودد  كوھھھهى  آآنن  جا  بى  شمارر
گفت  آآنن  ددرروویيش  یيا  رربب  با  تو  من
عھهد  كرددمم  ززیين  نچیينم  ددرر  ززمن  
جز  اازز  آآنن  میيوهه  كھه  بادد  ااندااختش
من  نچیينم  اازز  ددررخت  منتعش  
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For a while he kept his vow faithfully: 
till the tribulations of Destiny came on.

مدتى  بر  نذرر  خودد  بوددشش  ووفا
تا  ددرر  آآمد  اامتحاناتت  قضا

On this account He has commanded, saying, 
“Make the exception: attach ‘if God will’ to your promise.

Every instant I give to the heart a di$erent desire, 
every moment I lay upon the heart a di$erent brand.

At every dawn I have a new employment: 
nothing turns aside from that which I have willed.”

It has come down in the Traditions 
that the heart is like a feather in a desert, the captive of a violent blast.

5e wind drives the feather recklessly in every direction, 
now le", now right, with a hundred diversities.

In another Tradition, 
“Deem this heart to be as water boiling in a cauldron from !re.”

At every time the heart has a di$erent resolution: 
that is not from it, but from a certain place.

Why, then, will you trust in the heart’s resolution and make a covenant, 
that in the end you should be shamed?

5is too is from the e$ect of the ordinance and decree; 
you see the pit and cannot take precaution.

It is no wonder, indeed, 
for the #ying bird not to see the snare fall into destruction;

5e wonder is that it should see both the snare and the net-pin 
and fall willy-nilly.

Eye open and ear open and the snare in front, 
it is #ying towards a snare with its own wings.

A comparison the bonds and snares of Destiny, though outwardly invisible, 
are manifest in their e'ects.

You may see a nobleman’s son in a tattered cloak, 
bareheaded, fallen into a7iction.

Consumed with passion for some ne’er-do-well, 
sold his furniture and properties

His household gone, become ill-famed and despised; 
he walks along like misfortune, to the joy of his foes.

ززیين  سبب  فرمودد  ااستثنا  كنیيد
گر  خداا  خوااھھھهد  بھه  پیيمانن  بر  ززنیيد
ھھھهر  ززمانن  ددلل  رراا  ددگر  میيلى  ددھھھهم
ھھھهر  نفس  بر  ددلل  ددگر  ددااغى  نھهم  

كل  ااصباحح  لنا  شأنن  جدیيد
كل  شي  ء  عن  مراادديي  لا  یيحیيد

ددرر  حدیيث  آآمد  كھه  ددلل  ھھھهمچونن  پرىى  ااست
ددرر  بیيابانى  ااسیير  صرصرىى  ااست  
بادد  پر  رراا  ھھھهر  طرفف  ررااند  گزاافف

گھه  چپ  وو  گھه  ررااست  با  صد  ااختلافف  
ددرر  حدیيث  ددیيگر  اایين  ددلل  دداانن  چنانن
كآبب  جوشانن  زز  آآتش  ااندرر  قاززغانن  
ھھھهر  ززمانن  ددلل  رراا  ددگر  رراایيى  بودد
آآنن  نھه  اازز  ووىى  لیيك  اازز  جایيى  بودد
پس  چراا  اایيمن  شوىى  بر  ررااىى  ددلل
عھهد  بندىى  تا  شوىى  آآخر  خجل  

اایين  ھھھهم  اازز  تاثیير  حكم  ااست  وو  قدرر
چاهه  مى  بیينى  وو  نتواانى  حذرر

نیيست  خودد  اازز  مرغغ  پراانن  اایين  عجب
كھه  نبیيند  دداامم  وو  اافتد  ددرر  عطب  
اایين  عجب  كھه  دداامم  بیيند  ھھھهم  ووتد
گر  بخوااھھھهد  وورر  نخوااھھھهد  مى  فتد

چشم  بازز  وو  گوشش  بازز  وو  دداامم  پیيش
سوىى  دداامى  مى  پردد  با  پر  خویيش  

تشبیيھه  بند  وو  دداامم  قضا  بھه  صوررتت  پنھهانن  بھه  ااثر  پیيداا

بیينى  ااندرر  ددلق  مھهتر  ززااددهه  ااىى
سر  برھھھهنھه  ددرر  بلا  اافتاددهه  ااىى  
ددرر  ھھھهوااىى  نابكاررىى  سوختھه

ااقمشھه  وو  ااملاكك  خودد  بفرووختھه  
خانن  وو  مانن  ررفتھه  شدهه  بد  نامم  وو  خواارر

كامم  ددشمن  مى  رروودد  ااددبارروواارر
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He sees an ascetic, he will say, “O venerable sir, 
bestow on me a benediction for God’s sake,

ززااھھھهدىى  بیيند  بگویيد  ااىى  كیيا
ھھھهمتى  مى  دداارر  اازز  بھهر  خداا

For I have fallen into this ugly misfortune 
and have let wealth and gold and happiness go from my hand

A benediction, so that maybe I shall be delivered from this 
and maybe escape from this dark clay.

He is begging this prayer of high and low, crying, 
“Release and release and release!”

His hand is free and his foot free and there is no chain, 
no custodian over him, and no iron.

From what chain are you seeking release, 
and from what imprisonment art you seeking to escape?

5e hidden chain of fore-ordainment and destiny, 
which none but the elect spirit may behold

5ough it is not visible, it is in ambush; 
it is worse that prison and chains of iron,

Because that the ironsmith may break, 
and the excavator may even dig up the bricks of the prison;

O wonder, this heavy hidden chain 
the ironsmiths are powerless to shatter.

Vision of that chain belongs to Ahmad: 
on the throat bound with a cord of palm-&bres.

He saw a load of !rewood on the back of Abu Lahab’s wife 
and said the carrier of faggots.

5e cord and the !rewood no eye beheld but his, 
for to him every unseen thing becomes visible.

All the rest interpret it, for this arises from senselessness, 
and they are sensible—

But from the e$ect of that his back has been bent double, 
and he is moaning before you,

A prayer! A benediction! 5at I may be delivered 
and that I may escape from this hidden chain.”

He who sees these signs clearly, 
how should not he know the damned from the blest?

He knows, and by command of the Almighty he conceals, 
for it would not be lawful to divulge the secret of God.

كاندرر  اایين  ااددبارر  ززشت  اافتاددهه  اامم
مالل  وو  ززرر  وو  نعمت  اازز  كف  ددااددهه  اامم  
ھھھهمتى  تا  بو  كھه  من  ززیين  ووااررھھھهم
ززیين  گل  تیيرهه  بودد  كھه  بر  جھهم  

اایين  ددعا  مى  خوااھھھهد  ااوو  اازز  عامم  وو  خاصص
كالخلاصص  وو  االخلاصص  وو  االخلاصص  

ددست  بازز  وو  پاىى  بازز  وو  بند  نى
نى  موكل  بر  سرشش  نى  آآھھھهنى  

اازز  كداامیين  بند  مى  جویيى  خلاصص
وو  اازز  كداامیين  حبس  مى  جویيى  مناصص  

بند  تقدیير  وو  قضاىى  مختفى
كھه  نبیيند  آآنن  بجز  جانن  صفى  

گر  چھه  پیيداا  نیيست  آآنن  ددرر  مكمن  ااست
بدتر  اازز  ززنداانن  وو  بند  آآھھھهن  ااست  
زز  اانكھه  آآھھھهنگر  مر  آآنن  رراا  بشكند

حفرهه  گر  ھھھهم  خشت  ززنداانن  بر  كند
ااىى  عجب  اایين  بند  پنھهانن  گراانن
عاجز  اازز  تكسیير  آآنن  آآھھھهنگراانن  
ددیيدنن  آآنن  بند  ااحمد  رراا  ررسد

بر  گلوىى  بستھه  حَبْلٌ  مِنْ  مسد
ددیيد  بر  پشت  عیيالل  بو  لھهب

تنگ  ھھھهیيزمم  گفت  حمالھه  ىى  حطب  
حبل  وو  ھھھهیيزمم  رراا  جز  ااوو  چشمى  ندیيد

كھه  پدیيد  آآیيد  بر  ااوو  ھھھهر  ناپدیيد
باقیيانش  جملھه  تاوویيلى  كنند

كایين  زز  بى  ھھھهوشى  ااست  وو  اایيشانن  ھھھهوشمند
لیيك  اازز  تاثیير  آآنن  پشتش  ددوو  تو
گشتھه  وو  نالانن  شدهه  ااوو  پیيش  تو
كھه  ددعایيى  ھھھهمتى  تا  ووااررھھھهم

تا  اازز  اایين  بند  نھهانن  بیيروونن  جھهم  
آآنن  كھه  بیيند  اایين  علامتھها  پدیيد

چونن  ندااند  ااوو  شقى  رراا  اازز  سعیيد
ددااند  وو  پوشد  بھه  اامر  ذذوو  االجلالل
كھه  نباشد  كشف  رراازز  حق  حلالل  

5is discourse has no end. 5at dervish, through hunger, 
became feeble and his body a prisoner.

اایين  سخن  پایيانن  نداارردد  آآنن  فقیير
اازز  مجاعت  شد  ززبونن  وو  تن  ااسیير
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مضطر  شدنن  فقیير  نذرر  كرددهه  بھه  كندنن  اامروودد  اازز  ددررخت  وو  گوشمالل  حق  ررسیيدنن  بى  مھهلت  

How the dervish who had made the vow was reduced to plucking the pears !om the tree, 
and how God’s chastisement came without delay.

For !ve days the wind did not cause a single pear to drop, 
and on account of the !re of hunger his patience was #eeing.

He espied several pears on a bough, 
once more he acted with patience and restrained himself.

5e wind came and lowered the end of the bough 
and caused his carnal nature to prevail for the eating of that.

Hunger and weakness and the strength of Destiny’s pull 
made the ascetic unfaithful to his vow.

When he had plucked fruit from the pear-tree, 
he became frail in his vow and promise.

At the same instant God’s chastisement arrived: 
it opened his eye and pulled his ear.

How the Shaykh was suspected of being in company with thieves and had his hand cut o'.

In that place there were twenty thieves and more, 
dividing the things they had stolen.

5e perfect had been informed by an informer: 
the prefect’s men quickly fell upon them.

He cut o$ on the spot the le" feet and right hands of them all, 
and a great hubbub arose.

5e ascetic’s hand too was cut o$ by mistake; 
he was about to make his foot also fall,

Just in time, a very elect cavalier came up and shouted at the o8cer, 
“Look out, O dog!

5is is such-and-such a Shaykh and Abdal of God: 
why have you severed his hand?”

5e o8cer rent his garment and went speedily to the prefect 
and gave him the information at once.

5e prefect came bare-footed, begging pardon. 
“I did not know,” he said; “God will bear me witness.

پنج  ررووزز  آآنن  بادد  اامرووددىى  نریيخت
زز  آآتش  جوعش  صبوررىى  مى  گریيخت  

بر  سر  شاخى  مرووددىى  چند  ددیيد
بازز  صبرىى  كردد  وو  خودد  رراا  ووااكشیيد

بادد  آآمد  شاخخ  رراا  سر  ززیير  كردد
طبع  رراا  بر  خوررددنن  آآنن  چیير  كردد
جوعع  وو  ضعف  وو  قوتت  جذبب  قضا

كردد  ززااھھھهد  رراا  زز  نذررشش  بى  ووفا
چونن  كھه  اازز  اامرووددبن  میيوهه  سكست

گشت  ااندرر  نذرر  وو  عھهد  خویيش  سست  
ھھھهم  ددرر  آآنن  ددمم  گوشمالل  حق  ررسیيد
چشم  ااوو  بگشادد  وو  گوشش  ااوو  كشیيد

متھهم  كرددنن  آآنن  شیيخ  رراا  با  ددززدداانن  وو  بریيدنن  ددستش  رراا

بیيست  اازز  ددززدداانن  بدند  آآنن  جا  وو  بیيش
بخش  مى  كرددند  مسرووقاتت  خویيش  

شحنھه  رراا  غمازز  آآگھه  كرددهه  بودد
مرددمم  شحنھه  بر  اافتاددند  ززوودد

ھھھهم  بداانن  جا  پاىى  چپ  وو  ددست  ررااست
جملھه  رراا  ببریيد  وو  غوغایيى  بخاست  

ددست  ززااھھھهد  ھھھهم  بریيدهه  شد  غلط
پاشش  رراا  مى  خوااست  ھھھهم  كرددنن  سقط
ددرر  ززمانن  آآمد  سوااررىى  بس  گزیين

بانگ  بر  ززدد  بر  عواانن  كاىى  سگ  ببیين  
اایين  فلانن  شیيخ  ااست  وو  اابداالل  خداا
ددست  ااوو  رراا  تو  چراا  كرددىى  جداا
آآنن  عواانن  بدرریيد  جامھه  تیيز  ررفت
پیيش  شحنھه  دداادد  آآگاھھھهیيش  تفت  
شحنھه  آآمد  پا  برھھھهنھه  عذرر  خوااهه
كھه  نداانستم  خداا  بر  من  گوااهه  
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Pray now absolve me from this foul deed, 
O generous man and chief of the inhabitants of Paradise!”

ھھھهیين  بحل  كن  مر  مراا  ززیين  كارر  ززشت
ااىى  كریيم  وو  سروورر  ااھھھهل  بھهشت  

He said, “I know the cause of this knife: 
I recognise my sin.

I violated the sanctity of His oaths: 
therefore His judgement took my right hand away.

I broke my covenant and knew it was evil, 
so that that ill-omened audacity reached my hand.

May my hand and my foot and brain and skin be o$ered in sacri!ce, 
O governor, to the decree of the Beloved!

It was my lot. I absolve you from this. 
You did not know: you have no guilt.

And He that knew He is the One whose command is carried into execution: 
where is the power of struggling with God?”

Oh, many the bird #ying in search of grain 
whose gullet was cut by its gullet!

Oh, many the bird that, through its belly and pangs of hunger, 
was made captive in a cage on the edge of a terrace!

Oh, many the !sh that, because of its gullet’s greed, 
was caught by a hook in water hard to reach!

Oh, many the chaste woman in a curtained bower 
that was brought to open shame by the misfortune of lust and gluttony!

Oh, many the learned and honest judge 
that was disgraced by greed and bribery!

No, in the case of Harut and Marut 
that wine debarred them from ascending to Heaven

On this account Bayazid took precaution: 
he observed in himself remissness in the ritual prayer.

5at possessor of the marrow meditated concerning the cause, he 
perceived that the cause was much water-drinking.

He said, “For a year I will not drink water.” 
He acted accordingly, and God bestowed on him the power.

5is was his least penance for the Religion’s sake: 
he became a sultan and the Pole of the Gnostics.

Since the ascetic’s hand had been cut o$ by reason of his gullet, 
he closed the door of complaint.

گفت  مى  دداانم  سبب  اایين  نیيش  رراا
مى  شناسم  من  گناهه  خویيش  رراا
من  شكستم  حرمت  اایيمانن  ااوو
پس  یيمیينم  بردد  ددااددستانن  ااوو

من  شكستم  عھهد  وو  دداانستم  بد  ااست
تا  ررسیيد  آآنن  شومى  جرااتت  بھه  ددست  
ددست  ما  وو  پاىى  ما  وو  مغز  وو  پوست

بادد  ااىى  وواالى  فدااىى  حكم  ددووست  
قسم  من  بودد  اایين  تراا  كرددمم  حلالل

تو  نداانستى  تراا  نبودد  ووبالل  
وو  اانكھه  ااوو  دداانست  ااوو  فرمانن  ررووااست

با  خداا  سامانن  پیيچیيدنن  كجاست  
ااىى  بسا  مرغى  پریيدهه  دداانھه  جو
كھه  بریيدهه  حلق  ااوو  ھھھهم  حلق  ااوو

ااىى  بسا  مرغى  زز  معدهه  وو  زز  مغص
بر  كنارر  بامم  محبوسس  قفص  

ااىى  بسا  ماھھھهى  ددرر  آآبب  ددوورر  ددست
گشتھه  اازز  حرصص  گلو  مأخوذذ  شست  

ااىى  بسا  مستورر  ددرر  پرددهه  بدهه
شومى  فرجج  وو  گلو  ررسواا  شدهه  
ااىى  بسا  قاضى  حبر  نیيك  خو
اازز  گلو  وو  ررشوتى  ااوو  ززرردد  رروو

بلكھه  ددرر  ھھھهاررووتت  وو  ماررووتت  آآنن  شراابب
اازز  عرووجج  چرخشانن  شد  سد  بابب  
بایيزیيد  اازز  بھهر  اایين  كردد  ااحتراازز
ددیيد  ددرر  خودد  كاھھھهلى  ااندرر  نمازز

اازز  سبب  ااندیيشھه  كردد  آآنن  ذذوو  لبابب
ددیيد  علت  خوررددنن  بسیيارر  اازز  آآبب  
گفت  تا  سالى  نخوااھھھهم  خورردد  آآبب
آآنن  چنانن  كردد  وو  خداایيش  دداادد  تابب  
اایين  كمیينھه  جھهد  ااوو  بد  بھهر  ددیين

گشت  ااوو  سلطانن  وو  قطب  االعاررفیين  
چونن  بریيدهه  شد  برااىى  حلق  ددست
مردد  ززااھھھهد  رراا  ددرر  شكوىى  ببست  

His name amongst the people came to be Shaykh Aqta: 
the calamities of his gullet made him well-known by this.

شیيخ  ااقطع  گشت  نامش  پیيش  خلق
كردد  معرووفش  بدیين  آآفاتت  حلق  
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كرااماتت  شیيخ  ااقطع  وو  ززنبیيل  بافتن  ااوو  بھه  ددوو  ددست  

"e miraculous gi$s of Shaykh Aqta, 
and how he used to weave palm-leaf baskets with both hands

A visitor found him in his hut, 
that he was weaving a basket with both hands.

He said to him, “O enemy of your own life, 
you have come putting your head into my hut.

Why have you made such hot haste?” 
He replied, “From excess of love and longing.” 

5en he (the Shaykh) smiled and said, 
“Now come in, but keep this secret, O noble sir.

Till I die, do not tell this to any one, 
neither to a comrade nor to a beloved nor to a worthless fellow.”

A"erwards other folk, through his window, 
became acquainted with his weaving.

He said, “O Creator, You know the wisdom. 
I conceal, You have revealed it.”

5e Divine inspiration came to him: “5ere were a number of people 
who were beginning to disbelieve in you in this a7iction,

Saying, maybe he was a hypocrite in the Way, 
so that God made him infamous among humankind.’

I do not wish that that party should become in!dels 
and in thinking evil fall into perdition;

We divulged this miracle—, 
that We give you a hand in your working-time—

To the end that these wretched evil-thinking men 
may not be turned back from the Lord of Heaven

Formerly, indeed, without these miracles 
I was giving you consolation from My Person;

5is miracle I have given you for their sake, 
and on that account have I bestowed on you this lamp.

You are past being afraid of bodily death 
and dismemberment of the limbs.

Vain imagination concerning the dismemberment of head and foot 
has gone from you: there has come to you, for a defense against imagi-
nation, a shield exceeding strong.”

ددرر  عریيش  ااوو  رراا  یيكى  ززاایير  بیيافت
كاوو  بھه  ھھھهر  ددوو  ددست  مى  ززنبیيل  بافت  
گفت  ااوو  رراا  ااىى  عدووىى  جانن  خویيش
ددرر  عریيشم  آآمدىى  سر  كرددهه  پیيش  
اایين  چراا  كرددىى  شتابب  ااندرر  سباقق
گفت  اازز  اافرااطط  مھهر  وو  ااشتیياقق  

پس  تبسم  كردد  وو  گفت  ااكنونن  بیيا
لیيك  مخفى  دداارر  اایين  رراا  ااىى  كیيا
تا  نمیيرمم  من  مگو  اایين  با  كسى
نھه  قریينى  نھه  حبیيبى  نھه  خسى  

بعد  اازز  آآنن  قومى  ددگر  اازز  ررووززنش
مطلع  گشتند  بر  بافیيدنش  

گفت  حكمت  رراا  تو  دداانى  كرددگارر
من  كنم  پنھهانن  تو  كرددىى  آآشكارر
آآمد  االھهامش  كھه  یيك  چندىى  بدند

كھه  ددرر  اایين  غم  بر  تو  منكر  مى  شدند
كھه  مگر  سالوسس  بودد  ااوو  ددرر  طریيق
كھه  خداا  ررسوااشش  كردد  ااندرر  فریيق  
من  نخوااھھھهم  كانن  ررمھه  كافر  شوند
ددرر  ضلالت  ددرر  گمانن  بد  ررووند
اایين  كراامت  رراا  بكرددیيم  آآشكارر

كھه  ددھھھهیيمت  ددست  ااندرر  ووقت  كارر
تا  كھه  آآنن  بى  چاررگانن  بد  گمانن
رردد  نگرددند  اازز  جنابب  آآسمانن  

من  تراا  بى  اایين  كراامتھها  زز  پیيش
خودد  تسلى  ددااددمى  اازز  ذذااتت  خویيش  
اایين  كراامت  بھهر  اایيشانن  ددااددمت
وویين  چرااغغ  اازز  بھهر  آآنن  بنھهاددمت  

تو  اازز  آآنن  بگذشتھه  ااىى  كز  مرگگ  تن
ترسى  وو  تفریيق  ااجزااىى  بدنن  

ووھھھهم  تفریيق  سر  وو  پا  اازز  تو  ررفت
ددفع  ووھھھهم  ااسپر  ررسیيدتت  نیيك  ززفت  

1720
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سبب  جرااتت  ساحراانن  فرعونن  بر  قطع  ددست  وو  پا

"e reason why the magicians of Pharaoh had courage 
to su'er the amputation of their hands and feet

Is it not that the accursed Pharaoh 
threatened punishment on the earth,

Saying, “I will cut o$ your hands and feet on opposite sides, 
then I will hang you up: I will not hold you exempt”?

He thought that they were in the same imagination 
and terror and distraction and doubt,

So that they would be trembling and terri!ed and a$righted 
by the vain imaginings and threats of the carnal soul

He did not know that they had been delivered 
and were seated at the window of the light of the heart;

5ey had recognised their shadows from their selves, 
and were brisk and alert and happy and exulting;

If the mortar of the Sky 
should pound them small a hundred times in this miry place,

Since they had seen the origin of this composition, 
they were not afraid of the derivatives of imagination.

5is world is a dream—do not rest in opinion; 
if in dream a hand go, it is no harm.

If in dream a pruning-fork has cut o$ your head, 
not only is your head in its place but your life is prolonged.

If in dream you see yourself in two halves, 
you are sound in body when you rise, not sick.

5e sum: in dreams it is no harm for the body to be maimed 
or to be torn into two hundred pieces.

5e Prophet said of this world, which is substantial in appearance, 
that it is the sleeper’s dream.

You have accepted this conventionally; 
the travellers have beheld this clairvoyantly, without the Prophet.

You are asleep in the daytime: do not say that this is not sleep. 
5e shadow is derivative; the origin is nothing but the moonlight.

Know, O comrade that your sleep and waking 
is as though a sleeper should dream that he has gone to sleep.

ساحراانن  رراا  نھه  كھه  فرعونن  لعیين
كردد  تھهدیيد  سیياست  بر  ززمیين  

كھه  ببرمم  ددست  وو  پاتانن  اازز  خلافف
پس  ددرر  آآوویيزمم  ندااررمتانن  معافف  

ااوو  ھھھهمى  پندااشت  كایيشانن  ددرر  ھھھهمانن
ووھھھهم  وو  تخویيفند  وو  ووسوااسس  وو  گمانن  
كھه  بوددشانن  لرززهه  وو  تخویيف  وو  ترسس

اازز  توھھھهمھها  وو  تھهدیيدااتت  نفس  
ااوو  نمى  دداانست  كایيشانن  ررستھه  ااند
بر  ددرریيچھه  ىى  نورر  ددلل  بنشستھه  ااند
سایيھه  ىى  خودد  رراا  زز  خودد  دداانستھه  ااند

چابك  وو  چست  وو  گش  وو  برجستھه  ااند
ھھھهاوونن  گرددوونن  ااگر  صد  باررشانن
خردد  كوبد  ااندرر  اایين  گلزااررشانن  

ااصل  اایين  تركیيب  رراا  چونن  ددیيدهه  ااند
اازز  فرووعع  ووھھھهم  كم  ترسیيدهه  ااند

اایين  جھهانن  خواابب  ااست  ااندرر  ظن  مھه  اایيست
گر  رروودد  ددرر  خواابب  ددستى  باكك  نیيست  
گر  بھه  خواابب  ااندرر  سرتت  ببریيد  گازز

ھھھهم  سرتت  بر  جاست  ھھھهم  عمرتت  ددرراازز
گر  ببیينى  خواابب  ددرر  خودد  رراا  ددوو  نیيم
تن  ددررستى  چونن  بخیيزىى  نى  سقیيم  
حاصل  ااندرر  خواابب  نقصانن  بدنن

نیيست  باكك  وو  نى  ددوو  صد  پاررهه  شدنن  
اایين  جھهانن  رراا  كھه  بھه  صوررتت  قائم  ااست

گفت  پیيغمبر  كھه  حلم  نائم  ااست  
اازز  ررهه  تقلیيد  تو  كرددىى  قبولل

سالكانن  اایين  ددیيدهه  پیيداا  بى  ررسولل  
ررووزز  ددرر  خواابى  مگو  كایين  خواابب  نیيست
سایيھه  فرعع  ااست  ااصل  جز  مھهتابب  نیيست  

خواابب  وو  بیيداارریيت  آآنن  دداانن  ااىى  عضد
كھه  ببیيند  خفتھه  كاوو  ددرر  خواابب  شد
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He thinks, “Now I am asleep,” 
unaware that he is in the second sleep.

ااوو  گمانن  برددهه  كھه  اایين  ددمم  خفتھه  اامم
بى  خبر  زز  آآنن  كاووست  ددرر  خواابب  ددوومم  

If the potter breaks a pot, 
he himself will restore it when he wishes.

5e blind man at every step is afraid of the pit: 
he walks on the road with a thousand fears;

5e seeing man has seen the width of the road, 
so he knows the hole and the pit;

His legs and knees do not tremble at any time: 
how should he look sour because of any a7iction?

“Arise, O Pharaoh! 
For we are not such as to stop at every cry and ghoul.

Rend our mantle! 5ere is One who will sew; 
and if not, truly the more naked we are, the better for us.

Without raiment we would fain clasp this Beauteous One to our bosoms, 
O enemy good-for-nothing!

5ere is nothing sweeter than to be stripped of the body 
and the temperament, O stupid uninspired Pharaoh!”

How the mule complained to the camel, saying, 
“I am o$en falling on my face, while you fall but seldom.”

Said the mule to the camel, 
“O good friend, in hill and dale and in the obscure track

You do not tumble on your head but go happily along, 
while I am tumbling on my head, like one who has lost his way.

At every moment I am falling on my face, 
whether in a dry place or a wet.

Declare to me what is the cause of this 
that I may know how I must live.”

He said, “My eye is clearer than yours; 
furthermore, it is also looking from on high:

When I come up to the top of a high hill, 
I regard attentively the end of the pass;

5en too God reveals to my eye 
all the lowness and lo"iness of the way,

كوززهه  گر  گر  كوززهه  ااىى  رراا  بشكند
چونن  بخوااھھھهد  بازز  خودد  قایيم  كند
كورر  رراا  ھھھهر  گامم  باشد  ترسس  چاهه
با  ھھھهزاارراانن  ترسس  مى  آآیيد  بھه  ررااهه  
مردد  بیينا  ددیيد  عرضض  ررااهه  رراا
پس  بدااند  ااوو  مغاكك  وو  چاهه  رراا
پا  وو  ززاانویيش  نلرززدد  ھھھهر  ددمى

رروو  ترشش  كى  دداارردد  ااوو  اازز  ھھھهر  غمى  
خیيز  فرعونا  كھه  ما  آآنن  نیيستیيم

كھه  بھه  ھھھهر  بانگى  وو  غولى  بیيستیيم  
خرقھه  ىى  ما  رراا  بدرر  ددووززندهه  ھھھهست

وورر  نھه  خودد  ما  رراا  برھھھهنھه  تر  بھه  ااست  
بى  لباسس  اایين  خوبب  رراا  ااندرر  كنارر
خوشش  ددرر  آآرریيم  ااىى  عدووىى  نابكارر

خوشتر  اازز  تجریيد  اازز  تن  وو  زز  مزااجج
نیيست  ااىى  فرعونن  بى  االھهامم  گیيج  

شكایيت  ااستر  پیيش  شتر  كھه  من  بسیيارر  ددرر  رروو  مى  اافتم  وو  تو  نمى  اافتى  االا  بھه  ناددرر

گفت  ااستر  با  شتر  كاىى  خوشش  ررفیيق
ددرر  فراازز  وو  شیيب  وو  ددرر  ررااهه  ددقیيق  

تو  نیيایيى  ددرر  سر  وو  خوشش  مى  ررووىى
من  ھھھهمى  آآیيم  بھه  سر  ددرر  چونن  غوىى  
من  ھھھهمى  اافتم  بھه  رروو  ددرر  ھھھهر  ددمى

خوااهه  ددرر  خشكى  وو  خوااهه  ااندرر  نمى  
اایين  سبب  رراا  بازز  گو  با  من  كھه  چیيست

تا  بداانم  من  كھه  چونن  بایيد  بزیيست  
گفت  چشم  من  زز  تو  ررووشن  تر  ااست
بعد  اازز  آآنن  ھھھهم  اازز  بلندىى  ناظر  ااست  

چونن  بر  آآیيم  بر  سر  كوھھھهى  بلند
آآخر  عقبھه  ببیينم  ھھھهوشمند

پس  ھھھهمھه  پستى  وو  بالایيى  ررااهه
ددیيدهه  اامم  رراا  وواانمایيد  ھھھهم  االھه  
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I take every step with sight 
and am delivered from stumbling and falling,

ھھھهر  قدمم  رراا  اازز  سر  بیينش  نھهم
اازز  عثارر  وو  ااووفتاددنن  ووااررھھھهم  

You do not see two or three steps in front of you: 
you see the bait, but you do not see the pain of the snare.

Are the blind and the seeing equal before you 
in their abiding and their alighting and their journeying?”

When God gives a spirit to the embryo in the womb, 
He implants in its temperament drawing particles together.

By means of food it draws the particles together 
and weaves the warp and woof of its body:

Till forty years, God will have made it desirous 
of drawing particles together in growth.

5e incomparable King taught the spirit to draw particles together: 
how should He not know how to draw particles together?

5e assembler of these motes was the Sun: 
He knows how to seize your particles without nutrition.

At the moment when you emerge from sleep, 
He quickly recalls the departed consciousness and sensation.

To the end that you may know that those have not become absent from Him, 
they come back when He commands them to return. 

How by permission of God the particles of the ass of ‘Uzayr were assembled 
a$er putrefaction and recompounded before the eyes of ‘Uzay

“Hey, ‘Uzayr, look upon your ass 
which has rotted and crumbled beside you

We will collect its parts in your presence—
its head and tail and ears and legs.”

5ere is no hand, and He is putting the parts together 
and giving a unity to the pieces.

Consider the art of a Tailor 
who sews old rags without a needle:

تو  نبیينى  پیيش  خودد  یيك  ددوو  سھه  گامم
دداانھه  بیينى  وو  نبیينى  ررنج  دداامم  

یيستويي  االأعمى  لدیيكم  وو  االبصیير
في  االمقامم  وو  االنزوولل  وو  االمسیير

چونن  جنیين  رراا  ددرر  شكم  حق  جانن  ددھھھهد
جذبب  ااجزاا  ددرر  مزااجج  ااوو  نھهد

اازز  خوررشش  ااوو  جذبب  ااجزاا  مى  كند
تارر  وو  پودد  جسم  خودد  رراا  مى  تند
تا  چھهل  سالش  بھه  جذبب  جزووھھھها
حق  حریيصش  كرددهه  باشد  ددرر  نما
جذبب  ااجزاا  ررووحح  رراا  تعلیيم  كردد
چونن  ندااند  جذبب  ااجزاا  شاهه  فردد
جامع  اایين  ذذررهه  ھھھها  خوررشیيد  بودد
بى  غذاا  ااجزااتت  رراا  ددااند  رربودد

آآنن  ززمانى  كھه  ددرر  آآیيى  تو  زز  خواابب
ھھھهوشش  وو  حس  ررفتھه  رراا  خوااند  شتابب  

تا  بداانى  كانن  اازز  ااوو  غایيب  نشد
بازز  آآیيد  چونن  بفرمایيد  كھه  عد

  وو  ددرر  ھھھهم  مركب  شدنن  پیيش  چشم  عزیير ااجتماعع  ااجزااىى  خر  عزیير  علیيھه  االسلامم  بعد  اازز  پوسیيدنن  باذذنن  اااللهَّ

ھھھهیين  عزیيراا  ددرر  نگر  ااندرر  خرتت
كھه  بپوسیيدهه  ست  وو  رریيزیيدهه  برتت  
پیيش  تو  گرددآآوورریيم  ااجزااشش  رراا

آآنن  سر  وو  ددمم  وو  ددوو  گوشش  وو  پاشش  رراا
ددست  نى  وو  جزوو  بر  ھھھهم  مى  نھهد
پاررهه  ھھھها  رراا  ااجتماعى  مى  ددھھھهد
ددررنگر  ددرر  صنعت  پاررهه  ززنى

كاوو  ھھھهمى  ددووززدد  كھهن  بى  سوززنى  
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No thread or needle at the time of sewing; 
He sews in such wise that no seam is visible.

رریيسمانن  وو  سوززنى  نى  ووقت  خرزز
آآنن  چنانن  ددووززدد  كھه  پیيداا  نیيست  ددررزز

“Open your eyes and behold the resurrection plainly, 
that there may not remain in you doubt concerning the Day of Judgement,

And that you may behold My unitive power entire, 
so that at the time of death you will not tremble with anxiety,

Even as at the time of sleep 
you are secure from the passing of all the bodily senses:

At the time of sleep you do not tremble for your senses, 
though they become scattered and ruined.”

How a certain Shaykh showed no grief at the death of his sons.

Formerly there was a Shaykh, a Director, 
a heavenly Candle on the face of the earth,

One like a prophet amongst religious communities, 
an opener of the door of the garden of Paradise

5e Prophet said that a Shaykh who has gone forward 
is like a prophet amidst his people.

One morning his family said to him, 
“Tell us, O man of good disposition; how are you hard-hearted?

We with backs double are mourning 
for the death and loss of your sons: 

Why are not you weeping and lamenting? 
Or have you no pity in your heart?

Since you have no pity within, 
what hope for us is there now from you?

We are in hope of you, 
O guide that you will not leave us to perish.

When the throne is set up on the Day of Resurrection, 
it is you that are our intercessor on that grievous day.

On such a merciless day and night 
we are hopeful of your kindness.

Our hands will cling to your skirt at that moment 
when security remains not to any sinner.”

چشم  بگشا  حشر  رراا  پیيداا  ببیين
تا  نماند  شبھهھه  ااتت  ددرر  یيومم  ددیين  
تا  ببیينى  جامعى  اامم  رراا  تمامم

تا  نلرززىى  ووقت  مرددنن  زز  ااھھھهتمامم  
ھھھهمچنانن  كھه  ووقت  خفتن  اایيمنى
اازز  فوااتت  جملھه  حسھهاىى  تنى  

بر  حوااسس  خودد  نلرززىى  ووقت  خواابب
گر  چھه  مى  گردددد  پریيشانن  وو  خراابب  

جزعع  ناكرددنن  شیيخى  بر  مرگگ  فرززنداانن  خویيش  

بودد  شیيخى  ررھھھهنمایيى  پیيش  اازز  اایين
آآسمانى  شمع  بر  ررووىى  ززمیين  
چونن  پیيمبر  ددرر  میيانن  اامتانن

ددرر  گشاىى  ررووضھه  ىى  دداارر  االجنانن  
گفت  پیيغمبر  كھه  شیيخ  ررفتھه  پیيش
چونن  نبى  باشد  میيانن  قومم  خویيش  
یيك  صباحى  گفتش  ااھھھهل  بیيت  ااوو

سخت  ددلل  چونى  بگو  ااىى  نیيك  خو
ما  زز  مرگگ  وو  ھھھهجر  فرززنداانن  تو
نوحھه  مى  دداارریيم  با  پشت  ددوو  تو
تو  نمى  گریيى  نمى  ززااررىى  چراا

یيا  كھه  ررحمت  نیيست  ااندرر  ددلل  تراا
چونن  تراا  ررحمى  نباشد  ددرر  ددرروونن
پس  چھه  ااوومیيدستمانن  اازز  تو  كنونن  

ما  بھه  ااوومیيد  تواایيم  ااىى  پیيشواا
كھه  بنگذااررىى  تو  ما  رراا  ددرر  فنا

چونن  بیيارراایيند  ررووزز  حشر  تخت
خودد  شفیيع  ما  تویيى  آآنن  ررووزز  سخت  
ددرر  چنانن  ررووزز  وو  شب  بى  ززیينھهارر

ما  بھه  ااكراامم  تواایيم  ااوومیيدوواارر
ددست  ما  وو  دداامن  تست  آآنن  ززمانن
كھه  نماند  ھھھهیيچ  مجرمم  رراا  اامانن  
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5e Prophet has said, “On the Day of Resurrection 
how should I leave the sinners to shed tears?

گفت  پیيغمبر  كھه  ررووزز  ررستخیيز
كى  گذااررمم  مجرمانن  رراا  ااشك  رریيز

I will intercede with my soul for the disobedient, 
that I may deliver them from the heavy torment.

I will deliver by my e$orts the disobedient and those who have committed 
capital sins from punishment for breaking their covenant.

5e righteous of my community are, in truth, 
free from my intercessions on the Day of Woe;

No, they have intercessions, 
and their words go like an e$ective decree.

No burdened one shall bear another’s burden, 
I am not burdened: God has exalted me.”

O youth, the Shaykh is he that is without a burden 
and is like a bow in the hand in receiving God.

Who is a “Shaykh”? An old man that is, white-haired. 
Do you apprehend the meaning of this “hair,” O hopeless one?

5e black hair is his self-existence: 
till not a single hair of his self-existence remains.

When his self-existence has ceased, he is “old”, 
whether he be black-haired or grizzled.

5at “black hair” is the attribute of men; 
that “hair” is not the hair of the beard or the hair of the head.

Jesus in the cradle raises a cry, saying, 
“Without having become a youth, I am a Shaykh and a Pir.”

If he has been delivered from a part of the attributes of men, 
he is not a Shaykh; he is grey, O son.

When there is not on him a single black hair which is our attribute, 
he is a Shaykh and accepted of God;

If, when his hair is white, he is with himself, he is not a Pir and is not 
the elect of God;

And if a single hair-tip of his attributes is surviving, 
he is not of heaven: he belongs to the world.

من  شفیيع  عاصیيانن  باشم  بھه  جانن
تا  ررھھھهانمشانن  زز  ااشكنجھه  ىى  گراانن  
عاصیيانن  وو  ااھھھهل  كبایير  رراا  بھه  جھهد
وواا  ررھھھهانم  اازز  عتابب  نقض  عھهد
صالحانن  اامتم  خودد  فاررغند

اازز  شفاعتھهاىى  من  ررووزز  گزند
بلكھه  اایيشانن  رراا  شفاعتھها  بودد

گفتشانن  چونن  حكم  نافذ  مى  رروودد
ھھھهیيچ  ووااززرر  ووززرر  غیيرىى  بر  ندااشت
من  نیيم  ووااززرر  خداایيم  بر  فرااشت  

آآنن  كھه  بى  ووززرر  ااست  شیيخ  ااست  ااىى  جواانن
ددرر  قبولل  حق  چو  ااندرر  كف  كمانن  
شیيخ  كھه  بودد  پیير  یيعنى  مو  سپیيد
معنى  اایين  مو  بداانن  ااىى  بى  اامیيد
ھھھهست  آآنن  موىى  سیيھه  ھھھهستى  ااوو
تا  زز  ھھھهستى  ااشش  نماند  تاىى  مو

چونن  كھه  ھھھهستى  ااشش  نماند  پیير  ااووست
گر  سیيھه  مو  باشد  ااوو  یيا  خودد  ددوو  موست  

ھھھهست  آآنن  موىى  سیيھه  ووصف  بشر
نیيست  آآنن  مو  موىى  رریيش  وو  موىى  سر

عیيسى  ااندرر  مھهد  بر  دداارردد  نفیير
كھه  جواانن  ناگشتھه  ما  شیيخیيم  وو  پیير
گر  ررھھھهیيد  اازز  بعض  ااووصافف  بشر

شیيخ  نبودد  كھهل  باشد  ااىى  پسر
چونن  یيكى  موىى  سیيھه  كانن  ووصف  ماست
نیيست  بر  ووىى  شیيخ  وو  مقبولل  خدااست  
چونن  بودد  مویيش  سپیيد  اارر  با  خودد  ااست
ااوو  نھه  پیير  ااست  وو  نھه  خاصص  اایيزدد  ااست  
وورر  سر  مویيى  زز  ووصفش  باقى  ااست
ااوو  نھه  اازز  عرشش  ااست  ااوو  آآفاقى  ااست  
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عذرر  گفتن  شیيخ  بھهر  ناگریيستن  بر  مرگگ  فرززنداانن  خودد

How the Shaykh excused himself for not weeping on the death of his sons.

5e Shaykh said to her, “Do not think, O gracious one, 
that I have not pity and a$ection and a compassionate heart. 

I have pity for all the unbelievers, 
though the souls of them all are ungrateful.

I have pity and forgiveness for dogs, saying, 
‘Why do they su$er chastisement from the stones?

I utter a prayer for the dog that bites, crying, 
‘O God, deliver him from this disposition!

Keep also these dogs in that thought, 
so that they may not be stoned by the people.’”

He brought the saints on to the earth, 
in order that He might make them a mercy to created beings.

He calls the people to the Portal of Grace; 
he calls unto God, saying, “Give release in full!”

He earnestly strives to admonish them in regard to this, 
and when it does not succeed, he says, “O God, do not shut the door!”

To the common belongs the particular mercy; 
the universal mercy belongs to the hero.

His particular mercy has been united with the universal: 
the mercy of the Sea is the guide on the ways.

O particular mercy, become joined to the universal: 
deem the universal mercy the true guide, and go.

So long as he is a part, he does not know the way to the Sea: 
he makes out every pool to be like unto the Sea.

Inasmuch as he does not know the way to the Sea, how should he act 
as a guide? How should he lead the people towards the Sea?

He becomes united with the Sea, 
then he guides to the Sea, like a torrent or river.

And if he calls, it is in a conventional fashion; 
it is not from vision and the revelation of any aid.

She said, “5en, since you have pity on all, 
and are like the shepherd around this #ock,

شیيخ  گفت  ااوو  رراا  مپنداارر  ااىى  ررفیيق
كھه  ندااررمم  ررحم  وو  مھهر  وو  ددلل  شفیيق  
بر  ھھھهمھه  ىى  كفارر  ما  رراا  ررحمت  ااست  
گر  چھه  جانن  جملھه  كافر  نعمت  ااست  
بر  سگانم  ررحمت  وو  بخشایيش  ااست  
كھه  چراا  اازز  سنگھهاشانن  مالش  ااست  

آآنن  سگى  كھه  مى  گزدد  گویيم  ددعا
كھه  اازز  اایين  خو  ووااررھھھهانش  ااىى  خداا

اایين  سگانن  رراا  ھھھهم  ددرر  آآنن  ااندیيشھه  دداارر  
كھه  نباشند  اازز  خلایيق  سنگسارر
زز  آآنن  بیياوورردد  ااوولیيا  رراا  بر  ززمیين

تا  كندشانن  رَرحْمَةً  للعالمیين  
خلق  رراا  خوااند  سوىى  ددررگاهه  خاصص
حق  رراا  خوااند  كھه  وواافر  كن  خلاصص  

جھهد  بنمایيد  اازز  اایين  سو  بھهر  پند
چونن  نشد  گویيد  خداایيا  ددرر  مبند
ررحمت  جزووىى  بودد  مر  عامم  رراا

ررحمت  كلى  بودد  ھھھهمامم  رراا
ررحمت  جزووشش  قریين  گشتھه  بھه  كل

ررحمت  ددرریيا  بودد  ھھھهاددىى  سبل  
ررحمت  جزووىى  بھه  كل  پیيوستھه  شو
ررحمت  كل  رراا  تو  ھھھهاددىى  بیين  وو  رروو
تا  كھه  جزوو  ااست  ااوو  ندااند  ررااهه  بحر
ھھھهر  غدیيرىى  رراا  كند  زز  ااشباهه  بحر
چونن  ندااند  ررااهه  یيم  كى  ررهه  بردد
سوىى  ددرریيا  خلق  رراا  چونن  آآوورردد
متصل  گردددد  بھه  بحر  آآنن  گاهه  ااوو

ررهه  بردد  تا  بحر  ھھھهمچونن  سیيل  وو  جو
وورر  كند  ددعوتت  بھه  تقلیيدىى  بودد

نھه  اازز  عیيانن  وو  ووحى  وو  تایيیيدىى  بودد
گفت  پس  چونن  ررحم  ددااررىى  بر  ھھھهمھه
ھھھهمچو  چوپانى  بھه  گردد  اایين  ررمھه  
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How mourn you not for your own sons, 
when Death, the Bleeder, has pierced them with his lancet?

چونن  ندااررىى  نوحھه  بر  فرززند  خویيش
چونن  كھه  فصادد  ااجلشانن  ززدد  بھه  نیيش  

Since the evidence of pity is tears in the eyes, 
why are your eyes without moisture and tearless?”

He turned towards his wife and said to her, 
“Old woman, verily the season of December is not like July.

Whether they all are dead or living, 
when are they absent and hid from the eye of the heart?

Inasmuch as I see them distinct before me, 
for what reason should I tear my face as you do?

Although they are outside of Time’s revolution, 
they are with me and playing around me.

Weeping is caused by severance or by parting; 
I am united with my dear ones and embracing them.

People see them in sleep; 
I see them plainly in waking state.

I hide myself for a moment from this world; 
I shake the leaves of sense perception from the tree.”

Sense-perception is captive to the intellect, O reader; 
know also that the intellect is captive to the spirit.

5e spirit sets free the chained hand of the intellect 
and brings its embarrassed a$airs into harmony.

5e senses and thoughts are like weeds on the clear water— 
covering the surface of the water.

5e hand of the intellect sweeps those weeds aside; 
the water is revealed to the intellect.

5e weeds lay very thick on the stream, like bubbles; 
when the weeds went aside, the water was revealed.

Unless God looses the hand of the intellect, 
the weeds on our water are increased by sensual desire.

Every moment they cover the water: 
that desire is laughing, and your intellect is weeping;

When piety has chained the hands of desire, 
God looses the hands of the intellect.

So, when the intellect becomes your captain and master, 
the dominant senses become subject to you.

چونن  گوااهه  ررحم  ااشك  ددیيدهه  ھھھهاست
ددیيدهه  ىى  تو  بى  نم  وو  گریيھه  چرااست  

رروو  بھه  ززنن  كردد  وو  بگفتش  ااىى  عجوزز
خودد  نباشد  فصل  ددىى  ھھھهمچونن  تموزز
جملھه  گر  مرددند  اایيشانن  گر  حى  ااند
غایيب  وو  پنھهانن  زز  چشم  ددلل  كى  ااند

من  چو  بیينمشانن  معیين  پیيش  خویيش
اازز  چھه  رروو  رروو  رراا  كنم  ھھھهمچونن  تو  رریيش  

گر  چھه  بیيروونند  اازز  ددوورر  ززمانن
با  من  ااند  وو  گردد  من  باززىى  كنانن  

گریيھه  اازز  ھھھهجراانن  بودد  یيا  اازز  فرااقق
با  عزیيزاانم  ووصالل  ااست  وو  عناقق  
خلق  ااندرر  خواابب  مى  بیينندشانن
من  بھه  بیيدااررىى  ھھھهمى  بیينم  عیيانن  

ززیين  جھهانن  خودد  رراا  ددمى  پنھهانن  كنم
برگگ  حس  رراا  اازز  ددررخت  اافشانن  كنم  

حس  ااسیير  عقل  باشد  ااىى  فلانن
عقل  ااسیير  ررووحح  باشد  ھھھهم  بداانن  

ددست  بستھه  ىى  عقل  رراا  جانن  بازز  كردد
كاررھھھهاىى  بستھه  رراا  ھھھهم  سازز  كردد
حسھها  وو  ااندیيشھه  بر  آآبب  صفا

ھھھهمچو  خس  بگرفتھه  ررووىى  آآبب  رراا
ددست  عقل  آآنن  خس  بھه  یيك  سو  مى  بردد

آآبب  پیيداا  مى  شودد  پیيش  خردد
خس  بس  اانبھه  بودد  بر  جو  چونن  حبابب
خس  چو  یيك  سو  ررفت  پیيداا  گشت  آآبب  

چونن  كھه  ددست  عقل  نگشایيد  خداا
خس  فزاایيد  اازز  ھھھهواا  بر  آآبب  ما
آآبب  رراا  ھھھهر  ددمم  كند  پوشیيدهه  ااوو

آآنن  ھھھهواا  خنداانن  وو  گریيانن  عقل  تو
چونن  كھه  تقوىى  بست  ددوو  ددست  ھھھهواا
حق  گشایيد  ھھھهر  ددوو  ددست  عقل  رراا
پس  حوااسس  چیيرهه  محكومم  تو  شد

چونن  خردد  سالارر  وو  مخدوومم  تو  شد

1830
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He, without being asleep, puts his senses to sleep, 
so that the unseen things may emerge from the Soul.

حس  رراا  بى  خواابب  خواابب  ااندرر  كند
تا  كھه  غیيبھها  زز  جانن  سر  بر  ززند

Even in your waking state he dreams dreams 
and the gates of Heaven will open to you.

Story of the blind old man’s reading the Qur’an in !ont and regaining his sight when he read

Once upon a time a dervish Shaykh 
saw a Qur’an in the house of a blind old man.

He became his guest in Tamúz: 
the two ascetics were together for several days.

He said, “Oh, I wonder what the Book is for, 
as this righteous dervish is blind.”

In this re#ection, his perplexity increased:
“No one lives here except him.

He is alone, he has hung a Book. 
I am not unmannerly or muddled

As to ask. Nay, hush! I will be patient, 
in order that by patience I may gain my object.”

He showed patience and was in a quandary for some time, 
it was disclosed, for patience is the key to joy.

How Luqman, when he saw David, on whom be peace, making rings, re!ained !om questioning him, 
with the intention that this act of self-control should be the cause of relief.

Luqman went to David, the pure of heart, 
and observed that he was making rings of iron,

5at the exalted King 
was casting all the steel rings into each other.

He had not seen the armourer’s handicra", 
he remained in astonishment and his curiosity increased—

“What can this be? 
I will ask him what he is making with the interfolded rings.”

ھھھهم  بھه  بیيدااررىى  ببیيند  خواابھها
ھھھهم  زز  گرددوونن  بر  گشایيد  بابھها

قصھه  ىى  خوااندنن  شیيخ  ضریير  مصحف  رراا  ددرر  رروو  وو  بیينا  شدنن  ووقت  قراائت  

ددیيد  ددرر  اایيامم  آآنن  شیيخ  فقیير
مصحفى  ددرر  خانھه  ىى  پیيرىى  ضریير
پیيش  ااوو  مھهمانن  شد  ااوو  ووقت  تموزز
ھھھهر  ددوو  ززااھھھهد  جمع  گشتھه  چند  ررووزز

گفت  اایينجا  ااىى  عجب  مصحف  چرااست
چونن  كھه  نابیيناست  اایين  ددرروویيش  ررااست  

ااندرر  اایين  ااندیيشھه  تشویيشش  فزوودد
كھه  جز  ااوو  رراا  نیيست  اایينجا  باشش  وو  بودد

ااووست  تنھها  مصحفى  آآوویيختھه
من  نیيم  گستاخخ  یيا  آآمیيختھه  

تا  بپرسم  نى  خمش  صبرىى  كنم
تا  بھه  صبرىى  بر  مرااددىى  بر  ززنم  
صبر  كردد  وو  بودد  چندىى  ددرر  حرجج
كشف  شد  كالصبر  مفتاحح  االفرجج  

صبر  كرددنن  لقمانن  چونن  ددیيد  كھه  ددااوودد  علیيھه  االسلامم  حلقھه  ھھھها  مى  ساخت  اازز  سؤاالل  كرددنن  با  اایين  نیيت  كھه  صبر  
اازز  سؤاالل  موجب  فرجج  باشد

ررفت  لقمانن  سوىى  ددااوودد  صفا
ددیيد  كاوو  مى  كردد  زز  آآھھھهن  حلقھه  ھھھها
جملھه  رراا  با  ھھھهم  ددگر  ددرر  مى  فگند

زز  آآھھھهن  پولادد  آآنن  شاهه  بلند
صنعت  ززرراادد  ااوو  كم  ددیيدهه  بودد

ددرر  عجب  مى  ماند  وو  ووسوااسش  فزوودد
كایين  چھه  شایيد  بودد  ووااپرسم  اازز  ااوو

كھه  چھه  مى  ساززىى  زز  حلقھه  ىى  تو  بھه  تو
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Again he said to himself, “Patience is better: 
patience is the quickest guide to the object of one’s quest.”

بازز  با  خودد  گفت  صبر  ااوولیيتر  ااست
صبر  تا  مقصودد  ززووتر  ررھھھهبر  ااست  

When you ask no question, the sooner will it be disclosed to you: 
the bird, patience, #ies faster than all.

And if you ask, the more slowly will your object be gained: 
what is easy will be made di8cult by your impatience.

When Luqman kept silence; 
straightway that was !nished by David’s cra"smanship.

5en he fashioned a coat of mail 
and put it on in the presence of the noble and patient Luqman.

“5is,” he said, “is an excellent garment, O young man, 
for warding o$ blows on the battle-!eld and in war.”

Luqman said, “Patience too is of good e$ect, 
for it is the protection and defence against pain everywhere.”

He has joined sabr with haqq; 
O reader, recite attentively the end of Wa’l-‘asr.

God created hundreds of thousands of elixirs; 
Man has not seen an elixir like patience.

"e remainder of the story of the blind man and his reading the Qur’an

5e guest showed patience, 
and of a sudden the di8cult case was unveiled to him all at once.

At midnight he heard the sound of the Qur’an; 
he sprang up from sleep and beheld a marvel—

5at the blind man was reading correctly from the Qur’an. 
He became impatient and sought from him that matter.

“Oh, wonderful!” he cried. “You with sightless eyes, 
how are you reading, seeing the lines?

You have touched that which you are reading: 
you have laid your hand upon the words of that.

Your !nger, in motion, 
makes it evident that you have your eye resting on the words.”

He replied, “O you who have been separated from the body’s ignorance, 
do you feel this wonder at the work of God?

چونن  نپرسى  ززووددتر  كشفت  شودد
مرغغ  صبر  اازز  جملھه  پراانن  تر  بودد
وورر  بپرسى  ددیيرتر  حاصل  شودد

سھهل  اازز  بى  صبرىى  ااتت  مشكل  شودد
چونن  كھه  لقمانن  تن  بزدد  ھھھهم  ددرر  ززمانن

شد  تمامم  اازز  صنعت  ددااوودد  آآنن  
پس  ززررهه  ساززیيد  وو  ددرر  پوشیيد  ااوو

پیيش  لقمانن  كریيم  صبر  خو
گفت  اایين  نیيكو  لباسس  ااست  ااىى  فتى
ددرر  مصافف  وو  جنگ  ددفع  ززخم  رراا

گفت  لقمانن  صبر  ھھھهم  نیيكو  ددمى  ااست
كھه  پناهه  وو  دداافع  ھھھهر  جا  غمى  ااست  

صبر  رراا  با  حق  قریين  كردد  ااىى  فلانن
آآخر  وو  االعصر  رراا  آآگھه  بخواانن  
صد  ھھھهزاارراانن  كیيمیيا  حق  آآفریيد
كیيمیيایيى  ھھھهمچو  صبر  آآددمم  ندیيد

مردد  مھهمانن  صبر  كردد  وو  ناگھهانن
كشف  گشتش  حالل  مشكل  ددرر  ززمانن  

نیيم  شب  آآوواازز  قرآآنن  رراا  شنیيد
جست  اازز  خواابب  آآنن  عجایيب  رراا  بدیيد

كھه  زز  مصحف  كورر  مى  خوااندىى  ددررست
گشت  بى  صبر  وو  اازز  ااوو  آآنن  حالل  جست  

گفت  آآیيا  ااىى  عجب  با  چشم  كورر
چونن  ھھھهمى  خواانى  ھھھهمى  بیينى  سطورر
آآنن  چھه  مى  خواانى  بر  آآنن  اافتاددهه  ااىى
ددست  رراا  بر  حرفف  آآنن  بنھهاددهه  ااىى  
ااصبعت  ددرر  سیير  پیيداا  مى  كند

كھه  نظر  بر  حرفف  ددااررىى  مستند
گفت  ااىى  گشتھه  زز  جھهل  تن  جداا

اایين  عجب  مى  ددااررىى  اازز  صنع  خداا

بقیيھه  ىى  حكایيت  نابیينا  وو  مصحف  خوااندنن  ااوو
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I begged of God, crying, ‘O You whose help is sought, 
I am covetous of reading the Book as of life.

من  زز  حق  ددرر  خوااستم  كاىى  مستعانن
بر  قراائت  من  حریيصم  ھھھهمچو  جانن  

I do not know it by heart: at the time of reading it, 
bestow on my two eyes an untroubled light.

Give me back my eyes at that moment, 
so that I may take the Book and read it plain.’

From the Divine Presence came the cry: 
‘O man of work, O you that have hope of Me in every grief,

You have the good thought and the fair hope 
that at each moment bids you mount higher.

Whenever you intend to read the Qur’an 
or want the lection from copies,

At that moment I will restore your eye, 
in order that you may read, O venerable being.’

Even so He did, 
and whenever I open the Book to read,

5at all-knowing One who never becomes forgetful of His work, 
that honoured Sovereign and Maker,

5at incomparable King at once gives my sight back to me, 
like a lamp that makes an end of the night.”

On this account the saint has no objection: 
whatever He takes away, He sends compensation.

If He burns your vineyard, He will give you grapes; 
in the midst of mourning He will give you festivity.

To the handless paralytic He gives a hand, 
to the mine of grief He gives the heart of an intoxicated one.

“We will not submit” and objection have gone from us, 
since there is coming a great recompense for what has been lost.

Inasmuch as heat comes to me without !re, 
I am content if his !re kills me.

Inasmuch as He gives light without, any lamp—
if your lamp is gone, why are you lamenting?

نیيستم  حافظ  مراا  نوررىى  بدهه
ددرر  ددوو  ددیيدهه  ووقت  خوااندنن  بى  گرهه  
بازز  ددهه  ددوو  ددیيدهه  اامم  رراا  آآنن  ززمانن

كھه  بگیيرمم  مصحف  وو  خواانم  عیيانن  
آآمد  اازز  حضرتت  نداا  كاىى  مردد  كارر
ااىى  بھه  ھھھهر  ررنجى  بھه  ما  ااوومیيدوواارر

حسن  ظن  ااست  وو  اامیيدىى  خوشش  تراا
كھه  تراا  گویيد  بھه  ھھھهر  ددمم  برتر  آآ

ھھھهر  ززمانن  كھه  قصد  خوااندنن  باشدتت
یيا  زز  مصحفھها  قراائت  بایيدتت  
من  ددرر  آآنن  ددمم  ووااددھھھهم  چشم  تراا
تا  فروو  خواانى  معظم  جوھھھهراا

ھھھهمچنانن  كردد  وو  ھھھهر  آآنن  گاھھھهى  كھه  من
ووااگشایيم  مصحف  ااندرر  خوااندنن  
آآنن  خبیيرىى  كھه  نشد  غافل  زز  كارر
آآنن  گراامى  پاددشاهه  وو  كرددگارر
بازز  بخشد  بیينشم  آآنن  شاهه  فردد

ددرر  ززمانن  ھھھهمچونن  چرااغغ  شب  نورردد
ززیين  سبب  نبودد  وولى  رراا  ااعترااضض
ھھھهر  چھه  بستاند  فرستد  ااعتیياضض  
گر  بسوززدد  باغت  اانگوررتت  ددھھھهد
ددرر  میيانن  ماتمى  سوررتت  ددھھھهد

آآنن  شل  بى  ددست  رراا  ددستى  ددھھھهد
كانن  غمھها  رراا  ددلل  مستى  ددھھھهد

لا  نسلم  وو  ااعترااضض  اازز  ما  برفت
چونن  عوضض  مى  آآیيد  اازز  مفقودد  ززفت  
چونن  كھه  بى  آآتش  مراا  گرمى  ررسد

ررااضیيم  گر  آآتش  ما  رراا  كشد
بى  چرااغى  چونن  ددھھھهد  ااوو  ررووشنى
گر  چرااغت  شد  چھه  اافغانن  مى  كنى  
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صفت  بعضى  اازز  ااوولیيا  كھه  ررااضى  ااند  بھه  ااحكامم  وو  ددعا  وو  لابھه  نكنند  كھه  اایين  حكم  رراا  بگردداانن  

Description of some saints who are content with the ordainments 
and do not beseech to change this decree.

Now listen to a story of those travellers on the Way 
who have no objection in the world.

5ose of the saints who make invocation are in sooth di$erent: s
ometimes they sew and sometimes they tear.

I know another class of saints 
whose mouths are closed to invocation.

Because of the content that is subservient to those noble ones, 
it has become unlawful for them to seek to avert Destiny.

In Destiny they experience a peculiar delight: 
it would be in!delity for them to crave release.

He has revealed to their hearts such a good opinion 
that they do not put on the blue garb on account of any sorrow.

How Buhlul questioned a certain dervish.

Buhlul said to a certain dervish, 
“How are you, O dervish? Inform me.”

He said, “How should that one be, 
according to whose desire the work of the world goes on?—

According to whose desire the torrents and rivers #ow, 
and the stars move in such wise as he wills;

And Life and Death are his o8cers, 
going to and fro according to his desire.

He sends condolence wherever he will; 
he bestows felicitation wherever he will.

5e travellers on the Way according to his pleasure; 
they that have lost the Way in his snare.

No tooth #ashes with laughter in the world 
without the approval and command of that imperial personage.”

He said, “O King, you have spoken truly: it is even so: 
this is manifest in your radiance and aspect.

بشنو  ااكنونن  قصھه  ىى  آآنن  ررھھھهروواانن
كھه  ندااررند  ااعترااضى  ددرر  جھهانن  
زز  ااوولیيا  ااھھھهل  ددعا  خودد  ددیيگرند

كھه  گھهى  ددووززند  وو  گاھھھهى  مى  ددررند
قومم  ددیيگر  مى  شناسم  زز  ااوولیيا

كھه  ددھھھهانشانن  بستھه  باشد  اازز  ددعا
اازز  ررضا  كھه  ھھھهست  رراامم  آآنن  كراامم
جستن  ددفع  قضاشانن  شد  حراامم  
ددرر  قضا  ذذووقى  ھھھهمى  بیينند  خاصص
كفرشانن  آآیيد  طلب  كرددنن  خلاصص  
حسن  ظنى  بر  ددلل  اایيشانن  گشودد

كھه  نپوشند  اازز  غمى  جامھه  ىى  كبودد

سؤاالل  كرددنن  بھهلولل  آآنن  ددرروویيش  رراا

گفت  بھهلولل  آآنن  یيكى  ددرروویيش  رراا
چونى  ااىى  ددرروویيش  ووااقف  كن  مراا
گفت  چونن  باشد  كسى  كھه  جاوودداانن

بر  مراادد  ااوو  رروودد  كارر  جھهانن  
سیيل  وو  جوھھھها  بر  مراادد  ااوو  ررووند

ااختراانن  زز  آآنن  سانن  كھه  خوااھھھهد  آآنن  شوند
ززندگى  وو  مرگگ٬،  سرھھھهنگانن  ااوو
بر  مراادد  ااوو  رروواانھه  كو  بھه  كو

ھھھهر  كجا  خوااھھھهد  فرستد  تعزیيت
ھھھهر  كجا  خوااھھھهد  ببخشد  تھهنیيت  

سالكانن  ررااهه  ھھھهم  بر  كامم  ااوو
ماندگانن  اازز  ررااهه  ھھھهم  ددرر  دداامم  ااوو
ھھھهیيچ  ددنداانى  نخنددد  ددرر  جھهانن

بى  ررضا  وو  اامر  آآنن  فرمانن  رروواانن  
گفت  ااىى  شھه  ررااست  گفتى  ھھھهمچنیين
ددرر  فر  وو  سیيماىى  تو  پیيدااست  اایين  
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You are this and a hundred times as much, O veracious one; but ex-
pound this and explain it very well,

اایين  وو  صد  چندیينى  ااىى  صاددقق  وو  لیيك
شرحح  كن  اایين  رراا  بیيانن  كن  نیيك  نیيك  

In such fashion that the virtuous and the man given to vanity 
may assent when it comes to their ears

Expound it in your discourse in such a way 
that the understanding of the common may pro!t thereby.”

5e perfect speaker is like one who distributes trays of delicacies, 
and whose table is every sort of food,

So that no guest remains without provisions, 
each one gets his nourishment separately:

Like the Qur’an which is sevenfold in meaning, 
and in this there is food for the elect and for the vulgar.

He said, “5is at least is evident to the vulgar, 
that the world is subject to the command of God.

No leaf drops from a tree 
without the predestination and ordainment of that Ruler of Fortune.

No morsel goes from the mouth towards the stomach 
till God says to that morsel, ‘Enter!’

5e inclination and desire which is Man’s nose-rein—
its movement is subject to the command of that Self-su8cient One.

In the earth and heavens 
not an atom moves a wing, not a straw turns,

Save by His eternal and e$ectual command. 
To expound is impossible, and presumption is not good.

Who may number all the leaves of the trees? 
How may the In!nite become amenable to speech?

Hear this much,: 
since all action only comes to pass by the command of the Maker,

When the predestination of God becomes the pleasure of His servant, 
he becomes a willing slave to His decree,

Without tasking himself, and not on account of the reward and recompense; 
nay, his nature has become so goodly.

He does not desire his life for himself 
or to the end that he may enjoy the life that is found sweet.

Wherever the Eternal Command takes its course, 
living and dying are one to him.

آآنن  چنانن  كھه  فاضل  وو  مردد  فضولل
چونن  بھه  گوشش  ااوو  ررسد  آآرردد  قبولل  
آآنن  چنانش  شرحح  كن  ااندرر  كلامم
كھه  اازز  آآنن  بھهرهه  بیيابد  عقل  عامم  

ناطق  كامل  چو  خواانن  باشى  بودد
خواانش  پر  ھھھهر  گونھه  ىى  آآشى  بودد

كھه  نماند  ھھھهیيچ  مھهمانن  بى  نواا
ھھھهر  كسى  یيابد  غذااىى  خودد  جداا

ھھھهمچو  قرآآنن  كھه  بھه  معنى  ھھھهفت  توست
خاصص  رراا  وو  عامم  رراا  مطعم  ددرر  ااووست  
گفت  اایين  باررىى  یيقیين  شد  پیيش  عامم
كھه  جھهانن  ددرر  اامر  یيزدداانن  ااست  رراامم  
ھھھهیيچ  برگى  ددرر  نیيفتد  اازز  ددررخت
بى  قضا  وو  حكم  آآنن  سلطانن  بخت  
اازز  ددھھھهانن  لقمھه  نشد  سوىى  گلو

تا  نگویيد  لقمھه  رراا  حق  كھه  ااددخلواا
میيل  وو  ررغبت  كانن  ززمامم  آآددمى  ااست
جنبش  آآنن  رراامم  اامر  آآنن  غنى  ااست  

ددرر  ززمیينھها  وو  آآسمانھها  ذذررهه  ااىى
پر  نجنباند  نگردددد  پرهه  ااىى  
جز  بھه  فرمانن  قدیيم  نافذشش

شرحح  نتواانن  كردد  وو  جلدىى  نیيست  خوشش  
كھه  شمردد  برگگ  ددررختانن  رراا  تمامم
بى  نھهایيت  كى  شودد  ددرر  نطق  رراامم  
اایين  قدرر  بشنو  كھه  چونن  كلى  كارر
مى  نگردددد  جز  بھه  اامر  كرددگارر

چونن  قضاىى  حق  ررضاىى  بندهه  شد
حكم  ااوو  رراا  بندهه  ااىى  خوااھھھهندهه  شد
نى  تكلف  نھه  پى  مزدد  وو  ثواابب

بلكھه  طبع  ااوو  چنیين  شد  مستطابب
ززندگى  خودد  نخوااھھھهد  بھهر  خودد

نى  پى  ذذووقق  حیياتت  مستلذ
ھھھهر  كجا  اامر  قدمم  رراا  مسلكى  ااست

ززندگى  وو  مرددگى  پیيشش  یيكى  ااست  
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He lives for God’s sake, not for riches; 
he dies for God’s sake, not from fear of pain.

بھهر  یيزدداانن  مى  ززیيد  نى  بھهر  گنج
بھهر  یيزدداانن  مى  مردد  نھه  اازز  خوفف  وو  ررنج  

His faith is for the sake of His will, 
not for the sake of Paradise and its trees and streams.

His abandonment of in!delity is also for God’s sake, 
not for fear lest he go into the Fire.

5at disposition of his is like this originally: 
it is not discipline or by his e$ort and endeavour.

He laughs at the moment when he sees pleasure: 
to him Destiny is even as sugared sweetmeat.”

5e servant whose disposition and character is this—
does not the world move according to his command and behest?

5en why should he make entreaty and cry in prayer, 
“O God, avert this destiny”?

For God’s sake his death and the death of his children 
are to him like sweetmeat in the gullet.

To that loyal one the death-agony of his children 
is like honey cakes to a destitute old man.

Why, then, should he invoke, 
unless perchance he see the pleasure of the Judge in invocation?

5at righteous servant does not make 
that intercession and invocation from his own mercifulness.

He has burned up his own mercifulness 
at the moment when he has lighted the lamp of love of God.

Love is the Hell-!re of his attributes, 
and it has burnt up the attributes of self, hair by hair.

When did any night-traveller understand this distinction 
except Daquqi? So that he sped into this empire.

ھھھهست  اایيمانش  برااىى  خوااست  ااوو
نھه  برااىى  جنت  وو  ااشجارر  وو  جو
تركك  كفرشش  ھھھهم  برااىى  حق  بودد
نھه  زز  بیيم  آآنن  كھه  ددرر  آآتش  رروودد

اایين  چنیين  آآمد  زز  ااصل  آآنن  خوىى  ااوو
نھه  رریياضت  نھه  بھه  جست  وو  جوىى  ااوو

آآنن  گھهانن  خنددد  كھه  ااوو  بیيند  ررضا
ھھھهمچو  حلوااىى  شكر  ااوو  رراا  قضا

بندهه  ااىى  كش  خوىى  وو  خلقت  اایين  بودد
نھه  جھهانن  بر  اامر  وو  فرمانش  رروودد

پس  چراا  لابھه  كند  ااوو  یيا  ددعا
كھه  بگردداانن  ااىى  خدااووند  اایين  قضا
مرگگ  ااوو  وو  مرگگ  فرززنداانن  ااوو

بھهر  حق  پیيشش  چو  حلواا  ددرر  گلو
نزعع  فرززنداانن  بر  آآنن  با  ووفا

چونن  قطایيف  پیيش  شیيخ  بى  نواا
پس  چراا  گویيد  ددعا  االا  مگر
ددرر  ددعا  بیيند  ررضاىى  ددااددگر

آآنن  شفاعت  وو  آآنن  ددعا  نھه  اازز  ررحم  خودد
مى  كند  آآنن  بندهه  ىى  صاحب  ررشد

ررحم  خودد  رراا  ااوو  ھھھهمانن  ددمم  سوختھه  ااست
كھه  چرااغغ  عشق  حق  اافرووختھه  ست  
ددووززخخ  ااووصافف  ااوو  عشق  ااست  وو  ااوو

سوخت  مر  ااووصافف  خودد  رراا  مو  بھه  مو
ھھھهر  طرووقى  اایين  فرووقى  كى  شناخت
جز  ددقوقى  تا  ددرر  اایين  ددوولت  بتاخت  
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He would not make his abode in any one place; 
he would not spend two days in a village.

ددرر  مقامى  مسكنى  كم  ساختى
كم  ددوو  ررووزز  ااندرر  ددھھھهى  ااندااختى  

He said, “If I stay two days in one house, 
love of that dwelling-place is kindled in me.

I am afraid of being beguiled by the dwelling-place: 
migrate, O my soul, and travel to independence.

I will not accustom my heart’s nature to locality, 
in order that it may be pure in the trial.”

During the day he was in travel, during the night in ritual prayer: 
his eye open on the King, and he like the falcon.

Severed from the creatures, not on account of ill nature; 
isolated from man and woman, not because of dualism.

A compassionate man to the creatures and bene!cial as water; 
a goodly intercessor, and his prayers were answered

Kind to the good and the bad, and a sure refuge; 
better than a mother, dearer than a father

5e Prophet said, “O sirs, 
to you I am compassionate and kind as a father,

Because you all are parts of me.” 
Why will ye tear the part away from the whole?

5e part is severed from the whole, it becomes useless; 
the limb is severed from the body, it becomes carrion.

Till it is joined once more to the whole, it is dead: 
it has no consciousness of life;

And if it moves, yet it has no support: 
the newly severed limb also moves.

If the part be severed and fall asunder from this whole, 
this is not the whole that is liable to defect.

Separation from it and conjunction with it are not predicable; 
the defective thing has been mentioned for the sake of comparison.

گفت  ددرر  یيك  خانھه  گر  باشم  ددوو  ررووزز
عشق  آآنن  مسكن  كند  ددرر  من  فرووزز

غرةة  االمسكن  أأحاذذررهه  أأنا
اانقلي  یيا  نفس  سافر  للغنا

لا  أأعودد  خلق  قلبي  بالمكانن
كي  یيكونن  خالصا  في  االامتحانن  
ررووزز  ااندرر  سیير  بد  شب  ددرر  نمازز
چشم  ااندرر  شاهه  بازز  ااوو  ھھھهمچو  بازز
منقطع  اازز  خلق  نھه  اازز  بد  خویيى

منفردد  اازز  مردد  وو  ززنن  نى  اازز  ددوویيى  
مشفقى  بر  خلق  وو  نافع  ھھھهمچو  آآبب
خوشش  شفیيعى  وو  ددعایيش  مستجابب  
نیيك  وو  بد  رراا  مھهربانن  وو  مستقر
بھهتر  اازز  ماددرر  شھهى  تر  اازز  پدرر
گفت  پیيغمبر  شما  رراا  ااىى  مھهانن

چونن  پدرر  ھھھهستم  شفیيق  وو  مھهربانن  
زز  آآنن  سبب  كھه  جملھه  ااجزااىى  منیيد
جزوو  رراا  اازز  كل  چراا  بر  مى  كنیيد
جزوو  اازز  كل  قطع  شد  بى  كارر  شد
عضو  اازز  تن  قطع  شد  مردداارر  شد

تا  نپیيونددد  بھه  كل  بارر  ددگر
مرددهه  باشد  نبوددشش  اازز  جانن  خبر
وورر  بجنبد  نیيست  آآنن  رراا  خودد  سند
عضو  نو  ببریيدهه  ھھھهم  جنبش  كند

جزوو  ااززیين  كل  گر  بردد  یيك  سو  رروودد
اایين  نھه  آآنن  كل  ااست  كاوو  ناقص  شودد

قطع  وو  ووصل  ااوو  نیيایيد  ددرر  مقالل
چیيز  ناقص  گفتھه  شد  بھهر  مثالل  

"e story of Daquqi and his miraculous gi$s

5at Daquqi had a fair front; 
he was a lord who loved and possessed miraculous gi"s.

He walked on earth as the moon in heaven: 
by him the spirits of the night-travellers became illumined.

قصھه  ىى  ددقوقى  وو  كرااماتش  

آآنن  ددقوقى  ددااشت  خوشش  ددیيباجھه  ااىى
عاشق  وو  صاحب  كراامت  خوااجھه  ااىى  
بر  ززمیين  مى  شد  چو  مھه  بر  آآسمانن

شب  رروواانن  رراا  گشتھه  ززوو  ررووشن  رروواانن  
1925
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بازز  گشتن  بھه  قصھه  ىى  ددقوقى  

Return to the story of Daquqi.

He once compared Ali to a lion, 
the lion is not like him, though he used.

From comparison (mithál) and likeness (mithl) and the di$erence 
between those push on, O youth, towards the story of Daquqi:

5at one who in giving legal judgments was the Imam of the people 
and in piety bore away the ball from the angels;

5at one who checkmated the moon in wayfaring, 
while the Religion was jealous of his religiousness

Notwithstanding such piety and devotions and performance of the 
ritual prayer, he was always seeking the elect of God.

In travel his chief object was that he might come in touch 
for a moment with an elect servant.

Whilst he was going along the road, he would be saying, 
“O God, make me a companion of the elect.

O Lord, to those whom my heart knows I am a slave 
and one who has girt his loins and is ready to do good service;

And those whom I know not, do You, O God of the soul, 
make them kindly disposed to me who am debarred.”

5e Lord would say to him, “O most noble prince, 
what passion is this and what unquenchable thirst is this?

You have My love: why are you seeking other? 
When God is with you, how do you seek man?”

He would answer, “O Lord, O Knower of the secret, 
You have opened in my heart the way of supplication.

If I am seated in the midst of the Sea, 
yet I have set my desire on the water in the jug.

I am like David: I have ninety ewes, 
and yet desire for my rival’s ewe has arisen in me.

Greed for Your love is glorious and grand; 
greed for any besides You is shameful and corrupt.”

5e lust and greed of the manly is advancement, 
while that of the e$eminate is disgrace and irreligion.

مر  على  رراا  ددرر  مثالى  شیير  خوااند
شیير  مثل  ااوو  نباشد  گر  چھه  ررااند
اازز  مثالل  وو  مثل  وو  فرقق  آآنن  براانن
جانب  قصھه  ىى  ددقوقى  ااىى  جواانن  
آآنن  كھه  ددرر  فتوىى  اامامم  خلق  بودد
گوىى  تقوىى  اازز  فرشتھه  مى  رربودد

آآنن  كھه  ااندرر  سیير  مھه  رراا  ماتت  كردد
ھھھهم  زز  ددیين  ددااررىى  ااوو  ددیين  ررشك  خورردد

با  چنیين  تقوىى  وو  ااوورراادد  وو  قیيامم
طالب  خاصانن  حق  بوددىى  مداامم  
ددرر  سفر  معظم  مرااددشش  آآنن  بدىى
كھه  ددمى  بر  بندهه  ىى  خاصى  ززددىى  

اایين  ھھھهمى  گفتى  چو  مى  ررفتى  بھه  ررااهه
كن  قریين  خاصگانم  ااىى  االھه  

یيا  رربب  آآنھها  رراا  كھه  بشناسد  ددلم
بندهه  وو  بستھه  میيانن  وو  مجملم  

وو  اانكھه  نشناسم  تو  ااىى  یيزدداانن  جانن
بر  من  محجوبشانن  كن  مھهربانن  

حضرتش  گفتى  كھه  ااىى  صدرر  مھهیين
اایين  چھه  عشق  ااست  وو  چھه  ااستسقاست  اایين  

مھهر  من  ددااررىى  چھه  مى  جویيى  ددگر
چونن  خداا  با  تست  چونن  جویيى  بشر

ااوو  بگفتى  یيا  رربب  ااىى  ددااناىى  رراازز
تو  گشوددىى  ددرر  ددلم  ررااهه  نیيازز
ددرر  میيانن  بحر  ااگر  بنشستھه  اامم
طمع  ددرر  آآبب  سبو  ھھھهم  بستھه  اامم  

ھھھهمچو  ددااووددمم  نودد  نعجھه  مرااست
طمع  ددرر  نعجھه  ىى  حریيفم  ھھھهم  بجاست  

حرصص  ااندرر  عشق  تو  فخر  ااست  وو  جاهه
حرصص  ااندرر  غیير  تو  ننگ  وو  تباهه  
شھهوتت  وو  حرصص  نراانن  پیيشى  بودد
وو  آآنن  ھھھهیيزاانن  ننگ  وو  بد  كیيشى  بودد
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5e greed of men is by the forward way, 
greed in the e$eminate goes backward.

حرصص  مردداانن  اازز  ررهه  پیيشى  بودد
ددرر  مخنث  حرصص  سوىى  پس  رروودد

5e one greed belongs to the perfection of manliness, 
while the other greed is a disgrace and disgusting.

Ah, there is a very occult mystery here 
that Moses sets out to go towards a Khizr.

By God, do not tarry in anything that you have gained, 
like one su$ering from dropsy who is never sated with water.

5is court is the In!nite Plane. Leave the seat of honour behind: 
the Way is your seat of honour.

"e mystery of Moses seeking Khizr, notwithstanding his perfection as a prophet 
and as one nigh unto God

5is discourse has no end, O uncle. 
Tell the story of Daquqi.

Learn from him with whom God spoke, O noble sir! 
See what Kalim says in his longing!

“Notwithstanding such a dignity and such a prophetic o8ce, 
I am a seeker of Khizr, quit of self-regard.”

“O Moses, you have forsaken your people; 
you have wandered distraught in search of a blessed man.

You are an emperor delivered from fear and hope: 
how long will you wander? How long will you seek? To what destination?

Yours is with you, and you are conscious of this. 
O sky, how long will you traverse the earth?”

Moses said, “Do not make this reproach, 
and do not waylay the Sun and the Moon.

I will fare as far as the meeting-place of the two seas, 
that I may be accompanied by the Sovereign of the time.

I will make Khizr a means to my purpose: 
that or I will go onward and journey by night a long while.

I will #y with wings and pinions for years: 
what are years? For thousands of years.”

“I will fare,” meaning, “Is it not worth that? Do not deem the passion 
for the Beloved to be less than the passion for bread.”

آآنن  یيكى  حرصص  اازز  كمالل  مرددىى  ااست
وو  آآنن  ددگر  حرصص  اافتضاحح  وو  سرددىى  ااست  

آآهه  سرىى  ھھھهست  اایينجا  بس  نھهانن
كھه  سوىى  خضرىى  شودد  موسى  ددوواانن  
ھھھهمچو  مستسقى  كز  آآبش  سیير  نیيست

بر  ھھھهر  آآنن  چھه  یيافتى  باالله  مایيست  
بى  نھهایيت  حضرتت  ااست  اایين  باررگاهه
صدرر  رراا  بگذاارر  صدرر  تست  ررااهه  

سر  طلب  كرددنن  موسى  خضر  رراا  علیيھهما  االسلامم  با  كمالل  نبوتت  وو  قربت  

اایين  سخن  پایيانن  نداارردد  ااىى  عمو
ددااستانن  آآنن  ددقوقى  رراا  بگو

اازز  كلیيم  حق  بیياموزز  ااىى  كریيم
بیين  چھه  مى  گویيد  زز  مشتاقى  كلیيم  
با  چنیين  جاهه  وو  چنیين  پیيغمبرىى

طالب  خضرمم  زز  خودد  بیينى  برىى  
موسیيا  تو  قومم  خودد  رراا  ھھھهشتھه  ااىى
ددرر  پى  نیيكو  پیيى  سر  گشتھه  ااىى  

كیيقباددىى  ررستھه  اازز  خوفف  وو  ررجا
چند  گرددىى  چند  جویيى  تا  كجا

آآنن  تو  با  تست  وو  تو  ووااقف  بر  اایين
آآسمانا  چند  پیيمایيى  ززمیين  

گفت  موسى  اایين  ملامت  كم  كنیيد
آآفتابب  وو  ماهه  رراا  كم  ررهه  ززنیيد

مى  رروومم  تا  مجمع  االبحریين  من
تا  شومم  مصحوبب  سلطانن  ززمن  

ااجعل  االخضر  لأمريي  سببا
ذذااكك  أأوو  أأمضي  وو  أأسريي  حقبا

سالھها  پرمم  بھه  پر  وو  بالھها
سالھها  چھه  بودد  ھھھهزاارراانن  سالھها
مى  رروومم  یيعنى  نمى  ااررززدد  بداانن

عشق  جانانن  كم  مداانن  اازز  عشق  نانن  
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بازز  گشتن  بھه  قصھه  ىى  ددقوقى  
Resuming the story of Daquqi

5at Daquqi, God have mercy on him, said: 
“I travelled a long time between His two horizons.

Years and months I went on my journey for love of the Moon, 
unconscious of the way, lost in God.”

“Do you go bare-foot over thorns and stones?” 
He said, “I am bewildered and beside myself and crazed.”

Do not regard these feet on the earth, 
for assuredly the lover walks on his heart;

5e heart that is intoxicated with the Sweetheart, 
what should it know of road and stage or of short and long?

5at “long” and “short” are attributes of the body: 
the faring of spirits is another faring.

 5e journey of the spirit is unconditioned in respect of Time and Space: 
our body learned from the spirit how to journey. 

Now it has relinquished the bodily manner of journeying: 
it moves unconditioned, masked in the form of conditionedness.

He said, “One day I was going along like him that yearns, 
that I might behold in man the radiance of the Beloved,

5at I might behold an ocean in a drop of water, 
a sun enclosed in a speck.

When I came on foot to a certain shore, 
the day had turned late, and it was eventide.

"e apparition of what seemed like seven candles in the direction of the shore.

Of a sudden I saw from afar seven candles 
and hastened along the shore towards them.

5e light of the #ame of each candle thereof 
ascended beauteously to the lo" of the sky.

I became amazed, even amazement became amazed: 
the waves of bewilderment passed over the head of my understanding.

  علیيھه آآنن  ددقوقى  ررحمة  اااللهَّ
گفت  سافرتت  مدىى  في  خافقیيھه  

سالل  وو  مھه  ررفتم  سفر  اازز  عشق  ماهه
بى  خبر  اازز  ررااهه  حیيراانن  ددرر  االھه  

پا  برھھھهنھه  مى  ررووىى  بر  خارر  وو  سنگ
گفت  من  حیيراانم  وو  بى  خویيش  وو  ددنگ  

تو  مبیين  اایين  پایيھها  رراا  بر  ززمیين
زز  اانكھه  بر  ددلل  مى  رروودد  عاشق  یيقیين  
اازز  ررهه  وو  منزلل  زز  كوتاهه  وو  ددرراازز
ددلل  چھه  ددااند  ااووست  مست  ددلنواازز

آآنن  ددرراازز  وو  كوتھه  ااووصافف  تن  ااست
ررفتن  ااررووااحح  ددیيگر  ررفتن  ااست  

سیير  جانن  بى  چونن  بودد  ددرر  ددوورر  وو  ددیير
جسم  ما  اازز  جانن  بیياموززیيد  سیير
سیير  جسمانھه  ررھھھها  كردد  ااوو  كنونن

مى  رروودد  بى  چونن  نھهانن  ددرر  شكل  چونن  
گفت  ررووززىى  مى  شدمم  مشتاقق  وواارر

تا  ببیينم  ددرر  بشر  اانواارر  یيارر
تا  ببیينم  قلزمى  ددرر  قطرهه  ااىى
آآفتابى  ددررجج  ااندرر  ذذررهه  ااىى  

چونن  ررسیيدمم  سوىى  یيك  ساحل  بھه  گامم
بودد  بى  گھه  گشتھه  ررووزز  وو  ووقت  شامم  

نموددنن  مثالل  ھھھهفت  شمع  سوىى  ساحل  

ھھھهفت  شمع  اازز  ددوورر  ددیيدمم  ناگھهانن
ااندرر  آآنن  ساحل  شتابیيدمم  بداانن  

نورر  شعلھه  ىى  ھھھهر  یيكى  شمعى  اازز  آآنن
بر  شدهه  خوشش  تا  عنانن  آآسمانن  

خیيرهه  گشتم  خیيرگى  ھھھهم  خیيرهه  گشت
موجج  حیيرتت  عقل  رراا  اازز  سر  گذشت  

You have journeyed from the seed to rationality: 
it was not by a step or stage or moving from one place to another.

تو  سفر  كرددىى  زز  نطفھه  تا  بھه  عقل
نى به گامى بودد نى منزلل نه نقل 
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‘What kind of candles are these He has lighted, 
so that the eyes of His creatures are screened from them?’

اایين  چگونھه  شمعھها  اافرووختھه  ست
كایين  ددوو  ددیيدهه  ىى  خلق  اازز  اایينھها  ددووختھه  ست  

5e people had gone to seek a lamp in the presence of that candle 
which was surpassing the moon.

Wonderful! 5ere was a bandage over their eyes: 
they were bound by He guides aright those whom He will.

How the seven candles became what seemed like one candle.

5en I saw the seven become one, 
its light cleaving the bosom of the sky.

5en again that one became seven once more: 
my intoxication and bewilderment waxed mighty.

Such connections between the candles 
as may not come on my tongue and my speech.

5at which one look perceives, 
it is impossible during Years to show it forth by the tongue.

5at which intellectual apprehension sees in one moment, 
it is impossible during Years to hear it by the ear.

Since it has no end, go to yourself, 
for, I cannot reckon any praise of You.

I advanced farther, running 
what thing those candles are of the signs of the Divine Majesty.

I was going, beside myself and dumbfounded and deranged, 
till I fell down from making haste and speed.

In this, senseless and witless, 
I lay fallen awhile upon the dust of the earth.

5en I came back to my senses and rose up: 
you would say that in my faring I had neither head nor foot.

How those candles appeared to the eye as seven men.

5e seven candles appeared to the eye as seven men: 
their light was mounting to the azure vault.

Beside those lights the daylight was dregs: 
by their intensity they were obliterating lights.

خلق  جویيانن  چرااغى  گشتھه  بودد
پیيش  آآنن  شمعى  كھه  بر  مھه  مى  فزوودد

چشم  بندىى  بد  عجب  بر  ددیيدهه  ھھھها
بندشانن  مى  كردد  یَيھْهدِيي  مَنْ  یيشاء

شدنن  آآنن  ھھھهفت  شمع  بر  مثالل  یيك  شمع

بازز  مى  ددیيدمم  كھه  مى  شد  ھھھهفت  یيك
مى  شكافد  نورر  ااوو  جیيب  فلك  

بازز  آآنن  یيك  بارر  ددیيگر  ھھھهفت  شد
مستى  وو  حیيراانى  من  ززفت  شد

ااتصالاتى  میيانن  شمعھها
كھه  نیيایيد  بر  ززبانن  وو  گفت  ما

آآنن  كھه  یيك  ددیيدنن  كند  ااددررااكك  آآنن
سالھها  نتواانن  نموددنن  اازز  ززبانن  

آآنن  كھه  یيك  ددمم  بیيندشش  ااددررااكك  ھھھهوشش
سالھها  نتواانن  شنوددنن  آآنن  بگوشش  
چونن  كھه  پایيانى  نداارردد  رروو  االیيك
زز  اانكھه  لا  أأحصي  ثناء  ما  علیيك  
پیيشتر  ررفتم  ددوواانن  كانن  شمعھها

تا  چھه  چیيز  ااست  اازز  نشانن  كبریيا
مى  شدمم  بى  خویيش  وو  مدھھھهوشش  وو  خراابب

تا  بیيفتاددمم  زز  تعجیيل  وو  شتابب  
ساعتى  بى  ھھھهوشش  وو  بى  عقل  ااندرر  اایين

ااووفتاددمم  بر  سر  خاكك  ززمیين  
بازز  با  ھھھهوشش  آآمدمم  برخاستم

ددرر  ررووشش  گویيى  نھه  سر  نى  پاستم  

نموددنن  آآنن  شمعھها  ددرر  نظر  ھھھهفت  مردد

ھھھهفت  شمع  ااندرر  نظر  شد  ھھھهفت  مردد
نوررشانن  مى  شد  بھه  سقف  لاجورردد

پیيش  آآنن  اانواارر  نورر  ررووزز  ددرردد
اازز  صلابت  نوررھھھها  رراا  مى  ستردد
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بازز  شدنن  آآنن  شمعھها  ھھھهفت  ددررخت  

How those candles now became seven trees.

5en each man assumed the shape of a tree: 
my eye was happy in their greenery.

On account of the denseness of the leaves no boughs were visible; 
the leaves too had become scant on account of the plenteous fruit.

Every tree had thrown its boughs above the Sidra: what of the Sidra? 
5ey had reached beyond the Void.

5e root of each had gone into the bottom of the earth: 
assuredly it was lower than the Ox and the Fish.

5eir roots were more smiling of face than the boughs: 
the intellect upside down by their shapes.

From the fruit that was bursting forcibly 
#ashes of light would spurt forth, like juice.

How those trees were invisible to the people.

More wondrous was this that hundreds of thousands of people 
were passing through the desert and plain beside them

Hazarding their lives (ready to sacri!ce everything) in desire for shade, 
and making a parasol out of a woollen garment,

And not seeing the shade of those at all. 
A hundred spittings on distorted eyes!

5e wrath of God had sealed their eyes, 
so that he should not see the moon, should see Suha.

He sees a mote, not the sun; 
yet he is not despairing of the grace and loving kindness of God.

5e caravans are without food, and these fruits are dropping ripe: 
O God, what magic is this?

With parched throats the people, having fallen pell-mell to plunder, 
were gathering the rotten apples,

Every leaf and bud of those boughs said continually, 
‘Oh, would that my people knew!’

بازز  ھھھهر  یيك  مردد  شد  شكل  ددررخت
چشمم  اازز  سبزىى  اایيشانن  نیيك  بخت  
زز  اانبھهى  برگگ  پیيداا  نیيست  شاخخ

برگگ  ھھھهم  گم  گشتھه  اازز  میيوهه  ىى  فرااخخ  
ھھھهر  ددررختى  شاخخ  بر  سدررهه  ززددهه

سدررهه  چھه  بودد  اازز  خلا  بیيروونن  شدهه  
بیيخ  ھھھهر  یيك  ررفتھه  ددرر  قعر  ززمیين
ززیيرتر  اازز  گاوو  وو  ماھھھهى  بد  یيقیين  
بیيخشانن  اازز  شاخخ  خنداانن  ررووىى  تر

عقل  اازز  آآنن  ااشكالشانن  ززیير  وو  ززبر
میيوهه  ااىى  كھه  بر  شكافیيدىى  زز  ززوورر

ھھھهمچو  آآبب  اازز  میيوهه  جستى  برقق  نورر

مخفى  بوددنن  آآنن  ددررختانن  اازز  چشم  خلق

اایين  عجب  تر  كھه  بر  اایيشانن  مى  گذشت
صد  ھھھهزاارراانن  خلق  اازز  صحراا  وو  ددشت  

زز  آآررززووىى  سایيھه  جانن  مى  باختند
اازز  گلیيمى  سایيھه  بانن  مى  ساختند
سایيھه  ىى  آآنن  رراا  نمى  ددیيدند  ھھھهیيچ
صد  تفو  بر  ددیيدهه  ھھھهاىى  پیيچ  پیيچ  
ختم  كرددهه  قھهر  حق  بر  ددیيدهه  ھھھها

كھه  نبیيند  ماهه  رراا  بیيند  سھها
ذذررهه  ااىى  رراا  بیيند  وو  خوررشیيد  نھه
لیيك  اازز  لطف  وو  كرمم  نومیيد  نھه  
كارروواانھها  بى  نواا  وو  اایين  میيوهه  ھھھها

پختھه  مى  رریيزدد  چھه  سحر  ااست  ااىى  خداا
سیيب  پوسیيدهه  ھھھهى  چیيدند  خلق
ددررھھھهم  اافتاددهه  بھه  یيغما  خشك  حلق  

گفتھه  ھھھهر  برگگ  وو  شكوفھه  ىى  آآنن  غصونن
ددمم  بھه  ددمم  یيا  لَیْيتَ  قَوْمِي  یيعلمونن  
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From the direction of every tree was coming the cry, 
‘Come towards us, O ye folk of evil fortune,’

بانگ  مى  آآمد  زز  سوىى  ھھھهر  ددررخت
سوىى  ما  آآیيیيد  خلق  شورر  بخت  

From jealousy there was coming to the trees the cry, 
‘We have bandaged their eyes; nay, there is no refuge.’

If anyone had said to them ‘Go in this direction, 
that you may be made happy by these trees,’

5ey all would have said, ‘By Divine destiny 
this poor intoxicated wretch has become mad:

5rough long melancholy and through austerities 
the brain of this poor wretch has turned putrid, like an onion.’

He would have remained in astonishment, saying, ‘O Lord, what is the matter? 
What is this veil and misguidance that is upon the people?’

5e people of every sort, with manifold discernment and understanding, 
do not move a foot in that direction.

By one consent the intelligent and acute amongst them 
have become incredulous of such a garden as this and undutiful.

Or have I become mad and crazy? 
Has the Devil cast something upon my head?

At every moment I rub my eyes, 
whether I am dreaming and beholding a phantom in time.

How can it be a dream? I go up the trees, I eat their fruit: 
how should I not believe?

Again, when I look at the incredulous ones 
who turn aside from this orchard,

Devoting their lives with the utmost indigence and penury 
because of their desire for half an unripe grape;

5ese destitute folk uttering grievous lamentation 
in their longing and greed for a single leaf,

5ese hundred thousand on thousands of people 
#eeing from this tree and these fruits—

Once more I say, ‘Marvellous! Am I beside myself ? 
Have I laid hold of a bough of phantasy?’”

Repeat until when the Messengers despaired 
down to they thought they had been belied (kudhibú).

Recite with this reading (kudhibú), for the omission of the tashdíd 
in kudhibú signi!es that he deems himself debarred.

بانگ  مى  آآمد  زز  غیيرتت  بر  شجر
  لا  ووززرر چشمشانن  بستیيم  كَلاَّ

گر  كسى  مى  گفتشانن  كایين  سو  رروویيد
تا  اازز  اایين  ااشجارر  مستسعد  شویيد

جملھه  مى  گفتند  كایين  مسكیين  مست
  ددیيواانھه  شدهه  ست   اازز  قضاء  اااللهَّ

مغز  اایين  مسكیين  زز  سوددااىى  ددرراازز
ووزز  رریياضت  گشت  فاسد  چونن  پیيازز

ااوو  عجب  مى  ماند  یيا  رربب  حالل  چیيست
خلق  رراا  اایين  پرددهه  وو  ااضلالل  چیيست  
خلق  گوناگونن  با  صد  ررااىى  وو  عقل

یيك  قدمم  آآنن  سو  نمى  آآررند  نقل  
عاقلانن  وو  ززیيركانشانن  زز  ااتفاقق

گشتھه  منكر  ززیين  چنیين  باغى  وو  عاقق  
یيا  منم  ددیيواانھه  وو  خیيرهه  شدهه

ددیيو  چیيزىى  مر  مراا  بر  سر  ززددهه  
چشم  مى  مالم  بھه  ھھھهر  لحظھه  كھه  من
خواابب  مى  بیينم  خیيالل  ااندرر  ززمن  

خواابب  چھه  بودد  بر  ددررختانن  مى  رروومم
میيوهه  ھھھهاشانن  مى  خوررمم  چونن  نگروومم  
بازز  چونن  من  بنگرمم  ددرر  منكراانن
كھه  ھھھهمى  گیيرند  ززیين  بستانن  كراانن  

با  كمالل  ااحتیياجج  وو  اافتقارر
زز  آآررززووىى  نیيم  غوررهه  جانن  سپارر

زز  ااشتیياقق  وو  حرصص  یيك  برگگ  ددررخت
مى  ززنند  اایين  بى  نواایيانن  آآهه  سخت  

ددرر  ھھھهزیيمت  ززیين  ددررخت  وو  ززیين  ثمارر
اایين  خلایيق  صد  ھھھهزاارر  ااندرر  ھھھهزاارر
بازز  مى  گویيم  عجب  من  بى  خوددمم
ددست  ددرر  شاخخ  خیيالى  ددرر  ززددمم  
سُلُ  بگو حتى  إِإذذ  ما  ااسْتَیْيأَسَس  االرُّ

تا  یيظنواا  أَأنَّھُهمْ  قَدْ  كذبواا
اایين  قراائت  خواانن  كھه  تخفیيف  كذبب
اایين  بودد  كھه  خویيش  بیيند  محتجب  
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5e souls of the prophets fell into misgiving 
through the concurrence of disbelief of the wicked;

ددرر  گمانن  اافتادد  جانن  اانبیيا
زز  ااتفاقق  منكرىى  ااشقیيا

Our aid came to them a"er doubting. 
Take leave of them and climb the tree of the spirit.

Eat and give it to everyone that has an allotted portion: 
at each moment and each instant there are lessons in magic.

“5e people are saying, ‘Oh, how wonderful! What is this cry?—
since the wilderness is devoid of trees and fruit.

We have been fooled by the words of the madmen 
that beside us there are gardens and trays.

We rub our eyes, no garden is here; 
it is either a desert or a di8cult road.

Oh, how wonderful! 5is tale is so long: how should it be vain? 
And if it really is, where?

I, like them, am saying, ‘Oh, how wonderful! 
Why has the action of the Lord put such a seal?’”

By these contentions Mohammed was astonished; 
Abu Lahab also remained in astonishment.

Between this astonishment and that astonishment 
there is a profound di$erence.  What the Almighty King will do.

O Daquqi, advance more quickly. Listen, be silent! 
Inasmuch as there is a dearth of ears, how long will you speak, how 
long?

How the seven trees became one.

He said, “I, the fortunate one, pushed forward; 
again all the seven became one tree.

At every moment they were becoming seven and a single one: 
what I was becoming like, through bewilderment.

A"er that, I beheld the trees in the ritual prayer, 
drawn up in line and arranged like the congregation:

One tree in front like the Imam, 
the others standing behind it.

5at standing and kneeling and bowing low on the part of the trees 
seemed to me very marvellous.

جاءھھھهم  بعد  االتشكك  نصرنا
تركشانن  گو  بر  ددررخت  جانن  بر  آآ

مى  خورر  وو  مى  ددهه  بداانن  كش  ررووززىى  ااست
ھھھهر  ددمم  وو  ھھھهر  لحظھه  سحر  آآموززىى  ااست  
خلق  گویيانن  ااىى  عجب  اایين  بانگ  چیيست

چونن  كھه  صحراا  اازز  ددررخت  وو  بر  تھهى  ااست  
گیيج  گشتیيم  اازز  ددمم  سودداایيیيانن

كھه  بھه  نزددیيك  شما  باغغ  ااست  وو  خواانن  
چشم  مى  مالیيم  اایينجا  باغغ  نیيست

یيا  بیيابانن  ااست  یيا  مشكل  ررھھھهى  ااست  
ااىى  عجب  چندیين  ددرراازز  اایين  گفت  ووگو
چونن  بودد  بى  ھھھهوددهه  وورر  خودد  ھھھهست  كو
من  ھھھهمى  گویيم  چو  اایيشانن  ااىى  عجب
اایين  چنیين  مھهرىى  چراا  ززدد  صنع  رربب  

ززیين  تناززعھها  محمد  ددرر  عجب
ددرر  تعجب  نیيز  ماندهه  بو  لھهب  

ززیين  عجب  تا  آآنن  عجب  فرقى  ااست  ژژررفف
تا  چھه  خوااھھھهد  كردد  سلطانن  شگرفف  
ااىى  ددقوقى  تیيزتر  رراانن  ھھھهیين  خموشش

چند  گویيى  چند  چونن  قحط  ااست  گوشش  

یيك  ددررخت  شدنن  آآنن  ھھھهفت  ددررخت  

گفت  ررااندمم  پیيشتر  من  نیيك  بخت
بازز  شد  آآنن  ھھھهفت  جملھه  یيك  ددررخت  
ھھھهفت  مى  شد  فردد  مى  شد  ھھھهر  ددمى

من  چسانن  مى  گشتم  اازز  حیيرتت  ھھھهمى  
بعد  اازز  آآنن  ددیيدمم  ددررختانن  ددرر  نمازز

صف  كشیيدهه  چونن  جماعت  كرددهه  سازز
یيك  ددررخت  اازز  پیيش  مانند  اامامم
ددیيگراانن  ااندرر  پس  ااوو  ددرر  قیيامم  

آآنن  قیيامم  وو  آآنن  رركوعع  وو  آآنن  سجودد
اازز  ددررختانن  بس  شگفتم  مى  نمودد

2050
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5en I called to mind the word of God: He said, 
concerning the stalkless plants and the trees, ‘they bow down.’

یيادد  كرددمم  قولل  حق  رراا  آآنن  ززمانن
گفت  االنجم  وو  شجر  رراا  یيسجداانن  

5ose trees had neither knee nor waist: 
what is such a regulation of the ritual prayer!

5e Divine inspiration came, saying, 
‘O illustrious one, are you still wondering at Our action?’

How the seven trees became seven men.

A"er a long while those became seven men, 
all seated for the sake of God who is single.

I keep rubbing my eyes who are those seven heroes 
and what they have of this world.

When by the road I came near, 
I saluted them alertly.

5e company answered that salutation, saying, 
‘O Daquqi, glory and crown of the noble!’

‘Why,’ said I, ‘how did they recognise me? 
5ey never set eyes on me before this.’

At once they knew of my unspoken thought, 
and looked covertly at one another,

And smilingly answered, 
‘O honoured one is this hidden from you even now?

How should the mystery of le" and right 
be hidden from the heart that is in bewilderment with God?’

I said, ‘If they are open to the realities, 
how are they acquainted with names of letters attached to the form?’

He said, ‘If a name vanishes from a saint, 
know that that is from absorption, not from ignorance.’

A"erwards they said, 
‘We desire to follow your leadership, O holy friend.’

‘Yes,’ said I, but awhile—
for I have certain di8culties from the revolution of Time—

In order that they may be solved by means of holy companionships; 
for through companionship a grape grows from the earth.

اایين  ددررختانن  رراا  نھه  ززاانو  نھه  میيانن
اایين  چھه  ترتیيب  نمازز  ااست  آآنن  چنانن  

آآمد  االھهامم  خداا  كاىى  با  فرووزز
مى  عجب  ددااررىى  زز  كارر  ما  ھھھهنوزز

ھھھهفت  مردد  شدنن  آآنن  ھھھهفت  ددررخت  

بعد  ددیيرىى  گشت  آآنھها  ھھھهفت  مردد
جملھه  ددرر  قعدهه  پى  یيزدداانن  فردد

چشم  مى  مالم  كھه  آآنن  ھھھهفت  ااررسلانن
تا  كیيانند  وو  چھه  ددااررند  اازز  جھهانن  

چونن  بھه  نزددیيكى  ررسیيدمم  من  زز  ررااهه
كرددمم  اایيشانن  رراا  سلامم  اازز  اانتباهه  
قومم  گفتندمم  جواابب  آآنن  سلامم

ااىى  ددقوقى  مفخر  وو  تاجج  كراامم  
گفتم  آآخر  چونن  مراا  بشناختند

پیيش  اازز  اایين  بر  من  نظر  نندااختند
اازز  ضمیير  من  بداانستند  ززوودد
یيكدگر  رراا  بنگریيدند  اازز  فروودد

پاسخم  ددااددند  خنداانن  كاىى  عزیيز
اایين  بپوشیيدهه  ست  ااكنونن  بر  تو  نیيز
بر  ددلى  كاوو  ددرر  تحیير  با  خدااست

كى  شودد  پوشیيدهه  رراازز  چپ  وو  ررااست  
گفتم  اارر  سوىى  حقایيق  بشكفند

چونن  زز  ااسم  حرفف  ررسمى  ووااقفند
گفت  ااگر  ااسمى  شودد  غیيب  اازز  وولى

آآنن  زز  ااستغرااقق  دداانن  نز  جاھھھهلى  
بعد  اازز  آآنن  گفتند  ما  رراا  آآررززووست
ااقتداا  كرددنن  بھه  تو  ااىى  پاكك  ددووست  
گفتم  آآررىى  لیيك  یيك  ساعت  كھه  من

مشكلاتى  ددااررمم  اازز  ددوورر  ززمن  
تا  شودد  آآنن  حل  بھه  صحبتھهاىى  پاكك

كھه  بھه  صحبت  رروویيد  اانگوررىى  زز  خاكك  
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A seed graciously consorted 
in solitary intercourse with the dark earth;

دداانھه  ىى  پر  مغز  با  خاكك  ددژژمم
خلوتى  وو  صحبتى  كردد  اازز  كرمم  

It e$aced itself entirely in the earth, 
so that no colour or scent or red or yellow remained to it.

A"er that e$acement its constriction ceased: 
it opened its wings and expanded and sped on its way.

Inasmuch as it became sel#ess in the presence of its origin, 
the form departed and its real essence was displayed.’

5ey nodded so, ‘Listen, ’it is for you to command,’ 
and from their nodding so a #ame arose in my heart.

When for a while I had taken part with that elect company in contemplation 
and had been separated from myself,

At that very hour my spirit was freed from hours; 
because hours make the young old.”

All changes have arisen from the hours: 
he that is freed from the hours is freed from change.

When for an hour you escape from the hours, relation abides not: 
you become familiar with that which is without relation.

5e hours are not acquainted with timelessness, 
because for him there is no way there except bewilderment.

In this world of search and seeking 
every set of people have been tied in the stable peculiar to them,

And over each stable a trainer has been appointed; 
save by permission no recalcitrant comes.

If, from vain desire, he should break away from the stable 
and intrude into the stable of others,

At once the nimble and goodly stablemen 
seize the corner of his halter and drag.

O cunning one, if you behold not your keepers, 
behold your choice involuntary.

You are making a choice, and your hands and feet are loosed: 
why are you imprisoned, why?

You have betaken yourself to denying the keeper: 
you have called it ‘threats of the #eshly soul.’

خویيشتن  ددرر  خاكك  كلى  محو  كردد
تا  نماندشش  ررنگ  وو  بو  وو  سرخخ  وو  ززرردد

اازز  پس  آآنن  محو  قبض  ااوو  نماند
پر  گشادد  وو  بسط  شد  مركب  برااند

پیيش  ااصل  خویيش  چونن  بى  خویيش  شد
ررفت  صوررتت  جلوهه  ىى  معنیيش  شد

سر  چنیين  كرددند  ھھھهیين  فرمانن  ترااست
تف  ددلل  اازز  سر  چنیين  كرددنن  بخاست  

ساعتى  با  آآنن  گرووهه  مجتبى
چونن  مرااقب  گشتم  وو  اازز  خودد  جداا

ھھھهم  ددرر  آآنن  ساعت  زز  ساعت  ررست  جانن
زز  اانكھه  ساعت  پیير  گرددااند  جواانن  

جملھه  تلویينھها  زز  ساعت  خاستھه  ست
ررست  اازز  تلویين  كھه  اازز  ساعت  برست  
چونن  زز  ساعت  ساعتى  بیيروونن  شوىى

چونن  نماند  محرمم  بى  چونن  شوىى  
ساعت  اازز  بى  ساعتى  آآگاهه  نیيست

زز  آآنن  كس  آآنن  سو  جز  تحیير  ررااهه  نیيست  
ھھھهر  نفر  رراا  بر  طویيلھه  ىى  خاصص  ااوو

بستھه  ااند  ااندرر  جھهانن  جستجو
منتصب  بر  ھھھهر  طویيلھه  رراایيضى
جز  بھه  ددستوررىى  نیيایيد  رراافضى  
اازز  ھھھهوسس  گر  اازز  طویيلھه  بگسلد

ددرر  طویيلھه  ىى  ددیيگراانن  سر  ددرر  كند
ددرر  ززمانن  آآخوررچیيانن  چست  خوشش
گوشھه  ىى  اافسارر  ااوو  گیيرند  وو  كش  
حافظانن  رراا  گر  نبیينى  ااىى  عیيارر
ااختیياررتت  رراا  ببیين  بى  ااختیيارر

ااختیياررىى  مى  كنى  وو  ددست  وو  پا
بر  گشاددهه  ستت  چراا  حبسى  چراا
ررووىى  ددرر  اانكارر  حافظ  برددهه  ااىى
نامم  تھهدیيدااتت  نفسش  كرددهه  ااىى  
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پیيش  ررفتن  ددقوقى  بھه  اامامت  

How Daquqi went forward to act as Imam.

5is discourse has no end. “Run quickly! Listen, 
the prayer is come. Go forward, O Daquqi!

O unique one, come; perform the twofold kneeling, 
that Time may be adorned by you.

O clear-sighted Imam, 
the Imam must always be clear sighted.”

According to the religious Law it is objectionable, O worthy, 
to put forward a blind man in the o8ce of Imam.

5ough he knows the Qur’an by heart and be quick and learned in divinity, 
the clear-sighted man is superior, even if he be a fool.

5e blind man has no abstention from !lth: 
the eye is the source of abstention and precaution.

He does not see the dirt in passing by. 
May no true believer have blind eyes!

5e man outwardly blind is in outward !lthiness; 
the man inwardly blind is in inward !lthiness.

5is outward !lthiness may be removed by some water; 
that inward !lthiness increases.

It cannot be washed away save by water of the eye, 
when the inward !lthinesses have become manifest.

Since God has called the in!del “!lth,” 
that !lthiness is not on his outward part.

5e in!del’s outward part is not de!led by this; 
that !lthiness is in disposition and religion.

5e smell of this outward !lth comes twenty paces; 
but the smell of that !lth from Rayy to Damascus;

No, its smell goes up to the heavens 
and mounts to the brain of the houris and Rizwán.

What I am saying is according to the measure of your understanding: 
I die in grief for a sound understanding.

5e understanding is the water, and the bodily existence the jug: 
when the jug is cracked, the water spills from it.

اایين  سخن  پایيانن  نداارردد  تیيز  ددوو
ھھھهیين  نمازز  آآمد  ددقوقى  پیيش  رروو
اایين  یيگانھه  ھھھهیين  ددووگانھه  برگزاارر
تا  مزیين  گردددد  اازز  تو  ررووززگارر
ااىى  اامامم  چشم  ررووشن  ددرر  صلا
چشم  ررووشن  بایيد  ااندرر  پیيشواا

ددرر  شریيعت  ھھھهست  مكرووهه  ااىى  كیيا
ددرر  اامامت  پیيش  كرددنن  كورر  رراا

گر  چھه  حافظ  باشد  وو  چست  وو  فقیيھه
چشم  ررووشن  بھه  وو  گر  باشد  سفیيھه  

كورر  رراا  پرھھھهیيز  نبودد  اازز  قذرر
چشم  باشد  ااصل  پرھھھهیيز  وو  حذرر

ااوو  پلیيدىى  رراا  نبیيند  ددرر  عبورر
ھھھهیيچ  مومن  رراا  مبادداا  چشم  كورر

كورر  ظاھھھهر  ددرر  نجاسھه  ىى  ظاھھھهر  ااست
كورر  باطن  ددرر  نجاساتت  سر  ااست  
اایين  نجاسھه  ىى  ظاھھھهر  اازز  آآبى  رروودد
آآنن  نجاسھه  ىى  باطن  اافزوونن  مى  شودد
جز  بھه  آآبب  چشم  نتواانن  شستن  آآنن
چونن  نجاساتت  بوااطن  شد  عیيانن  

چونن  نجس  خوااندهه  ست  كافر  رراا  خداا
آآنن  نجاست  نیيست  بر  ظاھھھهر  وو  رراا
ظاھھھهر  كافر  ملوثث  نیيست  ززیين

آآنن  نجاست  ھھھهست  ددرر  ااخلاقق  وو  ددیين  
اایين  نجاست  بویيش  آآیيد  بیيست  گامم

وو  آآنن  نجاست  بویيش  اازز  ررىى  تا  بھه  شامم  
بلكھه  بویيش  آآسمانھها  بر  رروودد

بر  ددماغغ  حورر  وو  ررضواانن  بر  شودد
اایين  چھه  مى  گویيم  بھه  قدرر  فھهم  تست
مرددمم  ااندرر  حسرتت  فھهم  ددررست  
فھهم  آآبب  ااست  وو  ووجودد  تن  سبو

چونن  سبو  بشكست  رریيزدد  آآبب  اازز  ااوو
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5is jug has !ve deep holes: 
neither water nor snow will stay in it.

اایين  سبو  رراا  پنج  سوررااخخ  ااست  ژژررفف
ااندرر  ااوو  نھه  آآبب  ماند  خودد  نھه  برفف  

You have heard, too, the command, “Close your eyes tightly”; 
you have not walked aright.

Your speech bears away your understanding by the mouth; 
your ear is like sand: it drinks your understanding.

Similarly, your other holes 
are drawing the hidden water of your understanding.

If you expel the water from the sea without compensation, 
you will make the sea a desert.

It is late; otherwise, I would declare the state of the case 
the entrance of compensations and substitutes,

Where comes to the sea 
those compensations and substitutes a"er expenditures

Hundreds of thousands of animals drink of it; 
from outside also the clouds take it away;

Again the sea draws those compensations— 
whence is known to the righteous.

We began the stories in haste; 
in this Masnavi they are le" without the issue.

O Light of God, noble Husamu’ddin, a king whose like 
the sky and the elements have never brought to birth,

Seldom have you come into soul and heart, 
O you at whose advent heart and soul are abashed.

How o"en have I praised the people of the past! 
Of necessity, you were my quest in them.

Truly the invocation knows its own house: 
attach the praise to the name of whomsoever you will.

God has set down these tales and parables 
for the purpose of concealing the praise from the unworthy.

Even if that praise is abashed before you, 
yet God accepts the exertion of one that has little.

God accepts a crust and absolves, 
for from the eyes of a blind man two drops are enough.

Birds and !shes know the ambiguous style, 
in which I have praised compendiously this person of goodly name,

أأمر  غضواا  غضھه  أأبصارركم
ھھھهم  شنیيدىى  ررااست  ننھهاددىى  تو  سم  
اازز  ددھھھهانت  نطق  فھهمت  رراا  بردد

گوشش  چونن  رریيگ  ااست  فھهمت  رراا  خورردد
ھھھهمچنیين  سوررااخھهاىى  ددیيگرتت
مى  كشاند  آآبب  فھهم  مضمرتت  

گر  زز  ددرریيا  آآبب  رراا  بیيروونن  كنى
بى  عوضض  آآنن  بحر  رراا  ھھھهامونن  كنى  
بى  گھه  ااست  اارر  نھه  بگویيم  حالل  رراا
مدخل  ااعوااضض  رراا  وو  اابداالل  رراا
كانن  عوضھها  وو  بدلھها  بحر  رراا
اازز  كجا  آآیيد  زز  بعد  خرجھها

صد  ھھھهزاارراانن  جانورر  ززوو  مى  خوررند
اابرھھھها  ھھھهم  اازز  بروونش  مى  برند
بازز  ددرریيا  آآنن  عوضھها  مى  كشد
اازز  كجا٬،  دداانند  ااصحابب  ررشد
قصھه  ھھھها  آآغازز  كرددیيم  اازز  شتابب

ماند  بى  مخلص  ددرروونن  اایين  كتابب  
ااىى  ضیياء  االحق  حسامم  االدیين  رراادد

كھه  فلك  وو  اارركانن  چو  تو  شاھھھهى  نزاادد
تو  بھه  ناددرر  آآمدىى  ددرر  جانن  وو  ددلل
ااىى  ددلل  وو  جانن  اازز  قدوومم  تو  خجل  
چند  كرددمم  مدحح  قومم  ما  مضى

قصد  من  زز  آآنھها  تو  بوددىى  زز  ااقتضا
خانھه  ىى  خودد  رراا  شناسد  خودد  ددعا
تو  بھه  نامم  ھھھهر  كھه  خوااھھھهى  كن  ثنا

بھهر  كتمانن  مدیيح  اازز  نامحل
حق  نھهاددهه  ست  اایين  حكایياتت  وو  مثل  
گر  چھه  آآنن  مدحح  اازز  تو  ھھھهم  آآمد  خجل

لیيك  بپذیيردد  خداا  جھهد  االمقل  
حق  پذیيردد  كسرهه  ااىى  دداارردد  معافف

كز  ددوو  ددیيدهه  ىى  كورر  ددوو  قطرهه  كفافف  
مرغغ  وو  ماھھھهى  ددااند  آآنن  اابھهامم  رراا

كھه  ستوددمم  مجمل  اایين  خوشش  نامم  رراا
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To the end that the sighs of the envious may not blow upon him, 
and that he may not bite the idea of Husamu’ddin with the teeth.

تا  بر  ااوو  آآهه  حسودداانن  كم  ووززدد
تا  خیيالش  رراا  بھه  ددنداانن  كم  گزدد

Where should the envious man !nd even the idea of him? 
When did a parrot rest in the abode of a mouse?

5at idea of Husamu’ddin arises from cunning practice: 
it is the hair of his eyebrow, not the new moon.

I sing your praise outside of the !ve and the seven. 
Now write “Daquqi went forward.”

How Daquqi went forward to lead that company.

In the salutations and benedictions 
addressed to the righteous praise of all the prophets is blended.

5e praises are all commingled: 
the jugs are poured into one basin.

Inasmuch as the object of praise Himself is not more than One, 
from this point of view religions are but one religion.

Know that every praise goes to the Light of God 
and is lent to forms and persons.

How should folk praise except Him who has the right?—
but they go astray on a vain fancy.

5e Light of God in relation to phenomena is as a light shining upon a wall—
the wall is a link for these splendours:

Necessarily, when the re#ection moved towards its source, 
he who had gone astray lost the moon and ceased from praise;

Or a re#ection of the moon appeared from a well, 
and he put his head into the well and was praising that same:

In truth he is a praiser of the moon, 
although his ignorance has turned its face towards its re#ection.

His praise belongs to the moon, not to that re#ection, 
that becomes in!delity when the matter is misapprehended;

For that bold man was led astray by perdition: 
the moon was above, while he fancied it was below.

5e people are distracted by these idols, 
and they repent of the lust which they have indulged,

خودد  خیيالش  رراا  كجا  یيابد  حسودد
ددرر  ووثاقق  موشش  طوطى  كى  غنودد

آآنن  خیيالل  ااوو  بودد  اازز  ااحتیيالل
موىى  اابرووىى  ووىى  ااست  آآنن  نى  ھھھهلالل  
مدحح  تو  گویيم  بروونن  اازز  پنج  وو  ھھھهفت
بر  نویيس  ااكنونن  ددقوقى  پیيش  ررفت  

پیيش  ررفتن  ددقوقى  بھه  اامامت  آآنن  قومم  

ددرر  تحیياتت  وو  سلامم  االصالحیين
مدحح  جملھه  ىى  اانبیيا  آآمد  عجیين  
مدحھها  شد  جملگى  آآمیيختھه

كوززهه  ھھھها  ددرر  یيك  لگن  ددرر  رریيختھه  
زز  اانكھه  خودد  ممدووحح  جز  یيك  بیيش  نیيست
كیيشھها  ززیين  ررووىى  جز  یيك  كیيش  نیيست  
دداانن  كھه  ھھھهر  مدحى  بھه  نورر  حق  رروودد
بر  صورر  وو  ااشخاصص  عارریيت  بودد
مدحھها  جز  مستحق  رراا  كى  كنند
لیيك  بر  پندااشت  گمرهه  مى  شوند
ھھھهمچو  نوررىى  تافتھه  بر  حایيطى

حایيط  آآنن  اانواارر  رراا  چونن  رراابطى  
لاجرمم  چونن  سایيھه  سوىى  ااصل  ررااند
ضالل  مھه  گم  كردد  وو  زز  ااستایيش  بماند

یيا  زز  چاھھھهى  عكس  ماھھھهى  وواانمودد
سر  بھه  چھه  ددرر  كردد  وو  آآنن  رراا  مى  ستودد

ددرر  حقیيقت  ماددحح  ماهه  ااست  ااوو
گر  چھه  جھهل  ااوو  بھه  عكسش  كردد  رروو
مدحح  ااوو  مھه  ررااست  نى  آآنن  عكس  رراا
كفر  شد  آآنن  چونن  غلط  شد  ماجراا
كز  شقاووتت  گشت  گمرهه  آآنن  ددلیير
مھه  بھه  بالا  بودد  وو  ااوو  پندااشت  ززیير
ززیين  بتانن  خلقانن  پریيشانن  مى  شوند
شھهوتت  ررااندهه  پشیيمانن  مى  شوند



135

2145

2135

2140

Because he has indulged his lust with a phantom 
and has remained farther away from the Reality.

زز  اانكھه  شھهوتت  با  خیيالى  ررااندهه  ااست
ووزز  حقیيقت  ددووررتر  ووااماندهه  ااست  

Your desire for a phantom is like a wing, 
so that by means of that wing he may ascend to the Reality.

When you have indulged a lust, your wing drops o$; 
you become lame, and that phantom #ees from you.

Preserve the wing and do not indulge such lust, 
to the end that the wing of desire may bear you to Paradise.

5e people fancy they are enjoying themselves: 
they are tearing out their wings for the sake of a phantom.

I have become a debtor for the explanation of this topic. 
Give me time, I am destitute; on that account I keep silence.

How the company followed the leadership of Daquqi.

Daquqi advanced to perform the prayer: 
the company was the satin robe and he the embroidered border.

5ose kings followed his leadership, 
in a row behind that renowned exemplar.

When they pronounced the takbirs, 
they went forth from this world, like a sacri!ce.

O Imam, the meaning of the takbirs is this: 
“We have become a sacri!ce, O God, before You.”

At the moment of slaughtering you say Allah Akbar: 
even so in slaughtering the #eshly soul which ought to be killed.

5e body is like Ishmael, and the spirit like Abraham: 
the spirit has pronounced the takbir over the noble body.

By lusts and desires the body was killed, 
by bismillah in the ritual prayer it was sacri!ced.

Whilst performing the prayer drawn up in ranks before God, 
as at the Resurrection, and engaged in self-examination and prayers,

Standing in God’s presence and shedding tears, 
like one who rises erect on rising from the dead.

God will say, “What have you produced for Me 
during this term of respite which I gave you?

با  خیيالى  میيل  تو  چونن  پر  بودد
تا  بداانن  پر  بر  حقیيقت  بر  شودد

چونن  برااندىى  شھهوتى  پرتت  بریيخت
لنگ  گشتى  وو  آآنن  خیيالل  اازز  تو  گریيخت  

پر  نگھه  دداارر  وو  چنیين  شھهوتت  مراانن
تا  پر  میيلت  بردد  سوىى  جنانن  
خلق  پندااررند  عشرتت  مى  كنند
بر  خیيالى  پر  خودد  بر  مى  كنند
وواامم  دداارر  شرحح  اایين  نكتھه  شدمم

مھهلتم  ددهه  معسرمم  زز  آآنن  تن  ززددمم  

ااقتداا  كرددنن  قومم  اازز  پس  ددقوقى  

پیيش  ددرر  شد  آآنن  ددقوقى  ددرر  نمازز
قومم  ھھھهمچونن  ااطلس  آآمد  ااوو  طراازز

ااقتداا  كرددند  آآنن  شاھھھهانن  قطارر
ددرر  پى  آآنن  مقتدااىى  نامداارر

چونن  كھه  با  تكبیيرھھھها  مقروونن  شدند
ھھھهمچو  قربانن  اازز  جھهانن  بیيروونن  شدند

معنى  تكبیير  اایين  ااست  ااىى  اامامم
كاىى  خداا  پیيش  تو  ما  قربانن  شدیيم  

  ااكبر  مى  كنى ووقت  ذذبح  اااللهَّ
ھھھهمچنیين  ددرر  ذذبح  نفس  كشتنى  

تن  چو  ااسماعیيل  وو  جانن  ھھھهمچونن  خلیيل
كردد  جانن  تكبیير  بر  جسم  نبیيل  
گشت  كشتھه  تن  زز  شھهوتھها  وو  آآزز
  بسمل  ددرر  نمازز شد  بھه  بسم  اااللهَّ

چونن  قیيامت  پیيش  حق  صفھها  ززددهه
ددرر  حسابب  وو  ددرر  مناجاتت  آآمدهه  
اایيستاددهه  پیيش  یيزدداانن  ااشك  رریيز
بر  مثالل  ررااست  خیيز  ررستخیيز
حق  ھھھهمى  گویيد  چھه  آآووررددىى  مراا
ااندرر  اایين  مھهلت  كھه  ددااددمم  من  تراا
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In what have you brought your life to its end? 
In what have you consumed your food and strength?

عمر  خودد  رراا  ددرر  چھه  پایيانن  برددهه  ااىى
قوتت  وو  قوتت  ددرر  چھه  فانى  كرددهه  ااىى  

Where have you dimmed the lustre of your eye? 
Where have you dissipated your !ve senses?

You have expended eyes and ears and intellect and the pure celestial substances: 
what have you purchased from the earth?

I gave you hands and feet as spade and mattock. 
When did those become of themselves?”

Even so hundreds of thousands of such sorrowful messages 
come from the Lord.

At the time of standing (in prayer) these words return, 
and from shame he is bent double in the genu#ection.

From shame the power of standing remains not, and from abashment 
he recites a litany of glori!cation while his knees are bowed.

5en comes the command, 
“Li" up your head from the genu#ection and tell over answer to God.”

5e shamefaced one li"s up his head from the genu#ection; 
then that man whose works are unripe falls on his face.

Again the command comes to him, 
“Li" up your head from the prostration and give an account of your deeds.”

Once more the shamefaced one li"s up his head, 
and falls again on his face, as a snake.

Again He says, 
“Li" up your head and relate, for I will inquire of you, hair by hair.”

He has no power to stand on foot, 
since the words of awe addressed to him have smitten his soul;

So he sits down because of that heavy burden. 
5e Lord says to him, “Speak plainly!

I gave you bounty: tell, what were your thanks? 
I gave you capital: come, show the interest.”

He turns his face to the right hand in the salutation—
towards the spirits of the prophets and those of the noble,

Meaning to say, “O kings, intercession, 
for this vile one’s feet and mantle are stuck fast in the mire”

گوھھھهر  ددیيدهه  كجا  فرسوددهه  ااىى
پنج  حس  رراا  ددرر  كجا  پالوددهه  ااىى

چشم  وو  گوشش  وو  ھھھهوشش  وو  گوھھھهرھھھهاىى  عرشش
خرجج  كرددىى  چھه  خریيدىى  تو  زز  فرشش  
ددست  وو  پا  ددااددمت  چونن  بیيل  وو  كلند
من  ببخشیيدمم  زز  خودد  آآنن  كى  شدند

ھھھهمچنیين  پیيغامھهاىى  ددررددگیين
صد  ھھھهزاارراانن  آآیيد  اازز  حضرتت  چنیين  

ددرر  قیيامم  اایين  گفتھها  دداارردد  ررجوعع
وو  زز  خجالت  شد  ددوو  تا  ااوو  ددرر  رركوعع  

قوتت  ااستاددنن  اازز  خجلت  نماند
ددرر  رركوعع  اازز  شرمم  تسبیيحى  بخوااند

بازز  فرمانن  مى  ررسد  بردداارر  سر
اازز  رركوعع  وو  پاسخ  حق  بر  شمر

سر  بر  آآرردد  اازز  رركوعع  آآنن  شرمسارر
بازز  ااندرر  رروو  فتد  آآنن  خامم  كارر
بازز  فرمانن  آآیيدشش  بردداارر  سر

اازز  سجودد  وو  ووااددهه  اازز  كرددهه  خبر
سر  بر  آآرردد  ااوو  ددگر  ررهه  شرمسارر
ااندرر  اافتد  بازز  ددرر  رروو  ھھھهمچو  مارر
بازز  گویيد  سر  بر  آآرر  وو  بازز  گو

كھه  بخوااھھھهم  جست  اازز  تو  مو  بھه  مو
قوتت  پا  اایيستاددنن  نبوددشش

كھه  خطابب  ھھھهیيبتى  بر  جانن  ززددشش  
پس  نشیيند  قعدهه  زز  آآنن  بارر  گراانن
حضرتش  گویيد  سخن  گو  با  بیيانن  
نعمتت  ددااددمم  بگو  شكرتت  چھه  بودد
ددااددمت  سرمایيھه  ھھھهیين  بنماىى  سودد
رروو  بھه  ددست  ررااست  آآرردد  ددرر  سلامم

سوىى  جانن  اانبیيا  وو  آآنن  كراامم  
یيعنى  ااىى  شاھھھهانن  شفاعت  كایين  لئیيم
سخت  ددرر  گل  ماندشش  پاىى  وو  گلیيم  

2165



137

2170

2175

بیيانن  ااشاررتت  سلامم  سوىى  ددست  ررااست  ددرر  قیيامت  اازز  ھھھهیيبت  محاسبھه  ىى
  حق  وو  اازز  اانبیيا  ااستعانت  وو  شفاعت  خوااستن

Explaining that the salutation towards the right hand at the Resurrection indicates 
dread of being examined by God and seeking help and intercession !om the prophets

5e prophets say, “5e day for remedy is past; 
the remedy and the strong implement were there.

You are an untimely bird. Leave, O miserable one, 
go, and do not wade in our blood.”

He turns his face to the le" hand towards his family and kinsfolk: 
they say to him, “Be silent!

Listen, answer for yourself to the Creator. Who are we? 
Sire, keep your hands o$ us!”

No succour comes either from this side or from that: 
the soul of this desperate man is a hundred pieces.

5e wretched personage loses hope of all; 
then he li"s up both hands in supplication,

Crying, “O God, I have lost hope of all: 
You are the First and the Last and the ultimate Bourn.”

Behold in the ritual prayer these goodly indications, 
in order that you may know these will certainly come to pass.

From the ritual prayer, which is the egg, hatch the chick; 
do not peck like a bird without reverence or propriety.

How during the ritual prayer Daquqi heard cries of distress !om a ship that was about to sink

Daquqi made ready to act as Imam: 
he began to perform the ritual prayer on the shore,

While that company stood up behind him. 
Look you, a goodly company, and an elect Imam!

Of a sudden his eye turned towards the sea, 
because he heard “Help! Help!” from the direction of the sea.

He saw amidst the waves a ship in fate, 
and in tribulation and an evil plight.

اانبیيا  گویيند  ررووزز  چاررهه  ررفت
چاررهه  آآنن  جا  بودد  وو  ددست  اافزاارر  ززفت  
مرغغ  بى  ھھھهنگامى  ااىى  بد  بخت  رروو
تركك  ما  گو  خونن  ما  ااندرر  مشو
رروو  بگرددااند  بھه  سوىى  ددست  چپ

ددرر  تبارر  وو  خویيش  گویيندشش  كھه  خپ  
ھھھهیين  جواابب  خویيش  گو  با  كرددگارر

ما  كھه  اایيم  ااىى  خوااجھه  ددست  اازز  ما  بداارر
نھه  ااززیين  سو  نھه  اازز  آآنن  سو  چاررهه  شد
جانن  آآنن  بى  چاررهه  ددلل  صد  پاررهه  شد

اازز  ھھھهمھه  نومیيد  شد  مسكیين  كیيا
پس  بر  آآرردد  ھھھهر  ددوو  ددست  ااندرر  ددعا

كز  ھھھهمھه  نومیيد  گشتم  ااىى  خداا
ااوولل  وو  آآخر  تویيى  وو  منتھها

ددرر  نمازز  اایين  خوشش  ااشاررتھها  ببیين
تا  بداانى  كایين  بخوااھھھهد  شد  یيقیين  
بچھه  بیيروونن  آآرر  اازز  بیيضھه  ىى  نمازز

سر  مزنن  چو  مرغغ  بى  تعظیيم  وو  سازز

شنیيدنن  ددقوقى  ددرر  میيانن  نمازز  اافغانن  آآنن  كشتى  كھه  غرقق  خوااست  شدنن  

آآنن  ددقوقى  ددرر  اامامت  كردد  سازز
ااندرر  آآنن  ساحل  ددرر  آآمد  ددرر  نمازز
وو  آآنن  جماعت  ددرر  پى  ااوو  ددرر  قیيامم
اایينت  ززیيبا  قومم  وو  بگزیيدهه  اامامم  

ناگھهانن  چشمش  سوىى  ددرریيا  فتادد
چونن  شنیيد  اازز  سوىى  ددرریيا  دداادد  دداادد

ددرر  میيانن  موجج  ددیيد  ااوو  كشتیيى
ددرر  قضا  وو  ددرر  بلا  وو  ززشتیيى  
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Night, clouds and huge waves: 
these three types of darkness, and fear of the whirlpool.

ھھھهم  شب  وو  ھھھهم  اابر  وو  ھھھهم  موجج  عظیيم
اایين  سھه  تارریيكى  وو  اازز  غرقابب  بیيم  

A !erce wind, like Azra’il, arose; 
the waves tossed on le" and right.

5e people in the ship were faint with terror: 
cries of woe had arisen,

And in lamentation they were beating their heads with their hands: 
in!del and deist—they all had become sincere,

Making heartfelt promises and vows to God 
with a hundred humble entreaties in that hour

Bare-headed in the prostrate attitude were those whose faces, 
because of perversity, had never seen the qibla at all.

5ey said, “5is worship of God is useless”; 
in that hour they saw a hundred lives therein.

5ey had entirely abandoned hope of all—
of friends and maternal and paternal uncles and father and mother.

At that moment ascetic and reprobate had become God-fearing 
as a wicked man at the time of the death-agony.

Neither on the le" nor on the right was there any help for them: 
when expedients are dead, is the time to invoke God.

5ey were in invocation and lament and moaning: 
a black smoke went up from them to heaven.

5en the Devil cried in enmity, 
“Away! Away! O dog-worshippers, two maladies.

Death and woe! O unbelievers and hypocrites, 
this will befall in the end,

A"er deliverance you will rejoice 
to become peculiar devils for the sake of your lust,

And will not remember that in the day of peril 
God took your hands from His decree.”

5is cry was coming from the Devil; 
but these words are unheard except by a good ear.

Mustafa, the Pole and the Emperor and the Sea of Purity, 
has told us truly,

5at what the ignorant will see in the end 
the wise see from the !rst step

تند  باددىى  ھھھهمچو  عزرراایيیيل  خاست
موجھها  آآشوفت  ااندرر  چپ  وو  ررااست  

ااھھھهل  كشتى  اازز  مھهابت  كاستھه
نعرهه  ىى  وواا  وویيلھها  برخاستھه  

ددستھها  ددرر  نوحھه  بر  سر  مى  ززددند
كافر  وو  ملحد  ھھھهمھه  مخلص  شدند
با  خداا  با  صد  تضرعع  آآنن  ززمانن
عھهدھھھها  وو  نذررھھھها  كرددهه  بھه  جانن  

سر  برھھھهنھه  ددرر  سجودد  آآنھها  كھه  ھھھهیيچ
رروویيشانن  قبلھه  ندیيد  اازز  پیيچ  پیيچ  

گفتھه  كھه  بى  فایيدهه  ست  اایين  بندگى
آآنن  ززمانن  ددیيدهه  ددرر  آآنن  صد  ززندگى  

اازز  ھھھهمھه  ااوومیيد  ببریيدهه  تمامم
ددووستانن  وو  خالل  وو  عم  بابا  وو  مامم  
ززااھھھهد  وو  فاسق  شد  آآنن  ددمم  متقى

ھھھهمچو  ددرر  ھھھهنگامم  جانن  كندنن  شقى  
نى  زز  چپشانن  چاررهه  بودد  وو  نى  زز  ررااست

حیيلھه  ھھھها  چونن  مردد  ھھھهنگامم  ددعاست  
ددرر  ددعا  اایيشانن  وو  ددرر  ززااررىى  وو  آآهه
بر  فلك  زز  اایيشانن  شدهه  ددوودد  سیياهه  
ددیيو  آآنن  ددمم  اازز  عدااووتت  بیين  بیين

بانگ  ززدد  كاىى  سگ  پرستانن  علتیين  
مرگگ  وو  جسك  ااىى  ااھھھهل  اانكارر  وو  نفاقق

عاقبت  خوااھھھهد  بدنن  اایين  ااتفاقق  
چشمتانن  تر  باشد  اازز  بعد  خلاصص

كھه  شویيد  اازز  بھهر  شھهوتت  ددیيو  خاصص  
یياددتانن  نایيد  كھه  ررووززىى  ددرر  خطر
ددستتانن  بگرفت  یيزدداانن  اازز  قدرر
اایين  ھھھهمى  آآمد  نداا  اازز  ددیيو  لیيك

اایين  سخن  رراا  نشنودد  جز  گوشش  نیيك  
ررااست  فرموددهه  ست  با  ما  مصطفى
قطب  وو  شاھھھهنشاهه  وو  ددرریياىى  صفا
كانچھه  جاھھھهل  ددیيد  خوااھھھهد  عاقبت

عاقلانن  بیينند  زز  ااوولل  مرتبت  
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If matters are hidden and secret at the beginning, 
the wise man sees at !rst, while that obstinate one at last.

كاررھھھها  زز  آآغازز  ااگر  غیيب  ااست  وو  سر
عاقل ااوولل دديد وو آآخر آآنن مصر

5e beginning thereof is concealed, 
and both the wise man and the ignorant will see the end in manifestation;

If you, O rebellious one, do not see the hidden event—
when did the torrent sweep away your prudence?

What is prudence? To think ill of this world. 
He at every moment will see a sudden calamity.

"e ideas of the prudent man

It is as when a lion has suddenly come up 
and seized a man and dragged him into the jungle.

At that carrying o$, what will he think of ? Consider, 
and think of the same thing, O you who are learned in the Religion.

5e lion, Destiny, is dragging into the jungles our souls 
which are preoccupied with business and trades.

5at is like that the people have fear of poverty, 
plunged up to their throats in the briny water.

If they should fear the Creator of poverty, 
treasures would be opened to them on the earth.

5rough fear of a7iction they all are in the very essence of a7iction: 
in their quest for existence they have fallen into non-existence.

Daquqi’s entreaty and intercession for the deliverance of the ship

When Daquqi beheld that turmoil, 
his pity was stirred and his tears #owed fast.

He said, “O Lord, do not look at their deeds! 
Take their hands, O auspicious King!

Bring them back well and safe to the shore, 
O You whose hand reaches sea and land!

O Gracious One, O Merciful and Everlasting One, 
pass over this wickedness committed by devisers of evil!

ااوولش  پوشیيدهه  باشد  وو  آآخر  آآنن
عاقل وو جاهل ببيند ددرر عيانن 

گر  نبیينى  ووااقعھه  ىى  غیيب  ااىى  عنودد
حزمم رراا سيلابب كى ااندرر رربودد

حزمم  چھه  بودد  بد  گمانى  بر  جھهانن
ددمم به ددمم بيند بلاىى ناگهانن 

تصوررااتت  مردد  حاززمم  

آآنن  چنانن  كھه  ناگھهانن  شیيرىى  ررسیيد
مردد رراا بربودد وو ددرر بيشه كشيد

ااوو  چھه  ااندیيشد  ددرر  آآنن  برددنن  ببیين
تو همانن اانديش ااىى ااستادد ددين 

مى  كشد  شیير  قضا  ددرر  بیيشھه  ھھھها
جانن ما مشغولل كارر وو پيشه ها

آآنن  چنانن  كز  فقر  مى  ترسند  خلق
ززير آآبب شورر ررفته تا به حلق 

گر  بترسندىى  اازز  آآنن  فقر  آآفریين
گنجهاشانن كشف گشتى ددرر ززمين 

جملھه  شانن  اازز  خوفف  غم  ددرر  عیين  غم
ددرر پى هستى فتاددهه ددرر عدمم 

ددعا  وو  شفاعت  ددقوقى  ددرر  خلاصص  كشتى  

چونن  ددقوقى  آآنن  قیيامت  رراا  بدیيد
ررحم ااوو جوشيد وو ااشك ااوو ددوويد

گفت  یيا  رربب  منگر  ااندرر  فعلشانن
ددستشانن گير ااىى شه نيكو نشانن 

خوشش  سلامتشانن  بھه  ساحل  بازز  بر
ااىى ررسيدهه ددست تو ددرر بحر وو بر

ااىى  كریيم  وو  ااىى  ررحیيم  سرمدىى
ددرر گذاارر اازز بد سگالانن ااين بدىى 
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O You who have given, free of cost, a hundred eyes and ears, and, 
without bribe, have dispensed intellect and understanding;

ااىى  بدااددهه  رراایيگانن  صد  چشم  وو  گوشش
بى  زز  ررشوتت  بخش  كرددهه  عقل  وو  ھھھهوشش  

Who have bestowed the gi" before the merit, 
having su$ered from us the whole of ingratitude and transgression:

O Almighty One, 
You are able to pardon our great sins in privacy.

We have burnt ourselves from lust and greed, 
and even this invocation we have learned from You.

In reverence for Your having taught to invoke 
and for having lighted the lamp amidst darkness like this.”

5us was the invocation running on his tongue at that time, 
like faithful mothers.

5e tears were #owing from his eyes, 
and that invocation was going up to Heaven from him beside himself.

5at unconscious invocation is, in truth, di$erent: 
that invocation is not from him, it is spoken by the Judge.

God is making that invocation, since he is non-existent (fana): 
the invocation and the answer are from God.

5ere is not present the medium, namely, the created person: 
body and spirit are unaware of making that supplication.

5e servants of God are merciful and long-su$ering: 
they possess the disposition of God in regard to putting things right.

5ey are kind and honest ones, 
helpers in the hard plight and the heavy day.

Listen; seek this company, O a7icted one! 
Listen; hold them a prize before the a7iction.

5rough the breath of that hero the ship was saved, 
while the people in the ship thought by their own e$orts,

5at maybe in dread 
their arm had skillfully shot an arrow at the target.

Foxes, in the chase, are saved by their legs, 
but the foxes inconsiderately deem that from their tails.

5ey play fondly with their tails, thinking, 
“5ese save our lives in the ambuscade.”

O fox, preserve your legs from brickbats; 
when you have no legs, what use is your tail, O bold-eyed one?

پیيش  اازز  ااستحقاقق  بخشیيدهه  عطا
ددیيدهه  اازز  ما  جملھه  كفراانن  وو  خطا
ااىى  عظیيم  اازز  ما  گناھھھهانن  عظیيم
تو  تواانى  عفو  كرددنن  ددرر  حریيم  

ما  زز  آآزز  وو  حرصص  خودد  رراا  سوختیيم
وویين  ددعا  رراا  ھھھهم  زز  تو  آآموختیيم  
حرمت  آآنن  كھه  ددعا  آآموختى

ددرر  چنیين  ظلمت  چرااغغ  اافرووختى  
ھھھهمچنیين  مى  ررفت  بر  لفظش  ددعا
آآنن  ززمانن  چونن  ماددرراانن  با  ووفا

ااشك  مى  ررفت  اازز  ددوو  چشمش  وو  آآنن  ددعا
بى  خودد  اازز  ووىى  مى  برآآمد  بر  سما

آآنن  ددعاىى  بى  خودد  آآنن  خودد  ددیيگر  ااست
آآنن  ددعا  زز  ااوو  نیيست  گفت  ددااوورر  ااست  
آآنن  ددعا  حق  مى  كند  چونن  ااوو  فناست
آآنن  ددعا  وو  آآنن  ااجابت  اازز  خدااست  
ووااسطھه  ىى  مخلوقق  نى  ااندرر  میيانن

بى  خبر  زز  آآنن  لابھه  كرددنن  جسم  وو  جانن  
بندگانن  حق  ررحیيم  وو  برددبارر

خوىى  حق  ددااررند  ددرر  ااصلاحح  كارر
مھهربانن  بى  ررشوتانن  یيارریيگراانن

ددرر  مقامم  سخت  وو  ددرر  ررووزز  گراانن  
ھھھهیين  بجو  اایين  قومم  رراا  ااىى  مبتلا

ھھھهیين  غنیيمت  ددااررشانن  پیيش  اازز  بلا
ررست  كشتى  اازز  ددمم  آآنن  پھهلواانن

وو  ااھھھهل  كشتى  رراا  بھه  جھهد  خودد  گمانن  
كھه  مگر  باززووىى  اایيشانن  ددرر  حذرر
بر  ھھھهدفف  ااندااخت  تیيرىى  اازز  ھھھهنر
پا  ررھھھهاند  ررووبھهانن  رراا  ددرر  شكارر
وو  آآنن  زز  ددمم  دداانند  ررووباھھھهانن  غراارر
عشقھها  با  ددمم  خودد  باززند  كایين
مى  ررھھھهاند  جانن  ما  رراا  ددرر  كمیين  
ررووبھها  پا  رراا  نگھه  دداارر  اازز  كلوخخ

پا  چو  نبودد  ددمم  چھه  سودد  ااىى  چشم  شوخخ  
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We are like foxes, and the noble are our legs: 
they save us from a hundred kinds of vengeance.

ما  چو  ررووباھھھهیيم  وو  پاىى  ما  كراامم
مى  ررھھھهاندمانن  زز  صد  گونن  اانتقامم  

Our subtle contrivance is as our tails: 
we play fondly with our tails, le" and right.

We wag our tails in argumentation and cunning, 
in order that Zayd and Bakr may remain amazed at us.

We have sought to excite the amazement of the people; 
we have eagerly grasped at Divinity,

5at by means of guile we may gain possession of hearts; 
we do not see that we are in a ditch

You are in the ditch and in the pit, O scoundrel: 
keep your hands o$ the moustache of others!

When you arrive at a fair and beauteous garden, 
a"er that lay hold of the people’s skirts and lead them.

O you, who dwell in the prison of the four and the !ve and the six, 
lead others also to a goodly place!

O you who, like an ass-servant, are the comrade of the ass’s rump, 
you have found a spot to kiss: take us!

Since servitude to the Beloved has not been granted you, 
from where has arisen in you the wish for sovereignty?

In your desire that they should say to you “Bravo!” 
you have tied a bowstring on the neck of your soul.

O fox, abandon this tail, contrivance, 
and devote your heart to the lords of the heart.

Under the protection of the lion, roast-meat will not fail; 
O fox, do not hasten towards the carcass.

O heart, you will be regarded by God at the moment when, 
like a part, you go towards your Whole.

God says, “Our regard is on the heart; 
it is not on the external form, which is water and earth.”

You say, “I too have a heart”; 
the heart is above the empyrean, it is not below.

Certainly in the dark earth also there is water, 
but it is not proper for you to wash your hands with that water,

Because, though it is water, it is overcome by the earth. 
Do not, then, say of your heart, “5is too is a heart.”

حیيلھه  ىى  بارریيك  ما  چونن  ددمم  ماست
عشقھها  باززیيم  با  ددمم  چپ  وو  ررااست  
ددمم  بجنبانیيم  زز  ااستدلالل  وو  مكر

تا  كھه  حیيراانن  ماند  اازز  ما  ززیيد  وو  بكر
طالب  حیيراانى  خلقانن  شدیيم

ددست  طمع  ااندرر  االوھھھهیيت  ززددیيم  
تا  بھه  اافسونن  مالك  ددلھها  شویيم
اایين  نمى  بیينیيم  ما  كاندرر  گویيم  

ددرر  گوىى  وو  ددرر  چھهى  ااىى  قلتبانن
ددست  وواادداارر  اازز  سبالل  ددیيگراانن  

چونن  بھه  بستانى  ررسى  ززیيبا  وو  خوشش
بعد  اازز  آآنن  دداامانن  خلقانن  گیير  وو  كش  
ااىى  مقیيم  حبس  چارر  وو  پنج  وو  شش
نغز  جایيى  ددیيگراانن  رراا  ھھھهم  بكش  
ااىى  چو  خربندهه  حریيف  كونن  خر

بوسھه  گاھھھهى  یيافتى  ما  رراا  ببر
چونن  ندااددتت  بندگى  ددووست  ددست
میيل  شاھھھهى  اازز  كجایيت  خاستھه  ست  
ددرر  ھھھهوااىى  آآنن  كھه  گویيندتت  ززھھھهى
بستھه  ااىى  ددرر  گرددنن  جانت  ززھھھهى  
ررووبھها  اایين  ددمم  حیيلت  رراا  بھهل

ووقف  كن  ددلل  بر  خدااوونداانن  ددلل  
ددرر  پناهه  شیير  كم  نایيد  كبابب

ررووبھها  تو  سوىى  جیيفھه  كم  شتابب  
تو  ددلا  منظورر  حق  آآنن  گھه  شوىى

كھه  چو  جزووىى  سوىى  كل  خودد  ررووىى  
حق  ھھھهمى  گویيد  نظرمانن  بر  ددلل  ااست

نیيست  بر  صوررتت  كھه  آآنن  آآبب  وو  گل  ااست  
تو  ھھھهمى  گویيى  مراا  ددلل  نیيز  ھھھهست
ددلل  فراازز  عرشش  باشد  نى  بھه  پست  
ددرر  گل  تیيرهه  یيقیين  ھھھهم  آآبب  ھھھهست
لیيك  زز  آآنن  آآبت  نشایيد  آآبب  ددست  

زز  اانكھه  گر  آآبب  ااست  مغلوبب  گل  ااست
پس  ددلل  خودد  رراا  مگو  كایين  ھھھهم  ددلل  ااست  

2245
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5e heart that is higher than the heavens 
is the heart of the saint or the prophet.

آآنن  ددلى  كز  آآسمانھها  برتر  ااست
آآنن  ددلل  اابداالل  یيا  پیيغمبر  ااست  

5at has become cleansed of earth and puri!ed; 
it has come to growth and has been made complete.

It has taken leave of earth and has come to the Sea; 
it has escaped from the prison of earth and has become of the Sea.

Our water has remained imprisoned in earth. 
Listen, O Sea of Mercy, draw us out of the clay!

5e Sea says, “I draw you into myself, 
but you art vainly pretending to be the sweet water.

Your vain pretence is keeping you deprived of fortune: 
abandon that fancy and enter into me.”

5e water in the earth desires to go into the Sea; 
the earth has seized the water’s foot and is dragging.

If it releases its foot from the hand of the earth, 
the earth will be le" dry, and it becomes absolutely free.

What is that drawing back of the water by the earth? 
Your drawing the dessert and unmixed wine.

Even so every lust in the world, 
whether it be riches or power or bread—

Each of these things produces intoxication in you, 
and when you gain it not, it in#icts a headache upon you.

5is headache of grief has become a proof 
that your intoxication was caused by that missed object.

Do not partake of these but according to the measure of necessity, 
lest they grow predominant and become rulers over you.

You scornfully refused, saying, “I am the owner of a heart: 
I have no need of anyone else, I am united.”

5at is as though the water in the earth should scornfully refuse, 
saying, “I am the water, and why should I seek aid?”

You fancied this polluted was the heart; 
consequently you averted your heart from those possessed of hearts.

Do you indeed think it possible that this heart 
which is in love with milk and honey should be that heart?

5e deliciousness of milk and honey is the re#ection of the heart: 
from that heart the sweetness of every sweet thing is derived.

پاكك  گشتھه  آآنن  زز  گل  صافى  شدهه
ددرر  فزوونى  آآمدهه  وواافى  شدهه

تركك  گل  كرددهه  سوىى  بحر  آآمدهه
ررستھه  اازز  ززنداانن  گل  بحرىى  شدهه  

آآبب  ما  محبوسس  گل  ماندهه  ست  ھھھهیين
بحر  ررحمت  جذبب  كن  ما  رراا  زز  طیين  

بحر  گویيد  من  تراا  ددرر  خودد  كشم
لیيك  مى  لافى  كھه  من  آآبب  خوشم  
لافف  تو  محروومم  مى  دداارردد  تراا

تركك  آآنن  پندااشت  كن  ددرر  من  ددرر  آآ
آآبب  گل  خوااھھھهد  كھه  ددرر  ددرریيا  رروودد
گل  گرفتھه  پاىى  آآبب  وو  مى  كشد

گر  ررھھھهاند  پاىى  خودد  اازز  ددست  گل
گل  بماند  خشك  وو  ااوو  شد  مستقل  
آآنن  كشیيدنن  چیيست  اازز  گل  آآبب  رراا
جذبب  تو  نقل  وو  شراابب  نابب  رراا
ھھھهمچنیين  ھھھهر  شھهوتى  ااندرر  جھهانن

خوااهه  مالل  وو  خوااهه  جانن  وو  خوااهه  نانن  
ھھھهر  یيكى  ززیينھها  تراا  مستى  كند
چونن  نیيابى  آآنن  خماررتت  مى  ززند
اایين  خمارر  غم  ددلیيل  آآنن  شدهه  ست

كھه  بد  آآنن  مفقودد  مستى  ااتت  بدهه  ست  
جز  بھه  ااندااززهه  ىى  ضرووررتت  ززیين  مگیير

تا  نگردددد  غالب  وو  بر  تو  اامیير
سر  كشیيدىى  تو  كھه  من  صاحب  ددلم

حاجت  غیيرىى  ندااررمم  ووااصلم  
آآنن  چنانن  كھه  آآبب  ددرر  گل  سر  كشد

كھه  منم  آآبب  وو  چراا  جویيم  مددد
ددلل  تو  اایين  آآلوددهه  رراا  پندااشتى

لاجرمم  ددلل  زز  ااھھھهل  ددلل  برددااشتى  
خودد  رروواا  ددااررىى  كھه  آآنن  ددلل  باشد  اایين
كاوو  بودد  ددرر  عشق  شیير  وو  اانگبیين  

لطف  شیير  وو  اانگبیين  عكس  ددلل  ااست
ھھھهر  خوشى  رراا  آآنن  خوشش  اازز  ددلل  حاصل  ااست  

2265
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Hence the heart is the substance, and the world is the form: 
how should the heart’s shadow be the object of the heart’s desire?

پس  بودد  ددلل  جوھھھهر  وو  عالم  عرضض
سایيھه  ىى  ددلل  چونن  بودد  ددلل  رراا  غرضض  

Is that the heart that is enamoured of riches and power, 
or is submissive to this black earth and water,

Or to vain fancies which it worships in the darkness 
for the sake of fame?

5e heart is nothing but the Sea of Light: 
is the heart the place for vision of God—and then blind?

5e heart is not in hundreds of thousands noble or common; 
it is in a single one: which is he? Which?

Leave a fragment of the heart and seek the heart, 
in order that by means of it that fragment may become as a mountain.

5e heart is encompassing this realm of existence 
and scattering gold in bene!cence and bounty.

It chooses to lavish blessings derived from the Blessedness of God 
upon the people of the world.

Whoever’s skirt is right and ready, 
the largesse of the heart comes to that person.

Your skirt is supplication and presence: 
beware, do not put in your skirt the stone of iniquity,

In order that your skirt may not be torn by those stones 
and that you may distinguish the sterling coin from the colours.

You have !lled your skirt with stones from this world, 
and also with stones of silver and gold, as children.

Inasmuch as from that fancy of silver and gold there was no gold, 
the skirt of your sincerity was rent and your sorrow increased.

How should the stone appear to the children as stone, 
till Reason lays hold of their skirts?

5e Pir is Reason, not that white hair: 
hair is not contained in this fortune and hope.

آآنن  ددلى  كاوو  عاشق  مالل  ااست  وو  جاهه
یيا  ززبونن  اایين  گل  وو  آآبب  سیياهه  
یيا  خیيالاتى  كھه  ددرر  ظلماتت  ااوو
مى  پرستدشانن  برااىى  گفت  ووگو
ددلل  نباشد  غیير  آآنن  ددرریياىى  نورر
ددلل  نظر  گاهه  خداا  وو  آآنن  گاهه  كورر

نى  ددلل  ااندرر  صد  ھھھهزاارراانن  خاصص  وو  عامم
ددرر  یيكى  باشد  كداامم  ااست  آآنن  كداامم  
رریيزهه  ىى  ددلل  رراا  بھهل  ددلل  رراا  بجو

تا  شودد  آآنن  رریيزهه  چونن  كوھھھهى  اازز  ااوو
ددلل  محیيط  ااست  ااندرر  اایين  خطھه  ىى  ووجودد

ززرر  ھھھهمى  اافشاند  اازز  ااحسانن  وو  جودد
اازز  سلامم  حق  سلامتھها  نثارر

مى  كند  بر  ااھھھهل  عالم  زز  ااختیيارر
ھھھهر  كھه  رراا  دداامن  ددررست  ااست  وو  معد

آآنن  نثارر  ددلل  بداانن  كس  مى  ررسد
دداامن  تو  آآنن  نیيازز  ااست  وو  حضورر
ھھھهیين  منھه  ددرر  دداامن  آآنن  سنگ  فجورر

تا  ندرردد  دداامنت  زز  آآنن  سنگھها
تا  بداانى  نقد  رراا  اازز  ررنگھها

سنگ  پر  كرددىى  تو  دداامن  اازز  جھهانن
ھھھهم  زز  سنگ  سیيم  وو  ززرر  چونن  كوددكانن  
اازز  خیيالل  سیيم  وو  ززرر  چونن  ززرر  نبودد
دداامن  صدقت  ددرریيد  وو  غم  فزوودد

كى  نمایيد  كوددكانن  رراا  سنگ  سنگ
تا  نگیيردد  عقل  دداامنشانن  بھه  چنگ  
پیير  عقل  آآمد  نھه  آآنن  موىى  سپیيد

مو  نمى  گنجد  ددرر  اایين  بخت  وو  اامیيد
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اانكارر  كرددنن  آآنن  جماعت  بر  ددعا  وو  شفاعت  ددقوقى  وو  پریيدنن  اایيشانن  وو  ناپیيداا  شدنن  ددرر  پرددهه  ىى  غیيب  وو  حیيراانن  
شدنن  ددقوقى  كھه  بر  ھھھهواا  ررفتند  یيا  بر  ززمیين

How the company took o'ence at Daquqi’s invocation and intercession, and (ew away 
and disappeared in the Veil of the Unseen World; and how Daquqi was bewildered 

whether they had gone into the air or on the earth.

“When the ship was saved and attained to their desire, 
simultaneously the prayer of that company was !nished.

5ey began to murmur to one another, saying, 
‘O father, which of us is this busybody?’

Each one spoke in secret to the other, 
concealed behind Daquqi’s back,

And each one said, ‘I did not make this invocation just now, 
either externally or internally.’

He said, ‘It would seem that this Imam of ours, by grief, 
has meddled in o$ering a prayer.’

Said the other, ‘O you who are familiar with certainty, 
so it appears to me too.

He has been meddlesome: by distress 
he has interfered with Him who chooses, the Absolute One.’

When I looked behind 
to see what those noble ones were saying,

I did not see one of them in their place: 
they had all gone from their place.

Neither on the le" nor on the right nor above nor below: 
my keen eye was unable to !nd the company.

You might say that they were pearls had become water: 
there was neither footprint nor any dust in the desert.

At that moment they all entered into the tents of God: 
into what garden had the troop gone?

I remained in amazement as to how God caused this company 
to be concealed from mine eye.”

In such wise did they vanish from his eye, 
like the plunge of !shes into the water of a stream.

During Years he continued to grieve for them; 
during ages he shed tears in longing for them.

چونن  ررھھھهیيد  آآنن  كشتى  وو  آآمد  بھه  كامم
شد  نمازز  آآنن  جماعت  ھھھهم  تمامم  
فجفجى  اافتاددشانن  با  ھھھهمدگر

كایين  فضولى  كیيست  اازز  ما  ااىى  پدرر
ھھھهر  یيكى  با  آآنن  ددگر  گفتند  سر
اازز  پس  پشت  ددقوقى  مستتر

گفت  ھھھهر  یيك  من  نكرددستم  كنونن
اایين  ددعا  نى  اازز  بروونن  نى  اازز  ددرروونن  

گفت  مانا  كایين  اامامم  ما  زز  ددرردد
بو  االفضولانھه  مناجاتى  بكردد

گفت  آآنن  ددیيگر  كھه  ااىى  یيارر  یيقیين
مر  مراا  ھھھهم  مى  نمایيد  اایين  چنیين  

ااوو  فضولى  بوددهه  ااست  اازز  اانقباضض
كردد  بر  مختارر  مطلق  ااعترااضض  
چونن  نگھه  كرددمم  سپس  تا  بنگرمم
كھه  چھه  مى  گویيند  آآنن  ااھھھهل  كرمم  
یيك  اازز  اایيشانن  رراا  ندیيدمم  ددرر  مقامم
ررفتھه  بوددند  اازز  مقامم  خودد  تمامم  

نى  بچپ  نى  ررااست  نى  بالا  نھه  ززیير
چشم  تیيز  من  نشد  بر  قومم  چیير
ددررھھھها  بوددند  گویيى  آآبب  گشت

نى  نشانن  پا  وو  نى  گرددىى  بھه  ددشت  
ددرر  قبابب  حق  شدند  آآنن  ددمم  ھھھهمھه

ددرر  كداامیين  ررووضھه  ررفتند  آآنن  ررمھه  
ددرر  تحیير  ماندمم  كایين  قومم  رراا

چونن  بپوشانیيد  حق  بر  چشم  ما
آآنن  چنانن  پنھهانن  شدند  اازز  چشم  ااوو
مثل  غوطھه  ىى  ماھھھهیيانن  ددرر  آآبب  جو
سالھها  ددرر  حسرتت  اایيشانن  بماند

عمرھھھها  ددرر  شوقق  اایيشانن  ااشك  ررااند
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You may say, “How should a man of God bring into view 
the thought of human beings beside God?”

تو  بگویيى  مردد  حق  ااندرر  نظر
كى  ددرر  آآرردد  با  خداا  ذذكر  بشر

You are in a hole here, O so-and-so, 
because you have regarded them as #esh, not as spirit.

You have come to ruin, O foolish man, 
because like the vulgar you regarded them  for these human beings.

You have regarded in the same way as the accursed Iblis: 
he said, “I am of !re, Adam is of earth.”

Bandage your satanic eye for one moment: how long, pray, 
will you regard the form? How long, how long?

O Daquqi with streaming eyes, come, 
do not abandon hope: seek them!

Come; seek, for search is the pillar of fortune: 
every success consists in !xing the heart.

Unconcerned with all the business of the world, 
keep saying with your soul ku, ku, like the dove.

Consider this well, O you who are veiled, 
that God has tied “invocation” to “I will answer.”

Whoever’s heart is purged of in!rmity; 
his invocation will go unto the Lord of glory.

Explaining further the story of him who in the time of David, on whom be peace, sought to receive 
lawful means of livelihood without working or taking trouble, 

and how his prayer was answered favourably.

5e story has come into my mind 
how that poor man used to moan and lament day and night,

And beg of God a lawful means of livelihood 
without pursuit and trouble and work and movement.

We have formerly related a part of what happened to him, but hin-
drance intervened and became !vefold.

Too we shall tell it. Where will it #ee, 
since wisdom has poured from the clouds of God’s bounty?

5e owner of the cow espied him and said 
“Hey, O you to whose unrighteousness my cow has fallen a prey,

خر  اازز  اایين  مى  خسبد  اایين  جا  ااىى  فلانن
كھه  بشر  ددیيدىى  تو  اایيشانن  رراا  نھه  جانن  

كارر  اازز  اایين  وویيراانن  شدهه  ست  ااىى  مردد  خامم
كھه  بشر  ددیيدىى  مر  اایينھها  رراا  چو  عامم  

تو  ھھھهمانن  ددیيدىى  كھه  اابلیيس  لعیين
گفت  من  اازز  آآتشم  آآددمم  زز  طیين  
چشم  اابلیيسانھه  رراا  یيك  ددمم  ببند

چند  بیينى  صوررتت  آآخر  چند  چند
ااىى  ددقوقى  با  ددوو  چشم  ھھھهمچو  جو
ھھھهیين  مبر  ااوومیيد  اایيشانن  رراا  بجو

ھھھهیين  بجو  كھه  رركن  ددوولت  جستن  ااست
ھھھهر  گشاددىى  ددرر  ددلل  ااندرر  بستن  ااست  

اازز  ھھھهمھه  ىى  كارر  جھهانن  پرددااختھه
كو  وو  كو  مى  گو  بھه  جانن  چونن  فاختھه  

نیيك  بنگر  ااندرر  اایين  ااىى  محتجب
كھه  ددعا  رراا  بست  حق  بر  أأستجب  
ھھھهر  كھه  رراا  ددلل  پاكك  شد  اازز  ااعتلالل
آآنن  ددعایيش  مى  رروودد  تا  ذذوو  االجلالل  

بازز  شرحح  كرددنن  حكایيت  آآنن  طالب  ررووززىى  حلالل  بى  كسب  وو  ررنج  ددرر  عھهد  ددااوودد  علیيھه  االسلامم
  وو  مستجابب  شدنن  ددعاىى  ااوو

یياددمم  آآمد  آآنن  حكایيت  كانن  فقیير
ررووزز  وو  شب  مى  كردد  اافغانن  وو  نفیير
ووزز  خداا  مى  خوااست  ررووززىى  حلالل
بى  شكارر  وو  ررنج  وو  كسب  وو  اانتقالل  
پیيش  اازز  اایين  گفتیيم  بعضى  حالل  ااوو

لیيك  تعویيق  آآمد  وو  شد  پنج  تو
ھھھهم  بگویيیيمش  كجا  خوااھھھهد  گریيخت

چونن  زز  اابر  فضل  حق  حكمت  بریيخت  
صاحب  گاووشش  بدیيد  وو  گفت  ھھھهیين
ااىى  بھه  ظلمت  گاوو  من  گشتھه  ررھھھهیين  
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Hey, tell why did you kill my cow? 
Fool! Pickpocket! Deal fairly.”

ھھھهیين  چراا  كشتى  بگو  گاوو  مراا
اابلھه  طراارر  اانصافف  ااندرر  آآ

He said, “I was begging God for daily bread 
and preparing a qibla of supplication.

5at ancient prayer of mine was answered. 
She was my portion of daily bread: I killed her. Behold the answer!”

He came angrily and seized his collar; having lost patience, 
he struck him in the face with his !st several times.

How both the adversaries went to David, on whom be peace.

He led him to the Prophet David, saying, 
“Come, O you crazy fool and criminal!

Drop silly argument, O impostor; 
let intelligence into your body and come to your senses!

What is this that you are saying? What is the prayer? 
Do not laugh at my head and beard and your own, O scoundrel!”

He said, “I have o$ered prayers to God, 
I have borne much toil and pain in this supplication.

I possess the certainty  the prayer has been answered. 
Dash your head against the stones, O foul-spoken one!”

He cried, “Hey, gather round, O Moslems! 
Behold the drivel and raving of this imbecile!

O Moslems, for God’s sake, 
how should prayer make my property belong to him?

If it were so, by means of a single prayer of this kind 
the whole world would carry o$ possessions by force.

If it were so, the blind beggars 
would have become grandees and princes;

5ey are day and night in invocation and praise, 
uttering entreaties and crying, ‘O God, give unto us!

Unless You give, assuredly no one will give: 
O Opener, do You open the lock of this!’

Supplication and prayer is the means whereby the blind earn their livelihood, 
they get no gi" but a crust of bread.”

گفت  من  ررووززىى  زز  حق  مى  خوااستم
قبلھه  رراا  اازز  لابھه  مى  آآررااستم  

آآنن  ددعاىى  كھهنھه  اامم  شد  مستجابب
ررووززىى  من  بودد  كشتم  نك  جواابب  
ااوو  زز  خشم  آآمد  گریيبانش  گرفت

چند  مشتى  ززدد  بھه  رروویيش  ناشكفت  

ررفتن  ھھھهر  ددوو  خصم  نزدد  ددااوودد  پیيغامبر  علیيھه  االسلامم  

مى  كشیيدشش  تا  بھه  ددااوودد  نبى
كھه  بیيا  ااىى  ظالم  گیيج  غبى

حجت  بارردد  ررھھھها  كن  ااىى  ددغا
عقل  ددرر  تن  آآوورر  وو  با  خویيش  آآ

اایين  چھه  مى  گویيى  ددعا  چھه  بودد  مخند
بر  سر  وو  رریيش  من  وو  خویيش  ااىى  لوند

گفت  من  با  حق  ددعاھھھها  كرددهه  اامم
ااندرر  اایين  لابھه  بسى  خونن  خوررددهه  اامم  
من  یيقیين  ددااررمم  ددعا  شد  مستجابب

سر  بزنن  بر  سنگ  ااىى  منكر  خطابب  
گفت  گردد  آآیيیيد  ھھھهیين  یيا  مسلمیين
ژژااژژ  بیينیيد  وو  فشارر  اایين  مھهیين  
ااىى  مسلمانانن  ددعا  مالل  مراا
چونن  اازز  آآنن  ااوو  كند  بھهر  خداا

گر  چنیين  بوددىى  ھھھهمھه  عالم  بدیين
یيك  ددعا  ااملاكك  برددندىى  بھه  كیين  
گر  چنیين  بوددىى  گداایيانن  ضریير
محتشم  گشتھه  بدندىى  وو  اامیير

ررووزز  وو  شب  ااندرر  ددعایيند  وو  ثنا
لابھه  گویيانن  كھه  تومانن  ددهه  ااىى  خداا
تا  تو  ندھھھهى  ھھھهیيچ  كس  ندھھھهد  یيقیين
ااىى  گشایيندهه  تو  بگشا  بند  اایين  

مكسب  كورراانن  بودد  لابھه  وو  ددعا
جز  لب  نانى  نیيابند  اازز  عطا
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5e people said, “5is Moslem speaks the truth, 
and this prayer-monger is one who seeks to act unjustly.

خلق  گفتند  اایين  مسلمانن  ررااست  گوست
وویين  فرووشندهه  ىى  ددعاھھھها  ظلم  جوست  

How should this prayer be a means of acquiring property? 
When forsooth did the religious Law enter this on the roll?

Even as the delicious savour of the cry Am not I (your Lord)? 
subsists in the heart of every true believer till the Resurrection,

A thing becomes your property by sale and donation 
or by bequest and gi" or by some means of this kind.

In what book is this new statute? 
Give back the cow or go to prison!”

He was turning his face to Heaven, 
“No one knows my experience save You.

You put that prayer into my heart, 
You raised dreams.”

Not idly was I uttering that prayer: 
like Joseph, I had dreamed dreams.”

Joseph saw the sun and the stars 
bowing low before him, like servants.

He relied upon the true dream: 
in the dungeon and prison he sought nothing but that.

Because of his reliance upon that, 
he cared nothing for servitude or reproach or more or less.

He relied upon his dream 
which was shining in front of him like a candle.

When they cast Joseph into the well, 
there came to his ear a cry from God—

“O paladin, one day you will become king, 
so that you may rub this wrong upon their faces.”

He who utters this cry is not visible, 
but the heart recognized the Speaker from the e$ect

From that allocution a strength and peace and support 
fell into the midst of his soul.

5rough that majestic cry the well became to him 
a rose-garden and banquet, as the !re to Abraham.

By means of that strength he cheerfully endured 
every a7iction that came to him a"erwards—

اایين  ددعا  كى  باشد  اازز  ااسبابب  ملك
كى  كشیيد  اایين  رراا  شریيعت  خودد  بھه  سلك  

ھھھهمچنانن  كھه  ذذووقق  آآنن  بانگ  أَأ  لَسْتُ
ددرر  ددلل  ھھھهر  مومنى  تا  حشر  ھھھهست  

بیيع  وو  بخشش  یيا  ووصیيت  یيا  عطا
یيا  زز  جنس  اایين  شودد  ملكى  تراا

ددرر  كداامیين  ددفتر  ااست  اایين  شرعع  نو
گاوو  رراا  تو  بازز  ددهه  یيا  حبس  رروو
ااوو  بھه  سوىى  آآسمانن  مى  كردد  رروو
ووااقعھه  ىى  ما  رراا  ندااند  غیير  تو
ددرر  ددلل  من  آآنن  ددعا  ااندااختى
صد  اامیيد  ااندرر  ددلم  اافرااختى  
من  نمى  كرددمم  گزاافھه  آآنن  ددعا

ھھھهمچو  یيوسف  ددیيدهه  بوددمم  خواابھها
ددیيد  یيوسف  آآفتابب  وو  ااختراانن

پیيش  ااوو  سجدهه  كنانن  چونن  چاكراانن  
ااعتماددشش  بودد  بر  خواابب  ددررست

ددرر  چھه  وو  ززنداانن  جز  آآنن  رراا  مى  نجست  
زز  ااعتمادد  آآنن  نبوددشش  ھھھهیيچ  غم

اازز  غلامى  وو  زز  ملامم  وو  بیيش  وو  كم  
ااعتماددىى  ددااشت  ااوو  بر  خواابب  خویيش
كھه  چو  شمعى  مى  فرووززیيدشش  زز  پیيش  
چونن  ددرر  اافكندند  یيوسف  رراا  بھه  چاهه

بانگ  آآمد  سمع  ااوو  رراا  اازز  االھه  
كھه  تو  ررووززىى  شھه  شوىى  ااىى  پھهلواانن

تا  بمالى  اایين  جفا  ددرر  رروویيشانن  
قایيل  اایين  بانگ  نایيد  ددرر  نظر

لیيك  ددلل  بشناخت  قایيل  رراا  زز  ااثر
قوتى  وو  ررااحتى  وو  مسندىى

ددرر  میيانن  جانن  فتاددشش  زز  آآنن  ندىى  
چاهه  شد  بر  ووىى  بداانن  بانگ  جلیيل
گلشن  وو  بزمى  چو  آآتش  بر  خلیيل  
ھھھهر  جفا  كھه  بعد  اازز  آآتش  مى  ررسیيد
ااوو  بداانن  قوتت  بھه  شاددىى  مى  كشیيد
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So that they do not rebel in tribulation 
or shrink from the commands and prohibitions of God.

تا  نباشد  بر  بلاشانن  ااعترااضض
نى  زز  اامر  وو  نھهى  حقشانن  اانقباضض  

5e rose-jam digests the morsel, 
that is, the decree, which bestows bitterness;

He that does not rely upon the rose-jam 
vomits the morsel in disgust.

Anyone who has dreamed of the Day of Alast 
is drunk in the path of devotional works, drunken:

Like a drunken camel, he is bearing this sack without #agging 
and without questioning and without fatigue;

5e froth round his muzzle, namely, his confession of faith, 
has become a witness to his intoxication and heart-burning.

5rough the strength the camel becomes like a !erce lion; 
beneath the heavy burden he eats little.

In longing for the she-camel a hundred starvations on him; 
the mountain seems to him a strand of hair.

He who has not dreamed such a dream in Alast 
does not become a servant and seeker in this world;

Or if he does become, always changing and shi"ing in vacillation: 
he gives thanks for one moment and utters complaints for a Year.

He steps forward and backwards in the Way of the Religion 
with a hundred vacillations and without certainty.

I owe the exposition of this. Lo, the pledge; and if you are in haste, 
hear from Have not We opened….?

Since the explanation of this subject has no end, 
proceed to the litigant of the cow.

He said, “5e impostor has called me blind because of this crime: 
O God, ‘it is a very satanic inference.

When have I been praying in the fashion of the blind? 
When have I begged of anyone except the Creator?

5e blind man in his ignorance has hope of creatures; 
I of You, by whom every di8cult thing is easy.

5at blind fellow has reckoned me amongst the blind: 
he has not seen my soul’s humble supplication and my entire devotion.

5is blindness of mine is the blindness of love: 
it is Love makes one blind and deaf, O Hasan.

لقمھه  ىى  حكمى  كھه  تلخى  مى  نھهد
گل  شكر  آآنن  رراا  گوااررشش  مى  ددھھھهد
گل  شكر  آآنن  رراا  كھه  نبودد  مستند
لقمھه  رراا  زز  اانكارر  ااوو  قى  مى  كند

ھھھهر  كھه  خواابى  ددیيد  اازز  ررووزز  أَأ  لَسْتُ
مست  باشد  ددرر  ررهه  طاعاتت  مست  

مى  كشد  چونن  ااشتر  مست  اایين  جواالل
بى  فتورر  وو  بى  گمانن  وو  بى  ملالل  
كفك  تصدیيقش  بھه  گردد  پوزز  ااوو
شد  گوااهه  مستى  وو  ددلل  سوزز  ااوو
ااشتر  اازز  قوتت  چو  شیير  نر  شدهه
ززیير  ثقل  بارر  ااندكك  خورر  شدهه  

زز  آآررززووىى  ناقھه  صد  فاقھه  بر  ااوو
مى  نمایيد  كوهه  پیيشش  تارر  مو

ددرر  أَأ  لَسْتُ  آآنن  كاوو  چنیين  خواابى  ندیيد
ااندرر  اایين  ددنیيا  نشد  بندهه  وو  مریيد
وورر  بشد  ااندرر  تردددد  صد  ددلھه

یيك  ززمانن  شكر  ااستش  وو  سالى  گلھه  
پاىى  پیيش  وو  پاىى  پس  ددرر  ررااهه  ددیين

مى  نھهد  با  صد  تردددد  بى  یيقیين  
وواامم  دداارر  شرحح  اایينم  نك  گروو

وورر  شتابب  ااستت  زز  أَأ  لَمْ  نَشْرَحْح  شنو
چونن  نداارردد  شرحح  اایين  معنى  كراانن

خر  بھه  سوىى  مدعى  گاوو  رراانن  
گفت  كوررمم  خوااند  ززیين  جرمم  آآنن  ددغا

بس  بلیيسانھه  قیياسس  ااست  ااىى  خداا
من  ددعا  كورراانھه  كى  مى  كرددهه  اامم
جز  بھه  خالق  كدیيھه  كى  آآووررددهه  اامم  

كورر  اازز  خلقانن  طمع  دداارردد  زز  جھهل
من  زز  تو  كز  تست  ھھھهر  ددشواارر  سھهل  
آآنن  یيكى  كوررمم  زز  كورراانن  بشمریيد

ااوو  نیيازز  جانن  وو  ااخلاصم  ندیيد
كوررىى  عشق  ااست  اایين  كوررىى  من
حب  یيعمى  وو  یيصم  ااست  ااىى  حسن  

2360
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I am blind to aught other than God; I am seeing by Him: 
this is what Love demands, it is well. Say.

كوررمم  اازز  غیير  خداا  بیينا  بدوو
مقتضاىى  عشق  اایين  باشد  بگو

Do not You, who are seeing, deem me to be one of the blind: 
I am revolving round Your grace, O Axis.

Just as You did show a dream to the veracious Joseph, 
and it became a support to him,

To me too Your grace showed a dream: 
that endless prayer of mine was not an idle play.

Creatures do not understand my hidden thoughts 
and they regard my words as drivel.

5ey have the right, for who knows the mystery of the Unseen 
save the Knower of secrets and the Coverer of faults?”

His adversary said to him, “Turn your face to me! Tell the truth! 
Why have you turned your face towards Heaven, uncle?

You are employing fraud, you are casting error:  
you are prating of love and nearness.

Inasmuch as you are spiritually dead, 
with what face have you turned your face towards the heavens?”

An uproar arose on this account in the city, 
that Moslem laid his face on the ground.

Crying, “O God, do not put this servant to shame: 
if I am wicked, yet do not divulge my secret.

You know, and the long nights during which I was calling unto You 
with a hundred supplications.

Albeit this has no worth in the sight of the people, 
in Your sight it is like a shining lamp.”

How David, on whom be peace, heard what both the litigants had to say, 
and interrogated the defendant

When the prophet David came forth, he said, 
“Hey, what is this about? What is it?”

5e plainti$ said, “O prophet of God, justice! 
My cow strayed into his house.

He killed my cow. Ask him why he killed my cow, 
and explain what happened.”

تو  كھه  بیينایيى  زز  كورراانم  مداارر
دداایيرمم  بر  گردد  لطفت  ااىى  مداارر
آآنن  چنانن  كھه  یيوسف  صدیيق  رراا
خواابب  بنموددىى  وو  گشتش  متكا

مر  مراا  لطف  تو  ھھھهم  خواابى  نمودد
آآنن  ددعاىى  بى  حدمم  باززىى  نبودد
مى  ندااند  خلق  ااسراارر  مراا
ژژااژژ  مى  دداانند  گفتارر  مراا

حقشانن  ااست  وو  كھه  ددااند  رراازز  غیيب
غیير  علامم  سر  وو  ستارر  عیيب  

خصم  گفتش  رروو  بھه  من  كن  حق  بگو
رروو  چھه  سوىى  آآسمانن  كرددىى  عمو

شیيد  مى  آآررىى  غلط  مى  اافگنى
لافف  عشق  وو  لافف  قربت  مى  ززنى  
با  كداامیين  ررووىى  چونن  ددلل  مرددهه  ااىى

ررووىى  سوىى  آآسمانھها  كرددهه  ااىى  
غلغلى  ددرر  شھهر  اافتاددهه  اازز  اایين

آآنن  مسلمانن  مى  نھهد  رروو  بر  ززمیين  
كاىى  خداا  اایين  بندهه  رراا  ررسواا  مكن

گر  بدمم  ھھھهم  سر  من  پیيداا  مكن  
تو  ھھھهمى  دداانى  وو  شبھهاىى  ددرراازز

كھه  ھھھهمى  خوااندمم  تو  رراا  با  صد  نیيازز
پیيش  خلق  اایين  رراا  ااگر  خودد  قدرر  نیيست
پیيش  تو  ھھھهمچونن  چرااغغ  ررووشنى  ااست  

شنیيدنن  ددااوودد  علیيھه  االسلامم  سخن  ھھھهر  ددوو  خصم  وو  سؤاالل  كرددنن  اازز  مدعى  علیيھه  

چونن  كھه  ددااوودد  نبى  آآمد  بروونن
گفت  ھھھهیين  چونن  ااست  اایين  ااحواالل  چونن  

  دداادد مدعى  گفت  ااىى  نبى  اااللهَّ
گاوو  من  ددرر  خانھه  ىى  ااوو  ددرر  فتادد
كشت  گاوومم  رراا  بپرسش  كھه  چراا
گاوو  من  كشت  ااوو  بیيانن  كن  ماجراا
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David said to him, “Speak, O noble one! 
How did you destroy the property of this honourable person?

گفت  ددااووددشش  بگو  ااىى  بو  االكرمم
چونن  تلف  كرددىى  تو  ملك  محترمم  

Take care! Do not talk incoherently, bring forward plea, 
in order that this claim and cause may be laid aside.”

He said, “O David, for seven Years 
I was day and night in invocation and entreaty.

5is I was seeking from God: 
‘O God, I want a means of livelihood lawful and without trouble.’

Men and women are acquainted with my lamentation; 
the children describe this happening.

Ask whomsoever you will for information about this, 
so that he may tell without torture and without harm.

Inquire of the people both and secretly 
what this beggar with the tattered cloak used to say.

A"er all this invocation and outcry, 
suddenly I saw a cow in my house.

My eye became dim, not on account of the food, 
for joy that the supplication had been accepted.

I killed her that I might give (alms) in thankfulness 
that He who knows things unseen had hearkened to my prayer.”

How David, on whom be peace, gave judgment against the slayer of the cow.

David said, “Wipe out these words 
and declare a legal plea in this dispute.

Do you deem it allowable that, without any plea, 
I should establish a wrong ordinance in the city?

Who gave you this? Did you buy or inherit her? 
How will you take the crop? Are you the farmer?

Know, uncle that the acquisition is like agriculture: 
unless you sow, the produce does not belong to you;

For you reap what you sow: that is yours. 
Otherwise, this act of injustice is proved against you.

Go, pay the Moslem’s money, and don’t speak falsely. 
Go, try to borrow, and pay, and don’t seek wrong.”

ھھھهیين  پرااكندهه  مگو  حجت  بیيارر
تا  بھه  یيك  سو  گردددد  اایين  ددعوىى  وو  كارر

گفت  ااىى  ددااوودد  بوددمم  ھھھهفت  سالل
ررووزز  وو  شب  ااندرر  ددعا  وو  ددرر  سؤاالل  
اایين  ھھھهمى  جستم  زز  یيزدداانن  كاىى  خداا
ررووززیيى  خوااھھھهم  حلالل  وو  بى  عنا

مردد  وو  ززنن  بر  نالھه  ىى  من  ووااقف  ااند
كوددكانن  اایين  ماجراا  رراا  ووااصف  ااند

تو  بپرسس  اازز  ھھھهر  كھه  خوااھھھهى  اایين  خبر
تا  بگویيد  بى  شكنجھه  بى  ضررر

ھھھهم  ھھھهویيداا  پرسس  وو  ھھھهم  پنھهانن  زز  خلق
كھه  چھه  مى  گفت  اایين  گدااىى  ژژندهه  ددلق  
بعد  اایين  جملھه  ىى  ددعا  وو  اایين  فغانن
گاووىى  ااندرر  خانھه  ددیيدمم  ناگھهانن  

چشم  من  تارریيك  شد  نى  بھهر  لوتت
شاددىى  آآنن  كھه  قبولل  آآمد  قنوتت  

كشتم  آآنن  رراا  تا  ددھھھهم  ددرر  شكر  آآنن
كھه  ددعاىى  من  شنودد  آآنن  غیيب  دداانن  

حكم  كرددنن  ددااوودد  علیيھه  االسلامم  بر  كشندهه  ىى  گاوو

گفت  ددااوودد  اایين  سخنھها  رراا  بشو
حجت  شرعى  ددرر  اایين  ددعوىى  بگو
تو  رروواا  ددااررىى  كھه  من  بى  حجتى
بنھهم  ااندرر  شھهر  باطل  سنتى  

اایين  كھه  بخشیيدتت  خریيدىى  ووااررثى
رریيع  رراا  چونن  مى  ستانى  حاررثى  

كسب  رراا  ھھھهمچونن  ززررااعت  دداانن  عمو
تا  نكاررىى  ددخل  نبودد  زز  آآنن  تو

كانچھه  كاررىى  بدررووىى  آآنن  آآنن  تست
وورر  نھه  اایين  بى  دداادد  بر  تو  شد  ددررست  

رروو  بدهه  مالل  مسلمانن  كژ  مگو
رروو  بجو  وواامم  وو  بدهه  باطل  مجو
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“O King,” he replied, 
“you are saying to me the same thing as the oppressors say.”

گفت  ااىى  شھه  تو  ھھھهمیين  مى  گویيى  اامم
كھه  ھھھهمى  گویيند  ااصحابب  ستم  

How that person earnestly appealed against the judgment of David, on whom be peace.

He prostrated himself and said, “O You who knows ardour, 
cast that #ame into the heart of David!

Put in his heart that which You have secretly let fall into mine, 
O my Benefactor!”

He said this and began to weep with loud cries of lamentation, 
so that David’s heart was moved exceedingly’.

“Listen,” said he, “O demander of the cow, 
give me a respite to-day and do not search into these matters of dispute,

So that I may go to a solitary place 
and ask the Knower of mysteries about these matters, in prayer.

During prayer I am accustomed to turn thus: 
the meaning of, ‘the delight I feel in the ritual prayer’.

5e window of my soul is opened, 
and from the purity the Book of God comes without intermediary.

5e Book and the rain and the Light are falling through my window 
into my house from my source.’’

5e house that is without a window is Hell: 
to make a window, O servant, is the foundation of the Religion.

Do not ply the axe on every thicket: 
oh, come and ply the axe in excavating a window.

Or do not you know that the light of the sun 
is the re#ection of the Sun beyond the veil?

You know that the animals have seen the light of this: 
what, then, is “I bestowed hounour on My Adam?”

“I am plunged in the Light, like the sun; 
I cannot distinguish myself from the Light

My going to prayer and to that solitude 
is for the purpose of teaching the people the Way.

I put crooked in order that this world may become straight”: 
this is “War is deceit,” O brave knight.

تضرعع  آآنن  شخص  اازز  ددااووررىى  ددااوودد  علیيھه  االسلامم  

سجدهه  كردد  وو  گفت  كاىى  ددااناىى  سوزز
ددرر  ددلل  ددااوودد  اانداازز  آآنن  فرووزز

ددرر  ددلش  نھه  آآنن  چھه  تو  ااندرر  ددلم
ااندرر  اافكندىى  بھه  رراازز  ااىى  مفضلم  

اایين  بگفت  وو  گریيھه  ددرر  شد  ھھھهاىى  ھھھهاىى
تا  ددلل  ددااوودد  بیيروونن  شد  زز  جاىى  

گفت  ھھھهیين  اامرووزز  ااىى  خوااھھھهانن  گاوو
مھهلتم  ددهه  وویين  ددعاووىى  رراا  مكاوو

تا  رروومم  من  سوىى  خلوتت  ددرر  نمازز
پرسم  اایين  ااحواالل  اازز  ددااناىى  رراازز
خوىى  ددااررمم  ددرر  نمازز  اایين  االتفاتت
معنى  قرةة  عیيني  في  االصلاتت  

ررووززنن  جانم  گشاددهه  ست  اازز  صفا
مى  ررسد  بى  ووااسطھه  نامھه  ىى  خداا
نامھه  وو  بارراانن  وو  نورر  اازز  ررووززنم

مى  فتد  ددرر  خانھه  اامم  اازز  معدنم  
ددووززخخ  ااست  آآنن  خانھه  كانن  بى  ررووززنن  ااست
ااصل  ددیين  ااىى  بندهه  ررووززنن  كرددنن  ااست  

تیيشھه  ىى  ھھھهر  بیيشھه  ااىى  كم  ززنن  بیيا
تیيشھه  ززنن  ددرر  كندنن  ررووززنن  ھھھهلا

یيا  نمى  دداانى  كھه  نورر  آآفتابب
عكس  خوررشیيد  بروونن  ااست  اازز  حجابب  

نورر  اایين  دداانى  كھه  حیيواانن  ددیيد  ھھھهم
مْنا  بودد  بر  آآددمم   پس  چھه  كَرَّ

من  چو  خوررشیيدمم  ددرروونن  نورر  غرقق
مى  نداانم  كردد  خویيش  اازز  نورر  فرقق  

ررفتنم  سوىى  نمازز  وو  آآنن  خلا
بھهر  تعلیيم  ااست  ررهه  مر  خلق  رراا

كژ  نھهم  تا  ررااست  گردددد  اایين  جھهانن
حربب  وو  خدعھه  اایين  بودد  ااىى  پھهلواانن  

2410
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5ere is not permission; otherwise, he would have poured out 
and would have raised dust from the sea of the mystery.

نیيست  ددستوررىى  وو  گر  نھه  رریيختى  گردد  اازز  
ددرریياىى  رراازز  اانگیيختى  

David went on speaking in this tenor; 
the understanding of the people was on the point of being burned up.

5en someone pulled his collar from behind, saying, 
“I have not any doubt as to His unity.”

He came to himself, cut short his discourse, closed his lips, 
and set out for the place where he was alone.

How David went into seclusion in order that the truth might be made manifest.

He shut the door, and then went quickly to the prayer-niche 
and the invocation that is answered.

God revealed the entire matter to him 
and he became aware of him that was deserving of punishment.

Next day all the litigants came 
and formed ranks before David.

5us the questions in dispute came up again: 
the plainti$ at once uttered violent reproaches.

How David gave judgment against the owner of the cow, bidding him withdraw !om the case 
concerning the cow; and how the owner of the cow reproached David, on whom be peace.

David said to him, “Be silent! 
Go, abandon, and acquit this Moslem of your cow.

Inasmuch as God has thrown a veil over you, O youth, 
depart and keep silence and acknowledge the obligation of concealment.”

He cried, “Oh, woe is me! What judgment is this, what justice? 
Will you establish a new law on my account?

5e fame of your justice has gone so far 
that earth and heaven have become fragrant.

5is wrong has never been done to blind dogs; 
rock and mountain are burst asunder of a sudden by this iniquity.”

ھھھهمچنیين  مى  گفت  ددااوودد  اایين  نسق
خوااست  گشتن  عقل  خلقانن  محترقق  
پس  گریيبانش  كشیيد  اازز  پس  یيكى
كھه  ندااررمم  ددرر  یيكى  ااشش  من  شكى  
با  خودد  آآمد  گفت  رراا  كوتاهه  كردد
لب  ببست  وو  عزمم  خلوتگاهه  كردد

ددرر  خلوتت  ررفتن  ددااوودد  تا  آآنن  چھه  حق  ااست  پیيداا  شودد

ددرر  فروو  بست  وو  برفت  آآنن  گھه  شتابب
سوىى  محراابب  وو  ددعاىى  مستجابب  
حق  نموددشش  آآنن  چھه  بنموددشش  تمامم

گشت  ووااقف  بر  سزااىى  اانتقامم  
ررووزز  ددیيگر  جملھه  خصمانن  آآمدند

پیيش  ددااوودد  پیيمبر  صف  ززددند
ھھھهمچنانن  آآنن  ماجرااھھھها  بازز  ررفت
ززوودد  ززدد  آآنن  مدعى  تشنیيع  ززفت  

حكم  كرددنن  ددااوودد  بر  صاحب  گاوو  كھه  اازز  سر  گاوو  برخیيز  وو  تشنیيع  صاحب  گاوو  بر  ددااوودد  علیيھه  االسلامم  

گفت  ددااووددشش  خمش  كن  رروو  بھهل
اایين  مسلمانن  رراا  زز  گاووتت  كن  بحل  
چونن  خداا  پوشیيد  بر  تو  ااىى  جواانن
رروو  خمش  كن  حق  ستاررىى  بداانن  

گفت  وواا  وویيلا  چھه  حكم  ااست  اایين  چھه  دداادد
اازز  پى  من  شرعع  نو  خوااھھھهى  نھهادد
ررفتھه  ااست  آآووااززهه  ىى  عدلت  چنانن
كھه  معطر  شد  ززمیين  وو  آآسمانن  
بر  سگانن  كورر  اایين  ااستم  نرفت

ززیين  تعدىى  سنگ  وو  كھه  بشكافت  تفت  
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In such fashion was he uttering reproaches publicly, crying, 
“Listen, it is the time of injustice, Listen!”

ھھھهمچنیين  تشنیيع  مى  ززدد  بر  ملا
كالصلا  ھھھهنگامم  ظلم  ااست  االصلا

How David pronounced sentence against the owner of the cow, saying, 
“Give him the whole of your property.”

A"er that, David said to him, “O rebellious man, 
give the whole of your wealth to him immediately;

Otherwise, your plight will become grievous; I tell you in order that 
your crime may not be made manifest through him.”

He put dust on his head and tore his raiment, crying, 
“At every instant you are adding an injury.”

Once more he went on in this reproach; 
then David called him to his presence,

And said, “Since it was not your fortune, O you whose fortune is blind, 
little by little your wickedness has come to light.

Cacavisti, then the high seat and the place of honour. 
Oh, may sticks and straw be withheld from such an ass as you are!

Go! Your children and your wife have become his slaves. 
Say no more!”

He was dashing stones against his breast with both hands 
and running up and down in his folly.

5e people too began to blame, 
for they were unaware of the hidden of his action.

How should one that is subject, like a straw, to sensuality 
know the oppressor from the oppressed?

He that cuts o$ the head of his wicked self—
he !nds the way to the oppressor from the oppressed.

Otherwise, that oppressor, which is the #eshly soul within, 
by frenzy, is the adversary of every oppressed person.

A dog always attacks the poor; 
so far as it can, it in#icts wounds upon the poor.

Know that lions feel shame, not dogs, 
because he does not prey on his neighbours.

5e mob, which slays the oppressed and worships the oppressor—
their dog sprang forth from ambush towards David.

حكم  كرددنن  ددااوودد  بر  صاحب  گاوو  كھه  جملھه  ىى  مالل  خودد  رراا  بھه  ووىى  ددهه  

بعد  اازز  آآنن  ددااوودد  گفتش  كاىى  عنودد
جملھه  مالل  خویيش  ااوو  رراا  بخش  ززوودد
وورر  نھه  كاررتت  سخت  گردددد  گفتمت
تا  نگردددد  ظاھھھهر  اازز  ووىى  ااستمت  

خاكك  بر  سر  كردد  وو  جامھه  بر  ددرریيد
كھه  بھه  ھھھهر  ددمم  مى  كنى  ظلمى  مزیيد
یيك  ددمى  ددیيگر  بر  اایين  تشنیيع  ررااند
بازز  ددااووددشش  بھه  پیيش  خویيش  خوااند

گفت  چونن  بختت  نبودد  ااىى  بخت  كورر
ظلمت  آآمد  ااندكك  ااندكك  ددرر  ظھهورر
رریيدهه  ااىى  آآنن  گاهه  صدرر  وو  پیيشگاهه

ااىى  ددرریيغ  اازز  چونن  تو  خر  خاشاكك  وو  كاهه  
رروو  كھه  فرززنداانن  تو  با  جفت  تو
بندگانن  ااوو  شدند  اافزوونن  مگو

سنگ  بر  سیينھه  ھھھهمى  ززدد  با  ددوو  ددست
مى  ددوویيد  اازز  جھهل  خودد  بالا  وو  پست  

خلق  ھھھهم  ااندرر  ملامت  آآمدند
كز  ضمیير  كارر  ااوو  غافل  بدند
ظالم  اازز  مظلومم  كى  ددااند  كسى

كاوو  بودد  سخرهه  ىى  ھھھهواا  ھھھهمچونن  خسى
ظالم  اازز  مظلومم  آآنن  كس  پى  بردد
كاوو  سر  نفس  ظلومم  خودد  بردد

وورر  نھه  آآنن  ظالم  كھه  نفس  ااست  اازز  ددرروونن
خصم  مظلومانن  بودد  ااوو  اازز  جنونن  
سگ  ھھھهماررهه  حملھه  بر  مسكیين  كند

تا  توااند  ززخم  بر  مسكیين  ززند
شرمم  شیيراانن  ررااست  نى  سگ  رراا  بداانن

كھه  نگیيردد  صیيد  اازز  ھھھهمسایيگانن  
عامھه  ىى  مظلومم  كش  ظالم  پرست

اازز  كمیين  سگسانن  سوىى  ددااوودد  جست
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5at party turned their faces to David, saying, 
“O chosen prophet, who have compassion on us,

ررووىى  ددرر  ددااوودد  كرددند  آآنن  فریيق
كاىى  نبى  مجتبى  بر  ما  شفیيق  

5is is unworthy of you, for this is a manifest injustice: 
you have abased an innocent man for nothing.”

How David, on whom be peace, resolved to summon the people to a certain plain, 
in older that he might disclose the mystery and make an end of all arguments

He said, “O friends, the time has come 
that his hidden secret should he displayed.

Arise, all, that we may go forth, 
so that we may become acquainted with that hidden secret.

In such and such a plain there is a huge tree, 
its boughs dense and numerous and curved.

Its tent and tent-pegs are very !rm; 
from its roots the smell of blood is coming to me.

Murder has been done at the bottom of that goodly tree: 
this man of sinister fortune has killed his master.

5e clemency, of God has concealed that till now, at last; 
through the ingratitude of that scoundrel,

Who never a single day looked upon his master’s family, 
not at Nawroz and seasonal festivals,

And never searched a"er the destitute with a single morsel of food, 
or bethought him of the former obligations,

Untill for the sake of a cow 
this accursed wretch is now felling his son to the earth.

He, of himself, has li"ed the veil from his crime; 
else God would have concealed his sin.”

In this cycle of woe the in!del and the pro#igate 
rend their veils of their own accord.

Wrong is covered in the inmost thoughts of the soul: 
the wrong-doer exposes it to men,

Saying, “Behold me! I have horns! 
Behold the cow of Hell in full view!”

اایين  نشایيد  اازز  تو  كایين  ظلمى  ااست  فاشش
قھهر  كرددىى  بى  گناھھھهى  رراا  بھه  لاشش  

عزمم  كرددنن  ددااوودد  علیيھه  االسلامم  بھه  خوااندنن  خلق  بداانن  صحراا  كھه  رراازز  آآشكارراا  كند  وو  حجتھها  ھھھهمھه  قطع  كند

گفت  ااىى  یيارراانن  ززمانن  آآنن  ررسیيد
كانن  سر  مكتومم  ااوو  گردددد  پدیيد
جملھه  برخیيزیيد  تا  بیيروونن  رروویيم
تا  بر  آآنن  سر  نھهانن  ووااقف  شویيم  

ددرر  فلانن  صحراا  ددررختى  ھھھهست  ززفت
شاخھهایيش  اانبھه  وو  بسیيارر  وو  چفت  
سخت  ررااسخ  خیيمھه  گاهه  وو  میيخ  ااوو

بوىى  خونن  مى  آآیيدمم  اازز  بیيخ  ااوو
خونن  شدهه  ست  ااندرر  بن  آآنن  خوشش  ددررخت
خوااجھه  رراا  كشتھه  ست  اایين  منحوسس  بخت  

تا  كنونن  حلم  خداا  پوشیيد  آآنن
آآخر  اازز  ناشكرىى  آآنن  قلتبانن  

كھه  عیيالل  خوااجھه  رراا  ررووززىى  ندیيد
نى  بھه  نوررووزز  وو  نھه  موسمھهاىى  عیيد
بى  نواایيانن  رراا  بھه  یيك  لقمھه  نجست
یيادد  ناوورردد  ااوو  زز  حقھهاىى  نخست  

تا  كنونن  اازز  بھهر  یيك  گاوو  اایين  لعیين
مى  ززند  فرززند  ااوو  رراا  بر  ززمیين  

ااوو  بھه  خودد  برددااشت  پرددهه  اازز  گناهه
وورر  نھه  مى  پوشیيد  جرمش  رراا  االھه  
كافر  وو  فاسق  ددرر  اایين  ددوورر  گزند

پرددهه  ىى  خودد  رراا  بھه  خودد  بر  مى  ددررند
ظلم  مستورر  ااست  ددرر  ااسراارر  جانن

مى  نھهد  ظالم  بھه  پیيش  مرددمانن  
كھه  ببیينیيدمم  كھه  ددااررمم  شاخھها
گاوو  ددووززخخ  رراا  ببیينیيد  اازز  ملا
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گوااھھھهى  ددااددنن  ددست  وو  پا  وو  ززبانن  بر  سر  ظالم  ھھھهم  ددرر  ددنیيا

How hands and feet and tongue give evidence concerning the secret of the wicked,
even in this world.

Even here, then, your hands and feet, in harm, 
bear witness to your conscience.

Since your conscience becomes an overseer to you and says, 
“Speak! Do not keep back your belief,”

And, especially at times of anger and quarrelling, 
makes manifest your secret thought, hair by hair;

Since wrong and injustice become your overseer and say, 
“Display me, O hands and feet,”

And since the witness to the secret thought seizes the reins—
in particular at times of emotion and anger and revenge—

5at One, then, who appoints this as overseer, 
that it may unfurl the banner of the secret on the !eld—

5en, He can also create, on the Day of Judgment, 
other overseers for the purpose of unfolding.

O you who have entered most recklessly upon injustice and malice, 
your true nature is evident: this is not needed.

It is not necessary to become celebrated for harm: 
they are acquainted with your !ery conscience.

Your #eshly soul every moment emits a hundred sparks, saying, 
“Behold me! I am of the people of the Fire.

I am a part of the Fire: I go to my whole; 
I am not light, so that I should go to the Lord”— 

Even as this unjust and ungrateful man 
wrought so much confusion for the sake of a cow.

He carried o$ from him a hundred cows and a hundred camels: 
this is the #eshly soul: O father, cut yourself asunder from it.

Besides, never once did he make humble supplication to God: 
never once did a cry of “O Lord!” come from him in sorrow—

“O God, content my adversary: 
if I have in#icted loss upon him do You bestow pro!t!

If I killed him by mistake, the blood-price falls on my kin: 
You have been my spirit’s kin from Alast.”

پس  ھھھهم  اایينجا  ددست  وو  پایيت  ددرر  گزند
بر  ضمیير  تو  گوااھھھهى  مى  ددھھھهند

چونن  موكل  مى  شودد  بر  تو  ضمیير
كھه  بگو  تو  ااعتقاددتت  وواامگیير

خاصھه  ددرر  ھھھهنگامم  خشم  وو  گفت  ووگو
مى  كند  ظاھھھهر  سرتت  رراا  مو  بھه  مو
چونن  موكل  مى  شودد  ظلم  وو  جفا
كھه  ھھھهویيداا  كن  مراا  ااىى  ددست  وو  پا
چونن  ھھھهمى  گیيردد  گوااهه  سر  لگامم

خاصھه  ووقت  جوشش  وو  خشم  وو  اانتقامم  
پس  ھھھهمانن  كس  كایين  موكل  مى  كند

تا  لوااىى  رراازز  بر  صحراا  ززند
پس  موكلھهاىى  ددیيگر  ررووزز  حشر

ھھھهم  توااند  آآفریيد  اازز  بھهر  نشر
ااىى  بھه  ددهه  ددست  آآمدهه  ددرر  ظلم  وو  كیين
گوھھھهرتت  پیيدااست  حاجت  نیيست  اایين  
نیيست  حاجت  شھهرهه  گشتن  ددرر  گزند

بر  ضمیير  آآتشیينت  ووااقفند
نفس  تو  ھھھهر  ددمم  بر  آآرردد  صد  شراارر

كھه  ببیينیيدمم  منم  زز  ااصحابب  نارر
جزوو  ناررمم  سوىى  كل  خودد  رروومم

من  نھه  نوررمم  كھه  سوىى  حضرتت  شومم  
ھھھهمچنانن  كایين  ظالم  حق  ناشناسس
بھهر  گاووىى  كردد  چندیين  االتباسس  

ااوو  اازز  ااوو  صد  گاوو  بردد  وو  صد  شتر
نفس  اایين  ااست  ااىى  پدرر  اازز  ووىى  ببر
نیيز  ررووززىى  با  خداا  ززااررىى  نكردد

یيا  رربى  نامد  اازز  ااوو  ررووززىى  بھه  ددرردد
كاىى  خداا  خصم  مراا  خشنودد  كن
گر  منش  كرددمم  ززیيانن  تو  سودد  كن  
گر  خطا  كشتم  ددیيت  بر  عاقلھه  ااست
عاقلھه  ىى  جانم  تو  بوددىى  اازز  أَأ  لَسْتُ  

2470

سنگ  مى  ندھھھهد  بھه  ااستغفارر  ددرر
اایين  بودد  اانصافف  نفس  ااىى  جانن  حر

He does not give stones in return for the pearls of contrition, 
this, O noble spirit, is the justice of the #eshly soul.
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بروونن  ررفتن  خلق  بھه  سوىى  آآنن  ددررخت  

How the people went forth to that tree.

When they went forth to that tree, he said, 
“Tie his hands fast behind him,

In order that I may bring to light his sin and crime, 
and may plant the banner of justice on the !eld

O dog,” said he, “you have killed this man’s grandfather. 
You are a slave: by this means you have become a lord.

You killed your master and carried o$ his property: 
God has made manifest what happened to him.

Your wife was his handmaid; 
she has acted unjustly towards this same master.

Whatever she bore to him, female or male—
all of them from beginning to end are the property of the heir.

You are a slave: your gains and goods are his property. 
You demanded the Law: take the Law and go: it is well.

You killed your master miserably by violence, 
your master was crying for mercy on this very spot.

In your haste you hid the knife under the soil, 
because of the terrible apparition which you beheld.

Lo, his head together with the knife is under the soil! 
Dig you back the soil, thus!

On the knife, too, the name of this dog is written, 
dealt with his master so deceitfully and injuriously”

5ey did even so, and when they cle" 
they found in the soil the knife and the head.

5ereupon tumultuous lamentation arose amongst the people: 
every one severed the girdle from his waist.

A"er that, he said to him, “Come, O demander of justice, 
with that black face receive the justice due to you!’

چونن  بروونن  ررفتند  سوىى  آآنن  ددررخت
گفت  ددستش  رراا  سپس  بندیيد  سخت  

تا  گناهه  وو  جرمم  ااوو  پیيداا  كنم
تا  لوااىى  عدلل  بر  صحراا  ززنم  

گفت  ااىى  سگ  جد  ااوو  رراا  كشتھه  ااىى
تو  غلامى  خوااجھه  ززیين  رروو  گشتھه  ااىى  
خوااجھه  رراا  كشتى  وو  برددىى  مالل  ااوو

كردد  یيزدداانن  آآشكارراا  حالل  ااوو
آآنن  ززنت  ااوو  رراا  كنیيزكك  بوددهه  ااست
با  ھھھهمیين  خوااجھه  جفا  بنموددهه  ااست  
ھھھهر  چھه  ززوو  ززاایيیيد  ماددهه  یيا  كھه  نر
ملك  ووااررثث  باشد  آآنھها  سربسر

تو  غلامى  كسب  وو  كاررتت  ملك  ااووست
شرعع  جستى  شرعع  بستانن  رروو  نكوست  
خوااجھه  رراا  كشتى  بھه  ااستم  ززاارر  ززاارر
ھھھهم  بر  اایينجا  خوااجھه  گویيانن  ززیينھهارر
كارردد  اازز  ااشتابب  كرددىى  ززیير  خاكك

اازز  خیيالى  كھه  بدیيدىى  سھهمناكك  
نك  سرشش  با  كارردد  ددرر  ززیير  ززمیين
بازز  كاوویيد  اایين  ززمیين  رراا  ھھھهمچنیين  
نامم  اایين  سگ  ھھھهم  نبشتھه  كارردد  بر

كردد  با  خوااجھه  چنیين  مكر  وو  ضررر
ھھھهمچنانن  كرددند  چونن  بشكافتند

ددرر  ززمیين  آآنن  كارردد  وو  سر  رراا  یيافتند
وولولھه  ددرر  خلق  اافتادد  آآنن  ززمانن
ھھھهر  یيكى  ززنارر  ببریيد  اازز  میيانن  

بعد  اازز  آآنن  گفتش  بیيا  ااىى  دداادد  خوااهه
دداادد  خودد  بستانن  بداانن  ررووىى  سیياهه
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قصاصص  فرموددنن  ددااوودد  علیيھه  االسلامم  خونى  رراا  بعد  اازز  االزاامم  حجت  بر  ااوو

How David, on whom be peace, ordered that retaliation should be taken 
on the murderer a$er his conviction.

He ordered retaliation with that same knife: 
how should contrivance deliver him from the knowledge of God?

Although God’s clemency bestows kindnesses, 
yet when he has gone beyond bounds, He exposes.

Blood does not sleep: 
the desire to investigate and lay bare a di8culty falls into every heart.

5e craving prompted by the ordainment of the Lord of the Judgment 
springs up in the conscience of all and sundry

 “How was it with such-and-such? What happened to him? 
What became of him? “Just as the sown seed shoots up from the loam

5ose inquiries, the pricking of beans and the investigation and discussion, 
are the stirring of the blood.

When the mystery of his case had been divulged, 
David’s miracles became doubly manifest

All the people came bare-headed 
and cast their heads in prostration on the earth,

“We all have been blind from birth, 
we have seen from you marvels of a hundred kinds.

5e stone came to speech with you overtly, and said, 
‘Take me for Saul’s expedition’;

You came with three pebbles and a sling 
and did rout a hundred thousand men:

Your pebbles broke into a hundred thousand pieces, 
and each one drank the blood of an enemy.

Iron became as wax in your hand 
when the fashioning coats of mail was made known to you.

5e mountains became your thankful accompanists: they chant 
the psalms with you, as one who teaches the recitation of the Qur’an.

Hundreds of thousands of spiritual eyes were opened 
and through your breath were made ready for the Unseen;

And that is stronger than all those, for this one is lasting: 
you bestow the life that endures forever.’!

ھھھهم  بداانن  تیيغش  بفرمودد  ااوو  قصاصص
كى  كند  مكرشش  زز  علم  حق  خلاصص  

حلم  حق  گر  چھه  موااساھھھها  كند
لیيك  چونن  اازز  حد  بشد  پیيداا  كند

خونن  نخسبد  ددرر  فتد  ددرر  ھھھهر  ددلى
میيل  جست  وو  جوىى  كشف  مشكلى  

ااقتضاىى  ددااووررىى  رربب  ددیين
سر  بر  آآرردد  اازز  ضمیير  آآنن  وو  اایين  

كانن  فلانن  چونن  شد  چھه  شد  حالش  چھه  گشت
ھھھهمچنانن  كھه  جوشد  اازز  گلزاارر  كشت  
جوشش  خونن  باشد  آآنن  ووااجستھها
خاررشش  ددلھها  وو  بحث  وو  ماجراا
چونن  كھه  پیيداا  گشت  سر  كارر  ااوو
معجزهه  ىى  ددااوودد  شد  فاشش  وو  ددوو  تو

خلق  جملھه  سر  برھھھهنھه  آآمدند
سر  بھه  سجدهه  بر  ززمیينھها  مى  ززددند
ما  ھھھهمھه  كورراانن  ااصلى  بوددهه  اایيم

اازز  تو  ما  صد  گونن  عجایيب  ددیيدهه  اایيم  
سنگ  با  تو  ددرر  سخن  آآمد  شھهیير
كز  برااىى  غزوو  طالوتم  بگیير

تو  بھه  سھه  سنگ  وو  فلاخن  آآمدىى
صد  ھھھهزاارراانن  مردد  رراا  برھھھهم  ززددىى  
سنگھهایيت  صد  ھھھهزاارراانن  پاررهه  شد

ھھھهر  یيكى  ھھھهر  خصم  رراا  خونن  خوااررهه  شد
آآھھھهن  ااندرر  ددست  تو  چونن  مومم  شد
چونن  ززررهه  ساززىى  تو  رراا  معلومم  شد
كوھھھهھها  با  تو  ررسائل  شد  شكورر

با  تو  مى  خواانند  چونن  مقرىى  ززبورر
صد  ھھھهزاارراانن  چشم  ددلل  بگشاددهه  شد

اازز  ددمم  تو  غیيب  رراا  آآماددهه  شد
وو  آآنن  قوىى  تر  زز  آآنن  ھھھهمھه  كایين  دداایيم  ااست

ززندگى  بخشى  كھه  سرمد  قایيم  ااست  



158

2505

2510

2515

5is indeed is the soul of all miracles, 
that it should bestow everlasting life on the dead.

جانن  جملھه  ىى  معجزااتت  اایين  ااست  خودد
كاوو  ببخشد  مرددهه  رراا  جانن  اابد

5e wicked man was killed and a whole world were quickened with life: 
every one became anew a servant to God.

Explaining that Man’s (eshly soul is in the position of the murderer who had become a claimant 
on account of the cow, and that the slayer of the cow is the intellect, and that David is God 

or the Shaykh who is God’s vicar, by means, of whose strength and support 
it is possible to kill the wicked and be enriched with daily bread 

that is not earned by labour and for which, there is no reckoning.

Kill your #eshly soul and make the world alive; 
it has killed its master: make it slave.

Listen! Your #eshly soul is the claimant for the cow: 
it has made itself a master and thief.

5e slayer of the cow is your intellect: 
go, do not be o$ended with the slayer of the cow, your body.

5e intellect is a captive and craves of God daily bread 
without toil, and bounty on a tray.

Upon what does its daily bread without toil depend? 
Upon its killing the cow is the origin of evil

5e #eshly soul says, “How should you kill my ‘cow’?—
because the “cow” of the #eshly soul is the form of the body.

5e intellect, the master’s son, is le" destitute, 
the #eshly soul, the murderer, has become a master and leader.

Do you know what the daily bread without toil is? 
It is the food of spirits and the daily bread of the prophet.

But it depends upon sacri!cing the cow: 
know the treasure in the cow, O you who dig in corners!

Yesternight I ate something; otherwise, I would have given the reins 
entirely into the hand of your understanding.

Yesternight I ate something,” is an idle tale: 
whatsoever comes is from the secret chamber.

Why have we !xed our eyes on causes, if we have learned 
from those with beauteous eyes how to glance amorously?

كشتھه  شد  ظالم  جھهانى  ززندهه  شد
ھھھهر  یيكى  اازز  نو  خداا  رراا  بندهه  شد

بیيانن  آآنن  كھه  نفس  آآددمى  بھه  جاىى  آآنن  خونى  ااست  كھه  مدعى  گاوو  گشتھه  بودد  وو  آآنن  گاوو  كشندهه  عقل  ااست  وو  ددااوودد  
حق  ااست  یيا  شیيخ  كھه  نایيب  حق  ااست  كھه  بھه  قوتت  وو  یياررىى  ااوو  توااند  ظالم  رراا  كشتن  وو  تواانگر  شدنن

ررووززىى  بى  كسب  وو  بى  حسابب  

نفس  خودد  رراا  كش  جھهانن  رراا  ززندهه  كن
خوااجھه  رراا  كشتھه  ست  ااوو  رراا  بندهه  كن  

مدعى  گاوو  نفس  تست  ھھھهیين
خویيشتن  رراا  خوااجھه  كرددهه  ست  وو  مھهیين  

آآنن  كشندهه  ىى  گاوو  عقل  تست  رروو
بر  كشندهه  ىى  گاوو  تن  منكر  مشو

عقل  ااسیير  ااست  وو  ھھھهمى  خوااھھھهد  زز  حق
ررووززىى  بى  ررنج  وو  نعمت  بر  طبق  
ررووززىى  بى  ررنج  ااوو  موقوفف  چیيست

آآنن  كھه  بكشد  گاوو  رراا  كاصل  بدىى  ااست  
نفس  گویيد  چونن  كشى  تو  گاوو  من
زز  اانكھه  گاوو  نفس  باشد  نقش  تن  
خوااجھه  ززااددهه  ىى  عقل  ماندهه  بى  نواا

نفس  خونى  خوااجھه  گشت  وو  پیيشواا
ررووززىى  بى  ررنج  مى  دداانى  كھه  چیيست

قوتت  ااررووااحح  ااست  وو  ااررززااقق  نبى  ااست  
لیيك  موقوفف  ااست  بر  قربانن  گاوو
گنج  ااندرر  گاوو  دداانن  ااىى  كنج  كاوو

ددووشش  چیيزىى  خوررددهه  اامم  وورر  نى  تمامم
ددااددمى  ددرر  ددست  فھهم  تو  ززمامم  

ددووشش  چیيزىى  خوررددهه  اامم  اافسانھه  ااست
ھھھهر  چھه  مى  آآیيد  زز  پنھهانن  خانھه  ااست  
چشم  بر  ااسبابب  اازز  چھه  ددووختیيم

گر  زز  خوشش  چشمانن  كرشم  آآموختیيم  
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Over the causes there are other causes: do not look at the cause; 
let your gaze fall on the primary cause.

ھھھهست  بر  ااسبابب  ااسبابى  ددگر
ددرر  سبب  منگر  ددرر  آآنن  اافكن  نظر

5e prophets came in order to cut causes: 
they #ung their miracles at Saturn.

Without cause they split the sea asunder; 
without sowing they found heaps of wheat.

Sand, too, was turned into #our by their work; 
goat’s hair became silk as it was pulled.

5e whole of the Qur’an consists in the cutting o$ of causes: 
the glory of the poor and the destruction of Abu Lahab.

A swallow drops two or three pebbles 
and shatters the mighty host of Abyssinia:

5e pebble of a bird that #ies alo" 
lays low the elephant, riddled with holes.

“In#ict the tail of the killed cow upon the murdered man, 
in order that at the same moment he may come to life in the winding-sheet,

He whose throat was cut may spring up from his place 
and seek his blood from the shedder of his blood

In like manner, from the beginning of the Qur’an to the end, 
it is the abandonment of causes and means. Farewell.

5e explanation thereof is not by the meddlesome intellect: 
do service, in order that it may become clear to you.

5e philosopher is in bondage to things perceived by the intellect 
the pure is he that rides as a prince on the Intellect of intellect

5e Intellect of intellect is your kernel; your intellect is the husk: 
the belly of animals is ever seeking husks.

He that seeks the kernel has a great loathing for the husk: 
to the goodly the kernel is lawful, lawful.

When the intellect, the husk, o$ers a hundred evidences, 
how should the Universal Intellect take a step without having cer-
tainty?
5e intellect makes books entirely black; the Intellect of intellect 
keeps the horizons !lled (with light) from the Moon.

It is free from blackness and whiteness: 
the light of its moon rises upon heart and soul.

If this black and white has gotten power, 
it is from the Night of Power that shone forth like a star.

اانبیيا  ددرر  قطع  ااسبابب  آآمدند
معجزااتت  خویيش  بر  كیيواانن  ززددند
بى  سبب  مر  بحر  رراا  بشكافتند
بى  ززررااعت  چاشش  گندمم  یيافتند
رریيگھها  ھھھهم  آآرردد  شد  اازز  سعیيشانن
پشم  بز  اابریيشم  آآمد  كش  كشانن  

جملھه  قرآآنن  ھھھهست  ددرر  قطع  سبب
عز  ددرروویيش  وو  ھھھهلاكك  بو  لھهب  

مرغغ  بابیيلى  ددوو  سھه  سنگ  اافكند
لشكر  ززفت  حبش  رراا  بشكند
پیيل  رراا  سوررااخخ  سوررااخخ  اافكند

سنگ  مرغى  كاوو  بھه  بالا  پر  ززند
ددمم  گاوو  كشتھه  بر  مقتولل  ززنن

تا  شودد  ززندهه  ھھھهمانن  ددمم  ددرر  كفن  
حلق  ببریيدهه  جھهد  اازز  جاىى  خویيش

خونن  خودد  جویيد  زز  خونن  پالاىى  خویيش  
ھھھهمچنیين  زز  آآغازز  قرآآنن  تا  تمامم

ررفض  ااسبابب  ااست  وو  علت  وو  االسلامم  
كشف  اایين  نھه  اازز  عقل  كارر  اافزاا  بودد

بندگى  كن  تا  تراا  پیيداا  شودد
بند  معقولاتت  آآمد  فلسفى

شھهسواارر  عقل  عقل  آآمد  صفى  
عقل  عقلت  مغز  وو  عقل  تست  پوست
معدهه  ىى  حیيواانن  ھھھهمیيشھه  پوست  جوست  
مغز  جوىى  اازز  پوست  دداارردد  صد  ملالل

مغز  نغزاانن  رراا  حلالل  آآمد  حلالل  
چونن  كھه  قشر  عقل  صد  برھھھهانن  ددھھھهد

عقل  كل  كى  گامم  بى  اایيقانن  نھهد
عقل  ددفترھھھها  كند  یيك  سرهه  سیياهه
عقل  عقل  آآفاقق  دداارردد  پر  زز  ماهه  

اازز  سیياھھھهى  ووزز  سپیيدىى  فاررغغ  ااست
نورر  ماھھھهش  بر  ددلل  وو  جانن  باززغغ  ااست  

اایين  سیياهه  وو  اایين  سپیيداارر  قدرر  یيافت
زز  آآنن  شب  قدرر  ااست  كاختروواارر  تافت  
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5e value of scrip and purse is from the gold: 
without the gold, scrip and purse are docked

قیيمت  ھھھهمیيانن  وو  كیيسھه  اازز  ززرر  ااست
بى  ززرر  آآنن  ھھھهمیيانن  وو  كیيسھه  اابتر  ااست  

Even as the worth of the body is from the soul, 
the worth of the soul is from the radiance of the Soul of souls.

If the soul were now alive without radiance, 
would He ever have called the in!dels “dead?”

Come; speak! For the Logos is digging a channel to the end 
that some water may reach a generation a"er us.

Although every generation there is one who brings the word, 
yet the sayings of them that have gone before are helpful

Is it not that the Pentateuch and the Gospel and the Psalms 
have borne witness to the truth of the Qur’an, O thankful one?

Seek a livelihood without toil and without reckoning, 
so that Gabriel may bring you apples from Paradise;

No, a livelihood from the Lord of Paradise, without headache 
on the part of the gardener and without the toil of sowing

Inasmuch as in that bread the bene!t of the bread is His gi", 
He gives you that bene!t, without making the husk a means.

5e savour is hidden; the outward form of the bread is like a table-cloth: 
the bread that is without table-cloth is a portion for the saint.

How will you, notwithstanding endeavour and search, gain the spiritual 
livelihood except through the justice of the Shaykh who is your David?

When the #eshly soul sees your steps with the Shaykh, 
willy-nilly it becomes submissive to you.

5en did the owner of the cow become submissive, 
when he was made aware of the words of David.

5e intellect, in chase, prevails over your currish #eshly soul 
at the time when the Shaykh is its helper.

5e #eshly soul is a dragon with hundredfold strength and cunning: 
the face of the Shaykh is the emerald that plucks out its eye

If you wish the owner of the cows to be abased, 
goad him in that direction as asses, O contumacious man!

When he approaches him who is nigh unto God, 
his tongue, a hundred ells long, is shortened.

A hundred tongues, and each tongue of him a hundred languages: 
his fraud and guile come not into description.

ھھھهمچنانن  كھه  قدرر  تن  اازز  جانن  بودد
قدرر  جانن  اازز  پرتو  جانانن  بودد

گر  بدىى  جانن  ززندهه  بى  پرتو  كنونن
ھھھهیيچ  گفتى  كافراانن  رراا  میيتونن  

ھھھهیين  بگو  كھه  ناطقھه  جو  مى  كند
تا  بھه  قرنى  بعد  ما  آآبى  ررسد

گر  چھه  ھھھهر  قرنى  سخن  آآررىى  بودد
لیيك  گفت  سالفانن  یياررىى  بودد

نى  كھه  ھھھهم  توررااتت  وو  اانجیيل  وو  ززبورر
شد  گوااهه  صدقق  قرآآنن  ااىى  شكورر
ررووززىى  بى  ررنج  جو  وو  بى  حسیيب
كز  بھهشتت  آآوورردد  جبریيل  سیيب  
بلكھه  ررززقى  اازز  خدااووند  بھهشت
بى  صدااعع  باغبانن  بى  ررنج  كشت  

زز  اانكھه  نفع  نانن  ددرر  آآنن  نانن  دداادد  ااووست
بدھھھهدتت  آآنن  نفع  بى  توسیيط  پوست  

ذذووقق  پنھهانن  نقش  نانن  چونن  سفرهه  ااىى  ااست
نانن  بى  سفرهه  وولى  رراا  بھهرهه  ااىى  ااست  

ررززقق  جانى  كى  برىى  با  سعى  وو  جست
جز  بھه  عدلل  شیيخ  كاوو  ددااوودد  تست
نفس  چونن  با  شیيخ  بیيند  گامم  تو
اازز  بن  ددنداانن  شودد  ااوو  رراامم  تو

صاحب  آآنن  گاوو  رراامم  آآنن  گاهه  شد
كز  ددمم  ددااوودد  ااوو  آآگاهه  شد

عقل  گاھھھهى  غالب  آآیيد  ددرر  شكارر
بر  سگ  نفست  كھه  باشد  شیيخ  یيارر

نفس  ااژژددررھھھهاست  با  صد  ززوورر  وو  فن
ررووىى  شیيخ  ااوو  رراا  ززمردد  ددیيدهه  كن  

گر  تو  صاحب  گاوو  رراا  خوااھھھهى  ززبونن
چونن  خراانن  سیيخش  كن  آآنن  سو  ااىى  حروونن  

چونن  بھه  نزددیيك  وولى  ااالله  شودد
آآنن  ززبانن  صد  گزشش  كوتھه  شودد

صد  ززبانن  وو  ھھھهر  ززبانش  صد  لغت
ززررقق  وو  ددستانش  نیيایيد  ددرر  صفت  
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5e claimant for the cow, the #eshly soul, is eloquent 
and brings forward hundreds of thousands of unsound pleas.

مدعى  گاوو  نفس  آآمد  فصیيح
صد  ھھھهزاارراانن  حجت  آآرردد  ناصحیيح  

He deceives the city except the king: 
he cannot waylay the sagacious king.

5e #eshly soul has glori!cation of God, 
and the Qur’an in its right hand; in its sleeve dagger and sword.

Do not believe its Qur’an and hypocritical ostentation; 
do not make yourself its con!dant and comrade;

It will take you to the tank to perform the ritual ablution, 
and will cast you to the bottom thereof.

5e intellect is luminous and a seeker of good: 
how does the dark #eshly soul prevail over it?

Because it is at home, your intellect is a stranger: 
the dog at his own door is a terrible lion.

Wait till the lions go to the jungle 
and these blind dogs will believe there.

5e common folk of the city do not know the deceit of the #eshly soul 
and of the body: it is not subdued save by inspiration in the heart.

Every one that is its congener becomes its friend, except, to be sure, 
the David who is your Shaykh;

For he has been transmuted, and whomsoever God has seated 
in the abode of the heart, he is no more the body’s congener.

All the people are in!rm by ambush: 
it is certain that in!rmity associates with in!rmity.

Every worthless fellow pretends to be David; 
everyone who lacks discernment lays hold of him:

He hears the bird’s note from a fowler and, 
foolish bird; he keeps going in that direction.

He does not distinguish fact from !ction: he is misguided. 
Come; #ee from him, even if he is spiritual.

What has grown and what has been tied on is one to him: 
though he may claim intuitive certainty, he is in a (great) doubt.

If such a one is absolutely keen-witted, 
when he has not this discernment, he is a fool.

Listen; #ee from him as the deer from the lion: 
do not hasten boldly towards him, O wise man!

شھهر  رراا  بفریيبد  االا  شاهه  رراا
ررهه  نتاند  ززدد  شھه  آآگاهه  رراا

نفس  رراا  تسبیيح  وو  مصحف  ددرر  یيمیين
خنجر  وو  شمشیير  ااندرر  آآستیين  

مصحف  وو  سالوسس  ااوو  باوورر  مكن
خویيش  با  ااوو  ھھھهمسر  وو  ھھھهمسر  مكن  
سوىى  حوضت  آآوورردد  بھهر  ووضو
وو  ااندرر  ااندااززدد  تراا  ددرر  قعر  ااوو

عقل  نورراانى  وو  نیيكو  طالب  ااست
نفس  ظلمانى  بر  ااوو  چونن  غالب  ااست  
زز  اانكھه  ااوو  ددرر  خانھه  عقل  تو  غریيب
بر  ددرر  خودد  سگ  بودد  شیير  مھهیيب  
باشش  تا  شیيراانن  سوىى  بیيشھه  ررووند
وویين  سگانن  كورر  آآنن  جا  بگرووند
مكر  نفس  وو  تن  ندااند  عامم  شھهر

ااوو  نگردددد  جز  بھه  ووحى  االقلب  قھهر
ھھھهر  كھه  جنس  ااووست  یيارر  ااوو  شودد
جز  مگر  ددااوودد  كاوو  شیيخت  بودد

كاوو  مبدلل  گشت  وو  جنس  تن  نماند
ھھھهر  كھه  رراا  حق  ددرر  مقامم  ددلل  نشاند

خلق  جملھه  علتى  ااند  اازز  كمیين
یيارر  علت  مى  شودد  علت  بقیين  
ھھھهر  خسى  ددعوىى  ددااووددىى  كند

ھھھهر  كھه  بى  تمیيیيز  كف  ددرر  ووىى  ززند
اازز  صیياددىى  بشنودد  آآوواازز  طیير

مرغغ  اابلھه  مى  كند  آآنن  سوىى  سیير
نقد  رراا  اازز  نقل  نشناسد  غوىى  ااست

ھھھهیين  اازز  ااوو  بگریيز  ااگر  چھه  معنوىى  ااست  
ررستھه  وو  بر  بستھه  پیيش  ااوو  یيكى  ااست

گر  یيقیين  ددعوىى  كند  ااوو  ددرر  شكى  ااست  
اایين  چنیين  كس  گر  ذذكى  مطلق  ااست
چونش  اایين  تمیيیيز  نبودد  ااحمق  ااست  
ھھھهیين  اازز  ااوو  بگریيز  چونن  آآھھھهو  زز  شیير

سوىى  ااوو  مشتابب  ااىى  دداانا  ددلیير
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گریيختن  عیيسى  علیيھه  االسلامم  فراازز  كوهه  اازز  ااحمقانن  

How Jesus, on whom be peace, (ed to the top of a mountain !om the fools.

Jesus, son of Mary, was #eeing to a mountain:you would say that a 
lion wished to shed his blood.

A certain man ran a"er him and said, “Are you well? 5ere is no one 
in pursuit of you: why do you #ee, like a bird?”

He still kept running with haste
so that on account of his haste he did not answer him.

He pushed on in pursuit of Jesus for the distance of one or two !elds, 
and then invoked Jesus with the utmost earnestness,

Saying, “For the sake of pleasing God, stop one moment, 
for I have a di8culty concerning your #ight.

From whom art you #eeing in this direction, O noble one? 
5ere is no lion pursuing you, no enemy, and there is no fear or danger.”

He said, “I am #eeing from the fool. Leave! 
I am saving myself. Do not stop me!”

“Why,” said he, “are not you the Messiah 
by whom the blind and the deaf are restored?”

He said, “Yes.” Said the other, “Are not you the King 
in whom the spells of the Unseen World have their abode?—

When you chant those spells over a dead man, 
he springs up like a lion that has caught his prey.”

He said, “Yes, I am he.” Said the other, 
“Don’t you make birds out of clay, O beauteous one?”

He said, “Yes.” Said the other, “5en, O pure Spirit, 
you do whatsoever you will: Whom do you fear?

With such evidence, who is there in the world 
that would not be one of the slaves to you?”

Jesus said, “By the holy Essence of God, 
the Maker of the body and the Creator of the soul in eternity;

By the sanctity of the pure Essence and Attributes of Him, 
for whose sake the collar of Heaven is rent,

5at the spells and the Most Great Name 
which I pronounced over the deaf and the blind were good.

عیيسى  مریيم  بھه  كوھھھهى  مى  گریيخت
شیير  گویيى  خونن  ااوو  مى  خوااست  رریيخت  

آآنن  یيكى  ددرر  پى  ددوویيد  وو  گفت  خیير
ددرر  پیيت  كس  نیيست  چھه  گریيزىى  چو  طیير

با  شتابب  ااوو  آآنن  چنانن  مى  تاخت  جفت
كز  شتابب  خودد  جواابب  ااوو  نگفت  
یيك  ددوو  میيداانن  ددرر  پى  عیيسى  برااند
پس  بھه  جد  جد  عیيسى  رراا  بخوااند

كز  پى  مرضاتت  حق  یيك  لحظھه  بیيست
كھه  مراا  ااندرر  گریيزتت  مشكلى  ااست  
اازز  كھه  اایين  سو  مى  گریيزىى  ااىى  كریيم

نھه  پیيت  شیير  وو  نھه  خصم  وو  خوفف  وو  بیيم  
گفت  اازز  ااحمق  گریيزاانم  بروو

مى  ررھھھهانم  خویيش  رراا  بندمم  مشو
گفت  آآخر  آآنن  مسیيحا  نى  توىى

كھه  شودد  كورر  وو  كر  اازز  تو  مستوىى  
گفت  آآررىى  گفت  آآنن  شھه  نیيستى
كھه  فسونن  غیيب  رراا  ماوویيستى  

چونن  بخواانى  آآنن  فسونن  بر  مرددهه  ااىى
بر  جھهد  چونن  شیير  صیيد  آآووررددهه  ااىى  

گفت  آآررىى  آآنن  منم  گفتا  كھه  تو
نى  زز  گل  مرغانن  كنى  ااىى  خوبب  رروو
گفت  آآررىى  گفت  پس  ااىى  ررووحح  پاكك

ھھھهر  چھه  خوااھھھهى  مى  كنى  اازز  كیيست  باكك  
با  چنیين  برھھھهانن  كھه  باشد  ددرر  جھهانن

كھه  نباشد  مر  تراا  اازز  بندگانن  
گفت  عیيسى  كھه  بھه  ذذااتت  پاكك  حق
مبدعع  تن  خالق  جانن  ددرر  سبق  
حرمت  ذذااتت  وو  صفاتت  پاكك  ااوو
كھه  بودد  گرددوونن  گریيبانن  چاكك  ااوو

كانن  فسونن  وو  ااسم  ااعظم  رراا  كھه  من
بر  كر  وو  بر  كورر  خوااندمم  شد  حسن  
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I pronounced over the stony mountain: 
it was split and tore upon itself its mantle down to the navel.

بر  كھه  سنگیين  بخوااندمم  شد  شكافف
خرقھه  رراا  بدرریيد  بر  خودد  تا  بنافف  

I pronounced over the corpse: it came to life. 
I pronounced over nonentity: it became entity.

I pronounced them lovingly over the heart of the fool 
hundreds of thousands of times, and it was no cure.

He became hard rock and changed not from that disposition; 
he became sand from which no produce grows.”

Said the other, “What is the reason that the Name of God availed there, 
it had no advantage here?

5at is disease too, and this is a disease: 
why did it not become a cure for this, since it cured that?”

He said, “5e disease of folly is the wrath of God; 
disease and blindness are not wrath: they are probation.”

Probation is a disease that brings mercy; 
folly is a disease that brings rejection.

5at which is branded on him He has sealed: 
no hand can apply a remedy to it.

Flee from the foolish, seeing that Jesus #ed: 
how much blood has been shed by companionship with fools!

5e air steals away water little by little: 
so too does the fool steal away religion from you.

He steals away your heat and gives you cold, 
like one who puts a stone under your rump.

5e #ight of Jesus was not caused by fear, he is safe: 
it was for the purpose of teaching.

5ough intense frost covers the world from end to end, 
what harm to the radiant sun?

"e story of the people of Saba and their folly, and how the admonition of the prophets 
produces no e'ect upon the foolish

I am reminded of the story of the people of Saba—how their zephyr 
(Saba) was turned into pestilence (waba) by the words of the foolish.

5at Saba resembles the great big city 
you may hear of from children in tales.

بر  تن  مرددهه  بخوااندمم  گشت  حى
بر  سر  لا  شى  بخوااندمم  گشت  شى  
خوااندمم  آآنن  رراا  بر  ددلل  ااحمق  بھه  وودد
صد  ھھھهزاارراانن  بارر  وو  ددررمانى  نشد

سنگ  خارراا  گشت  وو  زز  آآنن  خو  بر  نگشت
رریيگ  شد  كز  ووىى  نروویيد  ھھھهیيچ  كشت  
گفت  حكمت  چیيست  كانجا  ااسم  حق
سودد  كردد  اایينجا  نبودد  آآنن  رراا  سبق  

آآنن  ھھھهمانن  ررنج  ااست  وو  اایين  ررنجى٬،  چراا
ااوو  نشد  اایين  رراا  وو  آآنن  رراا  شد  ددوواا
گفت  ررنج  ااحمقى  قھهر  خدااست

ررنج  وو  كوررىى  نیيست  قھهر٬،  آآنن  اابتلاست  
اابتلا  ررنجى  ااست  كانن  ررحم  آآوورردد

ااحمقى  ررنجى  ااست  كانن  ززخم  آآوورردد
آآنن  چھه  ددااغغ  ااووست  مھهر  ااوو  كرددهه  ااست

چاررهه  ااىى  بر  ووىى  نیيارردد  بردد  ددست  
زز  ااحمقانن  بگریيز  چونن  عیيسى  گریيخت

صحبت  ااحمق  بسى  خونھها  بریيخت  
ااندكك  ااندكك  آآبب  رراا  ددززدددد  ھھھهواا

ددیين  چنیين  ددززدددد  ھھھهم  ااحمق  اازز  شما
گرمى  ااتت  رراا  ددززدددد  وو  سرددىى  ددھھھهد

ھھھهمچو  آآنن  كاوو  ززیير  كونن  سنگى  نھهد
آآنن  گریيز  عیيسیيى  نھه  اازز  بیيم  بودد
اایيمن  ااست  ااوو  آآنن  پى  تعلیيم  بودد
ززمھهریير  اارر  پر  كند  آآفاقق  رراا

چھه  غم  آآنن  خوررشیيد  با  ااشرااقق  رراا

قصھه  ىى  ااھھھهل  سبا  وو  حماقت  اایيشانن  وو  ااثر  ناكرددنن  نصیيحت  اانبیيا  ددرر  ااحمقانن  

یياددمم  آآمد  قصھه  ىى  ااھھھهل  سبا
كز  ددمم  ااحمق  صباشانن  شد  ووبا
آآنن  سبا  ماند  بھه  شھهر  بس  كلانن
ددرر  فسانھه  بشنوىى  اازز  كوددكانن  
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5e children relate tales, 
in their tales there is enfolded many a mystery and lesson.

كوددكانن  اافسانھه  ھھھها  مى  آآووررند
ددررجج  ددرر  اافسانھه  شانن  بس  سر  وو  پند

In tales they say ridiculous things, 
in all ruined places do you ever seek the treasure.

5ere was a city very huge and great, 
but its size was the size of a saucer, no more.

Very huge and very broad and very long, 
ever so big, as big as an onion.

5e people of ten cities were assembled within it, 
but the whole three fellows with unwashed faces.

Within it there were numberless people and folk, 
but the whole of them three beggarly fools.

5e soul that has not made haste towards the Beloved— 
if it is thousands, it is half a body.

One was very far-sighted and blind-eyed— 
blind to Solomon and seeing the leg of the ant;

And the second was very sharp of hearing and extremely deaf—
a treasure in which there is not a barleycorn’s weight of gold;

And the other was naked and bare, sexual organs patefacto, 
but the skirts of his raiment were long.

5e blind man said, “Look, an army is approaching: 
I see what people they are and how many.”

5e deaf man said, “Yes; I heard their voices 
what they are saying openly and secretly.”

5e naked man said, 
“I am afraid they will cut o$ from the length of my skirt.”

5e blind man said, “Look, they have come near! 
Arise and let us #ee before blows and chains.”

“Yes,” says the deaf man, “the noise is getting nearer. 
Come on, my friends!”

5e naked man said, “Alas, from covetousness 
they will cut o$ my skirt, and I am unprotected.”

5ey le" the city and came forth 
and in their #ight entered a village.

In that village they found a fat fowl, 
but not a mite of #esh on it: abject—

ھھھهزلھها  گویيند  ددرر  اافسانھه  ھھھها
گنج  مى  جو  ددرر  ھھھهمھه  وویيراانھه  ھھھها

بودد  شھهرىى  بس  عظیيم  وو  مھه  وولى
قدرر  ااوو  قدرر  سكرهه  بیيش  نى  

بس  عظیيم  وو  بس  فرااخخ  وو  بس  ددرراازز
سخت  ززفت  وو  تو  بتو  ھھھهمچونن  پیيازز

مرددمم  ددهه  شھهر  مجموعع  ااندرر  ااوو
لیيك  جملھه  سھه  تن  ناشستھه  رروو

ااندرر  ااوو  خلق  وو  خلایيق  بى  شمارر
لیيك  آآنن  جملھه  سھه  خامم  پختھه  خواارر

جانن  ناكرددهه  بھه  جانانن  تاختن
گر  ھھھهزاارراانن  ااست  باشد  نیيم  تن  

آآنن  یيكى  بس  ددوورر  بیين  وو  ددیيدهه  كورر
اازز  سلیيمانن  كورر  وو  ددیيدهه  پاىى  مورر

وو  آآنن  ددگر  بس  تیيز  گوشش  وو  سخت  كر
گنج  ددرر  ووىى  نیيست  یيك  جو  سنگ  ززرر
وو  آآنن  ددگر  عورر  وو  برھھھهنھه  ىى  لاشھه  بازز

لیيك  دداامنھهاىى  جامھه  ىى  ااوو  ددرراازز
گفت  كورر  اایينك  سپاھھھهى  مى  ررسند
من  ھھھهمى  بیينم  كھه  چھه  قومند  وو  چند
گفت  كر  آآررىى  شنوددمم  بانگشانن
كھه  چھه  مى  گویيند  پیيداا  وو  نھهانن  

آآنن  برھھھهنھه  گفت  ترسانن  ززیين  منم
كھه  ببرند  اازز  ددررااززىى  دداامنم  

كورر  گفت  اایينك  بھه  نزددیيك  آآمدند
خیيز  بگریيزیيم  پیيش  اازز  ززخم  وو  بند

كر  ھھھهمى  گویيد  كھه  آآررىى  مشغلھه
مى  شودد  نزددیيكتر  یيارراانن  ھھھهلھه  
آآنن  برھھھهنھه  گفت  آآووهه  دداامنم

اازز  طمع  برند  وو  من  نااایيمنم  
شھهر  رراا  ھھھهشتند  وو  بیيروونن  آآمدند
ددرر  ھھھهزیيمت  ددرر  ددھھھهى  ااندرر  شدند
ااندرر  آآنن  ددهه  مرغغ  فربھه  یيافتند

لیيك  ذذررهه  ىى  گوشت  بر  ووىى  نھه  نژند
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A dried-up dead fowl, and its bones 
through being pecked at by crows had become bare like threads.

مرغغ  مرددهه  ىى  خشك  وو  زز  ززخم  كلاغغ
ااستخواانھها  ززاارر  گشتھه  چونن  بناغغ  

5ey were eating thereof as a lion of his prey: 
each of them surfeited, like an elephant, with eating it.

All the three ate thereof and grew exceedingly fat: 
they became like three very great and big elephants,

In such wise that each young man, because of fatness, 
was too stout to be contained in the world

Notwithstanding such bigness and seven stout limbs, 
they sprang forth through a chink in the door and departed.

5e way of creaturely death is an invisible way: 
it comes not into sight: for it is a way with location.

Lo, the caravans are following one a"er another through this chink 
which is hidden in the door.

If you look on the door for that chink, you will not !nd it: 
extremely unapparent, though so many processions through it.

Explaining the far-sighted blind man, the deaf man who is sharp of hearing, 
and the naked man with the long skirts

Know that Hope is the deaf man who has heard of our dying, 
has not heard of his own death or regarded his own decease.

5e blind man is Greed: he sees other people’s faults, hair by hair, 
and tells them from street to street,

His blind eyes do not perceive one mote of his own faults, 
although he is a fault-!nder.

5e naked man is afraid that his skirt will be cut o$: 
how should they cut o$ the skirt of a naked man?

5e worldly man is destitute and terri!ed: 
he possesses nothing, he has dread of thieves.

Bare he came and naked he goes, 
and his heart is bleeding with anxiety on account of the thief

At the hour of death when a hundred lamentations are beside him, 
his spirit begins to laugh at its own fear.

زز  آآنن  ھھھهمى  خوررددند  چونن  اازز  صیيد  شیير
ھھھهر  یيكى  اازز  خوررددنش  چونن  پیيل  سیير

ھھھهر  سھه  زز  آآنن  خوررددند  وو  بس  فربھه  شدند
چونن  سھه  پیيل  بس  بزررگگ  وو  مھه  شدند
آآنن  چنانن  كز  فربھهى  ھھھهر  یيك  جواانن
ددرر  نگنجیيدىى  زز  ززفتى  ددرر  جھهانن  
با  چنیين  گبزىى  وو  ھھھهفت  اانداامم  ززفت
اازز  شكافف  ددرر  بروونن  جستند  وو  ررفت  
ررااهه  مرگگ  خلق  ناپیيداا  ررھھھهى  ااست

ددرر  نظر  نایيد  كھه  آآنن  بى  جا  ررھھھهى  ااست  
نك  پیياپى  كارروواانھها  مقتفى

ززیين  شكافف  ددرر  كھه  ھھھهست  آآنن  مختفى  
بر  ددرر  اارر  جویيى  نیيابى  آآنن  شكافف
سخت  ناپیيداا  وو  زز  ااوو  چندیين  ززفافف  

شرحح  آآنن  كورر  ددوورر  بیين  وو  آآنن  كر  تیيز  شنو  وو  آآنن  برھھھهنھه  ىى  ددرراازز  دداامن

كر  اامل  رراا  دداانن  كھه  مرگگ  ما  شنیيد
مرگگ  خودد  نشنیيد  وو  نقل  خودد  ندیيد
حرصص  نابیيناست  بیيند  مو  بھه  مو
عیيب  خلقانن  وو  بگویيد  كو  بھه  كو
عیيب  خودد  یيك  ذذررهه  چشم  كورر  ااوو

مى  نبیيند  گر  چھه  ھھھهست  ااوو  عیيب  جو
عورر  مى  ترسد  كھه  دداامانش  برند

دداامن  مردد  برھھھهنھه  كى  ددررند
مردد  ددنیيا  مفلس  ااست  وو  ترسس  ناكك
ھھھهیيچ  ااوو  رراا  نیيست  ووزز  ددززدداانش  باكك  

ااوو  برھھھهنھه  آآمد  وو  عریيانن  رروودد
ووزز  غم  ددززددشش  جگر  خونن  مى  شودد
ووقت  مرگش  كھه  بودد  صد  نوحھه  پیيش
خندهه  آآیيد  جانش  رراا  ززیين  ترسس  خویيش  
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At that moment the rich man knows that he has no gold; 
the keen-witted man, too, knows that he is devoid of talent.

آآنن  ززمانن  ددااند  غنى  كش  نیيست  ززرر
ھھھهم  ذذكى  ددااند  كھه  بودد  ااوو  بى  ھھھهنر

Like a child’s lap !lled with potsherds, for he is trembling for them, 
like the owner of riches.

If you take a piece away, he begins to weep; 
and if you give the piece back to him, he begins to laugh.

Since the child is not endued with knowledge, 
his weeping and laughter have no importance.

Inasmuch as the magnate regarded that which is a loan as property, 
he was quivering for that false wealth.

He dreams that he has wealth 
and is afraid of the thief who may carry o$ his sack.

When Death pulls his ear and makes him start up from slumber, 
then he falls to mocking at his fears.

Even such the trembling of these learned scholars 
who have the intelligence and knowledge of this world.

On account of these accomplished intelligent men, 
God said in the Qur’an, (ey do not know.

Each is afraid of some one’s stealing: 
he fancies that he possesses a great deal of knowledge.

He says, “5ey are wasting my time,” 
in truth he has no time that is pro!table.

He says, “5e people have taken me away from my work,” 
his soul is plunged in idleness up to the throat.

5e naked man is frightened and says, “I am trailing a skirt: 
how shall I save my skirt from their clutches?”

He knows a hundred thousand super#uous matters connected with 
the sciences that unjust man does not know his own soul.

He knows the special properties of every substance, 
in elucidating his own substance he is as an ass,

Saying, “I know permissible and not permissible.” 
You know not whether you yourself are permissible or an old woman.

You know this licit and that illicit, but are you licit or illicit? 
Consider well!

You know what the value of every article of merchandise is; 
you know not the value of yourself, it is folly.

چونن  كنارر  كوددكى  پر  اازز  سفالل
كاوو  بر  آآنن  لرززاانن  بودد  چونن  رربب  مالل  

گر  ستانى  پاررهه  ااىى  گریيانن  شودد
پاررهه  گر  باززشش  ددھھھهى  خنداانن  شودد
چونن  نباشد  طفل  رراا  دداانش  ددثارر
گریيھه  وو  خندهه  شش  نداارردد  ااعتبارر

محتشم  چونن  عارریيت  رراا  ملك  ددیيد
پس  بر  آآنن  مالل  ددررووغیين  مى  طپیيد
خواابب  مى  بیيند  كھه  ااوو  رراا  ھھھهست  مالل
ترسد  اازز  ددززددىى  كھه  بربایيد  جواالل  

چونن  زز  خواابش  بر  جھهاند  گوشش  كش
پس  زز  ترسس  خویيش  تسخر  آآیيدشش  

ھھھهمچنانن  لرززاانى  اایين  عالمانن
كھه  بوددشانن  عقل  وو  علم  اایين  جھهانن  

اازز  پى  اایين  عاقلانن  ذذوو  فنونن
گفت  اایيزدد  ددرر  نبى  لا  یيعلمونن  

ھھھهر  یيكى  ترسانن  زز  ددززددىى  كسى
خویيشتن  رراا  علم  پنداارردد  بسى  
گویيد  ااوو  كھه  ررووززگاررمم  مى  برند
خودد  نداارردد  ررووززگارر  سوددمند
گویيد  اازز  كاررمم  بر  آآووررددند  خلق

غرقق  بى  كاررىى  ااست  جانش  تا  بھه  حلق  
عورر  ترسانن  كھه  منم  دداامن  كشانن
چونن  ررھھھهانم  دداامن  اازز  چنگالشانن  

صد  ھھھهزاارراانن  فصل  ددااند  اازز  علومم
جانن  خودد  رراا  مى  ندااند  آآنن  ظلومم  
ددااند  ااوو  خاصیيت  ھھھهر  جوھھھهرىى

ددرر  بیيانن  جوھھھهر  خودد  چونن  خرىى  
كھه  ھھھهمى  دداانم  یيجوزز  وو  لا  یيجوزز

خودد  نداانى  تو  یيجوززىى  یيا  عجوزز
اایين  رروواا  وو  آآنن  نارروواا  دداانى  وو  لیيك
تو  رروواا  یيا  نارروواایيى  بیين  تو  نیيك  

قیيمت  ھھھهر  كالھه  مى  دداانى  كھه  چیيست
قیيمت  خودد  رراا  نداانى  ااحمقى  ااست  

2650



167

2665

2655

2660

You have become acquainted with the fortunate and inauspicious stars; 
you do not look to see whether you are fortunate or unwashed.

سعدھھھها  وو  نحسھها  دداانستھه  ااىى
ننگرىى  تو  سعد  یيا  ناشستھه  ااىى  

5is, this, is the soul of all the sciences—
that you should know who you shall be on the Day of Judgment.

You art acquainted with the fundamentals (usul) of the Religion, 
but look upon your own fundamental (asl) and see whether it is good.

Your own fundamentals are better for you than the two fundamentals, 
so that you may know your own fundamental, O great man.

Description of the luxuriance of the city of the Sabaeans and their ingratitude

5eir fundamental was bad: 
those inhabitants of Saba were recoiling from the means to meeting;

He gave them so many estates and orchards and meadowlands, 
on the le" hand and the right, for leisure.

Inasmuch as the fruit was falling from abundance, 
there was no room for anyone to pass on the road,

5e scattered largesse of fruit would block the way: 
the wayfarer in amazement at the plenty of the fruit.

In their groves, through the dropping of the fruit, 
a basket on the head would be !lled involuntarily.

5e breeze would scatter the fruit, not any one: 
by that fruit a multitude of skirts would be !lled.

Huge clusters, having come low down, 
would strike against the head and face of the wayfarer.

On account of the plenty of gold 
a bath-stoker might have tied a golden belt on his waist.

5e dogs would trample buns underfoot; 
the desert wolf would have indigestion from the food.

Town and village had become safe from robbers and wolves; 
the goat was not afraid even of the !erce wolf.

If I explain the blessings bestowed upon the people, 
which were increasing day by day,

It will hinder from important matters. 5e prophets brought the command, 
namely, “Do you, therefore, be righteous.”

جانن  جملھه  علمھها  اایين  ااست  اایين
كھه  بداانى  من  كى  اامم  ددرر  یيومم  ددیين  
آآنن  ااصولل  ددیين  بداانستى  تو  لیيك

بنگر  ااندرر  ااصل  خودد  گر  ھھھهست  نیيك  
اازز  ااصولیينت  ااصولل  خویيش  بھه
كھه  بداانى  ااصل  خودد  ااىى  مردد  مھه  

صفت  خرمى  شھهر  ااھھھهل  سبا  وو  ناشكرىى  اایيشانن

ااصلشانن  بد  بودد  آآنن  ااھھھهل  سبا
مى  ررمیيدندىى  زز  ااسبابب  لقا

ددااددشانن  چنداانن  ضیياعع  وو  باغغ  وو  ررااغغ
اازز  چپ  وو  اازز  ررااست  اازز  بھهر  فرااغغ  

بس  كھه  مى  اافتادد  اازز  پرىى  ثمارر
تنگ  مى  شد  معبر  ررهه  بر  گذاارر
آآنن  نثارر  میيوهه  ررهه  رراا  مى  گرفت
اازز  پرىى  میيوهه  ررهه  رروو  ددرر  شگفت  
سلھه  بر  سر  ددرر  ددررختستانشانن

پر  شدىى  ناخوااست  اازز  میيوهه  فشانن  
بادد  آآنن  میيوهه  فشاندىى  نھه  كسى

پر  شدىى  زز  آآنن  میيوهه  دداامنھها  بسى  
خوشھه  ھھھهاىى  ززفت  تا  ززیير  آآمدهه
بر  سر  وو  ررووىى  ررووندهه  مى  ززددهه  
مردد  گلخن  تابب  اازز  پرىى  ززرر

بستھه  بوددىى  ددرر  میيانن  ززرریين  كمر
سگ  كلیيچھه  كوفتى  ددرر  ززیير  پا

تخمھه  بوددىى  گرگگ  صحراا  اازز  نواا
گشتھه  اایيمن  شھهر  وو  ددهه  اازز  ددززدد  وو  گرگگ

بز  نترسیيدىى  ھھھهم  اازز  گرگگ  سترگگ  
گر  بگویيم  شرحح  نعمتھهاىى  قومم
كھه  ززیياددتت  مى  شد  آآنن  یيوما  فیيومم  

مانع  آآیيد  اازز  سخنھهاىى  مھهم
اانبیيا  برددند  اامر  فاستقم  
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آآمدنن  پیيغامبراانن  اازز  حق  بھه  نصیيحت  ااھھھهل  سبا

How the prophets came !om God to admonish the people of Saba.

5irteen prophets came thither: 
all were ready to guide those who had lost the way,

Saying, “Come, the bene!t has increased: where is the thanksgiving? 
If the steed of thanksgiving lies down, set in motion.

In reason it is necessary to give thanks to the Benefactor; 
otherwise, the door of everlasting wrath will be opened.

Listen; behold the loving kindness! And in sooth would anyone do this—
namely, be content with a single thanksgiving for such bene!ts?

He bestows a head and asks as thanksgiving one act of bowing; 
He bestows feet and asks as thanksgiving one act of sitting.”

5e people said, “5e ghoul has carried o$ our thanksgiving: 
we have become weary of giving thanks and receiving bene!ts.

We have become so disgusted with the bounty 
that neither piety nor sin pleases us.

We do not desire bene!ts and orchards: 
we do not desire means and leisure.”

5e prophets said, “In your hearts is a malady 
whence there is a canker in the acknowledgment of obligations,

And whereby the bene!t is wholly turned into disease: 
how should food become (a source of ) strength in the sick?

How many a sweet thing came to you, O persistent (in sin), 
and they all grew sour, and their pure became turbid!

You became a foe to that sweetness: 
on whatsoever thing you did lay your hand, it became sour.

Whoever became your familiar and friend 
became despicable and vile in your sight;

And every one, too, that would be alien to you is, in your opinion, 
very grand and venerable.

5is also is from the e$ect produced by that sickness: 
its poison pervades all associated.

It behooves quickly to remove that malady, 
for with that sugar will seem !lth;

سیيزددهه  پیيغمبر  آآنن  جا  آآمدند
گمرھھھهانن  رراا  جملھه  ررھھھهبر  مى  شدند
كھه  ھھھهلھه  نعمت  فزوونن  شد  شكر  كو
مركب  شكر  اارر  بخسبد  حركواا
شكر  منعم  ووااجب  آآیيد  ددرر  خردد
وورر  نھه  بگشایيد  ددرر  خشم  اابد

ھھھهیين  كرمم  بیينیيد  وو  اایين  خودد  كس  كند
كز  چنیين  نعمت  بھه  شكرىى  بس  كند
سر  ببخشد٬،  شكر  خوااھھھهد  سجدهه  ااىى
پا  ببخشد٬،  شكر  خوااھھھهد  قعدهه  ااىى  
قومم  گفتھه  شكر  ما  رراا  بردد  غولل

ما  شدیيم  اازز  شكر  وو  اازز  نعمت  ملولل  
ما  چنانن  پژمرددهه  گشتیيم  اازز  عطا

كھه  نھه  طاعتمانن  خوشش  آآیيد  نھه  خطا
ما  نمى  خوااھھھهیيم  نعمتھها  وو  باغغ
ما  نمى  خوااھھھهیيم  ااسبابب  وو  فرااغغ  
اانبیيا  گفتند  ددرر  ددلل  علتى  ااست

كھه  اازز  آآنن  ددرر  حق  شناسى  آآفتى  ااست  
نعمت  اازز  ووىى  جملگى  علت  شودد
طعمھه  ددرر  بیيمارر  كى  قوتت  شودد

چند  خوشش  پیيش  تو  آآمد  ااىى  مصر
جملھه  ناخوشش  گشت  وو  صافف  ااوو  كدرر

تو  عدووىى  اایين  خوشیيھها  آآمدىى
گشت  ناخوشش  ھھھهر  چھه  بر  ووىى  كف  ززددىى  

ھھھهر  كھه  ااوو  شد  آآشنا  وو  یيارر  تو
شد  حقیير  وو  خواارر  ددرر  ددیيداارر  تو
ھھھهر  كھه  ااوو  بیيگانھه  باشد  با  تو  ھھھهم

پیيش  تو  ااوو  بس  مھه  ااست  وو  محترمم  
اایين  ھھھهم  اازز  تاثیير  آآنن  بیيماررىى  ااست

ززھھھهر  ااوو  ددرر  جملھه  جفتانن  ساررىى  ااست  
ددفع  آآنن  علت  ببایيد  كردد  ززوودد

كھه  شكر  با  آآنن  حدثث  خوااھھھهد  نمودد
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Every sweet thing that comes to you grows sour: 
if the Water of Life arrives, it turns into !re.

ھھھهر  خوشى  كایيد  بھه  تو  ناخوشش  شودد
آآبب  حیيواانن  گر  ررسد  آآتش  شودد

5at quality is the elixir of death and woe: 
thereby your life is at last turned into death.

5ere was many a food by which your heart was revived: 
when it entered your body, it became stinking.

5ere is many a dear one that was hunted with blandishments: 
when he became your prey, he became cheap in your eyes.

When from sincerity the friendship of intellect with intellect arises, 
every moment the devotion is increased;

Know for sure, the friendship of the carnal soul 
with any base carnal soul is momently diminished,

Because his carnal soul hovers round disease 
and soon corrupts the acquaintance.

If you do not wish your friend to be averse on the morrow, 
choose friendship with the intelligent and with the intellect.

Inasmuch as you are sick from the simoom of the carnal soul, 
whatever you may take you are the instrument for disease.

If you take a jewel, it becomes a stone; 
and if you take kindness of heart, it becomes hatred;

And if you take a !ne original saying, 
a"er your apprehension it has become tasteless and gross—

‘I have heard this many a time; it has become old: 
tell something else besides this, O trusty friend.’

Suppose that something else fresh and new has been said, 
again to-morrow you art surfeited with it and averse.

Remove the disease: when the disease is eradicated, 
every old tale will become new to you,

So that the old will bring forth new leaves: 
the old will cause a hundred clusters to blossom from the ditch. 

We are the physicians, the disciples of God: 
the Red Sea beheld us and was parted.

5ose natural physicians are di$erent, 
for they look into the heart by means of a pulse.

We look well into the heart without intermediary, 
for through clairvoyance we are in a high belvedere.

كیيمیياىى  مرگگ  وو  جسك  ااست  آآنن  صفت
مرگگ  گردددد  زز  آآنن  حیياتت  عاقبت  
بس  غذاایيى  كھه  زز  ووىى  ددلل  ززندهه  شد

چونن  بیيامد  ددرر  تن  تو  گندهه  شد
بس  عزیيزىى  كھه  بھه  نازز  ااشكارر  شد
چونن  شكاررتت  شد  بر  تو  خواارر  شد

آآشنایيى  عقل  با  عقل  اازز  صفا
چونن  شودد  ھھھهر  ددمم  فزوونن  باشد  وولا
آآشنایيى  نفس  با  ھھھهر  نفس  پست

تو  یيقیين  مى  دداانن  كھه  ددمم  ددمم  كمتر  ااست  
زز  اانكھه  نفسش  گردد  علت  مى  تند
معرفت  رراا  ززوودد  فاسد  مى  كند

گر  نخوااھھھهى  ددووست  رراا  فردداا  نفیير
ددووستى  با  عاقل  وو  با  عقل  گیير
اازز  سمومم  نفس  چونن  با  علتى

ھھھهر  چھه  گیيرىى  تو  مرضض  رراا  آآلتى  
گر  بگیيرىى  گوھھھهرىى  سنگى  شودد
وورر  بگیيرىى  مھهر  ددلل  جنگى  شودد
وورر  بگیيرىى  نكتھه  ىى  بكرىى  لطیيف
بعد  ددرركت  گشت  بى  ذذووقق  وو  كثیيف  
كھه  من  اایين  رراا  بس  شنیيدمم  كھهنھه  شد
چیيز  ددیيگر  گو  بجز  آآنن  ااىى  عضد
چیيز  ددیيگر  تاززهه  وو  نو  گفتھه  گیير

بازز  فردداا  زز  آآنن  شوىى  سیير  وو  نفیير
ددفع  علت  كن  چو  علت  خو  شودد
ھھھهر  حدیيثى  كھهنھه  پیيشت  نو  شودد
تا  كھه  آآنن  كھهنھه  بر  آآرردد  برگگ  نو
بشكفاند  كھهنھه  صد  خوشھه  زز  گو

ما  طبیيبانیيم  شاگردداانن  حق
بحر  قلزمم  ددیيد  ما  رراا  فانفلق  
آآنن  طبیيبانن  طبیيعت  ددیيگرند

كھه  بھه  ددلل  اازز  ررااهه  نبضى  بنگرند
ما  بھه  ددلل  بى  ووااسطھه  خوشش  بنگریيم
كز  فرااست  ما  بھه  عالى  منظریيم  
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5ose are physicians of food and fruit: 
by them the animal soul is strong.

آآنن  طبیيبانن  غذاایيند  وو  ثمارر
جانن  حیيواانى  بدیيشانن  ااستواارر

We are physicians of deeds and words: 
the ray of the light of Majesty is our inspirer,

5at a deed like this will be bene!cial to you,while a deed like that 
will cut o$ from the Way;

And that words like these will lead you on,while words like those will 
bring anguish to you.

To those physicians urine is evidence,
whereas this evidence of ours is the inspiration of the Almighty.

We do not desire a fee from any one: 
our fee comes many a time from a God.

Listen; come hither for the incurable disease! 
We, one by one, are a medicine for the sick.”

How the people demanded miracles !om the prophets.

5e people said, “O you company of impostors, 
where is the evidence of knowledge of medicine and usefulness?

Since you are in bondage, like us, 
to this same sleep and food are pasturing in the country—

Since you are entrapped by this water and earth, 
how are you hunters of the Simurgh the heart?

Love of power and dominion 
induces to reckon him amongst the prophets.

We will not put in our ears such vain boasts and lies 
and fall into deception.”

5e prophets said, “5is arises from that malady: 
the original blindness is the screen from seeing.

You have heard our call, 
and you do not see this jewel in our hands.

5is jewel is a test for the people: 
we turn it about round eyes.

Whosoever says, ‘Where is the evidence?’ his words are evidence 
that he does not see the jewel and is in thrall to blindness.”

ما  طبیيبانن  فعالیيم  وو  مقالل
ملھهم  ما  پرتو  نورر  جلالل  

كایين  چنیين  فعلى  تراا  نافع  بودد
وو  آآنن  چنانن  فعلى  زز  ررهه  قاطع  بودد
اایين  چنیين  قولى  تراا  پیيش  آآوورردد
وو  آآنن  چنانن  قولى  تراا  نیيش  آآوورردد
آآنن  طبیيبانن  رراا  بودد  بولى  ددلیيل
وویين  ددلیيل  ما  بودد  ووحى  جلیيل  

ددست  مزددىى  مى  نخوااھھھهیيم  اازز  كسى
ددست  مزدد  ما  ررسد  اازز  حق  بسى  
ھھھهیين  صلا  بیيماررىى  ناسورر  رراا

ددااررووىى  ما  یيك  بھه  یيك  ررنجورر  رراا

معجزهه  خوااستن  قومم  اازز  پیيغمبراانن  

قومم  گفتند  ااىى  گرووهه  مدعى
كو  گوااهه  علم  طب  وو  نافعى  

چونن  شما  بستھه  ىى  ھھھهمیين  خواابب  وو  خورریيد
ھھھهمچو  ما  باشیيد  ددرر  ددهه  مى  چریيد
چونن  شما  ددرر  دداامم  اایين  آآبب  وو  گلیيد

كى  شما  صیيادد  سیيمرغغ  ددلیيد
حب  جاهه  وو  سرووررىى  دداارردد  بر  آآنن
كھه  شمارردد  خویيش  اازز  پیيغمبراانن

ما  نخوااھھھهیيم  اایين  چنیين  لافف  وو  ددررووغغ
كرددنن  ااندرر  گوشش  وو  اافتاددنن  بھه  ددووغغ  
اانبیيا  گفتند  كایين  زز  آآنن  علت  ااست
مایيھه  ىى  كوررىى  حجابب  رروویيت  ااست  

ددعوىى  ما  رراا  شنیيدیيد  وو  شما
مى  نبیينیيد  اایين  گھهر  ددرر  ددست  ما

اامتحانن  ااست  اایين  گھهر  مر  خلق  رراا
ماشش  گردداانیيم  گردد  چشمھها

ھھھهر  كھه  گویيد  كو  گواا  گفتش  گوااست
كاوو  نمى  بیيند  گھهر  حبس  عماست  
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A sun has come to speech, “Arise! For the day has risen; 
jump up, do not dispute!”

آآفتابى  ددرر  سخن  آآمد  كھه  خیيز
كھه  بر  آآمد  ررووزز  برجھه  كم  ستیيز

You say, “O sun, where is the evidence?”— 
It will say to you, “O blind one, beg of God an eye.”

If anyone seeks a lamp in bright daylight, 
the very fact of seeking announces his blindness.

And if you do not see but have formed an opinion 
that it is the dawn and that you are in a veil,

Do not proclaim your blindness by these words; 
keep silence and be in expectation of the grace.

To say in the midst of day “Where is the day?” 
is to expose yourself, O day seeker.

Patience and silence attract the mercy, 
whereas to seek this sign is a sign of in!rmity.

Accept, “Be silent,” in order that the recompense of “Be silent” 
may come to your soul from the Beloved.

If you do not desire relapse in the presence of this Physician, dash to the 
ground your gold (zar) and your head (sar), O man of understanding.

Sell your super#uous speech 
and buy sacri!ce of life and sacri!ce of position and sacri!ce of gold,

5at the grace of Him (Hu)may utter praise of you, 
so that Heaven will be envious of your high estate

When you have regard for the hearts of the physicians, you will see 
yourselves and will become ashamed of yourselves.

It is not in the power of created beings to remove this blindness, 
but the honouring of the physicians is from Divine guidance.

Become devoted to these physicians with soul, 
that you may be !lled with musk and ambergris.

How the people suspected the prophets.

5e people said, “All this is fraud and deceit: 
how should God make a vicar of Zayd and Bakr?

Every king’s messenger must be of his kind: 
where are water and clay in comparison with the Creator of the heavens?

تو  بگویيى  آآفتابا  كو  گوااهه
گویيدتت  ااىى  كورر  اازز  حق  ددیيدهه  خوااهه  
ررووزز  ررووشن  ھھھهر  كھه  ااوو  جویيد  چرااغغ
عیين  جستن  كوررىى  ااشش  دداارردد  بلاغغ  

وورر  نمى  بیينى  گمانى  پرددهه  ااىى
كھه  صباحح  ااست  وو  تو  ااندرر  پرددهه  ااىى  
كوررىى  خودد  رراا  مكن  ززیين  گفت  فاشش

خامش  وو  ددرر  اانتظارر  فضل  باشش  
ددرر  میيانن  ررووزز  گفتن  ررووزز  كو

خویيش  ررسواا  كرددنن  ااست  ااىى  ررووزز  جو
صبر  وو  خاموشى  جذووبب  ررحمت  ااست

وویين  نشانن  جستن  نشانن  علت  ااست  
أَأنْصِتُواا  بپذیير  تا  بر  جانن  تو
آآیيد  اازز  جانانن  جزااىى  أأنصتواا

گر  نخوااھھھهى  نكس  پیيش  اایين  طبیيب
بر  ززمیين  ززنن  ززرر  وو  سر  رراا  ااىى  لبیيب  
گفت  اافزوونن  رراا  تو  بفرووشش  وو  بخر
بذلل  جانن  وو  بذلل  جاهه  وو  بذلل  ززرر

تا  ثناىى  تو  بگویيد  فضل  ھھھهو
كھه  حسد  آآرردد  فلك  بر  جاهه  تو

چونن  طبیيبانن  رراا  نگھه  دداارریيد  ددلل
خودد  ببیينیيد  وو  شویيد  اازز  خودد  خجل  

ددفع  اایين  كوررىى  بھه  ددست  خلق  نیيست
لیيك  ااكراامم  طبیيبانن  اازز  ھھھهدىى  ااست  
اایين  طبیيبانن  رراا  بھه  جانن  بندهه  شویيد
تا  بھه  مشك  وو  عنبر  آآگندهه  شویيد

متھهم  ددااشتن  قومم  اانبیيا  رراا

قومم  گفتند  اایين  ھھھهمھه  ززررقق  ااست  وو  مكر
كى  خداا  نایيب  كند  اازز  ززیيد  وو  بكر
ھھھهر  ررسولل  شاهه  بایيد  جنس  ااوو
آآبب  وو  گل  كو  خالق  اافلاكك  كو
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Have we eaten ass’s brains that we, like you, 
should deem a gnat to be the con!dant of the huma?

مغز  خر  خوررددیيم  تا  ما  چونن  شما
پشھه  رراا  دداارریيم  ھھھهم  رراازز  ھھھهما

Where is a gnat in comparison with the huma? Where is earth 
in comparison with God? What relation to the mote has the sun in the sky?

What resemblance is this, and what connection is this, 
that it should enter into any mind and brain?

Story of the hares who sent a hare as ambassador to the elephant, bidding him say, 
‘I come to you as the ambassador of the Moon in heaven to bid you beware of this water-spring,’ 

as is told in full in the Book of Kalíla and Dimna.

5is resembles the saying of a certain hare—
‘I am the ambassador of the Moon and companion to the Moon.’

For all the beasts of chase were in woe 
on account of a herd of elephants beside that limpid spring;

All were deprived and far from the spring by dread: 
since strength was inferior, they made a plot.

From the mountain-top the old hare cried towards the elephants 
on the !rst night of the new-moon—

‘Come on the fourteenth, O king elephant, 
which you may !nd within the spring the proof of this.

O king elephant, I am the ambassador in your presence. Stop! 
Ambassadors are not subjected to imprisonment and violence and wrath.

5e Moon says, “O elephants; depart! 
5e spring is mine, turn aside from it;

And if not, I will make you blind. 
I have declared the wrong and have thrown o$ my neck.

Depart from this spring and depart, 
that you may be safe from the blows of the Moon’s sword.”

Lo, the token is that the Moon in the spring 
will be disturbed by the water-craving elephant.

Come and be present on the such-and-such a night, O king elephant, 
in order that within the spring you may !nd the proof of this.’

When seven and eight of the month had passed, 
the king elephant came to drink from the spring

كو  ھھھهما  كو  پشھه  كو  گل  كو  خداا
زز  آآفتابب  چرخخ  چھه  بودد  ذذررهه  رراا

اایين  چھه  نسبت  اایين  چھه  پیيوندىى  بودد
تا  كھه  ددرر  عقل  وو  ددماغى  ددرر  رروودد

حكایيت  خرگوشانن  كھه  خرگوشى  رراا  بھه  ررسالت  پیيش  پیيل  فرستاددند  كھه  بگو  كھه  من  ررسولل  ماهه  آآسمانم  
پیيش  تو  كھه  اازز  اایين  چشمھه  ىى  آآبب  حذرر  كن  چنانن  كھه  ددرر  كتابب  كلیيلھه  تمامم  گفتھه  ااست  

اایين  بداانن  ماند  كھه  خرگوشى  بگفت
من  ررسولل  ماھھھهم  وو  با  ماهه  جفت  

كز  ررمھه  ىى  پیيلانن  بر  آآنن  چشمھه  ىى  ززلالل  
جملھه  نخجیيراانن  بدند  ااندرر  ووبالل  

جملھه  محروومم  وو  زز  خوفف  اازز  چشمھه  ددوورر
حیيلھه  ااىى  كرددند  چونن  كم  بودد  ززوورر
اازز  سر  كھه  بانگ  ززدد  خرگوشش  ززاالل
سوىى  پیيلانن  ددرر  شب  غرهه  ىى  ھھھهلالل  

كھه  بیيا  رراابع  عشر  ااىى  شاهه  پیيل
تا  ددرروونن  چشمھه  یيابى  اایين  ددلیيل  
شاهه  پیيلا  من  ررسولم  پیيش  بیيست

بر  ررسولانن  بند  وو  ززجر  وو  خشم  نیيست  
ماهه  مى  گویيد  كھه  ااىى  پیيلانن  رروویيد

چشمھه  آآنن  ماست  ززیين  یيك  سو  شویيد
وورر  نھه  من  تانن  كورر  گردداانم  ستم
گفتم  اازز  گرددنن  بروونن  ااندااختم  

تركك  اایين  چشمھه  بگویيیيد  وو  رروویيد
تا  زز  ززخم  تیيغ  مھه  اایيمن  شویيد

نك  نشانن  آآنن  ااست  كاندرر  چشمھه  ماهه
مضطربب  گردددد  زز  پیيل  آآبب  خوااهه  

آآنن  فلانن  شب  حاضر  آآ  ااىى  شاهه  پیيل
تا  ددرروونن  چشمھه  یيابى  ززیين  ددلیيل  

چونن  كھه  ھھھهفت  وو  ھھھهشت  اازز  مھه  بگذرریيد
شاهه  پیيل  آآمد  زز  چشمھه  مى  چریيد



173

2760

2750

2755

When on that night the elephant put his trunk in the water, 
the water was disturbed, and the Moon showed disturbance.

چونن  كھه  ززدد  خرطومم  پیيل  آآنن  شب  ددرر  آآبب
مضطربب  شد  آآبب  وو  مھه  كردد  ااضطراابب  

5e elephant believed that speech of his, 
when the Moon in the spring showed disturbance.

O company, we are not among those stupid elephants 
who are terri!ed by the disturbance of the Moon.”

5e prophets said, “Ah, spiritual admonition 
has made your bondage more grievous, O you fools!

How the prophets answered their sneers and uttered parables unto them.

Oh, alas that in your disease the remedy has become for you 
the poison of soul-wringing vengeance.

5is lamp has increased the darkness of that eye, 
since God has set the veil of wrath.

What dominion shall we crave from you? 
For our dominion is greater than the sky.”

What glory should the sea of pearls acquire from the ship— 
especially a ship that has been !lled with shit?

Oh, alas for that eye blind and blear! 
5erein a sun seemed as a mote.

In an Adam who was without like or equal 
the eye of Iblis discerned nothing but a piece of clay.

5e devilish eye showed his spring as winter: 
it moved in the direction where its home was.

Oh, many a fortune that comes now and then to the unfortunate one, 
and he turns away!

Oh, many a beloved who comes unbeknown to an ill-starred one, 
and he knows not how to make love!

5is that misleads the eye is our damnation, 
and this that turns the heart is evil destiny.

Since to you the idol of stone has become an object of adoration, 
the curse and blindness have overshadowed you.

When your stone is a !tting partner for God, 
how are not intellect and spirit !tting con!dants of God?

پیيل  باوورر  كردد  اازز  ووىى  آآنن  خطابب
چونن  ددرروونن  چشمھه  مھه  كردد  ااضطراابب  

ما  نھه  زز  آآنن  پیيلانن  گولیيم  ااىى  گرووهه
كھه  ااضطراابب  ماهه  آآررددمانن  شكوهه  

اانبیيا  گفتند  آآووهه  پند  جانن
سخت  تر  كردد  ااىى  سفیيھهانن  بندتانن  

جواابب  گفتن  اانبیيا  طعن  اایيشانن  رراا  وو  مثل  ززددنن  اایيشانن  رراا

ااىى  ددرریيغا  كھه  ددوواا  ددرر  ررنجتانن
گشت  ززھھھهر  قھهر  جانن  آآھھھهنجتانن

ظلمت  اافزوودد  اایين  چرااغغ  آآنن  چشم  رراا
چونن  خداا  بگماشت  پرددهه  ىى  خشم  رراا
چھه  ررئیيسى  جست  خوااھھھهیيم  اازز  شما
كھه  رریياستمانن  فزوونن  ااست  اازز  سما
چھه  شرفف  یيابد  زز  كشتى  بحر  ددرر
خاصھه  كشتى  زز  سرگیين  گشتھه  پر
ااىى  ددرریيغ  آآنن  ددیيدهه  ىى  كورر  وو  كبودد

آآفتابى  ااندرر  ااوو  ذذررهه  نمودد
زز  آآددمى  كھه  بودد  بى  مثل  وو  ندیيد
ددیيدهه  ىى  اابلیيس  جز  طیينى  ندیيد
چشم  ددیيواانھه  بھهاررشش  ددىى  نمودد

زز  آآنن  طرفف  جنبیيد  كاوو  رراا  خانھه  بودد
ااىى  بسا  ددوولت  كھه  آآیيد  گاهه  گاهه

پیيش  بى  ددوولت  بگردددد  ااوو  زز  ررااهه  
ااىى  بسا  معشوقق  كایيد  ناشناخت
پیيش  بد  بختى  ندااند  عشق  باخت  

اایين  غلط  ددهه  ددیيدهه  رراا  حرمانن  ماست
وویين  مقلب  قلب  رراا  سوء  االقضاست  
چونن  بت  سنگیين  شما  رراا  قبلھه  شد
لعنت  وو  كوررىى  شما  رراا  ظلھه  شد
چونن  بشایيد  سنگتانن  اانبازز  حق

چونن  نشایيد  عقل  وو  جانن  ھھھهم  رراازز  حق  
2765



174

2770

2775

2780

5e dead gnat has become the consort of the huma: 
how is the living one not !t to be the con!dant of the King?

پشھه  ىى  مرددهه  ھھھهما  رراا  شد  شریيك
چونن  نشایيد  ززندهه  ھھھهم  رراازز  ملیيك  

Or, maybe, the dead one is fashioned by you, 
the living gnat is fashioned by God.

You are in love with yourselves and the thing manufactured by yourselves: 
to serpents’ tails the serpent’s head is a law.

In that tail there is no fortune or happiness; 
in that head there is no pleasure or delight.

5at serpent’s tail is circling around the head: 
both those friends are !t and suited.

So says the Sage of Ghazna in the Ilahí-náma, 
if you will listen well—

“Do not behave as a meddler in the decree of fore-ordainment: 
the ass’s shape is suited to the ass’s ear.”

Limbs and bodies are congruous; 
qualities are congruous with souls.

Unquestionably the quality of every soul has congruity with the soul; 
for God fashions it.

Inasmuch as He has joined the quality to the soul, 
know that it is congruous, like eyes and face.

5e qualities are congruous in the good and evil: 
congruous are the letters that God has written.

5e eye and the heart are between two !ngers 
like a pen in the hand of the writer, O Husayn.

are the !ngers of Grace and Wrath, and between them the pen, 
the heart, is in a state of distress or ease by these !ngers.

O pen, if you are one that magni!es, 
consider whose two !ngers you are between.

All your volition and movement are by this !nger: 
your head is on the crossways of the assembly-place.

5ese letters your states are of His writing: your forming a purpose 
and changing it is just from His forming a purpose and changing it.

5ere is no way but supplication and self-abasement: 
not every pen is conscious of this subjection to control.

5e pen knows this but according to its measure: 
it manifests its measure in good and evil.

یيا  مگر  مرددهه  ترااشیيدهه  شماست
پشھه  ىى  ززندهه  ترااشیيدهه  خدااست  

عاشق  خویيشیيد  وو  صنعت  كردد  خویيش
ددمم  مارراانن  رراا  سر  مارر  ااست  كیيش  
نى  ددرر  آآنن  ددمم  ددوولتى  وو  نعمتى
نى  ددرر  آآنن  سر  ررااحتى  وو  لذتى  
گردد  سر  گردداانن  بودد  آآنن  ددمم  مارر

لایيقند  وو  ددرر  خوررند  آآنن  ھھھهر  ددوو  یيارر
آآنن  چنانن  گویيد  حكیيم  غزنوىى

ددرر  االھهى  نامھه  گر  خوشش  بشنوىى  
كم  فضولى  كن  تو  ددرر  حكم  قدرر

ددرر  خورر  آآمد  شخص  خر  با  گوشش  خر
شد  مناسب  عضوھھھها  وو  اابداانھها
شد  مناسب  ووصفھها  با  جانھها

ووصف  ھھھهر  جانى  تناسب  باشدشش
بى  گمانن  با  جانن  كھه  حق  بترااشدشش  

چونن  صفت  با  جانن  قریين  كرددهه  ست  ااوو
پس  مناسب  دداانش  ھھھهمچونن  چشم  وو  رروو
شد  مناسب  ووصفھها  ددرر  خوبب  وو  ززشت

شد  مناسب  حرفھها  كھه  حق  نبشت  
ددیيدهه  وو  ددلل  ھھھهست  بیين  ااصبعیين

چونن  قلم  ددرر  ددست  كاتب  ااىى  حسیين  
ااصبع  لطف  ااست  وو  قھهر  وو  ددرر  میيانن
كلك  ددلل  با  قبض  وو  بسطى  ززیين  بنانن

ااىى  قلم  بنگر  گر  ااجلالیيستى
كھه  میيانن  ااصبعیين  كیيستى  

جملھه  قصد  وو  جنبشت  ززیين  ااصبع  ااست
فرقق  تو  بر  چارر  ررااهه  مجمع  ااست  

اایين  حرووفف  حالھهاتت  اازز  نسخ  ااووست
عزمم  وو  فسخت  ھھھهم  زز  عزمم  وو  فسخ  ااووست  

جز  نیيازز  وو  جز  تضرعع  ررااهه  نیيست
ززیين  تقلب  ھھھهر  قلم  آآگاهه  نیيست  
اایين  قلم  ددااند  وولى  بر  قدرر  خودد
قدرر  خودد  پیيداا  كند  ددرر  نیيك  وو  بد

5at which they attached to the hare and the elephant, 
so that they confused eternity with tricks,

آآنن  چھه  ددرر  خرگوشش  وو  پیيل  آآوویيختند
تا  ااززلل  رراا  با  حیيل  آآمیيختند
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بیيانن  آآنن  كھه  ھھھهر  كس  رراا  نرسد  مثل  آآووررددنن  خاصھه  ددرر  كارر  االھهى

Explaining that it is not seemly for everyone to adduce parables, 
especially concerning Divine actions

How is it seemly for you to make these similitudes 
and cast them at that holy Court?

5at use of similitudes belongs to the Lord, for He is the authority 
for the knowledge of the hidden and the manifest.

What do you know of the hidden nature of anything, that you, 
baldpate, should use a lock of hair or a cheek as similitudes?

A Moses deemed that a rod, but it was not: it was a dragon: 
its hidden nature was opening its lips.

Inasmuch as such a king knows not the hidden nature of wood, 
how should you know the hidden nature of this snare and bait?

Since the eye of Moses was at fault in the similitude, 
how should a meddling mouse !nd an entrance.

He will make that comparison of yours a dragon, 
that in answer it may tear you to pieces.

5e accursed Iblis used this comparison, 
so that he fell under God’s curse till the Day of Judgement.

Qarun from rebelliousness used this comparison, 
so that he sank down into the earth with his throne and diadem.

Know that this comparison of yours is like crows and owls 
by which a hundred households are laid low.

How the people of Noah uttered similitudes derisively at the time of his building the Ark.

Noah built an Ark in the desert:
a hundred speakers of paables ran up to riducule.

“He is making a ship in the desert where no well of water exists:
what an ignorant fool he is!”

One was saying, “O Ship, run!” while another said, 
“Make wings for it too!”

He said. “5is is by the command of God:
this will not be defeated by jeers.”

كى  ررسدتانن  اایين  مثلھها  ساختن
سوىى  آآنن  ددررگاهه  پاكك  ااندااختن  

آآنن  مثل  آآووررددنن  آآنن  حضرتت  ااست
كھه  بھه  علم  سر  وو  جھهر  ااوو  آآیيت  ااست  
تو  چھه  دداانى  سر  چیيزىى  تا  تو  كل
یيا  بھه  ززلفى  یيا  بھه  ررخخ  آآررىى  مثل  
موسیيى  آآنن  رراا  عصا  ددیيد  وو  نبودد
ااژژددھھھها  بد  سر  ااوو  لب  مى  گشودد

چونن  چنانن  شاھھھهى  ندااند  سر  چوبب
تو  چھه  دداانى  سر  اایين  دداامم  وو  حبوبب  
چونن  غلط  شد  چشم  موسى  ددرر  مثل
چونن  كند  موشى  فضولى  مدخل  
آآنن  مثالت  رراا  چو  ااژژددررھھھها  كند

تا  بھه  پاسخ  جزوو  جزووتت  بر  كند
اایين  مثالل  آآوورردد  اابلیيس  لعیين

تا  كھه  شد  ملعونن  حق  تا  یيومم  ددیين  
اایين  مثالل  آآوورردد  قارروونن  اازز  لجاجج

تا  فروو  شد  ددرر  ززمیين  با  تخت  وو  تاجج  
اایين  مثالت  رراا  چو  ززااغغ  وو  بومم  دداانن
كھه  اازز  اایيشانن  پست  شد  صد  خانداانن  

مثلھها  ززددنن  قومم  نوحح  علیيھه  االسلامم  بھه  ااستھهزاا  ددرر  ززمانن  كشتى  ساختن  

نوحح  ااندرر  باددیيھه  كشتى  بساخت
صد  مثل  گو  اازز  پى  تسخر  بتاخت  

ددرر  بیيابانى  كھه  چاهه  آآبب  نیيست
مى  كند  كشتى  چھه  نادداانن  اابلھهى  ااست  

آآنن  یيكى  مى  گفت  ااىى  كشتى  بتازز
وو  آآنن  یيكى  مى  گفت  پرشش  ھھھهم  بسازز
ااوو  ھھھهمى  گفت  اایين  بھه  فرمانن  خدااست
اایين  بھه  چربكھها  نخوااھھھهد  گشت  كاست  



176

2800

2805

2810

حكایيت  آآنن  ددززدد  كھه  پرسیيدندشش  چھه  مى  كنى  نیيم  شب  ددرر  بن  اایين  ددیيواارر  گفت  ددھھھهل  مى  ززنم  

Story of the thief who was asked, “What are you doing at the bottom of this wall at midnight?” 
and replied, “I am beating a drum.”

Hear this parable—
how a wicked thief was cutting a hole at the bottom of a wall.

Some one half-awake, who was ill, 
heard the so" tapping of his,

And went on the roof and hung his head down and said to him, 
“What are you about, O father?

All is well, I hope. What are you doing at midnight? Who are you?” 
He said, “A drummer, O honourable sir.”

“What are you about?” He said, “I am beating the drum.” 
He said, “Where is the noise of the drum, O artful one?”

He said, “You will hear this noise to-morrow, 
cries of  ‘Oh, alas!’ and ‘Oh, woe is me!’”

5at is a lie and false and made up; 
moreover, you have not perceived the secret of that falsehood.

"e answer to the parable which the unbelievers related concerning the hare’s being sent 
as ambassador with a message to the elephant !om the Moon in heaven.

Know that the hidden nature of that hare is the insolent Devil, 
who came as an ambassador to your soul,

In order that he might deprive your foolish soul of the Water of Life 
whence Khizr drank

You have perverted its meaning, you have uttered blasphemy: 
prepare yourself for the sting.

You have spoken of the moon’s being disturbed in the limpid water, 
whereby the jackal (hare) frightened the elephants;

You relate the story of the hare and the elephant and the water, 
and the elephant’s fear of the moon when it was disturbed:

O you half-baked blind men, pray, how does this bear any resemblance 
to the Moon to whom lords and commons are subject?

اایين  مثل  بشنو  كھه  شب  ددززددىى  عنیيد
ددرر  بن  ددیيواارر  حفرهه  مى  بریيد

نیيم  بیيدااررىى  كھه  ااوو  ررنجورر  بودد
طق  طق  آآھھھهستھه  ااشش  رراا  مى  شنودد
ررفت  بر  بامم  وو  فروو  آآوویيخت  سر

گفت  ااوو  رراا  ددرر  چھه  كاررىى  ااىى  پدرر
خیير  باشد  نیيم  شب  چھه  مى  كنى
تو  كیيى  گفتا  ددھھھهل  ززنن  ااىى  سنى  

ددرر  چھه  كاررىى  گفت  مى  كوبم  ددھھھهل
گفت  كو  بانگ  ددھھھهل  ااىى  بو  سبل  
گفت  فردداا  بشنوىى  اایين  بانگ  رراا

نعرهه  ىى  یيا  حسرتا  وواا  وویيلتا
آآنن  ددررووغغ  ااست  وو  كژ  وو  بر  ساختھه

سر  آآنن  كژ  رراا  تو  ھھھهم  نشناختھه  

جواابب  آآنن  مثل  كھه  منكراانن  گفتند  اازز  ررسالت  خرگوشش  پیيغامم  پیيل  رراا  اازز  ماهه  آآسمانن  

سر  آآنن  خرگوشش  دداانن  ددیيو  فضولل
كھه  بھه  پیيش  نفس  تو  آآمد  ررسولل  
تا  كھه  نفس  گولل  رراا  محروومم  كردد

زز  آآبب  حیيواانى  كھه  اازز  ووىى  خضر  خورردد
باژژگونھه  كرددهه  ااىى  معنیيش  رراا
كفر  گفتى  مستعد  شو  نیيش  رراا
ااضطراابب  ماهه  گفتى  ددرر  ززلالل
كھه  بترسانیيد  پیيلانن  رراا  شغالل  

قصھه  ىى  خرگوشش  وو  پیيل  آآررىى  وو  آآبب
خشیيت  پیيلانن  زز  مھه  ددرر  ااضطراابب  
اایين  چھه  ماند  آآخر  ااىى  كورراانن  خامم

با  مھهى  كھه  شد  ززبونش  خاصص  وو  عامم  
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What is the moon and what is the sun and what is the sky? 
What are intelligences and souls and angels?

چھه  مھه  وو  چھه  آآفتابب  وو  چھه  فلك
چھه  عقولل  وو  چھه  نفوسس  وو  چھه  ملك  

“5e Sun of the sun of the sun”: what is this I am saying? 
Surely I am asleep.

5e wrath of the kings has overthrown hundreds of thousands of cities; 
O ye wicked who have lost the way.

At their beck the mountain splits on itself into a hundred !ssures; 
a sun goes round like an ass-mill.

5e wrath of men makes the clouds dry; 
the wrath of hearts has laid worlds waste.

Look, O you unembalmed dead, 
upon the place where the city of Lot su$ered punishment!

What is the elephant even? 
For three #ying birds crushed the bones of those wretched elephants.

5e ababíl is the weakest of birds, 
and it rent the elephant irreparably.

Who is there that has not heard of the Flood of Noah, 
or of the battle of Pharaoh’s host with the Spirit?

5e Spirit routed them and cast them pell-mell into the water: 
the water was shattering them to atoms.

Who is there that has not heard what happened to 5amud 
and how the sarsar windswept the Adites away?

Open your eyes for once upon such elephants, 
who were killers of elephants in war.

Such elephants and unjust kings as those 
are always in excommunication under the wrath of the heart.

Unto everlasting they go from darkness to darkness, 
and there is no relief, no mercy.

Maybe you have not heard the name of good and evil. 
All have seen, and you are seeing not.

You feign not to see the visible, 
but death will open your eyes well.

Suppose the world is full of sun and light: 
when you go into darkness like the grave,

You become without share in that great light; 
you are window-shut to the bounteous moon.

آآفتابب  آآفتابب  آآفتابب
اایين  چھه  مى  گویيم  مگر  ھھھهستم  بھه  خواابب  

صد  ھھھهزاارراانن  شھهر  رراا  خشم  شھهانن
سر  نگونن  كرددهه  ااست  ااىى  بد  گمرھھھهانن  
كوهه  بر  خودد  مى  شكافد  صد  شكافف
آآفتابى  چونن  خر  آآسى  ددرر  طواافف  
خشم  مردداانن  خشك  گرددااند  سحابب

خشم  ددلھها  كردد  عالمھها  خراابب  
بنگریيد  ااىى  مرددگانن  بى  حنوطط
ددرر  سیياست  گاهه  شھهرستانن  لوطط

پیيل  خودد  چھه  بودد  كھه  سھه  مرغغ  پراانن
كوفتند  آآنن  پیيلكانن  رراا  ااستخواانن  

ااضعف  مرغانن  اابابیيل  ااست  وو  ااوو
پیيل  رراا  بدرریيد  وو  نپذیيردد  ررفو

كیيست  كاوو  نشنیيد  آآنن  طوفانن  نوحح
یيا  مصافف  لشكر  فرعونن  وو  ررووحح  

ررووحشانن  بشكست  وو  ااندرر  آآبب  رریيخت
ذذررهه  ذذررهه  آآبشانن  بر  مى  گسیيخت
كیيست  كاوو  نشیيند  ااحواالل  ثمودد

وو  اانكھه  صرصر  عاددیيانن  رراا  مى  رربودد
چشم  باررىى  ددرر  چنانن  پیيلانن  گشا
كھه  بدندىى  پیيل  كش  ااندرر  ووغا

آآنن  چنانن  پیيلانن  وو  شاھھھهانن  ظلومم
ززیير  خشم  ددلل  ھھھهمیيشھه  ددرر  ررجومم  

تا  اابد  اازز  ظلمتى  ددرر  ظلمتى
مى  ررووند  وو  نیيست  غوثى  ررحمتى  

نامم  نیيك  وو  بد  مگر  نشنیيدهه  اایيد
جملھه  ددیيدند  وو  شما  ناددیيدهه  اایيد
ددیيدهه  رراا  ناددیيدهه  مى  آآرریيد  لیيك

چشمتانن  رراا  ووااگشایيد  مرگگ  نیيك  
گیير  عالم  پر  بودد  خوررشیيد  وو  نورر
چونن  ررووىى  ددرر  ظلمتى  مانند  گورر
بى  نصیيب  آآیيى  اازز  آآنن  نورر  عظیيم
بستھه  ررووززنن  باشى  اازز  ماهه  كریيم  
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You have gone from the belvedere into the pit: 
how are the spacious worlds to blame?

تو  ددرروونن  چاهه  ررفتھه  ستى  زز  كاخخ
چھه  گنھه  دداارردد  جھهانھهاىى  فرااخخ  

5e soul that has remained in the quality of wol!shness, 
how should it behold the face of Joseph? Say!

5e music of David reached rock and mountain, 
the ears of those stony-hearted ones heard it not.

Blessing ever be on reason and justice!—
and God best knows the right way.

Believe noble Messengers, O Saba! 
Believe a spirit made captive by Him who captured it.

Believe them—they are rising suns—
and they will preserve you from the ignominies of al-Qari‘a.

Believe them—they are shining full-moons—
ere they confront you with al- Sahira.

Believe them—they are the lamps of darkness; 
honour them— they are the keys of hope.

Believe those who hope not for your bounty; 
do not go astray, do not turn others away.

Let us speak Persian: come, abandon Arabic. 
Be the Hindu of that Turcoman, O water and clay.

Listen, listen to the testimonies of the kings; 
the heavens have believed: believe you!

"e meaning of prudence, and a parable of the prudent man

Either consider what happened to the former, 
or #y with prudence towards the latter end.

What is prudence? Precaution in two plans: 
of the two you will take that one which is far from craziness.

One person may say, “On this road there is no water for seven days, 
and there is foot-scorching sand.”

Another may say, “5is is false: push on, 
for you will !nd a running fountain every night.”

It is prudence that you take water, 
so that you may be saved from dread and may be on the right.

جانن  كھه  ااندرر  ووصف  گرگى  ماند  ااوو
چونن  ببیيند  ررووىى  یيوسف  رراا  بگو
لحن  ددااووددىى  بھه  سنگ  وو  كھه  ررسیيد
گوشش  آآنن  سنگیين  ددلانش  كم  شنیيد
آآفریين  بر  عقل  وو  بر  اانصافف  بادد
ھھھهر  ززمانن  وو  ااالله  أأعلم  بالرشادد
صدقواا  ررسلا  كرااما  یيا  سبا
صدقواا  ررووحا  سباھھھها  من  سبا
صدقوھھھهم  ھھھهم  شموسس  طالعھه
یيؤمنوكم  من  مخاززيي  االقاررعھه  
صدقوھھھهم  ھھھهم  بدوورر  ززااھھھهرهه
قبل  أأنن  یيلقوكم  بالساھھھهرةة

صدقوھھھهم  ھھھهم  مصابیيح  االدجى
أأكرموھھھهم  ھھھهم  مفاتیيح  االرجا

صدقواا  من  لیيس  یيرجو  خیيركم
لا  تضلواا  لا  تصدوواا  غیيركم  

پاررسى  گویيیيم  ھھھهیين  تاززىى  بھهل
ھھھهندووىى  آآنن  تركك  باشش  ااىى  آآبب  وو  گل  

ھھھهیين  گوااھھھهیيھهاىى  شاھھھهانن  بشنویيد
بگروویيدند  آآسمانھها  بگروویيد

معنى  حزمم  وو  مثالل  مردد  حاززمم  

یيا  بحالل  ااوولیينانن  بنگریيد
یيا  سوىى  آآخر  بھه  حزمى  ددرر  پریيد
حزمم  چھه  بودد  ددرر  ددوو  تدبیير  ااحتیياطط

اازز  ددوو  آآنن  گیيرىى  كھه  ددوورر  ااست  اازز  خباطط
آآنن  یيكى  گویيد  ددرر  اایين  ررهه  ھھھهفت  ررووزز
نیيست  آآبب  وو  ھھھهست  رریيگ  پاىى  سوزز
آآنن  ددگر  گویيد  ددررووغغ  ااست  اایين  براانن
كھه  بھه  ھھھهر  شب  چشمھه  ااىى  بیينى  رروواانن  
حزمم  آآنن  باشد  كھه  برگیيرىى  تو  آآبب

تا  ررھھھهى  اازز  ترسس  وو  باشى  بر  صواابب  
2845
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If there be water, spill this; 
and if there be none, alas for the obstinate man!

گر  بودد  ددرر  ررااهه  آآبب  اایين  رراا  بریيز
وورر  نباشد  ووااىى  بر  مردد  ستیيز

O children of the Vicegerent, deal justly: 
act with prudence for the sake of the Day of Tryst.

5at enemy who took vengeance upon your father 
and dragged him from Illiyyin to prison,

And checkmated that king of the spiritual chessboard 
and made him, from Paradise, a thrall to calamities—

How o"en in combat did he seize him by sleight, 
that he might wrestle with him and throw him in disgrace!

5us has he done to that paladin: 
do not regard him with contempt, O you others!

5at envious one nimbly snatched away 
our mother’s and father’s crown and ornament.

5ere he made them naked and wretched and despicable: 
years did Adam weep bitterly,

So that herbs grew from the tears of his eyes: 
why he was inscribed in the scroll of la.

Judge you of his impudent cheating 
from the fact that on account of him such a prince rends his beard.

Beware, O clay-worshippers, of his malice: 
smite the sword of la hawl on his head!

For he sees you from ambush, 
so that you see him not. Take care!

5e fowler scatters grain incessantly: 
the grain is visible, but the deceit is hidden.

Wherever you see the grain, 
beware, lest the trap con!ne your wings and pinions,

Because the bird that takes leave of the grain, 
eats grain from the spacious !eld that is without imposture.

With that it is contented, and escapes the trap: 
no trap con!nes its wings and pinions.

ااىى  خلیيفھه  ززااددگانن  ددااددىى  كنیيد
حزمم  بھهر  ررووزز  میيعاددىى  كنیيد

آآنن  عدوویيى  كز  پدررتانن  كیين  كشیيد
سوىى  ززنداانش  زز  علیيیين  كشیيد

آآنن  شھه  شطرنج  ددلل  رراا  ماتت  كردد
اازز  بھهشتش  سخرهه  ىى  آآفاتت  كردد
چند  جا  بندشش  گرفت  ااندرر  نبردد

تا  بھه  كشتى  ددرر  فكندشش  ررووىى  ززرردد
اایين  چنیين  كرددهه  ست  با  آآنن  پھهلواانن
سست  سستش  منگریيد  ااىى  ددیيگراانن  

ماددرر  وو  باباىى  ما  رراا  آآنن  حسودد
تاجج  وو  پیيراایيھه  بھه  چالاكى  رربودد

كرددشانن  آآنن  جا  برھھھهنھه  وو  ززاارر  وو  خواارر
سالھها  بگریيست  آآددمم  ززاارر  ززاارر
كھه  زز  ااشك  چشم  ااوو  رروویيیيد  نبت

كھه  چراا  ااندرر  جریيدهه  ىى  لاست  ثبت  
تو  قیياسى  گیير  طراارریيش  رراا

كھه  چنانن  سروورر  كند  ززوو  رریيش  رراا
االحذرر  ااىى  گل  پرستانن  اازز  شرشش
تیيغ  لا  حولى  ززنیيد  ااندرر  سرشش  
كاوو  ھھھهمى  بیيند  شما  رراا  اازز  كمیين
كھه  شما  ااوو  رراا  نمى  بیينیيد  ھھھهیين  
دداایيما  صیيادد  رریيزدد  دداانھه  ھھھها

دداانھه  پیيداا  باشد  وو  پنھهانن  ددغا
ھھھهر  كجا  دداانھه  بدیيدىى  االحذرر
تا  نبنددد  دداامم  بر  تو  بالل  وو  پر

زز  اانكھه  مرغى  كاوو  بتركك  دداانھه  كردد
دداانھه  اازز  صحرااىى  بى  تزوویير  خورردد
ھھھهم  بداانن  قانع  شد  وو  اازز  دداامم  جست
ھھھهیيچ  دداامى  پر  وو  بالش  رراا  نبست  
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ووخامت  كارر  آآنن  مرغغ  كھه  تركك  حزمم  كردد  اازز  حرصص  وو  ھھھهواا

"e harmfulness of the action of the bird that abandons prudence !om greed and vain desire

Again, a bird settles on a wall 
and fastens its eyes upon the grain in a trap.

Now it looks towards the open country, 
now its greed leads it to look at the grain.

5is look struggles with that look 
and suddenly makes it empty of wisdom.

Again, a bird that has abandoned that vacillation 
turns its gaze away from that and !xes it upon the open !elds.

Glad are its wings and pinions: 
how goodly it is, since it has become the leader of all the free.

Everyone who makes it his model is saved 
and sits in the abode of security and freedom,

Because his heart has become the king of the prudent, 
so that the rose garden has become his dwelling-place

Prudence is pleased with him, and he pleased with Prudence: 
do likewise, if you would act with foresight and resolution.

Many times have you fallen into the snare of greed 
and given up your throat to be cut;

Again He that graciously disposes to repentance has set you free 
and accepted your repentance and made you glad.

He has said, “If you return thus, We will return thus: 
We have wedded the actions to the retribution.

When I bring one mate to Myself, 
the other mate inevitably comes running.

We have mated this action with the e$ect: 
when one mate arrives, another mate arrives.”

When a raider carries o$ the husband from the wife, 
the wife comes a"er him, seeking her husband.

Once more you have come towards this snare 
and have thrown dust in the eyes of repentance.

Again that Forgiving One has loosed that knot for you and has said, 
“Beware! Flee! Set not your face in this direction!”

بازز  مرغى  فوقق  ددیيوااررىى  نشست
ددیيدهه  سوىى  دداانھه  ىى  دداامى  ببست  

یيك  نظر  ااوو  سوىى  صحراا  مى  كند
یيك  نظر  حرصش  بھه  دداانھه  مى  كشد
اایين  نظر  با  آآنن  نظر  چالیيش  كردد
ناگھهانى  اازز  خردد  خالیيش  كردد

بازز  مرغى  كانن  تردددد  رراا  گذااشت
زز  آآنن  نظر  بر  كند  وو  بر  صحراا  گماشت  

شادد  پر  وو  بالل  ااوو  بخا  لھه
تا  اامامم  جملھه  آآززاادداانن  شد  ااوو

ھھھهر  كھه  ااوو  رراا  مقتداا  ساززدد  برست
ددرر  مقامم  اامن  وو  آآززااددىى  نشست  
زز  اانكھه  شاهه  حاززمانن  آآمد  ددلش
تا  گلستانن  وو  چمن  شد  منزلش  

حزمم  اازز  ااوو  ررااضى  وو  ااوو  ررااضى  زز  حزمم
اایين  چنیين  كن  گر  كنى  تدبیير  وو  عزمم  

باررھھھها  ددرر  دداامم  حرصص  اافتاددهه  ااىى
حلق  خودد  رراا  ددرر  بریيدنن  ددااددهه  ااىى  
باززتت  آآنن  تواابب  لطف  آآززاادد  كردد
توبھه  پذررفت  وو  شما  رراا  شادد  كردد

گفت  إإنن  عدتم  كذاا  عدنا  كذاا
نحن  ززووجنا  االفعالل  بالجزاا

چونن  كھه  جفتى  رراا  بر  خودد  آآووررمم
آآیيد  آآنن  جفتش  ددوواانھه  لاجرمم  

جفت  كرددیيم  اایين  عمل  رراا  با  ااثر
چونن  ررسد  جفتى  ررسد  جفتى  ددگر
چونن  رربایيد  غاررتى  اازز  جفت  شوىى
جفت  مى  آآیيد  پس  ااوو  شوىى  جوىى  
بارر  ددیيگر  سوىى  اایين  دداامم  آآمدیيد
خاكك  ااندرر  ددیيدهه  ىى  توبھه  ززددیيد

باززتت  آآنن  تواابب  بگشادد  آآنن  گرهه
گفت  ھھھهیين  بگریيز  ررووىى  اایين  سو  منھه  
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Again, when the mandate of forgetfulness arrived, 
it drew your soul towards the Fire.

بازز  چونن  پروواانھه  ىى  نسیيانن  ررسیيد
جانتانن  رراا  جانب  آآتش  كشیيد

O you moth, do not show any forgetfulness and doubt: 
look once at your burnt wing!

Since you are saved, the thanksgiving is this, 
that you should have no inclination towards that grain,

In order that, when you say thanks, He may bestow on you the daily bread 
that is without snare and without fear of the enemy.

In thanksgiving for the bounty shown in setting you free, 
it behooves you to commemorate the bounty of God.

How o"en in sorrows and in tribulation have you cried, 
“O God, deliver me from the snare,

5at I may do such service and practice bene!cence 
and throw dust in the eyes of the Devil!”

Story of the vow made by the dogs every winter that when next summer comes 
they will build a house for the winter

In winter the bones of the dog are drawn together: 
the blows of the frost make him so small

5at he says, “Having such a little body, 
I must build a stone house.

When summer comes, I will build with my claws 
a stone house against the cold.”

When summer comes, his bones expand from the relief,
 and his skin grows sleek,

And, when he sees himself stout, he says, 
“In what house should I !nd room, O noble sir?”

He grows stout and slinks into a shady place—
a lazy, full-fed, cowardly, self-opinionated!

His heart says to him, “Build a house, O uncle!” 
He says, “How shall I !nd room in the house? Tell.”

In the hour of pain the bones of your greed 
shrink together and diminish in compass,

كم  كن  ااىى  پروواانھه  نسیيانن  وو  شكى
ددرر  پر  سوززیيدهه  بنگر  تو  یيكى  

چونن  ررھھھهیيدىى  شكر  آآنن  باشد  كھه  ھھھهیيچ
سوىى  آآنن  دداانھه  ندااررىى  پیيچ  پیيچ  

تا  تراا  چونن  شكر  گویيى  بخشد  ااوو
ررووززىى  بى  دداامم  وو  بى  خوفف  عدوو
شكر  آآنن  نعمت  كھه  تانن  آآززاادد  كردد

نعمت  حق  رراا  ببایيد  یيادد  كردد
چند  ااندرر  ررنجھها  وو  ددرر  بلا

گفتى  اازز  دداامم  ررھھھها  ددهه  ااىى  خداا
تا  چنیين  خدمت  كنم  ااحسانن  كنم
خاكك  ااندرر  ددیيدهه  ىى  شیيطانن  ززنم  

حكایيت  نذرر  كرددنن  سگانن  ھھھهر  ززمستانن  كھه  اایين  تابستانن  چونن  بیيایيد  خانھه  ساززیيم  اازز  بھهر  ززمستانن  رراا

سگ  ززمستانن  جمع  گردددد  ااستخواانش
ززخم  سرما  خردد  گرددااند  چنانش  
كاوو  بگویيد  كایين  قدرر  تن  كھه  منم
خانھه  ااىى  اازز  سنگ  بایيد  كرددنم  

چونن  كھه  تابستانن  بیيایيد  من  بھه  چنگ
بھهر  سرما  خانھه  ااىى  ساززمم  زز  سنگ  
چونن  كھه  تابستانن  بیيایيد  اازز  گشادد
ااستخواانھها  پھهن  گردددد  پوست  شادد
گویيد  ااوو  چونن  ززفت  بیيند  خویيش  رراا

ددرر  كداامیين  خانھه  گنجم  ااىى  كیيا
ززفت  گردددد  پا  كشد  ددرر  سایيھه  ااىى

كاھھھهلى  سیيرىى  غرىى  خودد  رراایيھه  ااىى  
گویيدشش  ددلل  خانھه  ااىى  سازز  ااىى  عمو
گویيد  ااوو  ددرر  خانھه  كى  گنجم  بگو

ااستخواانن  حرصص  تو  ددرر  ووقت  ددرردد
ددررھھھهم  آآیيد  خردد  گردددد  ددرر  نورردد
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And you say penitently, “I will build a house: 
it will be a resting-place for me in winter”;

گویيى  اازز  توبھه  بساززمم  خانھه  ااىى
ددرر  ززمستانن  باشدمم  ااستانھه  ااىى  

When the pain is gone and your greed has grown stout, 
the desire for the house departs from you, just as the dog.

5anksgiving for the bounty is sweeter than the bounty: 
how should he that is addicted to thanksgiving go towards the bounty?

5anksgiving is the soul of the bounty, and the bounty is as the husk, 
because thanksgiving brings you to the abode of the Beloved.

Bounty produces heedlessness, and thanksgiving alertness: 
hunt a"er bounty with the snare of thanksgiving to the King.

5e bounty of thanksgiving will make you contented and princely, 
so that you will bestow a hundred bounties on the poor.

You will eat your !ll of the delicacies and dessert of God, 
so that hunger and begging will depart from you.

How the unbelievers stopped the prophets, on whom be peace, !om giving admonition 
and brought forward Necessitarian arguments.

5e people said, “O admonishers, what you have said is enough, 
if there be any one in this village.

God has set a lock upon our hearts; 
none can prevail against the Creator.

5at Artist made the picture of us to be this: 
this will not be altered by talking.

A hundred years you may tell the pebble to become a ruby, 
a hundred years you may tell the old to become new;

You may tell earth to assume the qualities of water; 
you may tell water to become honey or milk—

He is the Creator of the heavens and the heavenly ones, 
the Creator of water and earth and earthly beings.

To heaven He gave its circling motion and its purity; 
to water and earth its dark appearance and its growth.

How can heaven choose turbidity? 
How can earth and water buy purity?

To everyone He has allotted a certain course: 
how should a mountain by any e$ort become as a straw?”

چونن  بشد  ددرردد  وو  شدتت  آآنن  حرصص  ززفت
ھھھهمچو  سگ  سوددااىى  خانھه  اازز  تو  ررفت
شكر  نعمت  خوشتر  اازز  نعمت  بودد
شكر  باررهه  كى  سوىى  نعمت  رروودد

شكر  جانن  نعمت  وو  نعمت  چو  پوست
زز  اانكھه  شكر  آآرردد  تراا  تا  كوىى  ددووست  

نعمت  آآرردد  غفلت  وو  شكر  اانتباهه
صیيد  نعمت  كن  بھه  دداامم  شكر  شاهه  
نعمت  شكرتت  كند  پر  چشم  وو  میير

تا  كنى  صد  نعمت  اایيثارر  فقیير
سیير  نوشى  اازز  طعامم  وو  نقل  حق
تا  رروودد  اازز  تو  شكم  خوااررىى  وو  ددقق  

منع  كرددنن  منكراانن  اانبیيا  رراا  علیيھهم  االسلامم  اازز  نصیيحت  كرددنن  وو  حجت  آآووررددنن  جبریيانھه  

قومم  گفتند  ااىى  نصوحانن  بس  بودد
اایين  چھه  گفتیيد  اارر  ددرریين  ددهه  كس  بودد

قفل  بر  ددلھهاىى  ما  بنھهادد  حق
كس  ندااند  بردد  بر  خالق  سبق  

نقش  ما  اایين  كردد  آآنن  تصویيرگر
اایين  نخوااھھھهد  شد  بھه  گفت  ووگو  ددگر
سنگ  رراا  صد  سالل  گویيى  لعل  شو
كھهنھه  رراا  صد  سالل  گویيى  باشش  نو
خاكك  رراا  گویيى  صفاتت  آآبب  گیير

آآبب  رراا  گویيى  عسل  شو  یيا  كھه  شیير
خالق  اافلاكك  ااوو  وو  اافلاكیيانن

خالق  آآبب  وو  تراابب  وو  خاكیيانن  
آآسمانن  رراا  دداادد  ددوورراانن  وو  صفا
آآبب  وو  گل  رراا  تیيرهه  رروویيى  وو  نما
كى  توااند  آآسمانن  ددررددىى  گزیيد

كى  توااند  آآبب  وو  گل  صفوتت  خریيد
قسمتى  كرددهه  ست  ھھھهر  یيك  رراا  ررھھھهى
كى  كھهى  گردددد  بھه  جھهدىى  چونن  كھهى  
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جواابب  اانبیيا  علیيھهم  االسلامم  مر  جبریيانن  رراا

"e answer of the prophets, on whom be peace, to the Necessitarians.

5e prophets said, “Yes: He has created some qualities 
from which it is impossible to withdraw one’s self,

And He has created qualities accidental, 
so that a hated person becomes acceptable.

If you bid a stone become gold, it is futile; 
if you bid copper become gold, the way exists.

If you bid sand become clay, it is incapable; 
if you bid earth become clay that is possible.

He has given maladies for which there is no remedy, 
such as lameness, #atness of the nose, and blindness;

He has given maladies for which there is a remedy, 
such as facial paralysis and headache.

5ese medicines He has made for the sake of harmony: 
these maladies and medicines are not in vain.

No, most maladies have a cure: 
when you seek in earnest, it will come to hand.”

How the in&dels repeated the Necessitarian arguments.

5e people said, “O company, 
this malady of ours is not one of those that admit of cure.

For years ye uttered spells and admonitions of this kind, 
and by them our bondage was made sorer every moment.

If this disease were susceptible of cure, 
some particle of it would at last have been removed.

When hepatitis occurs, water does not enter the liver: 
if he should drink up the sea, it would go somewhere else;

Consequently the hands and feet become swollen: 
that water-drinking does not defeat the thirst.”

اانبیيا  گفتند  آآررىى  آآفریيد
ووصفھهایيى  كھه  نتانن  زز  آآنن  سر  كشیيد

وو  آآفریيد  ااوو  ووصفھهاىى  عاررضى
كھه  كسى  مبغوضض  مى  گردددد  ررضى  

سنگ  رراا  گویيى  كھه  ززرر  شو  بى  ھھھهدهه  ست
مس  رراا  گویيى  كھه  ززرر  شو  ررااهه  ھھھهست  

رریيگ  رراا  گویيى  كھه  گل  شو  عاجز  ااست
خاكك  رراا  گویيى  كھه  گل  شو  جایيز  ااست  
ررنجھها  ددااددهه  ست  كانن  رراا  چاررهه  نیيست

آآنن  بھه  مثل  لنگى  وو  فطس  وو  عمى  ااست  
ررنجھها  ددااددهه  ست  كانن  رراا  چاررهه  ھھھهست

آآنن  بھه  مثل  لقوهه  وو  ددرردد  سر  ااست
اایين  ددووااھھھها  ساخت  بھهر  اائتلافف

نیيست  اایين  ددرردد  وو  ددووااھھھها  اازز  گزاافف  
بلكھه  ااغلب  ررنجھها  رراا  چاررهه  ھھھهست

چونن  بھه  جد  جویيى  بیيایيد  آآنن  بھه  ددست  

مكررر  كرددنن  كافراانن  حجتھهاىى  جبریيانھه  رراا

قومم  گفتند  ااىى  گرووهه  اایين  ررنج  ما
نیيست  زز  آآنن  ررنجى  كھه  بپذیيردد  ددوواا

سالھها  گفتیيد  ززیين  اافسونن  وو  پند
سخت  تر  مى  گشت  زز  آآنن  ھھھهر  لحظھه  بند

گر  ددوواا  رراا  اایين  مرضض  قابل  بدىى
آآخر  اازز  ووىى  ذذررهه  ااىى  ززاایيل  شدىى  
سدهه  چونن  شد  آآبب  نایيد  ددرر  جگر
گر  خورردد  ددرریيا  رروودد  جایيى  ددگر
لاجرمم  آآماسس  گیيردد  ددست  وو  پا
تشنگى  رراا  نشكند  آآنن  ااستقا
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بازز  جواابب  اانبیيا  علیيھهم  االسلامم  اایيشانن  رراا

How the prophets, on whom be peace, answered them again.

5e prophets said, “Despair is wicked: the grace and the mercies of 
the Creator are in!nite.

It is not proper to despair of such a Benefactor: cling to the saddle-
strap of this Mercy.

Oh, many a plight became hard in the beginning, a"erwards it was 
relieved, and the hardship passed away.

2925. A"er despair there are many hopes; a"er darkness there are 
many suns.

I grant indeed that ye have become stony and have put locks upon 
your ears and hearts;

We have nothing to do with any acceptance: our business is to resign 
ourselves and ful!ll His command.

He has commanded us this service: we have not this o8ce of pro-
claimer from ourselves.

We possess life for the purpose of the command of God: if He bid us 
in a tract of sand, we sow

2930. 5e prophet’s soul has no friend except God: he has nothing to 
do with the acceptance or rejection of the people.

5e reward for delivering His messages comes from Him: we have 
become hateful and wear the aspect of enemies for the Beloved’s sake.

At this Portal we are not weary, so that we should halt everywhere 
because of the distance of the way.

Oppressed in heart and weary is that one who is in prison through 
being parted from the Friend.

5e Heart-ravisher and Desired One is present with us: amidst the 
largesse of His mercy our souls are giving thanks.

2935. In our hearts is an anemone-!eld and rose-garden: there is no 
way for old age and decay;

We are ever fresh and young and gracious, unfading and sweet and 
laughing and debonair.

To us a hundred years are the same as a single hour, for long and short 
is a thing disjoined from us.

اانبیيا  گفتند  نومیيدىى  بد  ااست
فضل  وو  ررحمتھهاىى  باررىى  بى  حد  ااست  

اازز  چنیين  محسن  نشایيد  نااامیيد
ددست  ددرر  فترااكك  اایين  ررحمت  ززنیيد
ااىى  بسا  كارراا  كھه  ااوولل  صعب  گشت

بعد  اازز  آآنن  بگشاددهه  شد  سختى  گذشت  
بعد  نومیيدىى  بسى  ااوومیيدھھھهاست

اازز  پس  ظلمت  بسى  خوررشیيدھھھهاست  
خودد  گرفتم  كھه  شما  سنگیين  شدیيد
قفلھها  بر  گوشش  وو  بر  ددلل  بر  ززددیيد
ھھھهیيچ  ما  رراا  با  قبولى  كارر  نیيست

كارر  ما  تسلیيم  وو  فرمانن  كرددنى  ااست  
ااوو  بفرموددستمانن  اایين  بندگى

نیيست  ما  رراا  اازز  خودد  اایين  گویيندگى  
جانن  برااىى  اامر  ااوو  دداارریيم  ما

گر  بھه  رریيگى  گویيد  ااوو  كارریيم  ما
غیير  حق  جانن  نبى  رراا  یيارر  نیيست
با  قبولل  وو  رردد  خلقش  كارر  نیيست  
مزدد  تبلیيغ  ررسالاتش  اازز  ااووست

ززشت  وو  ددشمن  رروو  شدیيم  اازز  بھهر  ددووست  
ما  بر  اایين  ددررگھه  ملولانن  نیيستیيم

تا  زز  بعد  ررااهه  ھھھهر  جا  بیيستیيم  
ددلل  فروو  بستھه  وو  ملولل  آآنن  كس  بودد

كز  فرااقق  یيارر  ددرر  محبس  بودد
ددلل  بر  وو  مطلوبب  با  ما  حاضر  ااست
ددرر  نثارر  ررحمتش  جانن  شاكر  ااست  
ددرر  ددلل  ما  لالھه  ززاارر  وو  گلشنى  ااست
پیيرىى  وو  پژمرددگى  رراا  ررااهه  نیيست  

دداایيما  تر  وو  جواانیيم  وو  لطیيف
تاززهه  وو  شیيریين  وو  خنداانن  وو  ظریيف  

پیيش  ما  صد  سالل  وو  یيك  ساعت  یيكى  ااست
كھه  ددرراازز  وو  كوتھه  اازز  ما  منفكى  ااست  
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5at length and shortness is in bodies: 
where is that long and short in the soul?

آآنن  ددرراازز  وو  كوتھهى  ددرر  جسمھهاست
آآنن  ددرراازز  وو  كوتھه  ااندرر  جانن  كجاست  

5e three hundred and nine years of the Men of the Cave 
seemed to them one day without grief and woe;

And then did it seem to them one day even, 
when their spirits came back from non-existence into their bodies.

When there is no day and night and month and year, 
how should there be satiety and old age and weariness?

Since there is sel#essness in the rose-garden of non-existence, 
there is intoxication caused by the goblet of Divine grace.

Any one that has not drunk has not tasted does not know: 
how should the dung-beetle conceive the breaths of the rose?

It is not conceivable: if it were conceivable, 
it would become non-existent, like objects of conception.

How should Hell conceive Paradise? 
Does a beauteous face shine at all from an ugly pig?

Listen; do not cut your own throat! Take heed, O despicable one, 
such a morsel as this has reached your mouth.

We have brought the hard ways to an end; 
we have made the way easy for our own people.”

How the people repeated their resistance to the hope against the prophets, on whom be peace.

5e people said, “If you bring good luck to yourselves, 
you are ill-starred for us and are opposed and rejected.

Our souls were free from cares: 
you have cast us into grief and trouble.

5rough your evil omen the delightful concord and agreement that existed 
has been turned into a hundred separations.

We were parrots eating sugar for dessert; 
through you we have become birds that meditate on death.

Wherever is a grief-spreading tale, 
wherever is an odious rumour,

سیيصد  وو  نھه  سالل  آآنن  ااصحابب  كھهف
پیيششانن  یيك  ررووزز  بى  ااندووهه  وو  لھهف  
وو  آآنن  گھهى  بنموددشانن  یيك  ررووزز  ھھھهم
كھه  بھه  تن  بازز  آآمد  ااررووااحح  اازز  عدمم  

چونن  نباشد  ررووزز  وو  شب  با  ماهه  وو  سالل
كى  بودد  سیيرىى  وو  پیيرىى  وو  ملالل  

ددرر  گلستانن  عدمم  چونن  بى  خوددىى  ااست
مستى  اازز  سغرااقق  لطف  اایيزددىى  ااست  
لم  یيذقق  لم  یيدرر  ھھھهر  كس  كاوو  نخورردد
كى  بھه  ووھھھهم  آآرردد  جعل  اانفاسس  وورردد
نیيست  موھھھهومم  اارر  بدىى  موھھھهومم  آآنن
ھھھهمچو  موھھھهومانن  شدىى  معدوومم  آآنن  
ددووززخخ  ااندرر  ووھھھهم  چونن  آآرردد  بھهشت

ھھھهیيچ  تابد  ررووىى  خوبب  اازز  خوكك  ززشت  
ھھھهیين  گلوىى  خودد  مبر  ھھھهانن  ااىى  مھهانن

اایين  چنیين  لقمھه  ررسیيدهه  تا  ددھھھهانن  
ررااھھھهھهاىى  صعب  پایيانن  برددهه  اایيم

ررهه  بر  ااھھھهل  خویيش  آآسانن  كرددهه  اایيم  

مكررر  كرددنن  قومم  ااعترااضض  ترجیيھه  بر  اانبیيا  علیيھهم  االسلامم  

قومم  گفتند  اارر  شما  سعد  خوددیيد
نحس  مایيیيد  وو  ضدیيد  وو  مرتدیيد
جانن  ما  فاررغغ  بد  اازز  ااندیيشھه  ھھھها
ددرر  غم  اافكندیيد  ما  رراا  وو  عنا

ذذووقق  جمعیيت  كھه  بودد  وو  ااتفاقق
شد  زز  فالل  ززشتتانن  صد  اافترااقق  

طوطى  نقل  شكر  بوددیيم  ما
مرغغ  مرگگ  ااندیيش  گشتیيم  اازز  شما

ھھھهر  كجا  اافسانھه  ىى  غم  گسترىى  ااست
ھھھهر  كجا  آآووااززهه  ىى  مستنكرىى  ااست  
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Wherever in the world is an evil omen, wherever is a monstrous 
transformation, a terrible punishment, an in#iction of chastisement—

ھھھهر  كجا  ااندرر  جھهانن  فالل  بذىى  ااست
ھھھهر  كجا  مسخى  نكالى  مأخذىى  ااست  

In the parable of your story and in your evil omen: 
you have an appetite for rousing grief.”

How the prophets, on whom be peace, answered them once more.

5e prophets said, “5e foul and evil omen 
has its support from within your souls.

If you are asleep in a perilous place, 
and a dragon is approaching you from a spot close at hand,

And a kindly person has made you aware, saying, 
‘Jump up quickly, or else the dragon will devour you’—

If you say, ‘Why are you uttering an evil omen?’ 
‘What omen? Jump up and see in the light of day.

I myself will deliver you from the midst of the evil omen 
and will take you home.’

He is one that acquaints with things hidden, 
like the prophet who has seen what the people of this world have not seen.

If a physician says to you, ‘Do not eat unripe grapes, 
for such an illness will produce trouble and mischief,’

And if you say, ‘Why are you uttering an evil omen?’— 
5en you are making out your sincere adviser to be culpable.

And if an astrologer say to you, 
‘By no means set about such an a$air to-day,’

5ough you see the falsehood of the astrologer a hundred times, 
it come true once or twice, you are eager to trust him.

5ese stars of ours are never at variance: 
how does their truth remain concealed from you?

5e physician and the astrologer inform from opinion, 
and verily we from clairvoyance:

We behold the smoke and !re 
rushing from afar towards the unbelievers.

You are saying, ‘be silent from these words, 
for the words of evil omen are hurtful to us.’”

ددرر  مثالل  قصھه  وو  فالل  شماست
ددرر  غم  اانگیيزىى  شما  رراا  مشتھهاست  

بازز  جواابب  اانبیيا  علیيھهم  االسلامم  

اانبیيا  گفتند  فالل  ززشت  وو  بد
اازز  میيانن  جانتانن  دداارردد  مددد

گر  تو  جایيى  خفتھه  باشى  با  خطر
ااژژددھھھها  ددرر  قصد  تو  اازز  سوىى  سر

مھهربانى  مر  تراا  آآگاهه  كردد
كھه  بجھه  ززوودد  اارر  نھه  ااژژددررھھھهاتت  خورردد

تو  بگویيى  فالل  بد  چونن  مى  ززنى
فالل  چھه  بر  جھه  ببیين  ددرر  ررووشنى  
اازز  میيانن  فالل  بد  من  خودد  تراا
مى  ررھھھهانم  مى  برمم  سوىى  سراا

چونن  نبى  آآگھه  كنندهه  ست  اازز  نھهانن
كاوو  بدیيد  آآنن  چھه  ندیيد  ااھھھهل  جھهانن  
گر  طبیيبى  گویيدتت  غوررهه  مخورر

كھه  چنیين  ررنجى  بر  آآرردد  شورر  وو  شر
تو  بگویيى  فالل  بد  چونن  مى  ززنى
پس  تو  ناصح  رراا  موثم  مى  كنى  
وورر  منجم  گویيدتت  كامرووزز  ھھھهیيچ
آآنن  چنانن  كاررىى  مكن  ااندرر  بسیيچ  
صد  ررهه  اارر  بیينى  ددررووغغ  ااخترىى
یيك  ددوو  باررهه  ررااست  آآیيد  مى  خرىى  
اایين  نجومم  ما  نشد  ھھھهرگز  خلافف

صحتش  چونن  ماند  اازز  تو  ددرر  غلافف  
آآنن  طبیيب  وو  آآنن  منجم  اازز  گمانن
مى  كنند  آآگاهه  وو  ما  خودد  اازز  عیيانن  
ددوودد  مى  بیينیيم  وو  آآتش  اازز  كراانن
حملھه  مى  آآرردد  بھه  سوىى  منكراانن  

تو  ھھھهمى  گویيى  خمش  كن  ززیين  مقالل
كھه  ززیيانن  ماست  قالل  شومم  فالل  
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O you who listen not unto the admonition of the admonishers, 
the evil omen is with you wherever you go.

ااىى  كھه  نصح  ناصحانن  رراا  نشنوىى
فالل  بد  با  تست  ھھھهر  جا  مى  ررووىى  

A viper is walking on your back: 
he sees it from a roof and makes aware;

You say to him, “Hush! Do not vex me”: 
he says, “Be happy! Truly, the words have gone.”

When the viper darts its mouth at your neck, 
all your desire for happiness is made bitter.

5en you say to him, “O so-and-so was this all? 
Why didn’t you tear your collar in outcry?

Or why weren’t you throwing a stone at me from above, 
in order that that grave calamity and misfortune might be shown to me?”

He says, “Because you were annoyed”; 
you say, “You have made me very happy!”

He says, “I bestowed counsel generously, 
that I might deliver you from this sterile bondage.

From vileness you acknowledged no obligation for that: 
you made a source of injury and insolence.”

5is is the nature of base villains: 
he does evil to you when you do good.

As for the #eshly soul, bend it double by means of this renunciation, 
for it is vile, and kindness suits it not.

If you show bene!cence to a noble man, it is !tting: 
he will give seven hundred in exchange for every one;

When you treat a villain with violence and cruelty, 
he becomes a very faithful servant to you.

5e in!dels in prosperity sow cruelty; 
again in Hell their cry is “O Lord!”

"e wisdom of having created Hell in the world herea$er and the prison of the present world to 
the end that they may be places of worship for the arrogant: “Come willingly or unwillingly.”

For in cruelty the vile are puri!ed; 
when they receive kindness, they themselves become cruel.

اافعیيى  بر  پشت  تو  بر  مى  رروودد
ااوو  زز  بامى  بیيندشش  آآگھه  كند

گویيى  ااشش  خاموشش  غمگیينم  مكن
گویيد  ااوو  خوشش  باشش  خودد  ررفت  آآنن  سخن  

چونن  ززند  اافعى  ددھھھهانن  بر  گرددنت
تلخ  گردددد  جملھه  شاددىى  جستنت  

پس  بدوو  گویيى  ھھھهمیين  بودد  ااىى  فلانن
چونن  بندرریيدىى  گریيبانن  ددرر  فغانن  
یيا  زز  بالایيم  تو  سنگى  مى  ززددىى
تا  مراا  آآنن  جد  نموددىى  وو  بدىى  
ااوو  بگویيد  زز  اانكھه  مى  آآززررددهه  ااىى
تو  بگویيى  نیيك  شاددمم  كرددهه  ااىى  

گفت  من  كرددمم  جواانمرددىى  بھه  پند
تا  ررھھھهانم  من  تراا  ززیين  خشك  بند

اازز  لئیيمى  حق  آآنن  نشناختى
مایيھه  ىى  اایيذاا  وو  طغیيانن  ساختى  
اایين  بودد  خوىى  لئیيمانن  ددنى

بد  كند  با  تو  چو  نیيكویيى  كنى  
نفس  رراا  ززیين  صبر  مى  كن  منحنیيش
كھه  لئیيم  ااست  وو  نساززدد  نیيكویيیيش
با  كریيمى  گر  كنى  ااحسانن  سزدد

مر  یيكى  رراا  ااوو  عوضض  ھھھهفصد  ددھھھهد
با  لئیيمى  چونن  كنى  قھهر  وو  جفا
بندهه  ااىى  گردددد  تراا  بس  با  ووفا
كافراانن  كاررند  ددرر  نعمت  جفا
بازز  ددرر  ددووززخخ  ندااشانن  رربنا

حكمت  آآفریيدنن  ددووززخخ  آآنن  جھهانن  وو  ززنداانن  اایين  جھهانن  تا  معبد  متكبراانن  باشد  كھه  اائْتِیيا  طَوْعاً  أَأوْو  كَرْھھھهاً

كھه  لئیيمانن  ددرر  جفا  صافى  شوند
چونن  ووفا  بیينند  خودد  جافى  شوند

5erefore Hell is the mosque where they perform their devotions: 
a trap is the fetter for a wild bird.

مسجد  طاعاتشانن  پس  ددووززخخ  ااست
پاىى  بند  مرغغ  بیيگانھه  فخ  ااست  
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Prison is the cloister of the thief and villain, 
that there he may be constantly mindful of God.

ھھھهست  ززنداانن  صومعھه  ىى  ددززدد  وو  لئیيم
كاندرر ااوو ذذااكر شودد حق رراا مقيم 

Inasmuch as Divine worship was the object of mankind, 
Hell!re was made the place of worship for the rebellious.

Man has the power in everything, 
but this service has been the object of him.

“I did not create the Jinn and mankind.” Recite this. 
5e object of the world is nothing but Divine worship.

5ough the object of a book is the science, 
if you make it a pillow, it will become that too;

But this pillow was not its object: 
it was learning and knowledge and right guidance and pro!t.

If you have made the sword a tent-pin, 
you have preferred defeat to victory.

Although the object of Man is knowledge and to be rightly directed, 
every man has a particular place of worship

5e place where the noble man worships is your treating him with kindness; 
the place where the vile man worships is your making him sick.

Smite the vile, that they may bow their heads; 
give to the noble, that they may yield fruit.

Necessarily God has created a mosque for each of the two —
Hell for those, and increase for these.

Moses built the Bab-i Saghir at Jerusalem, 
in order that the people tormented might lower their heads,

Because they were insolent and arrogant. 
Hell is that Bab-i Saghir and (place of ) humiliation.

چونن  عباددتت  بودد  مقصودد  اازز  بشر
شد عباددتگاهه گرددنن كش سقر

آآددمى  رراا  ھھھهست  ددرر  ھھھهر  كارر  ددست
ليك ااززوو مقصودد ااين خدمت بدهه ست 

  وَو  االإِْنْسَ  اایين  بخواانن ما  خَلَقْتُ  االْجِنَّ
جز عباددتت نيست مقصودد اازز جهانن 

گر  چھه  مقصودد  اازز  كتابب  آآنن  فن  بودد
گر توااشش بالش كنى هم مى شودد

لیيك  ااززوو  مقصودد  اایين  بالش  نبودد
علم بودد وو دداانش وو ااررشادد وو سودد

گر  تو  میيخى  ساختى  شمشیير  رراا
بر گزيدىى بر ظفر ااددبارر رراا

گر  چھه  مقصودد  اازز  بشر  علم  وو  ھھھهدىى  ااست
ليك هر يك آآددمى رراا معبدىى ااست 

معبد  مردد  كریيم  أأكرمتھه
معبد مردد لئيم أأسقمته 

مر  لئیيمانن  رراا  بزنن  تا  سر  نھهند
مر كريمانن رراا بدهه تا بر ددهند

لاجرمم  حق  ھھھهر  ددوو  مسجد  آآفریيد
ددووززخخ آآنها رراا وو ااينها رراا مزيد

ساخت  موسى  قدسس  ددرر  بابب  صغیير
تا فروودد آآررند سر قومم ززحير

زز  اانكھه  جبارراانن  بدند  وو  سر  فراازز
ددووززخخ آآنن بابب صغير ااست وو نيازز
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Explaining how God most High has made the bodily form of kings a means of subduing 
the insolent (sinners) who are not subject to God, just as Moses, on whom be peace, 

built the Bab-i Saghir in the wall of Jerusalem in order that the insolent (and wicked) men 
among the Israelites might bow low when they entered in, (according to the text), 

“Enter the gate, prostrating yourselves, and say ‘hittatun.’”
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بیيانن  آآنن  كھه  حق  تعالى  صوررتت  ملوكك  رراا  سبب  مسخر  كرددنن  جبارراانن  كھه  مسخر  حق  نباشند  ساختھه  ااست  
چنانن  كھه  موسى  علیيھه  االسلامم  بابب  صغیير  ساخت  بر  رربض  قدسس  جھهت  رركوعع  جبارراانن  بنى  ااسراائیيل

ةٌ داًا  وَو  قُولُواا  حِطَّ ووقت  ددرر  آآمدنن  كھه  اادْدخُلُواا  االْبابَب  سُجَّ

Likewise God has built a Bab-i Saghir 
from the #esh and bones of kings. Take heed!

5e people of this world make prostration before them, 
since they are opposed to prostration before the Divine Majesty.

He has made a little dunghill their mihrab: 
the name of that mihrab is “prince” and “paladin.”

You are not !t for this holy Presence: 
holy men are the sugarcane; you are the empty reed.

5ese vile wretches grovel before those curs; 
it is a disgrace to the lion that they should be complaisant to him.

5e cat is the overseer of every mouse-natured one: 
who is the mouse that it should be afraid of the lions?

5eir fear is of the dogs of God: 
how should they have fear of the Sun of God?

5e litany of those great ones is “my Lord the most High”; 
“my lord the most low” is suitable to these fools.

How should the mouse fear the lions of the battle-!eld? 
No, those who have the speed and the musk-bag of the deer

O licker of pots, go to him that licks basins 
and write him down as your lord and benefactor!

Enough! If I give a far-reaching exposition, the prince will be angered; 
and besides he knows that it is.

5e upshot is this:—“O noble man, do evil to the vile, 
that the villain may lay his neck.”

When he deals kindly with the villain, 
his soul, the wicked soul shows ingratitude, like the vile.

It was on this account that the a7icted are thankful, 
the fortunate are rebellious and deceitful.

آآنن  چنانن  كھه  حق  زز  گوشت  وو  ااستخواانن
اازز  شھهانن  بابب  صغیيرىى  ساخت  ھھھهانن  

ااھھھهل  ددنیيا  سجدهه  ىى  اایيشانن  كنند
چونن  كھه  سجدهه  ىى  كبریيا  رراا  ددشمنند
ساخت  سرگیين  دداانكى  محراابب  شانن

نامم  آآنن  محراابب  میير  وو  پھهلواانن  
لایيق  اایين  حضرتت  پاكى  نھه  اایيد
نیيشكر  پاكانن  شما  خالى  نبیيد

آآنن  سگانن  رراا  اایين  خسانن  خاضع  شوند
شیير  رراا  عارر  ااست  كاوو  رراا  بگرووند
گربھه  باشد  شحنھه  ىى  ھھھهر  موشش  خو
موشش  كھه  بودد  تا  زز  شیيراانن  ترسد  ااوو
خوفف  اایيشانن  اازز  كلابب  حق  بودد
خوفشانن  كى  زز  آآفتابب  حق  بودد

رربي  االأعلى  ااست  وورردد  آآنن  مھهانن
رربب  ااددنى  ددرر  خورر  اایين  اابلھهانن  

موشش  كى  ترسد  زز  شیيراانن  مصافف
بلكھه  آآنن  آآھھھهوتگانن  مشك  نافف  

رروو  بھه  پیيش  كاسھه  لیيس  ااىى  ددیيگ  لیيس
توشش  خدااووند  وو  وولى  نعمت  نویيس  

بس  كن  اارر  شرحى  بگویيم  ددوورر  ددست
خشم  گیيردد  میير  وو  ھھھهم  ددااند  كھه  ھھھهست  
حاصل  اایين  آآمد  كھه  بد  كن  ااىى  كریيم

با  لئیيمانن  تا  نھهد  گرددنن  لئیيم  
با  لئیيم  نفس  چونن  ااحسانن  كند

چونن  لئیيمانن  نفس  بد  كفراانن  كند
ززیين  سبب  بد  كھه  ااھھھهل  محنت  شاكرند

ااھھھهل  نعمت  طاغى  ااند  وو  ماكرند
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5e bey with his gold-embroidered coat is rebellious; 
the distressed wearer of a coarse woollen cloak (aba) is thankful.

ھھھهست  طاغى  بگلر  ززرریين  قبا
ھھھهست  شاكر  خستھه  ىى  صاحب  عبا

How should thankfulness grow from possessions and riches? 
5ankfulness grows from tribulation and sickness.

Story of the Su&s being enamoured of the empty food-wallet

One day a Su! espied a food-wallet on a nail: 
he began to whirl and rend his garments,

Crying, “Lo, the food of the foodless! 
Lo, the remedy for famines and pangs!”

When his smoke and tumult waxed great, 
every one that was a Su! joined him.

5ey were shouting and shrieking: 
several were becoming intoxicated and beside themselves.

An idle busybody said to the Su!, “What is the matter? 
A food-wallet hung, and it is empty of bread!”

He said, “Go,go! You are a form without spirit: 
do you seek existence, for you are no lover.”

5e lover’s food is love of the bread, without the bread: 
no one that is sincere is in thrall to existence.

Lovers have nothing to do with existence: 
lovers have the interest without the capital.

5ey have no wings, and they #y round the world; 
they have no hands, and they carry o$ the ball from the polo-!eld.

5at dervish who scented Reality used to weave baskets 
though his hand had been cut o$.

Lovers have pitched their tents in non-existence: 
they are of one colour and one essence, like non-existence.

How should the sucking babe know the taste of viands? 
To the Jinn scent is meat and drink.

How shall a human being scent his scent, 
inasmuch as his nature is contrary to his nature?

5at scent-inhaling Jinn gains from the scent: 
you will not gain that from a hundred kilograms of sweet dainties.

شكر  كى  رروویيد  زز  ااملاكك  وو  نعم
شكر  مى  رروویيد  زز  بلوىى  وو  سقم  

قصھه  ىى  عشق  صوفى  بر  سفرهه  ىى  تھهى  

صوفیيى  بر  میيخ  ررووززىى  سفرهه  ددیيد
چرخخ  مى  ززدد  جامھه  ھھھها  رراا  مى  ددرریيد

بانگ  مى  ززدد  نك  نوااىى  بى  نواا
قحطھها  وو  ددررددھھھها  رراا  نك  ددوواا

چونن  كھه  ددوودد  وو  شورر  ااوو  بسیيارر  شد
ھھھهر  كھه  صوفى  بودد  با  ااوو  یيارر  شد

كخ  كخى  وو  ھھھهاىى  وو  ھھھهویيى  مى  ززددند
تاىى  چندىى  مست  وو  بى  خودد  مى  شدند

بو  االفضولى  گفت  صوفى  رراا  كھه  چیيست
سفرهه  ىى  آآوویيختھه  وو  زز  نانن  تھهى  ااست  

گفت  رروو  رروو  نقش  بى  معنیيستى
تو  بجو  ھھھهستى  كھه  عاشق  نیيستى

عشق  نانن  بى  نانن  غذااىى  عاشق  ااست
بند  ھھھهستى  نیيست  ھھھهر  كاوو  صاددقق  ااست  

عاشقانن  رراا  كارر  نبودد  با  ووجودد
عاشقانن  رراا  ھھھهست  بى  سرمایيھه  سودد

بالل  نى  وو  گردد  عالم  مى  پرند
ددست  نى  وو  گو  زز  میيداانن  مى  برند
آآنن  فقیيرىى  كاوو  زز  معنى  بوىى  یيافت
ددست  ببریيدهه  ھھھهمى  ززنبیيل  بافت  
عاشقانن  ااندرر  عدمم  خیيمھه  ززددند

چونن  عدمم  یيك  ررنگ  وو  نفس  ووااحدند
شیير  خوااررهه  كى  شناسد  ذذووقق  لوتت
مر  پرىى  رراا  بوىى  باشد  لوتت  وو  پوتت  

آآددمى  كى  بو  بردد  اازز  بوىى  ااوو
چونن  كھه  خوىى  ااووست  ضد  خوىى  ااوو

یيابد  اازز  بو  آآنن  پرىى  بوىى  كش
تو  نیيابى  آآنن  زز  صد  من  لوتت  خوشش  
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To the Copt the water of the Nile is blood; 
to the goodly Israelite it is water.

پیيش  قبطى  خونن  بودد  آآنن  آآبب  نیيل
آآبب  باشد  پیيش  سبطى  جمیيل  

By the Israelites the sea is a highway; 
by the ru8an Pharaoh it is a drowning-place.

How Jacob, on whom be peace, was privileged to taste the cup of God !om the face of Joseph, 
and inhale the scent of God !om the scent of Joseph; 

and the exclusion of his brethren and others !om both these.

5at which Jacob experienced from the face of Joseph was peculiar to him: 
when did that come to his brethren?

5is one, from love of him, puts himself in the pit, 
while that one digs a pit for him in hatred.

In the sight of this one his food-wallet is empty of bread; 
in the sight of Jacob it is full, for he desires eagerly.

None with face unwashed beholds the faces of the houris: 
he said, “5ere is no ritual prayer without the ablution.”

Love is the meat and drink of souls; 
hunger, from this point of view, is the food of souls.

Jacob had hunger for Joseph; 
the smell of the bread was reaching him from afar.

He that took the shirt was hastening 
and was not perceiving the scent of Joseph’s shirt,

While he that was a hundred leagues from that quarter 
he smelled the perfume, since he was Jacob.

Oh, there is many a learned man that has no pro!t of knowledge: 
that person is one who commits knowledge to memory, not one who loves.

From him the hearer perceives the scent, 
though the hearer is of the common sort,

Because the shirt in his hand is a borrowed thing, 
like a slave-girl in the hands of a slave-dealer.

5e slave-girl is useless to the slave-dealer: 
she is in his hands for the sake of the purchaser.

5e dispensation of God is a bestowal of the allotted portion: 
no one’s has access to another.

جاددهه  باشد  بحر  زز  ااسراائیيلیيانن
غرقھه  گھه  باشد  زز  فرعونن  عواانن  

مخصوصص  بوددنن  یيعقوبب  علیيھه  االسلامم  بھه  چشیيدنن  جامم  حق  اازز  ررووىى  یيوسف  وو  كشیيدنن  بوىى  حق  اازز  بوىى  
یيوسف  وو  حرمانن  برااددرراانن  وو  غیيرھھھهم  اازز  اایين  ھھھهر  ددوو

آآنن  چھه  یيعقوبب  اازز  ررخخ  یيوسف  بدیيد
خاصص  ااوو  بد  آآنن  بھه  ااخواانن  كى  ررسیيد
اایين  زز  عشقش  خویيش  ددرر  چھه  مى  كند
وو  آآنن  بھه  كیين  اازز  بھهر  ااوو  چھه  مى  كند

سفرهه  ىى  ااوو  پیيش  اایين  اازز  نانن  تھهى  ااست
پیيش  یيعقوبب  ااست  پر  كاوو  مشتھهى  ااست  

ررووىى  ناشستھه  نبیيند  ررووىى  حورر
لا  صلاةة  گفت  إإلا  بالطھهورر

عشق  باشد  لوتت  وو  پوتت  جانھها
جوعع  اازز  اایين  ررووىى  ااست  قوتت  جانھها

جوعع  یيوسف  بودد  آآنن  یيعقوبب  رراا
بوىى  نانش  مى  ررسیيد  اازز  ددوورر  جا
آآنن  كھه  بستد  پیيرھھھهن  رراا  مى  شتافت
بوىى  پیيرااھھھهانن  یيوسف  مى  نیيافت  

وو  اانكھه  صد  فرسنگ  زز  آآنن  سو  بودد  ااوو
چونن  كھه  بد  یيعقوبب  مى  بویيیيد  بو
ااىى  بسا  عالم  زز  دداانش  بى  نصیيب

حافظ  علم  ااست  آآنن  كس  نى  حبیيب  
مستمع  اازز  ووىى  ھھھهمى  یيابد  مشامم

گر  چھه  باشد  مستمع  اازز  جنس  عامم
زز  اانكھه  پیيرااھھھهن  بھه  ددستش  عارریيھه  ااست
چونن  بھه  ددست  آآنن  نخاسى  جارریيھه  ااست  
جارریيھه  پیيش  نخاسى  سرسرىى  ااست
ددرر  كف  ااوو  اازز  برااىى  مشترىى  ااست  
قسمت  حق  ااست  ررووززىى  ددااددنى
ھھھهر  یيكى  رراا  سوىى  ددیيگر  ررااهه  نى  
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A good intention becomes that man’s garden; 
an ugly intention waylays this man.

یيك  خیيالل  نیيك  باغغ  آآنن  شدهه
یيك  خیيالل  ززشت  ررااهه  اایين  ززددهه  

5at Lord who has made from one fancy the garden 
and from one fancy Hell and the place of melting—

5en who should know the way to His rose gardens? 
5en who should know the way to His furnaces?

5e sentry of the heart, while on his round, 
does not see from what corner of the soul the image comes.

If he saw its rising-place, 
he would contrive to bar the way to every unlovely thought;

How should the foot of the scout reach that spot?—
for it is the watchtower and mountain-fortress of Non-existence.

Blindly lay hold of the skirt of His grace: 
this is the blind man’s taking possession the land, O king.

His skirt is His command and behest: 
fortunate is he to whom piety is his soul.

5e one is in meadows and water-brooks, 
while the other one beside him is in torment.

He remains in wonderment, saying, “Wherefore is this man’s delight?” 
and the other remains in wonderment, saying, “In whose prison is this man?

Listen, why are you parched?—for here are fountains. 
Listen, why are you pale?—for here are a hundred remedies.

Listen, neighbour, and come into the garden!” 
He says, “O soul, I cannot come.”

Story of the Amir and his slave who was very fond of the ritual prayer 
and had a great joy in the ritual prayer and in communing with God

At dawn the Amir wanted the hot bath: 
he shouted, “Ho Sunqur, rouse yourself !

Get from Altun the basin and the napkin and the clay 
that we may go to the hot bath, O indispensable one.”

Sunqur at that moment took up the basin and a !ne napkin 
and set out with him—the two together.

5ere was a mosque on the road, 
and the call to prayer came publicly into Sunqur’s ear.

آآنن  خداایيى  كز  خیيالى  باغغ  ساخت
وو  زز  خیيالى  ددووززخخ  وو  جاىى  گدااخت  

پس  كھه  ددااند  ررااهه  گلشنھهاىى  ااوو
پس كه ددااند جاىى گلخنهاىى ااوو

ددیيدبانن  ددلل  نبیيند  ددرر  مجالل
كز كداامين رركن جانن آآيد خيالل 

گر  بدیيدىى  مطلعش  رراا  زز  ااحتیيالل
بند  كرددىى  ررااهه  ھھھهر  ناخوشش  خیيالل  
كى  ررسد  جاسوسس  رراا  آآنن  جا  قدمم
كھه  بودد  مرصادد  وو  ددرر  بند  عدمم  

دداامن  فضلش  بھه  كف  كن  كورروواارر
قبض  ااعمى  اایين  بودد  ااىى  شھهریيارر
دداامن  ااوو  اامر  وو  فرمانن  ووىى  ااست
نیيك  بختى  كھه  تقى  جانن  ووىى  ااست  
آآنن  یيكى  ددرر  مرغزاارر  وو  جوىى  آآبب
وو  آآنن  یيكى  پھهلوىى  ااوو  ااندرر  عذاابب  

ااوو  عجب  ماندهه  كھه  ذذووقق  اایين  زز  چیيست
وو  آآنن  عجب  ماندهه  كھه  اایين  ددرر  حبس  كیيست  
ھھھهیين  چراا  خشكى  كھه  اایينجا  چشمھه  ھھھهاست
ھھھهیين  چراا  ززررددىى  كھه  اایينجا  صد  ددووااست  

ھھھهمنشیينا  ھھھهیين  ددرر  آآ  ااندرر  چمن
گویيد  ااىى  جانن  من  نیياررمم  آآمدنن  

حكایيت  اامیير  وو  غلامش  كھه  نمازز  باررهه  بودد  وو  اانس  عظیيم  ددااشت  ددرر  نمازز  وو  مناجاتت  با  حق  

میير  شد  محتاجج  گرمابھه  سحر
بانگ  ززدد  سنقر  ھھھهلا  بردداارر  سر

طاسس  وو  مندیيل  وو  گل  اازز  االتونن  بگیير
تا  بھه  گرمابھه  رروویيم  ااىى  ناگزیير

سنقر  آآنن  ددمم  طاسس  وو  مندیيلى  نكو
بر  گرفت  وو  ررفت  با  ااوو  ددوو  بھه  ددوو
مسجدىى  بر  ررهه  بد  وو  بانگ  صلا
آآمد  ااندرر  گوشش  سنقر  ددرر  ملا



193

3070

3060

3065

Sunqur was very fond of the ritual prayer: 
he said, “O my Amir, O kind master,

بودد  سنقر  سخت  مولع  ددرر  نمازز
گفت  ااىى  میير  من  ااىى  بندهه  نواازز

Stay patiently for a while on this bench, 
that I may perform the obligatory prayers and may recite lam yakun.”

When the Imam and the people had come forth 
and !nished the prayers and litanies,

Sunqur remained there till near the forenoon: 
the Amir awaited him for some time;

He said, “O Sunqur, why don’t you come out?” 
He replied, “5is artful One will not let me.

Have patience! Behold, I come, O light! 
I am not heedless, for you are in my ear.”

Seven times in succession did he show patience and shout—
till at last the man was reduced to despair by his tri#ing.

His reply was this—
“He will not let me come out yet, O revered.”

He said, “Why, there is no one le" in the mosque. 
Who is detaining you there? Who has made you sit?”

He said, “He who has chained you outside 
has chained me too inside.

He who will not let you come in 
will not let me come out.

He who will not let you set foot in this direction 
has chained the foot of this slave in this direction.”

5e sea does not let the !sh out; 
the sea does not let the creatures of earth in.

Water is the original home of the !sh, and the animal is of the earth: 
here device and contrivance are of no avail.

Strong is the lock, and the opener is God: 
cling to resignation and acquiescence.

5ough the atoms, one by one, should become keys, 
this opening is not except by the Divine Majesty.

When you forget your own contrivance, 
you will gain that young fortune from your spiritual Guide.

When you are forgetful of self, you are remembered: 
you have become a slave, then you are set free.

تو  بر  اایين  ددكانن  ززمانى  صبر  كن
تا  گذااررمم  فرضض  وو  خواانم  لَمْ  یيكن  
چونن  اامامم  وو  قومم  بیيروونن  آآمدند
اازز  نمازز  وو  ووررددھھھها  فاررغغ  شدند

سنقر  آآنن  جا  ماند  تا  نزددیيك  چاشت
میير  سنقر  رراا  ززمانى  چشم  ددااشت  
گفت  ااىى  سنقر  چراا  نایيى  بروونن
گفت  مى  نگذااررددمم  اایين  ذذوو  فنونن  
صبر  كن  نك  آآمدمم  ااىى  ررووشنى
نیيستم  غافل  كھه  ددرر  گوشش  منى  

ھھھهفت  نوبت  صبر  كردد  وو  بانگ  كردد
تا  كھه  عاجز  گشت  اازز  تیيباشش  مردد

پاسخش  اایين  بودد  مى  نگذااررددمم
تا  بروونن  آآیيم  ھھھهنوزز  ااىى  محترمم  

گفت  آآخر  مسجد  ااندرر  كس  نماند
كیيت  وواا  مى  دداارردد  آآنن  جا  كت  نشاند
گفت  آآنن  كھه  بستھه  ااستت  اازز  بروونن
بستھه  ااست  ااوو  ھھھهم  مراا  ددرر  ااندرروونن  
آآنن  كھه  نگذاارردد  تراا  كایيى  ددرروونن
مى  نبگذاارردد  مراا  كایيم  بروونن  

آآنن  كھه  نگذاارردد  كز  اایين  سو  پا  نھهى
ااوو  بدیين  سو  بست  پاىى  اایين  ررھھھهى  
ماھھھهیيانن  رراا  بحر  نگذاارردد  بروونن
خاكیيانن  رراا  بحر  نگذاارردد  ددرروونن

ااصل  ماھھھهى  آآبب  وو  حیيواانن  اازز  گل  ااست
حیيلھه  وو  تدبیير  اایينجا  باطل  ااست  
قفل  ززفت  ااست  وو  گشایيندهه  خداا

ددست  ددرر  تسلیيم  ززنن  وو  ااندرر  ررضا
ذذررهه  ذذررهه  گر  شودد  مفتاحھها

اایين  گشایيش  نیيست  جز  اازز  كبریيا
چونن  فرااموشت  شودد  تدبیير  خویيش
یيابى  آآنن  بخت  جواانن  اازز  پیير  خویيش  
چونن  فرااموشش  خوددىى  یياددتت  كنند
بندهه  گشتى  آآنن  گھه  آآززااددتت  كنند
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سُلُ نومیيد  شدنن  اانبیيا  اازز  قبولل  وو  پذیيراایيى  منكراانن  قولھه  حَتَّى  إِإذَذاا  ااسْتَیْيأَسَس  االرُّ

How the prophets lost hope of being accepted and approved by the unbelievers, as God has said: 
“Until, when the Messengers despaired…”

5e prophets said to their hearts, “How long shall we continue giving 
exhortation and counsel to this one and that one?

How long shall we misguidedly beat a piece of cold iron? 
Listen, till when to breathe into a cage?”

5e motion of created beings is by Divine destiny and appointment: 
the sharpness of the teeth is by the burning of the stomach.

5e First Soul pushed upon the second soul: 
a !sh stinks from the head, not from the tail.

But, while recognising, still speed on like an arrow: 
since God has said, “Deliver,” there is no escape.

You do not know which of these two you are: 
strive so long that you may discern what you are.

When you put a cargo on board a ship, 
you are making that venture on trust,

you do not know which of the two you are—
whether you are drowned on the voyage or saved.

If you say, “Until I know which I am, 
I will not hasten on to the ship and the ocean;

On this voyage I am saved or drowned: 
reveal to which party I belong.

I will not start upon this voyage with doubt and in idle hope, 
like the others”—

no tra8c will be done by you, 
because the secret of these two aspects is in the Unseen.

5e merchant of timid disposition and frail spirit 
neither gains nor loses in his quest;

No, he su$ers loss, for he is deprived and despicable: 
he that is an eater of #ames will !nd the light.

Inasmuch as all a$airs turn upon hope, the a$air of religion is most worthy, 
for by this means you may win salvation.

Here it is not permitted to knock at the door; nothing but hope: 
God best knows the right course.

اانبیيا  گفتند  با  خاطر  كھه  چند
مى  ددھھھهیيم  اایين  رراا  وو  آآنن  رراا  ووعظ  وو  پند

چند  كوبیيم  آآھھھهن  سرددىى  زز  غى
ددرر  ددمیيدنن  ددرر  قفس  ھھھهیين  تا  بھه  كى  
جنبش  خلق  اازز  قضا  وو  ووعدهه  ااست
تیيزىى  ددنداانن  زز  سوزز  معدهه  ااست  

نفس  ااوولل  ررااند  بر  نفس  ددوومم
ماھھھهى  اازز  سر  گندهه  گردددد  نى  زز  ددمم  

لیيك  ھھھهم  مى  دداانن  وو  خر  مى  رراانن  چو  تیير
چونن  كھه  بَلِّغْ  گفت  حق  شد  ناگزیير
تو  نمى  دداانى  كز  اایين  ددوو  كیيستى
جھهد  كن  چنداانن  كھه  بیينى  چیيستى  
چونن  نھهى  بر  پشت  كشتى  بارر  رراا

بر  توكل  مى  كنى  آآنن  كارر  رراا
تو  نمى  دداانى  كھه  اازز  ھھھهر  ددوو  كى  ااىى
غرقھه  ااىى  ااندرر  سفر  یيا  ناجى  ااىى  
گر  بگویيى  تا  نداانم  من  كى  اامم

بر  نخوااھھھهم  تاخت  ددرر  كشتى  وو  یيم  
من  ددرر  اایين  ررهه  ناجى  اامم  یيا  غرقھه  اامم
كشف  گردداانن  كز  كداامیين  فرقھه  اامم  
من  نخوااھھھهم  ررفت  اایين  ررهه  با  گمانن
بر  اامیيد  خشك  ھھھهمچونن  ددیيگراانن

ھھھهیيچ  باززررگانیيى  نایيد  زز  تو
زز  اانكھه  ددرر  غیيب  ااست  سر  اایين  ددوو  رروو

تاجر  ترسندهه  طبع  شیيشھه  جانن
ددرر  طلب  نھه  سودد  دداارردد  نھه  ززیيانن  

بل  ززیيانن  دداارردد  كھه  محروومم  ااست  وو  خواارر
نورر  ااوو  یيابد  كھه  باشد  شعلھه  خواارر

چونن  كھه  بر  بوكك  ااست  جملھه  كاررھھھها
كارر  ددیين  ااوولى  كز  اایين  یيابى  ررھھھها

نیيست  ددستوررىى  بدیين  جا  قرعع  بابب
  أأعلم  بالصواابب   جز  اامیيد  اااللهَّ
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یيانن  آآنن  كھه  اایيمانن  مقلد  خوفف  ااست  وو  ررجا

Explaining how the faith of the conventional man consists in fear and hope.

5e motive in every trade is hope and chance, 
even though their necks are, like a spindle, from toil.

When he goes in the morning to his shop, 
he is running in the hope and chance of a livelihood.

You have not the chance of a livelihood, why do you go? 
5ere is the fear of disappointment: how are you strong?

In earning food, how has the fear of eternal disappointment 
not made you feeble in your search?

You will say, “5ough the fear of disappointment is before, 
this fear is greater in idleness.

At work my hope is greater: 
in idleness I have more risk.”

5en, O evil-thinking man, 
why is this fear of loss holding you back in the matter of religion?

Or have not you seen in what a gainful trade 
the people of this bazaar of ours, the prophets and the saints, are,

And what mines have appeared to them from this going to the shop, 
and how they have gotten gain in this market?

To that one the !re became submissive, like an anklet; 
to that one the sea became submissive and carried him on its shoulders;

To that one the iron became submissive and wax-like; 
to that one the wind became a slave and subject.

Setting forth how the Prophet, on whom be peace, said, 
“Verily, God most High has !iends who are concealed.”

Another party go exceedingly hidden: 
how should they become well-known to the people of externals?

5ey possess all this, 
and no one’s eye falls upon their sovereignty for one moment.

Both their miracles and they are in the sanctuary: 
even the Abdal do not hear their names.

ددااعى  ھھھهر  پیيشھه  ااوومیيد  ااست  وو  بوكك
گر چه گرددنشانن زز كوشش شد چو ددووكك 

بامداادداانن  چونن  سوىى  ددكانن  رروودد
بر ااميد وو بوكك ررووززىى مى ددوودد

بو  كھه  ررووززىى  نبوددتت  چونن  مى  ررووىى
خوفف حرمانن هست تو چونى قوىى 

خوفف  حرمانن  ااززلل  ددرر  كسب  لوتت
چونن نكرددتت سست ااندرر جستجوتت 

گویيى  اارر  چھه  خوفف  حرمانن  ھھھهست  پیيش
هست ااندرر كاهلى ااين خوفف بيش 

ھھھهست  ددرر  كوشش  اامیيدمم  بیيشتر
ددااررمم ااندرر كاهلى اافزوونن خطر

پس  چراا  ددرر  كارر  ددیين  ااىى  بد  گمانن
دداامنت مى گيردد ااين خوفف ززيانن 

یيا  ندیيدىى  كھه  ااھھھهل  اایين  باززاارر  ما
ددرر چه سوددند اانبيا وو ااووليا

ززیين  ددكانن  ررفتن  چھه  كانشانن  رروو  نمودد
ااندرر ااين باززاارر چونن بستند سودد

آآتش  آآنن  رراا  رراامم  چونن  خلخالل  شد
بحر آآنن رراا رراامم شد حمالل شد

ھھھهن  آآنن  رراا  رراامم  شد  چونن  مومم  شد
بادد آآنن رراا بندهه وو محكومم شد

بیيانن  آآنن  كھه  ررسولل  علیيھه  االسلامم  فرمودد  اانن  الله  تعالى  أأوولیياء  أأخفیياء

قومم  ددیيگر  سخت  پنھهانن  مى  ررووند
شهرهه ىى خلقانن ظاهر كى شوند

اایين  ھھھهمھه  ددااررند  وو  چشم  ھھھهیيچ  كس
بر نيفتد بر كياشانن يك نفس 

ھھھهم  كراامتشانن  ھھھهم  اایيشانن  ددرر  حرمم
نامشانن رراا نشنوند اابداالل هم 
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Or are you ignorant of the bounties of God 
who is calling you to come yonder?

یيا  نمى  دداانى  كرمھهاىى  خداا
كاوو  تراا  مى  خوااند  آآنن  سو  كھه  بیيا

5e whole world of six directions is His bounty: 
wherever you look, it is making Him known.

When a generous man bids you come into the !re, 
come in quickly and do not say, “It will burn me.”

"e story of Anas, may God be pleased with him: 
how he cast a napkin into a &ery oven, and it was not burnt.

It has come concerning Anas son of Malik 
that a certain person became his guest.

He related that a"er the meal 
Anas saw the table-napkin yellow in hue,

Dirty and stained; and said, “O maid-servant, 
throw it into the oven at once.”

5ereupon the intelligent maid threw it into the oven, 
which was full of !re.

All the guests were astounded thereat: 
they were in expectation of the smoke of the napkin.

A"er a short time she took it out of the oven, 
clean and white and purged of that !lth.

5e party said, “O venerable Companion, 
how didn’t it burn, and how too did it become cleansed?”

He replied, “Because Mustafa 
o"en rubbed his hands and lips on this napkin.”

O heart afraid of the !re and torment, 
draw nigh unto such a hand and lip as that!

Since it bestowed such honour upon a lifeless object, 
what things will it reveal to the soul of the lover!

Inasmuch as he made the clods of the Ka‘ba the qibla, 
do you, O soul, be the dust of holy men in war.

A"erwards they said to the maid-servant, 
“Will not you tell your own feelings about all this?

Why did you quickly cast it at his behest? 
I suppose he was acquainted with the secrets,

شش  جھهت  عالم  ھھھهمھه  ااكراامم  ااووست
ھھھهر  طرفف  كھه  بنگرىى  ااعلامم  ااووست  

چونن  كریيمى  گویيدتت  آآتش  ددرر  آآ
ااندرر  آآ  ززوودد  وو  مگو  سوززدد  مراا

حكایيت  مندیيل  ددرر  تنورر  پر  آآتش  ااندااختن  اانس  وو  ناسوختن

اازز  اانس  فرززند  مالك  آآمدهه  ست
كھه  بھه  مھهمانى  ااوو  شخصى  شدهه  ست  

ااوو  حكایيت  كردد  كز  بعد  طعامم
ددیيد  اانس  ددستارر  خواانن  رراا  ززررددفامم  
چركن  وو  آآلوددهه  گفت  ااىى  خاددمھه
ااندرر  اافكن  ددرر  تنوررشش  یيك  ددمھه  
ددرر  تنورر  پر  زز  آآتش  ددرر  فكند

آآنن  ززمانن  ددستارر  خواانن  رراا  ھھھهوشمند
جملھه  مھهمانانن  ددرر  آآنن  حیيراانن  شدند

اانتظارر  ددوودد  كندووررىى  بدند
بعد  یيك  ساعت  بر  آآوورردد  اازز  تنورر
پاكك  وو  ااسپیيد  وو  اازز  آآنن  ااووساخخ  ددوورر

قومم  گفتند  ااىى  صحابى  عزیيز
چونن  نسوززیيد  وو  منقى  گشت  نیيز

گفت  زز  اانكھه  مصطفى  ددست  وو  ددھھھهانن
بس  بمالیيد  ااندرر  اایين  ددستارر  خواانن  
ااىى  ددلل  ترسندهه  اازز  نارر  وو  عذاابب
با  چنانن  ددست  وو  لبى  كن  ااقتراابب  

چونن  جماددىى  رراا  چنیين  تشریيف  دداادد
جانن  عاشق  رراا  چھها  خوااھھھهد  گشادد
مر  كلوخخ  كعبھه  رراا  چونن  قبلھه  كردد
خاكك  مردداانن  باشش  ااىى  جانن  ددرر  نبردد

بعد  اازز  آآنن  گفتند  با  آآنن  خاددمھه
تو  نگویيى  حالل  خودد  با  اایين  ھھھهمھه  

چونن  فگندىى  ززوودد  آآنن  اازز  گفت  ووىى
گیيرمم  ااوو  برددهه  ست  ددرر  ااسراارر  پى
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Why did you, mistress, 
throw such a precious napkin into the !re?”

اایين  چنیين  ددستارر  خواانن  قیيمتى
چونن  فگندىى  ااندرر  آآتش  ااىى  ستى  

She answered, “I have con!dence in the generous: 
I do not despair of their bounty.

What of a piece of cloth? 
If he bid me go without regret into the very essence of the !re,

I, from perfect con!dence, will fall in: 
I have great hope of them that are devoted to God.

I will throw myself in, not this napkin, 
because of my con!dence in every generous one who knows the mystery.”

O brother, apply yourself to this elixir: 
the faith of a man must not be less than the faith of a woman.

5e heart of the man that is less than a woman 
is the heart that is less than the belly.

Story of the Prophet’s, on whom be peace, coming to the aid of a caravan of Arabs 
who had been brought to sore straits by thirst and lack of water and had set their minds on death: 

the camels and the people had let their tongues drop out.

In that wadi a company of Arabs: 
their water-skins had become dry from lack of rain:

A caravan amidst the desert in sore distress—
they had rehearsed their own death.

Suddenly he who succours both worlds, Mustafa, 
appeared on the way, for help’s sake.

He saw there an exceeding great caravan on the scalding sand 
and a hard and terrible journey; 

5e tongues of their camels hanging out, 
the people strown everywhere on the sand.

He took pity and said, “Listen, go at once, 
some of your comrades, and run to yonder sand hills,

For a Negro on camelback will bring a water-skin, 
he is conveying with all speed to his master.

گفت  ددااررمم  بر  كریيمانن  ااعتمادد
نیيستم  زز  ااكراامم  اایيشانن  نااامیيد

میيزررىى  چھه  بودد  ااگر  ااوو  گویيدمم
ددرر  رروو  ااندرر  عیين  آآتش  بى  ندمم  
ااندرر  اافتم  اازز  كمالل  ااعتمادد
  ددااررمم  بس  اامیيد اازز  عبادد  اااللهَّ

سر  ددرر  ااندااززمم  نھه  اایين  ددستارر  خواانن
زز  ااعتمادد  ھھھهر  كریيم  رراازز  دداانن  

ااىى  برااددرر  خودد  بر  اایين  ااكسیير  ززنن
كم  نبایيد  صدقق  مردد  اازز  صدقق  ززنن  
آآنن  ددلل  مرددىى  كھه  اازز  ززنن  كم  بودد
آآنن  ددلى  باشد  كھه  كم  زز  ااشكم  بودد

قصھه  ىى  فریيادد  ررسیيدنن  ررسولل  علیيھه  االسلامم  كارروواانن  عربب  رراا  كھه  اازز  تشنگى  وو  بى  آآبى  ددررماندهه  بوددند  وو  ددلل  
بر  مرگگ  نھهاددهه  شتراانن  وو  خلق  ززبانن  بیيروونن  ااندااختھه  

ااندرر  آآنن  ووااددىى  گرووھھھهى  اازز  عربب
خشك  شد  اازز  قطع  بارراانش  قربب  

ددرر  میيانن  آآنن  بیيابانن  ماندهه
كارروواانى  مرگگ  خودد  بر  خوااندهه  
ناگھهانى  آآنن  مغیيث  ھھھهر  ددوو  كونن

مصطفى  پیيداا  شد  اازز  ررهه  بھهر  عونن  
ددیيد  آآنن  جا  كارروواانى  بس  بزررگگ

بر  تف  رریيگ  وو  ررهه  صعب  وو  سترگگ  
ااشتراانشانن  رراا  ززبانن  آآوویيختھه

خلق  ااندرر  رریيگ  ھھھهر  سو  رریيختھه  
ررحمتش  آآمد  گفت  ھھھهیين  ززووتر  رروویيد

چند  یياررىى  سوىى  آآنن  كثبانن  ددوویيد
كھه  سیياھھھهى  بر  شتر  مشك  آآوورردد

سوىى  میير  خودد  بھه  ززووددىى  مى  بردد
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Bring to me that Negro camel-driver 
along with the camel by force, if need be.”

آآنن  شتربانن  سیيھه  رراا  با  شتر
سوىى  من  آآرریيد  با  فرمانن  مر

5ose seekers approached the sand hills:
 a"er a short while they saw it was even so:

A Negro slave was going with a camel, 
the water-skin !lled with water, like one bearing a gi".

5en they said to him, “5e Pride of mankind, 
the Best of created beings, invites you in this direction.”

He said, “I do not know him: who is he?” 
He said, “He is that moon-faced sweet-natured one.”

5ey described to him the diverse qualities which exist: 
he said, “Perhaps he is that poet

Who subdued a multitude by magic: 
I will not come half a span towards him.”

Dragging him along, they brought him there: 
he raised an outcry in revilement and heat.

When they dragged him before that venerable one, 
he said, “Drink the water and in addition carry it away .”

He satis!ed the thirst of them all from that water-skin: 
the camels and every person drank of that water.

From his water-skin he !lled large and small water-skins: 
from jealousy of him the clouds in the sky were distraught.

Has anyone seen this, that the burning glow of so many Hells 
should be cooled by a single water-skin?

Has anyone seen this, that all these water-skins 
were !lled from a single water-skin without trouble?

5e water-skin itself was a veil, and at his command 
the waves of bounty were coming from the Sea of origin.

“Water by boiling is converted into air, 
and that air by cold is turned into water.”

No; without cause and beyond these maxims of philosophy 
the act of bringing into existence produced the water from non-existence.

Inasmuch as you have observed causes from your childhood, 
through ignorance you have stuck to the cause.

With causes you are forgetful of the Causer: 
hence you are inclining towards these veils.

سوىى  كثبانن  آآمدند  آآنن  طالبانن
بعد  یيك  ساعت  بدیيدند  آآنن  چنانن
بندهه  ااىى  مى  شد  سیيھه  با  ااشترىى
ررااوویيھه  پر  آآبب  چونن  ھھھهدیيھه  برىى  
پس  بدوو  گفتند  مى  خوااند  تراا

اایين  طرفف  فخر  االبشر  خیير  االوررىى  
گفت  من  نشناسم  ااوو  رراا  كیيست  ااوو

گفت  ااوو  آآنن  ماهه  ررووىى  قند  خو
نوعھها  تعریيف  كرددندشش  كھه  ھھھهست
گفت  مانا  ااوو  مگر  آآنن  شاعر  ااست  

كھه  گرووھھھهى  رراا  ززبونن  كردد  ااوو  بھه  سحر
من  نیيایيم  جانب  ااوو  نیيم  شبر

كش  كشانش  آآوورریيدند  آآنن  طرفف
ااوو  فغانن  برددااشت  ددرر  تشنیيع  وو  تف  
چونن  كشیيدندشش  بھه  پیيش  آآنن  عزیيز
گفت  نوشیيد  آآبب  وو  بردداارریيد  نیيز

جملھه  رراا  زز  آآنن  مشك  ااوو  سیيراابب  كردد
ااشتراانن  وو  ھھھهر  كسى  زز  آآنن  آآبب  خورردد
ررااوویيھه  پر  كردد  وو  مشك  اازز  مشك  ااوو
اابر  گرددوونن  خیيرهه  ماند  اازز  ررشك  ااوو
اایين  كسى  ددیيدهه  ست  كز  یيك  ررااوویيھه
سردد  گردددد  سوزز  چنداانن  ھھھهاوویيھه  

اایين  كسى  ددیيدهه  ست  كز  یيك  مشك  آآبب
گشت  چندیين  مشك  پر  بى  ااضطراابب  

مشك  خودد  رروو  پوشش  بودد  وو  موجج  فضل
مى  ررسیيد  اازز  اامر  ااوو  اازز  بحر  ااصل
آآبب  اازز  جوشش  ھھھهمى  گردددد  ھھھهواا
وو  آآنن  ھھھهواا  گردددد  زز  سرددىى  آآبھها

بلكھه  بى  ااسبابب  وو  بیيروونن  ززیين  حكم
آآبب  رروویيانیيد  تكویين  اازز  عدمم  

تو  زز  طفلى  چونن  سببھها  ددیيدهه  ااىى
ددرر  سبب  اازز  جھهل  بر  چفسیيدهه  ااىى  

با  سببھها  اازز  مسبب  غافلى
سوىى  اایين  رروو  پوشھها  زز  آآنن  مایيلى
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When causes are gone, you will beat your head and cry many a time, 
“O our Lord! O our Lord!”

چونن  سببھها  ررفت  بر  سر  مى  ززنى
رربنا  وو  رربناھھھها  مى  كنى  

5e Lord will say, “Take yourself to the cause!
How have you remembered My work? Oh, wonderful!”

He says, “Henceforth I will behold You entirely: 
I will not look towards the cause and that deception.”

He will reply to him, “Your case is, ‘they were sent back, they would 
surely return,’ O you who are weak in your repentance and covenant;

But I will not regard that, I will show mercy: 
My mercy is abounding, I will be intent on mercy.

I will not regard your bad promise; I from loving kindness 
will bestow the gi" at this moment, since you art calling unto Me.”

5e caravan were amazed at his deed. 
“O Muhammad, O you that have the nature of the Sea, what is this?

You have made a small water-skin a veil: 
you have drowned (satis!ed the thirst of ) both Arabs and Kurds.”

How he miraculously &lled the slave’s water-skin with water !om the Unseen World 
and made the face of that black slave white by permission of God most High.

“O slave, now behold your water-skin full, 
that you may not say good or bad in complaint.”

5e Negro was astounded at his evidentiary miracle: 
his faith was dawning from non-spatiality.

He saw that a fountain had begun to pour from the air 
and that his water-skin had become a veil to the emanation of that.

5e veils also were rent by that sight, 
so that he distinctly beheld the fountain of the Unseen.

5ereupon the slave’s eyes were !lled with tears: 
he forgot his master and his dwelling-place.

Strength failed him to go on his way: 
God cast a mighty commotion into his soul.

5en again he drew him back for good, saying, 
“Come to yourself; return, O you who will gain advantage.

رربب  مى  گویيد  بروو  سوىى  سبب
چونن  زز  صنعم  یيادد  كرددىى  ااىى  عجب  

گفت  ززیين  پس  من  تراا  بیينم  ھھھهمھه
ننگرمم  سوىى  سبب  وو  آآنن  ددمدمھه  
گویيدشش  رُرددُّوواا  لَعادُدوواا  كارر  تست
ااىى  تو  ااندرر  توبھه  وو  میيثاقق  سست  
لیيك  من  آآنن  ننگرمم  ررحمت  كنم
ررحمتم  پر  ست  بر  ررحمت  تنم  
ننگرمم  عھهد  بدتت  بدھھھهم  عطا

اازز  كرمم  اایين  ددمم  چو  مى  خواانى  مراا
قافلھه  حیيراانن  شد  ااندرر  كارر  ااوو

یيا  محمد  چیيست  اایين  ااىى  بحر  خو
كرددهه  ااىى  رروو  پوشش  مشك  خردد  رراا

غرقھه  كرددىى  ھھھهم  عربب  ھھھهم  كردد  رراا

  تعالى مشك  آآنن  غلامم  اازز  غیيب  پر  آآبب  كرددنن  بھه  معجزهه  وو  آآنن  غلامم  سیياهه  رراا  سپیيد  رروو  كرددنن  باذذنن  اااللهَّ

ااىى  غلامم  ااكنونن  تو  پر  بیين  مشك  خودد
تا  نگویيى  ددرر  شكایيت  نیيك  وو  بد
آآنن  سیيھه  حیيراانن  شد  اازز  برھھھهانن  ااوو

مى  ددمیيد  اازز  لامكانن  اایيمانن  ااوو
چشمھه  ااىى  ددیيد  اازز  ھھھهواا  رریيزاانن  شدهه
مشك  ااوو  رروو  پوشش  فیيض  آآنن  شدهه  
زز  آآنن  نظر  رروو  پوشھها  ھھھهم  بر  ددرریيد

تا  معیين  چشمھه  ىى  غیيبى  بدیيد
چشمھها  پر  آآبب  كردد  آآنن  ددمم  غلامم

شد  فرااموشش  زز  خوااجھه  وو  زز  مقامم  
ددست  وو  پایيش  ماند  اازز  ررفتن  بھه  ررااهه

ززلزلھه  اافكند  ددرر  جانش  االھه  
بازز  بھهر  مصلحت  باززشش  كشیيد

كھه  بھه  خویيش  آآ  بازز  رروو  ااىى  مستفیيد
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It is not the time for bewilderment: bewilderment is in front of you; 
just now advance on your way briskly and speedily.”

ووقت  حیيرتت  نیيست  حیيرتت  پیيش  تست
اایين  ززمانن  ددرر  ررهه  ددرر  آآ  چالاكك  وو  چست  

He laid the hands of Mustafa on his face 
and gave many loving kisses.

5en Mustafa rubbed his blessed hand on his face 
and made it fortunate.

5at Abyssinian became white as the full moon, 
and his night turned into bright day.

He became a Joseph in beauty and in coquetry: 
he said to him, “Now go home and relate what has befallen you.”

He was going along, without head or foot, intoxicated: 
in going he knew not foot from hand.

5en from the neighbourhood of the caravan 
he came hastening with two full water-skins to his master.

How the master saw his slave white and did not recognise him and said, “You have killed my slave: 
the murder has found you out, and God has thrown you into my hands.”

5e master espied him from afar and remained bewildered: 
from amazement he called the people of the village.

“5is,” said he, “is my water-skin and my camel: 
where, then, is my dark browed slave gone?

5is man coming from afar is a full-moon: 
the light from his countenance strikes upon the daylight.

Where is my slave? Perchance he has lost his way, 
or a wolf has overtaken him and he has been killed.”

When he came before him, he said, “Who are you? 
Are you a native of Yemen or a Turcoman?

Tell, what have you done to my slave? Speak the truth! 
If you have killed him, declare it! Do not seek evasion.”

He replied, “If I have killed him, how have I come to you? 
How have I come with my own feet into this blood?”

“Where is my slave?” He said, “Lo, I am: 
the hand of God’s grace has made me resplendent.”

ددستھهاىى  مصطفى  بر  رروو  نھهادد
بوسھه  ھھھهاىى  عاشقانھه  بس  بداادد

مصطفى  ددست  مبارركك  بر  ررخش
آآنن  ززمانن  مالیيد  وو  كردد  ااوو  فرخش  

شد  سپیيد  آآنن  ززنگى  وو  ززااددهه  ىى  حبش
ھھھهمچو  بدرر  وو  ررووزز  ررووشن  شد  شبش
یيوسفى  شد  ددرر  جمالل  وو  ددرر  ددلالل
گفتش  ااكنونن  رروو  بدهه  ووااگوىى  حالل  
ااوو  ھھھهمى  شد  بى  سر  وو  بى  پاىى  مست
پاىى  مى  نشناخت  ددرر  ررفتن  زز  ددست  
پس  بیيامد  با  ددوو  مشك  پر  رروواانن
سوىى  خوااجھه  اازز  نوااحى  كارروواانن  

ددیيدنن  خوااجھه  غلامم  خودد  رراا  سپیيد  وو  ناشناختن  كھه  ااووست  وو  گفتن  كھه  غلامم  مراا  تو  كشتھه  ااىى
  خونت  گرفت  وو  خداا  تراا  بھه  ددست  من  ااندااخت  

خوااجھه  اازز  ددووررشش  بدیيد  وو  خیيرهه  ماند
اازز  تحیير  ااھھھهل  آآنن  ددهه  رراا  بخوااند
ررااوویيھه  ىى  ما  ااشتر  ما  ھھھهست  اایين
پس  كجا  شد  بندهه  ىى  ززنگى  جبیين  

اایين  یيكى  بدررىى  ااست  مى  آآیيد  زز  ددوورر
مى  ززند  بر  نورر  ررووزز  اازز  ررووشش  نورر

كو  غلامم  ما  مگر  سر  گشتھه  شد
یيا  بدوو  گرگى  ررسیيد  وو  كشتھه  شد
چونن  بیيامد  پیيش  گفتش  كیيستى
اازز  یيمن  ززااددىى  وو  یيا  تركیيستى  

گو  غلامم  رراا  چھه  كرددىى  ررااست  گو
گر  بكشتى  وواانما  حیيلت  مجو

گفت  ااگر  كشتم  بھه  تو  چونن  آآمدمم
چونن  بھه  پاىى  خودد  ددرر  اایين  خونن  آآمدمم  

كو  غلامم  من  بگفت  اایينك  منم
كردد  ددست  فضل  یيزدداانن  ررووشنم  
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“Eh, what are you saying? Where is my slave? 
Listen, you will not escape from me except by the truth.”

ھھھهى  چھه  مى  گویيى  غلامم  من  كجاست
ھھھهیين  نخوااھھھهى  ررست  اازز  من  جز  بھه  ررااست  

He said, “I will relate all your secret dealings with that slave, 
one by one;

I will relate what has passed 
from the time when you did purchase me until now,

5at you may know I am the same in existence, 
though a dawn has opened forth from my night-hued.

5e colour is changed; but the pure spirit is free from colour 
and from the elements and the dust.”

5ey that know the body soon lose us; 
they that qua$ the water abandon the water-skin and jar.

5ey that know the spirit are free from numbers: 
they are sunk in the Sea that is without quality or quantity.

Become spirit and know spirit by means of spirit: 
become the friend of vision, not the child of logic.

Forasmuch as the Angel is one in origin with Intelligence, 
they have become two forms for the sake of  Wisdom—

5e Angel assumed wings and pinions like a bird 
while this Intelligence le" wings and assumed splendour—

Necessarily both became helpers: 
both the beauteous ones became a support to one another.

5e Angel as well as the Intelligence is a !nder of God: 
each of the two is a helper and worshipper of Adam.

5e nafs and the Devil have been one from the !rst, 
and have been an enemy and envier of Adam.

He that regarded Adam as a body #ed, 
while he that regarded the trusty Light bowed.

5ose two were clairvoyant by this, 
while the eye of these two saw nothing but clay.

5is discourse is now le" like an ass on the ice, 
since it is not !tting to recite the Gospel to Jews.

How can one speak of ‘Umar to Shiites? 
How can one play a lute before the deaf ?

But if there is any one in a nook in the village, 
the hue and cry that I have raised is enough.

گفت  ااسراارر  تراا  با  آآنن  غلامم
جملھه  ووااگویيم  یيكایيك  من  تمامم  

زز  آآنن  ززمانى  كھه  خریيدىى  تو  مراا
تا  بھه  ااكنونن  بازز  گویيم  ماجراا
تا  بداانى  كھه  ھھھهمانم  ددرر  ووجودد

گر  چھه  اازز  شبدیيز  من  صبحى  گشودد
ررنگ  ددیيگر  شد  وو  لیيكن  جانن  پاكك

فاررغغ  اازز  ررنگ  ااست  وو  اازز  اارركانن  وو  خاكك  
تن  شناسانن  ززوودد  ما  رراا  گم  كنند

آآبب  نوشانن  تركك  مشك  وو  خم  كنند
جانن  شناسانن  اازز  عدددھھھها  فاررغند
غرقھه  ىى  ددرریياىى  بى  چونند  وو  چند

جانن  شو  وو  اازز  ررااهه  جانن  جانن  رراا  شناسس
یيارر  بیينش  شو  نھه  فرززند  قیياسس  

چونن  ملك  با  عقل  یيك  سر  ررشتھه  ااند
بھهر  حكمت  رراا  ددوو  صوررتت  گشتھه  ااند
آآنن  ملك  چونن  مرغغ  بالل  وو  پر  گرفت
وویين  خردد  بگذااشت  پر  وو  فر  گرفت  

لاجرمم  ھھھهر  ددوو  مناصر  آآمدند
ھھھهر  ددوو  خوشش  رروو  پشت  ھھھهمدیيگر  شدند

ھھھهم  ملك  ھھھهم  عقل  حق  رراا  ووااجدىى
ھھھهر  ددوو  آآددمم  رراا  معیين  وو  ساجدىى  

نفس  وو  شیيطانن  بوددهه  زز  ااوولل  ووااحدىى
بوددهه  آآددمم  رراا  عدوو  وو  حاسدىى  

آآنن  كھه  آآددمم  رراا  بدنن  ددیيد  ااوو  ررمیيد
وو  اانكھه  نورر  موتمن  ددیيد  ااوو  خمیيد
آآنن  ددوو  ددیيدهه  ررووشنانن  بوددند  اازز  اایين
وویين  ددوو  رراا  ددیيدهه  ندیيدهه  غیير  طیين  

اایين  بیيانن  ااكنونن  چو  خر  بر  یيخ  بماند
چونن  نشایيد  بر  جھهودد  اانجیيل  خوااند
كى  تواانن  با  شیيعھه  گفتن  اازز  عمر
كى  تواانن  بربط  ززددنن  ددرر  پیيش  كر

لیيك  گر  ددرر  ددهه  بھه  گوشھه  یيك  كس  ااست
ھھھهاىى  وو  ھھھهویيى  كھه  بر  آآووررددمم  بس  ااست  

To him that is worthy to the exposition, 
stones and brickbats become an articulate and well-grounded exponent.

مستحق  شرحح  رراا  سنگ  وو  كلوخخ
ناطقى  گردددد  مشرحح  با  ررسوخخ
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بیيانن  آآنن  كھه  حق  تعالى  ھھھهر  چھه  دداادد  وو  آآفریيد  اازز  سماووااتت  وو  ااررضیين  وو  ااعیيانن  وو  ااعرااضض  ھھھهمھه  بھه  ااستدعاىى  
  إِإذذاا  دَدعاهُه٬،  ااضطراارر  گوااهه   نْ  یُيجِیيبُ  االْمُضْطَرَّ حاجت  آآفریيد٬،  خودد  رراا  محتاجج  چیيزىى  بایيد  كرددنن  تا  بدھھھهد  كھه  أَأ  مَّ

ااستحقاقق  ااست
Explaining that whatever God most High bestowed and created— the heavens, the earth, 

the substances and the forms— He created all at the demand of need, 
and that one must make one’s self in need of a thing, so that He may bestow it; 

for “… Or He who answers the sorely distressed when he calls unto Him?” 
Sore distress is the evidence of worthiness.

It was Mary’s want and pain 
that made such a babe begin to speak.

Part of her spoke on her behalf without her: 
every part of you has speech in secret.

Your hands and feet become witnesses, O slave: 
how long will you set hand and foot to denial?

And if you are not worthy of the exposition and the speech, 
the rational soul of the speaker saw you and went to sleep.

Whatever grew has grown for the sake of the needy, 
in order that a seeker may !nd the thing he sought.

If God most High has created the heavens, 
He has created them for the purpose of removing needs.

Wherever a pain is, the cure goes there; 
wherever poverty is, the provision goes there.

Wherever a di8cult question is, the answer goes there; 
wherever a ship is, the water goes there.

Do not seek the water, get thirst, 
so that the water may gush forth from above and below.

Until the tender-throated babe is born, 
how should the milk for it begin to #ow from the breast?

Go; run on these hills and dales, 
to the end that you may become thirsty and a prey to heat;

A"er that, from the noise of the hornet of the air 
you will hear the noise of the water of the stream, O king.

Your need is not less than dry plants: 
you take water and are drawing it towards them;

You take the water by the ear and draw it towards the dry crops 
that they may obtain refreshment.

آآنن  نیيازز  مریيمى  بوددهه  ست  وو  ددرردد
كھه  چنانن  طفلى  سخن  آآغازز  كردد
جزوو  ااوو  بى  ااوو  برااىى  ااوو  بگفت

جزوو  جزووتت  گفت  دداارردد  ددرر  نھهفت  
ددست  وو  پا  شاھھھهد  شوندتت  ااىى  ررھھھهى
منكرىى  رراا  چند  ددست  وو  پا  نھهى  
وورر  نباشى  مستحق  شرحح  وو  گفت
ناطقھه  ىى  ناطق  تراا  ددیيد  وو  بخفت  

ھھھهر  چھه  رروویيیيد  اازز  پى  محتاجج  ررست
نابیيابد  طالبى  چیيزىى  كھه  جست
حق  تعالى  گر  سماووااتت  آآفریيد
اازز  برااىى  ددفع  حاجاتت  آآفریيد

ھھھهر  كجا  ددررددىى  ددوواا  آآنن  جا  رروودد
ھھھهر  كجا  فقرىى  نواا  آآنن  جا  رروودد

ھھھهر  كجا  مشكل  جواابب  آآنن  جا  رروودد
ھھھهر  كجا  كشتى  ااست  آآبب  آآنن  جا  رروودد

آآبب  كم  جو  تشنگى  آآوورر  بھه  ددست
تا  بجوشد  آآبت  اازز  بالا  وو  پست  

تا  نزاایيد  طفلك  ناززكك  گلو
كى  رروواانن  گردددد  زز  پستانن  شیير  ااوو

رروو  بدیين  بالا  وو  پستیيھها  بدوو
تا  شوىى  تشنھه  وو  حرااررتت  رراا  گروو
بعد  اازز  آآنن  اازز  بانگ  ززنبورر  ھھھهواا
بانگ  آآبب  جو  بنوشى  ااىى  كیيا
حاجت  تو  كم  نباشد  اازز  حشیيش

آآبب  رراا  گیيرىى  سوىى  ااوو  مى  كشیيش  
گوشش  گیيرىى  آآبب  رراا  تو  مى  كشى
سوىى  ززررعع  خشك  تا  یيابد  خوشى  
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For the spiritual crops, whose essences are concealed, 
the cloud of mercy is full of the water of Kawthar.

ززررعع  جانن  رراا  كش  جوااھھھهر  مضمر  ااست
اابر  ررحمت  پر  زز  آآبب  كوثر  ااست  

In order that their Lord gave them to drink may be addressed, 
be thirsty! God best knows the right course.

How the unbelieving woman came to Mustafa, on whom be peace, with a sucking babe, 
and how it spoke, like Jesus, of the miracles of the Prophet, God bless and save him!

A woman of the same village, one of the unbelievers, 
ran to the Prophet for the sake of testing.

She came in to the Prophet, with the veil: 
the woman had a two months old infant in her lap.

5e child said, “God give peace unto you, O Messenger of Allah! 
We have come to you.”

Its mother said to it angrily, 
“Hey, be silent! Who put this testimony into yours ear?

Who taught you this, O little child, 
so that your tongue became #uent in infancy?”

It replied, “God taught, then Gabriel: 
I am Gabriel’s accompanist in declaration.”

She said, “Where?” 
It replied, “Above your head: do not you see? Turn yours eye alo".

Gabriel is standing above you: 
to me he has become a guide in a hundred diverse ways.”

She said, “Do you see?” 
“Yes,” it replied; “shining above you like a perfect full-moon.

He is teaching me the qualities of the Prophet 
and delivering me by means of that sublimity from this degradation.”

5en said the Prophet to it, 
“O sucking child, what is your name? Say forth and comply.”

“‘Abdu ’l-‘Aziz,” said the child, “is my name with God; 
Abd-i Uzza with this handful of reprobates.

I am clear and free and quit of Uzza, 
by the truth of Him who gave you this prophethood.”

تا  سَقاھُھھهمْ  رَربُّھُهمْ  آآیيد  خطابب
  أأعلم  بالصواابب   تشنھه  باشش  اااللهَّ

آآمدنن  آآنن  ززنن  كافر  با  طفل  شیير  خوااررهه  بھه  نزددیيك  مصطفى  علیيھه  االسلامم  وو  ناطق  شدنن
  علیيھه  وو  آآلھه     عیيسى  وواارر  بھه  معجزااتت  ررسولل  صلى  اااللهَّ

ھھھهم  اازز  آآنن  ددهه  یيك  ززنى  اازز  كافراانن
سوىى  پیيغمبر  ددوواانن  شد  زز  اامتحانن  

پیيش  پیيغمبر  ددرر  آآمد  با  خمارر
كوددكى  ددوو  ماھھھهھه  ززنن  رراا  بر  كنارر

  علیيك گفت  كوددكك  سلم  اااللهَّ
  قد  جئنا  إإلیيك   یيا  ررسولل  اااللهَّ

ماددررشش  اازز  خشم  گفتش  ھھھهى  خموشش
كیيت  اافكند  اایين  شھهاددتت  رراا  بگوشش  

اایين  كى  ااتت  آآموخت  ااىى  طفل  صغیير
كھه  ززبانت  گشت  ددرر  طفلى  جریير
گفت  حق  آآموخت  آآنن  گھه  جبرئیيل
ددرر  بیيانن  با  جبرئیيل  من  ررسیيل  
گفت  كو  گفتا  كھه  بالاىى  سرتت
مى  نبیينى  كن  بھه  بالا  منظرتت  
اایيستاددهه  بر  سر  تو  جبرئیيل

مر  مراا  گشتھه  بھه  صد  گونھه  ددلیيل  
گفت  مى  بیينى  تو  گفتا  كھه  بلى

بر  سرتت  تابانن  چو  بدررىى  كاملى  
مى  بیياموززدد  مراا  ووصف  ررسولل
زز  آآنن  علومم  مى  ررھھھهاند  ززیين  سفولل  

پس  ررسولش  گفت  ااىى  طفل  ررضیيع
چیيست  نامت  بازز  گو  وو  شو  مطیيع  
گفت  نامم  پیيش  حق  عبد  االعزیيز

عبد  عزىى  پیيش  اایين  یيك  مشت  ھھھهیيز
من  زز  عزىى  پاكك  وو  بیيزاارر  وو  برىى
حق  آآنن  كھه  ددااددتت  اایين  پیيغمبرىى  
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5e two months old child, like the full-moon, pronounced the discourse 
of an adult, as those who occupy the seat of honour.

كوددكك  ددوو  ماھھھهھه  ھھھهمچونن  ماهه  بدرر
ددررسس  بالغ  گفتھه  چونن  ااصحابب  صدرر

5en at that instant arrived balm from Paradise, 
so that the brain of child and mother drew in the scent.

Both were saying, “For fear of falling 
it is best to surrender one’s soul to the scent of this balm.”

As for that one whom God endows with knowledge, 
things inanimate and growing utter a hundred expressions of belief in him.

As for that one whom God protects, 
birds and !sh become his guardians.

How an eagle seized the boot of the Prophet, on whom be peace, and carried it into the air 
and turned it upside down, and how a black serpent dropped down !om the boot.

5ey were thus engaged, 
when Mustafa heard from alo" the call to the ritual prayer.

He asked for water and renewed the ablution: 
he washed his hands and face with that cold water.

He washed both his feet and gave attention to his boot: 
a boot-snatcher carried o$ the boot.

5at man of sweet address moved his hand towards the boot: 
an eagle snatched the boot from his hand,

And bore it away into the air, as the wind; 
then she turned it upside down, and a serpent dropped from it.

From the boot dropped a black serpent: 
on account of that care the eagle became his benevolent friend.

5en the eagle brought back the boot and said, 
“Come, take it and go to prayers.

I did this presumptuous act from necessity: 
I am abashed by reverence.

Woe to him that steps presumptuously without necessity 
because vain desire authorizes him!”

5en the Prophet thanked her and said, 
“I deemed this rudeness, but it really was kindness.

پس  حنوطط  آآنن  ددمم  زز  جنت  ددرر  ررسیيد
تا  ددماغغ  طفل  وو  ماددرر  بو  كشیيد

ھھھهر  ددوو  مى  گفتند  كز  خوفف  سقوطط
جانن  سپرددنن  بھه  بر  اایين  بوىى  حنوطط
آآنن  كسى  رراا  كش  معرفف  حق  بودد
جامد  وو  نامیيش  صد  صدقق  ززند
آآنن  كسى  رراا  كش  خداا  حافظ  بودد

مرغغ  وو  ماھھھهى  مر  وو  رراا  حاررسس  شودد

رربوددنن  عقابب  موززهه  ىى  مصطفى  علیيھه  االصلاةة  وو  االسلامم  وو  برددنن  بر  ھھھهواا  وو  نگونن
  كرددنن  وو  اازز  موززهه  مارر  سیياهه  فروو  اافتاددنن  

ااندرر  اایين  بوددند  كاوواازز  صلا
مصطفى  بشنیيد  اازز  سوىى  علا

خوااست  آآبى  وو  ووضو  رراا  تاززهه  كردد
ددست  وو  رروو  رراا  شست  ااوو  زز  آآنن  آآبب  سردد
ھھھهر  ددوو  پا  شست  وو  بھه  موززهه  كردد  ررااىى

موززهه  رراا  بربودد  یيك  موززهه  ررباىى  
ددست  سوىى  موززهه  بردد  آآنن  خوشش  خطابب

موززهه  رراا  بربودد  اازز  ددستش  عقابب  
موززهه  رراا  ااندرر  ھھھهواا  بردد  ااوو  چو  بادد
پس  نگونن  كردد  وو  اازز  آآنن  ماررىى  فتادد

ددرر  فتادد  اازز  موززهه  یيك  مارر  سیياهه
زز  آآنن  عنایيت  شد  عقابش  نیيك  خوااهه  
پس  عقابب  آآنن  موززهه  رراا  آآوورردد  بازز
گفت  ھھھهیين  بستانن  وو  رروو  سوىى  نمازز
اازز  ضرووررتت  كرددمم  اایين  گستاخیيى
من  زز  ااددبب  ددااررمم  شكستھه  شاخیيى  
ووااىى  كاوو  گستاخخ  پایيى  مى  نھهد

بى  ضرووررتت  كش  ھھھهواا  فتوىى  ددھھھهد
پس  ررسولش  شكر  كردد  وو  گفت  ما
اایين  جفا  ددیيدیيم  وو  بودد  اایين  خودد  ووفا
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You carried o$ the boot, and I was perturbed: 
you took away my grief, and I was aggrieved.

موززهه  بربوددىى  وو  من  ددررھھھهم  شدمم
تو  غمم  برددىى  وو  من  ددرر  غم  شدمم  

Although God has shown to me every unseen thing, 
at that moment my heart was occupied with myself.”

She (the eagle) said, “Far be it from you that forgetfulness grew up in you: 
my seeing that invisible thing is your re#ection.

I, in the air, see the serpent in the boot, 
it is not of me, and it is your re#ection, O Mustafa.”

5e re#ection of the man of light is wholly resplendent; 
the re#ection of the man of darkness is wholly a bath-stove ash-heap.

5e re#ection of the servant of God is wholly luminous; 
the re#ection of the stranger is wholly blindness.

Know every one’s re#ection: see, O my soul; 
ever sit beside the similar one whom you desire.

"e right way of taking a lesson !om this story and knowing with certainty that 
“verily, together with hardship there is ease”

5at tale is a lesson to you, O my soul, 
to the end that you may acquiesce in the decree of God;

So that you will be quick to understand 
and will have good thoughts when you see a calamity of a sudden.

Others turn pale from dread of it, 
you laughing in the hour of gain or loss, like the rose.

Because the rose, though you tear it petal by petal, 
does not leave o$ laughing and does not become bent

“Why,” it says, “should I fall into grief on account of a thorn? 
Indeed I have brought laughter by means of the thorn.”

Whatever by destiny becomes lost to you, 
know for sure that it has redeemed you from a7iction.

“What is Su!sm?” He said, 
“To feel joy in the heart at the coming of sorrow.”

Regard His chastisement as the eagle which carried o$ the boot 
from that man of excellent disposition,

5at she might save his foot from the serpent’s bite. 
Oh, happy is the understanding that is undimmed.

گر  چھه  ھھھهر  غیيبى  خداا  ما  رراا  نمودد
ددلل  ددرر  آآنن  لحظھه  بھه  خودد  مشغولل  بودد

گفت  ددوورر  اازز  تو  كھه  غفلت  ددرر  تو  ررست
ددیيدنم  آآنن  غیيب  رراا  ھھھهم  عكس  تست  

مارر  ددرر  موززهه  ببیينم  بر  ھھھهواا
نیيست  اازز  من  عكس  تست  ااىى  مصطفى  

عكس  نورراانى  ھھھهمھه  ررووشن  بودد
عكس  ظلمانى  ھھھهمھه  گلخن  بودد
عكس  عبد  ااالله  ھھھهمھه  نوررىى  بودد
عكس  بیيگانھه  ھھھهمھه  كوررىى  بودد

عكس  ھھھهر  كس  رراا  بداانن  ااىى  جانن  ببیين
پھهلوىى  جنسى  كھه  خوااھھھهى  مى  نشیين  

  مَعَ  االْعُسْرِ  یُيسْراًا ووجھه  عبرتت  گرفتن  اازز  اایين  حكایيت  وو  یيقیين  دداانستن  كھه  إِإننَّ

عبرتت  ااست  آآنن  قصھه  ااىى  جانن  مر  تراا
تا  كھه  ررااضى  باشى  اازز  حكم  خداا
تا  كھه  ززیيركك  باشى  وو  نیيكو  گمانن
چونن  ببیينى  ووااقعھه  ىى  بد  ناگھهانن  
ددیيگراانن  گرددند  ززرردد  اازز  بیيم  آآنن

تو  چو  گل  خنداانن  گھه  سودد  وو  ززیيانن  
زز  اانكھه  گل  گر  برگگ  برگش  مى  كنى

خندهه  نگذاارردد  نگردددد  منثنى  
گویيد  اازز  خاررىى  چراا  اافتم  بھه  غم

خندهه  رراا  من  خودد  زز  خارر  آآووررددهه  اامم  
ھھھهر  چھه  اازز  تو  یياووهه  گردددد  اازز  قضا
تو  یيقیين  دداانن  كھه  خریيدتت  اازز  بلا
ما  االتصوفف  قالل  ووجداانن  االفرحح

في  االفؤاادد  عند  إإتیيانن  االترحح  
آآنن  عقابش  رراا  عقابى  دداانن  كھه  ااوو

ددرر  رربودد  آآنن  موززهه  رراا  زز  آآنن  نیيك  خو
تا  ررھھھهاند  پاشش  رراا  اازز  ززخم  مارر

ااىى  خنك  عقلى  كھه  باشد  بى  غبارر
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He has said, “Grieve not for that which escapes you,” 
if the wolf come and destroy your sheep,

گفت  لا  تأسواا  عَلى    ما  فاتكم
إإنن  أأتى  االسرحانن  وو  أأررددىى  شاتكم  

For that a7iction keeps o$ great a7ictions, 
and that loss prevents huge losses.

How a certain man demanded of Moses the language of the beasts and birds.

A young man said to Moses, 
“Teach me the language of the animals,

5at perchance from the voice of animals and wild beasts 
I may get a lesson concerning my religion.

Since the languages of the sons of Adam 
are entirely for the sake of water and bread and renown,

It may be that the animals have a di$erent care, 
that of taking thought for the hour of passing away.”

“Depart,” said Moses; “abandon this vain desire, 
for this holds much danger before and behind.

Seek the lesson and the wakefulness from God, 
not from books and speech and words and lips.”

5e man became more eager in consequence of the refusal which he 
made to him: a man always becomes more eager from being refused.

He said, “O Moses, since your light has shone forth, 
whatever was a thing has gained being from you.

It is not worthy of your bounty, O generous one, 
to disappoint me of this object of desire.

At this time you are the vicegerent of God: 
it will be despair if you prevent me.”

Moses said, “O Lord, 
surely the stoned Devil has subdued this simple man.

If I teach him, it will be harmful to him; 
and if I do not teach him, he will become faint-hearted.”

He said, “Teach him, O Moses, 
for We in our loving-kindness never have rejected prayer.”

He said, “O Lord, 
he will feel repentance and gnaw his hands and rend his garments.

كانن  بلا  ددفع  بلاھھھهاىى  بزررگگ
وو  آآنن  ززیيانن  منع  ززیيانھهاىى  سترگگ  

ااستدعاىى  آآنن  مردد  اازز  موسى  ززبانن  بھهایيم  با  طیيورر

گفت  موسى  رراا  یيكى  مردد  جواانن
كھه  بیياموززمم  ززبانن  جانورراانن  

تا  بودد  كز  بانگ  حیيوااناتت  وو  دددد
عبرتى  حاصل  كنم  ددرر  ددیين  خودد

چونن  ززبانھهاىى  بنى  آآددمم  ھھھهمھه
ددرر  پى  آآبب  ااست  وو  نانن  وو  ددمدمھه  
بلكھه  حیيوااناتت  رراا  ددررددىى  ددگر
باشد  اازز  تدبیير  ھھھهنگامم  گذرر

گفت  موسى  رروو  گذرر  كن  ززیين  ھھھهوسس
كایين  خطر  دداارردد  بسى  ددرر  پیيش  وو  پس  

عبرتت  وو  بیيدااررىى  اازز  یيزدداانن  طلب
نھه  اازز  كتابب  وو  اازز  مقالل  وو  حرفف  وو  لب  
گرمم  تر  شد  مردد  زز  آآنن  منعش  كھه  كردد

گرمم  تر  گردددد  ھھھهمى  اازز  منع  مردد
گفت  ااىى  موسى  چو  نورر  تو  بتافت

ھھھهر  چھه  چیيزىى  بودد  چیيزىى  اازز  تو  یيافت  
مر  مراا  محروومم  كرددنن  ززیين  مراادد

لایيق  لطفت  نباشد  ااىى  جواادد
اایين  ززمانن  قایيم  مقامم  حق  توىى
یياسس  باشد  گر  مراا  مانع  شوىى  

گفت  موسى  یيا  رربب  اایين  مردد  سلیيم
سخرهه  كرددهه  ستش  مگر  ددیيو  ررجیيم  

گر  بیياموززمم  ززیيانن  كاررشش  بودد
وورر  نیياموززمم  ددلش  بد  مى  شودد

گفت  ااىى  موسى  بیياموززشش  كھه  ما
رردد  نكرددیيم  اازز  كرمم  ھھھهرگز  ددعا
گفت  یيا  رربب  ااوو  پشیيمانى  خورردد
ددست  خایيد  جامھه  ھھھها  رراا  بر  ددرردد
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Power is not suitable to every one: 
weakness is the best stock-in-trade for the devout.”

نیيست  قدررتت  ھھھهر  كسى  رراا  ساززوواارر
عجز  بھهتر  مایيھه  ىى  پرھھھهیيزكارر

For this reason poverty is everlasting glory, 
since the hand that cannot reach is le" with fear of God.

Riches and the rich are spurned 
because acts of self-denial are relinquished by power.

Weakness and poverty are security for a man 
against the tribulation of the covetous and anxious soul.

5at anxiety arises from the wanton desires 
to which that prey to the ghoul has become habituated.

5e eater of clay has a desire for clay: 
rose-#avoured sugar is indigestible for that wretched man.

How Revelation came !om God most High to Moses 
that he should teach him the thing demanded by him, or part of it.

God said, “Do you grant his need: 
let him have a free hand to choose.”

Choice is the salt of devotion; 
otherwise: this celestial sphere revolves involuntarily;

Its revolution has neither reward nor punishment, 
for free-will is a merit at the time of the Reckoning.

All created beings indeed are glori!ers, 
that compulsory glori!cation is not wage-earning.

“Put a sword in his hand; pull him away from weakness, so that he 
may become a holy warrior or a brigand,

Because We have honoured Man by free-will: half is honeybee, half is 
snake.”

5e true believers are a store of honey, like the bee; the in!dels, in 
truth, are a store of poison, like the snake,

Because the true believer ate choice herbs, 
so that, like a bee, his spittle became life;

Again, the in!del drank sherbet of !lthy water: 
accordingly from his nourishment poison appeared in him.

5ose inspired by God are the fountain of life; 
those allured by the enticements of sensuality are the poison of death.

فقر  اازز  اایين  رروو  فخر  آآمد  جاوودداانن
كھه  بھه  تقوىى  ماند  ددست  ناررسانن  

زز  آآنن  غنا  وو  زز  آآنن  غنى  مرددوودد  شد
كھه  زز  قدررتت  صبرھھھها  بدرروودد  شد
آآددمى  رراا  عجز  وو  فقر  آآمد  اامانن

اازز  بلاىى  نفس  پر  حرصص  وو  غمانن  
آآنن  غم  آآمد  زز  آآررززووھھھهاىى  فضولل

كھه  بداانن  خو  كرددهه  ااست  آآنن  صیيد  غولل  
آآررززووىى  گل  بودد  گل  خوااررهه  رراا

گل  شكر  نگواارردد  آآنن  بى  چاررهه  رراا

ووحى  آآمدنن  اازز  حق  تعالى  بھه  موسى  كھه  بیياموززشش  چیيزىى  كھه  ااستدعا  مى  كند  یيا  بعضى  اازز  آآنن  

گفت  یيزدداانن  تو  بدهه  بایيست  ااوو
بر  گشا  ددرر  ااختیيارر  آآنن  ددست  ااوو

ااختیيارر  آآمد  عباددتت  رراا  نمك
وورر  نھه  مى  گردددد  بھه  ناخوااهه  اایين  فلك  
گرددشش  ااوو  رراا  نھه  ااجر  وو  نھه  عقابب
كھه  ااختیيارر  آآمد  ھھھهنر  ووقت  حسابب  

جملھه  عالم  خودد  مسبح  آآمدند
نیيست  آآنن  تسبیيح  جبرىى  مزددمند

تیيغ  ددرر  ددستش  نھه  اازز  عجزشش  بكن
تا  كھه  غاززىى  گردددد  ااوو  یيا  ررااهه  ززنن
مْنا  شد  آآددمم  زز  ااختیيارر زز  اانكھه  كَرَّ
نیيم  ززنبورر  عسل  شد  نیيم  مارر
مومنانن  كانن  عسل  ززنبورروواارر

كافراانن  خودد  كانن  ززھھھهرىى  ھھھهمچو  مارر
زز  اانكھه  مومن  خورردد  بگزیيدهه  نباتت
تا  چو  نحلى  گشت  رریيق  ااوو  حیياتت  
بازز  كافر  خورردد  شربت  اازز  صدیيد
ھھھهم  زز  قوتش  ززھھھهر  شد  ددرر  ووىى  پدیيد

ااھھھهل  االھهامم  خداا  عیين  االحیياتت
ااھھھهل  تسویيل  ھھھهواا  سم  االمماتت  
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In the world this praise and “well done!” and “bravo!” 
are in virtue of free-will and watchful attention.

ددرر  جھهانن  اایين  مدحح  وو  شاباشش  وو  ززھھھهى
زز  ااختیيارر  ااست  وو  حفاظظ  آآگھهى  

All pro#igates, when they are in prison, 
become devout and ascetic and invokers of God.

When the power is gone, the work becomes unsalable. 
Take heed lest Doom seize the capital.

5e power is your pro!t-earning capital. 
Listen, watch over the moment of power and observe!

Man rides on the steed of “We have honoured”: 
the reins of free-will are in the hand of his intelligence.

Once more did Moses admonish him kindly, saying, 
“5e thing you desire will make your face pale.

Abandon this vain passion and be afraid of God: 
the Devil has schooled you for the purpose of deception.”

How that seeker was content to be taught the language of domestic fowls and dogs, 
and how Moses, on whom be peace; complied with his request.

He said, “At any rate the language of the dog which is at the door 
and the language of the domestic fowl which has wings.”

“Listen,” said Moses, “you know! Go, it has arrived: 
the language of both of these will be revealed to you.”

At daybreak, in order to make trial, 
he stood waiting on the threshold.

5e maid-servant shook the table-cloth, and a piece of bread, 
the remnants of last night’s meal, fell out.

A cock snatched it up as the stake. 
5e dog said, “You have done injustice-to me. Leave!

You can eat a grain of corn, 
while I am unable to eat grains in my abode.

You can eat corn and barley and the rest of the grains, 
while I cannot, O jubilant one.

5is crust of bread, the bread which is our portion—
you are taking away from the dogs such a quantity as this!”

جملھه  ررنداانن  چونن  كھه  ددرر  ززنداانن  بوند
متقى  وو  ززااھھھهد  وو  حق  خواانن  شوند

چونن  كھه  قدررتت  ررفت  كاسد  شد  عمل
ھھھهیين  كھه  تا  سرمایيھه  نستاند  ااجل  

قدررتت  سرمایيھه  ىى  سودد  ااست  ھھھهیين
ووقت  قدررتت  رراا  نگھه  دداارر  وو  ببیين  
مْنا  سواارر آآددمى  بر  خنگ  كَرَّ
ددرر  كف  ددرركش  عنانن  ااختیيارر

بازز  موسى  دداادد  پند  ااوو  رراا  بھه  مھهر
كھه  مرااددتت  ززرردد  خوااھھھهد  كردد  چھهر
تركك  اایين  سودداا  بگو  وو  زز  حق  بترسس

ددیيو  ددااددهه  ستت  برااىى  مكر  ددررسس  

قانع  شدنن  آآنن  طالب  بھه  تعلیيم  ززبانن  مرغغ  خانگى  وو  سگ  وو  ااجابت  موسى  علیيھه  االسلامم  

گفت  باررىى  نطق  سگ  كاوو  بر  ددرر  ااست
نطق  مرغغ  خانگى  كھه  ااھھھهل  پر  ااست  
گفت  موسى  ھھھهیين  تو  دداانى  رروو  ررسیيد
نطق  اایين  ھھھهر  ددوو  شودد  بر  تو  پدیيد

بامداادداانن  اازز  برااىى  اامتحانن
اایيستادد  ااوو  منتظر  بر  آآستانن  
خاددمھه  سفرهه  بیيفشاند  وو  فتادد
پاررهه  ااىى  نانن  بیياتت  آآثارر  ززاادد

ددرر  رربودد  آآنن  رراا  خرووسى  چونن  گروو
گفت  سگ  كرددىى  تو  بر  ما  ظلم  رروو

دداانھه  ىى  گندمم  تواانى  خورردد  وو  من
عاجزمم  ددرر  دداانھه  خوررددنن  ددرر  ووطن  

گندمم  وو  جو  رراا  وو  باقى  حبوبب
مى  تواانى  خورردد  وو  من  نھه  ااىى  طرووبب  

اایين  لب  نانى  كھه  قسم  ماست  نانن
مى  رربایيى  اایين  قدرر  رراا  اازز  سگا
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جواابب  خرووسس  سگ  رراا

"e cock’s answer to the dog

5en the cock said to him, “Be silent, do not grieve, 
for God will give you something else instead of this.

5e horse of this Khwaja is about to die: 
to-morrow eat your !ll and be not sorrowful.

5e horse’s death will be a feast-day for the dogs: 
there will be abundant provender without toil or earning.”

When the man heard, he sold the horse. 
5at cock of his was disgraced in the eyes of the dog.

Next day the cock carried o$ the bread in the same fashion, 
and the dog opened his lips at him,

Saying, “O beguiling cock, how long these lies? 
You are unrighteous and false and without lustre.

Where is the horse that you said would die? 
You are a blind man who tells of the stars and you are deprived of truth.”

5at knowing cock said to him, 
“His horse died in another place.

He sold the horse and escaped from loss: 
he cast the loss upon others;

But to-morrow his mule will die: 
that will be good fortune for the dogs, no more.”

5e covetous man immediately sold the mule 
and at that instant obtained deliverance from grief and loss.

On the third day the dog said to the cock, 
“O prince of liars with your drums and kettledrums!”

He said, “He sold the mule in haste,” 
said he, “to-morrow his slave will be stricken down,

And when his slave dies, 
the next of kin will scatter pieces of bread upon the dogs and beggars.”

He heard this and sold his slave: 
he was saved from loss and his face was lit up.

He was giving thanks and making merry, saying, 
“I have been saved from three calamities in the world.

پس  خرووسش  گفت  تن  ززنن  غم  مخورر
كھه  خداا  بدھھھهد  عوضض  زز  اایينت  ددگر

ااسب  اایين  خوااجھه  سقط  خوااھھھهد  شدنن
ررووزز  فردداا  سیير  خورر  كم  كن  حزنن  
مر  سگانن  رراا  عیيد  باشد  مرگگ  ااسب
ررووززىى  وواافر  بودد  بى  جھهد  وو  كسب  
ااسب  رراا  بفرووخت  چونن  بشنیيد  مردد

پیيش  سگ  شد  آآنن  خرووسش  ررووىى  ززرردد
ررووزز  ددیيگر  ھھھهمچنانن  نانن  رراا  رربودد

آآنن  خرووسس  وو  سگ  بر  ااوو  لب  بر  گشودد
كاىى  خرووسس  عشوهه  ددهه  چند  اایين  ددررووغغ

ظالمى  وو  كاذذبى  وو  بى  فرووغغ  
ااسب  كش  گفتى  سقط  گردددد  كجاست

كورر  ااختر  گوىى  وو  محروومى  زز  ررااست  
گفت  ااوو  رراا  آآنن  خرووسس  با  خبر
كھه  سقط  شد  ااسب  ااوو  جاىى  ددگر

ااسب  رراا  بفرووخت  وو  جست  ااوو  اازز  ززیيانن
آآنن  ززیيانن  ااندااخت  ااوو  بر  ددیيگراانن  
لیيك  فردداا  ااسترشش  گردددد  سقط

مر  سگانن  رراا  باشد  آآنن  نعمت  فقط
ززوودد  ااستر  رراا  فرووشیيد  آآنن  حریيص

یيافت  اازز  غم  وو  زز  ززیيانن  آآنن  ددمم  محیيص  
ررووزز  ثالث  گفت  سگ  با  آآنن  خرووسس
ااىى  اامیير  كاذذبانن  با  طبل  وو  كوسس  
گفت  ااوو  بفرووخت  ااستر  رراا  شتابب
گفت  فردداایيش  غلامم  آآیيد  مصابب  

چونن  غلامم  ااوو  بمیيردد  نانھها
بر  سگ  وو  خوااھھھهندهه  رریيزند  ااقربا

اایين  شنیيد  وو  آآنن  غلامش  رراا  فرووخت
ررست  اازز  خسراانن  وو  ررخخ  رراا  بر  فرووخت

شكرھھھها  مى  كردد  وو  شاددیيھها  كھه  من
ررستم  اازز  سھه  ووااقعھه  ااندرر  ززمن  
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Since I learned the language of the fowl and the dog 
I have pierced the eye of evil destiny.”

تا  ززبانن  مرغغ  وو  سگ  آآموختم
ددیيدهه  ىى  سوء  االقضاء  رراا  ددووختم  

Next day the disappointed dog said, 
“O stupid cock, where are the sundries?

How the cock became abashed before the dog on account of being false in those three promises.

How long, pray, how long your falsehood and deceit? 
Truly, nothing but falsehood #ies out of your nest.”

He said, “Far be it from me and from my kind 
that we should become a7icted with falsehood.

We cocks are veracious like the muezzin: 
we are observers of the sun as well as seekers of the time.

We are watchers of the sun inwardly, 
though you may turn a basin upside down over us.”

5e watchers of the Sun are the saints: 
in the #esh acquainted with the Divine mysteries.

“God gave our family as a gi" to Man 
to call to the ritual prayer in preparation.

If a mistake be committed by us in the call to prayer at the wrong time, 
it will become the cause of our being killed.

To say at the wrong time ‘Come to welfare’ 
will make our blood of no account and licit.”

It is only the cock, the Soul of inspiration 
that is protected and purged of error.

His slave died in the house of the purchaser: 
that was the purchaser’s loss entirely.

He saved his money, but he shed his own blood. 
Understand well!

One loss would have prevented losses: 
our bodies and money are the ransom for our souls.

In the presence of kings, in dispensing punishment, 
you o$er money and purchase your head:

How have you become, in destiny, a miser— 
withholding your money from the Judge?

ررووزز  ددیيگر  آآنن  سگ  محروومم  گفت
كاىى  خرووسس  ژژااژژخا  كو  طاقق  وو  جفت  

خجل  گشتن  خرووسس  پیيش  سگ  بھه  سبب  ددررووغغ  شدنن  ددرر  آآنن  سھه  ووعدهه

چند  چند  آآخر  ددررووغغ  وو  مكر  تو
خودد  نپردد  جز  ددررووغغ  اازز  ووكر  تو
گفت  حاشا  اازز  من  وو  اازز  جنس  من
كھه  بگرددیيم  اازز  ددررووغى  ممتحن  

ما  خرووسانن  چونن  موذذنن  ررااست  گوىى
ھھھهم  ررقیيب  آآفتابب  وو  ووقت  جوىى  

پاسبانن  آآفتابیيم  اازز  ددرروونن
گر  كنى  بالاىى  ما  طشتى  نگونن  

پاسبانن  آآفتابند  ااوولیيا
ددرر  بشر  ووااقف  زز  ااسراارر  خداا

ااصل  ما  رراا  حق  پى  بانگ  نمازز
دداادد  ھھھهدیيھه  آآددمى  رراا  ددرر  جھهازز

گر  بھه  ناھھھهنگامم  سھهوىى  مانن  رروودد
ددرر  ااذذاانن  آآنن  مقتل  ما  مى  شودد
گفت  ناھھھهنگامم  حى  على  االفلاحح

خونن  ما  رراا  مى  كند  خواارر  وو  مباحح  
آآنن  كھه  معصومم  آآمد  وو  پاكك  اازز  غلط
آآنن  خرووسس  جانن  ووحى  آآمد  فقط
آآنن  غلامش  مردد  پیيش  مشترىى
شد  ززیيانن  مشترىى  آآنن  یيك  سرىى  
ااوو  گریيزاانیيد  مالش  رراا  وو  لیيك

خونن  خودد  رراا  رریيخت  ااندرر  یيابب  نیيك  
یيك  ززیيانن  ددفع  ززیيانھها  مى  شدىى

جسم  وو  مالل  ماست  جانھها  رراا  فدىى  
پیيش  شاھھھهانن  ددرر  سیياست  گسترىى

مى  ددھھھهى  تو  مالل  وو  سر  رراا  مى  خرىى  
ااعجمى  چونن  گشتھه  ااىى  ااندرر  قضا

مى  گریيزاانى  زز  ددااوورر  مالل  رراا
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خبر  كرددنن  خرووسس  اازز  مرگگ  خوااجھه  

How the cock foretold the death of the Khwaja.

“But to-morrow he will certainly die: 
his heir, in mourning, will slaughter a cow.

5e owner of the house will die depart: 
lo, to-morrow a great deal of food will reach you.

High and low will get pieces of bread 
and dainty morsels and viands in the midst of the street.

5e sacri!ced cow and thin loaves of bread 
will be scattered quickly over the dogs and the beggars.”

5e death of the horse and mule and the death of the slave 
were bringing round the doom of this foolish deluded man.

He #ed from the loss of wealth and from grief thereat: 
he increased his wealth and shed his own blood.

5ese austerities of dervishes—what are they for? 
5at that tribulation on the body is the everlasting life of spirits

Unless a traveller gains the everlasting life of his self, 
how should he make his body a sick and perishing?

How should he move his hand to altruism and work 
unless he sees his soul in exchange for what is given (by him)?

5at one who gives without expectation of gains—
that one is God, is God, is God,

Or the friend of God, who has assumed the nature of God 
and has become luminous and has received the Absolute Radiance;

For He is rich, while all except Him are poor: 
how should a poor man say “Take” without compensation?

Till a child sees that the apple is there, 
it will not give up from its hand the stinking onion.

All these market-folk, for the sake of this object, 
are seated on the benches in the hope of compensation:

5ey o$er a hundred !ne articles of merchandise, 
and within their hearts they are intent on compensations.

O man of the Religion, you will not hear a single salaam 
whereof the end will not pluck your sleeve.

لیيك  فردداا  خوااھھھهد  ااوو  مرددنن  یيقیين
گاوو  خوااھھھهد  كشت  ووااررثث  ددرر  حنیين
صاحب  خانھه  بخوااھھھهد  مردد  وو  ررفت
ررووزز  فردداا  نك  ررسیيدتت  لوتت  ززفت  
پاررهه  ھھھهاىى  نانن  وو  لالنگ  وو  طعامم
ددرر  میيانن  كوىى  یيابد  خاصص  وو  عامم  

گاوو  قربانى  وو  نانھهاىى  تنك
بر  سگانن  وو  سایيلانن  رریيزدد  سبك  

مرگگ  ااسب  وو  ااستر  وو  مرگگ  غلامم
بد  قضا  گردداانن  اایين  مغروورر  خامم  
اازز  ززیيانن  مالل  وو  ددرردد  آآنن  گریيخت

مالل  اافزوونن  كردد  وو  خونن  خویيش  رریيخت  
اایين  رریياضتھهاىى  ددرروویيشانن  چرااست

كانن  بلا  بر  تن  بقاىى  جانھهاست  
تا  بقاىى  خودد  نیيابد  سالكى

چونن  كند  تن  رراا  سقیيم  وو  ھھھهالكى  
ددست  كى  جنبد  بھه  اایيثارر  وو  عمل

تا  نبیيند  ددااددهه  رراا  جانش  بدلل  
آآنن  كھه  بدھھھهد  بى  اامیيد  سوددھھھها

آآنن  خدااىى  ااست  آآنن  خدااىى  ااست  آآنن  خداا
یيا  وولى  حق  كھه  خوىى  حق  گرفت
نورر  گشت  وو  تابش  مطلق  گرفت  

كاوو  غنى  ااست  وو  جز  ااوو  جملھه  فقیير
كى  فقیيرىى  بى  عوضض  گویيد  كھه  گیير

تا  نبیيند  كوددكى  كھه  سیيب  ھھھهست
ااوو  پیيازز  گندهه  رراا  ندھھھهد  زز  ددست  

اایين  ھھھهمھه  باززاارر  بھهر  اایين  غرضض
بر  ددكانھها  شستھه  بر  بوىى  عوضض  
صد  متاعع  خوبب  عرضھه  مى  كنند
وو  ااندرروونن  ددلل  عوضھها  مى  تنند
یيك  سلامى  نشنوىى  ااىى  مردد  ددیين

كھه  نگیيردد  آآخر  آآنن  آآستیين  
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I have never heard a disinterested salaam from high or low, 
O brother—and the salaam—

بى  طمع  نشنیيدهه  اامم  اازز  خاصص  وو  عامم
من  سلامى  ااىى  برااددرر  وو  االسلامم  

Except the salaam of God. Come; seek that from house to house, 
from place to place, and from street to street!

From the mouth of the man who has a good scent 
I heard both the message and the salaam of God;

And in the hope of that I am listening with my heart 
to the salaams of the rest sweeter than life.

His salaam has become the salaam of God 
because he has set !re to the household of self.

He has died to self and become living through the Lord: 
hence the mysteries of God are on his lips.

5e death of the body in self-discipline is life: 
the su$erings of this body are everlastingness to the spirit.

5at wicked man had lent ear: 
he was hearing from his cock the news.

How that person ran to Moses for protection when he heard !om the cock 
the announcement of his death.

When he heard these things, he started running in hot haste: 
he went to the door of Moses, with whom God conversed.

He was rubbing his face in the dust from fear, saying, 
“Save me from this, O Kalím!”

He said, “Go, sell yourself and escape! 
Since you have become expert, jump out of the pit!

5row the loss upon true believers! 
Make your purses and wallets double!

I beheld in the brick this destiny 
which to you became visible in the mirror.

5e intelligent man sees with his heart the end at the !rst; 
he that is lacking in knowledge sees it at the end.”

Once more he made lamentation, saying, “O you who have goodly qualities, 
do not beat me on the head, do not rub into my face.

5at issued from me because I was unworthy: 
do you give good recompense to my unworthy.”

جز  سلامم  حق٬،  ھھھهیين  آآنن  رراا  بجو
خانھه  خانھه  جا  بھه  جا  وو  كو  بھه  كو

اازز  ددھھھهانن  آآددمى  خوشش  مشامم
ھھھهم  پیيامم  حق  شنوددمم  ھھھهم  سلامم  
وویين  سلامم  باقیيانن  بر  بوىى  آآنن

من  ھھھهمى  نوشم  بھه  ددلل  خوشتر  زز  جانن  
زز  آآنن  سلامم  ااوو  سلامم  حق  شدهه  ست
كاتش  ااندرر  ددووددمانن  خودد  ززددهه  ست  

مرددهه  ااست  اازز  خودد  شدهه  ززندهه  بھه  رربب
زز  آآنن  بودد  ااسراارر  حقش  ددرر  ددوو  لب  

مرددنن  تن  ددرر  رریياضت  ززندگى  ااست
ررنج  اایين  تن  ررووحح  رراا  پایيندگى  ااست  

ددوویيدنن  آآنن  شخص  بھه  سوىى  موسى  بھه  ززنھهارر  چونن  اازز  خرووسس  خبر  مرگگ  خودد  شنیيد

چونن  شنیيد  اایينھها  ددوواانن  شد  تیيز  وو  تفت
  ررفت   بر  ددرر  موسى  كلیيم  اااللهَّ

رروو  ھھھهمى  مالیيد  ددرر  خاكك  ااوو  زز  بیيم
كھه  مراا  فریيادد  ررسس  ززیين  ااىى  كلیيم  
گفت  رروو  بفرووشش  خودد  رراا  وو  برهه

چونن  كھه  ااستا  گشتھه  ااىى  برجھه  زز  چھه  
بر  مسلمانانن  ززیيانن  اانداازز  تو

كیيسھه  وو  ھھھهمیيانھها  رراا  كن  ددوو  تو
من  ددرروونن  خشت  ددیيدمم  اایين  قضا
كھه  ددرر  آآیيیينھه  عیيانن  شد  مر  تراا
عاقل  ااوولل  بیيند  آآخر  رراا  بھه  ددلل
ااندرر  آآخر  بیيند  اازز  دداانش  مقل  

بازز  ززااررىى  كردد  كاىى  نیيكو  خصالل
مر  مراا  ددرر  سر  مزنن  ددرر  رروو  ممالل  

اازز  من  آآنن  آآمد  كھه  بوددمم  ناسزاا
ناسزاایيم  رراا  تو  ددهه  حسن  االجزاا

گوشش  بنھهاددهه  بد  آآنن  مردد  خبیيث
مى  شنودد  ااوو  اازز  خرووسش  آآنن  حدیيث  
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He said, “An arrow sped from the thumb-stall, my lad: 
it is not the rule that it should come back to the source;

گفت  تیيرىى  جست  اازز  شست  ااىى  پسر
نیيست  سنت  كایيد  آآنن  ووااپس  بھه  سر

But I will crave of good dispensation 
that you may take the Faith away with you at that time.

When you have taken the Faith away, you are living: 
when you go with the Faith, you are enduring.”

At the same instant the Khwaja became indisposed, 
so that he felt qualms, and they brought the basin.

It is the qualms of death, not indigestion: 
how should vomiting avail you, O foolish ill-fortuned man?

Four persons carried him to his house: 
he was rubbing leg on the back of leg.

If you do not listen to Moses’s counsel and are disrespectful, 
you dash yourself against a sword of steel.

5e sword feels no shame from your life: 
this is your own, O brother, your own.

How Moses prayed for that person, that he might depart !om the world in the Faith.

At dawn Moses began praying, saying, 
“O God, do not take the Faith from him, do not carry it away!

Act in royal fashion, forgive him, for he has erred 
and behaved with impudence and transgressed exceedingly.

I said to him, ‘5is knowledge is not meet for you, he deemed my 
words a thwarting and vain.”

5at one lays hands on the dragon 
whose hand makes the rod a dragon.

To learn the secret of the Unseen 
is !tting for him who can seal his lips from speech.

None but the water-fowl is proper for the sea. 
Understand—and God best knows the right course.

“He went into the sea, and he was not a water-fowl: he sank. 
Take his hand, O Loving One!”

لیيك  ددرر  خوااھھھهم  زز  نیيكو  ددااووررىى
تا  كھه  اایيمانن  آآنن  ززمانن  با  خودد  برىى  
چونن  كھه  اایيمانن  برددهه  باشى  ززندهه  ااىى
چونن  كھه  با  اایيمانن  ررووىى  پایيندهه  ااىى  

ھھھهم  ددرر  آآنن  ددمم  حالل  بر  خوااجھه  بگشت
تا  ددلش  شورریيد  وو  آآووررددند  طشت  

شوررشش  مرگگ  ااست  نھه  ھھھهیيضھه  ىى  طعامم
قى  چھه  سوددتت  دداارردد  ااىى  بد  بخت  خامم  

چارر  كس  برددند  تا  سوىى  ووثاقق
ساقق  مى  مالیيد  ااوو  بر  پشت  ساقق  
پند  موسى  نشنوىى  شوخى  كنى
خویيشتن  بر  تیيغ  پولاددىى  ززنى  
شرمم  نایيد  تیيغ  رراا  اازز  جانن  تو
آآنن  تست  اایين  ااىى  برااددرر  آآنن  تو

ددعاكرددنن  موسى  آآنن  شخص  رراا  تا  بھه  اایيمانن  رروودد  اازز  ددنیيا

موسى  آآمد  ددرر  مناجاتت  آآنن  سحر
كاىى  خداا  اایيمانن  اازز  ااوو  مستانن  مبر
پاددشاھھھهى  كن  بر  ااوو  بخشا  كھه  ااوو
سھهو  كردد  وو  خیيرهه  رروویيى  وو  غلو

گفتمش  اایين  علم  نھه  ددرر  خورردد  تست
ددفع  پنداارریيد  گفتم  رراا  وو  سست  

ددست  رراا  بر  ااژژددھھھها  آآنن  كس  ززند
كھه  عصا  رراا  ددستش  ااژژددررھھھها  كند
سر  غیيب  آآنن  رراا  سزدد  آآموختن
كھه  زز  گفتن  لب  توااند  ددووختن  

ددرر  خورر  ددرریيا  نشد  جز  مرغغ  آآبب
فھهم  كن  وو  ااالله  أأعلم  بالصواابب  

ااوو  بھه  ددرریيا  ررفت  وو  مرغغ  آآبى  نبودد
گشت  غرقھه  ددست  گیيرشش  ااىى  ووددوودد
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ااجابت  كرددنن  حق  تعالى  ددعاىى  موسى  رراا  علیيھه  االسلامم  

How God most High answered favourably the prayer of Moses, on whom be peace.

He said, “Yes, I bestow the Faith upon him, 
and if you wish I will bring him to life at this moment;

No, I will at this moment bring to life 
all the dead in the earth for your sake.”

Moses said, “5is is the world of dying: 
raise that world, for that place is resplendent.

Inasmuch as this abode of mortality is not the world of Being, 
the return to a borrowed thing is not much gain.

Strew a gi" of mercy upon them even now 
in the secret chamber of assembled in Our presence.”

5at you may know that loss of the body and of wealth 
is gain to the spirit and delivers it from bane.

5erefore be a purchaser of discipline with your soul: 
you will save your soul when you have given up your body to service.

And if the discipline comes to you without free choice, 
bow your head and give thanks, O successful one.

Since God has given you that discipline, render thanks: 
you have not done; He has drawn you by the command, “Be!”

Story of the woman whose children never lived, and how, when she made lamentation, 
the answer came—“"at is instead of your ascetic discipline 

and is for you in lieu of the self-morti&cation of those who mortify themselves.”

5at woman used to bear a son every year; 
he never lived more than six months;

Either three months or four months he would perish. 
5e woman made lamentation, crying, “Alas, O God,

For nine months I have the burden, and for three months I have joy: 
my happiness is #eeter than the rainbow.”

5at woman, because of the terrifying anguish, 
used to make this plaintive outcry before the men of God.

گفت  بخشیيدمم  بدوو  اایيمانن  نعم
وورر  تو  خوااھھھهى  اایين  ززمانن  ززندهه  شش  كنم  

بلكھه  جملھه  ىى  مرددگانن  خاكك  رراا
اایين  ززمانن  ززندهه  كنم  بھهر  تراا

گفت  موسى  اایين  جھهانن  مرددنن  ااست
آآنن  جھهانن  اانگیيز  كانجا  ررووشن  ااست  
اایين  فنا  جا  چونن  جھهانن  بودد  نیيست
بازز  گشت  عارریيت  بس  سودد  نیيست  
ررحمتى  اافشانن  بر  اایيشانن  ھھھهم  كنونن
ددرر  نھهانن  خانھه  ىى  لَدَیْينا  محضروونن  
تا  بداانى  كھه  ززیيانن  جسم  وو  مالل
سودد  جانن  باشد  ررھھھهاند  اازز  ووبالل  

پس  رریياضت  رراا  بھه  جانن  شو  مشترىى
چونن  سپرددىى  تن  بھه  خدمت  جانن  برىى  

وورر  رریياضت  آآیيدتت  بى  ااختیيارر
سر  بنھه  شكراانھه  ددهه  ااىى  كامیيارر

چونن  حقت  دداادد  آآنن  رریياضت  شكر  كن
تو  نكرددىى  ااوو  كشیيدتت  زز  اامر  كن  

حكایيت  آآنن  ززنى  كھه  فرززندشش  نمى  ززیيست  بنالیيد  جواابب  آآمد  كھه  آآنن  عوضض  رریياضت  تست
  وو  بھه  جاىى  جھهادد  مجاھھھهداانن  ااست  تراا

آآنن  ززنى  ھھھهر  سالل  ززاایيیيدىى  پسر
بیيش  اازز  شش  مھه  نبوددىى  عمروورر
یيا  سھه  مھه  یيا  چارر  مھه  گشتى  تباهه

نالھه  كردد  آآنن  ززنن  كھه  اافغانن  ااىى  االھه  
نھه  مھهم  بارر  ااست  وو  سھه  ماھھھهم  فرحح
نعمتم  ززووتر  رروو  اازز  قوسس  قزحح  
پیيش  مردداانن  خداا  كرددىى  نفیير

ززیين  شكایيت  آآنن  ززنن  اازز  ددرردد  نذیير
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In this way twenty children went into the grave: 
a !re fell swi"ly upon their lives,

بیيست  فرززند  اایين  چنیين  ددرر  گورر  ررفت
آآتشى  ددرر  جانشانن  اافتادد  تفت  

One night, there was shown to her 
a garden everlasting, verdant, delectable, and ungrudged.

I have called the Unconditioned Bounty a garden, 
since it is the source of bounties and the assembly of gardens;

Otherwise, no eye has beheld: what place is there for a garden? 
God has called the Light of the Unseen “a lamp.”

It’s not a comparison; it is a parable thereof, 
in order that he who is bewildered may get a scent.

In short, the woman saw that and became intoxicated: 
at that revelation the weak fell into an ecstasy.

She saw her name written on a palace: 
she who was of goodly belief knew that it belonged to her.

A"er that, they said, “5is Bounty is for him who has risen up 
with constant sincerity in self-devotion.

You must have done much service, 
in order that you might partake of this repast;

As you were remiss in taking refuge, 
God gave you those a7ictions instead.”

“O Lord,” cried she, “give me such-like for a hundred years and more! 
Shed my blood!”

When she advanced into that garden, 
she saw there all her children.

She said, “5ey were lost to me, they were not lost to You.” 
Without the two eyes of the Unseen, no one becomes the Man.

You did not let blood, and the super#uous blood ran from your nose, 
to the end that your life might be saved from fever.

5e core of every fruit is better than its rind: 
deem the body to be the rind, and its friend to be the core.

A"er all, Man has a goodly core: 
seek it for one moment, if you are of that breath.

تا  شبى  بنمودد  ااوو  رراا  جنتى
باقیيى  سبزىى  خوشى  بى  ضنتى  
باغغ  گفتم  نعمت  بى  كیيف  رراا

كاصل  نعمتھهاست  وو  مجمع  باغھها
وورر  نھه  لا  عیين  ررأأتت  چھه  جاىى  باغغ
گفت  نورر  غیيب  رراا  یيزدداانن  چرااغغ  

مثل  نبودد  آآنن  مثالل  آآنن  بودد
تا  بردد  بوىى  آآنن  كھه  ااوو  حیيراانن  بودد

حاصل  آآنن  ززنن  ددیيد  آآنن  رراا  مست  شد
زز  آآنن  تجلى  آآنن  ضعیيف  اازز  ددست  شد
ددیيد  ددرر  قصرىى  نوشتھه  نامم  خویيش
آآنن  خودد  دداانستش  آآنن  محبوبب  كیيش  

بعد  اازز  آآنن  گفتند  كایين  نعمت  وو  ررااست
كاوو  بھه  جانن  باززىى  بجز  صاددقق  نخاست  

خدمت  بسیيارر  مى  بایيست  كردد
مر  تراا  تا  بر  خوررىى  ززیين  چاشت  خورردد

چونن  تو  كاھھھهل  بوددىى  ااندرر  االتجا
آآنن  مصیيبتھها  عوضض  ددااددتت  خداا

گفت  یيا  رربب  تا  بھه  صد  سالل  وو  فزوونن
اایين  چنیينم  ددهه  بریيز  اازز  من  تو  خونن  
ااندرر  آآنن  باغغ  ااوو  چو  آآمد  پیيش  پیيش
ددیيد  ددرر  ووىى  جملھه  فرززنداانن  خویيش  
گفت  اازز  من  گم  شد  اازز  تو  گم  نشد
بى  ددوو  چشم  غیيب  كس  مرددمم  نشد
تو  نكرددىى  قصد  وو  اازز  بیينى  ددوویيد
خونن  اافزوونن  تا  زز  تب  جانت  ررھھھهیيد
مغز  ھھھهر  میيوهه  بھه  ااست  اازز  پوستش

پوست  دداانن  تن  رراا  وو  مغز  آآنن  ددووستش  
مغز  نغزىى  دداارردد  آآخر  آآددمى

یيك  ددمى  آآنن  رراا  طلب  گر  زز  آآنن  ددمى  
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ددرر  آآمدنن  حمزهه  ددرر  جنگ  بى  ززررهه  

How Hamza, May God be well-pleased with him, came to battle without a coat of mail.

Whenever at the end Hamza went into the ranks, 
he would enter the fray intoxicated, without a coat of mail.

Advancing with open breast and naked body, 
he would throw himself into the sword-bearing ranks.

5e people asked him, saying, “O uncle of the Prophet, 
O Lion that breaks the ranks, O prince of the champions,

Have not you read in the Message of God
‘Do not cast yourselves with your own hands into destruction’?

5en why are you casting yourself thus 
into destruction on the !eld of battle?

When you were young and robust and strongly-knit, 
you did not go into the battle-line without a coat of mail.

Now that you have become old and in!rm and bent, 
you are knocking at the curtains of recklessness,

And with sword and spear, like one who heeds nothing, 
you are grappling and struggling and making trial.

5e sword has no respect for the old: 
how should sword and arrow possess discernment?”

In this manner were the ignorant sympathisers 
giving him counsel zealously.

"e reply of Hamza to the people

Hamza said, “When I was young, 
I used to regard farewell to this world as death.

How should any one go to death eagerly? 
How should he come naked to meet the dragon?

But now, through the Light of Mohammed, 
I am not subject to this city that is passing away.

Beyond the senses, I behold the camp of the King 
thronged with the army of the Light of God,

ااندرر  آآخر  حمزهه  چونن  ددرر  صف  شدىى
بى  ززررهه  سر  مست  ددرر  غزوو  آآمدىى  
سیينھه  بازز  وو  تن  برھھھهنھه  پیيش  پیيش

ددرر  فكندىى  ددرر  صف  شمشیير  خویيش  
خلق  پرسیيدند  كاىى  عم  ررسولل

ااىى  ھھھهژبر  صف  شكن  شاهه  فحولل  
نھه  تو  لا  تُلْقُواا  بِأَیْيدِیيكُمْ  إإلى
تھهلكھه  خوااندىى  زز  پیيغامم  خداا

پس  چراا  تو  خویيش  رراا  ددرر  تھهلكھه
مى  ددررااندااززىى  چنیين  ددرر  معركھه  

چونن  جواانن  بوددىى  وو  ززفت  وو  سخت  ززهه
تو  نمى  ررفتى  سوىى  صف  بى  ززررهه  

چونن  شدىى  پیير  وو  ضعیيف  وو  منحنى
پرددهه  ھھھهاىى  لااابالى  مى  ززنى  
لااابالى  وواارر  با  تیيغ  وو  سنانن

مى  نمایيى  دداارر  وو  گیير  وو  اامتحانن  
تیيغ  حرمت  مى  نداارردد  پیير  رراا
كى  بودد  تمیيیيز  تیيغ  وو  تیير  رراا

ززیين  نسق  غم  خوااررگانن  بى  خبر
پند  مى  ددااددند  ااوو  رراا  اازز  غیير

جواابب  حمزهه  مر  خلق  رراا

گفت  حمزهه  چونن  كھه  بوددمم  من  جواانن
مرگگ  مى  ددیيدمم  ووددااعع  اایين  جھهانن  

سوىى  مرددنن  كس  بھه  ررغبت  كى  رروودد
پیيش  ااژژددررھھھها  برھھھهنھه  كى  شودد
لیيك  اازز  نورر  محمد  من  كنونن

نیيستم  اایين  شھهر  فانى  رراا  ززبونن  
اازز  بروونن  حس  لشكرگاهه  شاهه
پر  ھھھهمى  بیينم  زز  نورر  حق  سپاهه  
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Tent on tent and tent-rope on tent-rope. 
5anks be to Him who awakened me from slumber!”

خیيمھه  ددرر  خیيمھه  طنابب  ااندرر  طنابب
شكر  آآنن  كھه  كردد  بیيدااررمم  زز  خواابب  

5at one in whose eyes death is destruction—
he takes hold of the command, “Do not cast”;

And that one to whom death is the opening of the gate—
for him in the Allocution there is, “Vie ye with each other in hastening.”

Beware, O you who regard death! Surpass one another! 
Quick, O you who regard the Resurrection! Vie with each other in hastening!

Welcome, O you who regard the grace! Rejoice! 
Woe, O you who regard the wrath! Be sorrowful!

Whosoever deems death to be Joseph gives up his soul in ransom for it; 
whosoever deems it to be the wolf turns back from right guidance.

Every one’s death is of the same quality as himself, my lad: 
to the enemy an enemy, and to the friend a friend.

In the eyes of the Turcoman the mirror has a fair colour; 
similarly in the eyes of the Ethiopian the mirror is an Ethiopian.

Your fear of death in #eeing is your fear of yourself. 
Take heed, O soul!

It’s your ugly face, not the visage of Death: 
your spirit is like the tree and death the leaf.

It has grown from you, whether it is good or evil: 
every hidden thought of yours, foul or fair, is from yourself.

If you are wounded by a thorn, you yourself have sown; 
and if you are in satin and silk, you yourself have spun.

Know that the act is not of the same complexion as the requital: 
the service is nowise of the same complexion as the payment given.

5e labourers’ wage does not resemble the work, inasmuch as the latter 
is the accident, while the former is the substance and permanent.

5e former is wholly hardship and e$ort and sweat, 
while the latter is wholly silver and gold and trays.

If suspicion fall upon you from some quarter, the person whom you wronged 
has invoked God against you in an a7iction

You say, “I am free: 
I have not laid suspicion on any one.”

You have committed another form of sin; you sowed the seed: 
how should the seed resemble the fruit?

آآنن  كھه  مرددنن  پیيش  چشمش  تھهلكھه  ست
اامر  لا  تُلْقُواا  بگیيردد  ااوو  بھه  ددست  

وو  اانكھه  مرددنن  پیيش  ااوو  شد  فتح  بابب
سارِرعُواا  آآیيد  مر  ااوو  رراا  ددرر  خطابب  
االحذرر  ااىى  مرگگ  بیينانن  باررعواا
االعجل  ااىى  حشر  بیينانن  ساررعواا
االصلا  ااىى  لطف  بیينانن  اافرحواا
االبلا  ااىى  قھهر  بیينانن  ااترحواا

ھھھهر  كھه  یيوسف  ددیيد  جانن  كرددشش  فدىى
ھھھهر  كھه  گرگش  ددیيد  برگشت  اازز  ھھھهدىى  

مرگگ  ھھھهر  یيك  ااىى  پسر  ھھھهم  ررنگ  ااووست
پیيش  ددشمن  ددشمن  وو  بر  ددووست  ددووست  
پیيش  تركك  آآیيیينھه  رراا  خوشش  ررنگى  ااست

پیيش  ززنگى  آآیينھه  ھھھهم  ززنگى  ااست  
آآنن  كھه  مى  ترسى  زز  مرگگ  ااندرر  فراارر

آآنن  زز  خودد  ترسانى  ااىى  جانن  ھھھهوشش  دداارر
ررووىى  ززشت  تست  نھه  ررخسارر  مرگگ

جانن  تو  ھھھهمچونن  ددررخت  وو  مرگگ  برگگ  
اازز  تو  ررستھه  ست  اارر  نكوىى  ااست  اارر  بد  ااست
ناخوشش  وو  خوشش  ھھھهر  ضمیيرتت  اازز  خودد  ااست  

گر  بھه  خاررىى  خستھه  ااىى  خودد  كشتھه  ااىى
وورر  حریير  وو  قز  ددررىى  خودد  ررشتھه  ااىى  

دداانن  كھه  نبودد  فعل  ھھھهم  ررنگ  جزاا
ھھھهیيچ  خدمت  نیيست  ھھھهم  ررنگ  عطا
مزدد  مزددوورراانن  نمى  ماند  بھه  كارر

كانن  عرضض  وویين  جوھھھهر  ااست  وو  پایيداارر
آآنن  ھھھهمھه  سختى  وو  ززوورر  ااست  وو  عرقق

وویين  ھھھهمھه  سیيم  ااست  وو  ززرر  ااست  وو  طبق  
گر  تراا  آآیيد  زز  جایيى  تھهمتى

كردد  مظلومیيت  ددعا  ددرر  محنتى  
تو  ھھھهمى  گویيى  كھه  من  آآززااددهه  اامم
بر  كسى  من  تھهمتى  ننھهاددهه  اامم  
تو  گناھھھهى  كرددهه  ااىى  شكل  ددگر
دداانھه  كشتى  دداانھه  كى  ماند  بھه  بر

3450
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5e celibate committed adultery, and the penalty was a hundred blows 
with the stick. “When,” says he, “did I strike any one with wood?”

ااوو  ززنا  كردد  وو  جزاا  صد  چوبب  بودد
گویيد  ااوو  من  كى  ززددمم  كس  رراا  بھه  عودد

Was not this in#iction the penalty for that adultery? 
How should the stick resemble adultery in secret?

How should the serpent resemble the rod, O Moses? 
How should the pain resemble the remedy, O doctor?

When you, instead of the rod, ejected semen into the uterus 
that semen became a !ne !gure

5at semen of yours became a friend or a serpent: 
why is this astonishment at the rod on your part?

Does the semen at all resemble that child? 
Does the sugar-cane at all resemble the candy?

When a man has sown a prostration or a genu#exion, 
in yonder world his prostration becomes Paradise.

When praise of God has #own from his mouth, 
the Lord of the daybreak fashions it into a bird of Paradise.

Your praise and glori!cation does not resemble the bird, 
though the bird’s semen is wind and air.

When altruism and almsgiving have grown up from your hand, 
this hand becomes on yonder side date-palms and herbage.

5e water, your renunciation, became a river of water in Paradise; 
your love and a$ection is a river of milk in Paradise.

Delight in devotion became a river of honey; 
behold your intoxication and longing as a river of wine.

5ese causes did not resemble those e$ects: 
none knows how He installed it in the place of that.

Since these causes obeyed your command, 
the four rivers likewise showed obedience to you.

You make them #ow in whatever direction you wish: 
as that quality was, such do you make it to be.

As your semen, which is at your command— 
the progeny thereof are ready to your command.

Your young son runs at your command, saying, 
“I am the part of you which you did deposit in my mother’s womb.”

5at quality obeyed your command in this world: 
likewise those rivers #ow at your command.

نھه  جزااىى  آآنن  ززنا  بودد  اایين  بلا
چوبب  كى  ماند  زز  نارراا  ددرر  خلا
مارر  كى  ماند  عصا  رراا  ااىى  كلیيم
ددرردد  كى  ماند  ددوواا  رراا  ااىى  حكیيم  
تو  بھه  جاىى  آآنن  عصا  آآبب  منى

چونن  بیيفكندىى  شد  آآنن  شخص  سنى  
یيارر  شد  یيا  مارر  شد  آآنن  آآبب  تو

زز  آآنن  عصا  چونن  ااست  اایين  ااعجابب  تو
ھھھهیيچ  ماند  آآبب  آآنن  فرززند  رراا
ھھھهیيچ  ماند  نیيشكر  مر  قند  رراا

چونن  سجوددىى  یيا  رركوعى  مردد  كشت
شد  ددرر  آآنن  عالم  سجودد  ااوو  بھهشت  

چونن  كھه  پریيد  اازز  ددھھھهانش  حمد  حق
مرغغ  جنت  ساختش  رربب  االفلق  
حمد  وو  تسبیيحت  نماند  مرغغ  رراا

گر  چھه  نطفھه  ىى  مرغغ  بادد  ااست  وو  ھھھهواا
چونن  زز  ددستت  ررست  اایيثارر  وو  ززكاتت

گشت  اایين  ددست  آآنن  طرفف  نخل  وو  نباتت  
آآبب  صبرتت  جوىى  آآبب  خلد  شد
جوىى  شیير  خلد  مھهر  تست  وو  وودد
ذذووقق  طاعت  گشت  جوىى  اانگبیين
مستى  وو  شوقق  تو  جوىى  خمر  بیين  

اایين  سببھها  آآنن  ااثرھھھها  رراا  نماند
كس  ندااند  چونش  جاىى  آآنن  نشاند
اایين  سببھها  چونن  بھه  فرمانن  تو  بودد
چارر  جو  ھھھهم  مر  تراا  فرمانن  نمودد

ھھھهر  طرفف  خوااھھھهى  رروواانش  مى  كنى
آآنن  صفت  چونن  بد  چنانش  مى  كنى  
چونن  منى  تو  كھه  ددرر  فرمانن  تست
نسل  آآنن  ددرر  اامر  تو  آآیيند  چست  
مى  ددوودد  بر  اامر  تو  فرززند  نو

كھه  منم  جزووتت  كھه  كرددىى  ااشش  گروو
آآنن  صفت  ددرر  اامر  تو  بودد  اایين  جھهانن
ھھھهم  ددرر  اامر  تست  آآنن  جوھھھها  رروواانن  



219

3480

3470

3475

5ose trees are obedient to you, 
because those trees are fruitful by your qualities.

آآنن  ددررختانن  مر  تراا  فرمانن  برند
كانن  ددررختانن  اازز  صفاتت  با  برند

Since these qualities are to your command here, 
so your recompense is at your command there.

When blows proceeded from your hand against the victim of injustice, 
they became a tree: the Zaqqum grew from them.

When in anger you threw !re into hearts, 
you became the source of Hell-!re.

Since here your !re was burning mankind, 
that which was born of it was kindling men.

Your !re makes an attack on the people: 
the !re that sprang from it rushes against the people.

Your words resembling snakes and scorpions 
have become snakes and scorpions and are seizing your tail.

You kept the friends waiting: 
you will be kept waiting at the Resurrection.

Your promise, “To-morrow” and “the day a"er to-morrow,” 
has become your waiting on the Day of Congregation: alas for you!

You will remain waiting on that long Day, 
in rendering an account and in the soul-consuming sun,

Because you were wont to keep Heaven waiting 
and sow the seed of “I will go on the Way to-morrow.”

Your anger is the seed of Hell-!re: 
take heed, extinguish this Hell of yours, for this is a trap.

5e extinction of this !re is not save by the Light: 
“your light has put out our !re, we are the grateful.”

If you are devoid of the Light and do an act of clemency, it is evil: 
your !re is alive and is in the embers.

Beware! 5at is ostentation and masking: 
nothing will extinguish the !re except the Light of Religion.

Do not be secure till you behold the Light of Religion, 
for the hidden !re will one day become manifest.

Deem the Light to be water, and cleave to the water withal: 
when you have the water, be not afraid of the !re.

5e water will extinguish the !re, 
because the !re by its nature burns up its progeny and children.

چونن  بھه  اامر  تست  اایينجا  اایين  صفاتت
پس  ددرر  اامر  تست  آآنن  جا  آآنن  جزااتت  

چونن  زز  ددستت  ززخم  بر  مظلومم  ررست
آآنن  ددررختى  گشت  اازز  ااوو  ززقومم  ررست  
چونن  زز  خشم  آآتش  تو  ددرر  ددلھها  ززددىى

مایيھه  ىى  نارر  جھهنم  آآمدىى  
آآتشت  اایينجا  چو  آآددمم  سوزز  بودد

آآنن  چھه  اازز  ووىى  ززاادد  مردد  اافرووزز  بودد
آآتش  تو  قصد  مرددمم  مى  كند

نارر  كز  ووىى  ززاادد  بر  مرددمم  ززند
آآنن  سخنھهاىى  چو  مارر  وو  كژددمت

مارر  وو  كژددمم  گشت  وو  مى  گیيردد  ددمت  
ااوولیيا  رراا  ددااشتى  ددرر  اانتظارر

اانتظارر  ررستخیيزتت  گشت  یيارر
ووعدهه  ىى  فردداا  وو  پس  فرددااىى  تو
اانتظارر  حشرتت  آآمد  ووااىى  تو

منتظر  مانى  ددرر  آآنن  ررووزز  ددرراازز
ددرر  حسابب  وو  آآفتابب  جانن  گداازز
كاسمانن  رراا  منتظر  مى  ددااشتى
تخم  فردداا  ررهه  رروومم  مى  كاشتى  

خشم  تو  تخم  سعیير  ددووززخخ  ااست
ھھھهیين  بكش  اایين  ددووززخت  رراا  كایين  فخ  ااست  

كشتن  اایين  نارر  نبودد  جز  بھه  نورر
نورركك  أأطفأ  ناررنا  نحن  االشكورر

گر  تو  بى  نوررىى  كنى  حلمى  بھه  ددست
آآتشت  ززندهه  ست  وو  ددرر  خاكستر  ااست  

آآنن  تكلف  باشد  وو  رروو  پوشش  ھھھهیين
نارر  رراا  نكشد  بغیير  نورر  ددیين  
تا  نبیينى  نورر  ددیين  اایيمن  مباشش

كاتش  پنھهانن  شودد  یيك  ررووزز  فاشش  
نورر  آآبى  دداانن  وو  ھھھهم  بر  آآبب  چفس

چونن  كھه  ددااررىى  آآبب  اازز  آآتش  مترسس  
آآبب  آآتش  رراا  كشد  كاتش  بھه  خو
مى  بسوززدد  نسل  وو  فرززنداانن  ااوو

3485
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Go, for a while, to those water-birds, 
that they may lead you to the Water of Life.

سوىى  آآنن  مرغابیيانن  رروو  ررووزز  چند
تا  تراا  ددرر  آآبب  حیيواانى  كشند

5e land-bird and the water-bird have the same body, 
but they are opposites: they are water and oil.

Each is devoted to its own origin; 
have a care: they resemble each other,

 Just as both suggestion and Divine inspiration are intelligible, 
and yet there is a di$erence.

Both brokers in the market of Conscience 
extol their wares, O prince.

If you are a spiritual money-changer, one who recognises thought, 
distinguish the real nature of the two thoughts which resemble slave-dealers;

And if from opinion you do not know these two thoughts, 
say, “No deception!” and be not in a hurry and do not push forward.

"e means of preventing one’s self !om being swindled in sale and purchase.

A certain friend said to the Prophet, 
“I am always being swindled in commerce.

5e deceit of everyone who sells or buys 
is like magic and leads me o$ the track.”

He said, “When you are afraid of being duped in a commercial transaction, 
stipulate for yourself three days to choose,

For deliberation is assuredly from the Merciful; 
your haste is from the accursed Devil.”

When you throw a morsel of bread to a dog, 
he smells, then he eats, O careful one.

He smells with the nose, 
we too with wisdom smell it with the puri!ed intelligence.

5is earth and the spheres 
were brought into existence by God with deliberation to six days;

Otherwise, He was able—“Be, and it is”—
to bring forth a hundred earths and heavens.

Little by little till forty years 
that Potentate makes the human being a complete man,

مرغغ  خاكى  مرغغ  آآبى  ھھھهم  تنند
لیيك  ضداانند  آآبب  وو  ررووغنند

هر يكى مر ااصل خودد رراا بندهه ااند
ااحتیياطى  كن  بھه  ھھھهم  مانندهه  ااند

ھھھهمچنانن  كھه  ووسوسھه  وو  ووحى  أَأ  لَسْتُ
ھھھهر  ددوو  معقولند  لیيكن  فرقق  ھھھهست  

ھھھهر  ددوو  ددلالانن  باززاارر  ضمیير
ررختھها  رراا  مى  ستایيند  ااىى  اامیير

گر  تو  صراافف  ددلى  فكرتت  شناسس
فرقق  كن  سر  ددوو  فكرتت  چونن  نخاسس  
وورر  نداانى  اایين  ددوو  فكرتت  اازز  گمانن
لاخلابھه  گوىى  وو  مشتابب  وو  مراانن  

حیيلھه  ىى  ددفع  مغبونن  شدنن  ددرر  بیيع  وو  شراا

آآنن  یيكى  یياررىى  پیيمبر  رراا  بگفت
كھه  منم  ددرر  بیيعھها  با  غبن  جفت  

مكر  ھھھهر  كس  كاوو  فروو  شد  یيا  خردد
ھھھهمچو  سحر  ااست  وو  زز  ررااھھھهم  مى  بردد
گفت  ددرر  بیيعى  كھه  ترسى  اازز  غراارر
شرطط  كن  سھه  ررووزز  خودد  رراا  ااختیيارر
كھه  تانى  ھھھهست  اازز  ررحمانن  یيقیين
ھھھهست  تعجیيلت  زز  شیيطانن  لعیين  

پیيش  سگ  چونن  لقمھه  ىى  نانن  اافكنى
بو  كند  آآنن  گھه  خورردد  ااىى  معتنى  

ااوو  ببیينى  بو  كند  ما  با  خردد
ھھھهم  ببویيیيمش  بھه  عقل  منتقد

با  تانى  گشت  موجودد  اازز  خداا
تا  بھه  شش  ررووزز  اایين  ززمیين  وو  چرخھها

وورر  نھه  قاددرر  بودد  كز  كُنْ  فیيكونن
صد  ززمیين  وو  چرخخ  آآووررددىى  بروونن  

آآددمى  رراا  ااندكك  ااندكك  آآنن  ھھھهمامم
تا  چھهل  سالش  كند  مردد  تمامم  
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Although He was able in a single moment 
to set #ying !"y persons from non-existence

گر  چھه  قاددرر  بودد  كاندرر  یيك  نفس
اازز  عدمم  پراانن  كند  پنجاهه  كس  

Jesus by means of one prayer 
was able to make the dead spring up without delay:

Is the Creator of Jesus unable, without delay, 
to bring men in manifold succession?

5is deliberation is for the purpose of teaching you 
that you must seek slowly without break.

A little rivulet which is moving continually 
does not become de!led or grow fetid.

From this deliberation are born felicity and joy: 
this deliberation is the egg, fortune is like the birds.

How should the bird resemble the egg, O obstinate one, 
though it is produced from the egg?

Wait till your limbs, like eggs, 
hatch birds ultimately!

5ough the serpent’s egg resembles the sparrow’s egg in likeness, 
the distance is far.

Again, though the seed of the quince resembles the seed of the apple, 
recognise the di$erences, O honoured.

Leaves are of the same colour to look at, 
fruits, every one, are of a diverse sort.

5e leaves, the bodies, are similar, 
but every soul lives with a produce.

In the bazaar the people go all alike; 
one is in glee and another sorrowful.

Even so in death: we go all alike, 
half of us are losers and half are emperors.

How Bilal, May God be well-pleased with him, died rejoicing.

When Bilal from weakness became as the new-moon, 
the hue of death fell upon Bilal’s face.

His wife saw him and cried, “Oh, sorrow!” 
5en Bilal said to her, “Nay, nay! ‘Oh, joy!’

عیيسى  قاددرر  بودد  كاوو  اازز  یيك  ددعا
بى  توقف  بر  جھهاند  مرددهه  رراا
خالق  عیيسى  بنتوااندكھه  ااوو

بى  توقف  مرددمم  آآرردد  تو  بھه  تو
اایين  تانى  اازز  پى  تعلیيم  تست

كھه  طلب  آآھھھهستھه  بایيد  بى  سكست  
جو  یيكى  كوچك  كھه  دداایيم  مى  رروودد
نھه  نجس  گردددد  نھه  گندهه  مى  شودد
ززیين  تأنى  ززاایيد  ااقبالل  وو  سروورر

اایين  تأنى  بیيضھه  ددوولت  چونن  طیيورر
مرغغ  كى  ماند  بھه  بیيضھه  ااىى  عنیيد
گر  چھه  اازز  بیيضھه  ھھھهمى  آآیيد  پدیيد

باشش  تا  ااجزااىى  تو  چونن  بیيضھه  ھھھها
مرغھها  ززاایيند  ااندرر  اانتھها

بیيضھه  ىى  مارر  اارر  چھه  ماند  ددرر  شبھه
بیيضھه  ىى  گنجشك  رراا  ددوورر  ااست  ررهه  
دداانھه  ىى  آآبى  بھه  دداانھه  ىى  سیيب  نیيز

گر  چھه  ماند  فرقق  ھھھها  دداانن  ااىى  عزیيز
برگھها  ھھھهم  ررنگ  باشد  ددرر  نظر
میيوهه  ھھھها  ھھھهر  یيك  بودد  نوعى  ددگر

برگھهاىى  جسمھها  مانندهه  ااند
لیيك  ھھھهر  جانى  بھه  رریيعى  ززندهه  ااند
خلق  ددرر  باززاارر  یيكسانن  مى  ررووند

آآنن  یيكى  ددرر  ذذووقق  وو  ددیيگر  ددررددمند
ھھھهمچنانن  ددرر  مرگگ  یيكسانن  مى  رروویيم
نیيم  ددرر  خسراانن  وو  نیيمى  خسروویيم  

ووفاتت  یيافتن  بلالل  با  شاددىى  

چونن  بلالل  اازز  ضعف  شد  ھھھهمچونن  ھھھهلالل
ررنگ  مرگگ  اافتادد  بر  ررووىى  بلالل  
جفت  ااوو  ددیيدشش  بگفتا  وواا  حربب
پس  بلالش  گفت  نھه  نھه  وواا  طربب  
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Until now I have been in sorrow from living: 
how should you know how delightful death is, and what it is?”

تا  كنونن  ااندرر  حربب  بوددمم  زز  ززیيست
تو  چھه  دداانى  مرگگ  چونن  عیيش  ااست  وو  چیيست  

He was saying this, and at the very moment of saying it 
his countenance was blooming with narcissi, rose-leaves, and red anemones.

5e glow of his face and his eye full of radiance 
were giving testimony to his words.

Every black-hearted one was regarding him as black; 
why is the man of the eye black?

5e man blind is black-faced; 
the Man of the eye is the mirror for the Moon.

Who in the world, indeed, sees the man of your eye 
except the Man of piercing sight?

Since none but the Man of the eye beheld it, 
who, then, but he attained to its colour?

5erefore all except him are imitators 
in regard to the attributes of the sublime man of the eye.

His wife said to him, the parting, O man of goodly qualities.” 
“Nay, nay,” said he, “’it is the union, the union.”

5e wife said, “To-night you will go to a strange country, 
you will become absent from your family and kindred.”

“Nay, nay,” he replied; “contrariwise, 
to-night in sooth from a strange country my spirit is coming home.”

She said, “Where shall we behold your face?” 
He answered, “In God’s chosen circle.”

His chosen circle adjoins you, 
if you look upward, not downward.

In that circle the Light from the Lord of created beings 
is gleaming like the bezel in the circle.

“Alas,” she said, “this house has been ruined.” 
“Look on the moon,” said he, “do not look on the cloud.

He has ruined it in order that He may make it more #ourishing: 
my kinsfolk were numerous and the house was small.

اایين  ھھھهمى  گفت  وو  ررخش  ددرر  عیين  گفت
نرگس  وو  گلبرگگ  وو  لالھه  مى  شكفت  

تابب  رروو  وو  چشم  پر  اانواارر  ااوو
مى  گوااھھھهى  دداادد  بر  گفتارر  ااوو

ھھھهر  سیيھه  ددلل  مى  سیيھه  ددیيدىى  وو  رراا
مرددمم  ددیيدهه  سیياهه  آآمد  چراا

مرددمم  ناددیيدهه  باشد  رروو  سیياهه
مرددمم  ددیيدهه  بودد  مرآآتت  ماهه  

خودد  كھه  بیيند  مرددمم  ددیيدهه  ىى  تراا
ددرر  جھهانن  جز  مرددمم  ددیيدهه  فزاا

چونن  بھه  غیير  مرددمم  ددیيدهه  شش  ندیيد
پس  بھه  غیير  ااوو  كھه  ددرر  ررنگش  ررسیيد

پس  جز  ااوو  جملھه  مقلد  آآمدند
ددرر  صفاتت  مرددمم  ددیيدهه  ىى  بلند

گفت  جفتش  االفرااقق  ااىى  خوشش  خصالل
گفت  نھه  نھه  االوصالل  ااست  االوصالل  
گفت  جفت  اامشب  غریيبى  مى  ررووىى
اازز  تبارر  وو  خویيش  غایيب  مى  شوىى  
گفت  نھه  نھه  بلكھه  اامشب  جانن  من

مى  ررسد  خودد  اازز  غریيبى  ددرر  ووطن  
گفت  رروویيت  رراا  كجا  بیينیيم  ما
گفت  ااندرر  حلقھه  ىى  خاصص  خداا

حلقھه  ىى  خاصش  بھه  تو  پیيوستھه  ااست
گر  نظر  بالا  كنى  نھه  سوىى  پست  
ااندرر  آآنن  حلقھه  زز  رربب  االعالمیين
نورر  مى  تابد  چو  ددرر  حلقھه  نگیين  

گفت  وویيراانن  گشت  اایين  خانھه  ددرریيغ
گفت  ااندرر  مھه  نگر  منگر  بھه  میيغ  
كردد  وویيراانن  تا  كند  معموررتر
قومم  اانبھه  بودد  وو  خانھه  مختصر
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حكمت  وویيراانن  شدنن  تن  بھه  مرگگ  

"e wisdom in ruining the body by death

Formerly, like Adam; I was imprisoned in grief; 
now East and West are !lled with my spirit’s progeny.

I was a beggar in this dungeon-like house; 
I have become a king: a palace is needed for a king.”

Truly, palaces are the place for kings to take their pleasure in; 
for him that is dead a grave is a su8cient house and dwelling.

To the prophets this world seemed narrow: 
like kings, they went into spacelessness.

To the dead this world appears splendid: 
its external is large, but in reality it is narrow.

If it were not narrow, for what reason is this lamentation? 
Why has every one become doubled the more he lived in it?

When during the time of sleep the spirit is freed, 
behold how it rejoices in that place!

5e wicked man is delivered from the wickedness of his nature, 
the prisoner escapes from thoughts of con!nement.

5is very wide earth and heaven becomes exceedingly narrow 
at the time of lying down.

It is an eye-bandage: wide and mighty narrow: 
its laughter is weeping, its glory is entirely shame.

Comparisons of these worlds, which is wide in appearance and narrow in reality, to a bathroom, 
and comparison to sleep, which is the release !om this narrowness.

Like a bath-room which is very hot, 
you are distressed and your soul is melted.

Although the bath-room is broad and long, 
your soul is distressed and fatigued by the heat.

Your heart does not expand till you come out: 
what advantage, then, is the spaciousness of the room to you?

من  چو  آآددمم  بوددمم  ااوولل  حبس  كربب
پر  شد  ااكنونن  نسل  جانم  شرقق  وو  غربب  
من  گداا  بوددمم  ددرر  اایين  خانھه  ىى  چو  چاهه

شاهه  گشتم  قصر  بایيد  بھهر  شاهه  
قصرھھھها  خودد  مر  شھهانن  رراا  مانس  ااست
مرددهه  رراا  خانھه  وو  مكانن  گوررىى  بس  ااست  

اانبیيا  رراا  تنگ  آآمد  اایين  جھهانن
چونن  شھهانن  ررفتند  ااندرر  لا  مكانن  
مرددگانن  رراا  اایين  جھهانن  بنمودد  فر

ظاھھھهرشش  ززفت  وو  بھه  معنى  تنگ  بر
گر  نبوددىى  تنگ  اایين  اافغانن  زز  چیيست

چونن  ددوو  تا  شد  ھھھهر  كھه  ددرر  ووىى  بیيش  ززیيست  
ددرر  ززمانن  خواابب  چونن  آآززاادد  شد

زز  آآنن  مكانن  بنگر  كھه  جانن  چونن  شادد  شد
ظالم  اازز  ظلم  طبیيعت  بازز  ررست
مردد  ززنداانى  زز  فكر  حبس  جست  
اایين  ززمیين  وو  آآسمانن  بس  فرااخخ
سخت  تنگ  آآمد  بھه  ھھھهنگامم  مناخخ  

چشم  بند  آآمد  فرااخخ  وو  سخت  تنگ
خندهه  ىى  ااوو  گریيھه  فخرشش  جملھه  ننگ  

تشبیيھه  ددنیيا  كھه  بھه  ظاھھھهر  فرااخخ  ااست  وو  بھه  معنى  تنگ  وو  تشبیيھه  خواابب  كھه  خلاصص  ااست  اازز  اایين  تنگى  

ھھھهمچو  گرمابھه  كھه  تفسیيدهه  بودد
تنگ  آآیيى  جانت  پخسیيدهه  شودد

گر  چھه  گرمابھه  عریيض  ااست  وو  طویيل
زز  آآنن  تبش  تنگ  آآیيدتت  جانن  وو  كلیيل  

تا  بروونن  نایيى  بنگشایيد  ددلت
پس  چھه  سودد  آآمد  فرااخى  منزلت  
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Or as though you should put on tight shoes, O misguided one, 
and go into a wide desert.

یيا  كھه  كفش  تنگ  پوشى  ااىى  غوىى
ددرر  بیيابانن  فرااخى  مى  ررووىى  

5e spaciousness of the desert becomes narrow; 
that desert and plain becomes a prison to you.

Whoever sees you from afar says, 
“He blooms like a fresh anemone in that desert”;

He does not know that you, like the wicked, 
are outwardly in the rose-garden, your soul is in lamentation.

Your sleep is to put those shoes o$, 
for your soul is free from the body for a while.

To the saints, O reader, sleep is a kingdom, 
as the Men of the Cave in this world.

5ey dream, and no sleep is there; 
they go into nonexistence, and no door.

“A narrow house and the soul within is cramped: 
He ruined it in order that He might make a royal palace.

I am cramped like the embryo in the womb: 
I have become nine months old: this migration has become urgent.

Unless the throes of childbirth overtake my mother: 
in this prison I am amidst the !re.

My mother, namely, my nature, in consequence of its death-throes, 
is giving birth, to the end that the lamb may be released from the ewe,

So that the lamb may graze in the green !elds. 
Come, open your womb, for this lamb has grown big.”

If the pain of childbirth is grievous to the pregnant, 
it is, for the embryo, the breaking of prison.

5e pregnant woman weeps at childbirth, saying, “Where is the refuge?”—
but the embryo laughs, saying, “Deliverance has appeared.”

Whatever mothers there are under the sky—
mineral, animal, or vegetable—

5ey are heedless, every one, of another’s pain, 
except those persons that are discerning and perfect.

How should the man with a bushy beard know of his own house 
that which the man with a few hairs on his chin knows of people’s houses?

What the man of heart knows of your condition 
you do not know of your own condition, O uncle.

آآنن  فرااخى  بیيابانن  تنگ  گشت
بر  تو  ززنداانن  آآمد  آآنن  صحراا  وو  ددشت  
ھھھهر  كھه  ددیيد  ااوو  مر  تراا  اازز  ددوورر  گفت

كاوو  ددرر  آآنن  صحراا  چو  لالھه  ىى  تر  شكفت  
ااوو  ندااند  كھه  تو  ھھھهمچونن  ظالمانن

اازز  بروونن  ددرر  گلشنى  جانن  ددرر  فغانن  
خواابب  تو  آآنن  كفش  بیيروونن  كرددنن  ااست

كھه  ززمانى  جانت  آآززاادد  اازز  تن  ااست  
ااوولیيا  رراا  خواابب  ملك  ااست  ااىى  فلانن
ھھھهمچو  آآنن  ااصحابب  كھهف  ااندرر  جھهانن  
خواابب  مى  بیينند  وو  آآنن  جا  خواابب  نھه
ددرر  عدمم  ددرر  مى  ررووند  وو  بابب  نھه  

خانھه  ىى  تنگ  وو  ددرر  ااوو  جانن  چنگ  لوكك
كردد  وویيراانن  تا  كند  قصر  ملوكك  

چنگ  لوكم  چونن  جنیين  ااندرر  ررحم
نھه  مھهھه  گشتم  شد  اایين  نقلانن  مھهم  

گر  نباشد  ددرردد  ززهه  بر  ماددررمم
من  ددرر  اایين  ززنداانن  میيانن  آآذذررمم  

ماددرر  طبعم  زز  ددرردد  مرگگ  خویيش
مى  كند  ررهه  تا  ررھھھهد  برهه  زز  میيش  

تا  چردد  آآنن  برهه  ددرر  صحرااىى  سبز
ھھھهیين  ررحم  بگشا  كھه  گشت  اایين  برهه  گبز

ددرردد  ززهه  گر  ررنج  آآبستانن  بودد
بر  جنیين  ااشكستن  ززنداانن  بودد

حاملھه  گریيانن  زز  ززهه  كایين  االمناصص
وو  آآنن  چنیين  خنداانن  كھه  پیيش  آآمد  خلاصص  

ھھھهر  چھه  ززیير  چرخخ  ھھھهستند  اامھهاتت
اازز  جمادد  وو  اازز  بھهیيمھه  وو  زز  نباتت  
ھھھهر  یيكى  اازز  ددرردد  غیيرىى  غافل  ااند
جز  كسانى  كھه  نبیيھه  وو  كامل  ااند

آآنن  چھه  كوسھه  ددااند  اازز  خانھه  ىى  كسانن
بلمھه  اازز  خانھه  ىى  خوددشش  كى  ددااند  آآنن  
آآنن  چھه  صاحب  ددلل  بدااند  حالل  تو
تو  زز  حالل  خودد  نداانى  ااىى  عمو
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بیيانن  آآنن  كھه  ھھھهر  چھه  غفلت  وو  غم  وو  كاھھھهلى  وو  تارریيكى  ااست  ھھھهمھه  اازز  تن  ااست  كھه  ااررضى  ااست  وو  سفلى  

Setting forth that whatever is heedlessness and anxiety and indolence and darkness 
is all !om the body, which belongs to the earth and the lower world.

Heedlessness was from the body: when the body has become spirit, 
it inevitably beholds the mysteries.

When the earth is removed from the celestial atmosphere, 
there is neither night nor shade nor sunset.

Wherever shade and night or shadowy place exists, it is by the earth, 
not by the heavens and the moon.

Likewise, it is from the faggots that the smoke always arises, 
not from the resplendent !res.

5e imagination falls into error and mistake; 
the intellect is only in acts of true perception.

Every state of heaviness and indolence, indeed, is from the body; 
the spirit, from its lightness is all on the wing.

5e face is red from the predominance of blood; 
the face is yellow from the movement of the yellow bile.

5e face is white from the power of the phlegm; 
it is from the black bile that the face is swarthy.

In reality He is the creator of e$ects, 
but followers of the husk see nothing but the cause.

5e kernel that is not separated from the husks 
has no means from doctor and disease;

When a son of man is born twice, 
he plants his foot upon the head of causes:

5e First Cause is not his religion; 
the particular cause has no enmity against him.

He #ies, like the sun, in the horizon with the bride, sincerity; 
and form as a veil.

Nay, beyond horizons and skies he is without locality, 
like spirits and intelligences.

Nay, our intellects are the shadows of him: 
they fall, like shadows, at his feet.

غفلت  اازز  تن  بودد  چونن  تن  ررووحح  شد
بیيند  ااوو  ااسراارر  رراا  بى  ھھھهیيچ  بد

چونن  ززمیين  برخاست  اازز  جو  فلك
نھه  شب  وو  نھه  سایيھه  باشد  لى  وو  لك  

ھھھهر  كجا  سایيھه  ست  وو  شب  یيا  سایيھه  گھه
اازز  ززمیين  باشد  نھه  اازز  اافلاكك  وو  مھه  

ددوودد  پیيوستھه  ھھھهم  اازز  ھھھهیيزمم  بودد
نھه  اازز  آآتشھهاىى  مستنجم  بودد

ووھھھهم  اافتد  ددرر  خطا  وو  ددرر  غلط
عقل  باشد  ددرر  ااصابتھها  فقط

ھھھهر  گراانى  وو  كسل  خودد  اازز  تن  ااست
جانن  زز  خفت  جملھه  ددرر  پریيدنن  ااست  
ررووىى  سرخخ  اازز  غلبھه  ىى  خونھها  بودد
ررووىى  ززرردد  اازز  جنبش  صفراا  بودد

رروو  سپیيد  اازز  قوتت  بلغم  بودد
باشد  اازز  سودداا  كھه  رروو  ااددھھھهم  بودد
ددرر  حقیيقت  خالق  آآثارر  ااووست

لیيك  جز  علت  نبیيند  ااھھھهل  پوست  
مغز  كاوو  اازز  پوستھها  آآووااررهه  نیيست

اازز  طبیيب  وو  علت  ااوو  رراا  چاررهه  نیيست  
چونن  ددوومم  بارر  آآددمى  ززااددهه  بزاادد
پاىى  خودد  بر  فرقق  علتھها  نھهادد

علت  ااوولى  نباشد  ددیين  ااوو
علت  جزووىى  نداارردد  كیين  ااوو

مى  پردد  چونن  آآفتابب  ااندرر  اافق
با  عرووسس  صدقق  وو  صوررتت  چونن  تتق  

بلكھه  بیيروونن  اازز  اافق  ووزز  چرخھها
بى  مكانن  باشد  چو  ااررووااحح  وو  نھهى  
بل  عقولل  ماست  سایيھه  ھھھهاىى  ااوو
مى  فتد  چونن  سایيھه  ھھھها  ددرر  پاىى  ااوو
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Whenever the mujtahid (legist) knows a Statute, 
in that case he will not think of analogy;

مجتھهد  ھھھهر  گھه  كھه  باشد  نص  شناسس
ااندرر  آآنن  صوررتت  نیيندیيشد  قیياسس  

In a case where he does not !nd a Statute, 
there he will produce an example from analogy.

Comparison between Statute and analogy

Know for sure that Statute is the Revelation of the Holy Spirit 
and that the analogy made by the individual intellect is under this.

5e intellect is endued with apprehension and enlightenment by the Spirit: 
how should the Spirit become subject to its supervision?

But the Spirit makes an impression on the intellect, and in consequence 
of that impression the intellect exercises certain governance.

If the Spirit has declared a belief in you, as Noah, 
where is the Sea and the Ship and the Flood of Noah?

5e intellect deems the impression to be the Spirit, 
but the light of the sun is very far from the orb of the sun.

Hence a pilgrim is content with a loaf of bread (qursí), 
in order that by its light he may be thrown towards the Orb (Qurs),

Because this light which is below is not lasting: 
it is sinking day and night,

While he that has his abode and dwelling-place in the Orb 
is plunged in that Light continually.

Neither does cloud waylay him nor setting: 
he is delivered from heart-wringing separation.

Such a person’s origin was from the heavens, 
or if he was of the earth, he has been transmuted,

Because a creature of earth cannot endure 
that its beams should strike upon it everlastingly.

If the radiance of the sun strikes upon the earth continually, 
it will be burned in such wise that no fruits will come from it.

5e business of the !sh is always in the water: 
how has a snake the power of accompanying it on its way?

But in the mountain are artful snakes 
that perform the actions of !sh in this Sea.

چونن  نیيابد  نص  ااندرر  صوررتى
اازز  قیياسس  آآنن  جا  نمایيد  عبرتى  

تشبیيھه  نص  با  قیياسس  

نص  ووحى  ررووحح  قدسى  دداانن  یيقیين
وو  آآنن  قیياسس  عقل  جزووىى  تحت  اایين  
عقل  اازز  جانن  گشت  با  ااددررااكك  وو  فر
ررووحح  ااوو  رراا  كى  شودد  ززیير  نظر
لیيك  جانن  ددرر  عقل  تاثیيرىى  كند
زز  آآنن  ااثر  آآنن  عقل  تدبیيرىى  كند

نوحح  وواارر  اارر  صدقى  ززدد  ددرر  تو  ررووحح
كو  یيم  وو  كشتى  وو  كو  طوفانن  نوحح  
عقل  ااثر  رراا  ررووحح  پنداارردد  وو  لیيك

نورر  خورر  اازز  قرصص  خورر  ددووررااست  نیيك  
زز  آآنن  بھه  قرصى  سالكى  خرسند  شد
تا  زز  نوررشش  سوىى  قرصص  اافكند  شد

زز  اانكھه  اایين  نوررىى  كھه  ااندرر  سافل  ااست
نیيست  دداایيم  ررووزز  وو  شب  ااوو  آآفل  ااست  
وو  اانكھه  ااندرر  قرصص  دداارردد  باشش  وو  جا

غرقھه  ىى  آآنن  نورر  باشد  دداایيما
نھه  سحابش  ررهه  ززند  خودد  نھه  غرووبب

ووااررھھھهیيد  ااوو  اازز  فرااقق  سیينھه  كوبب  
اایين  چنیين  كس  ااصلش  اازز  اافلاكك  بودد

یيا  مبدلل  گشت  گر  اازز  خاكك  بودد
زز  اانكھه  خاكى  رراا  نباشد  تابب  آآنن
كھه  ززند  بر  ووىى  شعاعش  جاوودداانن  
گر  ززند  بر  خاكك  دداایيم  تابب  خورر
آآنن  چنانن  سوززدد  كھه  نایيد  ززوو  ثمر
دداایيم  ااندرر  آآبب  كارر  ماھھھهى  ااست

مارر  رراا  با  ااوو  كجا  ھھھهمرااھھھهى  ااست  
لیيك  ددرر  كھه  ماررھھھهاىى  پر  فنند
ااندرر  اایين  یيم  ماھھھهیيى  ھھھها  مى  كنند
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5ough their cunning makes the people mad, 
still their aversion to the Sea exposes them;

مكرشانن  گر  خلق  رراا  شیيداا  كند
ھھھهم  زز  ددرریيا  تاسھه  شانن  ررسواا  كند

And in this Sea are artful !sh, 
by magic turn snakes into !shes—

5e !sh of the deepest depth of the Sea of Majesty: 
the Sea has taught them lawful magic;

5erefore through their illumination the absurd became a fact: 
the ill-starred one went there and became auspicious.

5ough I should speak on this topic till the Resurrection, 
a hundred Resurrections would pass, and this incomplete.

"e rules to be observed by listeners and disciples at
the emanation of wisdom !om the tongue of the Shaykh

To the weary this is repetition, 
in my eyes it is the bringing of repeated life.

5e candle goes upward from repeated #ashes; 
earth becomes gold in consequence of repeated heat.

If there are thousands of seekers and a single weary one, 
the Messenger will refrain from delivering his message.

5ese mystery-telling Messengers of the hidden Mind 
require a hearer who has the nature of Isra!l.

5ey have a haughtiness and pride like kings: 
they require service from the people of the world.

Until you perform the observances due to them, 
how will you gain pro!t from their message?

How will they deliver that deposit to you 
till you are bowed double before them?

How is every observance acceptable to them?—
for they have come from the Sublime Palace.

5ey are not beggars, that they should be grateful to you, 
O impostor, for every service.

But, O inmost consciousness, notwithstanding lack of desire, 
scatter the Sultan’s charity: do not withhold it!

O heavenly Messenger, do not regard the disgusted ones 
and let your horse bound onward!

وو  ااندرر  اایين  یيم  ماھھھهیيانن  پر  فنند
مارر  رراا  اازز  سحر  ماھھھهى  مى  كنند

ماھھھهیيانن  قعر  ددرریياىى  جلالل
بحرشانن  آآموختھه  سحر  حلالل  

پس  محالل  اازز  تابب  اایيشانن  حالل  شد
نحس  آآنن  جا  ررفت  وو  نیيكو  فالل  شد
تا  قیيامت  گر  بگویيم  ززیين  كلامم
صد  قیيامت  بگذرردد  وویين  ناتمامم  

آآدداابب  االمستمعیين  وو  االمریيدیين  عند  فیيض  االحكمة  من  لسانن  االشیيخ  

بر  ملولانن  اایين  مكررر  كرددنن  ااست
نزدد  من  عمر  مكررر  برددنن  ااست  
شمع  اازز  برقق  مكررر  بر  شودد
خاكك  اازز  تابب  مكررر  ززرر  شودد

گر  ھھھهزاارراانن  طالبند  وو  یيك  ملولل
اازز  ررسالت  بازز  مى  ماند  ررسولل  
اایين  ررسولانن  ضمیير  ررااززگو
مستمع  خوااھھھهند  ااسراافیيل  خو

نخوتى  ددااررند  وو  كبرىى  چونن  شھهانن
چاكرىى  خوااھھھهند  اازز  ااھھھهل  جھهانن
تا  ااددبھهاشانن  بھه  جا  گھه  ناووررىى

اازز  ررسالتشانن  چگونھه  بر  خوررىى
كى  ررسانند  آآنن  اامانت  رراا  بھه  تو
تا  نباشى  پیيششانن  ررااكع  ددوو  تو
ھھھهر  ااددبشانن  كى  ھھھهمى  آآیيد  پسند
كامدند  اایيشانن  زز  اایيواانن  بلند
نھه  گداایيانند  كز  ھھھهر  خدمتى

اازز  تو  ددااررند  ااىى  مزوورر  منتى  
لیيك  با  بى  ررغبتیيھها  ااىى  ضمیير

صدقھه  ىى  سلطانن  بیيفشانن  وواامگیير
ااسب  خودد  رراا  ااىى  ررسولل  آآسمانن
ددرر  ملولانن  منگر  وو  ااندرر  جھهانن  
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Blest is the Turcoman who lays contention aside 
and whose horse gallops into the moat of !re—

فرخخ  آآنن  تركى  كھه  ااستیيزهه  نھهد
ااسبش  ااندرر  خندقق  آآتش  جھهد

Makes his horse so hot 
that it seeks to mount to the zenith of the sky;

Has shut his eyes to other and to jealousy; 
like !re, has consumed dry and wet.

If repentance !nd fault with him, 
he !rst sets !re to repentance.

Verily, repentance does not spring forth from non-existence, 
when it sees the ardour of him whose presence brings fortune.

How every animal knows the smell of its enemy and takes precaution. 
"e folly and perdition of him that is the enemy of that One against whom precaution is impossible, 

and (ight is impossible, and resistance is impossible.

5e horse, though it is an animal, 
knows the roar and smell of the lion except in rare instances;

Nay, every animal indeed 
knows its own enemy by sign and mark.

5e little bat dare not #y in the daytime: 
it came out at night, like thieves, and pastured.

5e bat was more damned than all, 
because he was the enemy of the manifest Sun.

He cannot be wounded in battle with him, 
nor can he drive him away by cursing.

5e Sun who turns his back 
on account of the rage and violence of the bat—

It is the extreme of kindness and perfection on his part; 
otherwise, how should the bat prevent him?

You take an enemy, take within your limit, 
so that it may be possible for you to make prisoner.

When a drop of water contends with the Ocean, he is a fool: 
he is tearing out his own beard.

His cunning does not pass beyond his moustache: 
how should it penetrate the vaulted chamber of the Moon?

گرمم  گرددااند  فرسس  رراا  آآنن  چنانن
كھه  كند  آآھھھهنگ  ااووجج  آآسمانن  

چشم  رراا  اازز  غیير  وو  غیيرتت  ددووختھه
ھھھهمچو  آآتش  خشك  وو  تر  رراا  سوختھه

گر  پشیيمانى  بر  ااوو  عیيبى  كند
آآتش  ااوولل  ددرر  پشیيمانى  ززند

خودد  پشیيمانى  نروویيد  اازز  عدمم
چونن  ببیيند  گرمى  صاحب  قدمم  

شناختن  ھھھهر  حیيواانى  بوىى  عدووىى  خودد  رراا  وو  حذرر  كرددنن  وو  بطالت  وو  خساررتت  آآنن  كس  كھه  عدووىى  كسى  بودد  
كھه  اازز  ااوو  حذرر  ممكن  نیيست  وو  فراارر  ممكن  نى  وو  مقابلھه  ممكن  نى  

ااسب  ددااند  بانگ  وو  بوىى  شیير  رراا
گر  چھه  حیيواانن  ااست  االا  ناددرراا

بل  عدووىى  خویيش  رراا  ھھھهر  جانورر
خودد  بدااند  اازز  نشانن  وو  اازز  ااثر
ررووزز  خفاشك  نیيارردد  بر  پریيد

شب  بروونن  آآمد  چو  ددززدداانن  وو  چریيد
اازز  ھھھهمھه  محروومم  تر  خفاشش  بودد
كھه  عدووىى  آآفتابب  فاشش  بودد

نھه  توااند  ددرر  مصافش  ززخم  خورردد
نھه  بھه  نفریين  تاندشش  مھهجورر  كردد

آآفتابى  كھه  بگرددااند  قفاشش
اازز  برااىى  غصھه  وو  قھهر  خفاشش  
غایيت  لطف  وو  كمالل  ااوو  بودد

گر  نھه  خفاشش  كجا  مانع  شودد
ددشمنى  گیيرىى  بھه  حد  خویيش  گیير
تا  بودد  ممكن  كھه  گردداانى  ااسیير
قطرهه  با  قلزمم  چو  ااستیيزهه  كند

اابلھه  ااست  ااوو  رریيش  خودد  بر  مى  كند
حیيلت  ااوو  اازز  سبالش  نگذرردد

چنبرهه  ىى  حجرهه  ىى  قمر  چونن  بر  ددرردد
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5is was a rebuke to the enemy of the Sun, 
O enemy of the Sun of the Sun.

با  عدووىى  آآفتابب  اایين  بد  عتابب
ااىى  عدووىى  آآفتابب  آآفتابب  

O enemy of the Sun at whose glory 
His sun and stars tremble,

You are not His enemy, you are the adversary of yourself: 
what does the Fire care that you have become !rewood?

Oh, marvellous! Shall He su$er defect through your burning, 
or shall He become full of sorrow for the pain of your burning?

His mercy is not the mercy of Adam, 
for sorrow is mingled with the mercy of Adam.

5e mercy of the creature is anxious; 
the mercy of God is exempt from sorrow and anxiety.

Know that the mercy of the Unconditioned is like this, O father; 
nothing but the e$ect thereof comes into the imagination.

"e di'erence between knowing a thing by comparison and convention 
and knowing the essence of that thing

5e e$ects and fruit of His mercy are manifest, 
but how should anyone except Him know its essence?

None knows the essences of the attributes of Perfection 
except through e$ects and by means of comparison.

5e child does not know the essence of sexual intercourse, 
except that you say, “It is like sweetmeat to you.”

How should the essence of the pleasure of sexual intercourse 
be like the essences of sweetmeat, O master?

But, since you are childish, 
that intelligent man o$ered you the analogy respecting the sweetness.

In order that the child might know it by comparison, 
though he does not know the essence or essence of the matter.

5erefore, if you say “I know,” it is not far; 
and if you say, “I do not know,” it is not a lie and a falsehood.

If someone says, “Do you know Noah, 
the Messenger of God and the Light of the spirit?”—

ااىى  عدووىى  آآفتابى  كز  فرشش
مى  لرززدد  آآفتابب  وو  ااخترشش  

تو  عدووىى  ااوو  نھه  ااىى  خصم  خوددىى
چھه  غم  آآتش  رراا  كھه  تو  ھھھهیيزمم  شدىى  
ااىى  عجب  اازز  سوززشت  ااوو  كم  شودد
یيا  زز  ددرردد  سوززشت  پر  غم  شودد
ررحمتش  نھه  ررحمت  آآددمم  بودد
كھه  مزااجج  ررحم  آآددمم  غم  بودد

ررحمت  مخلوقق  باشد  غصھه  ناكك
ررحمت  حق  اازز  غم  وو  غصھه  ست  پاكك  
ررحمت  بى  چونن  چنیين  دداانن  ااىى  پدرر

نایيد  ااندرر  ووھھھهم  اازز  ووىى  جز  ااثر

فرقق  میيانن  دداانستن  چیيزىى  بھه  مثالل  وو  تقلیيد  وو  میيانن  دداانستن  ماھھھهیيت  آآنن  چیيز

ظاھھھهر  ااست  آآثارر  وو  میيوهه  ىى  ررحمتش
لیيك  كى  ددااند  جز  ااوو  ماھھھهیيتش  
ھھھهیيچ  ماھھھهیياتت  ااووصافف  كمالل
كس  ندااند  جز  بھه  آآثارر  وو  مثالل  
طفل  ماھھھهیيت  ندااند  طمث  رراا

جز  كھه  گویيى  ھھھهست  چونن  حلواا  تراا
كى  بودد  ماھھھهیيت  ذذووقق  جماعع
مثل  ماھھھهیياتت  حلواا  ااىى  مطاعع  

لیيك  نسبت  كردد  اازز  ررووىى  خوشى
با  تو  آآنن  عاقل  چو  تو  كوددكك  ووشى  

تا  بدااند  كوددكك  آآنن  رراا  اازز  مثالل
گر  ندااند  ماھھھهیيت  یيا  عیين  حالل  

پس  ااگر  گویيى  بداانم  ددوورر  نیيست
وورر  نداانم  گفت  كذبب  وو  ززوورر  نیيست  
گر  كسى  گویيد  كھه  دداانى  نوحح  رراا
آآنن  ررسولل  حق  وو  نورر  ررووحح  رراا
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And if you reply, “How should not I know? 
For that Moon is more celebrated than the sun and moon:

گر  بگویيى  چونن  نداانم  كانن  قمر
ھھھهست  اازز  خوررشیيد  وو  مھه  مشھهوررتر

5e little children at school 
and all the Imams in the mosques

Recite his name distinctly in the Quran 
and tell plainly his story from the past”—

You, veracious man, know him by way of description, 
though the essence of Noah has not been revealed.

And if you reply, “How should I know Noah? 
One like him can know him, O youth.

I am a lame ant. How should I know the elephant? 
How should a gnat know Isra!l?”—

5is saying is also true in regard to the fact 
that you do not know him in his essence, O so-and-so.

To be unable to perceive the essence, uncle, 
is the condition of common men: do not say it absolutely,

Inasmuch as essences and their inmost secret 
are clearly visible to the eyes of the Perfect.

Where in existence is more remote from understanding and mental perception 
than the consciousness and essence of God?

Since that does not remain hidden from familiars, 
what is the essence and attribute that should remain concealed?

5e intellect of the scholastic theologian says, “5is is far and deeply involved: 
do not listen to an absurdity without some explanation.”

5e Qutb replies, “To you, O in!rm one 
that which is above your state seems absurd.”

5e visions which are now revealed to you, 
is it not the case that at !rst they seemed absurd to you?

Inasmuch as the Bounty has released you from ten prisons, 
do not make the desert an oppressive prison to yourself.

كوددكانن  خردد  ددرر  كتابھها
وو  آآنن  اامامانن  جملھه  ددرر  محراابھها
نامم  ااوو  خواانند  ددرر  قرآآنن  صریيح

قصھه  ااشش  گویيند  اازز  ماضى  فصیيح  
ررااستگو  دداانیيش  تو  اازز  ررووىى  ووصف
گر  چھه  ماھھھهیيت  نشد  اازز  نوحح  كشف  
وورر  بگویيى  من  چھه  دداانم  نوحح  رراا
ھھھهمچو  ااوویيى  ددااند  ااوو  رراا  ااىى  فتى  
مورر  لنگم  من  چھه  دداانم  فیيل  رراا
پشھه  ااىى  كى  ددااند  ااسراافیيل  رراا

اایين  سخن  ھھھهم  ررااست  ااست  اازز  ررووىى  آآنن
كھه  بھه  ماھھھهیيت  نداانیيش  ااىى  فلانن
عجز  اازز  ااددررااكك  ماھھھهیيت  عمو
حالت  عامھه  بودد  مطلق  مگو
زز  اانكھه  ماھھھهیياتت  وو  سر  سر  آآنن
پیيش  چشم  كاملانن  باشد  عیيانن  

ددرر  ووجودد  اازز  سر  حق  وو  ذذااتت  ااوو
ددووررتر  اازز  فھهم  وو  ااستبصارر  كو

چونن  كھه  آآنن  مخفى  نماند  اازز  محرمانن
ذذااتت  وو  ووصفى  چیيست  كانن  ماند  نھهانن  
عقل  بحثى  گویيد  اایين  ددوورر  ااست  وو  گو

بى  زز  تاوویيلى  محالى  كم  شنو
قطب  گویيد  مر  تراا  ااىى  سست  حالل
آآنن  چھه  فوقق  حالل  تست  آآیيد  محالل  
ووااقعاتى  كھه  كنونت  بر  گشودد
نھه  كھه  ااوولل  ھھھهم  محالت  مى  نمودد
چونن  ررھھھهانیيدتت  ززددهه  ززنداانن  كرمم
تیيھه  رراا  بر  خودد  مكن  حبس  ستم  
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جمع  وو  توفیيق  میيانن  نفى  وو  ااثباتت  یيك  چیيز  اازز  ررووىى  نسبت  وو  ااختلافف  جھهت  

How the negation and a%rmation of one thing may be combined and reconciled 
!om the standpoint of relativity and di'erence of aspect.

It is possible to deny and a8rm the same thing: 
when the point of view is di$erent, the relation is twofold.

you didst not throw when you threw is relative: 
it is negation and a8rmation: both are authorised.

You threw that, since it was on your hand; 
you didst not throw, for God manifested power.

5e strength of one born of Adam has a limit: 
how should a handful of earth become the rout of an army?

“5e handful is your handful, and the throwing is from Me”: 
on account of these two relations the denial and the a8rmation of it are right.

5e prophets are known by their enemies, 
just as their children are not doubtful.

5e unbelievers know them as their children 
by a hundred indications and a hundred signs,

But, from jealousy and envy, 
they conceal and attach themselves to “I do not know.”

5en, since He has said, “He knows,” how has He said in another place?—
“None knows them except Me, so leave o$;

Verily, they are hidden beneath My tents.” 
None knows them by experience except God.

Regard also by means of relation this which was opened, 
that you know and do not know Noah.

نفى  آآنن  یيك  چیيز  وو  ااثباتش  ررووااست
چونن  جھهت  شد  مختلف  نسبت  ددووتاست  

ما  رَرمَیْيتَ  إِإذْذ  رَرمَیْيتَ  اازز  نسبت  ااست
نفى  وو  ااثباتت  ااست  وو  ھھھهر  ددوو  مثبت  ااست  

آآنن  تو  اافكندىى  چو  بر  ددست  تو  بودد
تو  نھه  اافكندىى  كھه  قوتت  حق  نمودد

ززوورر  آآددمم  ززاادد  رراا  حدىى  بودد
مشت  خاكك  ااشكست  لشكر  كى  شودد
مشت  مشت  تست  وو  اافكندنن  زز  ماست
ززیين  ددوو  نسبت  نفى  وو  ااثباتش  ررووااست  

یيعرفونن  االأنبیيا  أأضدااددھھھهم
مثل  ما  لا  یيشتبھه  أأوولاددھھھهم  

ھھھهمچو  فرززنداانن  خودد  دداانندشانن
منكراانن  با  صد  ددلیيل  وو  صد  نشانن  
لیيك  اازز  ررشك  وو  حسد  پنھهانن  كنند
خویيشتن  رراا  بر  نداانم  مى  ززنند

پس  چو  یيعرفف  گفت  چونن  جاىى  ددگر
گفت  لا  یيعرفھهم  غیيرىى  فذرر
إإنھهم  تحت  قبابي  كامنونن

جز  كھه  یيزدداانشانن  ندااند  زز  آآززمونن  
ھھھهم  بھه  نسبت  گیير  اایين  مفتوحح  رراا

كھه  بداانى  وو  نداانى  نوحح  رراا
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Its essence is existent, so that, if you put cotton upon it, 
it will be consumed by the sparks;

ھھھهست  باشد  ذذااتت  ااوو  تا  تو  ااگر
بر  نھهى  پنبھه  بسوززدد  زز  آآنن  شررر

It is non-existent: it gives you no light: 
the sun will have negated it.

When you have thrown an ounce of vinegar into two hundred kilos of sugar, 
and it has become dissolved therein,

5e #avour of the vinegar, when you taste, is non-existent, 
the ounce exists surplus when you weigh.

In the presence of a lion a deer becomes senseless: 
her existence becomes a veil for his existence.

5ese analogies drawn by imperfect men concerning the action of the Lord 
are the emotion of love, not from irreverence.

5e lover’s pulse bounds up without reverence, 
he lays himself on the scale of the King’s balance.

None is more irreverent than he in the world; 
none is more reverent than he in secret.

Know, O chosen one, that these two opposites also, 
“reverent” and “irreverent,” are reconciled by means of relation.

He is irreverent when you regard the outward aspect, 
for his claim of love is equality;

When you regard the inward aspect, where is the claim? 
He and claim are dissolved in the presence of that Sultan.

Mata Zaydun: if Zayd is the agent, he is not the agent, 
for he is defunct.

He is the agent in respect of the grammatical expression; 
otherwise, he is the one acted upon, and Death is his slayer.

What agent, since he has been so overpowered 
and all the qualities of an agent have been removed from him?

نیيست  باشد  ررووشنى  ندھھھهد  تراا
كرددهه  باشد  آآفتابب  ااوو  رراا  فنا

ددرر  ددوو  صد  من  شھهد  یيك  ااووقیيھه  خل
چونن  ددرر  اافكندىى  وو  ددرر  ووىى  گشت  حل
نیيست  باشد  طعم  خل  چونن  مى  چشى
ھھھهست  ااووقیيھه  فزوونن  چونن  بر  كشى  
پیيش  شیيرىى  آآھھھهویيى  بى  ھھھهوشش  شد

ھھھهستى  ااشش  ددرر  ھھھهست  ااوو  رروو  پوشش  شد
اایين  قیياسس  ناقصانن  بر  كارر  رربب

جوشش  عشق  ااست  نھه  اازز  تركك  ااددبب  
نبض  عاشق  بى  ااددبب  بر  مى  جھهد
خویيش  رراا  ددرر  كفھه  ىى  شھه  مى  نھهد

بى  ااددبب  تر  نیيست  كس  ززوو  ددرر  جھهانن
با  ااددبب  تر  نیيست  كس  ززوو  ددرر  نھهانن  
ھھھهم  بھه  نسبت  دداانن  ووفاقق  ااىى  منتجب

اایين  ددوو  ضد  با  ااددبب  یيا  بى  ااددبب  
بى  ااددبب  باشد  چو  ظاھھھهر  بنگرىى
كھه  بودد  ددعوىى  عشقش  ھھھهم  سرىى  

چونن  بھه  باطن  بنگرىى  ددعوىى  كجاست
ااوو  وو  ددعوىى  پیيش  آآنن  سلطانن  فناست  

ماتت  ززیيد  ززیيد  ااگر  فاعل  بودد
لیيك  فاعل  نیيست  كاوو  عاطل  بودد

ااوو  زز  ررووىى  لفظ  نحوىى  فاعل  ااست
وورر  نھه  ااوو  مفعولل  وو  موتش  قاتل  ااست  

فاعل  چھه  كاوو  چنانن  مقھهورر  شد
فاعلیيھها  جملھه  اازز  ووىى  ددوورر  شد

3670

"e question of the fana and baqa of the dervish.

5e speaker said, “5ere is no dervish in the world; 
and if there be a dervish, that dervish is non-existent.”

He exists in respect of the survival of his essence; 
his attributes have become non-existent in the attributes of Him.

Like the #ame of a candle in the presence of the sun, 
he is non-existent, existent in calculation.

مسئلھه  فنا  وو  بقاىى  ددرروویيش  

گفت  قایيل  ددرر  جھهانن  ددرروویيش  نیيست
وورر  بودد  ددرروویيش  آآنن  ددرروویيش  نیيست  

ھھھهست  اازز  ررووىى  بقاىى  ذذااتت  ااوو
نیيست  گشتھه  ووصف  ااوو  ددرر  ووصف  ھھھهو

چونن  ززبانھه  ىى  شمع  پیيش  آآفتابب
نیيست  باشد  ھھھهست  باشد  ددرر  حسابب  
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قصھه  ىى  ووكیيل  صدرر  جھهانن  كھه  متھهم  شد  وو  اازز  بخارراا  گریيخت  اازز  بیيم  جانن٬،  بازز  عشقش  كشیيد  ررووكشانن٬،  كھه  
كارر  جانن  سھهل  باشد  عاشقانن  رراا

Story of the Sadr-i Jahan’s Wakíl, who fell under suspicion and (ed !om Bukhara in fear of his life; 
then love drew him back irresistibly, for the matter of life is of small account to lovers.

In Bukhara the servant of the Sadr-i Jahan 
incurred suspicion and hid from his Sadr.

During ten years he roamed distractedly, 
now in Khurasan, now in the mountain-land, now in the desert.

A"er ten years, through longing 
he became unable to endure the days of separation.

He said, “Henceforth I cannot bear to be parted any more: 
how can patience allay state of abandonment?”

From separation these soils are nitrous, 
and water becomes yellow and stinking and dark;

5e life-increasing wind becomes unhealthy and pestilential; 
a !re turns to ashes and dust.

5e orchard which resembled Paradise becomes the abode of disease, 
its leaves yellow and dropping in decay.

5e penetrating intellect, through separation from its friends, 
like an archer whose bow is broken

From separation Hell has become so burning; 
from separation the old man has become so trembling.

If I should speak of separation, like sparks of !re, till the Resurrection, 
it would be one out of a hundred thousand.

5erefore do not breathe in description of its burning: 
say only “Lord, save! Lord, save!”

Everything by which you are rejoiced in the world—
think at that time of the parting from it

Many a one has been gladdened by what made you glad: 
at last it escaped from him and became even as wind.

It will escape from you also: set not your heart upon it. 
Do you yourself escape from it before it escapes.

ددرر  بخارراا  بندهه  ىى  صدرر  جھهانن
متھهم  شد  گشت  اازز  صدررشش  نھهانن  
مدتت  ددهه  سالل  سر  گردداانن  بگشت
گھه  خرااسانن  گھه  كھهستانن  گاهه  ددشت  

اازز  پس  ددهه  سالل  ااوو  اازز  ااشتیياقق
گشت  بى  طاقت  زز  اایيامم  فرااقق  

گفت  تابب  فرقتم  ززیين  پس  نماند
صبر  كى  ددااند  خلاعت  رراا  نشاند
اازز  فرااقق  اایين  خاكھها  شوررهه  شودد
آآبب  ززرردد  وو  گندهه  وو  تیيرهه  شودد
بادد  جانن  اافزاا  ووخم  گردددد  ووبا
آآتشى  خاكسترىى  گردددد  ھھھهبا

باغغ  چونن  جنت  شودد  دداارر  االمرضض
ززرردد  وو  رریيزاانن  برگگ  ااوو  ااندرر  حرضض  

عقل  ددررااكك  اازز  فرااقق  ددووستانن
ھھھهمچو  تیير  اانداازز  ااشكستھه  كمانن  

ددووززخخ  اازز  فرقت  چنانن  سوززاانن  شدهه  ست
پیير  اازز  فرقت  چنانن  لرززاانن  شدهه  ست  

گر  بگویيم  اازز  فرااقق  چونن  شراارر
تا  قیيامت  یيك  بودد  اازز  صد  ھھھهزاارر

پس  زز  شرحح  سوزز  ااوو  كم  ززنن  نفس
رربب  سلم  رربب  سلم  گوىى  وو  بس  

ھھھهر  چھه  اازز  ووىى  شادد  گرددىى  ددرر  جھهانن
اازز  فرااقق  ااوو  بیيندیيش  آآنن  ززمانن  

زز  آآنن  چھه  گشتى  شادد٬،  بس  كس  شادد  شد
آآخر  اازز  ووىى  جست  وو  ھھھهمچونن  بادد  شد
اازز  تو  ھھھهم  بجھهد  تو  ددلل  بر  ووىى  منھه

پیيش  اازز  آآنن  كاوو  بجھهد  اازز  ووىى  تو  بجھه  
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پیيداا  شدنن  ررووحح  االقدسس  بھه  صوررتت  آآددمى  بر  مریيم  بھه  ووقت  برھھھهنگى  وو  غسل  كرددنن  وو  پناهه  گرفتن  بھه  حق  تعالى  

"e appearance of the Holy Spirit in the shape of a man to Mary when she was undressed 
and washing herself, and how she took refuge with God.

Before the slipping away of your possessions, say to the form, 
like Mary, refuge from you with the Merciful.”

Mary in her chamber saw a form that gave increase of life— 
a life-increasing, heart-ravishing one.

5at trusted Spirit rose up before her from the face of the earth, 
like the moon and the sun.

Beauty unveiled rose up from the earth 
such as the sun rises from the East.

A trembling came over Mary’s limbs, 
for she was undressed and was afraid of evil.

Such a form that if Joseph had beheld it plainly, 
he would have cut his hand in amazement, like the women.

It blossomed from the earth like a rose before her—
like a phantasy which li"s its head from the heart.

Mary became sel#ess, and in her sel#essness she said, 
“I will leap into the Divine protection,”

Because that pure-bosomed one 
had made a habit of betaking herself in #ight to the Unseen

Since she deemed the world a kingdom without permanence, 
she prudently made a fortress of that Presence,

In order that in the hour of death she should have a stronghold 
which the Enemy would !nd no way to attack.

She saw no better fortress than the protection of God: 
she chose her abiding place near to that castle.

When she beheld those amorous reason-destroying glances 
whereby hearts were ever being pierced by arrows—

King and army are enthralled by Him, 
the sovereigns of wit are made witless by Him;

Hundreds of thousands of kings are held in servitude by Him; 
hundreds of thousands of full-moons He has given over to wasting fever;

ھھھهمچو  مریيم  گوىى  پیيش  اازز  فوتت  ملك
نقش  رراا  كالعوذذ  بالرحمن  منك

ددیيد  مریيم  صوررتى  بس  جانن  فزاا
جانن  فزاایيى  ددلل  رربایيى  ددرر  خلا

پیيش  ااوو  بر  ررست  اازز  ررووىى  ززمیين
چونن  مھه  وو  خوررشیيد  آآنن  ررووحح  االامیين  
اازز  ززمیين  بر  ررست  خوبى  بى  نقابب
آآنن  چنانن  كز  شرقق  رروویيد  آآفتابب  
لرززهه  بر  ااعضاىى  مریيم  ااووفتادد

كاوو  برھھھهنھه  بودد  وو  ترسیيد  اازز  فسادد
صوررتى  كھه  یيوسف  اارر  ددیيدىى  عیيانن
ددست  اازز  حیيرتت  بریيدىى  چونن  ززنانن  
ھھھهمچو  گل  پیيشش  بروویيیيد  آآنن  زز  گل
چونن  خیيالى  كھه  بر  آآرردد  سر  زز  ددلل  

گشت  بى  خودد  مریيم  وو  ددرر  بى  خوددىى
گفت  بجھهم  ددرر  پناهه  اایيزددىى  

زز  اانكھه  عاددتت  كرددهه  بودد  آآنن  پاكك  جیيب
ددرر  ھھھهزیيمت  ررخت  برددنن  سوىى  غیيب  
چونن  جھهانن  رراا  ددیيد  ملكى  بى  قراارر

حاززمانھه  ساخت  زز  آآنن  حضرتت  حصارر
تا  بھه  گاهه  مرگگ  حصنى  باشدشش
كھه  نیيابد  خصم  ررااهه  مقصدشش  
اازز  پناهه  حق  حصاررىى  بھه  ندیيد

یيوررتگھه  نزددیيك  آآنن  ددژژ  بر  گزیيد
چونن  بدیيد  آآنن  غمزهه  ھھھهاىى  عقل  سوزز
كھه  اازز  ااوو  مى  شد  جگرھھھها  تیير  ددووزز
شاهه  وو  لشكر  حلقھه  ددرر  گوشش  شدهه
خسروواانن  ھھھهوشش  بى  ھھھهوشش  شدهه  

صد  ھھھهزاارراانن  شاهه  مملوكش  بھه  ررقق
صد  ھھھهزاارراانن  بدرر  رراا  ددااددهه  بھه  ددقق  
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Zuhra has not the courage to breathe; 
Universal Reason, when it sees Him, humbles itself.

ززھھھهرهه  نى  مر  ززھھھهرهه  رراا  تا  ددمم  ززند
عقل  كلش  چونن  ببیيند  كم  ززند

What shall I say? For He has sealed my lips: 
His furnace has consumed the place of my breath.

“I am the smoke of that !re, I am the evidence for it”—
far from that King be their false interpretation!

Truly, there is no evidence for a sun 
except the light of the lo"y sun.

Who is the shadow that it should be an evidence for Him? 
It is enough for it that it should be abased before Him.

5is majesty in evidence declares the truth: 
all perceptions are behind, He is outstripping.

All perceptions are on lame asses; 
He is mounted on the wind that #ies like an arrow.

If He #ees, none !nds the dust of the King; 
and if they #ee, He bars the way in front.

All the perceptions are unquiet: 
it is the time for battle, not the time for the cup.

One perceptive faculty is #ying like a falcon, 
while another, as an arrow, is tearing its place of passage;

And another is like a ship with sails, 
and another is turning back every moment.

When an object of chase appears to them from afar, 
all those birds increase their onset.

When it vanishes from sight, they become lost: 
like owls, they go to every wilderness,

Waiting, with one eye closed and one eye open, 
that the delectable prey may appear

When it tarries long, they say, 
“We wonder whether it was a prey or a phantom.”

5e right course is that, for a short while, 
they should gather come strength and vigour by a rest.

If there were no night, on account of cupidity 
all people would consume themselves by the agitation.

From desire and greed of amassing gain, 
everyone would give his body to be consumed.

من  چھه  گویيم  كھه  مراا  ددرر  ددووختھه  ست
ددمگھهم  رراا  ددمگھه  ااوو  سوختھه  ست  

ددوودد  آآنن  ناررمم  ددلیيلم  من  بر  ااوو
ددوورر  اازز  آآنن  شھه  باطل  ما  عبروواا

خودد  نباشد  آآفتابى  رراا  ددلیيل
جز  كھه  نورر  آآفتابب  مستطیيل  
سایيھه  كھه  بودد  تا  ددلیيل  ااوو  بودد

اایين  بس  ااستش  كھه  ذذلیيل  ااوو  بودد
اایين  جلالت  ددرر  ددلالت  صاددقق  ااست
جملھه  ااددررااكاتت  پس  ااوو  سابق  ااست  
جملھه  ااددررااكاتت  بر  خرھھھهاىى  لنگ
ااوو  سواارر  بادد  پراانن  چونن  خدنگ  
گر  گریيزدد  كس  نیيابد  گردد  شھه
وورر  گریيزند  ااوو  بگیيردد  پیيش  ررهه  
جملھه  ااددررااكاتت  رراا  آآرراامم  نى

ووقت  میيداانن  ااست  ووقت  جامم  نى  
آآنن  یيكى  ووھھھهمى  چو  باززىى  مى  پردد
وو  آآنن  ددگر  چونن  تیير  معبر  مى  ددرردد
وو  آآنن  ددگر  چونن  كشتى  با  باددبانن
وو  آآنن  ددگر  ااندرر  ترااجع  ھھھهر  ززمانن  

چونن  شكاررىى  مى  نمایيدشانن  زز  ددوورر
جملھه  حملھه  مى  فزاایيند  آآنن  طیيورر

چونن  كھه  ناپیيداا  شودد  حیيراانن  شوند
ھھھهمچو  جغداانن  سوىى  ھھھهر  وویيراانن  شوند

منتظر  چشمى  بھهم  یيك  چشم  بازز
تا  كھه  پیيداا  گردددد  آآنن  صیيد  بنازز
چونن  بماند  ددیير  گویيند  اازز  ملالل

صیيد  بودد  آآنن  خودد  عجب  یيا  خودد  خیيالل  
مصلحت  آآنن  ااست  تا  یيك  ساعتى
قوتى  گیيرند  وو  ززوورر  اازز  ررااحتى  

گر  نبوددىى  شب  ھھھهمھه  خلقانن  زز  آآزز
خویيشتن  رراا  سوختندىى  زز  ااھھھهتزاازز

اازز  ھھھهوسس  وو  زز  حرصص  سودد  ااندووختن
ھھھهر  كسى  ددااددىى  بدنن  رراا  سوختن  
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Night appears, like a treasure of mercy, 
that they may be delivered from their greed for a short while.

شب  پدیيد  آآیيد  چو  گنج  ررحمتى
تا  ررھھھهند  اازز  حرصص  خودد  یيك  ساعتى  

When a feeling of (spiritual) contraction comes over you, O traveller, 
it is your good: do not become a!re in your heart,

For in that expansion and delight you are spending: 
the expenditure requires an income of preparation.

If it were always the season of summer, 
the blazing heat of the sun would penetrate the garden

And burn up from root and bottom the soil whence its plants grow, 
so that the old ones would never again become fresh.

If December is sour-faced, it is kind; 
summer is laughing, but it is burning.

When contraction comes, behold expansion therein: 
be fresh and do not let wrinkles fall on your brow.

Children are laughing, and sages are sour: 
sorrow appertains to the liver, and joy arises from the lungs.

5e eye of the child, like the ass, is on the stall; 
the eye of the wise man is in reckoning the end.

He sees the rich fodder in the stall, 
while this sees his ultimate end to be death by the Butcher.

5at fodder is bitter, for this Butcher gave it: 
He set up a pair of scales for our #esh.

Go, eat the fodder of wisdom 
which God has given disinterestedly from pure bounty.

O slave, you have understood bread, not wisdom, 
in that which God has spoken unto you—Eat ye of His provision.

God’s provision in the stage 
is wisdom that will not choke you at the last.

You have closed this mouth, another mouth is opened, 
which becomes an eater of the morsels of mysteries.

If you cut o$ your body from the Devil’s milk, 
by weaning it you will enjoy much felicity.

I have given a half-raw explanation of it like the Turcomans’ poorly 
boiled meat: hear in full from the Sage of Ghazna.

In the ILahí-náma that Sage 
of the Unseen and Glory of them that know explains this.

چونن  كھه  قبضى  آآیيدتت  ااىى  ررااهه  رروو
آآنن  صلاحح  تست  آآتش  ددلل  مشو

زز  اانكھه  ددرر  خرجى  ددرر  آآنن  بسط  وو  گشادد
خرجج  رراا  ددخلى  ببایيد  زز  ااعتداادد
گر  ھھھهماررهه  فصل  تابستانن  بدىى

سوززشش  خوررشیيد  ددرر  بستانن  شدىى  
منبتش  رراا  سوختى  اازز  بیيخ  وو  بن
كھه  ددگر  تاززهه  نگشتى  آآنن  كھهن  

گر  ترشش  ررووىى  ااست  آآنن  ددىى  مشفق  ااست
صیيف  خنداانن  ااست  ااما  محرقق  ااست  

چونن  كھه  قبض  آآیيد  تو  ددرر  ووىى  بسط  بیين
تاززهه  باشش  وو  چیين  میيفگن  ددرر  جبیين  
كوددكانن  خنداانن  وو  دداانایيانن  ترشش

غم  جگر  رراا  باشد  وو  شاددىى  زز  شش  
چشم  كوددكك  ھھھهمچو  خر  ددرر  آآخورر  ااست

چشم  عاقل  ددرر  حسابب  آآخر  ااست  
ااوو  ددرر  آآخورر  چربب  مى  بیيند  علف
وویين  زز  قصابب  آآخرشش  بیيند  تلف  

آآنن  علف  تلخ  ااست  كایين  قصابب  دداادد
بھهر  لحم  ما  ترااززوویيى  نھهادد

ررووزز  حكمت  خورر  علف  كانن  رراا  خداا
بى  غرضض  ددااددهه  ست  اازز  محض  عطا
فھهم  نانن  كرددىى  نھه  حكمت  ااىى  ررھھھهى
زز  آآنن  چھه  حق  گفتت  كُلُواا  مِنْ  ررززقھه  
ررززقق  حق  حكمت  بودد  ددرر  مرتبت

كانن  گلو  گیيرتت  نباشد  عاقبت  
اایين  ددھھھهانن  بستى  ددھھھهانى  بازز  شد
كاوو  خوررندهه  ىى  لقمھه  ھھھهاىى  رراازز  شد
گر  زز  شیير  ددیيو  تن  رراا  وواابرىى

ددرر  فطامم  ااوو  بسى  نعمت  خوررىى  
تركك  جوشش  شرحح  كرددمم  نیيم  خامم

اازز  حكیيم  غزنوىى  بشنو  تمامم  
ددرر  االھهى  نامھه  گویيد  شرحح  اایين

آآنن  حكیيم  غیيب  وو  فخر  االعاررفیين  
3750
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“Eat sorrow, and do not eat the bread of those who increase sorrow, 
for the wise man eats sorrow, the child sugar.”

غم  خورر  وو  نانن  غم  اافزاایيانن  مخورر
زز  اانكھه  عاقل  غم  خورردد  كوددكك  شكر

5e sugar of joy is the fruit of the garden of sorrow, 
this joy is the wound and that sorrow is the plaster.

When you see sorrow, embrace it with passionate love: 
look on Damascus from the top of Rubwa.

5e wise man is seeing the wine in the grape, 
the lover is seeing the thing in the non-existent.

5e day before yesterday the porters were quarrelling, 
“Don’t you li", let me li" his load like a lion!”

Since they were seeing pro!t in that toil, 
each one was snatching the load from the other.

What comparison is there between God’s reward and the reward given 
by that worthless creature? 5e former gives you a treasure as your 
reward, and the latter a dime.

A golden treasure that remains with you when you lie under the sand 
and is not le" as a heritage.

It runs before your hearse and becomes your companion in the tomb 
and in the state where all is strange.

For the sake of your death-day be dead, now, 
so that you may be with everlasting Love, O fellow-servant.

5rough the curtain of the struggle renunciation sees the face 
like a pomegranate-#ower and the two tresses of the Desired One.

Sorrow is as a mirror before the struggler, 
for in this contrary there appears the face of the contrary.

A"er the contrary, pain, the other contrary, 
that is, gladness and triumph, shows its face.

Observe these two qualities in the !ngers of your hand: 
assuredly a"er the closing of the !st comes the opening.

If the !ngers be always closed or entirely open, 
he is like an a7icted person.

His work and action is regulated by these two qualities: 
these two conditions are important for him as the bird’s wings.

When Mary was all at once dismayed, 
like those !shes on land,

قند  شاددىى  میيوهه  ىى  باغغ  غم  ااست
اایين  فرحح  ززخم  ااست  وو  آآنن  غم  مرھھھهم  ااست  
غم  چو  بیينى  ددرر  كناررشش  كش  بھه  عشق

اازز  سر  رربوهه  نظر  كن  ددرر  ددمشق  
عاقل  اازز  اانگورر  مى  بیيند  ھھھهمى

عاشق  اازز  معدوومم  شى  بیيند  ھھھهمى  
جنگ  مى  كرددند  حمالانن  پریير

تو  مكش  تا  من  كشم  حملش  چو  شیير
زز  اانكھه  زز  آآنن  ررنجش  ھھھهمى  ددیيدند  سودد
حمل  رراا  ھھھهر  یيك  زز  ددیيگر  مى  رربودد
مزدد  حق  كو  مزدد  آآنن  بى  مایيھه  كو
اایين  ددھھھهد  گنجیيت  مزدد  وو  آآنن  تسو

گنج  ززررىى  كھه  چو  خسبى  ززیير  رریيگ
با  تو  باشد  آآنن  نباشد  مرددهه  رریيگ  
پیيش  پیيش  آآنن  جناززهه  تت  مى  ددوودد
مونس  گورر  وو  غریيبى  مى  شودد

بھهر  ررووزز  مرگگ  اایين  ددمم  مرددهه  باشش
تا  شوىى  با  عشق  سرمد  خوااجھه  تاشش  

صبر  مى  بیيند  زز  پرددهه  ىى  ااجتھهادد
ررووىى  چونن  گلنارر  وو  ززلفیين  مراادد
غم  چو  آآیيیينھه  ست  پیيش  مجتھهد

كاندرر  اایين  ضد  مى  نمایيد  ررووىى  ضد
بعد  ضد  ررنج  آآنن  ضد  ددگر

رروو  ددھھھهد  یيعنى  گشادد  وو  كر  وو  فر
اایين  ددوو  ووصف  اازز  پنجھه  ىى  ددستت  ببیين

بعد  قبض  مشت  بسط  آآیيد  یيقیين  
پنجھه  رراا  گر  قبض  باشد  دداایيما

یيا  ھھھهمھه  بسط  ااوو  بودد  چونن  مبتلا
ززیين  ددوو  ووصفش  كارر  وو  مكسب  منتظم
چونن  پر  مرغغ  اایين  ددوو  حالل  ااوو  رراا  مھهم  
چونن  كھه  مریيم  مضطربب  شد  یيك  ززمانن

ھھھهمچنانن  كھه  بر  ززمیين  آآنن  ماھھھهیيانن  
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گفتن  ررووحح  االقدسس  مریيم  رراا  كھه  من  ررسولل  حقم  بھه  تو٬،  آآشفتھه  مشو  وو  پنھهانن  مشو  اازز  من  كھه  فرمانن  اایين  ااست  

How the Holy Spirit said to Mary, “I am sent to you by God: 
be not agitated and do not hide !om me, for this is the command.”

5e Exemplar of Bounty cried out to her, 
“I am the trusted of the Lord: be not afraid of me.

Do not turn your head away from the exalted of Majesty, 
do not withdraw yourself from such goodly con!dants.”

He was saying this, and from his lips 
a wick of pure light was going up to Arcturus step by step.

“You are #eeing from my existence into non-existence: 
in non-existence I am a King and standard-bearer.

Truly, my home and dwelling-place is in non-existence: 
solely my form is before the Lady.

O Mary, look, for I am a di8cult form: 
I am both a new moon and a phantasy in the heart.

When a phantasy comes into your heart and settles, 
it is with you wherever you #ee—

Except an unsubstantial and vain phantasy 
which is one that sinks like the false dawn.

I am of the light of the Lord, like the true dawn, 
for no night prowls around my day.

Listen, do not cry La hawl against me, O daughter of Imran, 
for I have descended hither from La hawl.

La hawl was my origin and sustenance—
the light of that La hawl which was prior to the spoken word.

You are taking refuge from me with God: 
I am in eternity the image of the refuge.

I am the refuge that was o"en your deliverance. 
You take refuge, and I myself am that refuge.

5ere is no bane worse than ignorance: 
you are with your Friend and do not know how to make love.

You are deeming your Friend a stranger: 
upon a joy you have bestowed the name of a grief.”

Such a date-palm, which is our Friend’s favour—
since we are robbers, His date-palm is our gallows.

بانگ  بر  ووىى  ززدد  نمودداارر  كرمم
كھه  اامیين  حضرتم  اازز  من  مرمم  

اازز  سراافرااززاانن  عزتت  سر  مكش
اازز  چنیين  خوشش  محرمانن  خودد  ددرر  مكش  

اایين  ھھھهمى  گفت  وو  ذذبالھه  ىى  نورر  پاكك
اازز  لبش  مى  شد  پیياپى  بر  سماكك  
اازز  ووجوددمم  مى  گریيزىى  ددرر  عدمم

ددرر  عدمم  من  شاھھھهم  وو  صاحب  علم  
خودد  بن  وو  بنگاهه  من  ددرر  نیيستى  ااست
یيك  سوااررهه  نقش  من  پیيش  ستى  ااست  

مریيما  بنگر  كھه  نقش  مشكلم
ھھھهم  ھھھهلالم  ھھھهم  خیيالل  ااندرر  ددلم  

چونن  خیيالى  ددرر  ددلت  آآمد  نشست
ھھھهر  كجا  كھه  مى  گریيزىى  با  تو  ااست  

جز  خیيالى  عاررضیيى  باطلى
كاوو  بودد  چونن  صبح  كاذذبب  آآفلى  

من  چو  صبح  صاددقم  اازز  نورر  رربب
كھه  نگردددد  گردد  ررووززمم  ھھھهیيچ  شب  
ھھھهیين  مكن  لاحولل  عمراانن  ززااددهه  اامم
كھه  زز  لا  حولل  اایين  طرفف  اافتاددهه  اامم  
مر  مراا  ااصل  وو  غذاا  لاحولل  بودد
نورر  لاحولى  كھه  پیيش  اازز  قولل  بودد
تو  ھھھهمى  گیيرىى  پناهه  اازز  من  بھه  حق

من  نگارریيدهه  ىى  پناھھھهم  ددرر  سبق  
آآنن  پناھھھهم  من  كھه  مخلصھهاتت  بوذذ

تو  ااعوذذ  آآررىى  وو  من  خودد  آآنن  ااعوذذ
آآفتى  نبودد  بتر  اازز  ناشناخت

تو  بر  یيارر  وو  نداانى  عشق  باخت  
یيارر  رراا  ااغیيارر  پندااررىى  ھھھهمى
شاددیيى  رراا  نامم  بنھهاددىى  غمى  

اایين  چنیين  نخلى  كھه  لطف  یيارر  ماست
چونن  كھه  ما  ددززددیيم  نخلش  دداارر  ماست  



239

3795

3785

3790

Such a musky object, which is the tress of our Prince—
since we are demented, this is our chain.

اایين  چنیين  مشكیين  كھه  ززلف  میير  ماست
چونن  كھه  بى  عقلیيم  اایين  ززنجیير  ماست  

Such a grace is #owing like a Nile—
since we are Pharaohs, it is becoming like blood.

5e blood is saying, “I am water. Beware; do not spill! I am Joseph; 
you make me the wolf, O contentious man.”

Don’t you see that a long-su$ering friend 
becomes like a snake when you have grown hostile to him?

His #esh and fat is unchanged: 
only in appearance he has become so evil.

How that Wakil, by love, made up his mind to return to Bukhara recklessly.

Leave the candle of Mary lighted, 
for that ardent lover is going to Bukhara,

Mightily impatient and in the blazing furnace. 
Go; make a transition to the Sadr-i Jahan.

5is “Bukhara” is the source of knowledge; 
therefore everyone who has that is a native of “Bukhara.”

In the presence of a Shaykh you are in “Bukhara”: 
see that you do not look on “Bukhara” as lowly.

Save with lowliness, its di8cult ebb and #ow 
will not give entrance into the “Bukhara” of his heart.

Oh, happy he whose carnal soul is abased! 
Alas for that one whose recalcitrance destroys!

Separation from the Sadr-i Jahan 
had shattered foundations to pieces in his soul.

He said, “I will rise up and go back there: 
if I have become an in!del, I will believe once more.

I will go back there and fall before him—
before its kindly-thinking Sadr

I will say, ‘I throw myself before you: 
revive or cut o$ my head, like a sheep!

It is better to be slain and dead before you, O Moon, 
than to be the king of the living in another place.

اایين  چنیين  لطفى  چو  نیيلى  مى  رروودد
چونن  كھه  فرعونیيم  چونن  خونن  مى  شودد

خونن  ھھھهمى  گویيد  من  آآبم  ھھھهیين  مریيز
یيوسفم  گرگگ  اازز  تواامم  ااىى  پر  ستیيز

تو  نمى  بیينى  كھه  یيارر  برددبارر
چونن  كھه  با  ااوو  ضد  شدىى  گردددد  چو  مارر

لحم  ااوو  وو  شحم  ااوو  ددیيگر  نشد
ااوو  چنانن  بد  جز  كھه  اازز  منظر  نشد

عزمم  كرددنن  آآنن  ووكیيل  اازز  عشق  كھه  ررجوعع  كند  بھه  بخارراا  لااابالى  وواارر

شمع  مریيم  رراا  بھهل  اافرووختھه
كھه  بخارراا  مى  رروودد  آآنن  سوختھه  

سخت  بى  صبر  وو  ددرر  آآتشداانن  تیيز
رروو  سوىى  صدرر  جھهانن  مى  كن  گریيز

اایين  بخارراا  منبع  دداانش  بودد
پس  بخارراایيى  ااست  ھھھهركك  آآنش  بودد

پیيش  شیيخى  ددرر  بخارراا  ااندررىى
تا  بھه  خوااررىى  ددرر  بخارراا  ننگرىى  
جز  بھه  خوااررىى  ددرر  بخاررااىى  ددلش
ررااهه  ندھھھهد  جزرر  وو  مد  مشكلش  
ااىى  خنك  آآنن  رراا  كھه  ذذلت  نفسھه

ووااىى  آآنن  كس  رراا  كھه  یيرددىى  ررفسھه  
فرقت  صدرر  جھهانن  ددرر  جانن  ااوو
پاررهه  پاررهه  كرددهه  بودد  اارركانن  ااوو
گفت  برخیيزمم  ھھھهم  آآنن  جا  وواارروومم
كافر  اارر  گشتم  ددگر  ررهه  بگروومم  
وواارروومم  آآنن  جا  بیيفتم  پیيش  ااوو

پیيش  آآنن  صدرر  نكو  ااندیيش  ااوو
گویيم  اافكندمم  بھه  پیيشت  جانن  خویيش
ززندهه  كن  یيا  سر  ببر  ما  رراا  چو  میيش  

كشتھه  وو  مرددهه  بھه  پیيشت  ااىى  قمر
بھه  كھه  شاهه  ززندگانن  جاىى  ددگر
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I have put it to the test more than a thousand times:
I do not deem my life sweet without you.

آآززموددمم  من  ھھھهزاارراانن  بارر  بیيش
بى  تو  شیيریين  مى  نبیينم  عیيش  خویيش  

Sing to me, O object of my desire, and the melody of resurrection! 
Kneel, O my she-camel! 5e joy is complete.

O earth, swallow my tears- surely they are enough. 
Drink, O my soul, a draught that is now pure!

You have returned to us, O my festival! Welcome! 
How goodly is the refreshment you have brought, O Zephyr!’”

He said, “Farewell, my friends: 
I have set out towards the Sadr who commands and is obeyed.

Moment by moment I am being roasted in the #ames. 
I will go there, come what may!

Although he is making his heart like a hard rock, 
my soul is bound for Bukhara.

It is the abode of my Friend and the city of my King: 
in the lover’s eyes this is love of one’s native land.”

How a loved one asked her lover who had travelled in foreign countries, 
“Which city did  you &nd the fairest, busiest, most magni&cent, richest and  most charming?”

A loved one said to her lover, 
“O youth, you have seen many cities abroad.

Which of them, then, is the fairest?” 
He replied, “5e city where my sweetheart is.”

Wherever the carpet is for our King, is the plain, 
though it is the eye of a needle.

Wherever a Joseph as the moon may be, it is Paradise, 
even though it be the bottom of a well.

How his !iends hindered him !om returning to Bukhara and threatened him, 
and how he said, “I don’t care.”

A candid adviser said to him, 
“O imprudent man, think of the end, if you have skill.

غن  لي  یيا  منیيتي  لحن  االنشورر
اابركي  یيا  ناقتي  تم  االسروورر

اابلعي  یيا  أأررضض  ددمعي  قد  كفى
ااشربي  یيا  نفس  وورردداا  قد  صفا
عدتت  یيا  عیيدىى  االیينا  مرحبا

نعم  ما  ررووحت  یيا  رریيح  االصبا
گفت  ااىى  یيارراانن  رروواانن  گشتم  ووددااعع

سوىى  آآنن  صدررىى  كھه  میير  ااست  وو  مطاعع  
ددمم  بھه  ددمم  ددرر  سوزز  بریيانن  مى  شومم
ھھھهر  چھه  بادداا  بادد  آآنن  جا  مى  رروومم  

گر  چھه  ددلل  چونن  سنگ  خارراا  مى  كند
جانن  من  عزمم  بخارراا  مى  كند

مسكن  یيارر  ااست  وو  شھهر  شاهه  من
پیيش  عاشق  اایين  بودد  حب  االوطن  

پرسیيدنن  معشوقى  اازز  عاشق  غریيب  خودد  كھه  اازز  شھهرھھھها  كداامم  شھهر  رراا  خوشتر  یيافتى  وو  اانبوهه  تر  وو  
محتشم  تر  وو  پر  نعمت  تر  وو  ددلل  گشاتر

گفت  معشوقى  بھه  عاشق  كاىى  فتى
تو  بھه  غربت  ددیيدهه  ااىى  بس  شھهرھھھها

پس  كداامیين  شھهر  اازز  آآنھها  خوشتر  ااست
گفت  آآنن  شھهرىى  كھه  ددرر  ووىى  ددلل  بر  ااست  

ھھھهر  كجا  باشد  شھه  ما  رراا  بساطط
ھھھهست  صحراا  گر  بودد  سم  االخیياطط
ھھھهر  كجا  كھه  یيوسفى  باشد  چو  ماهه

جنت  ااست  اارر  چھه  كھه  باشد  قعر  چاهه  

منع  كرددنن  ددووستانن  ااوو  رراا  اازز  ررجوعع  كرددنن  بھه  بخارراا  وو  تھهدیيد  كرددنن  وو  لااابالى  گفتن  ااوو

گفت  ااوو  رراا  ناصحى  ااىى  بى  خبر
عاقبت  ااندیيش  ااگر  ددااررىى  ھھھهنر

Consider reasonably the future and the past: 
do not let yourself be burnt like a moth.

ددرر  نگر  پس  رراا  بھه  عقل  وو  پیيش  رراا
ھھھهمچو  پروواانھه  مسوززاانن  خویيش  رراا
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How are you going to Bukhara? 
You are mad; you are !t for chains and the prison-house.

چونن  بخارراا  مى  ررووىى  ددیيواانھه  ااىى
لایيق  ززنجیير  وو  ززنداانن  خانھه  ااىى  

He is champing iron in his wrath against you; 
he is seeking you with twenty eyes.

He is sharpening the knife for you: 
he is the starving dog, and you the bag of #our.

A"er you have escaped and God has given you the road, 
you are going to prison: what is the matter with you?

Had there been ten sorts of custodians over you, intelligence would 
have been needed in order that you might become quit of them.

Since no one is a custodian over you, 
why have the future and the past become sealed to you?”

Secret love had made him captive: 
the warner was not seeing that custodian.

Every custodian’s custodian is hidden; 
else, why is he in thrall to dog like nature?

5e anger of Love, the King, settled upon his soul 
and chained him to the o8ce of a myrmidon and to ignominy.

It is striking him and saying, “Listen, strike him!” 
Woe is me on account of those hidden followers.

Whomever you see going in a detriment, 
he, though alone, is going along with a myrmidon.

If he were aware of him, he would cry out in distress 
and go into the presence of the King of kings,

And scatter earth on his head before the King, 
that he might !nd security from the frightful Devil.

You, O less than an ant, deemed yourself a prince: 
hence, blind, you did not see that custodian.

You were deluded by these false wings and plumes—
the wings and plumes that lead to woe.

He keep his wings light, he journeys upward; 
when he becomes de!led with earth, he makes heavinesses.

ااوو  زز  تو  آآھھھهن  ھھھهمى  خایيد  زز  خشم
ااوو  ھھھهمى  جویيد  تراا  با  بیيست  چشم  
مى  كند  ااوو  تیيز  اازز  بھهر  تو  كارردد

ااوو  سگ  قحط  ااست  وو  تو  اانبانن  آآرردد
چونن  ررھھھهیيدىى  وو  خداایيت  ررااهه  دداادد

سوىى  ززنداانن  مى  ررووىى  چونت  فتادد
بر  تو  گر  ددهه  گونن  موكل  آآمدىى
عقل  بایيستى  كز  اایيشانن  كم  ززددىى  

چونن  موكل  نیيست  بر  تو  ھھھهیيچ  كس
اازز  چھه  بستھه  گشت  بر  تو  پیيش  وو  پس  
عشق  پنھهانن  كرددهه  بودد  ااوو  رراا  ااسیير

آآنن  موكل  رراا  نمى  ددیيد  آآنن  نذیير
ھھھهر  موكل  رراا  موكل  مختفى  ااست

وورر  نھه  ااوو  ددرر  بند  سگ  طبعى  زز  چیيست  
خشم  شاهه  عشق  بر  جانش  نشست
بر  عواانى  وو  سیيھه  رروویيیيش  بست  
مى  ززند  ااوو  رراا  كھه  ھھھهیين  ااوو  رراا  بزنن

زز  آآنن  عواانانن  نھهانن  اافغانن  من  
ھھھهر  كھه  بیينى  ددرر  ززیيانى  مى  رروودد
گر  چھه  تنھها  با  عواانى  مى  رروودد

گر  اازز  ااوو  ووااقف  بدىى  اافغانن  ززددىى
پیيش  آآنن  سلطانن  سلطانانن  شدىى  
رریيختى  بر  سر  بھه  پیيش  شاهه  خاكك

تا  اامانن  ددیيدىى  زز  ددیيو  سھهمناكك  
میير  ددیيدىى  خویيش  رراا  ااىى  كم  زز  مورر
زز  آآنن  ندیيدىى  آآنن  موكل  رراا  تو  كورر

غرهه  گشتى  ززیين  ددررووغیين  پر  وو  بالل
پر  وو  بالى  كاوو  كشد  سوىى  ووبالل  

پر  سبك  دداارردد  ررهه  بالا  كند
چونن  گل  آآلو  شد  گراانیيھها  كند
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لااابالى  گفتن  عاشق٬،  ناصح  وو  عاذذلل  رراا  اازز  سر  عشق  

How the lover, impelled by love, said “I don’t care” to the person who counselled and scolded him.

He said, “O counsellor, be silent! How long, how long? 
Do not give advice, for the bonds are very grievous.

My bonds are more grievous than your advice: 
your doctor was not acquainted with love.

In that quarter where love was increasing pain, 
Bu Hanífa and Shá!‘í gave no instruction.

Do not you threaten me with being killed, 
for I thirst lamentably for mine own blood.”

For lovers, there is a dying at every moment: 
truly, the dying of lovers is not of one sort.

He has two hundred souls from the Soul of Guidance, 
and those two hundred he is sacri!cing at every instant.

For each soul he receives ten as its price: 
read from the Qur’an “ten like unto them.”

If that One of friendly countenance shed my blood, 
dancing I will scatter my soul upon Him.

I have tried it: my death is in life: 
when I escape from this life, it is to endure forever.

“Kill me; kill me, O trusty friends! 
Lo, in my being killed is life on life.”

O You that makes the cheek radiant, O Spirit of everlastingness, 
draw my spirit to Yourself and generously bestow on me the meeting.

I have a Beloved whose love roasts the bowels: 
if He wished to walk upon mine eye, He would walk.

Speak Persian, though Arabic is sweeter: 
Love indeed has a hundred other tongues.

When the scent of that Charmer of hearts begins to #y, 
all those tongues become dumbfounded

I will cease: the Sweetheart has begun to speak, be ear—
and God best knows the right course.

Since the lover has repented, now beware, 
for he will lecture, like the adepts, on the gallows.

گفت  ااىى  ناصح  خمش  كن  چند  چند
پند  كم  ددهه  زز  اانكھه  بس  سخت  ااست  بند

سخت  تر  شد  بند  من  اازز  پند  تو
عشق  رراا  نشناخت  دداانشمند  تو

آآنن  طرفف  كھه  عشق  مى  اافزوودد  ددرردد
بو  حنیيفھه  وو  شافعى  ددررسى  نكردد
تو  مكن  تھهدیيد  اازز  كشتن  كھه  من
تشنھه  ىى  ززااررمم  بھه  خونن  خویيشتن  

عاشقانن  رراا  ھھھهر  ززمانى  مرددنى  ااست
مرددنن  عشاقق  خودد  یيك  نوعع  نیيست  
ااوو  ددوو  صد  جانن  دداارردد  اازز  جانن  ھھھهدىى
وو  آآنن  ددوو  صد  رراا  مى  كند  ھھھهر  ددمم  فدىى  

ھھھهر  یيكى  جانن  رراا  ستاند  ددهه  بھها
اازز  نبى  خواانن  عشرةة  أأمثالھها

گر  بریيزدد  خونن  من  آآنن  ددووست  رروو
پاىى  كوبانن  جانن  بر  اافشانم  بر  ااوو

آآززموددمم  مرگگ  من  ددرر  ززندگى  ااست
چونن  ررھھھهم  ززیين  ززندگى  پایيندگى  ااست  

ااقتلوني  ااقتلوني  یيا  ثقاتت
إإنن  في  قتلي  حیياتا  في  حیياتت  
یيا  منیير  االخد  یيا  ررووحح  االبقا

ااجتذبب  ررووحي  وو  جد  لي  باللقا
لي  حبیيب  حبھه  یيشويي  االحشا

لو  یيشا  یيمشي  على  عیيني  مشى  
پاررسى  گو  گر  چھه  تاززىى  خوشتر  ااست
عشق  رراا  خودد  صد  ززبانن  ددیيگر  ااست  
بوىى  آآنن  ددلل  بر  چو  پراانن  مى  شودد
آآنن  ززبانھها  جملھه  حیيراانن  مى  شودد

بس  كنم  ددلل  بر  ددرر  آآمد  ددرر  خطابب
گوشش  شو  وو  ااالله  أأعلم  بالصواابب  

چونن  كھه  عاشق  توبھه  كردد  ااكنونن  بترسس
كاوو  چو  عیيارراانن  كند  بر  دداارر  ددررسس  

3845
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Although this lover is going to Bukhara, 
he is not going to lectures or to a teacher.

گر  چھه  اایين  عاشق  بخارراا  مى  رروودد
نھه  بھه  ددررسس  وو  نھه  بھه  ااستا  مى  رروودد

For lovers, the lecturer is the beauty of the Beloved, 
their book and lecture and lesson is His face.

5ey are silent, but the shrill noise of their repetition 
is going up to the throne and high-seat of their Friend.

5eir lesson is enthusiasm and the whirling dance and quaking agitation; 
not the Ziyadat and the chapter on “the chain.”

5e “chain” of these people is the musk-dropping curls; 
they have the question of “the circle,” but it is the “circle” of the Friend.

If anyone asks you about the question of “the purse,” 
tell that God’s treasure is not contained in purses.

If talk of khul and mubara is going on, do not disapprove: 
mention is being made of “Bukhara.”

5e mention of anything produces a particular e$ect, 
inasmuch as every quality has an essence.

In Bukhara you attain to the sciences: 
when you turn to lowliness, you are freed from them.

5at man of Bukhara had not the vexation of knowledge: 
he was !xing his eyes on the sun of vision.

No one who in solitude has found the way to vision 
will seek power by means of the kinds of knowledge.

When he has become a boon-companion to the beauty of the Soul, 
he will have a disgust of traditional learning and knowledge.

Vision is superior to knowledge: 
hence the present world prevails in the view of the vulgar,

Because they regard this world as ready money, 
while they deem what concerns that world to be a debt.

How that loving servant turned his face towards Bukhara.

With throbbing heart the lover, who shed tears mingled with blood, 
set out for Bukhara in hot haste.

5e sands of Amun seemed to him like silk, 
the river Oxus seemed to him like a pond.

عاشقانن  رراا  شد  مدررسس  حسن  ددووست
ددفتر  وو  ددررسس  وو  سبقشانن  ررووىى  ااووست

خامشند  وو  نعرهه  ىى  تكرااررشانن
مى  رروودد  تا  عرشش  وو  تخت  یياررشانن  
ددررسشانن  آآشوبب  وو  چرخخ  وو  ززلزلھه
نھه  ززیياددااتت  ااست  وو  بابب  وو  سلسلھه  
سلسلھه  ىى  اایين  قومم  جعد  مشك  بارر

مسئلھه  ىى  ددوورر  ااست  لیيكن  ددوورر  یيارر
مسئلھه  ىى  كیيس  اارر  بپرسد  كس  تراا
گو  نگنجد  گنج  حق  ددرر  كیيسھه  ھھھها
گر  ددمم  خلع  وو  مبارراا  مى  رروودد
بد  مبیين  ذذكر  بخارراا  مى  رروودد

ذذكر  ھھھهر  چیيزىى  ددھھھهد  خاصیيتى
زز  اانكھه  دداارردد  ھھھهر  صفت  ماھھھهیيتى  

ددرر  بخارراا  ددرر  ھھھهنرھھھها  بالغى
چونن  بھه  خوااررىى  رروو  نھهى  زز  آآنن  فاررغى  

آآنن  بخاررىى  غصھه  ىى  دداانش  ندااشت
چشم  بر  خوررشیيد  بیينش  مى  گماشت  
ھھھهر  كھه  ددرر  خلوتت  ببیينش  یيافت  ررااهه

ااوو  زز  دداانشھها  نجویيد  ددستگاهه  
با  جمالل  جانن  چو  شد  ھھھهم  كاسھه  ااىى
باشدشش  زز  ااخبارر  وو  دداانش  تاسھه  ااىى  

ددیيد  بر  دداانش  بودد  غالب  فراا
زز  آآنن  ھھھهمى  ددنیيا  بچربد  عامھه  رراا
زز  اانكھه  ددنیيا  رراا  ھھھهمى  ببیينند  عیين
وو  آآنن  جھهانى  رراا  ھھھهمى  دداانند  ددیين  

رروو  نھهاددنن  آآنن  بندهه  ىى  عاشق  سوىى  بخارراا

رروو  نھهادد  آآنن  عاشق  خونابھه  رریيز
ددلل  طپانن  سوىى  بخارراا  گرمم  وو  تیيز

رریيگ  آآمونن  پیيش  ااوو  ھھھهمچونن  حریير
آآبب  جیيحونن  پیيش  ااوو  چونن  آآبب  گیير
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To him that wilderness was like a rose-garden: 
he was falling on his back from laughter, like the rose.

آآنن  بیيابانن  پیيش  ااوو  چونن  گلستانن
مى  فتادد  اازز  خندهه  ااوو  چونن  گل  ستانن  

5e candy is in Samarkand; but his lip got it from “Bukhara,” 
and that became his creed.

“O Bukhara, you have increased understanding 
but you have robbed me of understanding and religion.

I am seeking the Full Moon: hence I am as the new moon. 
I am seeking the Sadr in this ‘shoe-row’.”

When he described that “Bukhara” looming black, 
whiteness appeared in the blackness of his grief.

He fell awhile senseless and outstretched: 
his reason #ew into the garden of the mystery.

5ey were sprinkling rose-water on his head and face; 
they were unaware of the rose-water of his love.

He had beheld a hidden rose-garden:
the raiding foray of Love had cut him o$ from himself.

You, frozen, art not worthy of this breath: 
though you are a reed, you are not associated with sugar.

5e baggage of intellect is with you, and you are possessed of your wits, 
for you are unaware of armies which you did not see.

How the reckless lover entered Bukhara, and how his !iends deterred him !om showing himself.

Joyously he entered Bukhara 
near his beloved and the abode of security,

Like the man intoxicated who #ies to heaven: 
the Moon embraces him and says, “Embrace!”

Every one that saw him in Bukhara said, 
“Arise before showing yourself ! Do not sit! Flee!

For that Prince is seeking you in anger, 
that he may wreak a ten years’ vengeance on your life.

By God, by God, do not plunge in your own blood; 
do not rely on your artful words and wiles.

You were the Sadr-i Jahan’s constable and a noble; 
you were the trusted and master-engineer.

ددرر  سمرقند  ااست  قند  ااما  لبش
اازز  بخارراا  یيافت  وو  آآنن  شد  مذھھھهبش  

ااىى  بخارراا  عقل  اافزاا  بوددهه  ااىى
لیيكن  اازز  من  عقل  وو  ددیين  بربوددهه  ااىى  
بدرر  مى  جویيم  اازز  آآنم  چونن  ھھھهلالل

صدرر  مى  جویيم  ددرر  اایين  صف  نعالل  
چونن  سواادد  آآنن  بخارراا  رراا  بدیيد
ددرر  سواادد  غم  بیياضى  شد  پدیيد
ساعتى  اافتادد  بى  ھھھهوشش  وو  ددرراازز
عقل  ااوو  پریيد  ددرر  بستانن  رراازز

بر  سر  وو  رروویيش  گلابى  مى  ززددند
اازز  گلابب  عشق  ااوو  غافل  بدند
ااوو  گلستانى  نھهانى  ددیيدهه  بودد

غاررتت  عشقش  زز  خودد  ببریيدهه  بودد
تو  فسرددهه  ددرر  خورر  اایين  ددمم  نھه  ااىى

با  شكر  مقروونن  نھه  ااىى  گر  چھه  نى  ااىى  
ررخت  عقلت  با  تو  ااست  وو  عاقلى

كز  جُنُودداًا  لَمْ  تَرَوْوھھھها  غافلى  

ددرر  آآمدنن  آآنن  عاشق  لااابالى  ددرر  بخارراا  وو  تحذیير  كرددنن  ددووستانن  ااوو  رراا  اازز  پیيداا  شدنن  

ااندرر  آآمد  ددرر  بخارراا  شاددمانن
پیيش  معشوقق  خودد  وو  دداارر  االامانن
ھھھهمچو  آآنن  مستى  كھه  پردد  بر  ااثیير
مھه  كناررشش  گیيردد  وو  گویيد  كھه  گیير
ھھھهر  كھه  ددیيدشش  ددرر  بخارراا  گفت  خیيز
پیيش  اازز  پیيداا  شدنن  منشیين  گریيز

كھه  تراا  مى  جویيد  آآنن  شھه  خشمگیين
تا  كشد  اازز  جانن  تو  ددهه  سالھه  كیين  
  ااالله  ددرر  میيا  ددرر  خونن  خویيش اااللهَّ

تكیيھه  كم  كن  بر  ددمم  وو  اافسونن  خویيش  
شحنھه  ىى  صدرر  جھهانن  بوددىى  وو  رراادد

معتمد  بوددىى  مھهندسس  ااووستادد
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You did act treacherously and #ee from punishment: 
you had escaped: how have you let yourself be caught again?

غدرر  كرددىى  وو  زز  جزاا  بگریيختى
ررستھه  بوددىى  بازز  چونن  آآوویيختى  

With a hundred devices you did #ee from tribulation: 
has folly brought you hither or fate?

O you whose intellect jeers at Mercury, 
Destiny makes a fool of intellect and the intelligent.

Luckless is the hare that seeks the lion: 
where are your cleverness, intelligence and quick-wittedness?

5e wiles of Destiny are a hundred times as many: 
he has said, ‘When Destiny comes, the wide !eld is straitened.’

5ere are a hundred ways and places of refuge on le" and right, 
they are barred by Destiny, for it is a dragon.”

How the lover answered those who scolded and threatened him.

He said, “I have edema: the water draws me, 
though I know that the water too will kill me.

None a7icted with edema will #ee from the water, 
even if it checkmate and ruin him two hundred times.

If my hands and belly become swollen, 
the passionate desire for the water will not abate from me.

At the time when they ask me of my inward state, 
I say, ‘Would that the Sea was #owing within me!’

Let the water-skin, my belly, be burst by the waves of the water: 
if I die, my death is acceptable.

Wherever I see the water of a stream, 
jealousy comes over me that I might be in its place.

Hands like a tambourine and belly like a drum, 
I am beating the drum of my love for the water, as the rose.

If that Trusty Spirit spills my blood, 
I will drink draught on draught of blood, like the earth.

I am a blood-drinker, like the earth and like the embryo: 
since I became a lover I am in this trade.

During the night I boil on the !re, like a kettle; 
day till nightfall I drink blood, like the sand.

اازز  بلا  بگریيختى  با  صد  حیيل
اابلھهى  آآووررددتت  اایينجا  یيا  ااجل  

ااىى  كھه  عقلت  بر  عطارردد  ددقق  كند
عقل  وو  عاقل  رراا  قضا  ااحمق  كند

نحس  خرگوشى  كھه  باشد  شیير  جو
ززیيركى  وو  عقل  وو  چالاكیيت  كو

ھھھهست  صد  چندیين  فسونن  ھھھهاىى  قضا
گفت  إِإذذاا  جاء  االقضاء  ضاقق  االفضا

صدررهه  وو  مخلص  بودد  اازز  چپ  وو  ررااست
اازز  قضا  بستھه  شودد  كانن  ااژژددھھھهاست  

جواابب  گفتن  عاشق  عاذذلانن  رراا  وو  تھهدیيد  كنندگانن  رراا

گفت  من  مستسقى  اامم  آآبم  كشد
گر  چھه  مى  دداانم  كھه  ھھھهم  آآبم  كشد
ھھھهیيچ  مستسقى  بنگریيزدد  زز  آآبب

گر  ددوو  صد  باررشش  كند  ماتت  وو  خراابب  
گر  بیياماسد  مراا  ددست  وو  شكم

عشق  آآبب  اازز  من  نخوااھھھهد  گشت  كم  
گویيم  آآنن  گھه  كھه  بپرسند  اازز  بطونن
كاشكى  بحرمم  رروواانن  بوددىى  ددرروونن  
خیيك  ااشكم  گو  بدرر  اازز  موجج  آآبب
گر  بمیيرمم  ھھھهست  مرگم  مستطابب  
من  بھه  ھھھهر  جایيى  كھه  بیينم  آآبب  جو
ررشكم  آآیيد  بوددمى  من  جاىى  ااوو

ددست  چونن  ددفف  وو  شكم  ھھھهمچونن  ددھھھهل
طبل  عشق  آآبب  مى  كوبم  چو  گل  
گر  بریيزدد  خونم  آآنن  ررووحح  االامیين

جرعھه  جرعھه  خونن  خوررمم  ھھھهمچونن  ززمیين  
چونن  ززمیين  وو  چونن  جنیين  خونن  خوااررهه  اامم

تا  كھه  عاشق  گشتھه  اامم  اایين  كاررهه  اامم  
شب  ھھھهمى  جوشم  ددرر  آآتش  ھھھهمچو  ددیيگ
ررووزز  تا  شب  خونن  خوررمم  مانند  رریيگ  
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I repent that I set contrivance afoot 
and #ed from that which his anger desired.

من  پشیيمانم  كھه  مكر  اانگیيختم
اازز  مراادد  خشم  ااوو  بگریيختم  

Let him drive on his anger against my intoxicated soul: 
he is the Feast of the Sacri!ce, and the lover is the bu$alo.

Whether the bu$alo sleep or whether it eats something, 
he nurtures it for the Feast and the slaughter.

Deem me to be the cow of Moses that gave life: 
each limb of me is the raising from the dead every one that is free.

5e cow of Moses was one o$ered in sacri!ce: 
her smallest limb brought a murdered man to life.

At its touch the murdered man sprang up from his place—
at the words spoken, Strike him with part of her.

O my noble friends, slaughter this cow, 
if you desire to raise to life the spirits of insight.

I died to the inorganic state and became endowed with growth, 
and I died to growth and attained to the animal.

I died from animality and became Adam: why, then, should I fear? 
When have I become less by dying?

At the next remove I shall die to man, 
that I may soar and li" up my head amongst the angels;

And I must escape even from the angel: 
everything is perishing except His Face.

Once more I shall be sacri!ced and die to the angel: 
I shall become that which enters not into the imagination.

5en I shall become non-existence: 
non-existence says to me, as an organ, Truly, unto Him shall we return.

Know death to be what the community are agreed upon, 
namely, that the Water of Life is hidden in the Darkness.

Grow from this river-bank, like the water-lily, 
greedy and craving for death as the su$erer from dropsy.

5e water is death to him, and he is seeking the water and drinking it— 
and God best knows the right course.

Oh, the cold lover, clad in the felt of shame, 
who from fear of his life is #eeing from the Beloved!

O you disgrace to women, behold hundreds of thousands of souls 
clapping their hands towards the sword of His love!

گو  براانن  بر  جانن  مستم  خشم  خویيش
عیيد  قربانن  ااووست  وو  عاشق  گاوومیيش  
گاوو  ااگر  خسبد  وو  گر  چیيزىى  خورردد

بھهر  عیيد  وو  ذذبح  ااوو  مى  پروورردد
گاوو  موسى  دداانن  مراا  جانن  ددااددهه  ااىى
جزوو  جزوومم  حشر  ھھھهر  آآززااددهه  ااىى  
گاوو  موسى  بودد  قربانن  گشتھه  ااىى
كمتریين  جزووشش  حیياتت  كشتھه  ااىى  

بر  جھهیيد  آآنن  كشتھه  زز  آآسیيبش  زز  جا
ددرر  خطابب  ااضربوهه  بعضھها
یيا  كراامي  ااذذبحواا  ھھھهذاا  االبقر

إإنن  أأررددتم  حشر  أأررووااحح  االنظر
اازز  جماددىى  مرددمم  وو  نامى  شدمم

وو  زز  نما  مرددمم  بھه  حیيواانن  بر  ززددمم  
مرددمم  اازز  حیيواانى  وو  آآددمم  شدمم

پس  چھه  ترسم  كى  زز  مرددنن  كم  شدمم  
حملھه  ىى  ددیيگر  بمیيرمم  اازز  بشر
تا  بر  آآررمم  اازز  ملایيك  بالل  وو  پر

وو  زز  ملك  ھھھهم  بایيدمم  جستن  زز  جو
  ووجھهھه     شَي  ءٍ  ھھھهالِكٌ  إِإلاَّ كُلُّ

بارر  ددیيگر  اازز  ملك  قربانن  شومم
آآنن  چھه  ااندرر  ووھھھهم  نایيد  آآنن  شومم  

پس  عدمم  گرددمم  عدمم  چونن  ااررغنونن
گویيدمم  كھه  إِإنَّا  إِإلَیْيھِه  ررااجعونن  

مرگگ  دداانن  آآنك  ااتفاقق  اامت  ااست
كآبب  حیيواانى  نھهانن  ددرر  ظلمت  ااست  
ھھھهمچو  نیيلوفر  بروو  ززیين  طرفف  جو

ھھھهمچو  مستسقى  حریيص  وو  مرگگ  جو
مرگگ  ااوو  آآبب  ااست  وو  ااوو  جویياىى  آآبب

مى  خورردد  وو  ااالله  أأعلم  بالصواابب  
ااىى  فسرددهه  عاشق  ننگیين  نمد

كاوو  زز  بیيم  جانن  زز  جانانن  مى  ررمد
سوىى  تیيغ  عشقش  ااىى  ننگ  ززنانن

صد  ھھھهزاارراانن  جانن  نگر  ددستك  ززنانن  

3910
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You have seen the river: spill your jug in the river: 
how should the water take #ight from the river?

جوىى  ددیيدىى  كوززهه  ااندرر  جوىى  رریيز
آآبب  رراا  اازز  جوىى  كى  باشد  گریيز

When the water in the jug goes into the river-water, 
it disappears in it, and it becomes the river.

His attributes have passed away, and his essence remains: 
a"er this, he does not dwindle or become ill-favoured.

I have hanged myself on His palm-tree 
in excuse for having #ed from Him.”

How that lover reached his Beloved when he washed his hands of his life.

Prostrating himself on face and head, like a ball, 
he went with wet eyes towards the Sadr.

All the people were waiting, their heads in the air, 
whether he would burn or hang him.

“Now” “he will show to this simpleton 
that which Time shows to the unfortunate.

Like the moth, he deemed the sparks to be the light: 
foolishly he fell in and was cut o$ from life.”

But the candle of Love is not like that candle: 
it is radiance in radiance in radiance.

It is the reverse of the !ery candles: 
it seems to be !re, while it is all sweetness.

Description of the lover-killing mosque and of the death-seeking reckless lover 
who became a guest there

Lend ear to a story, O well-conducted man! 
5ere was a mosque on the outskirts of the city of Rayy.

No one ever slept the night there 
but on the same night from terror his children became orphans.

Many naked strangers that went into it and went at dawn, 
like the stars, into the grave

Make yourself very attentive to this! 
5e dawn is come, cut short your slumber!

آآبب  كوززهه  چونن  ددرر  آآبب  جو  شودد
محو  گردددد  ددرر  ووىى  وو  جو  ااوو  شودد
ووصف  ااوو  فانى  شد  وو  ذذااتش  بقا
ززیين  سپس  نھه  كم  شودد  نھه  بد  لقا
خویيش  رراا  بر  نخل  ااوو  آآوویيختم
عذرر  آآنن  رراا  كھه  اازز  ااوو  بگریيختم  

ررسیيدنن  آآنن  عاشق  بھه  معشوقق  خویيش  چونن  ددست  اازز  جانن  خودد  بشست  

ھھھهمچو  گویيى  سجدهه  كن  بر  رروو  وو  سر
جانب  آآنن  صدرر  شد  با  چشم  تر
جملھه  خلقانن  منتظر  سر  ددرر  ھھھهواا
كش  بسوززدد  یيا  بر  آآوویيزدد  وو  رراا

اایين  ززمانن  اایين  ااحمق  یيك  لخت  رراا
آآنن  نمایيد  كھه  ززمانن  بد  بخت  رراا
ھھھهمچو  پروواانھه  شررر  رراا  نورر  ددیيد
ااحمقانھه  ددرر  فتادد  اازز  جانن  بریيد

لیيك  شمع  عشق  چونن  آآنن  شمع  نیيست
ررووشن  ااندرر  ررووشن  ااندرر  ررووشنى  ااست  

ااوو  بعكس  شمعھهاىى  آآتشى  ااست
مى  نمایيد  آآتش  وو  جملھه  خوشى  ااست  

صفت  آآنن  مسجد  كھه  مھهمانن  كش  بودد  وو  آآنن  عاشق  مرگگ  جوىى  لااابالى  كھه  ددرر  ااوو  مھهمانن  شد

یيك  حكایيت  گوشش  كن  ااىى  نیيك  پى
مسجدىى  بد  بر  كنارر  شھهر  ررىى  

ھھھهیيچ  كس  ددرر  ووىى  نخفتى  شب  زز  بیيم
كھه  نھه  فرززندشش  شدىى  آآنن  شب  یيتیيم  
بس  كھه  ااندرر  ووىى  غریيب  عورر  ررفت
صبحدمم  چونن  ااختراانن  ددرر  گورر  ررفت  

خویيشتن  رراا  نیيك  اازز  اایين  آآگاهه  كن
صبح  آآمد  خواابب  رراا  كوتاهه  كن  
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Every one used to say that in it there were !erce Jinnis 
who killed the guests with blunt swords.

ھھھهر  كسى  گفتى  كھه  پریيانند  تند
ااندرر  ااوو  مھهمانن  كشانن  با  تیيغ  كند

Another would say, “It is the magic and talisman, 
for this enchantment is the foe and enemy of life.”

Another would say, “Put an inscription conspicuously on its door—
‘O guest, do not stay here.

Do not sleep the night here, if you want to live; 
otherwise, death will unmask an ambush for you in this place.’”

And another would say, “Bolt at night, 
a heedless person comes, do not admit him.”

How the guest came into the mosque.

A guest arrived at nightfall 
who had heard that marvellous rumour.

He was testing in order to put to the proof, 
for he was very valiant and surfeited with life.

He said, “I take little account of a head and belly: 
suppose that one grain is gone from the spirit’s treasure,

Let the bodily form go: who am I? 
Is not the !gure of small account when I am enduring forever?

Since by the grace of God the spirit was breathed into me, 
I am the breath of God kept apart from the windpipe of the body,

To the end that the sound of His breathing should not fall in this direction 
and that that pearl should escape from the narrow shell.

Since God said, ‘Desire death, O you that are sincere,’ 
I am sincere: I will lavish my soul upon this.”

How the people of the mosque blamed the lover-guest for sleeping the night there 
and threatened him.

5e people said to him, “Beware! Do not sleep here, 
lest the Taker of the soul pound you like the dregs of sesame-grain,

For you are a stranger and ignorant of the fact 
that anyone who sleeps in this place perishes.

آآنن  ددگر  گفتى  كھه  سحر  ااست  وو  طلسم
كایين  ررصد  باشد  عدووىى  جانن  وو  خصم  

آآنن  ددگر  گفتى  كھه  بر  نھه  نقش  فاشش
بر  ددررشش  كاىى  میيھهمانن  اایينجا  مباشش
شب  مخسب  اایينجا  ااگر  جانن  بایيدتت
وورر  نھه  مرگگ  اایينجا  كمیين  بگشایيدتت  
وو  آآنن  یيكى  گفتى  كھه  شب  قفلى  نھهیيد

غافلى  كایيد  شما  كم  ررهه  ددھھھهیيد

مھهمانن  آآمدنن  ددرر  آآنن  مسجد

تا  یيكى  مھهمانن  ددرر  آآمد  ووقت  شب
كاوو  شنیيدهه  بودد  آآنن  صیيت  عجب  

اازز  برااىى  آآززمونن  مى  آآززمودد
زز  اانكھه  بس  مردداانھه  وو  جانن  سیير  بودد

گفت  كم  گیيرمم  سر  وو  ااشكمبھه  ااىى
ررفتھه  گیير  اازز  گنج  جانن  یيك  حبھه  ااىى  
صوررتت  تن  گو  بروو  من  كیيستم
نقش  كم  نایيد  چو  من  باقیيستم  

چونن  نفخت  بوددمم  اازز  لطف  خداا
نفخ  حق  باشم  زز  ناىى  تن  جداا

تا  نیيفتد  بانگ  نفخش  اایين  طرفف
تا  ررھھھهد  آآنن  گوھھھهر  اازز  تنگیين  صدفف  
چونن  تمنواا  موتت  گفت  ااىى  صاددقیين
صاددقم  جانن  رراا  بر  اافشانم  بر  اایين  

ملامت  كرددنن  ااھھھهل  مسجد  آآنن  مھهمانن  عاشق  رراا  اازز  شب  خفتن  ددرر  آآنن  جا  وو  تھهدیيد  كرددنن  مر  ااوو  رراا

قومم  گفتندشش  كھه  ھھھهیين  اایينجا  مخسب
تا  نكوبد  جانن  ستانت  ھھھهمچو  كسب  

كھه  غریيبى  وو  نمى  دداانى  زز  حالل
كاندرر  اایينجا  ھھھهر  كھه  خفت  آآمد  ززوواالل  
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5is is not an occurrence: we and all those possessed of intelligence 
have o"en witnessed this.

ااتفاقى  نیيست  اایين  ما  باررھھھها
ددیيدهه  اایيم  وو  جملھه  ااصحابب  نھهى  

To whomever that mosque gave lodging for a single night, 
poisonous death came to him at midnight.

We have seen this not once but a hundred times: 
we have not heard it at second-hand from any one.

5e Prophet said, ‘5e religion is sincerity (nasíhat)’: 
that nasíhat etymologically is the opposite of unfaithfulness (ghulúl).

5is nasíhat is ‘to be true in friendship’: 
in an act of ghulúl you are treacherous and currish.

We are showing this sincerity towards you, without treachery, from love: 
do not turn away from reason and justice!”

"e lover’s reply to those who chide him

He said, “O sincere advisers, 
I have become unrepentantly weary of the world of life.

I am an idle vagabond, seeking blows and desiring blows: 
do not seek rectitude from the vagabond on the road.

I am not the vagabond who in truth is a seeker of provender: 
I am the reckless vagabond the seeker of death.

I am not the vagabond who gets small money into his palm, 
the nimble vagabond who would cross this bridge—

Not the one who cleaves to every shop; 
nay, but springs away from existence and strikes upon a mine.

Death and migration from this abode has become as sweet to me 
as leaving the cage and #ying to the bird—

5e cage that is in the very midst of the garden, 
the bird beholds the rose-beds and the trees,

Outside, round the cage, 
a multitude of birds is sweetly chanting tales of liberty:

At that verdant place neither food remains to the bird in the cage, 
nor patience and rest,

It puts out its head through every hole 
that maybe it may tear o$ this fetter from its leg.

ھھھهر  كھه  آآنن  مسجد  شبى  مسكن  شدشش
نیيم  شب  مرگگ  ھھھهلاھھھهل  آآمدشش  

اازز  یيكى  ما  تا  بھه  صد  اایين  ددیيدهه  اایيم
نھه  بھه  تقلیيد  اازز  كسى  بشنیيدهه  اایيم  
گفت  االدیين  نصیيحھه  آآنن  ررسولل

آآنن  نصیيحت  ددرر  لغت  ضد  غلولل  
اایين  نصیيحت  ررااستى  ددرر  ددووستى
ددرر  غلولى  خایين  وو  سگ  پوستى  
بى  خیيانت  اایين  نصیيحت  اازز  وودداادد
مى  نمایيیيمت  مگردد  اازز  عقل  وو  دداادد

جواابب  گفتن  عاشق  عاذذلانن  رراا

گفت  ااوو  ااىى  ناصحانن  من  بى  ندمم
اازز  جھهانن  ززندگى  سیير  آآمدمم  

منبلى  اامم  ززخم  جو  وو  ززخم  خوااهه
عافیيت  كم  جوىى  اازز  منبل  بھه  ررااهه  
منبلى  نى  كاوو  بودد  خودد  برگگ  جو

منبلى  اامم  لااابالى  مرگگ  جو
منبلى  نى  كاوو  بھه  كف  پولل  آآوورردد
منبلى  چستى  كز  اایين  پل  بگذرردد
آآنن  نھه  كاوو  بر  ھھھهر  ددكانى  بر  ززند
بل  جھهد  اازز  كونن  وو  كانى  بر  ززند

مرگگ  شیيریين  گشت  وو  نقلم  ززیين  سراا
چونن  قفس  ھھھهشتن  پریيدنن  مرغغ  رراا
آآنن  قفس  كھه  ھھھهست  عیين  باغغ  ددرر
مرغغ  مى  بیيند  گلستانن  وو  شجر

جوقق  مرغانن  اازز  بروونن  گردد  قفص
خوشش  ھھھهمى  خواانند  زز  آآززااددىى  قصص  
مرغغ  رراا  ااندرر  قفس  زز  آآنن  سبزهه  ززاارر

نھه  خوررشش  ماندهه  ااست  وو  نھه  صبر  وو  قراارر
سر  زز  ھھھهر  سوررااخخ  بیيروونن  مى  كند

تا  بودد  كایين  بند  اازز  پا  بر  كند
3955
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Since its heart and soul are outside like this, 
how will it be when you open the cage?”

چونن  ددلل  وو  جانش  چنیين  بیيروونن  بودد
آآنن  قفس  رراا  ددرر  گشایيى  چونن  بودد

Not such is the bird caged amidst anxieties—
cats round about it in a ring:

How, in this dread and sorrow, 
should it have the desire to go out of the cage?

It wishes that, from this unwelcome plucking, 
there might be a hundred cages round about this cage.

"e love of Galen is for this present life, for only here does his art avail; he has not practiced any art 
that avails in yonder market: there he sees himself to be the same as the vulgar.

5at is even as wise Galen said on account of passion for this world 
and because of what he desired—

“I am content that half of my vital spirit should remain, 
so that I may see the world through the mule’s arse.”

He sees around him cats in troops: 
his bird has despaired of #ying;

Or he has deemed all except this world to be non-existence 
and has not perceived in non-existence a hidden resurrection.

Like the embryo which Bounty is drawing forth: 
it is #eeing back towards the belly.

Grace is turning its face towards the place of exit; 
it is making its abode in the mother’s loins,

Saying, “Oh, I wonder, if I fall outside of this city and pleasure, 
shall I see with my eye this dwelling-place;

Or would there be in that noisome city a door, 
so that I might gaze into the womb,

Or would there be for me a path, as the eye of a needle, 
so that the womb might become visible to me from outside?”

5at embryo, too, is unaware of a world: 
it is one unfamiliar, like Galen.

It does not know that the humours which exist 
are supplied from the external world,

نھه  چنانن  مرغغ  قفس  ددرر  ااندھھھهانن
گردد  بر  گرددشش  بھه  حلقھه  گربگانن  

كى  بودد  ااوو  رراا  ددرر  اایين  خوفف  وو  حزنن
آآررززووىى  اازز  قفس  بیيروونن  شدنن  

ااوو  ھھھهمى  خوااھھھهد  كز  اایين  ناخوشش  حصص
صد  قفس  باشد  بھه  گردد  اایين  قفص

عشق  جالیينوسس  بر  اایين  حیياتت  ددنیيا  بودد  كھه  ھھھهنر  ااوو  ھھھهمیين  جا  بھه  كارر  مى  آآیيد  ھھھهنرىى  نوررززیيدهه  ااست  كھه  ددرر  آآنن  
باززاارر  بھه  كارر  آآیيد  آآنن  جا  خودد  رراا  بھه  عواامم  یيكسانن  مى  بیيند

آآنن  چنانن  كھه  گفت  جالیينوسس  رراادد
اازز  ھھھهوااىى  اایين  جھهانن  وو  اازز  مراادد
ررااضیيم  كز  من  بماند  نیيم  جانن
كھه  زز  كونن  ااسترىى  بیينم  جھهانن  

گربھه  مى  بیيند  بھه  گردد  خودد  قطارر
مرغش  آآیيس  گشتھه  بوددهه  ست  اازز  مطارر

یيا  عدمم  ددیيدهه  ست  غیير  اایين  جھهانن
ددرر  عدمم  ناددیيدهه  ااوو  حشرىى  نھهانن  

چونن  جنیين  كش  مى  كشد  بیيروونن  كرمم
مى  گریيزدد  ااوو  سپس  سوىى  شكم  

لطف  رروویيش  سوىى  مصدرر  مى  كند
ااوو  مقر  ددرر  پشت  ماددرر  مى  كند

كھه  ااگر  بیيروونن  فتم  ززیين  شھهر  وو  كامم
ااىى  عجب  بیينم  بھه  ددیيدهه  اایين  مقامم  
یيا  ددررىى  بوددىى  ددرر  آآنن  شھهر  ووخم
كھه  نظاررهه  كرددمى  ااندرر  ررحم  

یيا  چو  چشمھه  ىى  سوززنى  رراا  ھھھهم  بدىى
كھه  زز  بیيروونم  ررحم  ددیيدهه  شدىى  

آآنن  جنیين  ھھھهم  غافل  ااست  اازز  عالمى
ھھھهمچو  جالیينوسس  ااوو  نامحرمى  

ااوو  ندااند  كانن  ررطوباتى  كھه  ھھھهست
آآنن  مددد  اازز  عالم  بیيروونى  ااست  
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Even as the four elements in this world obtain a hundred supplies 
from the City beyond space

آآنن  چنانن  كھه  چارر  عنصر  ددرر  جھهانن
صد  مددد  آآرردد  زز  شھهر  لامكانن  

If it has found water and seeds in its cage, 
those have appeared from a Garden and Expanse.

5e spirits of the prophets behold the Garden from this cage 
at the time of their being transported and freed;

Hence they are free of Galen and the world: 
they are shining like the moon in the skies.

And if this saying from Galen is a !ction, 
then my answer is not for Galen,

5is is the answer to the person who said it, 
for the luminous heart has not been his mate.

5e bird, his spirit, became a mouse seeking a hole, 
when it heard from the cats, “Halt!”

On that account his spirit, mouse-like, 
deemed its home and abode to be in this world-hole.

In this hole, too, it began to build 
and acquired knowledge suitable to the hole;

It chose the trades advantageous to it, 
which would be of use in this hole.

Inasmuch as it turned its heart away from going forth, 
the way of deliverance from the body was barred.

If the spider had the nature of the Anqa, 
how should it have reared a tent of some gossamer?

5e cat has put its claws into the cage: 
the name of its claws is pain and delirium and gripes.

5e cat is Death, and its claws are disease: 
it is striking at the bird and its plumage.

He darts from corner to corner towards the remedy. 
Death is like the cadi, and the disease is the witness.

5is witness comes, like the cadi’s footman, 
who summons you to the place of judgment.

You, in #ight, beg him a respite: if he consents, it is granted; 
otherwise, he says, “Arise.”

5e seeking of a respite consists in remedies and cures, 
that you may patch the tattered cloak, the body.

آآبب  وو  دداانھه  ددرر  قفس  گر  یيافتھه  ست
آآنن  زز  باغغ  وو  عرصھه  ااىى  ددرر  تافتھه  ست  

جانھهاىى  اانبیيا  بیينند  باغغ
ززیين  قفس  ددرر  ووقت  نقلانن  وو  فرااغغ  
پس  زز  جالیينوسس  وو  عالم  فاررغند
ھھھهمچو  ماهه  ااندرر  فلك  ھھھها  باززغند

وورر  زز  جالیينوسس  اایين  گفت  اافترىى  ااست
پس  جواابم  بھهر  جالیينوسس  نیيست  

اایين  جواابب  آآنن  كس  آآمد  كایين  بگفت
كھه  نبوددستش  ددلل  پر  نورر  جفت  

مرغغ  جانش  موشش  شد  سوررااخخ  جو
چونن  شنیيد  اازز  گربگانن  ااوو  عرجواا

زز  آآنن  سبب  جانش  ووطن  ددیيد  وو  قراارر
ااندرر  اایين  سوررااخخ  ددنیيا  موشش  وواارر
ھھھهم  ددرر  اایين  سوررااخخ  بنایيى  گرفت
ددرر  خورر  سوررااخخ  دداانایيى  گرفت  
پیيشھه  ھھھهایيى  كھه  مر  ااوو  رراا  ددرر  مزیيد
كاندرر  اایين  سوررااخخ  كارر  آآیيد  گزیيد
زز  اانكھه  ددلل  بر  كند  اازز  بیيروونن  شدنن

بستھه  شد  ررااهه  ررھھھهیيدنن  اازز  بدنن  
عنكبوتت  اارر  طبع  عنقا  ددااشتى
اازز  لعابى  خیيمھه  كى  اافرااشتى

گربھه  كرددهه  چنگ  خودد  ااندرر  قفص
نامم  چنگش  ددرردد  وو  سرسامم  وو  مغص  

گربھه  مرگگ  ااست  وو  مرضض  چنگالل  ااوو
مى  ززند  بر  مرغغ  وو  پر  وو  بالل  ااوو
گوشھه  گوشھه  مى  جھهد  سوىى  ددوواا

مرگگ  چونن  قاضى  ااست  وو  ررنجوررىى  گواا
چونن  پیياددهه  ىى  قاضى  آآمد  اایين  گوااهه
كھه  ھھھهمى  خوااند  تراا  تا  حكم  گاهه  

مھهلتى  مى  خوااھھھهى  اازز  ووىى  ددرر  گریيز
گر  پذیيردد  شد  وو  گرنھه  گفت  خیيز

جستن  مھهلت  ددوواا  وو  چاررهه  ھھھها
كھه  ززنى  بر  خرقھه  ىى  تن  پاررهه  ھھھها
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At last, one morning, he comes angrily, saying, 
“How long will the respite be? Now, please, be ashamed!”

عاقبت  آآیيد  صباحى  خشم  وواارر
چند  باشد  مھهلت  آآخر  شرمم  دداارر

O envious man, ask your pardon of the King 
ere such a day as that arrives.

And he who rides his horse into the darkness 
and altogether removes his heart from the Light

Is #eeing from the witness and his purpose; 
for that witness is calling him to judgment.

How the people of the mosque blamed the guest once more for sleeping in the mosque by night.

5e people said to him, “Do not act with foolhardiness, depart, 
lest your body and your soul end up in pawn.”

From afar it seems easy, look well! 
For in the end the passage is grievous.

Many a man hanged himself and broke and at the moment of agony 
sought something for his hand to cling to.

Before the battle, 
the fancy of good or evil is slight in a man’s heart;

When he enters into the fray, 
then to that person the matter becomes woeful.

Since you are not a lion, beware, do not step forward, 
for that Doom is a wolf, and your soul is the sheep;

But if you are one of the Abdal and your sheep has become a lion, 
come on securely, for your death has been over thrown.

Who is the Abdal? He that becomes transmuted, 
he whose wine is turned into vinegar by Divine transmutation

But you are drunk, pot and from opinion think yourself to be a lion: 
Beware, do not advance!

God has said of the unrighteous Hypocrites, 
“(eir valour amongst themselves is a great valour.

Amongst one another they are manly, 
in a warlike expedition they are as the women of the house.”

5e Prophet; the commander-in-chief of the things unseen, said, 
“5ere is no bravery, O youth, before the battles.”

عذرر  خودد  اازز  شھه  بخوااهه  ااىى  پر  حسد
پیيش  اازز  آآنن  كھه  آآنن  چنانن  ررووززىى  ررسد

وو  آآنن  كھه  ددرر  ظلمت  برااند  باررگى
بر  كند  زز  آآنن  نورر  ددلل  یيك  باررگى  
مى  گریيزدد  اازز  گوااهه  وو  مقصدشش

كانن  گواا  سوىى  قضا  مى  خوااندشش  

ددیيگر  باررهه  ملامت  كرددنن  ااھھھهل  مسجد  مھهمانن  رراا  اازز  شب  خفتن  ددرر  آآنن  مسجد

قومم  گفتندشش  مكن  جلدىى  بروو
تا  نگردددد  جامھه  وو  جانت  گروو
آآنن  زز  ددوورر  آآسانن  نمایيد  بھه  نگر
كھه  بھه  آآخر  سخت  باشد  ررهه  گذرر

خویيشتن  آآوویيخت  بس  مردد  وو  سكست
ووقت  پیيچا  پیيچ  ددست  آآوویيز  جست  

پیيشتر  اازز  ووااقعھه  آآسانن  بودد
ددرر  ددلل  مرددمم  خیيالل  نیيك  وو  بد
چونن  ددرر  آآیيد  ااندرروونن  كاررززاارر

آآنن  ززمانن  گردددد  بر  آآنن  كس  كارر  ززاارر
چونن  نھه  شیيرىى  ھھھهیين  منھه  تو  پاىى  پیيش

كانن  ااجل  گرگگ  ااست  وو  جانن  تست  میيش  
وورر  زز  اابداالى  وو  میيشت  شیير  شد
اایيمن  آآ  كھه  مرگگ  تو  سر  ززیير  شد
كیيست  اابداالل  آآنن  كھه  ااوو  مبدلل  شودد
خمرشش  اازز  تبدیيل  یيزدداانن  خل  شودد
لیيك  مستى  شیير  گیيرىى  وو  زز  گمانن

شیير  پندااررىى  تو  خودد  رراا  ھھھهیين  مراانن  
گفت  حق  زز  ااھھھهل  نفاقق  ناسدیيد
بأسھهم  ما  بیينھهم  بأسس  شدیيد
ددرر  میيانن  ھھھهمدگر  مردداانھه  ااند

ددرر  غزاا  چونن  عوررتانن  خانھه  ااند
گفت  پیيغمبر  سپھهداارر  غیيوبب

لا  شجاعة  یيا  فتى  قبل  االحرووبب  
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5e drunks make a froth when there is talk of war, 
when war is raging they are as unskilled as froth.

ووقت  لافف  غزوو  مستانن  كف  كنند
ووقت  جوشش  جنگ  چونن  كف  بى  فنند

At the time when war is spoken of, his scimitar is long; 
at the time of combat his sword is like an onion.

At the time of premeditation his heart is eager for wounds; 
then his bag is emptied by a single needle.

I marvel at the seeker of purity who at the time of polishing 
shrinks from being handled roughly.

Love is like the lawsuit; to su$er harsh treatment is the evidence: 
when you have no evidence, the lawsuit is lost.

Do not be aggrieved when this Judge demands your evidence: 
kiss the snake in order that you may gain the treasure.

5at harshness is not towards you, O son; 
no, towards the evil qualities within you

5e blows of the stick with which a man beats a rug 
he in#icts, not on the rug, but on the dust.

If that vindictive fellow lashes the horse, 
he directs the blows, not at the horse, but at its stumbling,

In order that it may be delivered from stumbling and may move well: 
you imprison must in order that it may become wine.

He said, “You have struck that little orphan so many blows: 
how were not you afraid of the Divine wrath?”

He said, “O soul and friend, when did I strike him? 
I struck at the devil that is in him,”

If your mother says to you, “May you die!” 
she wishes the death of that nature and the death of iniquity.

5e folk who #ed from correction 
dishonoured their manhood and men.

5e jokers drove them back from the war, 
so that they remained so infamous and e$eminate.

Do not you listen to the boasting and roaring of the driveller: 
do not go into the battle-line with such fellows.

Since they would have added to you corruption, 
God said, “Turn the leaf from pusillanimous comrades,

For if they go along with you, 
the warriors will become pith-less, like straw.

ووقت  ذذكر  غزوو  شمشیيرشش  ددرراازز
ووقت  كر  وو  فر  تیيغش  چونن  پیيازز
ووقت  ااندیيشھه  ددلل  ااوو  ززخم  جو

پس  بھه  یيك  سوززنن  تھهى  شد  خیيك  ااوو
من  عجب  ددااررمم  زز  جویياىى  صفا
كاوو  ررمد  ددرر  ووقت  صیيقل  اازز  جفا
عشق  چونن  ددعوىى  جفا  ددیيدنن  گوااهه
چونن  گوااھھھهت  نیيست  شد  ددعوىى  تباهه  

چونن  گوااھھھهت  خوااھھھهد  اایين  قاضى  مرنج
بوسھه  ددهه  بر  مارر  تا  یيابى  تو  گنج  

آآنن  جفا  با  تو  نباشد  ااىى  پسر
بلكھه  با  ووصف  بدىى  ااندرر  تو  ددرر
بر  نمد  چوبى  كھه  آآنن  رراا  مردد  ززدد
بر  نمد  آآنن  رراا  نزدد  بر  گردد  ززدد

گر  بزدد  مر  ااسب  رراا  آآنن  كیينھه  كش
آآنن  نزدد  بر  ااسب  ززدد  بر  سكسكش  

تا  زز  سكسك  ووااررھھھهد  خوشش  پى  شودد
شیيرهه  رراا  ززنداانن  كنى  تا  مى  شودد
گفت  چنداانن  آآنن  یيتیيمك  رراا  ززددىى
چونن  نترسیيدىى  زز  قھهر  اایيزددىى  

گفت  ااوو  رراا  كى  ززددمم  ااىى  جانن  ددووست
من  بر  آآنن  ددیيوىى  ززددمم  كاوو  ااندرر  ااووست  

ماددرر  اارر  گویيد  تراا  مرگگ  تو  بادد
مرگگ  آآنن  خو  خوااھھھهد  وو  مرگگ  فسادد

آآنن  گرووھھھهى  كز  ااددبب  بگریيختند
آآبب  مرددىى  وو  آآبب  مردداانن  رریيختند
عاذذلانشانن  اازز  ووغا  ووااررااندند
تا  چنیين  ھھھهیيز  وو  مخنث  ماندند

لافف  وو  غرهه  ىى  ژژااژژخا  رراا  كم  شنو
با  چنیينھها  ددرر  صف  ھھھهیيجا  مروو
زز  اانكھه  ززااددووكم  خبالا  گفت  حق
كز  ررفاقق  سست  بر  گردداانن  ووررقق
كھه  گر  اایيشانن  با  شما  ھھھهمرهه  شوند
غاززیيانن  بى  مغز  ھھھهمچونن  كھه  شوند

4020
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5ey put themselves in line with you; 
then they #ee and break the heart of the line.

خویيشتن  رراا  با  شما  ھھھهم  صف  كنند
پس  گریيزند  وو  ددلل  صف  بشكنند

5erefore, better a little army without these persons 
than it should be mustered with the Hypocrites.”

A few well-si"ed almonds are better 
than a great many mixed with bitter.

5e bitter and the sweet are one thing in respect of rattling; 
the defect arises from their not being the same at heart.

5e in!del is of timorous heart, for, from opinion, 
he lives in doubt as to the state of that world.

He is going along the road; he does not know any stage: 
one blind in heart steps timidly.

When the traveller does not know the way, how does he go? 
He goes with hesitations, while his heart is full of blood.

If anyone says, “Hey! 5is is not the way,” 
he will halt there and stand still terri!ed.

But if his wise heart knows the way, 
how should every hey and ho go into his ear?

5erefore do not journey with these camel-hearted ones, 
for in the hour of distress and danger they are the ones who sink;

5en they #ee and leave you alone, 
though in boasting they are the magic of Babylon.

Beware! Do not you request sybarites to !ght; 
do not request peacocks to engage in the hunt and the chase.

5e carnal nature is a peacock: it tempts you and talks idly, 
that it may remove you from your post.

How Satan said to the Quraysh, “Go to war with Ahmad, for I will aid you and call my tribe to help”; 
and how, when the two battle-lines con!onted each other, he (ed.

As Satan became the hundred-and-!rst in the army 
and spoke beguiling words, saying, “Truly, I am a protector for you.”

When the Quraysh had assembled at his bidding 
and the two armies confronted each other,

پس  سپاھھھهى  ااندكى  بى  اایين  نفر
بھه  كھه  با  ااھھھهل  نفاقق  آآیيد  حشر
ھھھهست  بادداامم  كم  خوشش  بیيختھه
بھه  زز  بسیياررىى  بھه  تلخ  آآمیيختھه  

تلخ  وو  شیيریين  ددرر  ژژغاژژغغ  یيك  شى  ااند
نقص  اازز  آآنن  اافتادد  كھه  ھھھهم  ددلل  نى  ااند
گبر  ترسانن  ددلل  بودد  كاوو  اازز  گمانن
مى  ززیيد  ددرر  شك  زز  حالل  آآنن  جھهانن  

مى  رروودد  ددرر  ررهه  ندااند  منزلى
گامم  ترسانن  مى  نھهد  ااعمى  ددلى  

چونن  ندااند  ررهه  مسافر  چونن  رروودد
با  ترددددھھھها  وو  ددلل  پر  خونن  رروودد

ھھھهر  كھه  گویيد  ھھھهاىى  اایين  سو  ررااهه  نیيست
ااوو  كند  اازز  بیيم  آآنن  جا  ووقف  وو  اایيست  

وورر  بدااند  ررهه  ددلل  باھھھهوشش  ااوو
كى  رروودد  ھھھهر  ھھھهاىى  وو  ھھھهو  ددرر  گوشش  ااوو

پس  مشو  ھھھهمرااهه  اایين  ااشتر  ددلانن
زز  اانكھه  ووقت  ضیيق  وو  بیيمند  آآفلانن  

پس  گریيزند  وو  تراا  تنھها  ھھھهلند
گر  چھه  ااندرر  لافف  سحر  بابلند

تو  زز  ررعنایيانن  مجو  ھھھهیين  كاررززاارر
تو  زز  طاووسانن  مجو  صیيد  وو  شكارر
طبع  طاووسس  ااست  وو  ووسوااست  كند

ددمم  ززند  تا  اازز  مقامت  بر  كند

گفتن  شیيطانن  قریيش  رراا  كھه  بھه  جنگ  ااحمد  آآیيیيد  كھه  من  یيارریيھها  كنم  وو  قبیيلھه  ىى  خودد  رراا  بھه  یياررىى  خواانم  وو  
ووقت  ملاقاتت  صفیين  گریيختن  

ھھھهمچو  شیيطانن  ددرر  سپھه  شد  صد  یيكم
خوااند  اافسونن  كھه  إإنني  جارر  لكم  

چونن  قریيش  اازز  گفت  ااوو  حاضر  شدند
ھھھهر  ددوو  لشكر  ددرر  ملاقاتت  آآمدند
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Satan espied a host of angels on a road 
beside the ranks of the Faithful.

ددیيد  شیيطانن  اازز  ملایيك  ااسپھهى
سوىى  صف  مومنانن  ااندرر  ررھھھهى  

5ose troops that ye saw not, drawn up in ranks; 
and from terror his soul became a !re-temple.

Turning on his heel, he began to retreat, saying, 
“I behold a marvellous host”—

5at is, “I fear God: I have no help from Him. Go! 
Truly, I see what you do not.”

Harith said, “Hey, O you that have the form of Suraqa, 
why were not you saying such-like words yesterday?”

He replied, “At this moment I see destruction.” 
He said, “You see the puniest of the Arabs.

You are seeing nothing but this; but, O you disgrace, 
that was the time of talk, and this is the time of battle.

Yesterday you were saying, ‘I pledge myself 
that victory and Divine aid will always be yours.’

Yesterday you were the surety for the army, O accursed one, 
and now you art cowardly, good-for-nothing, and vile,

So that we swallowed those words of your and came, 
you have gone to the bath-stove and we have become the fuel.”

When Harith said this to Suraqa, 
that accursed one was enraged at his reproaches.

He angrily withdrew his hand from his hand, 
since his heart was pained by his words.

Satan smote his breast and #ed: 
by means of this plot he shed the blood of those wretched men.

A"er he had ruined so great a multitude, 
he then said, “Lo, I am quit of you.”

He smote him on the breast and overthrew him; 
then he turned to #ee, since terror urged him on.

5e #eshly soul and the Devil have both been one person; 
they have manifested themselves in two forms,

Like the angel and the intellect, which were one, became two forms 
for the sake of His wise purposes.

You have such an enemy as this in your inward part: he is the preventer 
of the intellect, and the adversary of the spirit and of religion.

آآنن  جُنُودداًا  لَمْ  تَرَوْوھھھها  صف  ززددهه
گشت  جانن  ااوو  زز  بیيم  آآتشكدهه  

پاىى  خودد  وواا  پس  كشیيدهه  مى  گرفت
كھه  ھھھهمى  بیينم  سپاھھھهى  من  شگفت  
  ما  لي  منھه  عونن أَأيي  أأخافف  اااللهَّ
ااذذھھھهبواا  إِإنِّي  أَأررىى    ما  لا  تروونن  

گفت  حاررثث  ااىى  سرااقھه  شكل  ھھھهیين
ددىى  چراا  تو  مى  نگفتى  اایين  چنیين  
گفت  اایين  ددمم  من  ھھھهمى  بیينم  حربب
گفت  مى  بیينى  جعاشیيش  عربب  

مى  نبیينى  غیير  اایين  لیيك  ااىى  تو  ننگ
آآنن  ززمانن  لافف  بودد  اایين  ووقت  جنگ  

ددىى  ھھھهمى  گفتى  كھه  پایينداانن  شدمم
كھه  بوددتانن  فتح  وو  نصرتت  ددمم  بھه  ددمم  
ددىى  ززعیيم  االجیيش  بوددىى  ااىى  لعیين
وویين  ززمانن  نامردد  وو  ناچیيز  وو  مھهیين  

تا  بخوررددیيم  آآنن  ددمم  تو  وو  آآمدیيم
تو  بھه  تونن  ررفتى  وو  ما  ھھھهیيزمم  شدیيم  
چونن  كھه  حاررثث  با  سرااقھه  گفت  اایين
اازز  عتابش  خشمگیين  شد  آآنن  لعیين  

ددست  خودد  خشمیين  زز  ددست  ااوو  كشیيد
چونن  زز  گفت  ااووشش  ددرردد  ددلل  ررسیيد

سیينھه  ااشش  رراا  كوفت  شیيطانن  وو  گریيخت
خونن  آآنن  بى  چاررگانن  ززیين  مكر  رریيخت  
چونن  كھه  وویيراانن  كردد  چندیين  عالم  ااوو

پس  بگفت  إِإنِّي  بَرِيي  ءٌ  منكم  
كوفت  ااندرر  سیينھه  ااشش  ااندااختش

پس  گریيزاانن  شد  چو  ھھھهیيبت  تاختش  
نفس  وو  شیيطانن  ھھھهر  ددوو  یيك  تن  بوددهه  ااند
ددرر  ددوو  صوررتت  خویيش  رراا  بنموددهه  ااند
چونن  فرشتھه  وو  عقل  كایيشانن  یيك  بدند
بھهر  حكمتھهاشش  ددوو  صوررتت  شدند

ددشمنى  ددااررىى  چنیين  ددرر  سر  خویيش
مانع  عقل  ااست  وو  خصم  جانن  وو  كیيش  
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At one moment he dashes forward like the Libyan lizard; 
then in #ight he darts away into a hole.

یيك  نفس  حملھه  كند  چونن  سوسمارر
پس  بھه  سوررااخى  گریيزدد  ددرر  فراارر

Just now he has holes in the heart, 
and from every hole he is putting out his head.

5e name that denotes the Devil’s becoming hidden from souls 
and going into that hole is khunús,

For his khunús is like the khunús of the hedgehog: 
like the head of the hedgehog, he pops in and out;

For God has called the Devil Khannás, 
because he resembles the head of the little hedgehog.

5e head of the hedgehog is continually being hidden 
because of its fear of the cruel hunter,

Until, when it has found an opportunity, it puts out its head: 
by such a stratagem the snake becomes its prey.

If the #eshly soul had not waylaid you from within, 
how would the brigands have any power to lay a hand upon you?

On account of the urgent follower, who is Lust, 
the heart is captive to greed and cupidity and bane.

On account of that inward follower you have become thievish and depraved, 
so that the way is for the followers to coerce you.

Listen to this good counsel in the Traditions—
“Your worst enemy is between your two sides.”

Do not listen to the pompous talk of this enemy; #ee, 
for she is like Iblis in obstinately wrangling and quarrelling.

For the sake of this world and for contention’s sake 
she has made the everlasting torment easy to you.

What wonder, if she makes death easy? 
By her magic she does a hundred times as much (as this).

Magic makes a straw a mountain by arti!ce; 
again, it weaves a mountain like a straw.

It makes ugly things beautiful by means of sleight; 
it makes beautiful things ugly by means of opinion.

5e work of magic is this, that it breathes 
and at every breath transforms realities.

At one time it shows a man in the guise of an ass, 
it makes an ass a man and a notable.

ددرر  ددلل  ااوو  سوررااخھها  دداارردد  كنونن
سر  زز  ھھھهر  سوررااخخ  مى  آآرردد  بروونن  
نامم  پنھهانن  گشتن  ددیيو  اازز  نفوسس

وو  ااندرر  آآنن  سوررااخخ  ررفتن  شد  خنوسس  
كھه  خنوسش  چونن  خنوسس  قنفذ  ااست
چونن  سر  قنفذ  وو  رراا  آآمد  شد  ااست  
كھه  خداا  آآنن  ددیيو  رراا  خناسس  خوااند
كاوو  سر  آآنن  خارر  پشتك  رراا  بماند

مى  نھهانن  گردددد  سر  آآنن  خارر  پشت
ددمم  بھه  ددمم  اازز  بیيم  صیيادد  ددررشت  

تا  چو  فرصت  یيافت  سر  آآرردد  بروونن
ززیين  چنیين  مكرىى  شودد  ماررشش  ززبونن  
گر  نھه  نفس  اازز  ااندرروونن  ررااھھھهت  ززددىى
ررهه  ززنانن  رراا  بر  تو  ددستى  كى  بدىى  

زز  آآنن  عواانن  مقتضى  كھه  شھهوتت  ااست
ددلل  ااسیير  حرصص  وو  آآزز  وو  آآفت  ااست  
زز  آآنن  عواانن  سر  شدىى  ددززدد  وو  تباهه
تا  عواانانن  رراا  بھه  قھهر  تست  ررااهه  
ددرر  خبر  بشنو  تو  اایين  پند  نكو
بیين  جنبیيكم  لكم  أأعدىى  عدوو

طمطرااقق  اایين  عدوو  مشنو  گریيز
كاوو  چو  اابلیيس  ااست  ددرر  لج  وو  ستیيز

بر  تو  ااوو  اازز  بھهر  ددنیيا  وو  نبردد
آآنن  عذاابب  سرمدىى  رراا  سھهل  كردد
چھه  عجب  گر  مرگگ  رراا  آآسانن  كند
ااوو  زز  سحر  خویيش  صد  چنداانن  كند
سحر  كاھھھهى  رراا  بھه  صنعت  كھه  كند
بازز  كوھھھهى  رراا  چو  كاھھھهى  مى  تند
ززشتھها  رراا  نغز  گرددااند  بھه  فن

نغزھھھها  رراا  ززشت  گرددااند  بھه  ظن  
كارر  سحر  اایين  ااست  كاوو  ددمم  مى  ززند

ھھھهر  نفس  قلب  حقایيق  مى  كند
آآددمى  رراا  خر  نمایيد  ساعتى

آآددمى  ساززدد  خرىى  رراا  وو  آآیيتى  
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Such a magician is within you and latent: 
truly, there is a concealed magic in temptation;

اایين  چنیين  ساحر  ددرروونن  تست  وو  سر
إإنن  في  االوسوااسس  سحراا  مستتر

In the world in which are these magic arts, 
there are magicians who defeat sorcery.

In the plain where this fresh poison grew, 
there has also grown the antidote, O son.

5e antidote says to you “Seek from me a shield, 
for I am nearer than the poison to you.

Her words are magic and your ruin; 
my words are magic and the counter-charm to her magic.”

How the fault-&nders repeated their advice to the guest of the guest-killing mosque.

5e Prophet said, “Truly, there is a magic in eloquence”; 
and that goodly hero spoke the truth.

“Hey, do not commit a foolhardy act, depart, O generous man, 
and do not make the mosque and us suspected on this account;

For an enemy will speak form enmity, 
and to-morrow the villain will rouse a !re against us,

Saying, ‘some wicked man strangled him, 
on the pretext of the mosque he was safe,

So that he might impute the murder to the mosque and, 
since the mosque has a bad name, might escape.’

Do not lay any suspicion upon us, O man of valiant spirit, 
for we are not secure from the cra" of enemies.

Come now, depart! Do not be foolhardy, do not cherish vain desire, 
for it is impossible to measure Saturn by the ell.

Many like you have chattered of luck, 
they have torn out their beards, one by one, piecemeal.

ااندرر  آآنن  عالم  كھه  ھھھهست  اایين  سحرھھھها
ساحراانن  ھھھهستند  جاددوویيى  گشا

ااندرر  آآنن  صحراا  كھه  ررست  اایين  ززھھھهر  تر
نیيز  رروویيیيدهه  ست  تریياقق  ااىى  پسر
گویيدتت  تریياقق  اازز  من  جو  سپر
كھه  زز  ززھھھهرمم  من  بھه  تو  نزددیيكتر

گفت  ااوو  سحر  ااست  وو  وویيراانى  تو
گفت  من  سحر  ااست  وو  ددفع  سحر  ااوو

مكررر  كرددنن  عاذذلانن  پند  رراا  بر  آآنن  مھهمانن  آآنن  مسجد  مھهمانن  كش  

گفت  پیيغمبر  كھه  اانن  فى  االبیيانن
سحراا  وو  حق  گفت  آآنن  خوشش  پھهلواانن  
ھھھهیين  مكن  جلدىى  بروو  ااىى  بو  االكرمم
مسجد  وو  ما  رراا  مكن  ززیين  متھهم  
كھه  بگویيد  ددشمنى  اازز  ددشمنى
آآتشى  ددرر  ما  ززند  فردداا  ددنى  
كھه  بتاسانیيد  ااوو  رراا  ظالمى

بر  بھهانھه  ىى  مسجد  ااوو  بد  سالمى  
تا  بھهانھه  ىى  قتل  بر  مسجد  نھهد

چونن  كھه  بد  نامم  ااست  مسجد  ااوو  جھهد
تھهمتى  بر  ما  منھه  ااىى  سخت  جانن
كھه  نھه  اایيم  اایيمن  زز  مكر  ددشمنانن  
ھھھهیين  بروو  جلدىى  مكن  سودداا  مپز
كھه  نتانن  پیيمودد  كیيواانن  رراا  بھه  گز

چونن  تو  بسیيارراانن  بلافیيدهه  زز  بخت
رریيش  خودد  بر  كندهه  یيك  یيك  لخت  لخت  
ھھھهیين  بروو  كوتاهه  كن  اایين  قیيل  وو  قالل
خویيش  وو  ما  رراا  ددرر  میيفكن  ددرر  ووبالل  

Hey, begone! Cut short this palaver! 
Do not cast yourself and us into woe”
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جواابب  گفتن  مھهمانن  اایيشانن  رراا  وو  مثل  آآووررددنن  بھه  ددفع  كرددنن  حاررسس  كشت  بھه  بانگ  ددفف  اازز  كشت  شترىى  رراا  
كھه  كوسس  محموددىى  بر  پشت  ااوو  ززددندىى  

How the guest answered them and adduced the parable of the guardian of the wheat &eld who, by 
making a noise with the tom-tom, sought to drive away !om the wheat-&eld a camel 

on whose back they were beating the big kettle-drum of Mahmud.

He said, “O friends, I am not one of the devils 
that my sinews should fail at a single la hawl.

A boy, who was the guardian of a wheat !eld, 
used to beat a tom-tom in order to keep o$ the birds,

So that the birds, at the tom-tom, were scared away from the !eld, 
and the !eld became safe from evil birds.

When the Sultan, the noble King Mahmud, 
pitched a great tent in that neighbourhood as he passed on the way

With an army like the stars of heaven, numerous and victorious, 
one that pierces the ranks and takes possession of empire—

5ere was a camel that carried the kettle-drum: 
it was a Bactrian, going in front like a cock:

Day and night he used loudly to beat the big kettle-drum 
and the drum on its back in returning and in setting out.

5at camel entered the wheat !eld, 
and the boy beat his tom-tom to protect the wheat.

An intelligent man said to him, ‘Don’t beat the tom-tom, 
for he is well-seasoned by the drum; he is accustomed to it.

What is your little tom-tom, child, to him; 
since he carries the Sultan’s drum twenty times the size?’

I am a lover, one who has been sacri!ced to Nothingness: 
my soul is the band-stand for the drum of tribulation.

Truly, these threats are a little tom-tom 
beside that which these eyes have seen.

O comrades, I am not one of those, 
that because of idle fancies I should halt on the Way.

I am unafraid, like the Ismailis; 
nay, like Ishmael I am free from head.

I am done with pomp and ostentation. 
‘Say, come ye ’: He said to my soul, ‘Come.’”

گفت  ااىى  یيارراانن  اازز  آآنن  ددیيواانن  نى  اامم
كھه  زز  لا  حولى  ضعیيف  آآیيد  پیيم  
كوددكى  كاوو  حاررسس  كشتى  بدىى
طبلكى  ددرر  ددفع  مرغانن  مى  ززددىى  

تا  ررمیيدىى  مرغغ  زز  آآنن  طبلك  زز  كشت
كشت  اازز  مرغانن  بد  بى  خوفف  گشت  
چونن  كھه  سلطانن  شاهه  محمودد  كریيم

بر  گذرر  ززدد  آآنن  طرفف  خیيمھه  ىى  عظیيم  
با  سپاھھھهى  ھھھهمچو  ااستاررهه  ىى  ااثیير
اانبھه  وو  پیيرووزز  وو  صفدرر  ملك  گیير
ااشترىى  بد  كاوو  بدىى  حمالل  كوسس

بختیيى  بد  پیيش  رروو  ھھھهمچونن  خرووسس  
بانگ  كوسس  وو  طبل  بر  ووىى  ررووزز  وو  شب

مى  ززددىى  ااندرر  ررجوعع  وو  ددرر  طلب  
ااندرر  آآنن  مزررعع  ددرر  آآمد  آآنن  شتر
كوددكك  آآنن  طبلك  بزدد  ددرر  حفظ  بر
عاقلى  گفتش  مزنن  طبلك  كھه  ااوو

پختھه  ىى  طبل  ااست  وو  با  آآتش  ااست  خو
پیيش  ااوو  چھه  بودد  تبوررااكك  تو  طفل

كھه  كشد  ااوو  طبل  سلطانن  بیيست  كفل  
عاشقم  من  كشتھه  ىى  قربانن  لا
جانن  من  نوبتگھه  طبل  بلا

خودد  تبوررااكك  ااست  اایين  تھهدیيدھھھها
پیيش  آآنن  چھه  ددیيدهه  ااست  اایين  ددیيدھھھها
ااىى  حریيفانن  من  اازز  آآنھها  نیيستم
كز  خیيالاتى  ددرر  اایين  ررهه  بیيستم  
من  چو  ااسماعیيلیيانم  بى  حذرر
بل  چو  ااسماعیيل  آآززااددمم  زز  سر
فاررغم  اازز  طمطرااقق  وو  اازز  رریيا
قل  تعالواا  گفت  جانم  رراا  بیيا
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5e Prophet has said that one who feels sure of the recompense 
will give generously beforehand.

گفت  پیيغمبر  كھه  جادد  في  االسلف
بالعطیية  من  تیيقن  بالخلف  

Whoever sees a hundred compensations for the gi" 
will at once give away the gi" with this object.

All have become tied in the bazaar, to the end that when gain occurs 
they may give their money.

With gold in their money-bags, they are seated expectantly 
that the gain may come and that he who persists may begin to squander.

When he sees a piece of merchandise exceeding in pro!t, 
his fondness for his own goods becomes chilled;

He has remained enamoured of those, 
because he perceived no pro!t and advantage superior to his own goods.

Similarly, knowledge and accomplishments and trades: 
since he has not seen superior to them in excellence.

While nothing is better than life, life is precious; 
when a better appears, the name of life becomes a slippery thing.

5e lifeless doll is as life to the child 
until he has grown up to manhood.

Imagination and fancy are the doll: 
so long as you are a child, you have need of them;

When the spirit has escaped from childishness, it is in union: 
it is done with sense-perception and imagination and fancy.

5ere is no con!dant that I should speak without insincerity. 
I will keep silence, and God best knows the accord.

5e goods and the body are snow melting away to naught; 
God is their buyer, for God has purchased.

5e snows seem to you better than the price, 
because you are in doubt: you have no certainty,

And in you, O contemptible man, there is this marvellous opinion 
that does not #y to the garden of certainty.

O son, every opinion is thirsting for certainty 
and emulously #apping its wings.

When it attains to knowledge, then the wing becomes a foot, 
and its knowledge begins to scent certainty,

For in the tested Way knowledge is inferior to certainty, 
but above opinion.

ھھھهر  كھه  بیيند  مر  عطا  رراا  صد  عوضض
ززوودد  ددرر  باززدد  عطا  رراا  ززیين  غرضض  
جملھه  ددرر  باززاارر  اازز  آآنن  گشتند  بند
تا  چو  سودد  اافتادد  مالل  خودد  ددھھھهند
ززرر  ددرر  اانبانھها  نشستھه  منتظر

تا  كھه  سودد  آآیيد  بھه  بذلل  آآیيد  مصر
چونن  ببیيند  كالھه  ااىى  ددرر  رربح  بیيش

سردد  گردددد  عشقش  اازز  كالاىى  خویيش  
گرمم  زز  آآنن  ماندهه  ااست  با  آآنن  كاوو  ندیيد

كالھه  ھھھهاىى  خویيش  رراا  رربح  وو  مزیيد
ھھھهمچنیين  علم  وو  ھھھهنرھھھها  وو  حرفف

چونن  ندیيد  اافزوونن  اازز  آآنھها  ددرر  شرفف  
تا  بھه  اازز  جانن  نیيست  جانن  باشد  عزیيز
چونن  بھه  آآمد  نامم  جانن  شد  چیيز  لیيز

لعبت  مرددهه  بودد  جانن  طفل  رراا
تا  نگشت  ااوو  ددرر  بزررگى  طفل  ززاا
اایين  تصورر  وویين  تخیيل  لعبت  ااست

تا  تو  طفلى  پس  بداانت  حاجت  ااست  
چونن  زز  طفلى  ررست  جانن  شد  ددرر  ووصالل
فاررغغ  اازز  حس  ااست  وو  تصویير  وو  خیيالل  

نیيست  محرمم  تا  بگویيم  بى  نفاقق
تن  ززددمم  وو  ااالله  أأعلم  بالوفاقق  
مالل  وو  تن  برفند  رریيزاانن  فنا

  ااشترىى   حق  خریيدااررشش  كھه  اااللهَّ
برفھها  زز  آآنن  اازز  ثمن  ااوولى  ستت
كھه  تویيى  ددرر  شك  یيقیينى  نیيستت  

وویين  عجب  ظن  ااست  ددرر  تو  ااىى  مھهیين
كھه  نمى  پردد  بھه  بستانن  یيقیين  

ھھھهر  گمانن  تشنھه  ىى  یيقیين  ااست  ااىى  پسر
مى  ززند  ااندرر  تزاایيد  بالل  وو  پر

چونن  ررسد  ددرر  علم  پس  بر  پا  شودد
مر  یيقیين  رراا  علم  ااوو  بویيا  شودد

زز  اانكھه  ھھھهست  ااندرر  طریيق  مفتتن
علم  كمتر  اازز  یيقیين  وو  فوقق  ظن  
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Know that knowledge is a seeker of certainty, 
and certainty is a seeker of vision and intuition.

علم  جویياىى  یيقیين  باشد  بداانن
وو  آآنن  یيقیين  جویياىى  ددیيد  ااست  وو  عیيانن  

Seek this now, in Alhakum, 
a"er kalla and a"er lau ta‘lamún.

Knowledge leads to vision, O knowing one: 
if it became  certainty, they would see Hell.

Vision is immediately born of certainty, 
just as fancy is born of opinion.

See in Alhakum the explanation of this, 
that the knowledge of certainty becomes the intuition of certainty.

“I am higher than opinion and certainty, 
and my head is not to be turned aside by blame.

Since my mouth ate of His sweetmeat, 
I have become clear-eyed and a seer of Him.

I step boldly when I go home: 
I do not let my feet tremble; I do not walk like the blind.

5at which God said to the rose, and caused it to laugh, 
He said to my heart, and made it a hundred times more (beautiful).

5at which touched the cypress and made its stature straight, 
and that of which the narcissus and wild-rose partook;

5at which made sweet the soul and heart of the sugar-cane, 
and that from which the creature of earth gained the form of Chigil;

5at which made the eyebrow so ravishing 
and made the face rose-coloured and the pomegranate-#ower;

Gave a hundred enchantments to the tongue, 
and that which gave the gold of Ja‘far to the mine.

When the door of the Armoury was opened, 
the amorous glances became archers,

And shot arrows at my heart and frenzied me 
and made me in love with thanksgiving and sugar-chewing.

I am the lover of that One to whom every that belongs: 
of a single pearl of His the bodyguard is Intellect and Spirit.

I do not boast, or if I boast, 
like water, I have no trouble in quenching !re.

How should I steal when He is the keeper of the treasury? 
How should not I be hard-faced? He is my support.

ااندرر  أألھهیيكم  بجو  اایين  رراا  كنونن
  پس  لَوْ  تعلمونن   اازز  پس  كَلاَّ

مى  كشد  دداانش  بھه  بیينش  ااىى  علیيم
گر  یيقیين  گشتى  ببیينندىى  جحیيم  
ددیيد  ززاایيد  اازز  یيقیين  بى  اامتھهالل

آآنن  چنانك  اازز  ظن٬،  مى  ززاایيد  خیيالل  
ااندرر  أألھهیيكم  بیيانن  اایين  ببیين

كھه  شودد  عِلْمَ  االْیَيقِیينِ  عیين  االیيقیين  
اازز  گمانن  وو  اازز  یيقیين  بالاترمم

وو  زز  ملامت  بر  نمى  گردددد  سرمم  
چونن  ددھھھهانم  خورردد  اازز  حلوااىى  ااوو
چشم  ررووشن  گشتم  وو  بیيناىى  ااوو
پا  نھهم  گستاخخ  چونن  خانھه  رروومم
پا  نلرززاانم  نھه  كورراانھه  رروومم  

آآنن  چھه  گل  رراا  گفت  حق  خنداانش  كردد
با  ددلل  من  گفت  وو  صد  چنداانش  كردد

آآنن  چھه  ززدد  بر  سروو  وو  قدشش  ررااست  كردد
وو  اانچھه  اازز  ووىى  نرگس  وو  نسریين  بخورردد
آآنن  چھه  نى  رراا  كردد  شیيریين  جانن  وو  ددلل
وو  اانچھه  خاكى  یيافت  ززوو  نقش  چگل  
آآنن  چھه  اابروو  رراا  چنانن  طراارر  ساخت
چھهرهه  رراا  گلگونھه  وو  گلنارر  ساخت  
مر  ززبانن  رراا  دداادد  صد  اافسونن  گرىى
وو  اانكھه  كانن  رراا  دداادد  ززرر  جعفرىى  
چونن  ددرر  ززررااددخانھه  بازز  شد

غمزهه  ھھھهاىى  چشم  تیير  اانداازز  شد
بر  ددلم  ززدد  تیير  وو  سودداایيیيم  كردد
عاشق  شكر  وو  شكر  خایيیيم  كردد
عاشق  آآنم  كھه  ھھھهر  آآنن  آآنن  ااووست

عقل  وو  جانن  جانداارر  یيك  مرجانن  ااووست  
من  نلافم  وورر  بلافم  ھھھهمچو  آآبب

نیيست  ددرر  آآتش  كشى  اامم  ااضطراابب  
چونن  بدززددمم  چونن  حفیيظ  مخزنن  ااووست
چونن  نباشم  سخت  رروو  پشت  من  ااووست  
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Every one whose back is warmed by the Sun will be hard-faced: 
he will have neither dread nor shame.

ھھھهر  كھه  اازز  خوررشیيد  باشد  پشت  گرمم
سخت  رروو  باشد  نھه  بیيم  ااوو  رراا  نھه  شرمم  

His face has become foe-burning and veil-rending, 
like the face of the peerless Sun.

Every prophet was hard-faced in this world, 
and beat single-handed against the army of the kings,

And did not avert his face from any fear or pain, 
single and alone dashed against a world.

5e rock is hard-faced and bold-eyed: 
it is not afraid of the world that is full of brickbats;

For those brickbats were made solid by the brick-maker, 
the rock was hardened by Divine art.

If the sheep are beyond count, 
how should the butcher be afraid of their numerousness?

‘Each of you is a shepherd’: the prophet is as the shepherd. 
5e people are like the #ock; he is the overseer.

5e shepherd is not afraid of the sheep in contention, 
but is their protector from hot and cold.

If he cries out in wrath against the #ock, 
know it is from the love which he has for them all.

New Fortune says into my ear every moment,
‘I will make you sorrowful, be not sorrowful.

I will make you sorrowful and weeping, 
to the end that I may hide you from the eyes of the wicked.

I will cause your temper to be soured with sorrows, 
in order that the evil eye may be averted from your face.

You are not a hunter and seeker of Me; 
you are My slave and prostrate before My providence.

You are thinking of devices whereby you may attain unto Me: 
in quitting and in seeking Me you are helpless.

Your anguish is seeking a means for Me: 
I was listening yesterday to your heavy sighs.

I am even able, without this waiting, 
to give access and show unto you the way of passage,

5at you may be delivered from this whirlpool of Time 
and may set your foot upon the treasure of union with Me;

ھھھهمچو  ررووىى  آآفتابب  بى  حذرر
گشت  رروویيش  خصم  سوزز  وو  پرددهه  ددرر
ھھھهر  پیيمبر  سخت  رروو  بد  ددرر  جھهانن
یيك  سوااررهه  كوفت  بر  جیيش  شھهانن  
رروو  نگردداانیيد  اازز  ترسس  وو  غمى

یيك  تنھه  تنھها  بزدد  بر  عالمى  
سنگ  باشد  سخت  رروو  وو  چشم  شوخخ

ااوو  نترسد  اازز  جھهانن  پر  كلوخخ  
كانن  كلوخخ  اازز  خشت  ززنن  یيك  لخت  شد

سنگ  اازز  صنع  خداایيى  سخت  شد
گوسفنداانن  گر  بروونند  اازز  حسابب
زز  اانبھهیيشانن  كى  بترسد  آآنن  قصابب  
كلكم  ررااعع  نبى  چونن  ررااعى  ااست
خلق  مانند  ررمھه  ااوو  ساعى  ااست  
اازز  ررمھه  چوپانن  نترسد  ددرر  نبردد

لیيكشانن  حافظ  بودد  اازز  گرمم  وو  سردد
گر  ززند  بانگى  زز  قھهر  ااوو  بر  ررمھه

دداانن  زز  مھهر  ااست  آآنن  كھه  دداارردد  بر  ھھھهمھه  
ھھھهر  ززمانن  گویيد  بھه  گوشم  بخت  نو
كھه  تراا  غمگیين  كنم  غمگیين  مشو

من  تراا  غمگیين  وو  گریيانن  زز  آآنن  كنم
تا  كت  اازز  چشم  بداانن  پنھهانن  كنم  
تلخ  گردداانم  زز  غمھها  خوىى  تو
تا  بگردددد  چشم  بد  اازز  ررووىى  تو
نھه  تو  صیياددىى  وو  جویياىى  منى
بندهه  وو  اافكندهه  ىى  ررااىى  منى  

حیيلھه  ااندیيشى  كھه  ددرر  من  ددرر  ررسى
ددرر  فرااقق  وو  جستن  من  بى  كسى  
چاررهه  مى  جویيد  پى  من  ددرردد  تو
مى  شنوددمم  ددووشش  آآهه  سردد  تو

من  تواانم  ھھھهم  كھه  بى  اایين  اانتظارر
ررهه  ددھھھهم  بنمایيمت  ررااهه  گذاارر

تا  اازز  اایين  گردداابب  ددوورراانن  ووااررھھھهى
بر  سر  گنج  ووصالم  پا  نھهى  
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But the sweetness and delights of the resting-place 
are in proportion to the pain of the journey.

لیيك  شیيریينى  وو  لذااتت  مقر
ھھھهست  بر  ااندااززهه  ىى  ررنج  سفر

5en will you enjoy your town and your kinsfolk 
when you su$er pains and tribulations from exile.’”

Comparison of the true believer’s (eeing and his impatience in a)iction to the agitation 
and restlessness of chick-peas and other pot-herbs when boiling in the pot, 

and to their running upwards in order to jump out.

Look at a chickpea in the pot, 
how it leaps up when it is subjected to the !re.

At the time of its being boiled, the chickpea comes up continually 
to the top of the pot and raises a hundred cries,

Saying, “Why are you setting the !re on me? 
Since you bought me, how are you turning me upside down?”

5e housewife goes on hitting it with the ladle. “No!” says she: 
“boil nicely and don’t jump away from one who makes the !re.

I do not boil you because you are hateful to me: 
nay, it is that you may get taste and savour,

So that you may become nutriment and mingle with the spirit: 
this a7iction of yours is not on account of being despised.

You, when green and fresh, were drinking water in the garden: 
that water-drinking was for the sake of this !re.”

His mercy is prior to His wrath, 
to the end that by mercy he may su$er a7iction.

His mercy preceded His wrath 
in order that the stock-in trade, existence, should come to hand;

For, without pleasure, #esh and skin do not grow; 
and unless they grow, what shall the love of the Friend consume?

If, because of that requirement, acts of wrath come to pass, 
to the end that you may give up that stock-in-trade,

Again the Grace will come in order to excuse it, saying, 
“you have washed yourself and have leaped forth from the river.”

She says, “O chickpea, you did feed in the springtime: 
Pain has become your guest: entertain him well,

آآنن  گھه  اازز  شھهر  وو  زز  خویيشانن  بر  خوررىى
كز  غریيبى  ررنج  وو  محنتھها  برىى  

تمثیيل  گریيختن  مومن  وو  بى  صبرىى  ااوو  ددرر  بلا  بھه  ااضطراابب  وو  بى  قرااررىى  نخودد  وو  ددیيگر  حواایيج  ددرر  جوشش  
ددیيگ  وو  بر  ددوویيدنن  تا  بیيروونن  جھهند

بنگر  ااندرر  نخوددىى  ددرر  ددیيگ  چونن
مى  جھهد  بالا  چو  شد  زز  آآتش  ززبونن  
ھھھهر  ززمانن  نخودد  بر  آآیيد  ووقت  جوشش
بر  سر  ددیيگ  وو  بر  آآرردد  صد  خرووشش  

كھه  چراا  آآتش  بھه  من  ددرر  مى  ززنى
چونن  خریيدىى  چونن  نگونم  مى  كنى  

مى  ززند  كفلیيز  كدبانو  كھه  نى
خوشش  بجوشش  وو  برمجھه  زز  آآتش  كنى  

زز  آآنن  نجوشانم  كھه  مكرووهه  منى
بلكھه  تا  گیيرىى  تو  ذذووقق  وو  چاشنى  
تا  غذاا  گرددىى  بیيامیيزىى  بھه  جانن
بھهر  خوااررىى  نیيستت  اایين  اامتحانن  

آآبب  مى  خوررددىى  بھه  بستانن  سبز  وو  تر
بھهر  اایين  آآتش  بدهه  ست  آآنن  آآبب  خورر

ررحمتش  سابق  بدهه  ست  اازز  قھهر  زز  آآنن
تا  زز  ررحمت  گردددد  ااھھھهل  اامتحانن  

ررحمتش  بر  قھهر  اازز  آآنن  سابق  شدهه  ست
تا  كھه  سرمایيھه  ىى  ووجودد  آآیيد  بھه  ددست  
زز  اانكھه  بى  لذتت  نروویيد  لحم  وو  پوست
چونن  نروویيد  چھه  گدااززدد  عشق  ددووست  

زز  آآنن  تقاضا  گر  بیيایيد  قھهرھھھها
تا  كنى  اایيثارر  آآنن  سرمایيھه  رراا
بازز  لطف  آآیيد  برااىى  عذرر  ااوو

كھه  بكرددىى  غسل  وو  برجستى  زز  جو
گویيد  ااىى  نخودد  چریيدىى  ددرر  بھهارر
ررنج  مھهمانن  تو  شد  نیيكوشش  دداارر
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5at the guest may return, giving thanks, 
and may relate your generosity in the presence of the King,

تا  كھه  مھهمانن  بازز  گردددد  شكر  سازز
پیيش  شھه  گویيد  زز  اایيثارر  تو  بازز

So that the Bestower of favour may come to you instead of the favour, 
and that all favours may envy you.

I am Khalíl, and you are my son: lay your head before the knife: 
lo, I see that I shall sacri&ce you.

Lay your head before wrath, with heart unmoved, 
that I may cut your throat, like Ismail.

I will cut o$ your head, but this head is the head 
that is immune from being cut o$ and dying;

Yet your giving yourself up is the object of eternal purpose: 
O Moslem, you must seek to give yourself up.

Continue, O chickpea, to boil in tribulation, 
that neither existence nor self may remain to you.

If you have laughed in that garden, 
you are the rose of the garden of the spirit and the eye.

If you have been parted from the garden of water and earth, 
you have become food in the mouth and have entered into the living.

Become nutriment and strength and thoughts! 
You were milk: be a lion in the jungles!

By God, you grew from His attributes in the beginning: 
go back nimbly and #eetly into His attributes.

You came from the cloud and the sun and the sky; 
then did you become attributes and ascend to heaven.

You came in the form of rain and heat: 
you will go into the goodly attributes.

You were a part of the sun and the cloud and the stars: 
you became soul and action and speech and thoughts.”

5e existence of the animal arose from the death of the plant: 
“slay me, O trusty friends” is right.

Since there is such a victory for us a"er the checkmate, 
“truly, in my being slain there is a life” are true.

Action and speech and sincerity became the food of the angel, 
so that by means of this ladder he mounted to heaven,

Just as that morsel became the food of Man, 
it mounted from inanimateness and became possessed of soul.

تا  بھه  جاىى  نعمتت  منعم  ررسد
جملھه  نعمتھها  بردد  بر  تو  حسد
من  خلیيلم  تو  پسر  پیيش  بچك
سر  بنھه  إإني  أأررااني  أأذذبحك  

سر  بھه  پیيش  قھهر  نھه  ددلل  بر  قراارر
تا  ببرمم  حلقت  ااسماعیيل  وواارر

سر  ببرمم  لیيك  اایين  سر  آآنن  سرىى  ااست
كز  بریيدهه  گشتن  وو  مرددنن  برىى  ااست  

لیيك  مقصودد  ااززلل  تسلیيم  تست
ااىى  مسلمانن  بایيدتت  تسلیيم  جست  
ااىى  نخودد  مى  جوشش  ااندرر  اابتلا
تا  نھه  ھھھهستى  وو  نھه  خودد  ماند  تراا
ااندرر  آآنن  بستانن  ااگر  خندیيدهه  ااىى
تو  گل  بستانن  جانن  وو  ددیيدهه  ااىى  

گر  جداا  اازز  باغغ  آآبب  وو  گل  شدىى
لقمھه  گشتى  ااندرر  ااحیيا  آآمدىى  
شو  غذاا  وو  قوتت  وو  ااندیيشھه  ھھھها

شیير  بوددىى  شیير  شو  ددرر  بیيشھه  ھھھها
  نخست اازز  صفاتش  ررستھه  ااىى  وو  اااللهَّ

ددرر  صفاتش  بازز  رروو  چالاكك  وو  چست
زز  اابر  وو  خوررشیيد  وو  زز  گرددوونن  آآمدىى
پس  شدىى  ااووصافف  وو  گرددوونن  برشدىى  

آآمدىى  ددرر  صوررتت  بارراانن  وو  تابب
مى  ررووىى  ااندرر  صفاتت  مستطابب  
جزوو  شیيد  وو  اابر  وو  اانجمھها  بدىى

نفس  وو  فعل  وو  قولل  وو  فكرتت  ھھھها  شدىى  
ھھھهستى  حیيواانن  شد  اازز  مرگگ  نباتت

ررااست  آآمد  ااقتلوني  یيا  ثقاتت  
چونن  چنیين  برددىى  ااست  ما  رراا  بعد  ماتت

ررااست  آآمد  إإنن  في  قتلي  حیياتت  
فعل  وو  قولل  وو  صدقق  شد  قوتت  ملك

تا  بدیين  معرااجج  شد  سوىى  فلك  
آآنن  چنانن  كانن  طعمھه  شد  قوتت  بشر
اازز  جماددىى  بر  شد  وو  شد  جانورر
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As regards this topic, 
a wide explanation will be given in another place.

اایين  سخن  رراا  ترجمھه  پھهناووررىى
گفته آآيد ددرر مقامم دديگرىى 

“5e caravan is incessantly arriving from heaven 
that they may tra8c and go back again.

Go, then, sweetly and gladly with free-will, 
not with bitterness and loathing, like a thief.

I am speaking bitter words to you, 
in order that I may wash you of bitterness.

5e frozen grape is thawed by cold water 
and lays aside its coldness and congealment.

When, from bitterness, your heart is !lled with blood, 
and then you will escape from all bitterness.

A comparison showing how the true believer becomes patient when he understands 
the inward meaning and the bene&cial nature of tribulation

A dog is not for hunting, he has no collar: 
the raw and uncooked is nothing but the insipid.”

5e chickpea said, “Since it is so, O lady, 
I will gladly boil: give me help in verity!

In this boiling you art, as it were, my architect: 
smite me with the skimming spoon, for you smite very delightfully.

I am as the elephant: beat and brand my head 
that I may not dream of India and gardens;

So that I may submit myself to the boiling, 
to the end that I may !nd a way to that embrace;

Because Man, in independence, grows insolent 
and becomes hostile, like the dreaming elephant

When the elephant dreams of India, 
he does not listen to the driver and displays viciousness.”

How the housewife made apologies to the chickpea, 
and the wise purpose in her keeping the chickpea on the boil.

5e dame says to it, 
“Formerly I, like you, was a part of the earth.

كارروواانن  دداایيم  زز  گرددوونن  مى  ررسد
تا تجاررتت مى كند وواا مى رروودد

پس  بروو  شیيریين  وو  خوشش  با  ااختیيارر
نه به تلخى وو كرااهت ددززددوواارر

زز  آآنن  حدیيث  تلخ  مى  گویيم  تراا
نا زز تلخيها فروو شويم تراا

زز  آآبب  سردد  اانگورر  اافسرددهه  ررھھھهد
سرددىى وو اافسرددگى بيروونن نهد

تو  زز  تلخى  چونن  كھه  ددلل  پر  خونن  شوىى
پس زز تلخيها همه بيروونن ررووىى 

سگ  شكاررىى  نیيست  ااوو  رراا  طوقق  نیيست
خامم وو ناجوشيدهه جز بى ذذووقق نيست 

گفت  نخودد  چونن  چنیين  ااست  ااىى  ستى
خوشش بجوشم يارريم ددهه ررااستى 

تو  ددرر  اایين  جوشش  چو  معمارر  منى
كفچليزمم ززنن كه بس خوشش مى ززنى 

ھھھهمچو  پیيلم  بر  سرمم  ززنن  ززخم  وو  ددااغغ
تا نبينم خواابب هندستانن وو باغغ 

تا  كھه  خودد  رراا  ددرر  ددھھھهم  ددرر  جوشش  من
تا ررهى يابم ددرر آآنن آآغوشش من 

زز  اانكھه  اانسانن  ددرر  غنا  طاغى  شودد
همچو پيل خواابب بين ياغى شودد

پیيل  چونن  ددرر  خواابب  بیيند  ھھھهند  رراا
پيلبانن رراا نشنودد آآرردد ددغا

عذرر  گفتن  كدبانو  با  نخودد  وو  حكمت  ددرر  جوشش  ددااشتن  كدبانو  نخودد  رراا

آآنن  ستى  گویيد  وو  رراا  كھه  پیيش  اازز  اایين
من چو تو بوددمم زز ااجزااىى ززمين 

تمثیيل  صابر  شدنن  مومن  چونن  بر  سر  وو  خیير  بلا  ووااقف  شودد
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A"er I had drunk a !ery self-morti!cation, 
then I became an acceptable and worthy one.

چونن  بنوشیيدمم  جھهادد  آآذذررىى
پس  پذیيراا  گشتم  وو  ااندرر  خوررىى  

For a long while, I boiled in Time; 
for another long while, in the pot of the body.

By reason of this double boiling I became strength to the senses: 
I became spirit: then I became your teacher.

in the inanimate state I used to say, ‘You are running to the end 
that you may become knowledge and spiritual qualities.’

Since I have become spirit, 
now boil once more and pass beyond animality.”

Beseech God continually that you may not stumble over these deep sayings 
and that you may arrive at the end,

For many have been led astray by the Qur’an: 
by that rope a multitude have fallen into the well.

5ere is no fault in the rope, O perverse man, 
inasmuch as you had no desire for the top.

"e remainder of the story of the guest of that guest-killing mosque, 
and his &rmness and sincerity

5at high-aspiring stranger to the town said, 
“I will sleep in this mosque at night.

O mosque, if you become my Karbala, 
you will be the Ka’ba that ful!ls my need.

Listen, give me leave, O chosen house, 
that I may perform a rope-dance, like Mansur!

If in counselling you have become Gabriel, 
Khalil will not crave succour in the !re’.

Go, O Gabriel, for, having been kindled, 
I, like aloes-wood and ambergris, am better burnt.

O Gabriel, although you are helping 
and guarding like a brother,

O brother, I am eager for the !re: 
I am not that spirit that I should become more and less.”

مدتى  جوشیيدهه  اامم  ااندرر  ززمن
مدتى  ددیيگر  ددرروونن  ددیيگ  تن  

ززیين  ددوو  جوشش  قوتت  حسھها  شدمم
ررووحح  گشتم  پس  تراا  ااستا  شدمم  

ددرر  جماددىى  گفتمى  زز  آآنن  مى  ددووىى
تا  شوىى  علم  وو  صفاتت  معنوىى  

چونن  شدىى  تو  ررووحح  پس  بارر  ددگر
جوشش  ددیيگر  كن  زز  حیيواانى  گذرر
اازز  خداا  مى  خوااهه  تا  ززیين  نكتھه  ھھھها
ددرر  نلغزىى  وو  ررسى  ددرر  منتھها

زز  اانكھه  اازز  قرآآنن  بسى  گمرهه  شدند
زز  آآنن  ررسن  قومى  ددرروونن  چھه  شدند

مر  ررسن  رراا  نیيست  جرمى  ااىى  عنودد
چونن  تراا  سوددااىى  سربالا  نبودد

باقى  قصھه  ىى  مھهمانن  آآنن  مسجد  مھهمانن  كش  وو  ثباتت  وو  صدقق  ااوو

آآنن  غریيب  شھهر  سربالا  طلب
گفت  مى  خسبم  ددرر  اایين  مسجد  بھه  شب  

مسجداا  گر  كربلاىى  من  شوىى
كعبھه  ىى  حاجت  ررووااىى  من  شوىى  
ھھھهیين  مراا  بگذاارر  ااىى  بگزیيدهه  دداارر
تا  ررسن  باززىى  كنم  منصورروواارر
گر  شدیيد  ااندرر  نصیيحت  جبرئیيل
مى  نخوااھھھهد  غوثث  ددرر  آآتش  خلیيل  
جبرئیيلا  رروو  كھه  من  اافرووختھه

بھهترمم  چونن  عودد  وو  عنبر  سوختھه  
جبرئیيلا  گر  چھه  یياررىى  مى  كنى
چونن  برااددرر  پاسدااررىى  مى  كنى  
ااىى  برااددرر  من  بر  آآذذرر  چابكم

من  نھه  آآنن  جانم  كھه  گرددمم  بیيش  وو  كم  
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5e animal spirit is increased by fodder: 
it was a !re and was consumed like !rewood.

جانن  حیيواانى  فزاایيد  اازز  علف
آآتشى  بودد  وو  چو  ھھھهیيزمم  شد  تلف  

Had it not become !rewood, it would have been fruitful: 
it would have prospered unto everlasting and would have caused prosperity.

Know that this !re is a burning wind: 
it is a ray of !re, not the essence thereof.

Assuredly the essence of !re is in the ether: 
on the earth there is its ray and shadow.

Of necessity, the ray, on account of quivering, does not endure: 
it is speedily returning to its source.

Your stature is normally invariable, 
your shadow is now short, now long.

Inasmuch as no one !nds permanence in the ray, 
the re#ections return to origins.

Listen, close your mouth: Mischief has opened its lips. 
Dry up! God best knows the right way.

Account of the conception of evil fancies by those de&cient in understanding.

Before this tale reaches the conclusion, 
there comes from the envious a vapour of stench.

I am not pained by it, but this kick 
may break the nerve of a simple-hearted man’s mind.

Well did the Sage of Ghazna set forth the spiritual parable 
for the sake of those who are veiled,

5at if one see in the Qur’an naught but words, 
this is not surprising on the part of them that have lost the way,

Since the eye of the blind is sensible of naught 
but heat from the beams of the luminous sun.

Suddenly a great booby popped his head out of an ass-stable, 
like a railing woman,

5at this discourse, namely, the Masnaví, is low; 
it is the story of the Prophet and imitation;

گر  نگشتى  ھھھهیيزمم  ااوو  مثمر  بدىى
تا  اابد  معمورر  وو  ھھھهم  عامر  بدىى  
بادد  سوززاانن  ااست  اایين  آآتش  بداانن

پرتو  آآتش  بودد  نھه  عیين  آآنن  
عیين  آآتش  ددرر  ااثیير  آآمد  یيقیين

پرتو  وو  سایيھه  ىى  ووىى  ااست  ااندرر  ززمیين  
لاجرمم  پرتو  نپایيد  زز  ااضطراابب
سوىى  معدنن  بازز  مى  گردددد  شتابب  
قامت  تو  برقراارر  آآمد  بھه  سازز

سایيھه  ااتت  كوتھه  ددمى  یيك  ددمم  ددرراازز
زز  اانكھه  ددرر  پرتو  نیيابد  كس  ثباتت
عكسھها  وواا  گشت  سوىى  اامھهاتت  
ھھھهیين  ددھھھهانن  بر  بند  فتنھه  لب  گشادد

  أأعلم  بالرشادد خشك  آآرر  اااللهَّ

ذذكر  خیيالل  بد  ااندیيشیيدنن  قاصر  فھهمانن  

پیيش  اازز  آآنك  اایين  قصھه  تا  مخلص  ررسد
ددوودد  گندىى  آآمد  اازز  ااھھھهل  حسد

من  نمى  ررنجم  اازز  اایين  لیيك  اایين  لگد
خاطر  ساددهه  ددلى  رراا  پى  كند

خوشش  بیيانن  كردد  آآنن  حكیيم  غزنوىى
بھهر  محجوبانن  مثالل  معنوىى  
كھه  زز  قرآآنن  گر  نبیيند  غیير  قالل

اایين  عجب  نبودد  زز  ااصحابب  ضلالل  
كز  شعاعع  آآفتابب  پر  زز  نورر

غیير  گرمى  مى  نیيابد  چشم  كورر
خربطى  ناگاهه  اازز  خر  خانھه  ااىى

سر  بروونن  آآوورردد  چونن  طعانھه  ااىى  
كایين  سخن  پست  ااست  یيعنى  مثنوىى
قصھه  ىى  پیيغمبر  ااست  وو  پى  ررووىى  
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5ere is no mention of investigation and the sublime mysteries 
towards which the saints make their steeds gallop;

نى  ذذكر  بحث  وو  ااسراارر  بلند
كھه  ددوواانند  ااوولیيا  آآنن  سو  سمند

from the stations of asceticism to the passing away, 
step by step up to union with God,

the explanation and de!nition of every station and stage, 
so that by means of the wings thereof a man of heart should soar.

When the Book of God came, 
the unbelievers railed likewise at it too,

Saying, “It is legends and paltry tales; 
there is no profound inquiry and lo"y speculation;

5e little children understand it; 
it is naught but things approved and disapproved—

5e account of Joseph, the account of his curly locks, 
the account of Jacob and Zalikha and her passion.

It is plain, and every one !nds the way: 
where is the exposition in which the intellect becomes lost?”

He said, “If this seems easy to you, 
say one Sura so ‘easy’ as this.

Let the Jinn and mankind and the skilled among you 
produce a single verse of this ‘easy’ style.”

Commentary on the Tradition of Mustafa, on whom be peace, that the Quran 
has an exterior and an interior, and that its interior has an interior, to seven interior.

A man’s paternal and maternal uncles for a hundred years 
and of his state not see the tip of a hair.

Know that the words of the Quran have an exterior, 
and under the exterior an interior, exceedingly overpowering;

And beneath that inward a third interior, 
wherein all intellects become lost.

5e fourth interior of the Quran none has perceived at all, 
except God the peerless and incomparable.

In the Quran do not you, O son, regard the exterior: 
the Devil regards Adam as nothing but clay.

5e exterior of the Quran is like a man’s person, 
for his features are visible, while his spirit is hidden.

اازز  مقاماتت  تبتل  تا  فنا
پایيھه  پایيھه  تا  ملاقاتت  خداا

شرحح  وو  حد  ھھھهر  مقامم  وو  منزلى
كھه  بھه  پر  ززوو  بر  پردد  صاحب  ددلى  
  بیيامد  ھھھهم  بر  آآنن چونن  كتابب  اااللهَّ
اایين  چنیين  طعنھه  ززددند  آآنن  كافراانن  
كھه  ااساطیير  ااست  وو  اافسانھه  ىى  نژند

نیيست  تعمیيقى  وو  تحقیيقى  بلند
كوددكانن  خردد  فھهمش  مى  كنند
نیيست  جز  اامر  پسند  وو  ناپسند

ذذكر  یيوسف  ذذكر  ززلف  پر  خمش
ذذكر  یيعقوبب  وو  ززلیيخا  وو  غمش  

ظاھھھهر  ااست  وو  ھھھهر  كسى  پى  مى  بردد
كو  بیيانن  كھه  گم  شودد  ددرر  ووىى  خردد
گفت  ااگر  آآسانن  نمایيد  اایين  بھه  تو
اایين  چنیين  آآسانن  یيكى  سوررهه  بگو

جنتانن  وو  اانستانن  وو  ااھھھهل  كارر
گو  یيكى  آآیيت  اازز  اایين  آآسانن  بیيارر

تفسیير  اایين  خبر  مصطفى  علیيھه  االصلاةة  وو  االسلامم  كھه  للقرآآنن  ظھهر  وو  بطن  وو  لبطنھه  بطن  إإلى  سبعة  أأبطن  

مردد  رراا  صد  سالل  عم  وو  خالل  ااوو
یيك  سر  مویيى  نبیيند  حالل  ااوو

حرفف  قرآآنن  رراا  بداانن  كھه  ظاھھھهرىى  ااست
ززیير  ظاھھھهر  باطنى  بس  قاھھھهرىى  ااست  

ززیير  آآنن  باطن  یيكى  بطن  سومم
كھه  ددرر  ااوو  گردددد  خرددھھھها  جملھه  گم  
بطن  چاررمم  اازز  نبى  خودد  كس  ندیيد

جز  خدااىى  بى  نظیير  بى  ندیيد
تو  زز  قرآآنن  ااىى  پسر  ظاھھھهر  مبیين
ددیيو  آآددمم  رراا  نبیيند  جز  كھه  طیين  

ظاھھھهر  قرآآنن  چو  شخص  آآددمى  ااست
كھه  نقوشش  ظاھھھهر  وو  جانش  خفى  ااست  
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بیيانن  آآنن  كھه  ررفتن  اانبیيا  وو  ااوولیيا  علیيھهم  االسلامم  بھه  كوھھھهھها  وو  غاررھھھها  جھهت  پنھهانن  كرددنن  خویيش  نیيست  وو  جھهت  
خوفف  وو  تشویيش  خلق  نیيست  بلكھه  جھهت  ااررشادد  خلق  ااست  وو  تحریيض  بر  اانقطاعع  اازز  ددنیيا  بھه  قدرر  ممكن  

It is explained that the going of the prophets and the saints, on whom be peace, to mountains and caves, 
is not for the purpose of hiding themselves and on account of their fear of being disturbed by the people, 

but for the purpose of guiding the people in the right way 
and inciting them to abandon this world as much as is possible.

As for their saying that the saints are in the mountains 
in order that they may be hidden from the eyes of men,

In the sight of the people they are higher than a hundred mountains 
and plant their footsteps on the Seventh Heaven.

Why, then, should he who is beyond a hundred seas and mountains 
become hidden and seek the mountains?

He has no need to #ee to the mountains, he in pursuit 
of whom the colt, Heaven, has dropped a hundred horse-shoes.

5e celestial sphere revolved and never saw the dust of the spirit; 
Heaven donned the garb of mourning.

If, outwardly, the peri is hidden, 
Man is a hundred times more hidden than the peris.

In the view of the intelligent, Man is indeed 
a hundred times more hidden than the peri who is concealed.

Since, in the view of the intelligent, Man is hidden, 
how must be the Adam who is pure in the unseen world!

Comparison of the form of the saints and the form of the speech of the saints to the form of the rod 
of Moses and to the form of the incantation of Jesus, peace be on them both!

Man is like the rod of Moses; 
Man is like the incantation of Jesus.

For the sake of justice and for the sake of decorum, 
the true believer’s heart is in the hand of God, between two !ngers.

Its exterior is a piece of wood, 
but existence is one mouthful to it when it opens its throat.

In the incantation of Jesus do not regard the letter and the sound: 
regard the fact that Death turned and #ed from it.

آآنن  كھه  گویيند  ااوولیيا  ددرر  كھه  بوند
تا  زز  چشم  مرددمانن  پنھهانن  شوند

پیيش  خلق  اایيشانن  فراازز  صد  كھه  ااند
گامم  خودد  بر  چرخخ  ھھھهفتم  مى  نھهند
پس  چراا  پنھهانن  شودد  كھه  جو  بودد

كاوو  زز  صد  ددرریيا  وو  كھه  زز  آآنن  سو  بودد
حاجتش  نبودد  بھه  سوىى  كھه  گریيخت

كز  پیيش  كرهه  ىى  فلك  صد  نعل  رریيخت  
چرخخ  گرددیيد  وو  ندیيد  ااوو  گردد  جانن

تعزیيت  جامھه  بپوشیيد  آآسمانن  
گر  بھه  ظاھھھهر  آآنن  پرىى  پنھهانن  بودد

آآددمى  پنھهانن  تر  اازز  پریيانن  بودد
نزدد  عاقل  زز  آآنن  پرىى  كھه  مضمر  ااست

آآددمى  صد  بارر  خودد  پنھهانن  تر  ااست  
آآددمى  نزددیيك  عاقل  چونن  خفى  ااست

چونن  بودد  آآددمم  كھه  ددرر  غیيب  ااوو  صفى  ااست  

تشبیيھه  صوررتت  ااوولیيا  وو  صوررتت  كلامم  ااوولیيا  بھه  صوررتت  عصاىى  موسى  وو  صوررتت  اافسونن  عیيسى  علیيھهما  االسلامم  

آآددمى  ھھھهمچونن  عصاىى  موسى  ااست
آآددمى  ھھھهمچونن  فسونن  عیيسى  ااست  
ددرر  كف  حق  بھهر  دداادد  وو  بھهر  ززیين
قلب  مومن  ھھھهست  بیين  ااصبعیين  
ظاھھھهرشش  چوبى  وو  لیيكن  پیيش  ااوو
كونن  یيك  لقمھه  چو  بگشایيد  گلو

تو  مبیين  زز  اافسونن  عیيسى  حرفف  وو  صوتت
آآنن  ببیين  كز  ووىى  گریيزاانن  گشت  موتت  
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In his incantation do not regard the petty words: 
consider that the dead sprang up and sat down.

تو  مبیين  زز  اافسونش  آآنن  لھهجاتت  پست
آآنن  نگر  كھه  مرددهه  بر  جست  وو  نشست  

In that rod, do not regard the easy getting: 
regard the fact that it cle" the green sea.

You have seen from afar the black canopy: 
take a step forward and behold the army!

From afar you see nothing but the dust: 
advance a little and see the man in the dust.

His dust makes eyes bright; 
his manliness uproots mountains.

When Moses came up from the remotest part of the desert, 
at his advent Mount Sinai began to dance.

Commentary on, O you mountains, repeat in accord with him, and the birds.

5e face of David shone with His glory: 
the mountains sang plaintively a"er him.

5e mountain became an accompanist to David: 
both the minstrels drunk in love for a King.

5e command came, “O you mountains repeat”: 
both joined their voices and kept the tune together.

He said, “O David, you have su$ered separation: 
for My sake you have parted from your intimates.”

O lonely stranger who have become friendless, 
from whose heart the !re of longing has #amed up,

You desire minstrels and singers and boon-companions: 
the Eternal One brings the mountains unto you.

He makes minstrels and singers and pipers: 
He makes the mountain blow in measure before you,

To the end that you may know that, since the mountain is permitted to sing, 
the saint has plaintive songs without lips or teeth.

5e melody of the particles of that pure-bodied one 
is reaching his sensuous ear every moment.

His companions hear it not, he hears: 
oh, happy is the soul that believes in his hidden mystery.

تو  مبیين  مر  آآنن  عصا  رراا  سھهل  یيافت
آآنن  ببیين  كھه  بحر  خضراا  رراا  شكافت  

تو  زز  ددووررىى  ددیيدهه  ااىى  چتر  سیياهه
یيك  قدمم  وواا  پیيش  نھه  بنگر  سپاهه  

تو  زز  ددووررىى  مى  نبیينى  جز  كھه  گردد
ااندكى  پیيش  آآ  ببیين  ددرر  گردد  مردد
ددیيدهه  ھھھها  رراا  گردد  ااوو  ررووشن  كند
كوھھھهھها  رراا  مرددىى  ااوو  بر  كند

چونن  بر  آآمد  موسى  اازز  ااقصاىى  ددشت
كوهه  طورر  اازز  مقدمش  ررقاصص  گشت  

یْيرَ بِي  مَعَھُه  وَو  االطَّ تفسیير  یيا  جِبالُل  أَأووِّ

ررووىى  ددااوودد  اازز  فرشش  تابانن  شدهه
كوھھھهھها  ااندرر  پیيش  نالانن  شدهه  
كوهه  با  ددااوودد  گشتھه  ھھھهمرھھھهى

ھھھهر  ددوو  مطربب  مست  ددرر  عشق  شھهى  
بِي  اامر  آآمدهه یيا  جِبالُل  أَأووِّ

ھھھهر  ددوو  ھھھهم  آآوواازز  وو  ھھھهم  پرددهه  شدهه  
گفت  ددااوودداا  تو  ھھھهجرتت  ددیيدهه  ااىى
بھهر  من  اازز  ھھھهم  ددمانن  ببریيدهه  ااىى  
ااىى  غریيب  فردد  بى  مونس  شدهه
آآتش  شوقق  اازز  ددلت  شعلھه  ززددهه  

مطربانن  خوااھھھهى  وو  قواالل  وو  ندیيم
كوھھھهھها  رراا  پیيشت  آآرردد  آآنن  قدیيم  
مطربب  وو  قواالل  وو  سرنایيى  كند
كھه  بھه  پیيشت  بادد  پیيمایيى  كند

تا  بداانى  نالھه  چونن  كھه  رراا  ررووااست
بى  لب  وو  ددنداانن  وولى  رراا  نالھه  ھھھهاست  
نغمھه  ىى  ااجزااىى  آآنن  صافى  جسد

ھھھهر  ددمى  ددرر  گوشش  حسش  مى  ررسد
ھھھهمنشیينانن  نشنوند  ااوو  بشنودد

ااىى  خنك  جانن  كاوو  بھه  غیيبش  بگروودد
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He beholds a hundred discourses in himself, 
while his companion has gotten no scent.

بنگردد  ددرر  نفس  خودد  صد  گفت  ووگو
ھھھهمنشیين  ااوو  نبرددهه  ھھھهیيچ  بو

Within your heart a hundred questions and a hundred answers 
are coming from non-spatiality to your dwelling-place.

You hear; the ears do not hear, 
if he brings his ear near to you.

O deaf man, I grant that truly you hear them not; 
since you have seen their emblem, how will not you believe?

Reply to him who rails at the Masnavi on account of his being de&cient in understanding.

O railing cur, you are bow-wowing and practicing evasion 
for the purpose of railing at the Qur’an.

5is is not such a lion that you will save your life from it 
or carry o$ your faith from the claws of its vengeance.

5e Qur’an is proclaiming till the Resurrection— 
“O people devoted to ignorance,

Who were deeming me to be an idle tale 
and were sowing the seed of raillery and in!delity,

You yourselves have seen what you were sco8ng at, 
that you were perishable and an idle tale.

I am the Word of God and subsistent through the Essence; 
I am the Food of the soul of the soul. And the Jacinth of purity.

I am the Sunlight that has fallen upon you, 
but I have not become separate from the Sun.

Lo, I am the Fountain of the Water of Life 
that I may deliver the lovers from death.

If your greed had not raised such a stench, 
God would have poured a draught on your graves.”

Nay; I will accept the advice and counsel of the Sage: 
I will not let my heart be sickened by every taunt.

صد  سؤاالل  وو  صد  جواابب  ااندرر  ددلت
مى  ررسد  اازز  لامكانن  تا  منزلت  
بشنوىى  تو  نشنودد  زز  آآنن  گوشھها
گر  بھه  نزددیيك  تو  آآرردد  گوشش  رراا

گیيرمم  ااىى  كر  خودد  تو  آآنن  رراا  نشنوىى
چونن  مثالش  ددیيدهه  ااىى  چونن  نگرووىى  

جواابب  طعنھه  ززنندهه  ددرر  مثنوىى  اازز  قصورر  فھهم  خودد

ااىى  سگ  طاعن  تو  عوعو  مى  كنى
طعن  قرآآنن  رراا  بروونن  شو  مى  كنى  

اایين  نھه  آآنن  شیير  ااست  كز  ووىى  جانن  برىى
یيا  زز  پنجھه  ىى  قھهر  ااوو  اایيمانن  برىى  

تا  قیيامت  مى  ززند  قرآآنن  نداا
ااىى  گرووھھھهى  جھهل  رراا  گشتھه  فداا
كھه  مراا  اافسانھه  مى  پندااشتیيد

تخم  طعن  وو  كافرىى  مى  كاشتیيد
خودد  بدیيدیيد  آآنن  كھه  طعنھه  مى  ززددیيت

كھه  شما  فانى  وو  اافسانھه  بدیيت  
من  كلامم  حقم  وو  قایيم  بھه  ذذااتت

قوتت  جانن  جانن  وو  یياقوتت  ززكاتت  
نورر  خوررشیيدمم  فتاددهه  بر  شما
لیيك  اازز  خوررشیيد  ناگشتھه  جداا
نك  منم  یينبوعع  آآنن  آآبب  حیياتت

تا  ررھھھهانم  عاشقانن  رراا  اازز  مماتت  
گر  چنانن  گند  آآززتانن  ننگیيختى

جرعھه  ااىى  بر  گوررتانن  حق  رریيختى  
نھه  بگیيرمم  گفت  وو  پند  آآنن  حكیيم
ددلل  نگردداانم  بھه  ھھھهر  طعنى  سقیيم  
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مثل  ززددنن  ددرر  ررمیيدنن  كرهه  ىى  ااسب  اازز  آآبب  خوررددنن  بھه  سبب  شخولیيدنن  سایيسانن  

Parable of the foal’s refusing to drink the water because of the bawling of the grooms.

As he has said in his discourse, 
the foal and its mother were drinking the water.

5ose persons were bawling incessantly at the horses, 
“Come on! Hey, drink!”

5at bawling reached the foal: 
it was li"ing its head and refusing to drink.

Its mother asked, “O foal, 
why are you always refusing to drink this water?”

5e foal said, “5ese people are bawling: 
I am afraid of the occurrence of their shouts.

5erefore my heart is trembling and jumping: 
dread of the occurrence of the outcry is coming on me.”

5e mother said, “Ever since the world existed, 
there have been busybodies of this sort on the earth.”

Listen, do your own business, O worthy man: 
soon will they tear their beards.

5e time is restricted, and the abundant water is #owing away: 
drink !rst, through being parted, you fall to pieces.

5ere is a famous conduit, full of the Water of Life: 
draw the Water, in order that verdure may grow up from you.

We are drinking the water of Khizr from the river of the speech of the saints: 
come, O heedless thirsty man!

If you do not see the water, artfully a"er the fashion of the blind 
bring the jug to the river, and dip it in the river.

Forasmuch as you have heard that there is water in this river-bed,: 
the blind man must practise conformity.

Carry down to the river the water-skin that has thoughts of the water, 
so that you may !nd your water-skin heavy.

When you have found it heavy, you will be led to infer: 
at that moment your heart is delivered from dry conformity.

If the blind man does not see the river-water visually, 
yet he knows, when he !nds the jug heavy,

آآنن  كھه  فرموددست  ااوو  ااندرر  خطابب
كرهه  وو  ماددرر  ھھھهمى  خوررددند  آآبب  
مى  شخولیيدند  ھھھهر  ددمم  آآنن  نفر

بھهر  ااسبانن  كھه  ھھھهلا  ھھھهیين  آآبب  خورر
آآنن  شخولیيدنن  بھه  كرهه  مى  ررسیيد

سر  ھھھهمى  برددااشت  وو  اازز  خورر  مى  ررمیيد
ماددررشش  پرسیيد  كاىى  كرهه  چراا
مى  ررمى  ھھھهر  ساعتى  ززیين  ااستقا
گفت  كرهه  مى  شخولند  اایين  گرووهه
زز  ااتفاقق  بانگشانن  ددااررمم  شكوهه  

پس  ددلم  مى  لرززدد  اازز  جا  مى  رروودد
زز  ااتفاقق  نعرهه  خوفم  مى  ررسد

گفت  ماددرر  تا  جھهانن  بوددهه  ست  اازز  اایين
كارر  اافزاایيانن  بدند  ااندرر  ززمیين  

ھھھهیين  تو  كارر  خویيش  كن  ااىى  ااررجمند
ززوودد  كایيشانن  رریيش  خودد  بر  مى  كنند

ووقت  تنگ  وو  مى  رروودد  آآبب  فرااخخ
پیيش  اازز  آآنن  كز  ھھھهجر  گرددىى  شاخخ  شاخخ  
شھهرهه  كارریيزىى  ااست  پر  آآبب  حیياتت

آآبب  كش  تا  بر  ددمد  اازز  تو  نباتت  
آآبب  خضر  اازز  جوىى  نطق  ااوولیيا
مى  خورریيم  ااىى  تشنھه  ىى  غافل  بیيا
گر  نبیينى  آآبب  كورراانھه  بھه  فن

سوىى  جو  آآوورر  سبو  ددرر  جوىى  ززنن  
چونن  شنیيدىى  كاندرر  اایين  جو  آآبب  ھھھهست

كورر  رراا  تقلیيد  بایيد  كارر  بست  
جو  فروو  بر  مشك  آآبب  ااندیيش  رراا
تا  گراانن  بیينى  تو  مشك  خویيش  رراا
چونن  گراانن  ددیيدىى  شوىى  تو  مستدلل
ررست  اازز  تقلیيد  خشك  آآنن  گاهه  ددلل  

گر  نبیيند  كورر  آآبب  جو  عیيانن
لیيك  ددااند  چونن  سبو  بیيند  گراانن  
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5at some water has gone from the river into the jug; 
for this was light and it has become heavy and swollen with water;

كھه  زز  جو  ااندرر  سبو  آآبى  برفت
كایين  سبك  بودد  وو  گراانن  شد  زز  آآبب  وو  ززفت  

“Because,”, “every wind used to sweep me away, 
the wind does not sweep me away: my weight has increased.”

5e foolish are swept away by every gust of desire, 
because they have no weight of faculties.

5e wicked man is an anchorless ship, 
for he !nds no precaution against the perverse wind.

To the intelligent man the anchor of intelligence is security: 
beg an anchor from the intelligent.

Since he has borne away the succours of intelligence 
from the pearl-treasury of that Sea of Bounty,

By such succours the heart is !lled with knowledge: 
it shoots from the heart, and the eye too becomes illuminated,

Because the light from the heart has settled upon this eye 
so that your eye, having become the heart, is inactive.

When the heart too has come into contact with the intellectual Lights, 
it bestows a portion thereof on the eyes also.

Know, then, that the blessed Water from Heaven 
is the inspiration of hearts and the true explanation.

Let us also, like that foal, drink the water of the stream; 
let us pay no regard to the evil suggestions of the scolder.

You are a follower of the prophets, tread the Way: 
deem all the railing of creatures to be a wind.

When have the Masters who have traversed the Way 
lent ear to the clamour of curs?

"e remainder of the story of the guest in the guest-killing mosque

Relate what appeared in the mosque to that self-sacri!cing valiant man, 
and what he did.

He slept in the mosque, where in truth had he slept? 
How should a submerged man sleep in the river?

Always, for the lovers beneath the #ood of a passion, 
there is the sleep of birds and !shes.

زز  اانكھه  ھھھهر  باددىى  مراا  ددررمى  رربودد
بادد  مى  نربایيدمم  ثقلم  فزوودد

مر  سفیيھهانن  رراا  رربایيد  ھھھهر  ھھھهواا
زز  اانكھه  نبوددشانن  گراانى  قوىى  
كشتى  بى  لنگر  آآمد  مردد  شر
كھه  زز  بادد  كژ  نیيابد  ااوو  حذرر

لنگر  عقل  ااست  عاقل  رراا  اامانن
لنگرىى  ددرریيوززهه  كن  اازز  عاقلانن  
ااوو  مدددھھھهاىى  خردد  چونن  ددرر  رربودد
اازز  خزیينھه  ىى  ددرر  آآنن  ددرریياىى  جودد
ززیين  چنیين  اامداادد  ددلل  پر  فن  شودد
بجھهد  اازز  ددلل  چشم  ھھھهم  ررووشن  شودد

زز  اانكھه  نورر  اازز  ددلل  بر  اایين  ددیيدهه  نشست
تا  چو  ددلل  شد  ددیيدهه  ىى  تو  عاطل  ااست  

ددلل  چو  بر  اانواارر  عقلى  نیيز  ززدد
زز  آآنن  نصیيبى  ھھھهم  بھه  ددوو  ددیيدهه  ددھھھهد
پس  بداانن  كآبب  مبارركك  زز  آآسمانن
ووحى  ددلھها  باشد  وو  صدقق  بیيانن  

ما  چو  آآنن  كرهه  ھھھهم  آآبب  جو  خورریيم
سوىى  آآنن  ووسوااسس  طاعن  ننگریيم  

پى  رروو  پیيغمبراانى  ررهه  سپر
طعنھه  ىى  خلقانن  ھھھهمھه  باددىى  شمر

آآنن  خدااوونداانن  كھه  ررهه  طى  كرددهه  ااند
گوشش  با  بانگ  سگانن  كى  كرددهه  ااند

بقیيھه  ىى  ذذكر  آآنن  مھهمانن  مسجد  مھهمانن  كش  

بازز  گو  كانن  پاكك  بازز  شیير  مردد
ااندرر  آآنن  مسجد  چھه  بنموددشش  چھه  كردد
خفت  ددرر  مسجد  خودد  ااوو  رراا  خواابب  كو
مردد  غرقھه  گشتھه  چونن  خسبد  بھه  جو
خواابب  مرغغ  وو  ماھھھهیيانن  باشد  ھھھهمى
عاشقانن  رراا  ززیير  غرقابب  غمى  
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At midnight came an awful voice, 
“I come, I come upon you, O you that seek advantage.”

نیيم  شب  آآوواازز  با  ھھھهولى  ررسیيد
كایيم  آآیيم  بر  سرتت  ااىى  مستفیيد

Five times came such a terrible voice, 
and his heart was being rent piecemeal.

Commentary on the verse: “And raise the battle-cry against them 
with your horsemen and men on foot.”

When you earnestly resolve to be religious, 
the Devil in your nature cries out at you,

“Go not in that direction! Bethink you, O misguided one; 
for you will become captive to distress and poverty.

You will become destitute, you will be cut o$ from friends, 
you will be despised, and you will feel sorry.”

From fear of the outcry of that accursed Devil 
you #ee away from certain truth into error,

Saying, “Ho, to-morrow is mine and a"er to-morrow: 
I will run in the Way of religion, I have time.”

5en again you see Death killing your neighbours on le" and right, 
so that the cry is raised.

Now, in fear of life, you resolve to be religious: 
for a while, you make yourself a man;

So you put on the armour of knowledge and wisdom, 
saying, “I will not shrink from any danger.”

Again he deceitfully cries out at you—
“Be afraid and turn away from the sword of poverty!”

Once more you #ee from the Way of Light 
and cast o$ that armour of knowledge and virtue.

Years, you are a slave to him because of a cry: 
you have laid down the blanket in such darkness as this!

Dread of the cry of the devils has bound the people 
and taken hold of their throats,

Till their souls have become as hopeless of the Light 
as the spirits of the in!dels who dwell in the tombs.

پنج  كرتت  اایين  چنیين  آآوواازز  سخت
مى  ررسیيد  وو  ددلل  ھھھهمى  شد  لخت  لخت

تفسیير  آآیيت  وَو  أَأجْلِبْ  عَلَیْيھِهمْ  بِخَیْيلِكَ  وَو  رَرجِلِكَ

تو  چو  عزمم  ددیين  كنى  با  ااجتھهادد
ددیيو  بانگت  بر  ززند  ااندرر  نھهادد

كھه  مروو  زز  آآنن  سو  بیيندیيش  ااىى  غوىى
كھه  ااسیير  ررنج  وو  ددرروویيشى  شوىى  
بى  نواا  گرددىى  زز  یيارراانن  وواابرىى

خواارر  گرددىى  وو  پشیيمانى  خوررىى  
تو  زز  بیيم  بانگ  آآنن  ددیيو  لعیين

ووااگریيزىى  ددرر  ضلالت  اازز  یيقیين  
كھه  ھھھهلا  فردداا  وو  پس  فردداا  مرااست

ررااهه  ددیين  پویيم  كھه  مھهلت  پیيش  ماست  
مرگگ  بیينى  بازز  كاوو  اازز  چپ  وو  ررااست
مى  كشد  ھھھهمسایيھه  رراا  تا  بانگ  خاست  

بازز  عزمم  ددیين  كنى  اازز  بیيم  جانن
مردد  ساززىى  خویيشتن  رراا  یيك  ززمانن  
پس  سلح  بر  بندىى  اازز  علم  وو  حكم
كھه  من  اازز  خوفى  نیياررمم  پاىى  كم  
بازز  بانگى  بر  ززند  بر  تو  زز  مكر
كھه  بترسس  وو  بازز  گردد  اازز  تیيغ  فقر

بازز  بگریيزىى  زز  ررااهه  ررووشنى
آآنن  سلاحح  علم  وو  فن  رراا  بفكنى  
سالھها  ااوو  رراا  بھه  بانگى  بندهه  ااىى
ددرر  چنیين  ظلمت  نمد  اافكندهه  ااىى  
ھھھهیيبت  بانگ  شیياطیين  خلق  رراا

بند  كرددهه  ست  وو  گرفتھه  حلق  رراا
تا  چنانن  نومیيد  شد  جانشانن  زز  نورر
كھه  رروواانن  كافراانن  زز  ااھھھهل  قبورر
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Such is the terror of the cry of that accursed one: 
how must be the dread of the Divine cry!

اایين  شكوهه  بانگ  آآنن  ملعونن  بودد
ھھھهیيبت  بانگ  خداایيى  چونن  بودد

Dread of the falcon is upon the noble partridge: 
the #y has no portion of that dread,

Because the falcon is not a hunter of #ies: 
only spiders catch #ies.

5e spider, the Devil, has dominion over #ies like you, 
not over the partridge and the eagle.

5e cry of the devils is the shepherd of the damned; 
the cry of the Lord is the guardian of the saints,

To the end that, by reason of these two cries far distant, 
not a drop of the sweet sea may mingle with the briny sea.

How the talismanic cry came at midnight to the guest in the mosque.

Now hear the tale of the terrible cry, 
by which that good-fortuned man was not dismayed.

He said, “How should I fear? For this is the drum of the Festival. 
Let the drum fear, since blows belong to it.

O empty drums without hearts, 
your share in the festival of the spirit are blows of the stick.

5e Resurrection is the Festival, and the irreligious are the drum: 
we, like the festive folk, are laughing as the rose.”

Now hear how, when this drum boomed, 
he cooks the pot containing the broth of felicity.

When that man of insight heard the drum, 
he said, “How should my heart be afraid of the drum of the Festival?”

He said to himself, “Beware, do not let your heart tremble, 
for the souls of the faint-hearted who lack faith have died at this.

5e time has come for me, like Haydar, 
to seize a kingdom, or to quit the body.”

He sprang up and shouted, “O prince, lo, here am I: 
if you are a man, come on!”

At his voice that talisman instantly was shattered: 
the gold poured down, diverse sorts, in every direction.

ھھھهیيبت  بازز  ااست  بر  كبك  نجیيب
مر  مگس  رراا  نیيست  زز  آآنن  ھھھهیيبت  نصیيب  

زز  اانكھه  نبودد  بازز  صیيادد  مگس
عنكبوتانن  مى  مگس  گیيرند  وو  بس  
عنكبوتت  ددیيو  بر  چونن  تو  ذذبابب

كر  وو  فر  دداارردد  نھه  بر  كبك  وو  عقابب  
بانگ  ددیيواانن  گلھه  بانن  ااشقیياست
بانگ  سلطانن  پاسبانن  ااوولیياست  
تا  نیيامیيزدد  بدیين  ددوو  بانگ  ددوورر

قطرهه  ااىى  اازز  بحر  خوشش  با  بحر  شورر

ررسیيدنن  بانگ  طلسمى  نیيم  شب  مھهمانن  مسجد  رراا

بشنو  ااكنونن  قصھه  ىى  آآنن  بانگ  سخت
كھه  بداانن  اازز  جا  نرفت  آآنن  نیيك  بخت  

گفت  چونن  ترسم  چو  ھھھهست  اایين  طبل  عیيد
تا  ددھھھهل  ترسد  كھه  ززخم  ااوو  رراا  ررسیيد

ااىى  ددھھھهلھهاىى  تھهى  بى  قلوبب
قسمتانن  اازز  عیيد  جانن  شد  ززخم  چوبب  

شد  قیيامت  عیيد  وو  بى  ددیينانن  ددھھھهل
ما  چو  ااھھھهل  عیيد  خنداانن  ھھھهمچو  گل  

بشنو  ااكنونن  اایين  ددھھھهل  چونن  بانگ  ززدد
ددیيگ  ددوولتبا  چگونھه  مى  پزدد

چونن  كھه  بشنودد  آآنن  ددھھھهل  آآنن  مردد  ددیيد
گفت  چونن  ترسد  ددلم  اازز  طبل  عیيد

گفت  با  خودد  ھھھهیين  ملرززاانن  ددلل  كز  اایين
مردد  جانن  بد  ددلانن  بى  یيقیين  

ووقت  آآنن  آآمد  كھه  حیيدرروواارر  من
ملك  گیيرمم  یيا  بپرددااززمم  بدنن  

بر  جھهیيد  وو  بانگ  بر  ززدد  كاىى  كیيا
حاضرمم  اایينك  ااگر  مرددىى  بیيا

ددرر  ززمانن  بشكست  زز  آآوواازز  آآنن  طلسم
ززرر  ھھھهمى  رریيزیيد  ھھھهر  سو  قسم  قسم  
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So much gold poured down that the youth feared lest,
from its abundance, it might block the doorway.

رریيخت  چنداانن  ززرر  كھه  ترسیيد  آآنن  پسر
تا  نگیيردد  ززرر  زز  پرىى  ررااهه  ددرر

A"erwards that ready lion rose up, 
and till dawn he was carrying out the gold

And burying it 
and coming to it once more with sack and bag.

5at self-devoting one laid by stores thereof, 
to the confusion of the timidity of the backsliders.

5is external gold has occurred to the mind 
of every blind, God-forsaken gold-worshipper.

Children break potsherds, give the name of gold,
and put them in their skirts.

When in that game you mention the name of gold 
that crosses the child’s mind.

Nay, the gold stamped with the Divine stamp, 
which does not become obsolete, is everlasting;

5e gold from which this gold gained lustre 
and derived sheen and splendour and brilliance;

5e gold whereby the heart is made rich: 
it surpasses the moon in brightness.

5at mosque was the candle, and he was the moth: 
that man of moth-like nature gambled himself away.

It burnt his wings, but it complied with him: 
his throwing was very blessed.

5at man of happy fortune was like Moses 
who beheld a !re in the direction of the tree.

Since the favours were plenteously bestowed on him, 
he fancied it was !re, and really it was the Light.

O son, when you see a man of God, 
you suppose in him the !re of human nature.

You are coming from yourself, and that is in you: 
the !re and thorns of vain opinion are in this quarter.

He is the tree of Moses and !lled with radiance: 
come, now, call him the Light, do not call him !re.

Did not the weaning from this world seem a !re? 
5e pilgrims went, and that was really the Light.

بعد  اازز  آآنن  برخاست  آآنن  شیير  عتیيد
تا  سحرگھه  ززرر  بھه  بیيروونن  مى  كشیيد
ددفن  مى  كردد  وو  ھھھهمى  آآمد  بھه  ززرر

با  جواالل  وو  توبرهه  بارر  ددگر
گنجھها  بنھهادد  آآنن  جانن  بازز  اازز  آآنن
كوررىى  ترسانى  ووااپس  خزاانن  

اایين  ززرر  ظاھھھهر  بھه  خاطر  آآمدهه  ست
ددرر  ددلل  ھھھهر  كورر  ددوورر  ززرر  پرست  

كوددكانن  ااسفالھها  رراا  بشكنند
نامم  ززرر  بنھهند  وو  ددرر  دداامن  كنند

ااندرر  آآنن  باززىى  چو  گویيى  نامم  ززرر
آآنن  كند  ددرر  خاطر  كوددكك  گذرر

بل  ززرر  مضرووبب  ضربب  اایيزددىى
كاوو  نگردددد  كاسد  آآمد  سرمدىى  

آآنن  ززررىى  كایين  ززرر  اازز  آآنن  ززرر  تابب  یيافت
گوھھھهر  وو  تا  بندگى  وو  آآبب  یيافت  

آآنن  ززررىى  كھه  ددلل  اازز  ااوو  گردددد  غنى
غالب  آآیيد  بر  قمر  ددرر  ررووشنى  

شمع  بودد  آآنن  مسجد  وو  پروواانھه  ااوو
خویيشتن  ددررباخت  آآنن  پروواانھه  خو

پر  بسوخت  ااوو  رراا  وو  لیيكن  ساختش
بس  مبارركك  آآمد  آآنن  ااندااختش  

ھھھهمچو  موسى  بودد  آآنن  مسعودد  بخت
كاتشى  ددیيد  ااوو  بھه  سوىى  آآنن  ددررخت  
چونن  عنایيتھها  بر  ااوو  موفورر  بودد

نارر  مى  پندااشت  وو  آآنن  خودد  نورر  بودد
مردد  حق  رراا  چونن  ببیينى  ااىى  پسر
تو  گمانن  ددااررىى  بر  ااوو  نارر  بشر

تو  زز  خودد  مى  آآیيى  وو  آآنن  ددرر  تو  ااست
نارر  وو  خارر  ظن  باطل  اایين  سو  ااست  
ااوو  ددررخت  موسى  ااست  وو  پر  ضیيا
نورر  خواانن  ناررشش  مخواانن  باررىى  بیيا

نھه  فطامم  اایين  جھهانن  ناررىى  نمودد
سالكانن  ررفتند  وو  آآنن  خودد  نورر  بودد

4370
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Know, then, that the Candle of Religion is always mounting: 
this is not like the candle of #ames.

پس  بداانن  كھه  شمع  ددیين  بر  مى  شودد
اایين  نھه  ھھھهمچونن  شمع  آآتشھها  بودد

5is seems to be Light, it burns its friend, 
while that is !re in appearance, but is roses to visitors.

5e former is like a complaisant, but it is a burner, 
while that is an illuminator of the heart at the moment of union.

To those present (with God) the appearance of the spark of pure and 
worthy Light is luminous, while to those far (from God) it is like !re.

"e meeting of the lover with the Sadr-ı Jahan

5e man of Bukhara also cast himself upon candle: 
because of his passion that su$ering had become easy to him.

His burning sighs went up to heaven: 
kindness (for him) came into the heart of the Sadr-i Jahan,

Said with himself at dawn, 
“O One, how fares that distraught wanderer of Ours?

He committed a sin, and We saw, 
but he was not well acquainted with Our mercy.

5e sinner’s heart becomes afraid of Us, 
but in his fear there are a hundred hopes.

I frighten the impudent man who has lost the way: 
why should I frighten him who is afraid?

Fire is used for the cold pot, 
not for that which is boiling over. 

I frighten the unafraid by knowledge; 
I take away the fear of the afraid by clemency.

I am a tailor: I put the patch in place; 
I give drink to everyone in due measure.”

A man’s inmost consciousness is like the root of a tree; 
hence his leaves grow from the hard wood.

5e leaves grow according to the root, 
in the tree and in souls and in minds.

From the trees of faithfulness there are wings to heaven 
its root is fast, and its branch is in the sky.

اایين  نمایيد  نورر  وو  سوززدد  یيارر  رراا
وو  آآنن  بھه  صوررتت  نارر  وو  گل  ززوواارر  رراا

اایين  چو  ساززندهه  وولى  سوززندهه  ااىى
وو  آآنن  گھه  ووصلت  ددلل  اافرووززندهه  ااىى  
شكل  شعلھه  ىى  نورر  پاكك  ساززوواارر

حاضراانن  رراا  نورر  وو  ددوورراانن  رراا  چو  نارر

ملاقاتت  آآنن  عاشق  با  صدرر  جھهانن  

آآنن  بخاررىى  نیيز  خودد  بر  شمع  ززدد
گشتھه  بودد  اازز  عشقش  آآسانن  آآنن  كبد
آآهه  سوززاانش  سوىى  گرددوونن  شدهه
ددرر  ددلل  صدرر  جھهانن  مھهر  آآمدهه  

گفتھه  با  خودد  ددرر  سحرگھه  كاىى  ااحد
حالل  آآنن  آآووااررهه  ىى  ما  چونن  بودد
ااوو  گناھھھهى  كردد  وو  ما  ددیيدیيم  لیيك
ررحمت  ما  رراا  نمى  دداانست  نیيك  
خاطر  مجرمم  زز  ما  ترسانن  شودد
لیيك  صد  ااوومیيد  ددرر  ترسش  بودد

من  بترسانم  ووقیيح  یياووهه  رراا
آآنن  كھه  ترسد  من  چھه  ترسانم  وو  رراا

بھهر  ددیيگ  سردد  آآذذرر  مى  رروودد
نھه  بداانن  كز  جوشش  اازز  سر  مى  رروودد

اایيمنانن  رراا  من  بترسانم  بھه  علم
خایيفانن  رراا  ترسس  برددااررمم  بھه  حلم  
پاررهه  ددووززمم  پاررهه  ددرر  موضع  نھهم

ھھھهر  كسى  رراا  شربت  ااندرر  خورر  ددھھھهم  
ھھھهست  سر  مردد  چونن  بیيخ  ددررخت

زز  آآنن  بروویيد  برگھهاشش  اازز  چوبب  سخت  
ددرر  خورر  آآنن  بیيخ  ررستھه  برگھها

ددرر  ددررخت  وو  ددرر  نفوسس  وو  ددرر  نھهى  
بر  فلك  پرھھھهاست  زز  ااشجارر  ووفا
أأصلھها  ثابت  وو  فرعھه  في  االسما
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Since through love grew the wing to heaven, 
how should it not grow in the heart of the Sadr-i Jahan?

چونن  برست  اازز  عشق  پر  بر  آآسمانن
چونن  نروویيد  ددرر  ددلل  صدرر  جھهانن  

Forgiveness of the sin was surging in his heart, 
for as much as there is a window from each heart to heart;

For assuredly there is a window from heart to heart: 
they are not separate and far, like two bodies.

5e two clay lamps are not joined, 
but their light is mingled in passage.

No lover, in truth, is seeking union 
without his loved one seeking him;

But the love of lovers makes the body a bowstring, 
the love of loved ones makes it comely and fat.

When the lightning of love for the beloved has shot into this heart, 
know that there is love in that heart.

When love for God has been doubled in your heart, 
without any doubt God has love for you.

No sound of clapping comes forth 
from one hand of yours without the other hand.

5e thirsty man is moaning, “O delicious water!” 
5e water moans too, saying, “Where is the water-drinker?”

5is thirst in our souls is the attraction exerted by the Water: 
we are Its, and It is ours.

5e Wisdom of God in destiny 
and in decree made us lovers of one another.

Because of that fore-ordainment all the particles of the world 
repaired as mates and are in love with their own mate.

Every particle of the universe desires its mate, 
just like amber and the blade of straw.

Heaven says to the earth, “Welcome! 
To you I am as the iron and the magnet.”

In the intellect, heaven is man and the earth woman: 
whatever that casts forth this fosters

When it has no heat remaining, it sends it; 
when no freshness and moisture remains, it bestows it.

5e terrene sign is replenishment to the dust of the earth; 
the aqueous sign produces freshness therein;

موجج  مى  ززدد  ددرر  ددلش  عفو  گنھه
كھه  زز  ھھھهر  ددلل  تا  ددلل  آآمد  ررووززنھه  
كھه  زز  ددلل  تا  ددلل  یيقیين  ررووززنن  بودد
نھه  جداا  وو  ددوورر  چونن  ددوو  تن  بودد
متصل  نبودد  سفالل  ددوو  چرااغغ

نوررشانن  ممزووجج  باشد  ددرر  مساغغ  
ھھھهیيچ  عاشق  خودد  نباشد  ووصل  جو
كھه  نھه  معشوقش  بودد  جویياىى  ااوو
لیيك  عشق  عاشقانن  تن  ززهه  كند

عشق  معشوقانن  خوشش  وو  فربھه  كند
چونن  ددرر  اایين  ددلل  برقق  مھهر  ددووست  جست

ااندرر  آآنن  ددلل  ددووستى  مى  دداانن  كھه  ھھھهست  
ددرر  ددلل  تو  مھهر  حق  چونن  شد  ددوو  تو

ھھھهست  حق  رراا  بى  گمانى  مھهر  تو
ھھھهیيچ  بانگ  كف  ززددنن  نایيد  بھه  ددرر
اازز  یيكى  ددست  تو  بى  ددستى  ددگر
تشنھه  مى  نالد  كھه  ااىى  آآبب  گواارر

آآبب  ھھھهم  نالد  كھه  كو  آآنن  آآبب  خواارر
جذبب  آآبب  ااست  اایين  عطش  ددرر  جانن  ما

ما  اازز  آآنن  ااوو  وو  ااوو  ھھھهم  آآنن  ما
حكمت  حق  ددرر  قضا  وو  ددرر  قدرر

كردد  ما  رراا  عاشقانن  ھھھهمدگر
جملھه  ااجزااىى  جھهانن  زز  آآنن  حكم  پیيش
جفت  جفت  وو  عاشقانن  جفت  خویيش  
ھھھهست  ھھھهر  جزووىى  زز  عالم  جفت  خوااهه
ررااست  ھھھهمچونن  كھهربا  وو  برگگ  كاهه  

آآسمانن  گویيد  ززمیين  رراا  مرحبا
با  تواامم  چونن  آآھھھهن  وو  آآھھھهن  رربا

آآسمانن  مردد  وو  ززمیين  ززنن  ددرر  خردد
ھھھهر  چھه  آآنن  ااندااخت  اایين  مى  پروورردد
چونن  نماند  گرمى  ااشش  بفرستد  ااوو
چونن  نماند  ترىى  وو  نم  بدھھھهد  ااوو

برجج  خاكى  خاكك  ااررضى  رراا  مددد
برجج  آآبى  ترّیيش  ااندرر  ددمد

4405
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5e aerial sign wa"s the clouds towards it, 
that they may sweep away the pestilential vapours;

برجج  باددىى  اابر  سوىى  ااوو  بردد
تا  بخاررااتت  ووخم  رراا  بر  كشد

5e !ery sign is the source of the sun’s heat, 
like a frying-pan red-hot, back and front, by !re.

Heaven is turning giddily in Time, 
like men around gain for the wife’s sake;

And this earth nurtures: 
it attends to births and to suckling that.

5erefore regard earth and heaven as endowed with intelligence, 
since they do the work of intelligent beings.

Unless these two sweethearts taste from one another, 
then why are they creeping together like mates?

Without the earth how should roses and arghawan-#owers grow? 
What, then, would be born of the water and heat of heaven?

5e desire in the female for the male 
is to the end that they may perfect each other’s work.

God put desire in man and woman 
in order that the world should be preserved by this union.

He also implants the desire of every part for another part: 
from the union of both an act of generation results.

Likewise night and day are in mutual embrace: 
di$erent in appearance, but in agreement.

Day and night, outwardly, are two contraries and enemies, 
but they both attend on one truth—

Each desiring the other, like kinsfolk, 
for the sake of perfecting their action and work

Because, without night, the man’s nature would receive no income: 
what, then, should the days expend?

How each element attracts its congener 
that has been imprisoned in the human constitution by the non-homogeneous

Earth says to the earth of the body, “Return! 
Take leave of the spirit; come to me like the dust.

You are my congener, you are more suited with me: 
it is better that you should escape from that body and that moisture.”

برجج  آآتش  گرمى  خوررشیيد  اازز  ااوو
ھھھهمچو  تابھه  ىى  سرخخ  زز  آآتش  پشت  وو  رروو

ھھھهست  سر  گردداانن  فلك  ااندرر  ززمن
ھھھهمچو  مردداانن  گردد  مكسب  بھهر  ززنن  

وویين  ززمیين  كدبانویيى  ھھھها  مى  كند
بر  وولاددااتت  وو  ررضاعش  مى  تند

پس  ززمیين  وو  چرخخ  رراا  دداانن  ھھھهوشمند
چونن  كھه  كارر  ھھھهوشمنداانن  مى  كنند

گر  نھه  اازز  ھھھهم  اایين  ددوو  ددلل  بر  مى  مزند
پس  چراا  چونن  جفت  ددرر  ھھھهم  مى  خزند
بى  ززمیين  كى  گل  بروویيد  وو  ااررغواانن
پس  چھه  ززاایيد  زز  آآبب  وو  تابب  آآسمانن  
بھهر  آآنن  میيل  ااست  ددرر  ماددهه  بھه  نر

تا  بودد  تكمیيل  كارر  ھھھهمدگر
میيل  ااندرر  مردد  وو  ززنن  حق  زز  آآنن  نھهادد

تا  بقا  یيابد  جھهانن  ززیين  ااتحادد
میيل  ھھھهر  جزووىى  بھه  جزووىى  ھھھهم  نھهد

زز  ااتحادد  ھھھهر  ددوو  تولیيدىى  ززھھھهد
شب  چنیين  با  ررووزز  ااندرر  ااعتناقق
مختلف  ددرر  صوررتت  ااما  ااتفاقق  

ررووزز  وو  شب  ظاھھھهر  ددوو  ضد  وو  ددشمنند
لیيك  ھھھهر  ددوو  یيك  حقیيقت  مى  تنند

ھھھهر  یيكى  خوااھھھهانن  ددگر  رراا  ھھھهمچو  خویيش
اازز  پى  تكمیيل  فعل  وو  كارر  خویيش  
زز  اانكھه  بى  شب  ددخل  نبودد  طبع  رراا
پس  چھه  ااندرر  خرجج  آآرردد  ررووززھھھها

جذبب  ھھھهر  عنصرىى  جنس  خودد  رراا  كھه  ددرر  تركیيب  آآددمى  محتبس  شدهه  ااست  بھه  غیير  جنس  

خاكك  گویيد  خاكك  تن  رراا  بازز  گردد
تركك  جانن  كن  سوىى  ما  آآ  ھھھهمچو  گردد

جنس  مایيى  پیيش  ما  ااوولیيترىى
بھه  كھه  زز  آآنن  تن  ووااررھھھهى  وو  زز  آآنن  ترىى  
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It answers, “Yes; but I am fettered, 
although like you I am weary of separation.”

گویيد  آآررىى  لیيك  من  پا  بستھه  اامم
گر  چھه  ھھھهمچونن  تو  زز  ھھھهجراانن  خستھه  اامم  

5e waters seek the moisture of the body, 
saying, “O moisture, and come back to us from exile.”

5e ether is calling the heat of the body, 
saying, “You are of !re: take the way to your origin.”

5ere are two-and-seventy diseases in the body, 
by the elements pulling without cord.

Disease comes to shatter the body, 
so that the elements may abandon each other.

5ese elements are four birds with their legs tied: 
death and sickness and disease loosen their legs.

When it has released their legs from one another, 
assuredly every bird-element #ies away.

5e pull between these originals and derivatives 
continually implants some pain in our bodies,

In order that it may tear these coalitions asunder 
each part, like a bird, may #y to its home;

Divine Providence hinders them from this hastening 
and keeps them together in health till the appointed term,

And says, “O parts, the term is not certainly known: 
it is useless for you to take wing before the term.”

Inasmuch as every part seeks support, 
what must be the state of the soul, a stranger, in separation?

How likewise the soul is drawn to the world of spirits, and how it craves and desires its home, 
and becomes severed !om the bodily parts which are a fetter on the leg of the spiritual falcon.

It says, “O my base earthly parts, 
my exile is bitterer: I am celestial.”

5e desire of the body for green herbs and running water 
is because its origin is from those;

5e desire of the soul is for Life and for the Living One, 
because its origin is the In!nite Soul.

ترىى  تن  رراا  بجویيند  آآبھها
كاىى  ترىى  بازز  آآ  زز  غربت  سوىى  ما

گرمى  تن  رراا  ھھھهمى  خوااند  ااثیير
كھه  زز  ناررىى  ررااهه  ااصل  خویيش  گیير
ھھھهست  ھھھهفتادد  وو  ددوو  علت  ددرر  بدنن
اازز  كششھهاىى  عناصر  بى  ررسن  

علت  آآیيد  تا  بدنن  رراا  بسكلد
تا  عناصر  ھھھهمدگر  رراا  ووااھھھهلد

چارر  مرغند  اایين  عناصر  بستھه  پا
مرگگ  وو  ررنجوررىى  وو  علت  پا  گشا
پایيشانن  اازز  ھھھهمدگر  چونن  بازز  كردد
مرغغ  ھھھهر  عنصر  یيقیين  پروواازز  كردد

جذبھه  ىى  اایين  ااصلھها  وو  فرعھها
ھھھهر  ددمى  ررنجى  نھهد  ددرر  جسم  ما
تا  كھه  اایين  تركیيبھها  رراا  بر  ددرردد

مرغغ  ھھھهر  جزووىى  بھه  ااصل  خودد  پردد
حكمت  حق  مانع  آآیيد  ززیين  عجل
جمعشانن  دداارردد  بھه  صحت  تا  ااجل  
گویيد  ااىى  ااجزاا  ااجل  مشھهودد  نیيست

پر  ززددنن  پیيش  اازز  ااجلتانن  سودد  نیيست  
چونن  كھه  ھھھهر  جزووىى  بجویيد  ااررتفاقق
چونن  بودد  جانن  غریيب  ااندرر  فرااقق  

منجذبب  شدنن  جانن  نیيز  بھه  عالم  ااررووااحح  وو  تقاضاىى  ااوو  وو  میيل  ااوو  بھه  مقر  خودد  وو  منقطع  شدنن  اازز  ااجزااىى  
ااجسامم  كھه  كندهه  ىى  پاىى  بازز  ررووحح  ااند

گویيد  ااىى  ااجزااىى  پست  فرشى  اامم
غربت  من  تلخ  تر  من  عرشى  اامم
میيل  تن  ددرر  سبزهه  وو  آآبب  رروواانن

زز  آآنن  بودد  كھه  ااصل  ااوو  آآمد  اازز  آآنن  
میيل  جانن  ااندرر  حیياتت  وو  ددرر  حى  ااست
زز  اانكھه  جانن  لامكانن  ااصل  ووىى  ااست  
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5e desire of the soul is for wisdom and the sciences; 
the desire of the body is for orchards and meadows and vines.

میيل  جانن  ددرر  حكمت  ااست  وو  ددرر  علومم
میيل  تن  ددرر  باغغ  وو  ررااغغ  ااست  وو  كروومم  

5e desire of the soul is for ascent and exaltedness; 
the desire of the body is for gain and the means of procuring fodder.

5at exaltedness too has desire and love towards the soul: 
from this understand He loves them and they love Him.

If I explain this, it will be endless: 
the Masnavi will amount to eighty volumes.

5e gist is that whenever anyone seeks, 
the soul of the object sought by him desires him.

Man, animal, plant, or mineral, every object of desire 
is in love with everything that is without the object of desire.

5ose who are without their objects of desire 
attach themselves to an object of desire, and those desired ones draw them;

But the desire of the lovers makes them lean; 
the desire of the loved ones makes them fair and beauteous.

5e love of the loved ones illumines the cheeks; 
the love of the lover consumes his soul.

5e amber loves with the appearance of wanting naught, 
the straw is making e$orts on that long road.

Leave this. 5e love of that thirsty-mouthed man 
shone in the breast of the Sadr-i Jahan.

5e smoke of the love and pain of the !re-temple 
entered his lord turned into compassion.

But on account of glory and pride and magni!cence 
he was ashamed to inquire for him:

His mercy had begun to yearn a"er that lowly man, 
his majesty hindered from this kindness.

5e intellect is bewildered, wondering whether this one attracted him, 
or whether the attraction came from that quarter to this side.

Abandon presumption, for you are ignorant of this. 
Close your lips: God best knows the secret.

Henceforth I will bury this topic. 
5at Drawer is drawing me: what can I do?

Who is he that is drawing you, O solicitous one? 
He who does not allow you to utter this word.

میيل  جانن  ااندرر  ترقى  وو  شرفف
میيل  تن  ددرر  كسب  وو  ااسبابب  علف  

میيل  وو  عشق  آآنن  شرفف  ھھھهم  سوىى  جانن
ززیين  یيحب  رراا  وو  یيحبونن  رراا  بداانن  
گر  بگویيم  شرحح  اایين  بى  حد  شودد

مثنوىى  ھھھهشتادد  تا  كاغذ  شودد
حاصل  آآنن  كھه  ھھھهر  كھه  ااوو  طالب  بودد
جانن  مطلوبش  ددرر  ااوو  ررااغب  بودد

آآددمى  حیيواانن  نباتى  وو  جمادد
ھھھهر  مرااددىى  عاشق  ھھھهر  بى  مراادد
بى  مراادداانن  بر  مرااددىى  مى  تنند

وو  آآنن  مراادداانن  جذبب  اایيشانن  مى  كنند
لیيك  میيل  عاشقانن  لاغر  كند

میيل  معشوقانن  خوشش  وو  خوشش  فر  كند
عشق  معشوقانن  ددوو  ررخخ  اافرووختھه
عشق  عاشق  جانن  ااوو  رراا  سوختھه  
كھهربا  عاشق  بھه  شكل  بى  نیيازز
كاهه  مى  كوشد  ددرر  آآنن  ررااهه  ددرراازز

اایين  ررھھھها  كن  عشق  آآنن  تشنھه  ددھھھهانن
تافت  ااندرر  سیينھه  ىى  صدرر  جھهانن  
ددوودد  آآنن  عشق  وو  غم  آآتش  كدهه

ررفتھه  ددرر  مخدوومم  ااوو  مشفق  شدهه  
لیيكش  اازز  ناموسس  وو  بوشش  وو  آآبروو
شرمم  مى  آآمد  كھه  ووااجویيد  اازز  ااوو

ررحمتش  مشتاقق  آآنن  مسكیين  شدهه
سلطنت  ززیين  لطف  مانع  آآمدهه  

عقل  حیيراانن  كایين  عجب  ااوو  رراا  كشیيد
یيا  كشش  زز  آآنن  سو  بدیين  جانب  ررسیيد

تركك  جلدىى  كن  كز  اایين  ناووااقفى
  أأعلم  بالخفى   لب  ببند  اااللهَّ

اایين  سخن  رراا  بعد  اازز  اایين  مدفونن  كنم
آآنن  كشندهه  مى  كشد  من  چونن  كنم  
كیيست  آآنن  كت  مى  كشد  ااىى  معتنى
آآنن  كھه  مى  نگذااررددتت  كایين  ددمم  ززنى  

4455
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You make a hundred resolutions to journey: 
He draws you to some other place.

صد  عزیيمت  مى  كنى  بھهر  سفر
مى  كشاند  مر  تراا  جاىى  ددگر

He turns the bridle in every direction 
in order that the untrained horse may gain knowledge of the rider.

5e clever horse is well-paced 
because it knows that the rider is on it.

He !xed your heart on a hundred passionate desires, 
disappointed you, and then broke your heart.

Inasmuch as He broke the wings of that !rst intention, 
how was not the existence of the Wing-breaker perfectly established?

Since His ordainment snapped the cord of your contrivance, 
how was not God’s ordainment perfectly established to you?

"e annulment and destruction of resolutions in order to let man know that He is the Lord 
and the Almighty; and His occasional non-annulment of his resolution and His carrying it 

into e'ect in order that hope may urge him to form a resolution, so that He again may destroy it, 
to the end that warning may follow on warning.

In the course of events 
your resolutions and purposes now and then come right,

In order that, through hope of that, your heart may form an intention, 
and that He may once more destroy your intention.

For if He were to keep you wholly unsuccessful, your heart would despair: 
how would it sow expectation?

And unless it sowed expectation, how from its barrenness 
would its subjection become apparent to it?

By their failures 
the lovers are made aware of their Lord.

Failure is the guide to Paradise: 
listen, O man of goodly nature, to, “Paradise is encompassed.”

5at all that you desire is broken-legged, 
then there is One whose pleasure is ful!lled.

5erefore the sincere have become broken before Him; 
but where indeed is the abasement of those who love?

5e intelligent are abased before Him from necessity; 
the lovers are abased with hundredfold free-will.

زز  آآنن  بگرددااند  بھهر  سو  آآنن  لگامم
تا  خبر  یيابد  زز  فاررسس  ااسب  خامم  

ااسب  ززیيركك  سارر  زز  آآنن  نیيكو  پى  ااست
كاوو  ھھھهمى  ددااند  كھه  فاررسس  بر  ووىى  ااست  
ااوو  ددلت  رراا  بر  ددوو  صد  سودداا  ببست
بى  مرااددتت  كردد  پس  ددلل  رراا  شكست  

چونن  شكست  ااوو  بالل  آآنن  ررااىى  نخست
چونن  نشد  ھھھهستى  بالل  ااشكن  ددررست  
چونن  قضایيش  حبل  تدبیيرتت  سكست
چونن  نشد  بر  تو  قضاىى  آآنن  ددررست  

فسخ  عزاایيم  وو  نقضھها  جھهت  با  خبر  كرددنن  آآددمى  رراا  اازز  آآنن  كھه  مالك  وو  قاھھھهر  ااووست  وو  گاهه  گاهه  عزمم  ااوو  رراا  فسخ  
ناكرددنن  وو  نافذ  ددااشتن  تا  طمع  ااوو  رراا  بر  عزمم  كرددنن  دداارردد  تا  بازز  عزمش  رراا  بشكند  تا  تنبیيھه  بر  تنبیيھه  بودد

عزمھها  وو  قصدھھھها  ددرر  ماجراا
گاهه  گاھھھهى  ررااست  مى  آآیيد  تراا
تا  بھه  طمع  آآنن  ددلت  نیيت  كند
بارر  ددیيگر  نیيتت  رراا  بشكند
وورر  بكلى  بى  مرااددتت  ددااشتى

ددلل  شدىى  نومیيد  اامل  كى  كاشتى  
وورر  نكارریيدىى  اامل  اازز  عوررىى  ااشش
كى  شدىى  پیيداا  بر  ااوو  مقھهوررىى  ااشش  
عاشقانن  اازز  بى  مرااددیيھهاىى  خویيش
با  خبر  گشتند  اازز  مولاىى  خویيش  
بى  مرااددىى  شد  قلاووووزز  بھهشت

حفت  االجنة  شنو  ااىى  خوشش  سرشت  
كھه  مرااددااتت  ھھھهمھه  ااشكستھه  پاست

پس  كسى  باشد  كھه  كامم  ااوو  ررووااست  
پس  شدند  ااشكستھه  ااشش  آآنن  صاددقانن
لیيك  كو  خودد  آآنن  شكست  عاشقانن  
عاقلانن  ااشكستھه  ااشش  اازز  ااضطراارر
عاشقانن  ااشكستھه  با  صد  ااختیيارر
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5e intelligent are bond-slaves to Him; 
the lovers are like sugar and candy to Him.

عاقلانش  بندگانن  بندىى  ااند
عاشقانش  شكرىى  وو  قندىى  ااند

“Come against your will” is the toggle for the intelligent; 
“come willingly” is the spring-time of them that have lost their hearts.

How the Prophet, on whom be peace, looked at the captives and smiled and said, 
“I marvel at folk who are dragged to Paradise in chains and shackles.”

5e Prophet saw a troop of captives being taken along, 
and they were in loud lamentation.

5at wary Lion saw them in chains: 
looking askance at him,

So that each was gnashing his teeth and chewing his lips 
in anger against the veracious Prophet;

Notwithstanding that anger, they dare not utter a word, 
because they are in the ten-kilogram chain of violence.

5eir custodian is marching them along to the city: 
he is taking them by force from the land of the in!dels. 

“He will not accept any ransom or any gold: 
no intercession is coming from any prince.

He is called a mercy to the world, 
and he is cutting the throats and gullets of a world.”

With a thousand disbelief they marched along, 
railing under their breath at the actions of the king,

“We remedied, but in this case there is no remedy: 
truly this man’s heart is not inferior to a rock.

We, thousands of men brave as lions, 
with two or three feeble and half-dead naked fellows,

Are le" helpless like this: 
is it on account of wrong-doing or stars, or is it sorcery?

His fortune tore up our fortune; 
our throne was overturned by his throne.

If his cause became mighty by sorcery, we too practiced sorcery: 
how did not it succeed?

اائتیيا  كرھھھها  مھهارر  عاقلانن
اائتیيا  طوعا  بھهارر  بى  ددلانن  

نظر  كرددنن  پیيغامبر  علیيھه  االصلاةة  وو  االسلامم  بھه  ااسیيراانن  وو  تبسم  كرددنن  وو  گفتن  كھه  عجبت  من  قومم  یيجروونن  
إإلى  االجنة  بالسلاسل  وو  االأغلالل  

ددیيد  پیيغمبر  یيكى  جوقى  ااسیير
كھه  ھھھهمى  برددند  وو  اایيشانن  ددرر  نفیير
ددیيدشانن  ددرر  بند  آآنن  آآگاهه  شیير

مى  نظر  كرددند  ددرر  ووىى  ززیير  ززیير
تا  ھھھهمى  خایيیيد  ھھھهر  یيك  اازز  غضب
بر  ررسولل  صدقق  ددنداانھها  وو  لب  

ززھھھهرهه  نھه  با  آآنن  غضب  كھه  ددمم  ززنند
زز  اانكھه  ددرر  ززنجیير  قھهر  ددهه  منند
مى  كشاندشانن  موكل  سوىى  شھهر
مى  بردد  اازز  كافرستانشانن  بھه  قھهر

نھه  فداایيى  مى  ستاند  نھه  ززررىى
نھه  شفاعت  مى  ررسد  اازز  سرووررىى  
ررحمت  عالم  ھھھهمى  گویيند  وو  ااوو
عالمى  رراا  مى  بردد  حلق  وو  گلو
با  ھھھهزاارر  اانكارر  مى  ررفتند  ررااهه

ززیير  لب  طعنھه  ززنانن  بر  كارر  شاهه  
چاررهه  ھھھها  كرددیيم  وو  اایينجا  چاررهه  نیيست
خودد  ددلل  اایين  مردد  كم  اازز  خاررهه  نیيست  
ما  ھھھهزاارراانن  مردد  شیير  االپ  ااررسلانن
با  ددوو  سھه  عریيانن  سست  نیيم  جانن

اایين  چنیين  ددررماندهه  اایيم  اازز  كژررووىى  ااست
یيا  زز  ااخترھھھهاست  یيا  خودد  جاددووىى  ااست  

بخت  ما  رراا  بر  ددرریيد  آآنن  بخت  ااوو
تخت  ما  شد  سر  نگونن  اازز  تخت  ااوو
كارر  ااوو  اازز  جاددوویيى  گر  گشت  ززفت
جاددوویيى  كرددیيم  ما  ھھھهم  چونن  نرفت  
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تفسیير  اایين  آآیيت  كھه  إِإنْن  تَسْتَفْتِحُواا  فَقَدْ  جاءَكُمُ  االْفَتْح  االآیية٬،  ااىى  طاعنانن  مى  گفتیيد  كھه  اازز  ما  وو  محمد  علیيھه  
االسلامم  آآنن  كھه  حق  ااست  فتح  وو  نصرتش  ددهه  وو  اایين  بداانن  مى  گفتیيد  تا  گمانن  آآیيد  كھه  شما  طالب  حقیيد  

بى  غرضض  ااكنونن  محمد  رراا  (صص)  نصرتت  ددااددیيم  تا  صاحب  حق  رراا  ببیينیيد

Commentary on the verse, “If you ask for a decision, the decision has indeed come to you. 
O critics, you were saying, ‘Give the decision and victory to us or to Mohammed, whichever is in the right’; 

and you were saying this in order that it might be supposed that ye were seeking the right disinterestedly. 
Now We have given the victory to Mohammed, to the end that ye may see the champion of the right.”

We besought the idols and God, 
saying, ‘Destroy us if we are untrue.

Whichever is right and true, between us and him, 
give the victory to that one and desire him to be victorious.’

O"en we made this invocation and prayer 
before Lat and ‘Uzza and Manat,

Saying, ‘If he is in the right, make him manifest; 
if he is not in the right, make him subject to us.’

When we recognised, he was the one to whom victory was given: 
we all were darkness, he was the light.

5is is our answer what you desired; 
it has become evident that you are the untrue.’”

5en, again, they were blindfolding this thought 
from their re#ective faculty and banishing it from their memory,

Saying, “5is thought too has arisen from our ill-luck, 
that his being in the right should be perfectly established in our minds.

What, indeed, does it matter if he has prevailed several times? 
Time brings everyone to predominance.

We also were made successful by the Days, 
and at times became victorious over him.”

Again they were saying, “Although he was defeated, 
it was not disgraceful and vile like our defeat,”

Because in defeat 
good fortune gave him underhand a hundred secret joys;

For he did not at all resemble one defeated, 
as he felt no sorrow or distress thereat,

Since to be vanquished is the mark of the true believers; 
yet in the true believer’s defeat there is goodness.

If you crush some musk or ambergris, 
you will !ll a world with the exhalation of sweet herbs;

اازز  بتانن  وو  اازز  خداا  ددررخوااستیيم
كھه  بكن  ما  رراا  ااگر  ناررااستیيم  

آآنن  كھه  حق  وو  ررااست  ااست  اازز  ما  وو  ااوو
نصرتش  ددهه  نصرتت  ااوو  رراا  بجو
اایين  ددعا  بسیيارر  كرددیيم  وو  صلاتت
پیيش  لاتت  وو  پیيش  عزىى  وو  مناتت  
كھه  ااگر  حق  ااست  ااوو  پیيدااشش  كن
وورر  نباشد  حق  ززبونن  ماشش  كن  

چونن  كھه  وواا  ددیيدیيم  ااوو  منصورر  بودد
ما  ھھھهمھه  ظلمت  بدیيم  ااوو  نورر  بودد

اایين  جواابب  ماست  كانچھه  خوااستیيد
گشت  پیيداا  كھه  شما  ناررااستیيد

بازز  اایين  ااندیيشھه  رراا  اازز  فكر  خویيش
كورر  مى  كرددند  وو  ددفع  اازز  ذذكر  خویيش  
كایين  تفكرمانن  ھھھهم  اازز  ااددبارر  ررست
كھه  صواابب  ااوو  شودد  ددرر  ددلل  ددررست  
خودد  چھه  شد  گر  غالب  آآمد  چند  بارر
ھھھهر  كسى  رراا  غالب  آآرردد  ررووززگارر
ما  ھھھهم  اازز  اایيامم  بخت  آآوورر  شدیيم
باررھھھها  بر  ووىى  مظفر  آآمدیيم  

بازز  گفتندىى  كھه  گر  چھه  ااوو  شكست
چونن  شكست  ما  نبودد  آآنن  ززشت  وو  پست  

زز  اانكھه  بخت  نیيك  ااوو  رراا  ددرر  شكست
دداادد  صد  شاددىى  پنھهانن  ززیير  ددست  
كاوو  بھه  ااشكستھه  نمى  مانست  ھھھهیيچ

كھه  نھه  غم  بوددشش  ددرر  آآنن  نھه  پیيچ  پیيچ  
چونن  نشانن  مومنانن  مغلوبى  ااست
لیيك  ددرر  ااشكست  مومن  خوبى  ااست  
گر  تو  مشك  وو  عنبرىى  رراا  بشكنى
عالمى  اازز  فوحح  رریيحانن  پر  كنى  
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And if you suddenly crush the dung of an ass, 
the houses will be !lled to the top with stench.

وورر  شكستى  ناگھهانن  سرگیين  خر
خانھه  ھھھها  پر  گند  گردددد  تا  بھه  سر

At the moment of the ignominious return from Hudaybiya, 
the empire of  Lo, We have opened victory proclaimed itself.

"e hidden reason why God most High gave the title of “victory” to the return of the Prophet, 
on whom be peace, !om Hudaybiya without having gained his purpose: 

as, “Lo, We have opened victory”; for it was a locking in appearance, and in reality an opening, 
just as the crushing of musk is apparently a crushing, but really the con&rmation of its muskiness 

and the exhibition of its virtues in their perfection.

From the empire came to him the message, 
“Go, be not saddened by the withholding of this victory,

For in this present abasement of you there are victories: 
lo, such and such a fortress, such and such a town, are to you.”

Consider, a"er all, when he retreated in haste, 
what he did against Qurayza and Nadir.

5e fortresses, also, round those two settlements submitted, 
and advantages of spoils.

And if that be not so, consider that this class 
are sorrowful and woeful and distraught and enamoured.

5ey eat the poison of abasement, like sugar; 
they feed, like camels, on the thistle of sorrows.

for the sake of the sorrow itself, not for the sake of relief: 
in their eyes this lowliness is as a ladder.

So glad are they at the bottom of the pit 
that they are afraid of the throne and the tiara.

Every place where the Beloved himself is their companion 
is above the sky, not below the earth.

ووقت  ووااگشت  حدیيبیيھه  بھه  ذذلل
ددوولت  إِإنَّا  فَتَحْنا  ززدد  ددھھھهل  

سر  آآنن  كھه  بى  مراادد  بازز  گشتن  ررسولل  علیيھه  االصلاةة  وو  االسلامم  اازز  حدیيبیيھه  حق  تعالى  لقب  آآنن  فتح  كردد  كھه  إِإنَّا  
فَتَحْناكھه  بھه  صوررتت  غلق  بودد  وو  بھه  معنى  فتح  چنانن  كھه  شكستن  مشك  بھه  ظاھھھهر  شكستن  ااست  وو  بھه  معنى  

ددررست  كرددنن  ااست  مشكى  ااوو  رراا  وو  تكمیيل  فواایيد  ااووست

آآمدشش  پیيغامم  اازز  ددوولت  كھه  رروو
تو  زز  منع  اایين  ظفر  غمگیين  مشو

كاندرر  اایين  خوااررىى  نقدتت  فتحھهاست
نك  فلانن  قلعھه  فلانن  بقعھه  ترااست  
بنگر  آآخر  چونن  كھه  ووااگرددیيد  تفت

بر  قریيظھه  وو  بر  نضیير  اازز  ووىى  چھه  ررفت  
قلعھه  ھھھها  ھھھهم  گردد  آآنن  ددوو  بقعھه  ھھھها
شد  مسلم  وو  زز  غنایيم  نفعھها

وورر  نباشد  آآنن  تو  بنگر  كایين  فریيق
پر  غم  وو  ررنجند  وو  مفتونن  وو  عشیيق  

ززھھھهر  خوااررىى  رراا  چو  شكر  مى  خوررند
خارر  غمھها  رراا  چو  ااشتر  مى  چرند

بھهر  عیين  غم  نھه  اازز  بھهر  فرجج
اایين  تسافل  پیيش  اایيشانن  چونن  ددررجج  

آآنن  چنانن  شاددند  ااندرر  قعر  چاهه
كھه  ھھھهمى  ترسند  اازز  تخت  وو  كلاهه  

ھھھهر  كجا  ددلل  بر  بودد  خودد  ھھھهمنشیين
فوقق  گرددوونن  ااست  نھه  ززیير  ززمیين  
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Commentary on the Tradition that Mustafa, on whom be peace, said, 
“Do not declare me to be more excellent than Yúnus ibn Mattá.”

5e Prophet said, “No preference is to my ascension 
as being superior to the ascension of Yúnus.

تفسیير  اایين  خبر  كھه  مصطفى  علیيھه  االصلاةة  وو  االسلامم  فرمودد  لا  تفضلوني  على  یيونس  بن  متى  

گفت  پیيغمبر  كھه  معرااجج  مراا
نیيست  بر  معرااجج  یيونس  ااجتبا

4515

4520

Mine was up to heaven, and his was down below, 
because nearness unto God is beyond calculation.”

آآنن  من  بر  چرخخ  وو  آآنن  ااوو  نشیيب
زز  اانكھه  قربب  حق  بروونن  ااست  اازز  حسابب  

To be near is not to go up or down: 
to be near unto God is to escape from the prison of existence.

What room has non-existence for “up” and “down”? 
Non-existence has no “soon” or “far” or “late.”

5e laboratory and treasure of God is in non-existence. You are deluded 
by existence: how should you know what non-existence is?

5e sum of the matter this defeat of theirs, O sire, 
does not resemble our defeat at all.

5ey rejoice in being abased and destroyed, 
just as we in the hour of success and honour.

5e provision of lack is his entire domain: 
poverty and lowliness are his pride and glory.

One said, “If that adversary is such, 
how did he laugh when he saw us bound?

Since he has been transmuted, 
and his joy is not caused by this prison and this freedom of his,

How, then, did he rejoice at the subjection of enemies? 
How was he pu$ed up by this victory and conquest?

His soul rejoiced because he easily gained the help 
and the upper hand and the victory over !erce lions.

5erefore we knew that he is not free, 
and that only on account of this world is he happy and glad at heart.

Else, how should he laugh? For the otherworldly 
are compassionate and kind to the evil and the good.”

5us did those captives 
mutter to each other under their breath in discussing that,

Lest the custodian hear and spring upon us 
and personally carry our words to the ear of that Sultan.”

قربب  نھه  بالا  نھه  پستى  ررفتن  ااست
قربب  حق  اازز  حبس  ھھھهستى  ررستن  ااست  
نیيست  رراا  چھه  جاىى  بالاىى  ااست  وو  ززیير
نیيست  رراا  نھه  ززوودد  وو  نھه  ددووررست  وو  ددیير
كاررگاهه  وو  گنج  حق  ددرر  نیيستى  ااست

غرهه  ىى  ھھھهستى  چھه  دداانى  نیيست  چیيست  
حاصل  اایين  ااشكست  اایيشانن  ااىى  كیيا

مى  نماند  ھھھهیيچ  با  ااشكست  ما
آآنن  چنانن  شاددند  ددرر  ذذلل  وو  تلف

ھھھهمچو  ما  ددرر  ووقت  ااقبالل  وو  شرفف  
برگگ  بى  برگى  ھھھهمھه  ااقطاعع  ااووست

فقر  وو  خواارریيش  اافتخارر  ااست  وو  علوست  
آآنن  یيكى  گفت  اارر  چنانن  ااست  آآنن  فریيد
چونن  بخندیيد  ااوو  كھه  ما  رراا  بستھه  ددیيد

چونن  كھه  ااوو  مبدلل  شدهه  ست  وو  شاددىى  ااشش
نیيست  ززیين  ززنداانن  وو  ززیين  آآززااددىى  ااشش  
پس  بھه  قھهر  ددشمنانن  چونن  شادد  شد
چونن  اازز  اایين  فتح  وو  ظفر  پر  بادد  شد
شادد  شد  جانش  كھه  بر  شیيراانن  نر

یيافت  آآسانن  نصرتت  وو  ددست  وو  ظفر
پس  بداانستیيم  كاوو  آآززاادد  نیيست

جز  بھه  ددنیيا  ددلل  خوشش  وو  ددلل  شادد  نیيست  
وورر  نھه  چونن  خنددد  كھه  ااھھھهل  آآنن  جھهانن

بر  بد  وو  نیيكند  مشفق  مھهربانن  
اایين  بمنگیيدند  ددرر  ززیير  ززبانن

آآنن  ااسیيراانن  با  ھھھهم  ااندرر  بحث  آآنن  
تا  موكل  نشنودد  بر  ما  جھهد

خودد  سخن  ددرر  گوشش  آآنن  سلطانن  بردد
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آآگاهه  شدنن  پیيغامبر  علیيھه  االسلامم  اازز  طعن  اایيشانن  بر  شماتت  ااوو

How the Prophet, on whom be peace, became aware of their chiding him for his exultation.

5ough the custodian did not hear those words, 
they entered into the ear that was from the presence.

5e scent of Joseph’s spirit was not perceived by its keeper, 
but Jacob inhaled it.

5e devils on the high front of Heaven 
do not hear the secret of the mystery-knowing Tablet;

Mohammed went to sleep and reclined, 
the secret came and circled round him.

He whose allotted portion is open eats the sweetmeat, 
not he whose !ngers are long.

5e gleaming star became a watchman and drove the devils away, 
saying, “Abandon the" and receive the secret from Ahmad.”

O you, whose eyes from early are towards shop, listen, 
go to the mosque and seek the portion allotted by God.

5e Prophet, then, apprehended their words and said, 
“5at laughter of mine was not from hostility.

5ey are dead and rotted by decay: 
in my judgment it is not the part of a man to kill the dead.

Who are they indeed? 
For the moon is split when I plant my foot on the battle!eld.

At the time when you were free and powerful, 
I was seeing you bound, like this.

O you that pride yourself on your possessions and household, 
in the view of the intelligent you are the camel on the water-spout.

Since the bowl, the bodily form, fell from the roof, 
there has rolled before my eye ‘Everything that is to come shall come.’

I look on the unripe grape, and I see the wine clearly; 
I look on nonentity, and I see the entity clearly.

I look on the inmost consciousness, and I see a universe hidden, 
Adam and Eve not arisen from the world.

You I have seen, fettered and overthrown and abject, at the time 
(when mankind was assembled in the shape) of ants on the Day of Alast.

گر  چھه  نشنیيد  آآنن  موكل  آآنن  سخن
ررفت  ددرر  گوشى  كھه  آآنن  بد  من  لدنن  

بوىى  پیيرااھھھهانن  یيوسف  رراا  ندیيد
آآنن  كھه  حافظ  بودد  وو  یيعقوبش  كشیيد

آآنن  شیياطیين  بر  عنانن  آآسمانن
نشنوند  آآنن  سر  لوحح  غیيب  دداانن  
آآنن  محمد  خفتھه  وو  تكیيھه  ززددهه

آآمدهه  سِر  گِردد  ااوو  گردداانن  شدهه  
ااوو  خورردد  حلواا  كھه  ررووززیيش  ااست  بازز

آآنن  نھه  كانگشتانن  ااوو  باشد  ددرراازز
نجم  ثاقب  گشتھه  حاررسس  ددیيورر  اانن
كھه  بھهل  ددززددىى  زز  ااحمد  سر  ستانن  
ااىى  ددوو  ددیيدهه  سوىى  ددكانن  اازز  پگاهه
ھھھهیين  بھه  مسجد  رروو  بجو  ررززقق  االھه  

پس  ررسولل  آآنن  گفتشانن  رراا  فھهم  كردد
گفت  آآنن  خندهه  نبوددمم  اازز  نبردد
مرددهه  ااند  اایيشانن  وو  پوسیيدهه  ىى  فنا

مرددهه  كشتن  نیيست  مرددىى  پیيش  ما
خودد  كى  ااند  اایيشانن  كھه  مھه  گردددد  شكافف
چونن  كھه  من  پا  بفشرمم  ااندرر  مصافف  

آآنن  گھهى  كاززاادد  بوددیيت  وو  مكیين
مر  شما  رراا  بستھه  مى  ددیيدمم  چنیين  
ااىى  بناززیيدهه  بھه  ملك  وو  خانداانن
نزدد  عاقل  ااشترىى  بر  ناوودداانن  

نقش  تن  رراا  تا  فتادد  اازز  بامم  طشت
پیيش  چشمم  كل  آآتت  آآتت  گشت  
بنگرمم  ددرر  غوررهه  مى  بیينم  عیيانن
بنگرمم  ددرر  نیيست  شى  بیينم  عیيانن  
بنگرمم  سر  عالمى  بیينم  نھهانن
آآددمم  وو  حواا  نرستھه  اازز  جھهانن  

مر  شما  رراا  ووقت  ذذررااتت  أَأ  لَسْتُ
ددیيدهه  اامم  پا  بستھه  وو  منكوسس  وو  پست  
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5at which I had known was not increased 
by the coming into existence of the unsupported heaven.

اازز  حدووثث  آآسمانن  بى  عمد
آآنن  چھه  دداانستھه  بدمم  اافزوونن  نشد

I have ever seen you headlong, 
before I grew from the water and the clay.

I did not see new, that I should rejoice thereat: 
I used to see this during your former prosperity.

Bound in invisible Wrath—and then what Wrath! —
you were eating sugar wherein poison was contained.

If your enemy delights in eating such a poisonous sugar, 
what envy of him would come to you?

You were eating that poison with glee, 
Death had secretly laid hold of both your ears.

I did not make war 
for the sake of gaining victory and conquering the world,

For this world is a carcass and carrion and vile: 
how should I be covetous of such carrion as this?

I am not a dog that I should tear o$ the top-knot of the dead; 
I am Jesus: I come to make him living.

I was cleaving the battle-ranks 
for the purpose that I might deliver you from destruction.

I do not cut men’s throats 
in order that power and glory and followers may be mine,

I cut some throats in order that a world 
may obtain deliverance from those throats,

For you in your ignorance make a habit of rushing thus, 
like moths, at the !re,

I, as a drunk man, drive you away with both hands 
from falling into the !re.

5at which you deemed victories for yourselves 
you were sowing the seed of your damnation.

You were calling one another most earnestly; 
you were riding your horses towards the dragon.

You were overpowering, while in the very act of overpowering 
you yourselves were being overpowered by the lion Time.”

من  شما  رراا  سر  نگونن  مى  ددیيدهه  اامم
پیيش  اازز  آآنن  كز  آآبب  وو  گل  بالیيدهه  اامم  

نو  ندیيدمم  تا  كنم  شاددىى  بداانن
اایين  ھھھهمى  ددیيدمم  ددرر  آآنن  ااقبالتانن  

بستھه  ىى  قھهر  خفى  وو  آآنن  گھه  چھه  قھهر
قند  مى  خوررددیيد  وو  ددرر  ووىى  ددررجج  ززھھھهر
اایين  چنیين  قندىى  پر  اازز  ززھھھهر  اارر  عدوو
خوشش  بنوشد  چت  حسد  آآیيد  بر  ااوو
با  نشاطط  آآنن  ززھھھهر  مى  كرددیيد  نوشش
مرگتانن  خفیيھه  گرفتھه  ھھھهر  ددوو  گوشش  

من  نمى  كرددمم  غزاا  اازز  بھهر  آآنن
تا  ظفر  یيابم  فروو  گیيرمم  جھهانن  

كایين  جھهانن  جیيفھه  ست  وو  مردداارر  وو  ررخیيص
بر  چنیين  مردداارر  چونن  باشم  حریيص  

سگ  نیيم  تا  پرچم  مرددهه  كنم
عیيسى  اامم  آآیيم  كھه  تا  ززندهه  شش  كنم  

زز  آآنن  ھھھهمى  كرددمم  صفوفف  جنگ  چاكك
تا  ررھھھهانم  مر  شما  رراا  اازز  ھھھهلاكك  
زز  آآنن  نمى  برمم  گلوھھھهاىى  بشر

تا  مراا  باشد  كر  وو  فر  وو  حشر
زز  آآنن  ھھھهمى  برمم  گلویيى  چند  تا
زز  آآنن  گلوھھھها  عالمى  یيابد  ررھھھها

كھه  شما  پروواانھه  وواارر  اازز  جھهل  خویيش
پیيش  آآتش  مى  كنیيد  اایين  حملھه  كیيش  
من  ھھھهمى  رراانم  شما  رراا  ھھھهمچو  مست
اازز  ددرر  اافتاددنن  ددرر  آآتش  با  ددوو  ددست  

آآنن  كھه  خودد  رراا  فتحھها  پندااشتیيد
تخم  منحوسى  خودد  مى  كاشتیيد
یيك  ددگر  رراا  جد  جد  مى  خوااندیيد
سوىى  ااژژددررھھھها  فرسس  مى  ررااندیيد
قھهر  مى  كرددیيد  وو  ااندرر  عیين  قھهر
خودد  شما  مقھهورر  قھهر  شیير  ددھھھهر
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بیيانن  آآنن  كھه  طاغى  ددرر  عیين  قاھھھهرىى  مقھهورر  ااست  وو  ددرر  عیين  منصوررىى  مأسورر

Showing that the rebellious sinner in the very act of overpowering is overpowered, 
and in the very moment of victory is made captive

5e robber overpowered the merchant and carried o$ the gold: 
he was just engaged in that, the magistrate arrived.

If at that time he had #ed from the merchant, 
how should the magistrate have set the police on him?

5e robber’s overpowering was his being overpowered, 
because his act of violence took away his head.

Prevailing over the merchant becomes a trap for him, 
in order that the magistrate may arrive and take retaliation.

O you that have become mighty over the people 
and art steeped in warfare and victory,

5at One has purposely caused them to be routed, 
that all the while drawing you on He may bring you into the net.

Beware, draw rein! Do not push on in pursuit of this fugitive, 
lest you have your nostrils pierced with a nose-ring.

When by this device He has drawn you into the trap, 
a"er that you will see the onset pressing in crowds.

When did the intellect rejoice in this victory, 
inasmuch as in this victory it saw ruin?

5e intellect is keen-eyed, possessed of foresight, 
for God has powdered it with His own eye salve.

5e Prophet said that the folk of Paradise are feeble in quarrels, 
because of accomplishments—

Because of the perfection of their prudence and thinking ill, 
not from de!ciency and cowardice and weakness of faith

In giving the advantage they have listened in secret to the wisdom of, 
Had not there been true-believing men…

To keep their hands o$ the accursed in!dels 
became a duty for the sake of delivering the true believers.

Read the story of the covenant of Hudaybiya: 
He restrained your hands: from that perceive the whole

Even in victory he deemed himself 
subdued by the snare of Divine Majesty.

ددززدد  قھهر  خوااجھه  كردد  وو  ززرر  كشیيد
ااوو  بداانن  مشغولل  خودد  وواالى  ررسیيد
گر  زز  خوااجھه  آآنن  ززمانن  بگریيختى
كى  بر  ااوو  وواالى  حشر  اانگیيختى  
قاھھھهرىى  ددززدد  مقھهورریيش  بودد

زز  اانكھه  قھهر  ااوو  سر  ااوو  رراا  رربودد
غالبى  بر  خوااجھه  دداامم  ااوو  شودد
تا  ررسد  وواالى  وو  بستاند  قودد

ااىى  كھه  تو  بر  خلق  چیيرهه  گشتھه  ااىى
ددرر  نبردد  وو  غالبى  آآغشتھه  ااىى  

آآنن  بھه  قاصد  منھهزمم  كرددستشانن
تا  تراا  ددرر  حلقھه  مى  آآرردد  كشانن  

ھھھهیين  عنانن  ددرر  كش  پى  اایين  منھهزمم
ددرر  مراانن  تا  تو  نگرددىى  منخزمم  

چونن  كشانیيدتت  بدیين  شیيوهه  بھه  دداامم
حملھه  بیينى  بعد  اازز  آآنن  ااندرر  ززحامم  

عقل  اازز  اایين  غالب  شدنن  كى  گشت  شادد
چونن  ددرر  اایين  غالب  شدنن  ددیيد  ااوو  فسادد

تیيز  چشم  آآمد  خردد  بیيناىى  پیيش
كھه  خداایيش  سرمھه  كردد  اازز  كحل  خویيش  

گفت  پیيغمبر  كھه  ھھھهستند  اازز  فنونن
ااھھھهل  جنت  ددرر  خصومتھها  ززبونن  

اازز  كمالل  حزمم  وو  سوء  االظن  خویيش
نھه  زز  نقص  وو  بد  ددلى  وو  ضعف  كیيش  

ددرر  فرهه  ددااددنن  شنیيدهه  ددرر  كمونن
حكمت  لَوْ  لا  رِرجالٌل  مؤمنونن  
ددست  كوتاھھھهى  زز  كفارر  لعیين

فرضض  شد  بھهر  خلاصص  مومنیين  
قصھه  ىى  عھهد  حدیيبیيھه  بخواانن

كف  أأیيدیيكم  تمامت  زز  آآنن  بداانن  
نیيز  ااندرر  غالبى  ھھھهم  خویيش  رراا

ددیيد  ااوو  مغلوبب  دداامم  كبریيا
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“It is not because I suddenly marched against you before dawn 
that I laugh at your chains;

زز  آآنن  نمى  خندمم  من  اازز  ززنجیيرتانن
كھه  بكرددمم  ناگھهانن  شبگیيرتانن  

I laugh because I am dragging you in chains and shackles 
to the cypress garden and the roses.

O wonder, that we are bringing you in bonds 
from the merciless !re to the place abounding in verdure;

With heavy chains I am dragging you 
from the direction of Hell to the everlasting Paradise.”

Every blind follower in this Way, be he good or evil, 
He is dragging, bound like that, into His Presence.

All go along this Way in the chains of fear and tribulation, 
except the saints.

5ey are dragged along this Way reluctantly, 
except those persons who are acquainted with the mysteries of the action.

Endeavour that your light become radiant, 
so that your travelling and service may be made easy.

You take children to school by force, 
because they are blind to the bene!ts;

When he becomes aware, he runs to school: 
his soul expands at going.

A child goes to school in sore distress 
because he has seen nothing of the wages for his work;

When he puts in his purse a single coin (dang)earned by his handiwork, 
then he goes without sleep at night, like the thief.

Endeavour that the wages for obedience may arrive: 
then you will envy the obedient.

Come against your will is for him that has become a blind follower; 
come willingly is for him that is moulded of sincerity.

5e former loves God for the sake of some cause, 
while the other has indeed a pure disinterested love.

5e former loves the Nurse, but for the sake of the milk, 
while the other has given his heart for the sake of this Veiled One.

5e child has no knowledge of Her beauty: 
he has no desire of Her in his heart except for milk,

While the other is, truly, the lover of the Nurse: 
he is disinterested, single-minded in love.

زز  آآنن  ھھھهمى  خندمم  كھه  با  ززنجیير  وو  غل
ھھھهى  كشمتانن  سوىى  سرووستانن  وو  گل  

ااىى  عجب  كز  آآتش  بى  ززیينھهارر
بستھه  مى  آآرریيمتانن  تا  سبزهه  ززاارر

اازز  سوىى  ددووززخخ  بھه  ززنجیير  گراانن
مى  كشمتانن  تا  بھهشت  جاوودداانن  

ھھھهر  مقلد  رراا  ددرر  اایين  ھھھهر  نیيك  وو  بد
ھھھهمچنانن  بستھه  بھه  حضرتت  مى  كشد

جملھه  ددرر  ززنجیير  بیيم  وو  اابتلا
مى  ررووند  اایين  ررهه  بغیير  ااوولیيا

مى  كشند  اایين  ررااهه  رراا  پیيكارروواارر
جز  كسانى  ووااقف  اازز  ااسراارر  كارر
جھهد  كن  تا  نورر  تو  ررخشانن  شودد
تا  سلوكك  وو  خدمتت  آآسانن  شودد

كوددكانن  رراا  مى  برىى  مكتب  بھه  ززوورر
زز  اانكھه  ھھھهستند  اازز  فواایيد  چشم  كورر
چونن  شودد  ووااقف  بھه  مكتب  مى  ددوودد
جانش  اازز  ررفتن  شكفتھه  مى  شودد
مى  رروودد  كوددكك  بھه  مكتب  پیيچ  پیيچ

چونن  ندیيد  اازز  مزدد  كارر  خویيش  ھھھهیيچ  
چونن  كند  ددرر  كیيسھه  دداانگى  ددست  مزدد

آآنن  گھهانن  بى  خواابب  گردددد  شب  چو  ددززدد
جھهد  كن  تا  مزدد  طاعت  ددرر  ررسد
بر  مطیيعانن  آآنن  گھهت  آآیيد  حسد

اائتیيا  كرھھھها  مقلد  گشتھه  رراا
اائتیيا  طوعا  صفا  بسرشتھه  رراا
اایين  محب  حق  زز  بھهر  علتى

وو  آآنن  ددگر  رراا  بى  غرضض  خودد  خلتى  
اایين  محب  دداایيھه  لیيك  اازز  بھهر  شیير
وو  آآنن  ددگر  ددلل  ددااددهه  بھهر  اایين  ستیير

طفل  رراا  اازز  حسن  ااوو  آآگاهه  نھه
غیير  شیير  ااوو  رراا  اازز  ااوو  ددلل  خوااهه  نھه  
وو  آآنن  ددگر  خودد  عاشق  دداایيھه  بودد

بى  غرضض  ددرر  عشق  یيك  رراایيھه  بودد
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Hence he that loves God because of hope and fear 
reads studiously the book of blind conformity,

پس  محب  حق  بھه  ااوومیيد  وو  بھه  ترسس
ددفتر  تقلیيد  مى  خوااند  بھه  ددررسس  

While he that loves God for God’s sake—where is he? 
For he is apart from self-interests and causes

Whether he be like this or like that, inasmuch as he is a seeker, 
God’s attraction is drawing him towards God.

Whether he love God for something other than He, 
that he may continually partake of His good,

Or whether he love God for His very Self, 
for naught besides Him, in fear of separation from Him—

5e quests and seeking of both are from that Source: 
this captivation of the heart is from that Heart-ravisher.

How the Beloved attracts the lover in such wise that the lover neither knows it nor hopes for it, 
nor does it occur to his mind, nor does any trace of that attraction appear in the lover 

except the fear that is mingled with despair, though he still perseveres in the quest.

We came to this point, that if the attraction of that lover 
had not been hidden in the Sadr-i Jahan,

How would he have been impatient of separation, 
and how would he have come running back to his home?

5e desire of loved ones is hidden and veiled; 
the desire of the lover is with a hundred drums and trumpets.

Here is a story of consideration, but the man of Bukhara 
has become desperate from waiting expectantly;

We omit it, for he is in search and seeking, 
that before death he may see the face of his beloved,

To the end that he may escape from death and gain deliverance, 
because the sight of the beloved is the Water of Life

Any one the sight of whom does not repel death is not the beloved, 
for he has neither fruit nor leaf.

5e matter, O intoxicated longing lover, 
is that matter in which death, if it you, is sweet.

وو  آآنن  محب  حق  زز  بھهر  حق  كجاست
كھه  زز  ااغرااضض  وو  زز  علتھها  جدااست  

گر  چنیين  وو  گر  چنانن  چونن  طالب  ااست
جذبب  حق  ااوو  رراا  سوىى  حق  جاذذبب  ااست  

گر  محب  حق  بودد  لغیيرهه
كى  یينالل  دداایيما  من  خیيرهه  
یيا  محب  حق  بودد  لعیينھه
لا  سوااهه  خائفا  من  بیينھه  

ھھھهر  ددوو  رراا  اایين  جستجوھھھها  زز  آآنن  سرىى  ااست
اایين  گرفتاررىى  ددلل  زز  آآنن  ددلبرىى  ااست  

جذبب  معشوقق  عاشق  رراا  من  حیيث  لا  یيعلمھه  االعاشق  وو  لا  یيرجوهه  وو  لا  یيخطر  ببالھه  وو  لا  یيظھهر  من  ذذلك  
االجذبب  أأثر  في  االعاشق  إإلا  االخوفف  االممزووجج  بالیيأسس  مع  ددوواامم  االطلب  

آآمدیيم  اایينجا  كھه  ددرر  صدرر  جھهانن
گر  نبوددىى  جذبب  آآنن  عاشق  نھهانن  

ناشكیيبا  كى  بدىى  ااوو  اازز  فرااقق
كى  ددوواانن  بازز  آآمدىى  سوىى  ووثاقق  

میيل  معشوقانن  نھهانن  ااست  وو  ستیير
میيل  عاشق  با  ددوو  صد  طبل  وو  نفیير
یيك  حكایيت  ھھھهست  اایينجا  زز  ااعتبارر
لیيك  عاجز  شد  بخاررىى  زز  اانتظارر

تركك  آآنن  كرددیيم  كاوو  ددرر  جستجوست
تا  كھه  پیيش  اازز  مرگگ  بیيند  ررووىى  ددووست  

تا  ررھھھهد  اازز  مرگگ  تا  یيابد  نجاتت
زز  اانكھه  ددیيد  ددووست  ااست  آآبب  حیياتت  
ھھھهر  كھه  ددیيد  ااوو  نباشد  ددفع  مرگگ

ددووست  نبودد  كھه  نھه  میيوهه  ستش  نھه  برگگ  
كارر  آآنن  كارر  ااست  ااىى  مشتاقق  مست

كاندرر  آآنن  كارر  اارر  ررسد  مرگت  خوشش  ااست  
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O youth, the token of sincerity of faith 
is that in which death comes sweet to you.

شد  نشانن  صدقق  اایيمانن  ااىى  جواانن
آآنن  كھه  آآیيد  خوشش  تراا  مرگگ  ااندرر  آآنن  

If your faith, O soul, is not like this, it is not perfect: 
go, seek to make religion perfect.

Whoever in matter of yours has become death-loving 
without dislike to your heart, he is beloved.

When dislike is gone, truly it is not death: 
it is the semblance of death, and it is a migration.

When dislike is gone, dying becomes advantageous; 
hence it comes true that death is repelled.

5e beloved is God and the person to whom He has said, 
“You are Mine and I am yours.”

Now listen, for the lover is coming 
whom Love bound with a cord of palm-&bre.

When he beheld the countenance of the Sadr-i Jahan, 
you might say the bird, his spirit, #ew out of his body.

His body fell like dry wood: 
his vital spirit became cold from the crown of his head to his toes.

Whatever they applied of incense and rose-water, 
he neither stirred nor spoke.

When the King saw his sa$ron-coloured face, 
he dismounted from his steed and came towards him.

He said, “5e lover hotly seeks the beloved: 
when the beloved comes, the lover is gone.”

You are a lover of God, and God is such that 
when He comes there is not a single hair of you.

At that look a hundred like you vanish away: 
I think, sir, you are in love with self-erasing.

You are a shadow and in love with the sun: 
the sun comes, the shadow is speedily erased.

How, in the presence of Solomon, on whom be peace, the gnat appealed for justice against the Wind.

5e gnat came from the garden and the grass, 
and the gnat began to demand justice from Solomon,

گر  نشد  اایيمانن  تو  ااىى  جانن  چنیين
نیيست  كامل  رروو  بجو  ااكمالل  ددیين  

ھھھهر  كھه  ااندرر  كارر  تو  شد  مرگگ  ددووست
بر  ددلل  تو  بى  كرااھھھهت  ددووست  ااووست  

چونن  كرااھھھهت  ررفت  آآنن  خودد  مرگگ  نیيست
صوررتت  مرگگ  ااست  وو  نقلانن  كرددنى  ااست

چونن  كرااھھھهت  ررفت  مرددنن  نفع  شد
پس  ددررست  آآیيد  كھه  مرددنن  ددفع  شد

ددووست  حق  ااست  وو  كسى  كش  گفت  ااوو
كھه  تویيى  آآنن  من  وو  من  آآنن  تو

گوشش  دداارر  ااكنونن  كھه  عاشق  مى  ررسد
بستھه  عشق  ااوو  رراا  بحبل  من  مسد

چونن  بدیيد  ااوو  چھهرهه  ىى  صدرر  جھهانن
گویيیيا  پریيدشش  اازز  تن  مرغغ  جانن  

ھھھهمچو  چوبب  خشك  اافتادد  آآنن  تنش
سردد  شد  اازز  فرقق  جانن  تا  ناخنش  

ھھھهر  چھه  كرددند  اازز  بخورر  وو  اازز  گلابب
نھه  بجنبیيد  وو  نھه  آآمد  ددرر  خطابب  

شاهه  چونن  ددیيد  آآنن  مزعفر  ررووىى  ااوو
پس  فروودد  آآمد  زز  مركب  سوىى  ااوو

گفت  عاشق  ددووست  مى  جویيد  بھه  تفت
چونن  كھه  معشوقق  آآمد  آآنن  عاشق  برفت

عاشق  حقى  وو  حق  آآنن  ااست  كاوو
چونن  بیيایيد  نبودد  اازز  تو  تاىى  مو

صد  چو  تو  فانى  ااست  پیيش  آآنن  نظر
عاشقى  بر  نفى  خودد  خوااجھه  مگر

سایيھه  ااىى  وو  عاشقى  بر  آآفتابب
شمس  آآیيد  سایيھه  لا  گردددد  شتابب  

دداادد  خوااستن  پشھه  اازز  بادد  بھه  حضرتت  سلیيمانن  علیيھه  االسلامم  

پشھه  آآمد  اازز  حدیيقھه  وو  زز  گیياهه
وو  زز  سلیيمانن  گشت  پشھه  دداادد  خوااهه  
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Saying, “O Solomon, you deal out justice 
to the devils and the children of men and the Jinn.

كاىى  سلیيمانن  معدلت  مى  گسترىى
بر  شیياطیين  وو  آآددمى  ززاادد  وو  پرىى  

Bird and !sh are under the protection of your justice: 
who is the lost one whom your bounty has not sought out?

Give justice to us, for we are very miserable: 
we are deprived of the orchard and the rose-garden.

5e di8culties of every weakling are solved by you: 
the gnat in truth is the similitude for weakness.

We are celebrated for weakness and frailty: 
you art celebrated for kindness and care of the lowly.

O you who have reached the limit in the stages of Power, 
we have reached the limit in failure and aberration,

Be just, relieve us from this sorrow, and take our hand, 
O you whose hand is the hand of God.”

5en Solomon said, “O seeker of equity, 
tell, against whom are you demanding justice and equity?

Who is the oppressor that in insolence 
has done you injury and scratched your face?

Oh, wonderful! Where, in Our epoch, is the oppressor 
that is not in Our prison and chains?

When We were born, on that day Injustice died: 
who, then, has produced in Our epoch an act of injustice?

When the light dawned, the darkness vanished: 
darkness is the origin and support of injustice.

Look, the devils are doing work and service; 
the others are bound in shackles and bonds.

5e origin of the injustice of the oppressors was from the devil: 
the devil is in bondage: how did violence appear?

‘Be, and it was’ has bestowed the kingdom on Us, 
that the people may not cry out in lament to Heaven;

5at burning sighs may not soar upward; 
that the sky and the stars may not be shaken;

5at the empyrean may not tremble at the orphan’s wail; 
that no soul may be marred by violence.

We established a law throughout the kingdoms, 
to the end that no ‘O Lord!’ should go up to the skies.

مرغغ  وو  ماھھھهى  ددرر  پناهه  عدلل  تست
كیيست  آآنن  گم  گشتھه  كش  فضلت  نجست  

دداادد  ددهه  ما  رراا  كھه  بس  ززاارریيم  ما
بى  نصیيب  اازز  باغغ  وو  گلزاارریيم  ما
مشكلاتت  ھھھهر  ضعیيفى  اازز  تو  حل
پشھه  باشد  ددرر  ضعیيفى  خودد  مثل  

شھهرهه  ما  ددرر  ضعف  وو  ااشكستھه  پرىى
شھهرهه  تو  ددرر  لطف  وو  مسكیين  پرووررىى  

ااىى  تو  ددرر  ااطباقق  قدررتت  منتھهى
منتھهى  ما  ددرر  كمى  وو  بى  ررھھھهى  

دداادد  ددهه  ما  رراا  اازز  اایين  غم  كن  جداا
ددست  گیير  ااىى  ددست  تو  ددست  خداا
پس  سلیيمانن  گفت  ااىى  اانصافف  جو

دداادد  وو  اانصافف  اازز  كھه  مى  خوااھھھهى  بگو
كیيست  آآنن  ظالم  كھه  اازز  بادد  وو  برووتت

ظلم  كرددهه  ست  وو  خرااشیيدهه  ست  ررووتت  
ااىى  عجب  ددرر  عھهد  ما  ظالم  كجاست

كاوو  نھه  ااندرر  حبس  وو  ددرر  ززنجیير  ماست  
چونن  كھه  ما  ززااددیيم  ظلم  آآنن  ررووزز  مردد
پس  بھه  عھهد  ما  كھه  ظلمى  پیيش  بردد
چونن  بر  آآمد  نورر  ظلمت  نیيست  شد
ظلم  رراا  ظلمت  بودد  ااصل  وو  عضد

نك  شیياطیين  كسب  وو  خدمت  مى  كنند
ددیيگراانن  بستھه  بھه  ااصفاددند  وو  بند
ااصل  ظلم  ظالمانن  اازز  ددیيو  بودد

ددیيو  ددرر  بند  ااست  ااستم  چونن  نمودد
ملك  زز  آآنن  ددااددهه  ست  ما  رراا  كن  فكانن

تا  ننالد  خلق  سوىى  آآسمانن  
تا  ببالا  بر  نیيایيد  ددووددھھھها

تا  نگردددد  مضطربب  چرخخ  وو  سھها
تا  نلرززدد  عرشش  اازز  نالھه  ىى  یيتیيم
تا  نگردددد  اازز  ستم  جانى  سقیيم  
زز  آآنن  نھهاددیيم  اازز  ممالك  مذھھھهبى

تا  نیيایيد  بر  فلك  ھھھها  یيا  رربى  
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O oppressed one; do not look to Heaven, 
for you have a heavenly king in the temporal world.”

منگر  ااىى  مظلومم  سوىى  آآسمانن
كاسمانى  شاهه  ددااررىى  ددرر  ززمانن  

5e gnat said, “My appeal is against the hand of the Wind, 
for he opened the two hands of oppression against us.

5rough his oppression we are in sore straits: 
with closed lips we are drinking blood from him.”

How Solomon, on whom be peace, commanded the plainti' gnat 
to bring its adversary to the court of judgment.

5en Solomon said, “O you with the pretty voice, 
it behooves you to listen with soul to the command of God.

God has said to me, ‘Beware, O Judge! 
Do not hear one litigant without the other litigant.

Until both litigants come into the presence, 
the truth does not come to light before the judge.

If the litigant alone raises a hundred clamours, beware, beware! 
Do not accept his word without his adversary.’

I dare not avert my face from the command. 
Go, bring your adversary before me.”

It said, “Your words are an argument and sound. 
My adversary is the Wind, and he is in your jurisdiction.”

5e King shouted, “O East-wind, 
the gnat complains of your injustice: come!

Listen, come face to face with your adversary 
and reply to your adversary and rebut your opponent.”

When the Wind heard, he came very rapidly: 
the gnat at once took to #ight.

5en Solomon said, “O gnat, where are you going? 
Stop, that I may pass judgment on both.”

It answered, “O King, my death is from his being: 
truly, this day of mine is black from his smoke.

Since he has come, where shall I !nd rest? 
For he wrings the breath out of my body”

گفت  پشھه  دداادد  من  اازز  ددست  بادد
كاوو  ددوو  ددست  ظلم  بر  ما  بر  گشادد

ما  بھه  ظلم  ااوو  بھه  تنگى  ااندرریيم
با  لب  بستھه  اازز  ااوو  خونن  مى  خورریيم

اامر  كرددنن  سلیيمانن  علیيھه  االسلامم  پشھه  ىى  متظلم  رراا  بھه  ااحضارر  خصم  بھه  ددیيواانن  حكم  

پس  سلیيمانن  گفت  ااىى  ززیيبا  ددووىى
اامر  حق  بایيد  كھه  اازز  جانن  بشنوىى  

حق  بھه  من  گفتھه  ست  ھھھهانن  ااىى  ددااددوورر
مشنو  اازز  خصمى  تو  بى  خصمى  ددگر
تا  نیيایيد  ھھھهر  ددوو  خصم  ااندرر  حضورر
حق  نیيایيد  پیيش  حاكم  ددرر  ظھهورر
خصم  تنھها  گر  بر  آآرردد  صد  نفیير

ھھھهانن  وو  ھھھهانن  بى  خصم  قولل  ااوو  مگیير
من  نیياررمم  رروو  زز  فرمانن  تافتن

خصم  خودد  رراا  رروو  بیياوورر  سوىى  من  
گفت  قولل  تست  برھھھهانن  وو  ددررست

خصم  من  بادد  ااست  وو  ااوو  ددرر  حكم  تست  
بانگ  ززدد  آآنن  شھه  كھه  ااىى  بادد  صبا
پشھه  اافغانن  كردد  اازز  ظلمت  بیيا

ھھھهیين  مقابل  شو  تو  وو  خصم  وو  بگو
پاسخ  خصم  وو  بكن  ددفع  عدوو
بادد  چونن  بشنیيد  آآمد  تیيز  تیيز

پشھه  بگرفت  آآنن  ززمانن  ررااهه  گریيز
پس  سلیيمانن  گفت  ااىى  پشھه  كجا
باشش  تا  بر  ھھھهر  ددوو  رراانم  من  قضا

گفت  ااىى  شھه  مرگگ  من  اازز  بودد  ااووست
خودد  سیياهه  اایين  ررووزز  من  اازز  ددوودد  ااووست  

ااوو  چو  آآمد  من  كجا  یيابم  قراارر
كاوو  بر  آآرردد  اازز  نھهادد  من  ددمارر
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Even such is the seeker of the Court of God: 
when God comes, the seeker disappears.

ھھھهمچنیين  جویياىى  ددررگاهه  خداا
چونن  خداا  آآمد  شودد  جویيندهه  لا

Although that union is immortality on immortality, 
yet at !rst that immortality (baqa) consists in dying to self (fana).

5e re#ections that are seeking the Light disappear 
when His Light appears.

How should the reason remain when He bids it go? 
Everything is perishing except His Face.

Before His Face the existent and the non-existent perish: 
existence in nonexistence is in truth a marvellous thing!

In this place of presence minds are lost beyond control; 
when the pen reaches this point, it breaks.

How the Beloved caressed the senseless lover that he might return to his senses.

5e Sadr-i Jahan, from kindness, was drawing him little by little 
from senselessness into clear expression.

5e Prince cried into his ear, “O beggar, 
I bring gold to scatter over you; spread out your skirt.

Your spirit, which was quivering in separation from me—
since I have come to protect it, how has it #ed?

O you, who have su$ered heat and cold in separation from me, 
come to yourself from sel#essness and return!”

5e domestic fowl, in the manner of a host, 
foolishly brings a camel to her house.

When the camel set foot in the hen’s house, 
the house was destroyed and the roof fell in.

5e hen’s house is our intelligence and understanding 
the good intelligence is a seeker of God’s she-camel

When the she-camel put her head into its water and clay, 
neither its clay remained there nor its soul and heart.

Pre-eminence in love made Man overbearing: 
because of this desire for excess he is very unjust and very ignorant.

He is ignorant, and in this di8cult chase 
the hare is clasping a lion in his arms.

گر  چھه  آآنن  ووصلت  بقا  ااندرر  بقاست
لیيك  زز  ااوولل  آآنن  بقا  ااندرر  فناست  
سایيھه  ھھھهایيى  كھه  بودد  جویياىى  نورر

نیيست  گردددد  چونن  كند  نوررشش  ظھهورر
عقل  كى  ماند  چو  باشد  سر  ددهه  ااوو

  ووجھهھه     شَي  ءٍ  ھھھهالِكٌ  إِإلاَّ كُلُّ
ھھھهالك  آآیيد  پیيش  ووجھهش  ھھھهست  وو  نیيست
ھھھهستى  ااندرر  نیيستى  خودد  طرفھه  ااىى  ااست  
ااندرر  اایين  محضر  خرددھھھها  شد  زز  ددست
چونن  قلم  اایينجا  ررسیيدهه  شد  شكست  

نوااختن  معشوقق  عاشق  بى  ھھھهوشش  رراا  تا  بھه  ھھھهوشش  بازز  آآیيد

مى  كشیيد  اازز  بى  ھھھهشى  ااشش  ددرر  بیيانن
ااندكك  ااندكك  اازز  كرمم  صدرر  جھهانن  

بانگ  ززدد  ددرر  گوشش  ااوو  شھه  كاىى  گداا
ززرر  نثارر  آآووررددمت  دداامن  گشا
جانن  تو  كاندرر  فرااقم  مى  طپیيد

چونن  كھه  ززنھهاررشش  ررسیيدمم  چونن  ررمیيد
ااىى  بدیيدهه  ددرر  فرااقم  گرمم  وو  سردد

با  خودد  آآ  اازز  بى  خوددىى  وو  بازز  گردد
مرغغ  خانھه  ااشترىى  رراا  بى  خردد
ررسم  مھهمانش  بھه  خانھه  مى  بردد

چونن  بھه  خانھه  ىى  مرغغ  ااشتر  پا  نھهادد
خانھه  وویيراانن  گشت  وو  سقف  ااندرر  فتادد
خانھه  ىى  مرغغ  ااست  ھھھهوشش  وو  عقل  ما

ھھھهوشش  صالح  طالب  ناقھه  ىى  خداا
ناقھه  چونن  سر  كردد  ددرر  آآبب  وو  گلش
نھه  گل  آآنن  جا  ماند  نھه  جانن  وو  ددلش  
كردد  فضل  عشق  اانسانن  رراا  فضولل

ززیين  فزوونن  جویيى  ظلومم  ااست  وو  جھهولل  
جاھھھهل  ااست  وو  ااندرر  اایين  مشكل  شكارر
مى  كشد  خرگوشش  شیيرىى  ددرر  كنارر
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How would he clasp the lion in his arms, 
if he knew and saw the lion?

كى  كنارر  ااندرر  كشیيدىى  شیير  رراا
گر  بداانستى  وو  ددیيدىى  شیير  رراا

He is unjust to himself and to his own soul: 
behold an in-justice that bears away the ball from justices!

His ignorance is the teacher to knowledge; 
his injustice has become the right way for justice.

He took his hand, saying, “5is man whose breath has departed 
will then come alive when I give him breath.

When this man whose body is dead shall become living through Me, 
it will be My spirit that turns its face towards Me.

By means of this spirit I make him possessed of high estate: 
the spirit that I give sees My bounty.

5e unfamiliar spirit does not see the face of the Beloved: 
except that spirit whose origin is from His dwelling-place.

Butcher-like, I breathe upon this dear friend, 
in order that his goodly inward part may leave the skin.”

He said, “O spirit that have #ed from tribulation, 
We have opened the door to union with Us; welcome!

O you whose sel#essness and intoxication is Our Self, 
O you whose being is incessantly from Our Being,

Now, without lip, 
I tell you the old mysteries anew: listen!

Because those lips are #eeing from this Breath; 
it is breathed forth on the lip of the hidden River.

At this moment open the ear of silence 
for the sake of the mystery of God does what He -wills.”

When he began to hear the call to union, 
little by little, the dead man began to stir

He is not less than the earth which at the zephyr’s blandishments 
puts on green and li"s up its head from death;

He is not less than the seminal water from which at the bidding 
there are born Josephs with faces like the sun;

He is not less than a wind at the command “Be!” 
peacocks and sweet-voiced birds came to being in the womb

He is not less than the mountain of rock which by birthing 
brought forth the she-camel that brought forth a she-camel

ظالم  ااست  ااوو  بر  خودد  وو  بر  جانن  خودد
ظلم  بیين  كز  عدلھها  گو  مى  بردد
جھهل  ااوو  مر  علمھها  رراا  ااووستادد
ظلم  ااوو  مر  عدلھها  رراا  شد  ررشادد

ددست  ااوو  بگرفت  كایين  ررفتھه  ددمش
آآنن  گھهى  آآیيد  كھه  من  ددمم  بخشمش  

چونن  بھه  من  ززندهه  شودد  اایين  مرددهه  تن
جانن  من  باشد  كھه  رروو  آآرردد  بھه  من  
من  كنم  ااوو  رراا  اازز  اایين  جانن  محتشم
جانن  كھه  من  بخشم  ببیيند  بخششم  
جانن  نامحرمم  نبیيند  ررووىى  ددووست

جز  ھھھهمانن  جانن  كاصل  ااوو  اازز  كوىى  ااووست  
ددرر  ددمم  قصابب  وواارر  اایين  ددووست  رراا
تا  ھھھهلد  آآنن  مغز  نغزشش  پوست  رراا

گفت  ااىى  جانن  ررمیيدهه  اازز  بلا
ووصل  ما  رراا  ددرر  گشاددیيم  االصلا

ااىى  خودد  ما  بى  خوددىى  وو  مستى  ااتت
ااىى  زز  ھھھهست  ما  ھھھهماررهه  ھھھهستى  ااتت  

با  تو  بى  لب  اایين  ززمانن  من  نو  بھه  نو
ررااززھھھهاىى  كھهنھه  گویيم  مى  شنو

زز  اانكھه  آآنن  لبھها  اازز  اایين  ددمم  مى  ررمد
بر  لب  جوىى  نھهانن  بر  مى  ددمد

گوشش  بى  گوشى  ددرر  اایين  ددمم  بر  گشا
بھهر  رراازز  یَيفْعَلُ  اااللهَُّ  ما  یيشاء

چونن  صلاىى  ووصل  بشنیيدنن  گرفت
ااندكك  ااندكك  مرددهه  جنبیيدنن  گرفت  

نھه  كم  اازز  خاكك  ااست  كز  عشوهه  ىى  صبا
سبز  پوشد  سر  بر  آآرردد  اازز  فنا

كم  زز  آآبب  نطفھه  نبودد  كز  خطابب
یيوسفانن  ززاایيند  ررخخ  چونن  آآفتابب  

كم  زز  باددىى  نیيست  شد  اازز  اامر  كن
ددرر  ررحم  طاووسس  وو  مرغغ  خوشش  سخن  

كم  زز  كوهه  سنگ  نبودد  كز  وولادد
ناقھه  ااىى  كانن  ناقھه  ناقھه  ززاادد  ززاادد
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Leave all this behind. Did not the substance of non-existence 
bring forth, and will it not bring forth continually, a Universe?

ززیين  ھھھهمھه  بگذرر  نھه  آآنن  مایيھه  ىى  عدمم
عالمى  ززاادد  وو  بزاایيد  ددمم  بھه  ددمم  

He sprang up and quivered and whirled once or twice joyously, 
joyously; fell to worship.

How the senseless lover came to himself and turned his face in praise and thanksgiving to the Beloved.

He said, “O ‘Anqa of God, the place of the spirit’s circling #ight, 
thanks that you have come back from yonder Qaf Mountain.

O Seraphiel of Love’s resurrection place 
O Love of love and O Heart’s-desire of love,

I desire, as the !rst gi" of honour you will give me, 
that you lay your ear on my window. 

Although through purity you know my feelings, 
lend ear to my words, O cherisher of your slave.

Hundreds of thousands of times, O unique Prince, 
did my wits #y away in longing for your ear—

5at hearing of your and that listening of your, 
and those life-quickening smiles of your;

5at listening unto my lesser and greater, 
the beguilements of my evil-thinking soul.

5en my false coins, which are well-known to you, 
you did accept as genuine money;

For the sake of the boldness of one impudent and deluded, 
O you beside whose clemency all clemencies are a mote!

Firstly, hear that when I abandoned net 
the !rst and the last shot away from before me;

Secondly, hear, O loving Prince, 
that I sought long, there was no second to you;

5irdly, since I have gone away from you, 
it is as though I have said, ‘the third of three’

Fourthly, forasmuch as my wheat !eld is burnt-up, 
I do not know the-!"h from the fourth

Wherever you !nd blood on the sods, you investigate; 
it will certainly be from mine eye.

بر  جھهیيد  وو  بر  طپیيد  وو  شادد  شادد
یيك  ددوو  چرخى  ززدد  سجودد  ااندرر  فتادد

با  خویيش  آآمدنن  عاشق  بى  ھھھهوشش  وو  ررووىى  آآووررددنن  بھه  ثنا  وو  شكر  معشوقق  

گفت  ااىى  عنقاىى  حق  جانن  رراا  مطافف
شكر  كھه  بازز  آآمدىى  زز  آآنن  كوهه  قافف  

ااىى  سراافیيل  قیيامت  گاهه  عشق
ااىى  تو  عشق  عشق  وو  ااىى  ددلل  خوااهه  عشق  

ااوولیين  خلعت  كھه  خوااھھھهى  ددااددنم
گوشش  خوااھھھهم  كھه  نھهى  بر  ررووززنم  

گر  چھه  مى  دداانى  بھه  صفوتت  حالل  من
بندهه  پروورر  گوشش  كن  ااقواالل  من  
صد  ھھھهزاارراانن  بارر  ااىى  صدرر  فریيد
زز  آآررززووىى  گوشش  تو  ھھھهوشم  پریيد
آآنن  سمیيعى  تو  وو  آآنن  ااصغاىى  تو
وو  آآنن  تبسمھهاىى  جانن  اافزااىى  تو
آآنن  نیيوشیيدنن  كم  وو  بیيش  مراا
عشوهه  ىى  جانن  بد  ااندیيش  مراا

قلبھهاىى  من  كھه  آآنن  معلومم  تست
بس  پذیيرفتى  تو  چونن  نقد  ددررست  

بھهر  گستاخى  شوخخ  غرهه  ااىى
حلمھها  ددرر  پیيش  حلمت  ذذررهه  ااىى  

ااوولا  بشنو  كھه  چونن  ماندمم  زز  شست
ااوولل  وو  آآخر  زز  پیيش  من  بجست  
ثانیيا  بشنو  تو  ااىى  صدرر  ووددوودد
كھه  بسى  جستم  تراا  ثانى  نبودد
ثالثا  تا  اازز  تو  بیيروونن  ررفتھه  اامم

گویيیيا  ثالث  ثلاثھه  گفتھه  اامم  
رراابعا  چونن  سوخت  ما  رراا  مزررعھه

مى  نداانم  خامسھه  اازز  رراابعھه  
ھھھهر  كجا  یيابى  تو  خونن  بر  خاكھها
پى  برىى  باشد  یيقیين  اازز  چشم  ما
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My words are the thunder, and this noise and moaning 
demands of the cloud that it should rain upon the earth.

گفت  من  ررعد  ااست  وو  اایين  بانگ  وو  حنیين
زز  اابر  خوااھھھهد  تا  ببارردد  بر  ززمیين  

Between words and tears I continue whether I should weep or speak: 
how shall I do?

If I speak, the weeping will be lost; 
and if I weep, how shall I render thanks and praise?

Heart’s blood is falling from mine eye, O King: 
see what has befallen me from mine eye!”

5e emaciated man said this and began to weep 
that both base and noble wept for him.

So many ecstatic cries #owed from his heart 
the people of Bukhara made a ring around him.

Speaking crazily, weeping crazily, and laughing crazily: 
men and women, small and great were bewildered.

5e city, too, shed tears in conformity with him: 
men and women were gathered together as the Resurrection.

At that moment the heaven was saying to the earth, 
“If you have never seen the Resurrection, behold it!”

5e intellect bewildered, saying, “What is love and what is ecstasy? 
Whether separation from Him or union with Him is the more marvellous”

5e sky read the letter of Resurrection 
it rent its garment up to the Milky Way.

Love bath estrangement with the two worlds: 
in it are two-and-seventy types of madness.

It is exceedingly hidden, and its bewilderment is manifest:
the soul of the spiritual sultans is pining for it

Its religion is other than the two-and-seventy sects: 
beside it the throne of Kings is a splint-bandage.

At the time of the sama Love’s minstrel strikes up this: 
“Servitude is chains and lordship headache.”

5en what is Love? 5e Sea of Not-being: 
there the foot of the intellect is shattered’

Servitude and sovereignty are known: 
loverhood is concealed by these two veils.

Would that Being had a tongue; 
that it might remove the veils from existent beings!

من  میيانن  گفت  وو  گریيھه  مى  تنم
یيا  بگریيم  یيا  بگویيم  چونن  كنم  
گر  بگویيم  فوتت  مى  گردددد  بكا

وورر  بگریيم  چونن  كنم  شكر  وو  ثنا
مى  فتد  اازز  ددیيدهه  خونن  ددلل  شھها

بیين  چھه  اافتاددهه  ست  اازز  ددیيدهه  مراا
اایين  بگفت  وو  گریيھه  ددرر  شد  آآنن  نحیيف

كھه  بر  ااوو  بگریيست  ھھھهم  ددوونن  ھھھهم  شریيف  
اازز  ددلش  چنداانن  بر  آآمد  ھھھهاىى  وو  ھھھهوىى

حلقھه  كردد  ااھھھهل  بخارراا  گردد  ااووىى  
خیيرهه  گویيانن  خیيرهه  گریيانن  خیيرهه  خند
مردد  وو  ززنن  خردد  وو  كلانن  حیيراانن  شدند
شھهر  ھھھهم  ھھھهم  ررنگ  ااوو  شد  ااشك  رریيز
مردد  وو  ززنن  ددررھھھهم  شدهه  چونن  ررستخیيز

آآسمانن  مى  گفت  آآنن  ددمم  با  ززمیين
گر  قیيامت  رراا  ندیيدستى  ببیين  

عقل  حیيراانن  كھه  چھه  عشق  ااست  وو  چھه  حالل
تا  فرااقق  ااوو  عجبتر  یيا  ووصالل  

چرخخ  بر  خوااندهه  قیيامت  نامھه  رراا
تا  مجرهه  بر  ددرریيدهه  جامھه  رراا

با  ددوو  عالم  عشق  رراا  بیيگانگى
ااندرر  ااوو  ھھھهفتادد  وو  ددوو  ددیيواانگى  

سخت  پنھهانن  ااست  وو  پیيداا  حیيرتش
جانن  سلطانانن  جانن  ددرر  حسرتش  
غیير  ھھھهفتادد  وو  ددوو  ملت  كیيش  ااوو

تخت  شاھھھهانن  تختھه  بندىى  پیيش  ااوو
مطربب  عشق  اایين  ززند  ووقت  سماعع

بندگى  بند  وو  خدااووندىى  صدااعع  
پس  چھه  باشد  عشق  ددرریياىى  عدمم
ددرر  شكستھه  عقل  رراا  آآنن  جا  قدمم  
بندگى  وو  سلطنت  معلومم  شد

ززیين  ددوو  پرددهه  عاشقى  مكتومم  شد
كاشكى  ھھھهستى  ززبانى  ددااشتى
تا  زز  ھھھهستانن  پرددهه  ھھھها  برددااشتى
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O breath of existence, whatsoever words you may utter, 
know that thereby you have bound another veil upon it. .

ھھھهر  چھه  گویيى  ااىى  ددمم  ھھھهستى  اازز  آآنن
پرددهه  ىى  ددیيگر  بر  ااوو  بستى  بداانن  

5at utterance and state are the bane of perception: 
to wash away blood with blood is absurd, absurd.

Since I am familiar with His frenzied ones, 
day and night I am breathing forth in the cage.

You are very drunk and senseless and distraught: 
yesterday on which side have you slept, O soul?

Beware, beware! Take heed lest you utter a breath! 
First spring up and seek a trusted friend.

You are a lover and intoxicated, and your tongue loosed! 
—God! God! You are the camel on the water-spout’!

When the tongue tells of His mystery and coquetry, 
Heaven chants, “O You that art goodly in covering!

What covering? 5e !re is in the wool cotton 
whilst you are covering it up, it is more manifest.

When I endeavour to hide His secret, He li"s up His head, 
like a banner, saying, ‘Look, here am I!”

Despite me He seizes both my ears, saying, 
“O scatter-brain, how will you cover it Cover it!”

I say to Him, “Go! 5ough you have bubbled up, 
you are manifest and concealed, like the soul.”

He says, “5is body of mine is imprisoned in the jar, 
like wine I am clapping hands at the banquet.”

I say to Him, “Go before you are put in pawn,
lest the bane of intoxication befall.”

He says, “I befriend the day with delicious cup 
until the evening-prayer.

When evening comes and steals my cup, I will say to it, 
‘Give back, for my evening has not come.”

Hence the Arabs applied the same mudam to wine, 
because the wine-drinker is never sated.

Love makes the wine of realization to bubble: 
He is the cup- bearer to the true lover (siddiq) in secret.

When you seek with good help, the water of the spirit is the wine, 
and the body is the #agon.

آآفت  ااددررااكك  آآنن  قالل  ااست  وو  حالل
خونن  بھه  خونن  شستن  محالل  ااست  وو  محالل  

من  چو  با  سودداایيیيانش  محرمم
ررووزز  وو  شب  ااندرر  قفس  ددرر  مى  ددمم  
سخت  مست  وو  بى  خودد  وو  آآشفتھه  ااىى
ددووشش  ااىى  جانن  بر  چھه  پھهلو  خفتھه  ااىى  
ھھھهانن  وو  ھھھهانن  ھھھهش  دداارر  بر  ناررىى  ددمى

ااوولا  برجھه  طلب  كن  محرمى  
عاشق  وو  مستى  وو  بگشاددهه  ززبانن

  ااالله  ااشترىى  بر  ناوودداانن   اااللهَّ
چونن  زز  رراازز  وو  نازز  ااوو  گویيد  ززبانن

یيا  جمیيل  االستر  خوااند  آآسمانن
ستر  چھه  ددرر  پشم  وو  پنبھه  آآذذرر  ااست
تا  ھھھهمى  پوشیيش  ااوو  پیيدااتر  ااست  

چونن  بكوشم  تا  سرشش  پنھهانن  كنم
سر  بر  آآرردد  چونن  علم  كایينك  منم  
ررغم  اانفم  گیيرددمم  ااوو  ھھھهر  ددوو  گوشش

كاىى  مدمغ  چونش  مى  پوشى  بپوشش  
گویيمش  رروو  گر  چھه  بر  جوشیيدهه  ااىى
ھھھهمچو  جانن  پیيداایيى  وو  پوشیيدهه  ااىى  

گویيد  ااوو  محبوسس  خنب  ااست  اایين  تنم
چونن  مى  ااندرر  بزمم  خنبك  مى  ززنم  
گویيمش  زز  آآنن  پیيش  كھه  گرددىى  گروو

تا  نیيایيد  آآفت  مستى  بروو
گویيد  اازز  جامم  لطیيف  آآشامم  من
یيارر  ررووززمم  تا  نمازز  شامم  من  

چونن  بیيایيد  شامم  وو  ددززدددد  جامم  من
گویيمش  ووااددهه  كھه  نامد  شامم  من  
زز  آآنن  عربب  بنھهادد  نامم  مى  مداامم

زز  اانكھه  سیيرىى  نیيست  مى  خورر  رراا  مداامم  
عشق  جوشد  باددهه  ىى  تحقیيق  رراا
ااوو  بودد  ساقى  نھهانن  صدیيق  رراا

چونن  بجویيى  تو  بھه  توفیيق  حسن
باددهه  آآبب  جانن  بودد  اابریيق  تن  
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When He increases the wine of His help, 
the potency of the wine bursts the #agon.

چونن  بیيفزاایيد  مى  توفیيق  رراا
قوتت  مى  بشكند  اابریيق  رراا

5e water becomes the Cup-bearer, and the water also the drunkard. 
Tell not how! And God best knows the right.

It is the radiance of the Cup-bearer that entered into the must: 
the must bubbled up and began to dance and waxed strong.

On this matter, ask the heedless, 
“When did you see must like this?”

To everyone who has knowledge it is without re#ection, 
that together with the person disturbed there is a Disturber.

Story of the lover who had been long separated and had su'ered much tribulation

A certain youth was madly enamoured of a woman: 
the fortune of union was not granted to him.

Love tortured him exceedingly on the earth: 
why, in truth, does Love bear hatred from the !rst?

Why is Love murderous from the !rst, 
so that he who is an outsider runs away?

Whenever he sent a messenger to the woman, 
the messenger because of jealousy would become a highwayman;

And if his secretary wrote to the woman, 
his delegate would read the letter with tashíf;

And if in good faith he made the zephyr his envoy, 
that zephyr would be darkened by a dust.

If he sewed the letter on the wing of a bird, 
the bird’s wing would be burnt by the ardour of the letter.

5e jealousy barred the ways of device 
and broke the banner of the army of cogitation.

At !rst, expectation was the comforting friend of sorrow; 
at last, there broke him—who? Even expectation.

Sometimes he would say, “5is is an irremediable a7iction”; 
sometimes he would say, “No, it is the life of my spirit.”

آآبب  گردددد  ساقى  وو  ھھھهم  مست  آآبب
چونن  مگو  وو  ااالله  أأعلم  بالصواابب  

پرتو  ساقى  ااست  كاندرر  شیيرهه  ررفت
شیيرهه  بر  جوشیيد  وو  ررقصانن  گشت  وو  ززفت  

ااندرر  اایين  معنى  بپرسس  آآنن  خیيرهه  رراا
كھه  چنیين  كى  ددیيدهه  بوددىى  شیيرهه  رراا
بى  تفكر  پیيش  ھھھهر  دداانندهه  ھھھهست

آآنن  كھه  با  شورریيدهه  شورراانندهه  ھھھهست  

حكایيت  عاشقى  ددرراازز  ھھھهجراانى  وو  بسیيارر  اامتحانى  

یيك  جواانى  بر  ززنى  مجنونن  بدهه  ست
مى  ندااددشش  ررووززگارر  ووصل  ددست  

بس  شكنجھه  كردد  عشقش  بر  ززمیين
خودد  چراا  دداارردد  زز  ااوولل  عشق  كیين  
عشق٬،  اازز  ااوولل  چراا  خونى  بودد
تا  گریيزدد  آآنن  كھه  بیيروونى  بودد

چونن  فرستاددىى  ررسولى  پیيش  ززنن
آآنن  ررسولل  اازز  ررشك  گشتى  ررااهه  ززنن  
وورر  بھه  سوىى  ززنن  نبشتى  كاتبش

نامھه  رراا  تصحیيف  خوااندىى  نایيبش  
وورر  صبا  رراا  پیيك  كرددىى  ددرر  ووفا
اازز  غباررىى  تیيرهه  گشتى  آآنن  صبا
ررقعھه  گر  بر  پر  مرغى  ددووختى
پر  مرغغ  اازز  تف  ررقعھه  سوختى  
ررااھھھهھهاىى  چاررهه  رراا  غیيرتت  ببست
لشكر  ااندیيشھه  رراا  رراایيت  شكست  

بودد  ااوولل  مونس  غم  اانتظارر
آآخرشش  بشكست  كى  ھھھهم  اانتظارر
گاهه  گفتى  كیين  بلاىى  بى  ددووااست
گاهه  گفتى  نھه  حیياتت  جانن  ماست  
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Sometimes existence would li" up a head from him; 
sometimes he would eat of the fruit of non-existence.

گاهه  ھھھهستى  ززوو  بر  آآووررددىى  سرىى
گاهه  ااوو  اازز  نیيستى  خوررددىى  برىى  

When this nature became cold to him, 
the fountain of union would boil hotly.

When he put up with the unprovidedness of exile, 
the provision of unprovidedness hastened towards him.

5e wheat-ears of his thought were purged of cha$: 
he became, like the moon, a guide to the night-travellers.

Oh, there is many a parrot that speaks though it is mute; 
oh, there is many a sweet-spirited one whose face is sour.

Go to the graveyard, sit awhile in silence, 
and behold those eloquent silent ones;

But, if you see that their dust is of one colour, 
their active state is not uniform.

5e fat and #esh of living persons is uniform, 
one is sad, another glad.

Until you hear their words, what should you know, 
inasmuch as their state is hidden from you?

You may hear words— háy, húy; 
how will you perceive the) state that has a hundred folds?

Our !gure is uniform, endued with contrary qualities: 
likewise their dust is uniform, their spirits are diverse.

Similarly, voices are uniform, 
one is sorrowful, and another full of charms.

On the battle-!eld you may hear the cry of horses; 
in strolling round you may hear the cry of birds.

One from hate, and another from harmony; 
one from pain, and another from joy

Whoever is remote from their state, 
to him the voices are uniform.

One tree is moved by blows of the axe, 
another tree by the breeze of dawn.

Much error befell me from the worthless pot, 
because the pot was boiling covered by the lid.

5e fervour and savour of everyone says to you, “Come”— 
the fervour of sincerity and the fervour of imposture and hypocrisy.

چونن  كھه  بر  ووىى  سردد  گشتى  اایين  نھهادد
جوشش  كرددىى  گرمم  چشمھه  ىى  ااتحادد

چونن  كھه  با  بى  برگى  غربت  بساخت
برگگ  بى  برگى  بھه  سوىى  ااوو  بتاخت  

خوشھه  ھھھهاىى  فكرتش  بى  كاهه  شد
شب  رروواانن  رراا  ررھھھهنما  چونن  ماهه  شد

ااىى  بسا  طوطى  گویياىى  خمش
ااىى  بسا  شیيریين  رروواانن  رروو  ترشش  

رروو  بھه  گوررستانن  ددمى  خامش  نشیين
آآنن  خموشانن  سخن  گو  رراا  ببیين  

لیيك  ااگر  یيك  ررنگ  بیينى  خاكشانن
نیيست  یيكسانن  حالت  چالاكشانن  
شحم  وو  لحم  ززندگانن  یيكسانن  بودد
آآنن  یيكى  غمگیين  ددگر  شادداانن  بودد
تو  چھه  دداانى  تا  ننوشى  قالشانن

زز  اانكھه  پنھهانن  ااست  بر  تو  حالشانن  
بشنوىى  اازز  قالل  ھھھهاىى  وو  ھھھهوىى  رراا
كى  ببیينى  حالت  صد  توىى  رراا

نقش  ما  یيكسانن  بھه  ضدھھھها  متصف
خاكك  ھھھهم  یيكسانن  رروواانشانن  مختلف  

ھھھهمچنیين  یيكسانن  بودد  آآووااززھھھها
آآنن  یيكى  پر  ددرردد  وو  آآنن  پر  ناززھھھها

بانگ  ااسبانن  بشنوىى  ااندرر  مصافف
بانگ  مرغانن  بشنوىى  ااندرر  طواافف  
آآنن  یيكى  اازز  حقد  وو  ددیيگر  زز  ااررتباطط
آآنن  یيكى  اازز  ررنج  وو  ددیيگر  اازز  نشاطط
ھھھهر  كھه  ددوورر  اازز  حالت  اایيشانن  بودد
پیيشش  آآنن  آآووااززھھھها  یيكسانن  بودد
آآنن  ددررختى  جنبد  اازز  ززخم  تبر

وو  آآنن  ددررخت  ددیيگر  اازز  بادد  سحر
بس  غلط  گشتم  زز  ددیيگ  مرددهه  رریيگ
زز  اانكھه  سر  پوشیيدهه  مى  جوشیيد  ددیيگ  
جوشش  وو  نوشش  ھھھهر  كست  گویيد  بیيا

جوشش  صدقق  وو  جوشش  تزوویير  وو  رریيا
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If you have not the scent from the soul that recognises the face, go, 
get for yourself a brain that recognises the scent.

گر  ندااررىى  بو  زز  جانن  رروو  شناسس
رروو  ددماغى  ددست  آآوورر  بوشناسس  

5e brain that haunts yon Rose-garden—
it is it that makes bright the eyes of Jacobs.

Come now; relate what happened to that heart-sick, 
for we have le" the man of Bukhara far behind, O son.

How the lover found his beloved; and a discourse showing that the seeker is a &nder, 
for he who shall do as much good as the weight of an ant shall see it.

5at for seven years that youth was in search and seeking: 
from the phantasy of union he became like a phantom.

5e shadow of God is over the head of the servant, 
the seeker at last will be a !nder.

5e Prophet said that when you knock at a door, 
at last a head will come forth from that door.

When you sit on the road of a certain person, 
at last you will see also the face of a certain person

When, every day, you keep digging the earth from a pit, 
at last you will arrive at the pure water.

If you may not believe, all know this, 
one day you will reap whatever you are sowing.

You struck the stone against the iron: the !re did not #ash out! 
5is may not be; or if it be, it is rare.

He to whom felicity and salvation are not apportioned—
his mind regards nothing but the rarities

5at such and such a one sowed seed and had no crop, 
while that one bore away an oyster-shell, and the shell had no pearl.

Balam son of Baur and the accursed Iblis, 
their acts of worship and their religion availed them not.

5e hundreds of thousands of prophets and travellers on the Way 
do not come into the mind of that evil-thinking man.

He takes these two which produce darkness: 
how should ill fate put aught but this in his heart?

آآنن  ددماغى  كھه  بر  آآنن  گلشن  تند
چشم  یيعقوبانن  ھھھهم  ااوو  ررووشن  كند
ھھھهیين  بگو  ااحواالل  آآنن  خستھه  جگر
كز  بخاررىى  ددوورر  ماندیيم  ااىى  پسر

ةٍة  خَیْيراًا  یَيرَهُه یيافتن  عاشق  معشوقق  رراا  وو  بیيانن  آآنن  كھه  جویيندهه  یيابندهه  بودد  كھه  فَمَنْ  یَيعْمَلْ  مِثْقالَل  ذَذررَّ

كانن  جواانن  ددرر  جست  وو  جو  بد  ھھھهفت  سالل
اازز  خیيالل  ووصل  گشتھه  چونن  خیيالل  

سایيھه  ىى  حق  بر  سر  بندهه  بودد
عاقبت  جویيندهه  یيابندهه  بودد

گفت  پیيغمبر  كھه  چونن  كوبى  ددررىى
عاقبت  زز  آآنن  ددرر  بروونن  آآیيد  سرىى  
چونن  نشیينى  بر  سر  كوىى  كسى
عاقبت  بیينى  تو  ھھھهم  ررووىى  كسى  

چونن  زز  چاھھھهى  مى  كنى  ھھھهر  ررووزز  خاكك
عاقبت  ااندرر  ررسى  ددرر  آآبب  پاكك  
جملھه  دداانند  اایين  ااگر  تو  نگرووىى

ھھھهر  چھه  مى  كارریيش  ررووززىى  بدررووىى  
سنگ  بر  آآھھھهن  ززددىى  آآتش  نجست
اایين  نباشد  وورر  بباشد  ناددرر  ااست  

آآنن  كھه  ررووززىى  نیيستش  بخت  وو  نجاتت
ننگردد  عقلش  مگر  ددرر  ناددررااتت  

كانن  فلانن  كس  كشت  كردد  وو  بر  ندااشت
وو  آآنن  صدفف  بردد  وو  صدفف  گوھھھهر  ندااشت  

بلعم  باعورر  وو  اابلیيس  لعیين
سودد  نامدشانن  عباددتھها  وو  ددیين  
صد  ھھھهزاارراانن  اانبیيا  وو  ررھھھهروواانن
نایيد  ااندرر  خاطر  آآنن  بد  گمانن  

اایين  ددوو  رراا  گیيردد  كھه  تارریيكى  ددھھھهد
ددرر  ددلش  ااددبارر  جز  اایين  كى  نھهد

Oh, there is many a one that eats bread with a glad heart, 
and it becomes the death of him: it sticks in his gullet.

بس  كسا  كھه  نانن  خورردد  ددلل  شادد  ااوو
مرگگ  ااوو  گردددد  بگیيردد  ددرر  گلو



302

4795

4800

4805

Go, then, O ill-fated man, do not eat bread at all, 
lest you fall like him into bale and woe!

Hundreds of thousands of folk are eating loaves of bread 
and gaining strength and nourishing the spirit.

How have you fallen into that rare, 
unless you are deprived and are born a fool?

He has forsaken this world full of sunshine and moonlight 
and has plunged his head into the pit,

Saying, “If it is true, then where is the radiance?” 
Li" up your head from the pit and look, O miserable wretch!

5e whole world, east and west, obtained that light, 
whilst you are in the pit it will not shine upon you.

Leave the pit, go to the palace and the vineyards; 
do not wrangle here, know that quarrelling is unlucky.

Beware! Do not say, “Mark you, such and such a one sowed seed, 
and in such and such a year the locusts devoured what he had sown.

Why, then, should I sow? For there is danger in this respect. 
Why should I scatter this wheat from my hand?”

And he who did not neglect to sow 
and labour !lls his barn, to your confusion.

Since he was patiently knocking at a door, 
at last one day he obtained a meeting in private.

From fear of the night-patrol he sprang by night into the orchard: 
he found his beloved, as candle and lamp.

At that moment he said to the Maker of the means, 
“O God, have mercy on the night-patrol!

Unknown, You have created the means: 
from the gate of Hell You have brought me to Paradise.

You have made this a$air a means, 
to the end that I may not hold a single thorn in contempt.”

In the fracture of a leg God bestows a wing; 
likewise from the depths of the pit He opens a door.

“Do not consider whether you are on a tree or in a pit: 
consider Me, for I am the Key of the Way.”

پس  تو  ااىى  ااددبارر  رروو  ھھھهم  نانن  مخورر
تا  نیيفتى  ھھھهمچو  ااوو  ددرر  شورر  وو  شر
صد  ھھھهزاارراانن  خلق  نانھها  مى  خوررند
ززوورر  مى  یيابند  وو  جانن  مى  پرووررند

تو  بداانن  ناددرر  كجا  اافتاددهه  ااىى
گر  نھه  محروومى  وو  اابلھه  ززااددهه  ااىى  
اایين  جھهانن  پر  آآفتابب  وو  نورر  ماهه
ااوو  بھهشتھه  سر  فروو  برددهه  بھه  چاهه  

كھه  ااگر  حق  ااست  پس  كو  ررووشنى
سر  زز  چھه  بردداارر  وو  بنگر  ااىى  ددنى  

جملھه  عالم  شرقق  وو  غربب  آآنن  نورر  یيافت
تا  تو  ددرر  چاھھھهى  نخوااھھھهد  بر  تو  تافت  
چھه  ررھھھها  كن  رروو  بھه  اایيواانن  وو  كروومم
كم  ستیيز  اایينجا  بداانن  كاللج  شومم  

ھھھهیين  مگو  كایينك  فلانى  كشت  كردد
ددرر  فلانن  سالى  ملخ  كشتش  بخورردد

پس  چراا  كاررمم  كھه  اایينجا  خوفف  ھھھهست
من  چراا  اافشانم  اایين  گندمم  زز  ددست  

وو  اانكھه  ااوو  نگذااشت  كشت  وو  كارر  رراا
پر  كند  كوررىى  تو  اانبارر  رراا

چونن  ددررىى  مى  كوفت  ااوو  اازز  سلوتى
عاقبت  ددرریيافت  ررووززىى  خلوتى  

جست  اازز  بیيم  عسس  شب  ااوو  بھه  باغغ
یيارر  خودد  رراا  یيافت  چونن  شمع  وو  چرااغغ  

گفت  ساززندهه  ىى  سبب  رراا  آآنن  نفس
ااىى  خداا  تو  ررحمتى  كن  بر  عسس  

ناشناسا  تو  سببھها  كرددهه  ااىى
اازز  ددرر  ددووززخخ  بھهشتم  برددهه  ااىى  

بھهر  آآنن  كرددىى  سبب  اایين  كارر  رراا
تا  ندااررمم  خواارر  من  یيك  خارر  رراا
ددرر  شكست  پاىى  بخشد  حق  پرىى

ھھھهم  زز  قعر  چاهه  بگشایيد  ددررىى  
تو  مبیين  كھه  بر  ددررختى  یيا  بھه  چاهه
تو  مراا  بیين  كھه  منم  مفتاحح  ررااهه  

If you wish the rest of this tale, 
seek, O my brother, in the Fourth Book.

گر  تو  خوااھھھهى  باقى  اایين  گفت  ووگو4810
ااىى  ااخى  ددرر  ددفتر  چاررمم  بجو

پایيانن  ددفتر  سومم


